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SRAVASTI IN INDIAN LITERATURE

Sriivasti, the ancient capital of the Kosala country, is ome of the eight great
places connected with the life of Buddha and iz held in special veneration
by Buddhists all over the world. It was the scene of the Great Miracle of Buddha
and the monastery at Jetavana outside the city was for a number of years hal-
lowed by the presence of the Master. Most of the sermons and sayings attributed
to Buddha are stated in the Buddhist sacred books to have been delivered
during the Master’s sojourn at the Jetavana monastery.

INTRODUCTION

IH the following pages an attempt has been made to present a picture of the

holy site of Sravasti from ancient Indian literature. The literary materials
which lie scattered in Brahmanical, Buddhist and Jaina texts and commen-
taries, as also in the itineraries of the two celebrated Chinese pilgrims, Fi-Hien
and Hiuven Tsang, have been brought together in a handy form so as to render
them useful to the archmologist and the student of history.

Saheth-Maheth! is the modern equivalent of the site of Srivasti of ancient
fame. Saheth, the first member of the twin name, is applied to the site of Jeta-
vana, while Maheth, the second name, denotes the much larger site of the walled
city of Srivasti. The name Saheth-Maheth thus denotes not only the site of
the city proper with that of Jetavana but also the adjoining areas of archmo-
logical importance.

The entire site lies on the borders of Gonda and Bahraich districts of Oudh
in the United Provinces, and can best be reached from Balarampur, a station
on the Gonda-Gorakhpur branch of the B. N. W. Railway. It is situated ten
miles from Balarampur, with which it is connected by a good motor road. It can
also be reached from Bahraich which is at a distance of about 26 miles. Just
to the right of the road from Balarampur to Bahraich and not more than eight
hundred feet away from the road lies Saheth, while Maheth is about one-third
of a mile still farther.

The ruins at Saheth consist of the plinths and foundations of different monas-
tic establishments and a few stiipas which are, more or less, in a well-preserved
state. The remains of the surrounding walls and intervening spaces are covered
over with weeds and small trees thinly distributed over the entire site. The site
of Maheth with its high rampart walls all round is densely covered with an under-
growth of shrubs making it almost inaccessible in certain parts. No ruins either

! This is the correet apelling of the name according to local pronunciation. Cunningham gives the name as Sdket-
Mahel, while Vincent A. Smith has Sibet-Mahet. Hoey changes it into Set-Mahet., 4n. R 4, 5. 1., 1007-8, p. 84.
Saheth is phonetically connected with Sivatthi, the Prikrit form of Srivasti and Maheth seems to have been coined
a8 a jingling companion, as 8o often found in Indian place names,
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of the royal palace or of any residential houses have yet been traced. The present
remains consist of a few Brahmanical and Jain temples, and medieval tombs,
all built apparently on the remains of older Buddhist religious edifices. A number
of gates give access to the site through the walled enclosure, of which only four
appear to have been the original gates. The ontlying areas show brick
remains and unimportant mounds. Excavations at the mounds of Saheth and
Maheth were first started by General Cunningham in January 1863. He dis-
covered the famous Bodhisattva image set up by Bhikshu Bala in one of the ruined
shrines of Saheth, the dedicatory inscription of which went to confirm his identi-
fication of Saheth with Jetavana and Maheth with the city of Srivasti. His first
operations were followed up by Mr. W. C. Benet, C.8., who apparently did some
digging at the Pakki Kuti mound.! Cunningham resumed his explorations at
Saheth in 1876, in course of which he exposed some sixteen distinct buildings,
mostly stiipas and small shrines of a comparatively late date. He identified the
small shrine in which the colossal Bodhisattva image was discovered with the
Kosamba Kuti mentioned in the inscription on the pedestal of the image, and
the similar shrine to the north of this with the Gandhae Kufi.

Almost simultaneously with Cunningham’s operations at Saheth Dr. W. Hoey
conducted excavations at Maheth, when he recovered some images from the ruins
of Sobhnath, the Jain temple in the western area of Maheth. In course of the more
extensive explorations conducted by Hoey from 15th: December 1884 to 15th
May 1885, a number of monnments both at Saheth and in and around Maheth
were brought to light. He, too, identified some of the buildings with monuments
referred to by Fa-Hien and Hiuen Tsang, but failed in most cases to give any
convincing reasons.® One of the important discoveries made by Hoey was a
well-preserved stone mscription dated Samvat 1176 (=1119 A.D.) and recording
the foundation of a monastery by one Vidyidhara, a counsellor of Madanapila,
the Gahadavila king of Kanauj. The mscription was picked up from the court-
vard of a monastery (No. 21) occupying the south-western corner of Saheth.!

Twenty-three years later, on the 3rd of February,1908, Dr. J. Ph. Vogel
started excavations at the site with the assistance of Mr. (now Rai Bahadur) Daya
Ram Sahni and carried on the work till the end of April of that year. A detailed
account of excavations carried out by them is contained in the Annual Report
of the Archwmological Survey of India, Vogel describing the operations at Maheth
and Sahni those at Saheth.

Vogel laid bare the rampart walls of Maheth and its different gates, and gave
in his report a clear account of the extent and configuration of the site.
Of the important mounds in Maheth, he explored the Pakli Kufi, the Kachchi Kufi
a stipa to the east of the Pakki Kwfi and east of north from the Kachohi Kufi
(stiipa A), the Naushara Gate, and the Jain temple of Sobhndth. The most
important finds made in the ruins of the Kachchi Kufi consisted of terracottas

! A cursory notice of Benet's exenavations appeared in the Gazelteer of the Province of Oudh, Allahabad, 1878,
Vol 111, p. 286,

A8 R A8 L, 1508, p. 82,
1J.4.5. B, 15802, Extra number,
* Now in the Locknow Moscum,  Edited by Kielhomn, Tnd. Aut,, XVII, 1888, pp. 61 1.
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of special interest from both artistic and historical points of view. A good num-
ber of Jain sculptures were recovered from the ruins of the Sobhnith temple. .

At Saheth exploration work was restricted to the more important structures
which had been left unfinished by Cunningham and Hoey. Vogel laid bare the
remains of a number of monastic buildings, and several stiipas and temples.
Among the finds were a number of important Buddha and Bodhisattva images
in stone, datable from the 5th to the 12th century, a number of terracottas, clay
tablets and sealings. and a few silver coins. But the most important find was
that of an inscribed copperplate of Govindachandra of Kanaunj which was found
at the north-west corner of cell No. 23 of Monastery No. 19 under the floor.
It furnished the most valuable data regarding the identification of Saheth with
Jetavana and consequently of Maheth with Sriivasti,

Excavations were resumed in 1910-11 under the direct supervision of Sir
John Marshall who ‘ had the advantage of uninterrupted help from his Excava-
tion Assistant, Pandit Daya Ram Sahni’. He examined several outlying monu-
ments, namely, the Panahiyaé Jhar, the Kharahua Jhar, the Ora Jhar and the
stiipa at Bhitti ; but his main objective was the area of the Jetavana garden.
His efforts were directed to continuing the work of Vogel and penetrating at the
same time to the earlier levels, where he hoped to find some tangible evidence as
to the topography of the site during the earlier centuries of the Christian era.
The valuable finds at the site consist of a few inscriptions and sculptures, a good
number of coins, a fairly large number of inscribed seals and sealings, some terra-
cottas with reliefs and interesting specimens of potteries and bricks.

The earliest set of epigraphs! consists of two inscriptions, both of which
record in identical terms pious donations of Bhikshu Bala and belong to so early
an age as the reign of Kanishka (or Huvishka). The historical interest of these
two epigraphs lies in the fact that similar records of Bhikshu Bala are found also
at Sarmith and Mathuri. In connection with the inscriptions of Bala we may
just point out two inaccurate renderings, viz., in taking (1) the locative expression
* é@vastiy?* or (Sravastiywn) to mean * In Sravasti’ and (2) * dcha sar-
vastivadinar parigahe © to mean °as the property of the Sarvastivida school of
teachers.” The first expression which corresponds with the Pali Savatthiyam should
rather be rendered: ‘ adjoining Srivasti (Savaithih upamssaya). The second
expression which is obviously a case in apposition with Bhagavato chamkrame
preceding it, must be taken to mean “in the possession of the Sarvistivida
school of teachers.” According to this interpretation, the expression charac-
terised the entire site of Jetavana, and not directly the gifts made by Bala.

The Bodhisattva statue inscription of Sivadhara and his brother is an epi-
graph of the same early Kushina age. In connection with the interpretation
of this epigraph by Sahni (dn. R. A. 8. I., 1908-9, p. 135 foll), we may suggest
that the term Velishia in the descriptive expression Kshatriyanam Velishianam
stands rather for a gofra than for a place-name. We may also notice that the
word Bohisatvdé occurs as a plural and not as a singular form, which is evident

i Ep. Ind., Vol. VIII, pp. 180 f.
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also from the plural from Arité in the expression Bohisatvdé krita. 1f so, one is
to understand that the author of the inseription had installed not one, but several

The next in point of date is a two-line inscription incised on the base of an
image of Avalokitedvara. It is in Sanskrit and written in Nagari characters of
the 8th or 9th century A.D. Next comes the Buddhist stone inscription of
Vidyadhara which is dated in Samvat 1176 (=1119—20 A.D.). Last comes the
vopper-plate of King Govindachandra of the same Gahadavila dynasty of Kanauj.

Among the inscriptions which are earlier even than the mscriptions of Bala
and which have a bearing upon Srivasti and Jetavana, we may mention, in the
first instance, the Sohgaura Copper-plate containing an order either issued by or
issued to the mahamatras of Srivasti (Savatiyanar mahémaltlanai sisane). Of
the remaining inscriptions all are attached as labels to two of the Bharhut bas-
reliefs. Of the two labels attached to the scene of Prasenajit’s visit to Buddha,
one records the name of the king (Rdj@ Pasenadi Kosalo), and the other refers
to a shrine (Bhagavato dhamachakam). Of the three labels attached to the
ecene of dedication of Jetavana, the first refers to the act of dedication by Ana-
thapindika (Jetavane Anadhapediko deti kofi-samthatena ketd). the second to the
Gandha Kufi and the third to the Kosamba Kuti.

Among the sculptures found at the site, many are Buddhistic, a few are
Jaina, and some are Brahmanical. The colossal headless Bodhisattva statues dis-
covered by Cunningham, the seated Bodhisattva image, of which the lower por-
tion alone with the pedestal was unearthed by Sahni, the statuette of Buddha
seated on a lion-throne, and a few other fragments are the few specimens of Bud-
dhist sculpture belonging to the Kushina period, ‘The material of all these
sculptures is invariably the red spotted sandstone and stylistically they all belong
to the Mathurd school of sculpture which developed, during the early Kushins
period, a distinctive artistic style of its own. In fact Mathura during this
period supplied images, large and small, to Sanith, Prayiga and Srivasti, and
thus laid the foundation of that eastern school ot sculpture which found its
best expression in the age of Gupta suzerainty and had its centre at Sarnith
The colossal headless Bodhisattva statue of Srivasti is artistically on a par with the
Bodhisattva statues of Sarnith, Allahabad! and Mathuri. The donee of the
three statues, at Sarnath, Sravasti and Mathurd, was one and the same person,
the monk Bala; the material and style of the images are precisely the same,
and it seems that they were the work of one and the same sculptor. It is highly
probable that all the three sculptures were executed at Mathurd, and then carried
to the respective places to be installed there. The seated Bodhisattva statue of
which we have only the lower portion also belongs to the same artistic tradition
and was similarly executed at Mathuri.

Of a somewhat later period (late 2nd or early 3rd century A.D.), but affiliated
to the same Kushina tradition, is the statuette of the Buddha seated on the lotus-
throne. The sculpture has a very striking similarity in style and appearance

1 The Bodhisattve statue of Prayiig is now housed in the Allahabad Municipal Museum, Tt} A
on the pedestal and is dated in the 2nd year of Knpishka's reign,  Vide The Caleutla Rews 1004, Inctiption
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with a seated Buddha image now in the Mathuri Museum. As Dr. Vogel sug-
gests, “ Both may well have come from the hand of one and the same artist.”
To this period may also be assigned the small fragment representing the lower
portion of a small image of Bodhisattva carved out of red sandstone and executed
in the usual stvle of the late Mathurd School.

It is well-known that the Mathurd school was to a great extent responsible
for the early development of the school of sculpture at Simith where Gupta art
came to find its profoundest expression. But it seems strange that the four
centuries (4th—7th) of the glorious Gupta tradition of either Mathuri or Sarnith
hardly left any trace at Srivasti, except in the large number of terracottas
recovered from both Saheth and Maheth. In fact, no artistic remains of any
importance belonging to the Gupta tradition have yet been bronght to light from
the ruins of Srivasti.

The image of Kuvera or Jambhala in spotted red sandstone is clearly an
example of the later Gupta tradition that was at work at Mathuri. It had
already acquired some early medimval characteristics with the stamp of the later
Gupta tradition. At about the same period may be dated the image of Avalo-
kitedvara seated in ardhaparymika attitude on a lotus and flanked by two stand-
ing female figures. It has on it the same impress of later Gupta tradition not
of Mathurd but of the eastern school of Sarnith and Magadha.

