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PREFACE

Expansion of Indo-Aryan Culture is the thesis on which the
anthor was awarded the degree of PhD. by the State University
of Loeyden, Hollind, early in 1834, It has the rare distinetion of
being re-ssued, now for the first time in a book form, after thirty
years. Originully, for the purpose of presentation and distribu-
tion, it was mimeographed. The mimeographed copies did not
have any illustrations at all. Later on, it appeared as ‘a compre-
hensive article’~the very first article of the very first volume of
the New Series of the Journal of the Royal Asiatic Society of
Bengal, Letters, 1935, pp. 1-64. This contains seven illustrations.

The idea was subsequently to publish the thesis, as a book,.
in u revised and enlarged form, to which the authorities of the-
said Asiatic Society readily consented. For years, however, the
idea remained shelved, owing mainly to the author’s other pre-
occupations. Besides, as a part of the scheme, he started making
elaborate plans, involving tours to the countries concerned with
a view to verifying the disputed readings of certain inscriptions
by comparing the originals. But these plans proved far too
ambitious to be fulfilled.

In the meantime, it was encouraging to find that this modest
thesis continued attracting attention and was constantly referred
to by scholars, Dutch, English, French and Indian, engaged on
the studies of the cultural history of the countries of South-
East Asia. When the author had oceasion to visit Java and Bali
in 1860, as a visiting professor, he was often approached by
teachers and students for copies of this thesis; but he had to
disappoint them, as no copies were available. He sensed that
there was a great demand, specially in Indonesia, for books in
English on the subject of their cultural history. And the present
thesis, to quote the late lJamented Dutch archeologist Dr. W. F.
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Stutterheim, ‘is an important contribution to the archeology of
Indonesia.’

It goes without saying that during the past thirty years great
advances have been made in the researches concerning the his-
tory both of India and of those countries of South-East Asia that
share her culture. We now know much more about the Pallavas
of South India as also about the spread of Indo-Aryan culturc,
There is indeed material enough now for filling fresh volumes,
not to speak of recasting old ones.

Yet it has been thought fit to re-issue the present thesis
substantially in its original form for two main reasons: in the
first place, it should be available to scholars and students in
that very original form in which it has, from time to time, been
reviewed, eriticised, commented upon and referred to by various
anthors in their publications; secondly, the difference between
then and now is more of quantity than of quality. The pivotal
theme of the thesis is Pallava influence, and that stands vindi-
cated, in the opinion of the author, even by the additional evid-
ence that has been made available subsequent to the time

when this thesis was first propounded.

All the same, this re-issue has been enriched by many more
illustrations, an appendix containing information about some
important additional inscriptions, and an index at the end.

The scope of the thesis, it need hardly be mentioned, is very
limited, as its full title clearly indicates: Expansion of Indo-
Aryan Culture During Pallava Rule as Evidenced by Inscriptions.
It deals mainly with those of the early and important stone
inscriptions that have previously been published chiefly by
Dutch and French scholars, and about the readings and inter-
pretation of which, here and there, there was some doubt. To
what extent sich doubts have been cleared, and how far the
suggested interpretations have contributed to the true under-
standing of the history will be evident only from a perusal of
the thesis itself.

Finally, the author wishes to express his deep gratitude to
the authorities of the Asiatic Society, Calcutta, for their kind
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permission. He is equally thankful to Messrs Munshiram Mano-
harlal, a leading firm of publishers in India, specially of books on
oriental subjects, for having undertaken the task of publishing
this thesis. They have made a good job of it, and have thereby
rendered a useful service to the scholarly world.

His thanks are also due to Shri B. Datta, Epigraphical Assist-
ant, Archmological Survey of India, for the preparation of the
Index as also for going through the proofs.