The rest of the sculptural remains of Sriivasti definitely belong to the medimval
tradition. The statuette of the Buddha seated cross-legged in vyakhyina mudrd
on a lotus, the granite relief representing the story of the offering of honey to
Buddha by a monkey, and the three-faced head of Trailokvavijaya, ete., all may,
in point of style, be said to belong to the 9th century A.D. and affiliate them-
selves fto the sculptural tradition of the school of Magadha. To the same
tradition may be ascribed the very beautiful fragmentary image of Lokanftha,
the fragmentary blue schist image of Avalokiteivara seated in lilasana, the
fragmentary image of Simhanida LokeSvara seated in mahdrdjalili attitude,
and the relief representing among others an image of Tird. Their facial and
physiognomical type, their dress and ornaments, poses and attitudes, their
decorative elements, and their style and technique bear so striking a similarity
with the sculptures of the eastern school of Magadhan tradition of the same
period that they may at once be said to affiliste themselves to the latter. The
same 8 equally true of the two Brahmanical sculptures representing an image of
Ganeda, and another, a female statue broken into several fragments.

The Jain sculptures recovered from the Kachehi Kufi at Maheth represent
a different art-tradition. The material of these sculptures is buff sandstone. It
18 not unlikely that they were the work of one and the same group of artists work-
ing under a common supervision. Considered from their general style and tech-
nique, their facial and physiognomical features, they seem to affiliate themselves
to the medimval school of Central India and Rajputina.

After the 13th century Sriivasti seems to have lost its importance as a centre
of art and religion.
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[.—ORIGIN OF THE NAME AND TOPOGRAPHY

Savatthi is the Pali and Ardhamiagadhi form of the Sanskrit name Sriivasti.
According to Buddhaghosha, the city of Savatthi was so called because it was
originally the dwellmg place of Savattha the sage. Kikandi. Mikandi and
Kosambi are place-names similarly derived, from Kakands, Makanda and
Kosamba respectively. Savatthi was thus a religions settlement to begin with,
and the city subsequently grew up around it. This derivation is suggested of
course, by the etymologists or grammarians.! In other words, Buddhaghosha and
other Pili scholiasts sought to account for the form of the name according to
Panini’s rule (4-2-69 : tasya wivdsah).

So far as Brahmanical literature goes, in the two Epics as well as the Purinas,
Srivasti is said to have been named after its royal founder, King Sriivasta or
Sravastaka. All of them agree in crediting Sravasta or Srivastaka with the
building of the city named after him, but differ as to the lineage of the king.
According to the Viyu Purina, Sravasta was the sixth in descent from Vikukshi,
son of Ikshviku, and his father's name was Andhra.? In the Matsys and Brahma
Puriinas,® however, Srivasta is mentioned as the son of Yuvanaéva and the grand-
son of Adra (Andhra according to the Viyu Purina and Chandra according to
the Bhiigavata Purana'). The Mahabharata represents Sriivastaka as the son of
Sriva and the grandson of Yuvanaéva.’ Several kings of Srivasti are mentioned
in later Sanskrit texts. The Harsha-charita,® for example, refers to Srutavarma
who had once been the king of Srivasti. His kingdom is said to have been
brought to ruin by his minister who had learnt the secrets from a1 Suka bird.
The Kathasarit-sigara’ refers to a king Devasena of Srivasti. The Dasakumara-
charita® refers to another king Dharmavardhana of Sriivasti who had a daughter
named Navamilika.

¥ Papovichasidani, L pp. 39-80 ; Sdcatthi § Saovatthassa isino wivisalthinabhiit aogori, yothi Kdkandi, M-
kandi b, (Tikd : Kikandi— Makandi—Kosambi i), Evew fdve akbharacintabi,

Ci. Pummﬂﬂujﬂﬂ'd (Suttanipdta Cemmentory), P 300 : Sdvalthivan li  cromh wimoke wagare. Tamh kira
Savatthassa wime isino wivdsaffhinam abosi lnsnd wathi Kosmbnssanivdso Kosmmbi Kdbandassa Kadlbandi evom
whilisigarasena Sdralthi i euchehaii, .

Dhammapdla in his 7 ddnn Commentary (Sinmese Ed.), P T, notes to the same effect : Sdvatthiyen § coam
ndmake nagare, Tazh & Savatthassa wimo ising wivdsatthine mapitathd Savaithi b vuchehati, yathd Kakandi— Milandi
ti, Evash biva ablharaciniold,

* Fagu P., ch. B8, 24-26 : also Figau P, IV, 2. 12,

? Matsye P. X11, 20.30 ; Brahma P. VII, 53.

! Bhigavata P, TX, 6, 20.21,

b Mahabhirata, Fanaparva ;

Visvagasvah prihoh putras-tosméd-drdrod-ca Jojiiedn |
Aridrit-tu Vovandivasu Sravastaayitmajo'bhavat |

Tasya Srivastako jieyah Srivasfi yens wirmmit |
Srdvastasya tu diyido Rrikadasvo mokabalad | (201, 3-4),

Harivaia :

Vistardmab prihob putras-toom dd-Ardras-te-ajiyata |
Ardrasyn Yuvandsvas.tn Sravastasya e-ditmeagab |
Yajie Srivastako rijd Sedvost yena wiron it |
Srivastosya tw dagids Brikadasvo mabdyadeh | (X1, 21, 23,
* Kane's Edn., p. 50
715, 63-70,
* The legend of Pramati, Chap, V.
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There were two Sriivastis and two Kofalas. The two Srivastis were Sravasti
proper and Vanadrivasti' (Vanasdvatthi); and the two Kosalas were distinoui
as Uttarakoéala or Kosala proper and Dakshinakosala or Mahakosala which formed
a south-western division of the kingdom of Kalinga.

The Vayu Purina® and the Uttarakinda of the Riamiyana® speak of the two
Kosalas, and mention Sravasti as the capital of North Kofala and Kusavati as the
capital of South KoSala. The two Kosalas are said to have been once under the
suzerainty of one and the same king, the Epic hero Rama, who had installed his
son Kusa in South Koéala with its capital Kuéivati at the foot of the Vindhyas
and his son Lava in North Kosala with Sravasti as its capital. This is, of course,
to be treated as a later legend invented by fancy to account for the identity of
the names of two separate kingdoms.

Savatthl figures throughout Buddhist literature as the capital of the king-
dom of Kosala, and Savatthi and Vanasivatthi (earlier name, Vana or Tum-
bavana)' find mention as two important stopping places on the High Road

i
il

! To Dr. Radhagovinds Basak is due the eredit for reference to a dloka in the Matays s well as the Kirma-
puriins (E. 1, X111, p. 200) which clearly speaks of a great city built in Gaugda under the name and designation of
Sravasti {(nirmitd yena Srdvasti Gaugadefe makdpuri). Dr, Basak relying partly on this presumptive collateral evi-
dence inclined to think that Srévasti mentioned in the Silimpur grant of Dharmapala might be later Srévasti in
Gauda. In this grant Tarkkfri, a highly noted Brahmin village, is located in Sriivasti (Tarkbdriydkhyapd irdvashi-
pratibaddham-asti). Another grant of Dharmapila contains a reforence to another Brahmin village Krodafija (mis-
read Krodafljs) in Srivasti (grdmab Krodafja ndmdsti Srivastyash ), The earlier Prikrit form of the name is met
with in the grant of Indeapila (Sdvathydm-asti Vai-ndma grimo ; vide Kamarapaiésandrali by Padmanath Bhatta-
charyya). Papdit Padmanath, too, inelines at last to think that Srivasti was a loeality in Gauda or Papdravardhans
(Journal of the Assam Research Society, Vol. I1, No, 3, pp. 82.84). 1n connection with the Baudh plates of Rana-
bhadijadeva of the year 58, edited for the Indisn Historioal Quarterly (Vol, X, No. 3), Mr, Adris Banerji points out
that in one of the platea Taldri (ovidently the same Brahmin village, as Zarkkdri) is placed in Srivastideéa, while
in a few other plates, it is placed in Madhyndesa, Mr. Banerji has convincingly shown that, according to the
Divyavadina (p. 21), Madhyadesa included Pundravardhana in ita eastern limit (pirvenopali Pundravardhanam
nima nagarow ). Mr. Jogendra Chandra Ghosh has recently published in the Sdhitya-Parishai-Pairika, 134, B.S.,
No. 2, pp. 32-33, a comprehensive list of inscriptions referring to Srivasti as Srivasti, Sivathi, Savathi, Srivasti-
mangdala, Scivastibhukti, or Srivasti-vishaya, together with the suggostion that it was no other than a distinet
locality somewhere in Northern Bengal (Utloravanga). Until o place-name corresponding with Srivastl or Svathi
is discovered, the existence of a later Sriivasti in Gauda or Pupdravardbana is likely to remain a subject of con-
troversy. Here attention might be drawn to the following facts that have so far esoapod notice :—

(1) that in the Si-yu-ki of Hiuen Teang the kingdom of Koéals is described as the Kingdom of § rivasti ;
(2) that in the Divyivading which is a fairly late work as compared with the Pili Canon, the city of Srlvasti
is loeated in Madhyadesa ; and
(3) that in the same work (p. 402}, I‘uudmm!dlmm is mentioned as the residence of SumAgadha, dauvghter of
Anfithapindike, who was u citizen of Srivasti of Buddhist fame.

T Frigu P88, 200,
! Ramdyana, Uttarabingda :
Kodaleshw Kuéath Firam-ulloreshu Lavowm tathad )
Abhishichya makitmindv-ubhou Rimah Kudilavau | (120, 17).
Kudasys nagoeri ramypd  Vindhya porbbata -rodhasi |
Kuddvafiti ndmnd ad kritd Rimena dhimatd | (121, 4),
Sravast-iti puri ramyd Sraviid cha Lavasya cha |
Ayodhydr wijandm krivd Raghave Bharatas-tatha | (121, &),
4 Sutin-Nipdta, Pirdyana-vaggs, Vatthugithi, V. 36, simply calls it Vana (Vanasavhaynm), while the com-

mentary (Paramatthajotiki, Vol. II, p. 583) observes: Vanasovhayan Tumbavananagaraem  euchehali,
Vanasdvatthin i eke. Tumbavana is identified with Tumain in Gwalior State,
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starting from Rajagaha, the capital of Magadha, and extending as far sonth-west
as the twin kingdoms of Alaka (Milaka) and Assaka, situated opposite each
other on the two banks of the Godavari in the Deccan (Dakkhinapatha). Sa-
vattht was really the meeting place of three trade-routes, one of these lay to the
south-west from Sivatthi, with its destination, the countries Alaka (Mulaka)
and Assaka! wia Saketa, Kosambi, Vana, Vedisi, Gonaddha,® Ujjeni, Mahissati
and Patitthana (Paithan) on the Godivari. Another trade-route led to the
south-east from Savatthi ultimately reaching Rajagaha (Magadha-pura) wvia
Setavya (variant Sotavi), Kapilavatthu, Kusinari, Pava, Bhoganagara and Vesili.?
The third proceeded to the north-west from Savatthi towards Gandhira or Tak-
kasili in Uttardpatha vie Mathurd and across the desert of Rijputana ; the Chul-
laniddesa giving a list of the places through which the north-western route
passed.! Mahakitydyana seems to have followed the same route while coming
from the Sindhude$a to Srivasti in the Madhyadeéa (Divyavadina, p. 581).
From the account of Buddha's last journey from Rijagaha to Kufinird in the
Mahdparinibbina Suttanta, it is eclear that Nilanda, Pataligima (later, Patali-
putta), Kotigima and Chipila (Pavila)-Chetiya® were the intermediate stop-
ping places between Rajagaha and Vesili and Bhandagima and Hatthigima
were the intermediate stopping places between Vesili and Pava. The position
of Bhoganagara mentioned in the S tta-Nipita remains uncertain, if it is not either
treated as a description of Pavid or identified with Bhandagima. The High
Road must have led the traveller to Pasinaka-chetiya by a route which prob-
ably extended to Gaya and Uruvels, and ultimately so far as to meet “ another
route from the coast, possibly at Tamralipti, to Benares”.* There must have
been another high road by which one could travel from Savatthi to Benares
via Kitagiri? and from Kitagiri to Alavi (Ardhamigadhi, Alabki), from Alavi
to Rijagaha® It is evident from the Jaina description of Mahavira’s wander-
ings in the Uvisaga-dasao that Barinasi, Kampillapura, Palasapura, and Alabhi
were all important towns within the kingdom of King Jiyasattu® who is no other
than king Pasenadi, Pasenaji or Prasenajit of Kosala. All these places could
be reached from Savatthi by convenient roads. Siketa was a highly important
city in the kingdom of Kossla from which one might travel to Kosambi a0T0SS
the Yamuni. Saketa could be reached from Savatthi by a chariot drive with

! The Sutta-Nipita reading Alakassa Patitthinagm (Périyapavagga, Vatthugithi, 36) lod Rhbys Davids to sug-
gest Patitthina as the terminus station (Buddhist India, p. 103). But some of the manusoripts have rightly, Ala-
kassaka- Patitthinamh, o reading which tallies with the explanation in the commentary (p. 581) which speaks of
Assaka and Alaka (Milaks) as two Andhra principalitics apart from Patitthing,

* According to the Bulfa-Nipita Commentary (p. 583), Gonaddha was otherwise oalled Godhapuora,

* Swita-Nipita, Pirdyapavagga, VV. 36-35, See alio the commentary ; Buddhist India, p. 108,

4 of. Apannaka-Jétaka (Fausbill, No., Ij and Vannupatha-Jataka (F. No, 2); B. C. Law's Buddhist Conospiion
of Spirits, p. 76,

* For tho spelling Pvila, see Barua's note, Indian Cwlture, Vol. I, No. I, p. 125,

' Buddhist India, p. 108. For details of the road from Gaya to Benares, see Barua's Gayi and Buddha-Gayi,
L p 114,

1 Mujjhima-Nikiya, 1. p- 473 ; Kit3giri ndma Kisinam nigamo,

* Vinaya-Chullavagga, pp. 170-2, 175,

* [Vvdsaga-dasdo, pp. 84-85, 90, B5, 105, 160, 163,
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seven relays of the best of steeds (satta rathavinitani).® Just as towards the
south-west Siketa was a town on the borderland of Kosala, opposite Kosambi, the
capital of the kingdom of Vatsa, so also towards the north-east was the Kosala
town Nangara or Nangaraka, just opposite and adjoining the Sakya town Ulumpa
or Medalumpa.? Besides Siketa and Nangaraka, one may take note of Ujufifid
(Uruiifia, Udafifid) as another town in Kosala which is said to have been visited
by King Pasenadi Kosala. But Setavya was not only an important halting
station on the high road connecting Sivatthi with Kapilavatthu but also an
important town in Kosala, the official head-quarters of a royal chieftain named
Payasi (Jaina Piesi).?

The Vatthupamasutta of the Majjhima-Nikiya mentions the Bahuka (Mbh.
Bahudi), the Adhikakks, the Gayd, the Sundarikd, the Sarasvati, the Payiga
and the Bahumati as the seven sacred rivers of ancient India, in the waters of
which people from all quarters bathed to wash away their sins.* Amongst
them, the Sundarika was undoubtedly a river in Kosala® not far from Savatthi.
Payaga (evidently representing the confluence of the Gangi and the Yamuni)
must have determined the boundary of Kosala, if not actually included within
this kingdom.

The Vinaya-Chullavagga sets forth a list of five sacred rivers, wviz., Gangi,
Yamund, Achiravati, Sarabhii and Mahi, all flowing ultimately into the great
‘sea.” Buddhaghosa adds Sarassati and Mahanadi to the earlier list of five?
Amongst these holy streams, the position of Gangd and Yamund in relation to
the kingdom of Kosala has been indicated above in connexion with the river
Paydga. The Sarabhii, identified with the Sarayii of the RaAmiyana, is the
river on the bank of which was situated Ayodhya, the first known capital of
Kosala.® Similarly, the downflowing Achiravati was a famous river in Kosala®
—the river with which we are vitally concerned.

The city of Sravasti was situated on the bank of the Achiravati which nou-
rished wheat fields on its banks.® [f Saheth-Maheth on the south bank of the
Rapti be the modern site of Sravasti, it is positive that the Achiravati of Buddhist
fame is no other than the modern Rapti. It is interesting to note that the

 Majjhima-Nikaya, 1. p. 149,
* Ibid., 11, p. 110 ; Bhoddasdla-Jataka (Fausboll No. 485); Dhammapada-commentary, Vol, I, p- 356,
1 Digha-Nikdya, 11, p- 318, CL Jaina Riya-paseni.
* Majjhima-Nikaya, 1, p. 39 1
* Bahubagy Adhikakkaii cha Gayamy Sundaribdy api,
Sarassatim Paydgai cha atho Bihumatim nadim
Naceam pi balo pakkhanng kaphakammo na aujjhaty ,
® Sutta-Nipita, p. 79 : Kosalesu vikarati Sundarikdiye nadiayd tire,
* Vinaya-Chullavagga, p, 230,
? Visuddhimagga, 1, p. 10
* Na Gadgd, Yamund ehdpi, Sorabhi va Sorosvali,
ninnagd vd * ehiravali Mahi vd pi mohdnadi *
Sakkupanti visodhetum fam malash idha paninam ™,
* Rayohaudhuri's Political History of Ancient India, 2nd Edn., p, 41,
* Vinaya-Mahdvagga, pp. 100-1, 203 ; Paramaithajotili, p. 511,
18 Ibid., pp. 191, 203 ; Paramatthajotik, p. 511 : Achiravatinadifire * yavam vapissdmi * ti bhettam basali,
B2



i {1} SRAVAST] IN INDIAN LITERATURE

author of the Dasalumiracharita also knew that the city of Srivasti was sit-
uated on a river. This river seems presumably to have been the Achiravati
or Ripti, though our author does not unfortunately name the river.!

Adjoining the city and to the south of it was the garden of Prince Jeta,
son of King Pasenadi Kosala. It is this garden of Jeta which was purchased
by the banker Anathapindika or Andthapindada and converted into a Buddhist
monastic establishment, traditionally known as * Aniathapindika’s drdma in the
garden of Jeta' (Jetavane Anathapindikassa Grdme). When subsequently the
Buddhist lady Visikhi, worthy danghter-in-law of the banker Migira of Savatthi,
constructed a4 new monastic establishment nearby, presumably at a short dis-
tance from and to the north-east of Jetavana, the two establishments became
distinguished from each other as Dakkhinirima and Pubbirima. The earlier
Chinese pilgrim Fa-Hien definitely places the Jetavana monastery to the south
of Sravasti when he says: “ Leaving the city by the south gate and proceeding
1,200 paces on the road, on the west side of it is the place where the Lord Sudatta
(i.e., Anithapindika) built a Vihira”.? THe locates the Pubbarima built by
Visiikhi six or seven li (i.e., a little more than a mile) to the north-east of the
Jetavana vihira.® Hiuen Tsang, too, locates the Jetavana to the south of the
city at a distance of five or six li (i.e., about a mile).

The expression ‘Savatthiyi Jetavanassa ca antare Achiravatinaditire ', ocour-
ring in the Sutta-nipita commentary is somewhat misleading as a description .
of the position of the river Achiravati in respect of the city of Sivatthi and the
Jetavana monastery. It must not be interpreted as signifying that the river
flowed between the city and the monastery, but simply that it flowed down at
a small distance from both. The Vinaya description (Mahavagga, p. 203) clearly
brings out that the river was so situated in relation to both the city and the
monastery that the inhabitants of both walked to the river to bathe at the
same place and on the same side.® According to Fa-Hien, the Jetavana monas-
tery opened towards the east which may be taken to suggest that it was built
facing the river. If this surmise be correct, the Achiravati lay to the east of
both the city and the monastery precisely as the modern Rapti lies to the east
of Saheth-Maheth. Going by this location, we are to understand that the
Pubbirima was built close to the southern bank of the Achiravati.

The Jetavana and the Pubbirima were the two well-known Buddhist monas-
tic establishments and influential centres of Buddhism bujlt in the life time of
Buddha adjoining and to the south of the city of Srivasti. In the neighbour-
hood apparently of the same city was the settlement (sannivesa) called Saravana
which was the birth-place of Gosila Mankhaliputta, the great Master of the

! Weber, Ueber das Daiakwmdra Caritam in Indische Sireifen, Berlin, 1868,
* Beal's Buddhist Records, Vol, T, p- xliv,

3 Itid., Vol. 1, p. xlvi.

4 Ibid., Vol. I1, p. 4.

* Idha (Savatthiyam J ingi i ipo Achirorati ; iyl
. { iyash Jetavane Andthapingikassa drdme) bhillhunigo Achiraratiya madiyi vesiyipn snddiig, naggd
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Ajivikas? The city was indeed the chief seat of the Ajivikas who found their
shelter in the potter-shop of Halahali, a lay disciple of theirs.? Polisapura
was another important centre of the Ajivikas.® 1In the same city was the sacred
site of Kotthaka-Chetiya which became an early seat of Jainism founded by
Mahivira.* Other notable centres of Jainism in Kosala are said to have been
the Kotthaka-chetiya in the town of Benares, the Sankhavana in the town of
Alabhi, the Sahassambavana in the town of Kampillapura and the Sahassam-
bavana in the town of Poldsapura.®

Sriavasti was also an important and powerful seat of Brahmanism and Vedie
learning, as it had sn important Brahmanical institution under the headship of
Janussoni (Janasrwti)®. Other seats of learning in the vicinity were Tudigimo,
under the headship of Todeyya?; Opasida, with an institution presided over
by Chanki® Ichchhinankala or Ichchhinangala, with an establishment under the
control of Tarukkha,® Ukkattha or Okkatthi, under Pokkharasadi® (Pushkara-
sitl) and Salavati, the seat of the institution of Lohichcha (Lauhitya)!. Mana-
sikata was also a notable centre of Brahmanism in Kosala.!?

II, KOSALA AND SRAVASTI

The prosperity of Srdvasti is, after all, the prosperity of the kingdom of
Kosala. This kingdom figured prominently among the four powerful monarchies
of Northern India and its prosperity reached its zenith in Buddha's time. The
history of this kingdom before the Master’s advent is merely the story of its
formation and steady rise through a prolonged struggle with its neighbours for
supremacy, while that after the demise of Buddha reduces itself to a narrative
of its decline and pathetic sinking into insignificance. Its last powerful king
is referred to in Jaina literature with the exalted epithet Jitasatru (vanquisher
of the enemy, the conqueror), and in Buddhist tradition as Pasenadi Kosala
(Prasenajit Kaugalya); Prasenajit, a name also met with in the Purinas, being

! Uvdsagadasio (Eng. Tr.) by Hoernle, App. I, p. L.

8 Ibid., App. I, p. 4.

8 Jbid.,, p. 105,

4 Ibid., p. 160,

® Ibid., Cha. IV-VIL

* Digha-Nikiya, 1, p. 235: Sumangalovildsing, 11, p. 390 : Jipussoni Sdvitthivdsiko ; MNajjhima-Nikiys
I, p. 16, i
T Ibid., 1, p. 235 ; Sumangalavilising, 11, p. 390 : Todeyya Tudigima-visiko ; Majjhima-Nikiya, 11, p. 108,
IO, p. 202 ; Sumangelavilising, 11, p. 384 : Sdvaithiyd avidire Tudigdmo.

" Ibid., 1, p. 235: Sumangalavildsini, II, p. 399: Chonki Opasida vdsiko; Majjhima-Nikiya, 1T, p- 184:
Opasidam ndmo Kosalinam Brihmano gimo.,

P Ibid., 1, p. 235; Sumangalavildsini, II, p. 390: Tdrekbho ichehhdnangals vdsiko-Suttanipita, p. 115 ;
Poramatthajolikd, p. 462.

18 Ibid., 1, p. 235 : Sumangalavildsini, 1, p. 244, I, p. 399 : Poblharasdti Ullaltha-visiko—Sutia nipdia, p. 115 ;
Paromatthajotikd, p. 462,

1 Ibid., 1. p. 224,

18 Ibid., I, p, 235 : Sumadgalavildsini, 1T, p. 399.
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in effect the same as the Jaina epithet Jitasatru! The Kathasarit-sigara
also refers to King Prasenajit of Srdvasti who is said to have been born in the
lineage of the grandmothers, Amba and Ambilika of the Kurus and the Pandavas
(30, 23-25: 33, 133).

The Pali Kosala-Samyutta speaks of five rulers headed by Pasenadi going
together to Pubbarima for an interview with Buddha.® They were all con-
temporaries and all evidently belonged to the kingdom of Kosala, in which case
we have no other alternative but to think that four of them were subordinate
rulers under Pasenadi.

Neither the text nor the commentary enlightens us as to who those four
sub-kings were. It is certain that Kasi with Barfinasi as its chief town became
annexed to Kodala so as to enable Pasenadi to ponder over his kingdom in terms
of Kisi and Kosala (Piyd me Kasi-Kosald).® The Vinaya-Mahdvagga alludes
to Kasika-riji (ruler of Kasi) who consulted Jivaka®, the royal physician to
Bimbisara®, the king of Magadha, as well as to his son and successor Ajitasattu®,
It is conclusive from this reference that Kasika-riji, as a contemporary of
Jivaka, Bimbisira and Ajatasattu, was no other than a sub-ruler under Pasenad;
who was a rival and contemporary of both Bimbisira and Ajatasattu. 1f Kasi
was one of the four dependencies of Kosala, what were the remaining three de-
pendencies ¢ It may, perhaps, be safelyv assumed from the Jaina list, in the
Uvasagadasdo, of five cities, in the dominions of Jitasatru that each one of them
was nothing but the principal town of each of the five components of the kingdom,
Savatthi of Kosala proper, Bardnasi of Kasi, Alabhi of Alabhi, Kampillapura
of Uttara-Pafichila” and Polisapura of similar integral part.

! Hoernle in his note (Uvdsagndaséo, Translation, p- 6), observes : *' In the Saryaprajiapti Jiyasattu is men-
tioned as ruling over Mithild, the capital of the Videha country (see Bhagavati-Sitra, p, 244). Here (U risegadasdo
Lec. 1) he is mentioned as ruling over Viipiyaghma or Vesili, On the other band, Chedaga, the maternal uncle of
Mahivir, is said to have been king of Vesili and of Videha . . . It would seem that Jivasatty and Chedaga
were the same persons. The name Jiyasattu (Skt, Jitashatru) he may have received, ns has been suggested |Hha-
gavafi Sitra, p. 244, Ind. St. Vol. X VI, p. 316), by way of rivalry with Ajitasattn (Skt. Ajatadatru) king of Magadha ™,
Raychaudhuri (Political History, Srd Edn,, p. 133) takes the Urdsagadasio relerences to Jivasatta to propound a
theory of his own: * Jiyasatti secms to have been a common designation of kings . . . The name is given
also to the rulers of Sivatthi, Kampilla, Mithilg, Champil, Viniyagima, Baripasi and Polisapura ™. That Jiya-
sattll was not a common epithet applied to ull rulers but a special epithet applied only to one ruler is evident from
the Uvdsagndasdo, Looture VIII, where the ruler of Réjagriha, i.e., of the kingdom of Magadha, is said to have been
Senie riyd, corresponding to Pali rdja Sewiyo Bimbisiro, and Jbid., Lec, I, whers king Jiyasattii has been distin-
guished from rdyd Kupie (=Kupika-Ajitasattu of Magadha, son and successor of Sepiya Bimbisirn), It is impos.
gible to think that in Buddha's time either Chedngn, the king of Videha and Vesili was also the ruler of Kiiéi and
Kodals, or Jiyasattd, the king of K4l and Kosals, was also the ruler of Videha and Vesili, The Jaina references
are loose in the face of them, and their significance, if there be any, can only be sought for in the existence of an
allianee of the king of Kidi-Kodala with the eighteen ganarijas, the nine Lichehhavis and the nine Mallakis, and also:
perbaps with the royal power of Anga against Kunika-Ajitasattu of Magadhs pursuing an sggressive polioy,

* Sashyutta-nikiya, 1, p. 80: Atha ko te paichardjdno Pasenodi-pamulhd yena Bhagavd tennpusankaminise,
Raychaudhuri { Political H istory, 3rd Edn., p, 133) simply quotes this reforence in translation without attempting.
aoy explanation : * five rijis, Pasenadi being the chief among them ", Here the total paficha (five), including
Pasenadi Kosala us the ehief, is significant as determining the number of sub-rulers under the king of Koaals,

* Majjhima-Nikdyo, TI, p. 111,

4 Vinaya-Maohdvagga, p. 251.

5 Ibid,, p. 276,

* Digha-Nibiya, T, p. 47.