New Delhi,
Basant-Panchami, January 19, 1964. B. Ch. Camasza






EXPANSION OF INDO-ARYAN
CULTURE

During Pallava Rule

(as evidencedd by inscriptions)

THE PALIAVAS

Some fifty years ago,® hardly anything was known about the
dynasty of the Pallavas who for many centuries held sway over
the coast of Coromandel, although their architectural monu-
ments,* especially those at Conjeeveram (Kaficipuram) and
Mavalivaram (Mahamallapuram),® had excited the admiration
of travellers® Since then the history of this forgotten empire
has gracually been built up mostly from its own epigraphical
records,® a fairly large number of which has in the meantime
come to light. While it is now possible to write a consecutive

1 This was in 1834 when the work was origlhally presented as
Thesis for the Degree of Ph.D. of the State University of Leyden,
Holland,

2J, Fergusson and J. Burgess, Caove Templez in Indin; A. H.
Longhurst, Pallave Architecture (Memoirs Arch. Surv. Ind.,, Nos. 17,
33, 40); A, Rea, Pallava Architecture; ete.

2 Some writers give Mohdbalipurem as its Sanskrit equivalent,
but that is confusing: for, the place was evidently named after iis
founder Malkimalle Narvasimhevarman I.

4+ Some travellers like the Venetian adventurer Nicolao Manucei
end Jacob Haafner, a servant of the Dutch East-India Company,
have left an account of the monuments of Mavalivaram. Cf. J. Fh.
Vogel, A.5.1, 1910-11, p. 48, and Bijdragen, LXXIV (1818) p. 177.

% Hultzsch, South Ind, Inser, WVeols, I-V; R. Sewell and
5. K. Aiyvangar, Hist. Inscr. South Ind., 1932,
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account of the Pallavas,! there still remains a great deal of
uncertainty, chiefly with reference to the beginnings and the
early history of their rule. This is due to various causes: (a)
the inscriptions ave dated not in any known era, but in regnal
years; (b) some of the royal mames, occur repeatedly, while
almost each of them has again a number of biradas or “sub-
sidiary names’ added to it; and (¢) hardly any reference to the
Pallavas is made in contemporary epigraphical records, litera-
ture or itineraries.

In view of the limited scope of this work, it is not neces-
sary to enter into discussions on the several controversial points
regarding the history of the Pallavas, but a brief sketch, mainly
based on Mr. Gopalan's History of the Pallavas of Kanchi, is
given here to facilitate references.

_Starting from ¢. 200 Ap, the Pallava power gradually rises
to a mighty empire in Southern India, It reaches its climax
in the Tth century. Thence begins its decline, and after the
9th century it is no more heard of?

The epigraphical records during the period from ¢, 200 to
c. 350 AD, are very scanty, being limited to three Prikrit
charters* They are, on p«ulmﬂgmphiqal grounds, assigned to
the first half of the 4th century. The donor, Sivaskandavarman,
is styled dharmamaharajadhirajat and is stated to have per-

1 History of the Pallavas of Kanchi, Madras, 1928, by R. Gopalan
is such an attempt. Some more recent works are: Rev. H. Heras,
The Palave Genealogy, Bombay, 1931, and Studies in Pallave His-
tory, Madras, 1633; K. P. Jayaswal, History of Indie, 150 A.n. to
350 a.v, Lahore, 1933 (especially the chapter on the Pallavas).

20n page 1 Mr. Gopalan says about the Pallavas: “The dominant
South Indian power for about seven centurles', viz. c. 200 to ¢, 900
AD. It is gquestionable whether the expression used can rightly be
applied to the Pallavas during the first 2 or 3 centuries of their
existence.

¥ Mayidavolu (Epi. Ind., VI, pp. 84ff.), Hirahadagall (Epi. Ind.,
Vol 1, pp. 2if.) and British Museum (Fleet, Ind. Ant., I¥, pp. 1014,
and Hultzsch, Epi. I'nd., VIII, pp. 143M.).

4 About the same time in Compd, the king Bhadravarman assumed
the title dhermmamahdrdje. Cf. Cho Dinh Rock Inser. ed. by M.
ﬁerg;;m (Corpus. Wo. XXT, p. 189; R. C. Majumdar, Champa, Inscr.