! Kampillapumn is undoubtedly the same name as Kampillanagara which is mentioned in the Kumbhakira Ja-
taka (F. No. 408) as the capital of Utlara-Panchdla raftha, See Raychaudhuri's Political B ist, of Ancient India,
drd Ed., p. 49,
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Viewed in this light, it is easy to point out that the kingdom of Kosala
was then bounded in Buddha's time on the east by the Gangi and the kingdom
of Magadha, on the north-east by the territories of the Vriji-Lichchhavis and
those of the Mallas, on the north by the territories of the Sakyas, on the west
by Siirasena annexed to the kingdom of Avantl and on the south and south-
west by the kingdom of Vatsa with Kosambi as its capital. It was divided
from Videha, one of the Vriji-Lichchhavi territories, by the river Sadiniri,
doubtfully identified by Cunningham with Gandaki and wrongly by Pargiter
with Rapti.! An extensive kingdom like this cannot certainly be covered by
the modern districts of Oudh as suggested by Ray Chaudhuri®, From the Jaina
reference in the Kalpasiitra and the Nirayivali to the existence of a powerful
alliance among the nine Lichchhavis, the nine Mallakis and the rulers of Kisi-
Koéala,®—an entente of three powers. Vriji, Malla and Kosala, it may be in-
ferred that the kingdom of Kosala was coterminous on the north-east with
the Vriji and Malla territories put together,!

It is then in this maximum extension that the kingdom of Kosala occupied
in Buddha's time almost the whole of the western half of the middle country as
defined in Buddhist literature,® excluding in the north Kapilavatthu and De-
vadaha, the territories of the Sikyas and the Koliyas as well as the land of the
Kurus.® It excluded in the south and south-west the kingdom of Vatsa. It
is within these extended limits that it then flourished with its four dependencies,
Kasi, Alabhi and the rest forming its fringes.

The Rimiyana of Vilmiki is purely a Kosalan epic praising in eloquent
terms the kingdom and its inhabitants, the king and his sons and courtiers, the
royal family and its high-souled chaplains, the city of Ayodhyd and its magnifi-
cence, and no less the river Sarayli and its sanctity.

The Pali Jataka Commentary, on the other hand, is a classic to extol the
past glories of the kingdom of Kasi under the rule of the kings of the Brahma-
datta dynasty, and only a few of its episodes narrate the sad story of its fall
as a result of its repeated struggle with the neighbouring kingdom of Kosala.
But barring the Abhidhamma Pitaka, three-fourth of the extant Pali canon
stands out as Kosalan literature, mostly associated with Sriivasti and its neigh-
bourhood. The whole of the Kosala-Samyutta (Samyutta-Nikiya, Pt. 1), for
instance, is made up of highly informative and instructive dialogues between
Buddha and King Pasenadi of Kosala. The Iatter half of the Rdjavagga’

1 Raychandhuri { Political H ist. of Ancient India, 3rd Ed.}, p. 33.

* Ibid., p. 62.

* Raychnudhuri (Ibid., p. 87) is misled by Jacobi's translation in speaking of ** the nine Lichchhavis as having
formed s confederncy with nine Mallakis and eighteen Ganarijas of Kisi-Kosala”. We nocept here Dr, Barun’s
interpretation which takes the expression * eighteen gaparijas® as a totalling of the nine Lichchhavis and the
nine Mallakis, Buddhaghosha (Sumasigalavildsini, 11, pp. 516-517) expressly referring to the Vajjis as Ganardjas.

4 Majjhima-Nikiya, I, p. 101 : ** Pasenadih Kosalah Bhagava elad avoca : Kim au te, Mahdrdja, rdjd Mégadho
Seniyo Bimbisdro kupito, Vesdliki vd Lichehhari, afife vd pafirfjdno ti ", which conclusively proves that the king-
dom of Kosala excluded the territories of the Lichchhavis of Vesili,

b Vinaya-Mahdvagge, p. 197, See for the varying denotation of the geographical term Madhyadeds (Majjhima
janapada), Ray Chaudhuri’s Political History, pp. 40, 44, 75, eto.

¢ See Digha-Nikdya, IT, pp. 55 and 200,

7 Hg_ﬁhim-ﬂiﬂyn, IT, pp. 87-133.

F
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containing such suttas as the Angulimila, the Piyajatika, the Bahitika, the
Dhammachetiya and the Kannakatthala, is in the same category. The same-
king Pasenadi and his generals figure prominently in such later legends as
those in the Bhaddasila-Jataka (F. No. 465), the Vidadabha-vatthu (Dhp.
Com.), the Viridhakivadina (Avadanakalpalatd), and the Pratiharydvadana
(Divyavadana).

The Parayanavagga with the Vatthugithd, as contained in the Chullaniddesa
and the Sulta-Nipata, belonging to the earliest known stratum of the Pali canon,
must be regarded as a remarkable Kosalan anthology. It vividly preserves the
coltural tradition of Bavari and his sixteen disciples, each of them figuring as
interlocutors in each of the sixteen poems of which the book is composed. Bavari
was the highly venerated hereditary chaplain to King Pasenadi as well as to
his father. He was well versed in Vedic literature. He led the life of a sage
and hermit and lived in a hermitage with sixteen thousand resident pupils divided
into sixteen groups of one thousand each, each group having been placed under
one of the sixteen chief disciples.! His hermitage was built in the kingdom
of Assaka and in the neighbourhood of the kingdom of Mulaka or Alaka, on the
bank of the Godavari? just at the point where the river was divided into two
streams and where in the days of yore Sarabhaiga and other holy sages lived.?
He walked south to the Deccan from Savatthi, ‘ the magnificent capital of Kosala ™,
The Sarabharga Jataka (F. No. 525) refers to an earlier age when one desiring
to travel from Benares to the hermitage of Sarabhaniga on the Godivari had
to travel by a foot-track (ekapadimagga) under the guidance of a forester (vana-
charaka). The Aranyvakinda of the Rimiyana, referring as it does, to the
very same age, speaks of Rima as walking south from Ayodhyd to Paiichavati
on the Godavari, from dérama to dsrama, the hermitage of Sarabhaiiga being
mentioned as a halting place not far from Pafichavati. Already at the time
of the rise of Buddhism there grew up a high road and spacious trade-route by
which Bivari was able to walk down from the Kosalan capital and his disciples

could walk up as far as Savatthi and from Savatthi to Rajagaha halting at the
stopping places mentioned before.

Some of the Pili canonical texts speak of a number of pre-eminent Brahmins
of Kosala who were ‘old, aged, elderly and advanced in years’®  They are
called Mahasilas, a term which is explained by the scholiasts as meaning ‘ rich
and influential ’, ‘mahdsila’ being treated as equivalent of ‘mahfisira’, ‘a man
of substance’® This is just one aspect of their position. The Mahigovinda-
Suttanta refers to a mahdsild as a Vedic institution for educating the nahdtakas

! Paromatthajotikd, p, 580 ; dehariyo Pasenadino pitu purchitassa putio Jj&lo ndmena Bavari ti, el

2 Subla-Nipdta, p. 190 : So Assakassa visaye, Mufakassa samisane vasi Geddvarilile wichena cha phalena cha
' Paramalthajotika, p, 581, '
' Sutta- Nipdta, p. 100 : Kosaldnav purd rammé agamd Dakkhindpatham.

® Sulta-Nipila, Brakmanadbammila Sutls - Sambakuld Kosalakd brakmapamahasals Jinnd ewddhd makallaks
addhagald vayo anuppatid,

* Poramatthajotika, p. 313 : Muahdsdratiya mahdsdld, yesam Lira nidakited i asitibopi-sam Ehar
dhanar withs, it o
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(snatakas or advanced students).! Accordingly the significance of the epithet
mahdsala is that they were not only rich and influential but distinguished heads
of Vedic institutions founded in different localities, such as Savatthi, Tudigimo,
Ichchhanankala, Ukkattha, Opasida, Salavati and Manasikata already men-
tioned. The texts do not keep us in the dark as to how they became so rich
and influential. With respect to each of the above localities where the insti-
tutions were founded and maintained, each of the heads is represented as dwel-
ling in & place teeming with life, with much grassland, woodland and cornfields
around, on a royal domain, the gift of King Pasenadi of Kosala with as much
power over it as the king® himself.

This description is important as explaining how these great Brahmins of
Kosala became rich and powerful because of certain permanent land grants and
endowments made by Pasenadi. The Pili stock list of eminent Kosalan Brahmin
mahdsalas includes such names as Chanki, Tarukkha, Pokkharasati, Janussoni,
Todeyya and Lohichcha,® each one of whom was established in a distinet locality
with such control over it as regards the revenue and the judicial and eivil
administration of its affairs as was determined by the terms of royal grants and
religious endowments (ranid@ dinna Brahmadeyyanm).* Chanki was established
in Opasida, Tarukkha in Ichchhanankala, Pokkharasiti (rather Pokkharasiti
Opamaiifia or Pushkarasiti Upamannyu) in Ukkatths, Jinussoni (Janadruti) in
Savatthi, Todeyya in Tudigimo and Lohichcha (Lauhitya) in Salivati. Each
of them is honoured as a distinguished teacher of the age, well-versed in the four
Vedas, the Vedaigas, Itikdsa ranking as the fifth Veda (Itildsa Paiichamani)
and the sciences useful to the people.

The Pali tradition of Buddhism also immortalises the names of some of their
eminent disciples, such as Ambattha® and Vasettha’ of Pokkharasiti, Bhiradvija
of Tarukkha® and Subha of Todeyya® Assaliyana being also counted among
the eminent Vedic scholars of the rising generation.’® One is not to be led away
with the idea that the number of pupils and disciples was restricted to one or
two. For there is a clear indication in the text as to each of the makdsalas having
a large number of resident pupils under him (manavaka, antevasika).™ According
to the Bodhisattvavadana-kalpalatd (61.2) a Brahmin of Srivasti named Svastika
took to cultivation to earn his livelihood. The same source tells us (52.20) that
a Brahmin of this city was once fined by a king named Hiranyavarman.

! Digha-Nikdiya, I1, p. 236 : Satia cha Brahmana makdndle satta cha mohdlakasatini mante pichesi, Budiha-
ghosha has altogether missed the sense.  See Sumaigalavildsini, pp. 662-3,

% Ibid, 1, p. 87 ; 1, p. 224, eto.

3 Ibid, 1, pp. 224, 235. Sumadigalavildsini, IT, p. 360,

4 Sumangalovilisisi, 1, p. 246,

* Digha-Nikdya, 1, p. 88: “ tinvak Vedinas pdrogi sanighangu-kepudhdnam sakkharappabhedanar ilihasa-
paichamdnam  padako veyyikarapo lobdyalomukdpurisa-lakbakapesu anavoyoe anuiRdta-patifindto sake dcariyake
tevijjake pivachane.” See for explanation, Sumanigalorilisini, 1, pp. 247-48,

® [bid, 1, pp. 85-89.

" Ibid, T, p. 235 : Sutta-Nipdta, p, 117,

# p. 235,

¢ Majjhima-Nikiya, IT, p. 106, ITI, p. 202,

10 Jhid, 11, p. 147,
1 Prigha-Nikdya, 1, p. 89 ; Sumangalavildsing, I, p. 261 : ** Manavakd i Pokbharasddiss’ eva antevdsibi,™

o
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The Janussoni-vagga of the Asiguttara-Nikaya is a Kosalan book named after
Janussoni of Savatthi. The same eminent Brahmin teacher prominently figures
also in the Bhayabherava-sutta (Majjhima-Nikaya). Similarly, Ambattha has
found prominence in the Ambattha-sulla (Digha), Vasettha along with Bharadvija
in the Suttas called Tevijja (Digha) and Vaseitha (Sutia-Nipata), Lohichcha in
the Lohicheha-Sutta (Digha), Chanki in the Chasiks (Majjhima), Subha in the Subka
(Majjhima), Assaliyana in the Assa'ayana (Majjhima), and the rest in such Suttas
as the Ambattha, the Tevijja and the Vasegha. Among them, three at least,
namely, Pokkharasiti (Pushkarasiti), Assaliyana (Aévaliyana) and Visettha
(Va&ishtha), gained prominence in the Siitra literature of the Brahmins.' To
this list may be added the name of Ghotakamukha (Ghotamukha) who figures in
the Ghotakamukha-Sutta (Majjhima) and is quoted as an authority in the Artha-
astra and the Kdamasitra,® that of Sundarika-Bhiradvija, the Agnihotri Brahmin
who lived on the bank of the river Sundariki (see Sundarika-Bhiradvaja-Sutta,
Sutta-Nipata), as well as that of Aggika-Bharadvija who appears in the Vasala-
Sutta (Sutta-Nipata).