0. 2).
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formed the sacrifices agnisfoma, vdjepeya and afvamedha.!
Mahardja Bappa-sviimin, presumably Skandavarman’s father, is
praised for having previously made munificent gifts. It is also
clear from these charters that the Pallava dominions at that time
extended from Kiinici as far north as the river Kistma (EKrsna)
in the Telugu land.

In the prafasti on the Allahabad pillar,? the list of the southern
rulers, that surrendered to Samudragupta, includes Kificeyaka
(i.e. belonging to Kafici) Visnugopa. This was evidently one
of the Pallava kings coming after Skandavarman. As a contem-
porary of Samudragupta, he must have lived in the middle of
the 4th century.

For the next period from ¢ 350 to ¢ 850 An. we possess a
series of Sanskrit charters® which allow us to establish a list of
the Pallava kings in order of succession. Most of the later
records are composed partly in Tamil as well. Four or five of
them, of the Tth9th centuries, furnish a complete genealogy
of the earlier sovereigns. From the Tth century onwards, besides
copper-plate charters, inscriptions on stone also begin to appear.

After Vispugopa the Pallava chronology continmes to he
uncertain, and the relation between the Pallava kings of the
Priikrit and those of the Sanskrit charters is far from clear.
Meanwhile an important synchronism is supplied by Lokaoi-
bhaga,* a Digambara Jain work by Sirmbasiiri, It is mentioned
there that one Sarvanandi copied it in the Saka year 380 which
is stated to correspond to the 22nd regnal year of Simhavarman,
the king of Kifiel. This gives the year 438 A.p. as the initial
date of the reign of this ruler. Further particulars regarding
this king Simhavarman are, however, still wanting. Nor has
his identity so far been established beyond doubt.®

We are on comparatively safe ground from Sirhhavignu

1 The original being: aggitthomavdjapeyassamedhayifi  dismmamaha-
rdjddhirdje Bhiraddiye Pallavdna Sivakhoidavamoe, ote.

2 Fleet, Gupta inscriptions, p. 13.

! Gopalan's History, p. 41, where the chief ones are cnumerated.

4 Dizscovered and noticed by R. Narasimhacharya in Mys. Arch.
Nep, for 1909-1910, p. 45.

% Gopalan's History, pp. 43, 66.
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(¢, B75-c. 600 Ap.) onwards. He and his direct descendants
until . 800 A.p. form the line of Sirhhavisnu and are distinguished
as the Great Pallavas; for, it is they who were the founders
of many rock-cut shrines and structural temples—magnificent
specimens of sculptural omamentation, From these fumous
monuments of the Pallavas, the later Dravidian art of Southern
India takes its origin.

Sihhavisnu, also known as Avanisivhha, waged wars against
the Colas, the Pindyas and their allies. He advanced as far
south as the delta of the Kaverf, and amnexed that part of the
country to his dominions. A sculptural representation of this
warlike prince, attended by his two queens, is found, in has-
relief, in the northern niche of a cavetemple, known as the
Adivardha Mandapa, at Mavalivaram,

His son and successor, Mahendravarman I (¢. 600-¢. 630 An.)
is the most remarkable of the Pallava monarchs. An ardent
Jain in his earlier life, he was later persuaded by ene Appar to
worship Siva. Herein, too, he displayed immense zeal, as is
evident from the numerous rock-cut Siva temples excavated by
him at Vallam, Mahendravidi, Dalaviniir, Siyyamangalam and
Pallavaram. It was at his initiative that entire temples began
to be hewn out of the living rock. FHis eesthetic taste found
expression likewise in other arts; for, he himself was a poet and
a musician. He is the author of the burlesque Mattavildsapraha-
sana and is also associated with the so-called "Musical Inscription’
at Pudukkotta. His various Dirudas, such as maltavilasa,
gunabhara, vicitracitta, lulitdnkura and the like, seem to allude
to these accomplishmenls. His long reign was, however, not
marked out by the arts of peace alone. He had to experience
military encounters as well. In his days there commenced that
deadly enmity with the Calukyas which continued for a century
and a half and resulted in the ultimate extinction of both the
dynasties. Pulike$in II (609-842 a.p.) of the Cilukya dynasty
conquered Vengi, the northern-most territory of the Pallavas,
lying between the mouths of the Kistna (Krsni) and Godiivari,
He appointed his brother, Kubja-Visnuvardhana, as yuvardja
(viceroy) to govern that country. The latter, in course of time,
made himself independent, and thus became the founder of the
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Eastern Calukya empire. In the Aihole prefasti, Pulikesin 11
glories in having inflicted a humiliating defeat on Maliendra-
varman I at his very capital, Kaficf. The latter also, according
to the Kafikkudi plates, elaims a victory won at Pullalir,® but
docs not state who his adversaries were?