Six out of ten lectures, of which the Jaina Uwvdsagadasdo is composed are
concerned with places in the kingdom of Kofala and the inhabitants thereof.
This holds good also in the case of Uddesa I, Saya XV, of the Bhagavali Sitra.

Maskari Gosila, the great leader of the Ajivikas, was a native of Kodala.
The Ajivika canon, consisting of the eight mahdnimittas and two maggas,® which
was distinctly Kosalan literature, is now irrevocably lost.

The kingdom of Kofala could boast not only of Savatthi and its neighbour-
hood as an important and powerful centre of Buddhism but of other places as
well, such as Saketa, Ujufifia, Alavi, Vasabhagima and Kitigiri. The Deer park
of Isipatan (Samith) itself was included in the kingdom of Kosdala. Kitagiri,
situated within the K& area,® was ‘a very fertile tract with abundance of rain-
water enabling it to yield three harvests of food-grains (every year).’® In point
of fact, so intimate and enduring was the connection of KoSala with the life and
teachings of Buddha that Pasenadi felt himself justified in feelingly saying to
him: ** Bhagavd pi Kosalako, aham pi Kosalako,” * The Blessed One is a man
of Kosala, as 1 am.”®

The Jaina legends in the Bhagavati and Nirayavali siitras bring Kunika-
Ajatagatru, the son and successor of Bimbisira, before us as the ruler (or rather
the viceroy) of Anga. 1t is probably at this stage that he picked up a quarrel
with the Vriji-Lichchhavis of Vesili, The origin of the quarrel has been well
pointed out by Buddhaghosha in his Sumasigalavilisini bearing on Chapter 1 of
the M ahaparinibbana-Suttanta. There was a mine or quarry on the boundary

1 Barua's History of Pre-Buddhistic Indian Philosophy, p. 190,

2 B, 0. Law, Histerical Gleanings, p. 14,

8 [Jedsagadasio { Eng. Transl) by Hoernle, Appendix I p. 4 ; HKockhill's Life of the Buddha, App. I, p. 249, Barua's
Ajivikas, 1, p. 42. 2

& Mojjhima-Nikdya, 1, p. 473,

S Baroain . H. Q.. X, p. 83.

& Majjhima-Nikdya, 11, p. 124. Baychavdhuri (Political History of Ancisat India, 3rd Ed., p. 70) construes tha
statement as implying something else which is not at all justified.
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of the two territories and the arrangement was that the total output of it should
be equally divided between the two powers. But the Vriji-Lichchhavis foreibly
took away the total output in disregard of the terms of the treaty. A war ensued
between Ajitadatru and the Lichchhavis, and the former must have failed to gain
victory over the powerful Vriji confederacy. This is anyhow a highly plausi-
ble explanation as to why in the very opening paragraph of the Mahaparinibbana-
Suttanta, King Ajatasatru of Magadha is made to appear dramatically as though
on a stage, indulging in a soliloquy and expressing his grim determination to
exterminate and annihilate the Vrijis. The Buddhist narrative presents Ajata-
éatru as a full-fledged king of Magadha, undoubtedly after the death of his father
Bimbisira. The Jaina legends above referred to however, indicate that the
Lichchhavis of Vesali tried to set up Vehalla, a son of Bimbisira, as their own
nominee for the throne of Magadha. instead of Kunika-Ajitasatru. The instal-
lation of Ajatasatru on the throne of Magadha, as successor to Bimbisira was
equally disliked by King Pasenadi of Kosala, who forthwith deprived Ajitasatru
of his income from the revenue of Kaéi. To restore his rightful legacy Ajita-
fatru invaded Kasi with his army. A protracted struggle followed and a vivid
account of it is contained in the Kosala-Sashyuita. In the course of this battle,
fortune favoured at one time this, at another the other party. Finally Ajata-
fatru was defeated and carried as a captive to King Pasenadi. The war was
concluded by a treaty of peace, according to which Pasenadi not only released
Ajatafatru but gave him his daughter Vajirdor Vajirl in marriage, granting the
revenue of Kiasi as her pin-money, It thus appears most likely that the neces-
sity of opposing Ajitasatru’s succession to the throme of Magadha drove the
Lichchhavis, the Mallas and the sovereign power of Kisi-Kosila into forming a
strong alliance among themselves. The supremacy of Pasenadi over Kaisi-Ko-
sala and the glory of Kosala as an independent kingdom were not destined to
be of long standing. The downfall of the king forestalled the downfall of the
kingdom. The coming events cast their shadows before and this fact has been
clearly brought out in the Piyajatika-Sutta (Majjhima-Nikiya), in a homely con-
versation between Pasenadi and Mallikidevi, his wise queen. The gist of this
conversation is that this last powerful king of Kosala had a foreknowledge of how
certain impending calamities awaited all that was dear unto his heart, e.g., his
beloved daughter Vajiri, his beloved wife Vasabhakhattyd, his beloved general
Vidiidabha, his beloved queen consort Malliki, his beloved kingdom of Kasi-
Kosala. The same feeling of despondency on the part of Pasenadi is brought
out also in the introductory episode of the Kalingabodhi-Jataka (F. No. 479)
where the king having been requested to plant the seed of the Bo-tree near the
gate of the Jetavana monastery declined to do so and insisted on having the
work done rather by the banker Anathapindika, thinking: “ Rajjarh nama na
sabbakalar amhakem tifthati, idah mayd Anathapindikena ropapitum vaftali ' .,
“The sovereignty will not for all times abide with me; I should have it rather
planted by Anithapindika.” Kosala retained its position as an independent
kingdom as long as Pasenadi lived. There is a clear Pili canonical evidence to
prove that Pasenadi was of the same age as Buddha and that both of them lived
o2
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up to their eightieth yvear. In the course of the last interview of Pasenadi with
Buddha at Nangaraka, so vividly described in the Dhamma-Clhetiya-Sutta (Majy-
hima-Nikaya) Pasenadi is made to say: Bhagavd pi dsitike aham pi dsitike, ‘ the
Blessed one is in his eightieth year, so am 1. The episode of this interview has
been illustrated in one of the Barhut sculptures, bearing the two labels,—Raja
Pasenadi Kosala, Bhagavato dhamma chakkain—one referring to the figure of the
king of Kosala proceeding in a four-horse chariot to wait on Buddha and the
other to the shrine symbolising the presence of the master. The king was accom-
panied by his general Digha-Kiriyana (Dirgha-Chiriyana). The Pili Sutta
closes with the peaceful departure of the king, and there is not the slightest hint
that any calamity befell the king of Kosala thereafter. Later legends, however,
continue the narrative and add a sequel to the effect that whilst the king was
deeply engaged in conversation with Buddha at Nangaraka, his general Digha-
Kariyana, who was waiting outside, taking care of the royal insignia of the king,
left the place with those insignia and set up prince Vidiidabha, a son of Pasenadi
by his wife Visabha-Khattiyd, on the throne of Kosala, deposing the old king
Pasenadi. These legends go further to add that Pasenadi walked towards Rija-
gaha to seek the help and protection of King Ajatadatru and died of exhaustion
at the city gate, while, on the other hand, Vidiidabha, the usurper, took the earliest
opportunity of invading Kapilavistu and exterminating the Sikyas to feed fat
his ancient grudge. The legends fondly marrate how Vidiidabha perpetrated a
ruthless massacre of the Sikyas who remained non-violent, carried the Sakya
women to his capital and cruelly put them to death when they refused to yield
to his embrace, and all that in the very life-time of Buddha.

The authenticity of these later legends has already been doubted by Vincent
A. Smith.r We may notice that the Pali canonical texts have altogether a
different tale to tell. In them Visabha-Khattiydi is nowhere represented as a
slave-girl of the Sakya chief Mahaniman, nor as the mother of Vididabha, In
them Vidiidabha is everywhere mentioned as a trusted general (seniipati), like
the other general Digha-Kiriyana and nowhere as a son of Pasenadi. The
Sikyas remained an independent power till the demise of Buddha, for they are
expressly mentioned in the Mahdparinibbana-Suttanta as one of the rival claimants
for a share of the bodily remains or relics of the great master after he had passed
away at Kufinird. It is very strange, however, that there was no messenger
from King Pasenadi or from any person in Kosala to claim a share of the relics.
It is likely that certain internecine troubles in Kosala must have prevented the
royal power of Kosala from standing as a claimant for the precious bodily remains
of the Master. The two generals may have combined to depose the reigning
king and seize the throme for Vidiidabha, It is also possible that the usurper
king conquered the Sikya territories as a first step towards the fulfilment of an
ambitious programme of conquest. Anyhow after the demise of Buddha, there
must have been desperate struggles for supremacy among the powers of northern
India which ultimately led to the fall of the kingdom of Kosala and the emergence
of Magadha as a paramount power.

L The Early History of India, 4th Ed., p. 38,
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The ancient Pili commentators devised a far-fetched and fantastic deriva-
tion of the name of Savatthi: Sabbam ettha atthiti Savatthi, ©all that here is (in
abundance), therefore, it is called the All-abundant,’ obviously to magnify the
material prosperity of the city. They say, by way of explanation, that all that
men needed for their nourishment and enjoyment could be had there in abun-
dance. The passing inquiry as to what things are available at the depit of goods
was readily answered with the reply—*all”! The following githas, tradition-
ally handed down by them, may well express their estimate of the prosperity of
Srivasti :—

“ Sabbada  sabbipakaraparn  Savatthiyai  samohitars tasma  sabbam upd-
daya Sdvatthiti pavuchchati. Kosalinam purai  ramman dassaney-
yar manoramany dasahi  saddehi  avivittam  annapanasemdyutar.
Vuddhin vepullan pattarn iddhar phitam manoramam Alakananda va
devinariv Savatthi-puram ultaman 8.2

“ At all times all commodities were well-stocked in Savatthi, hence taken all things
together, Savatthi is called all-abundant. The principal city of Kosala, charm-
ing, worth-seeing, delightful, never ceasing to reverberate with the ten gay sounds,
and ever replenished with stores of food and drinks; gaining in development and
expansion, flourishing with wealth, teeming with population and pleasing to the
mind,—the city of Savatthi was like Alakananda of the gods.”  The Sanskrit
Buddhist texts, such as the Avadanasataka (p. 19) and the Bodhisativivadina-
kalpalatd (7.50) also refer to the prosperity of Srivasti. Merchants of Sravasti,
we are told, used often to go to Ceylon across the seas.

In the Mahaparimbbana-Sultanta Savatthi is mentioned as one of the six
examples of principal cities of Northern India, where many wealthy nobles,
Brahmins, and traders had strong faith in the Tathigata, the other five being
Champd, Rajagaha, Saketa, Kosambi and Bardpasi®. Buddhaghosha gives a
traditional idea of the minimum monetary strength determining the status of a
person considered wealthy (mahdsila) among the nobles, the Brahmins, and
the traders. A noble was considered wealthy if he had hoarded treasures
worth one hundred or one thousand crores and in whose house the daily
egress and ingress of money took place at the rate of one to two cart-loads
of kahdpapas. A Brahmin was deemed affluent if he had a  hoarding of
eighty crores and in whose house the daily transactions of money amounted
to one tumba. Similarly, a trader or banker was considered rich if
he had hoarded at least forty crores and in whose house the daily outflow
and receipts of money went on at the rate of five ammanas to one
tumba of kahdpapas.* King Pasenadi himself was, no doubt, the chief of
wealthy noblemen in Buddha’s time. Other wealthy nobles among the eiti-
zens of Srivasti who find mention in Buddhist literature, were Prince Jeta who

L Papaiichasadani, I, p. 59 : Yarh kifchi manwssdnash vpabhogaparibhogan subbam cttha atthi i Sévaithi, Saitha.
samdyoge cha, kish bhandam atthi® ti puchchhite sabbar atthi i vachanamupadiye Savatthi,

2 [bid, 1, pp. 58-60. ’ %
* Digha-Nikiya, IT,p. 146 : Santi...... mahdnagardnd seyyathidar Cham pd Rijogahar Sivaihi Sdketaw Kosambi

Birapasi. Ettha. .. bahi Khattiya-mahdsdld brakmana mahdsdli gahapati-makdsild Tathigate abhip a.
& Sumangalavildsing, 11, p. 586,
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laid out, owned, and maintained the famous garden bearing his name outside the
city,! and the generals of Kosala, namely, Senfipati Vidiidabha, senipati Digha-
Kariyana, and senipati Bandhula who according to later legends being assassi-
nated with all his sons by Pasenadi was succeeded by his nephew Digha-Karayana.
The queens must have had their own private estates or hoardings. There was
thus a famous garden, near the city bearing the name of Mallika, the queen of
Pasenadi, adorned with a Tinduka grove? (which according to Buddhaghosha
was a row of timbaru trees). It was a flower-and-fruit garden, as well as a park,
at first provided with one shed (Zkasdlaka) and subsequently with many sheds.?

Janussoni was evidently the chief of wealthy Brahmins who resided in the
city of Srivasti. Aggika-Bhiaradvaja was also a Brihmin resident of this city.
Nilajangha and Safijaya Akisagotta® were two other influential Brahmins,
attached to the royal family of Kosala.

Sudatta, noted in the tradition of Buddhism as Andthapindika or Andtha-
pindada, and Migira (Mrigadhara), father-in-law of Viéakha, were the two rich
traders and bankers of Srivasti, while Visakha's father, the banker Dhanafijaya,
lived in Siketa.® Anithapindika gained an immortal fame as the donor of the
Jetavana monastery and Visikhi immortalised herself by erecting the Pubbirima
vihara. Sirivaddha, the Mahimatta of Kosala, was another leading citizen of
Srivasti attached to the royal court of Pasenadi.

The material prosperity of Srivasti was due to the fact that it was a meeting
place of three main trade-routes and a great centre of trade. The Sohgaura
copper-plate,” containing an order either issued by or issued to the mahimitras
of Srivasti (Savatiyanain mahamatanath sdsane), stands out as a clear epigraphio
record, proving that storehouses were built by the state on public roads at reason-
able distances and in suitable localities stocked with loads of ropes and other
things useful to the caravans. The plate refers to two such storehouses (dve
kothagalani), one at Manavasitikada (a name reminding us of Manasikata in the
Pili Tevijja-sutta) and Usagima. The Pali canonical texts definitely speak of
Sravasti as the capital of Kosala (Kosaldnaw purd)® but nowhere give a full descrip-
tion of the city.  According to the Lalitavistara also, the most important capital
city of Kosala was Srivasti which was full of kings, princes, ministers, councillors
and their followers, Ksatriyas, Brihmanas and householders, ete. (Lalitavistara,
Chapter 1). In the commentaries of Buddhaghosha, Srivasti is described as the

' Papafichasudani, L, p. 60 : Jefass: vanam Jelovanan, Tambi Jeena rdjalemdrena ropitarh saoveagddhilas
paripdlitaiy, so cha lassa sdmi ahosi, tramd Jetavanam §i vechehali,

: Digha-Nikiya, 1, p, 178 : Tindukichire ebosdlobe Mallilbdya drdme.

? Sumangalavildzing, 11, p. 365 : Tindubidchira-sankhdtiya timbare rubkla pantiyd parikkhitlatta tindukdchirom
...... eitha pathamar eldva sdld ahosi pachehdd . . . baki sdli katd . . .. Mallibiya pana Pasenadivafifio devigd uyydne-
bhuto so pupphaphalosampanndrimo.

& Majjhimo-Nikiya, 11, p. 108,

* Ibid, 11, p. 127.

" Dhammapada Commentary, YVol, 1, Part 11, pp. 356-357.

* Edited by Bhhler (Vienna Oriental Journal, X, pp, 138 1. 1. A, XXV, pp. 216 f1.) ; Fleet (J. B. 4. 8., 1007,
pp. IO M), and Baron (Awnnals of the Bhandarkar Oriental Research Tnastitute, X1, pp-22f.: LH.Q.X., pp- B4-6).

* Sultn-Nipite, p. 190,
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city which accommodated fifty-seven thousand families and which was the ° prin-
cipal source of income’ (dyamukhabhutd) of the kingdom of Kasi-Kosala, com-
prising eighty thousand localities and extending over three hundred leagues.?
These also keep us in the dark as to the actual plan of the city. It may be safely
presumed that the general plan of Srivasti was similar to those of other cities
of the time. It must have been surrounded by a wall provided with gates on
four or more sides. ~Within the wall the city must have three broad rings or
divisions, viz., central, outer and outermost, the royal palace and the court ocou-
pying the centre. The road arrangements must have been so planned as to
facilitate patrol duty. There must have been proper allocation of sites for
quarters of the officials, religious and educational institutions, private residences,
bazars and even prostitute’s quarters. The wall and the city gates remained
till the 5th and 7th centuries of the Christian era, when Fa-Hien and Hiuen-Tsang
visited the place. The earlier pilgrim has expressly referred to the southern
gate* and the later pilgrim to the eastern.® The Dhammapada Commentary refers
to the Uttaradvara (northern gate).! There is a clear reference in the Kosala-
Sarmyutta to the royal palace of Pasenadi.® The Jaina Bhagavati-Satra refers
to a potter-shop (undoubtedly within a bazar) which had become a notable retreat
of the Ajivikas. Buddhist literature is not lacking in references to the courte-
zans who lived somewhere within the city-wall. That the city was enclosed by
a wall and had gates allowing ingress and egress is also borne out by a Bharhut
sculpture, vividly depicting a processional chariot-drive of Pasenadi out of the
city. The early records of Buddhism preserve the memory of King Pasenadi
going out of the city either in a royal chariot yoked with the best of steeds® or
occasionally on the back of the state-elephant called Ekapundarika? which un-
mistakeably goes to show that there were spacious roads from each of the city
gates leading to the Palace.® The same set of records still keeps up the memory
of the river Achiravati on the western bank of which the city was. situated, the
wheat fields which it nourished on its banks® the bathing of the local people in
its waters'® and the swimming of the cattle across it. The city was undoubtedly
rich, populous and flourishing. It shone forth in all its splendour as a queen
of the cities and towns in the kingdom of Kosala. Apart from the religious
establishments of the Brahmins and the Ajivikas within the city wall, it had

! Samantapisidild, p.614: Sdealthi ndma sattapadidsiya-kulasalasahassehi ajjhivatihd, asitigimasihassapa-

timanditdnanm tiyojanasatibinam deinnam Kdsi-Kosalaratihinesn dyamubhabhutd,
® Beal's Buddhist Records, 1, p. xliv.
S 1bid, 11, p. 4.

4 Dhammapada Commentary, 111, p, 380,

5 Sashyutta-Nikdya, I, p. 76 : Tena kko pana samayena rdjad Pasenadi-Kosalo Mallikiya deviyd saddhim wpari-
pasddavaragato holi,

* Majjhima-Nikiya, 1, p. 149, 1, p, 118,

¥ Ibid, 11, p. 112 : Tena kho pana samayena rijd Pasenadi-Kosalo Ekspundaribai nagak abhirihited Sivatthiyd
niyyil dioddivasm,

* This may be casily inferred from the Sasyutta Nikiya, 1, p. 95, whers Buddha says to Pasenadi: * Seyyathaps
makdrdja puriso paaddi vd hatthikkhandas oroheyya, hatthikkhandd va assa-pilfhish oroheyya, assapitthiyl vé pallankag,
oroheyys, pallaikd vd pathavins orobeyya, pathaviyd vd andhakaram oroheyya,

¥ Paramatthajotild, p, 511,

™ Vinaya Pifaka, 1, 203,
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in its neighbourhood two famous monastic establishments of the Buddhists, wiz.,
the Jetavana and the Pubbdrdma on its south-side. In its neighbourhood was
also to be seen the Kkasalakatinduka grove of Queen Malliki provided with suit-
able shelters for the chance-visitors among the wandering ascetics (Paribbdjakas)
and other religieux, and proverbially resounded with voices of serious discussion
of the problems of religion and philosophy (samayappavddaka tindukachire).t
There were separate retreats for the Nigganthas (Jains) and other Titthiyas,
particularly the Ajivikas. The Chhabbaggiya bhikkhus, notorious in the Buddhist
Vinaya tradition, built a centre of their own near the city in a place frequented
by the people. They managed to have parivenas built for them, to lay out the
flower and fruit gardens and to make the religion attractive to the youths of the
locality.®

Thus it may be easy to imagine that Sravasti was not only a great emporium
of Indian trade but also a renowned centre of religion and culture. As a mafter
of fact, the Buddhist texts refer to various occasions on which the Brahmin
mahasalas, the wandering ascetics, and all recluses including those belonging
to the Buddhist order visited Srivasti and its neighbourhood and met in con-
ferences for the settlement of doubtful points.® The visits of all these men of
religion became so frequent and in such large numbers that King Pasenadi found
it necessary to maintain a royal storehouse (koffhdgdra) within the city, where
stocks of oil and ghee for use by those visitors, were kept ready, but the supply
had to be stringently restricted to consumption on the spot. (

I1I. JETAVANA AND PURVARAMA

The Jetavana (also called Jetdrama, Jetuyyima) is one of those royal gardens
in northern India which was destined to become a favourite retreat of Buddha
and an early centre of Buddhism. In this respect Jetavana ranks indeed with
such other gardens as Venuvana and Jivaka’s mango-grove near Rajagaha,
Mah@ivana mnear Vesdli, the Banyan-grove near Kapilavatthu, Ghositirima near
Kosambi, the Isipatana deer-park near Benares, and the Deerpark called Bhesa-
kalivana near Sumsumiragiri. The term Jetavana, met with throughout
Buddhist literature is not to be understood in its original sense as the name of a
private garden belonging to Prince Jeta. To the Buddhists it is the name of a
Buddhist monastic establishment in the suburb of Savatthi (Savatthih upanis-
siya) which perpetuates at the same time the noble deeds of Prince Jeta, the
original owner of the site, The same monastic institution is also rf:]}resentéd as
Anithapindika’s @rama, which latter is a name intended to perpetuate the memory

t Sumoigalavildsing, I1, p. 3065 : Semayam pavadanti etthd 0 samayappavddako. Tasmim kira fhane chankis
Taruklha-Polbharasiti-ppabhitago  brakmana-nigganthichelabaporibbdjolddoye cha pablojité sannipatited ablano
attano samayam vadenfi, Fathenti, dipenti, tasmd so drimo samoyapparddako fieuchehali. . . . cettha pafhomon ekdra
adld ahowri pachehhid mahdpuiia-porithdjokar nisadye bahtsdld kaid,

® Ramantapdsddild, p. 614 ; Baruain 1. H. .. X, p. 63,

3 Switn- Nipdita, p. 50,

4 [T danagabbhini Suita, quoted by Barua in I. H. @, X, p. 56 : * Tena bho pana samayena rafifio Posenadissa:
Kosalassa kofthdgire samanassa vd brakmavassa vid sappissn vi telassa vd ydvadutthar patem diyyati no nikaritu
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of Aniithapindika or Anithapindada, the purchaser of the site!® Thus the
Buddhists devised rather a long-drawn expression—Savatthiyan Jetavane Andtha-
pindikassa drame to refer to the monastic establishment and site perpetuating
the memory not only of Prince Jeta and banker Sudatta Anithapindika but
of the city of Sravasti as well. Kosala-mandira (“the temple of Kosala”) was
still another name of this establishment bespeaking the glory of the kingdom
in which it was built.? With the erection of the Jetavana monastery and the
formal dedication of the same to Buddha by Anithapindika was planted the
first permanent centre of Buddhism in Kosala proper, particularly in Srivasti.
The earliest known account of this magnificent work of piety is contained in the
Vinaya-Chullavagga and all the later accounts are substantially the same. Since
his return from Rajagaha to Savatthi, the banker Anithapindika was on the look-
out for a suitable site which was neither very far from nor very near the city which
was at the same time easy of communication, easily accessible to visitors, not
overcrowded at day time, noiseless at night, bereft of tumults, sequestered,
sombre,—a place fit for silent meditation. Prince Jeta’s garden appeared to be
the desired site: As soon as Prince Jeta had agreed to sell it, the banker employed
his men to cut down all the trees and clear the site. The later accounts specifi-
cally say that all but one mango and four sandal trees were cut down. The
Prince changed his mind and declined to part with his favourite garden, but
according to the opinion of the legal experts (Vohdrike makdmatta) to whom the
matter was referred, it was too late for the Prince to retract from the contract
made. The prince then demanded an exorbitant price viz., as many crores of
gold-pieces (hiraifiam) as would be required to cover up the entire site. The
banker forthwith engaged his men to cover up the site with a layer of gold-pieces
in fulfilment of the condition of purchase. When nearly the whole of the site
was covered up with eighteen crores and a small portion remained to be covered,
Prince Jeta appeared on the scene and wanted to participate in this work of piety
and utilized the whole amount of eighteen crores received from Andthapindika
as well as the sale proceeds of the frees in constructing a Kotthaka. According
to the Vinaya account the banker himself, at the cost of another eighteen crores,
caused to be built a number of buildings as:—

Vihdras (dwelling-rooms),

Parivenas (retiring-rooms),

Kotthakas (store-rooms over the gateways),
Upaithinasalids (service halls),

Aggisalas (halls with fire-places in them),
Kappiyakutis (storehouses outside the vihira),
Vachchakutes (closets),

Chankamas (cloisters),

Chasikamanasaldas (halls for exercise),
Udapdnas (wells),

1 Papaschagildani, 1, pp. 60-61,
2 Butta- Nipdia, p. 192 : Savatthiyan Kosala-mandire,
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Udapanasalas (sheds for the wells),

Jantigharas (bath-rooms),

Jantagharasdlas (halls attached to the bath-rooms),
Pokkharani (tanks), and

Mandapas (pavilions).

The formal dedication of the Jetavana monastery was a big ceremonial func-
tion (Vihdra-maha) entailing the expenditure of another sum of eighteen crores.®
Thus to complete this work of piety, from the purchase of the site to the dedica-
tion of the monastery, a huge amount of money had to be spent. The figures
shown in terms of four multiples of eighteen crores are too symmetrical to deserve
credence. That it was a highly ambitious undertaking or that it required a very
large amount is, of course, undoubted. It is interesting to observe that all the
stages in the process of construction of the Jetavana monastery consummated
by the ceremony of dedication are faithfully represented in the Bharhut bas-
relief bearing on the subject,® while the Bodh-Gaya relief illustrates only the
scene of fulfilment of the term of purchase.?

The Jataka Nidana-katha adds that in launching upon new building opera-
tions on the site of Jetavana the banker caused the Gandha Kuti to be made for
Buddha in the centre, and around it and according to a set plan, he caused to be
constructed (cellular) abodes for the eighty great disciples, each sufficient for one
man, and to be provided (for all) one-pinnacled, two-pinnacled, duck-and-partridge
roofed, long-chambered and mandapa-like retreats and tanks as well as ° places
to walk, to retire during the night, and to stay during the day."