The southern niche in the Adivariha Mandapa at Mavalivaram
contains a second group of three standing figures, representing
Mahendravarman T and his two queens, sculptured in bas-relief,
The inscriptions, mostly cut en the pillars of the cave-temples
excavated by this king are wsually short dedications. That of
Siyyamangalam, for instance, consists of a single stanza and
records the simple fact that the temple in question, called
Avanibhijana-Pallavedvara,® was excavated by the king Lali-
tinkura, The lastmentioned compound as well as asanibhdjana
are mere birudas of Mahendravarman 1. In the same fashion,
various other birudas and the respective designations of the
temples occur in the other inscriptions of this class.

Naragithhavarman I, surnamed Mabimalla (¢ 630—c. 660
AD.), the sm and successor of Mahendravarman I, in the
course of his martial activities, avenged his father upon the
Cilukya king Pulikedin II, by vanquishing the latter in several
battles. He even seized the Calukya capital Viatapi (now
Bidami in the Bijapur district of the Bombay Presidency) and
won thereby the Tamil title of Vatapikonda ‘Conqueror of
Vatdpi. On that account he is compared to Agastya who, as is
related both in the Ramdyane® and in the Mahabhdraia,’ sub-
dued the demon Viatipi, While the Kiram charter™ is parti.
cularly instructive in this regard, a partly obliterated Pallava

1 Epd, I'md, Vol. VI, p. 11.

2 r. Hultzsch has identified the place with the present Pallur in
the Conjeevaram taluk in the Chingleput distriet. See Gopalan,
p. 89,

# According as Mr. Gopalan supposes, they were the same
Cilubyaa,

1Now called Blambheivara.

4 Bomb. ed., III, sorga 11, 43.

& Bomb. ed., 11T, adhy. 96-99.

T8I, Vol. I, p. 144,
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inscription on a rock! at Vitipi (Badimi) itself certifies the
fact of its conquest by Narasimhavarman I. Not only does it
contain the name of that ruler, but it is also written in the
Pallava-Grantha characters of the period. It was possibly in his
struggle with Pulikedin II, that Narasimhavarman I received
aid from the Sinhalese prince Minavamma whom he afterwards
assisted in securing the crown of Ceylon.®

Hiventsiang visited Kifiel about the year 642 Anp. His
account’ does not contain & word about the ruling house, but it
affords valuable information about the prevailing religious con-
ditions, especially with refrence to Buddhism. The Chinese
pilgrim states that Dharmapila, the successor of Silabhadra, at
Nilandi, was born at Kafiel

The reign of Narasimhavarman I marks the zenith of Pallava
power. The trivmphant king was as ardent a lover of art as his
father. He, too, consecrated cave-temples at different places such
as Trichinopoly and Pudukkotta. His name is, however, best
known in connexion with the so-called ruthas of Mavalivaram.*
These monuments exhibit more variety, elegance and refine-
ment in sculptural art than those of the preceding period. The
original name of the place, Mahimallapura, commemorates its
royal founder, Mahamalla, i.e. Narasithhavarman L. He is, how-
ever, not the founder of all the monuments for which the place
is renowned. The effigies of his father and grandfather sculptur-
ed in the Adivariha Mandapa seem to indicate that this rock-
cut shrine at least existed prior to Mahimalla’s reign. The
question of the age as well as of the different styles of these
rathas has been fully discussed by archaologists like Mr. A, H.
Longhurst.