The Sutta-Nipata Commentary mentions the Mahdgandha Kufi, the Kareriman-
dalamila, the Kosamba Kuti and the Chandanamala as the four constructions in
Jetavana which were meant for the personal use of Buddha. It does not, how-
ever, describe any of these in detail

Some useful information on the point is supplied by Buddhaghosha in his
Sumangalavildsini, 11, p. 407, where he points out that the Kareri Kufi, the
Kosamba Kuti, the Gandha Kufi, and the Salalaghara were the four main buildings
in Jetavana. The Kareri Kufi derived its name from a kareri or varuna tree which
stood with its shady bower at its door, just in the same way that the Kosamba Kufi
was so called because a kosamba tree stood before it.* Of these four main build-
ings, the Salalaghara alone was erected by King Pasenadi and the rest were erected
by Anithapindika. The Kareri Kufi was built like a celestial mansion on a founda-
tion of pillars. Not far from the kareri bower in front of the Kareri Kuti was built

1 Fausholl's Jalaka, 1, p. 82,

* Barua's Birhut, Bk. 11, pp. 27-31,

3 Barua's Gayd and Buddha Gayd, Vol, 1, pp. 104-5, Fig. 54,

& Fausholl's Jataka, 1, p. 02: * novalummam poelthapes, So maijjhe Dasabalasss gandhakatip kires., Tam
parivarelvd  asilimahdtherdn tm  patiekbasannivesane  dvdse ebakaddabaduik o« [ daksham savalfabod ghasilamanda-
pidinasena sesasendsandni  pokbharaniyo e cambamanaraitijthina-dieitthinisi c3 b a'thdra ki parichchigena
rumaniye bhiimibhige manoramam vihiram kdrdpevd.”

* Kareri i Varunarukkbhassa naman Karerimandapo tassé kupibaya dvire thito, tormé Karerikufila K vuchchah,

yathd Kosambarukkhassa dvdre thitath Kosambakufikd i, Anto Jetavane kira Karerikufi-Kosombakufi-Gandhakufi-
Balalagharan i chattiri makdgehdni,
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a sitting shed, called Karerimandalamala. The bower itself stood just between
the gandhakufi and this shed. Accordingly the term karerimandalamdla is used
to denote the gamndhakufi, the karerikuti, as well as the nisidanasili. Fach of
the four buildings was erected at the cost of a hundred thousand coins.!

Parvarama :—This is the second and later Buddhist monastery erected in
the neighbourhood of Srivasti, to the north-east of Jetavana at a short distance
from it, by the pious lady Visakhi, the daughter-in-law of the banker Migira
(Mrgadhara) who was at first a staunch lay-supporter of the Ajivikas. She came
to be honoured in Buddhist tradition as Migira-mits (mother of Migiira) for no
other reason than that she was instrumental in winning over the banker from
the Ajivikas and effecting his conversion to Buddhism. The circumstances which
eventually led to the erection of the Piirvirima monastery are related in  the
story of Visikhi in the Dhammapada Commentary.! One dav she returned
home from the Jetavana monastery, forgetting all about her valuable necklace
which she took off her person and inadvertently left behind in the monastery, On
getting it back she became reluctant to wear it any longer as a personal ornament
and made up her mind to erect a suitable residence for the swigha with the sale-
proceeds of the ornament. She sold it off for nine crores and one hundred
thousand which sum she utilized in purchasing the site near asbout the eastern
gate (? of the city).® She spent another nine crores in erecting the monastery
and an equal amount in celebrating the ceremony of dedication, the total expen-
diture amounting to twenty-seven crores. The materials used for the erection
were both wood and stone (rukkha, pasina). The monastery stood up as a magni-
ficent two-storeyed building with five hundred rooms on the ground floor and an
equal number of rooms on the upper floor.* It has traditionally been known
by the name of Pubbarama Migaramatupasada.

IV. SRAVASTI IN RELIGIOUS TRADITION

Sriivasti is the Chandrapuri or Chandrikiapuri of the Jains, noted as the birth-
place of their third Tirthaikara Sambhavanitha (Jaina Harivamséa Purina, p. 717)
and eighth Tirthankara Chandraprabhanitha.® It was here that Mahdvira met
Gosila Mankhaliputta for the first time after their separation and after the latter
had proclaimed himself as an independent teacher. Mahivira visited the ecity
more than once and was every time well received.® He spent one rainy season
at this place.” Nandinipriya, a wealthy house-holder and citizen of Srivasti

! Sumadgalocilising, 11, p. 407 : EL* ekani sata-sahassa-parickehdgena nipphannath, Tesn Salalagharaw rofifd
Pasenadind kiritas, sesdni Andthapindikena pahapating, Iti Bhagavd . . . .thambhdnowy wpori Liritdye devavimdna-
kappiya Karerikubibdya vikarati. . . . Karerimondolomdle’ K foss ' eva Korerimandaposso avidire batdya nisidanasdliya,
8o kira Karerimandapo gondhakufikdyn cha siliya cha antars hoti. Tasmd gandhakusi pi Karerikufild pi #ild pi
Karerimondala-madlo i vuchehati,

E Dhammapada Commentary, Vol. I, pp. 384-420,

® Ibid, 1, pp. 412-3 : Pdchiradvdre safighossa vasanajfhdanan kitun te yution Visakhdti,

L bid, 1, p. 414 : Hefphabhiiniyan panchagalbhasatini wpariblumiyen pafcha goblhasatini gabbhasahassapats-
mandilo pisddo ahosi.

& Shah, Jainiem of Northern India, p. 26,

* Kalpasitra, Subodhikd Tikd, pp. 103, 105, 106 ; Avasyoka Sitra, p. 221.

T Stevenson, Heart of Jainism, p. 42.
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¥
who was the owner of a treasure of four crore measures of gold, became a lay-

supporter of Jainism.! Kapila, son of Kaévapa, was sent to Sravasti to study
under Indradatta, a friend of his father, who was willing to instruct the boy and
procured for him free board and lodging in a rich man's house.? Maghavan, a
son of King Samudravijaya of Gravasti, became a powerful monarch.® Kesi,
formerly a follower of Piréva and subsequently a follower of Mahdvira once visited
Sriivasti? It was at Saravana near Srivasti that Gosala, the great leader of the
Ajivikas, was born of Maskari or Parivrijaka parents who used to wander about
in the eountry with a portable picture gallery, instructing people by means of
pictures. It was in the city of Sravasti that Gosila declared his Jinahood and
found a good following among the local people. It was here again that he
mostly lived and passed away. The Ajivika canon consisting of eight mahani-
mittas and two maggas was compiled at Srivasti with the ten Pirvas as its autho-
ritative basis. The banker Migira, the father-in-law of the Buddhist lady
Vidakhi and others were to be counted among the staunch lay-supporters of the
Ajivikas,® who were naked ascetics and who found a strong-hold in Sravasti.

Sravasti was equally a strong-hold of Brahmanism, both secular and trans-
cendental. Nalajangha and Safijaya AkGsagotta were the two Brahmins
attached to the royal family of Pasenadi. Bivari, a leader of the Jatilas, with
his hermitage on the bank of the Godavari, was honoured as the Purohita to King
Muhikosala and to his son and successor Pasenadi. Vedic sacrifices involving
the slaughter of animal life were regularly performed in the city under the
auspices of the king of Kosala. Powerful Vedic institutions swere maintained
as already noted, on royal grants and endowments, both within and ontside the
city of Srivasti The heads of those institutions were all Traividyas, unsur-
passed masters of Vedic literature. The city maintained in its suburb the
Mallikiirima as a spacious retreat for the Brahmanical wandering ascetics who
were powerful disputants and controversialists of the age. Other orders of
recluses also found a retreat (drdma) near the city. 1In point of fact the Jatilas,
the Nigganthas (Jains), the Achelakas, the Ekasitakas and the Paribbdjakas, each
distingnished by some visible characteristics, were very familiar figures to the
people of the city, so much so that it was easy for the royal spies to hide their
secret mission under the garb of those religieux.? The Brahmin M ahdsdlas
were mostly interested in the discussions of the problem of caste and the social
order based on the authority of the Vedas: The site of the °shavelings’ was
repugnant to some of the Brahmin puritans. The Brahmin opposition was at

! Uvdsagadasio, pp. 166-67.

* Jaina Sitras (S. B. E.), Part 11, p, 32,

* Ibid, p. 85.

+ Ibid, p. 120.

& Journal. of the Department of Letlers, Caloutta University, Vol. I,

* Samyutta-Nikaya, 1, p. 76 : Idha rofifio Pasenadi-Kosalasse mahdyaiifo pachchupalfhito hobi. Paiicha cha
usabha-satiini paiicha cha vachchhalarasalini, padcha vachchhatarisalini paiicha cha wrabbhasaldni thipdpanitani
Ronh yafdalthdya. ¢

* Ibid, 1, p. 78.
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one time so obstinate that a banker of Srivasti had to apply for the help of the
.royal army in erecting a Buddhist stiipa.!

Buddhist tradition tends to create the impression that the whole atmosphere
of the city of Sravasti and its surrounding was surcharged with the influence of
Buddha and Buddhism. This city was ‘the resort of many wealthy nobles,
brahmins, heads of houses and believers in the Tathagata’2. It was in this city
that the Buddha gave religious instruction to the citizens whose darkness of
ignorance was thereby dispelled.® In one of the Jitakas we read that there
was at Savatthi a rich merchant who was worth eighteen crores.* In another
Jitaka we are told that at Savatthi, in the house of Anathapindika, food was
always kept ready for 500 brethren ; the same thing is also told about Visikha
and the king of Kosala.® Buddha was once invited by a generous donor of the
city, and for seven days Buddha and his companions were entertained by him
with many gifts and requisites® We read in the Majjhima-Nikdya that Buddha
delivered a sermon on bdla and pandita (the foolish and the learned) to the Bhikkhus
(I1L, p. 163 fi.). We are further told that Mahipajapati Gotami saw the Buddha
with five hundred bhikkhunis, and requested him to give religious instructions
to the bhikkhunis (/bid., II1. p. 270). The duiguttara-Nikdaya points out that
while revered Nandaka was once dwelling at Savatthi in Pubbiirima, the palace
of Migaramata, Salla, grandson of Migirasetthi, and Rohapa, grandson of Pekuni-
yasetthi, went to Nandaka and enquired of the true religion from him and Nan-
daka gave a very suitable reply expounding the main principles of his Master’s
religion (I pp. 193 ff.). According to the Sanmyutta-Nikaya, Sivatthi was often
visited by Buddha and on many an occasion he delivered discourses expounding
the growing tenets of his new religion, Here he delivered n sermon to Andtha-
pindika about the ariyasivakas (noble disciples of the Buddha).? At Jetavana
Buddha also gave a discourse on two kinds of faults®; while on another occasion
his disciple Sariputta discoursed on the three kinds of Puggalas.” Buddha dis-
coursed on three kinds of sick persons'. While at the palace of Migaramitd he
addressed a discourse to Visikha on the three kinds of Uposatha and further he
spoke about the longevity of the gods.! Sariputta also held a discourse at the
palace of Migiramatd near Savatthi on external and internal ties,!2 The venue
of disoussion on the cessation of raga, moha, and dosa between Channa paribba-
jaka and Ananda was also Savitthi's Here Buddha spoke to Rohita on the

t Divyivadane, PP 243-244,
* Buddhist, Sutias, 8. B, E., p. 99.
. Bodhisattvivadana-balpalati 6, 3 ; 79, 2; 82,2
¢ Jat. (Cowell), Vol. VI, p. 38.
*Jit, (Cowell), Vol. IV, p. 91,
* Jat, (Cowell), Vol. IV, pp. 148-49,
8. N.V, p 387,
"A.N, 1, pp. 47 1.
* Ibid, pp. 118 1.

8 bid, pp. 120 1.

1 Ibid, pp. 205 11,

1t Ibid, pp. 63 f,

1 Ibid, pp. 215 M1,
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place where one is not subject to birth and death. While at the palace of Migir-
amita he spoke of the four kinds of bhikkhus.!

While residing at Jetavana, Buddha was once questioned by Mallikidevi,
queen of Pasenadi, about poor, wretched and ugly looking women, rich but
ugly looking women, beautiful but wretched and poor women and wealthy and
beautiful women.® Here also the princess Sumand with 500 princesses went to
Buddha and questioned him about the fate of two of Buddha’s disciples, one of
whom was charitable, and another stingy, after death, to which a suitable
reply was given.® Here he instructed Anathapindika about the utility of wealth,
and about the difficulty in obtaining longevity, beauty, happiness, fame and
heaven.® After the death of Mallikidevi, Pasenadi afflicted with grief went to
the Master at Jetavana and received consolation from him.? He spoke here of
the five nivaranas® (obstacles) as also of the five precepts? and dana.® While
he was here, the great yajia of Uggatasarira brahmin was being performed with
elaborate sacrifices. The brahmin informed the Buddha thus : ““ If sacrifice be
ofiered to the fire and if sacrificial wood is raised by anybody he will accumulate
the greatest merit.” He spoke of three other kinds of fire which one should
honour and worship.? He went to Anathapindika’s house and gave instructions
to Anithapindika’s daughter-in-law Sujati, on seven kinds of wives.!® Here he
delivered a sermon to the bhikkhus on the good effect of developing mettat! and
on the merit and importance of observing uposatha consisting of eight asgas or
precepts.’® He spoke here to Visikhi Migiramita about the eight and four quali-
ties of women.”* He also spoke to Anathapindika about the way in which charities
should be dispensed!® and to the bhikkhus about the precepts and the observance
of the precepts as given in the Patimokkha® Once Pasenadi came to Buddha,
returning victorious from the battle-field. The king fell at his feet, kissing them,
and spoke highly of the qualities of the Master.1®

Jetavana plays an equally prominent part in the Buddhist tradition as con-
tained in Sanskrit Buddhist texts. The Lalitavistara (ch. i) says that Buddha
stayed with his retinue of bhikkhus for a number of times and received hundreds.
of householders as followers and disciples. It was at the Jetavana grove that
Devadatta sent assassins to kill the Buddha who, however, received them very

LA N, II, pp. 183-84.
2 Ihid, 11, pp. 2G2 0.

3 Ibid, I11. pp. 82 f1.

A Thid, 111, pp. 45-48,

¥ Ibad, 111, p. 67.

¢ Ibid, 111, pp. 63-64.

T Thid, 111, p. 203,

§ [hid, 111, p, 336,

* Ibid, IV, pp. 41 fi.

18 [bid, IV, pp. 81 .

11 Jbid, IV, pp. 150-151.
12 [hid, IV, pp. 248 i1
13 [hid, 1V, pp. 267 and 269 fi.
1 Ihid, IV, pp. 392 fi,
1 [hid, V, pp. 131-132,
1 Jhid, V, pp. 65 .
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hospitably.! It was here also that Bimbisira and Prasenajit met the Buddha
and did him homage.?

Here at Savatthi Buddha taught kammatthina to five hundred bhikkhus,
He taught the Mella suttam to the same party.® Mahadsuvanna, a banker of
Sdvatthi, had two sons, the first of whom became a bhikkhu under the Buddha
and was known as Chakkhupdla.* Matthakundali was the son of a rich and
stingy Brahmin of Savatthi who became a devout follower of the Master.® Thulla-
tissa was the Buddha's father’s sister's son and lived at Savatthi as a bhikkhu.®
Kiliyakkhini was a yakshi worshipped by the people of Savatthi who could fore-
tell drought and excessive rainfall.”

Savatthi contributed a fair number of bhikkhus and bhikkhupis who acquired
fame and renown in the Buddhist congregation for the purity of their lives.
Patachiird was the daughter of a rich banker of Sivatthi. She afterwards became
a bhikkhupi® Kisigotami was the daughter of a setthi of Savatthi. After the
-death of her only child, she went to Buddha with the dead body and requested
him to bring the dead back to life. Buddha delivered a sermon which led her
to become a bhikkhupi® Anitthigandhakumara fallen from the Bralmaloka, was
reborn in a rich family of Sdvatthi and was eventually converted by Buddha.X®
Vakkali, born in a Brahmin family of Savatthi became a bhikkhu seeing the
beauty of the Buddha's body.!! A servant of a Brahmin of Savatthi became a
bhikkhu and subsequently attained arhatship.!* The Theragathd mforms us that
the thera Kankhirevata came of a wealthy family of Savatthi'® Vira was born
in the family of a minister to King Pasenadi of Saivatthi.'* Kundadhina, another
inhabitant of Savatthi, when advanced in years, heard the Master preach and
left the world. He was provided with all the necessities of life by Pasenadi.l®
Ajita, a Sdvatthi man and a follower of Bivari, entered the Order and became
an arhat.’® In the Therigathd we are told that Sumand was born at Sdvatthi as
the sister of the king of Kofala. She heard the Master preach the doctrine to
King Pasenadi. Eventually she entered the Order and became an arhat'?
According to the Sultata-Nipita, Buddha spoke to a group of Brihmanas about
the salutary customs of ancient Brihmanas, and how those customs came gradu-
ally to be undermined by sin, and greed, and immorality. The Brahmins were

' Avaddnasataka, p. 27.
* Ihid, pp. 12-13, 45.
* K huddakapdtha Commentary, pp. 231 f,
4 Dhammapada Commentary, L pp. 3 f.
2 1bid, 1, 25 .
* Ibid, 1, pp. 37 .
* Ibid, 1, pp. 45 .
* Ibid, T1, pp. 260 .
* Ibid, 11, pp, 270 fL.
1 Ibid, 111, pp. 281 f.
N Ibid, 1V, pp. 119 .
13 I'bid. 1V, p. 167.
18 Paalws of the Brethren, p. 7. -
W Jhid, pp. 13-14.
15 Ibid, pp. 10-20.
1 [hid, p. 25.
A7 Paalms of the Sisters, pp. 19-20.
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pleased to hear this and took refuge in the Buddha, Dhamma, and Samgha.? * Here
at Savatthi, Pasura, a paribbdjaka, held a disputation with Sariputta. He met
Laludiyi at Jetavana and received ordination from him. The Vimanavatthu
commentary slludes to a number of instances where many men and women of
Sravasti, believers in the Buddha and his religion, who after death were reborn in varions
heavens where they enjoyed heavenly bliss.® The Digha Nikiya tells us that
while immediately after Buddha’s parinibbina, Ananda was dwelling at Jetavana,
Subha, son of Todeyya, came to Savatthi on some business, and invited Ananda
who aceepted the invitation, He had a talk with Ananda about the dhammas
preached by the Blessed One® The Vinaya-Pifaka gives a most realistic picture
of the life of the inmates of the two great monasteries of Jetavana and Pubbiirima.
The same Pitaka also introduces us to the Chhabbaggiya Bhikkhus, all of whom
were youngmen of Savatthi.

The extent of influence of Buddhism over the religious life of the people of
Sravasti is sought to be brought out in the Milindapaitha (p. 349) in the following
tradition which evidently exaggerates the truth :

“ Nagare  mahirdaje  Sdvatthiya  paiicakofimatta  ariyasavaka  Bhagavato
updsaka-upasikiya  sattapaiiidse  sahassani  fini  salasahassani  andgamiphale
patifthitd, te sabbe pi gihi yeva na pabbajita.” * In the city of Savatthi, O king,
five crores in number are the revered disciples; among the lay followers of the
Blessed One, men and women, three hundred and fifty-seven thousand persons
are established in the fruition stage of non-returners. All of them are house-
holders ; none has renounced the world.”

V. DECLINE OF SRAVASTI

With the downfall of the kingdom of Kosala began the decline of Srivasti,
its capital. It continued, however, to be a religious centre right up to the 12th
century A.D. Ananda, Kumira Kassapa and other immediate disciples of Buddha,
who lived after his demise, carried on the preaching work in Sravasti, Tudigima,
Setavya (subsequently known as Payiisi or Bayfisi), and other places in Kosala.*
The Divyavadina gives an account of Afoka's pilgrimage to Jetevana where he
paid his worship at the four stiipas, one erected in honour of S&riputra and the
remaining three in honour of Maudgalyiyana, Mahikisyaps and Ananda. It
does not credit Afoka with any other work of piety at Srivasti® The Mahd-
varisa speaks of the visit of Mahithera Piyadassi to Ceylon from the Jetavana-
vihdra with one thousand bhikkhus during the reign of King Dutthagimani® The
sculptures of Bharhut and Bodh-Gayd, carved in the second and first centuries
B. C., illustrate incidents which took place in Sréivasti and Jetavana in Buddha's

: time. The two inscriptions of Bhikshu Bala, incised in the early Kushina age,
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unmistakably show that the entire site of the Jetavana monastery came into the
possession of the Buddhist sect of Sarvastividins. The inscriptions of the same
monk Bala, found at Sirnath and Mathuri, go to prove that the Sarvastivadins
gained preponderance also at Sarnith and Mathuri. Two other inscriptions of
the Kushina period. found at Saheth-Maheth, expressly say that the Bodhisattva
images installed at the site, were carved by the sculptors of Mathura.

Sravasti declined indeed in wealth, population and political importance.
The Pili legends record with regret that Andthapindika, the famous donor of the
Jetavana monastery, died penniless after having spent fifty-four crores on the
erection of the vihira, lost 18 crores in business and 18 crores by the action of the
river Achiravati which swept away his hoarding on its bank.

By the time of Fa-Hien’s visit in the beginning of the 5th century A.D., there
were ‘ very few inhabitants,” ‘ altogether perhaps about 200 families,” in the city
of Sriivasti which was so populous in Buddha's time. Towering shrines were
built in after times on the site of the ruined vihira of Mahiprajipati, on the
foundations of the house of Sudatta-Andthapindika and on the spot where the
dead body of Thera Angulimila was cremated in the city. The Jetavana monas-
tery, built by Sudatta, lay to the south of the ruined city, 1,200 paces on the road
from its south gate, on the west side of it. The monastery opened towards the
east, and its main entrance was flanked by two side chambers with two stone
pillars in front of them, one to the left bearing a wheel on its capital and the other
to the right bearing an ox—a description well-suited to Asokan monoliths.
There were tanks with clear water, and the luxuriant groves and flower gardens
around the convent were quite befitting the name of Jetavana. An image carved
in sandal wood was then known to have been the earliest fizure on the model of
which later figures were made. Near about the sandal-wood figure was the
small vihira in which Buddha used to live just onthe south side of a larger vihira.
The main building of Jetavana monastery had been seven-storeyed before it was
burnt down accidentally by fire. :

The monastery accommodated a large number of inmates. The Piirvirima
erected by Vidakhd six or seven li to the north-east of the Jetavana vihira was
completely in ruin. The extensive garden enclosure of the Jetavana vihira had
two gates, one opening towards the east and the other towards the north. The
main chapel was just in the middle of that enclosure. Memorial shrines were
erected on the various spots where Buddha walked for exercise or sat down.
These shrines had all distinctive names given them. Men in after times located
the spots associated with the notable incidents of Buddha's life, and befittingly
sanctified them. They erected, for instance, a vihira on the spot where Buddha
met and defeated the heretics, more than 70 feet high, and it contained a sitting
figure of Buddha, To the east of the road was a temple (devilaya) belonging
to the heretics, which was named ° Shadow-covered ' and which was of the same
height as the wihira opposite which it was built. Traditionally there were
ninety sanghfirimas surrounding the Jetavana vihira, all of whom with the

t Dhommapada Commentary, Vol. 1L, p. 10,
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exception of one were tenanted by the monks. There were ninety-six heretical
sects, each of whom had its adherents in Kosala. The inhabitants of this
country of Mid-India built hospices by the side of solitary roads for the shelter
of travellers. The followers of Buddha, too, as they passed to and fro, were
entertained by them. Devadatta also had a body of disciples still existing, who
paid religions reverence to three former Buddhas but not to Buddha Sikyamuni.!

To Hiuen Thsang who visited the place in the 7th century A.D.. the kingdom
of Kosala was known as the kingdom of Srivasti. The chief town was ° desert
and ruined ' and there was ‘mno record as to its limits’. The ruins of the walls
encompassing the royal precincts gave a cirenit of about 20 li (3 miles). There
were but a few inhabitants. Cereals grew in abundance, the climate was soft
and agreeable, and the manners of the people were honest and pure. They
applied themselves to learning and loved religion. There were several hundreds
of sanghfirimas, mostly in ruin, with very few religious followers, who studied
the books of the Sammatiya school of Buddhism. There were 100 Deva temples
with very many heretics, Within the old precincts of the royal city were some
ancient foundations including the remains of the palace of King Prasenajit. Not
far to the east from this was the ruinous foundation on which was built a small
stipa. The ruins represented the great Hall of the Law built by Prasenajit in
honour of Buddha. By the side of that hall, not far from it, a stiipa was built
above the ruins of the vihira built by Prasenajit for Mahaprajapati bhikshuni.
Further east was a stipa to mark the site of the house of Sudatta, and by the
side of it, still another stiipa marking the spot where Angulimila gave up his
heresy, The Jetavana vihira lay to the south of the city of Srivasti, at a dis-
tance of 5 or 6 1i (about a mile), and it had two Asokan pillars at its eastern gate,
the left-hand pillar bearing a wheel and the right-hand pillar the figure of an ox.

To the north-east of Jetavana was a stiipa marking the spot where Buddha
washed a sick bhikshu with water. To the north-west of it was a small stiipa
built in honour of Mudgalaputra with a well near it. By the side of it was a
stiipa built by AsSoka enshrining the relics of Buddha and marking the spot with
a pillar. There were three ditches, unfathomable in their depth, one to the east
of the vihira, and two wide ditches to the south of the first ditch, one by the side
of the other.

At a distance of 60 or 70 paces east of the Jetavana vihira was another vihira
about 60 feet high, enshrining a sitting figure of Buddha. Further east was a
Deva temple of equal size with the vihira,—the temple which was no other than.
the one called “ Shadow-covered” by Fa Hien. Three or four li to the east
of the latter vihira was a stiipa built in honour of Sariputra. There was another
vihiira by the side, with another stiipa in front of it, marking the spot where Buddha
accepted Visikhia's offer to build a vihira. On the south of that stiipa was
another stiipa with a fank near by marking the spot where Viriidhaka-rija slaugh-
tered the Sikya maidens.

1 Beal's Buddhist Records, 1, pp. xliv-xlviii.
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To the north-west of Jetavana 3 or 4 li, lay the forest of Andhavana contain-
ing places where pious people built stiipas or erected posts with inseriptions, !

There are some inscriptions, written in Nigari characters, to indicate that
Jetavana remained a centre of Buddhism in the Sth or 9th century A.D. Even
as late as the 12th century the great convent of Jetavana continued to be a centre
of Buddhist leaming and culture where lived a large community of Buddhist
monks enjoying the royal favour of the king of Kanauj.

Thus from the days of Buddha to about the middle of the 12th century A.D.
Sriavasti with its most important establishment, the Jetavana, continued to be the
centre of Buddhism linking up with it the vicissitudes of a great religion throvgh
a passage of about eighteen hundred years.

' Beal's Buddhist Records, 11, pp. 1-13,
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