Some idea of Pallava maritime activity during this period
can be gathered from the Mahdvarisa which mentions two suc-
cessive naval expeditions sent by Narasithhavarman I in order
to conquer Ceylon for the pretender Minavamma. ‘The bare

1Fleet, Ind. Ant, IX (1880), pp. 00T

2For a fuller account see below, p. 11, in the chapter on Ceylon.

1 Beal, Records, Vol. II, p. 228.

4J. Ph. Vogel, Iconographical Notes on ‘the Seven Pagodas’ in
AST, 1910-11, pp. 48
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sea presented the appearance of a [busy] town' kevalo pi
samuddo so ahosi nagaripamo)' states the chronicle, while
describing the fleet. Mavalivaram and Conjeeveram were sea-
ports in those days, Ships sailed from there to Ceylon and pro-
bably also to the islands of the Far East?

The Pallava power begins to dwindle during the reign of
- Narasitnhavarman’s son Parameévaravarman I (c. 680 axn.).
The Kiram grant contains a glowing deseription of the war
waged by this king against the Cijukya ruler Vikramiditya L
surnamed Ranarasika  (655-680 A.n.), who was the son of
Pulikesin II. The charter states that he ‘made Vikramiditya,
whose army consisted of several lacs, take to flight, covered only
by a rag’. Although in other records,® too, he is extolled for his
condquests, he does not seem to have been victorious throughout;
for, Vikramiditya I, in his Gadval copper-plate grant,' dated in
the Saka year 596 (=674 Ap.) claims to have defeated Para-
meévaravarman I and captured Kanici.

The monolithic temple of Ganeéa and the two cave
temples called Dharmarija Mandapa and Rimdnuja Mandapa
at Mavalivaram were, according to the inscriptions, built by a
king Atyantakima who has been identified by Dr, Hultzsch with
Parameévaravarman L. Another of his birudas was Vidydvinita.
The Kiram charter mentions that he had erected a structural
Siva temple called Vidyavinita-Pallava-Parameévaragrha.

No warlike enterprise is connected with his son and successor
Narasithhavarman II (e, 680—c. 700 ap.) whose reign must
have been comparatively peaceful. He is also known as Raja-
simha. Besides the well-known Kailasanitha (originally named

1 Mahfeatien, XLVIT, 53. (The same in Cilasadise.) The text
followed by Mr. L. . Wijesimha seems to be different; for, his
translation runs as follows: ‘all the maleriel of war, which, with
ithe ships in which they were borne, was like unto a city floating
down the sea’.

2 Beal, Records, Vel. II, p. 228,

? g Velirpalayam plates, S.II1., Vol. I, p. 508,

4 Epi. Ind., Vol. X, No. 22, p. 100,

6 The record siates that he defeated Norasimba, Mahendra and
Tivarn, the three successive Pallava kings, Narasimbavwman I,
Mahendravarman II, and Parnmesvaravarman T,
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Rijasirhe$vara after the royal founder) at Kafici, several other
temples were built by him! His cueen, Rangapatiki, too,
raised a shrine to Siva. He seems to have cexcelled all his
predecessors by the number of birudus assumed by him; for, the
inseriptions found on the Kailisanitha temple alone contain
more than 250 such subsidiary names. Most of them point te
his propensities and his devotional ardour for Siva. The rhetori-
cian Dandlin is said to have enjoyed his patronage.

He was succeeded hetween the years T00 and 710 an. by his
son Parameévaravarman II who does not appear to have ruled
Iong. The Virattinedvara temple inscription is dated in his 3rd
regnal year. With him ends the Simbavignu line of the Pallava
dynasty. :

The sceptre of Pallava power now passed into the hands of
a collateral branch, Possibly this change was due to internal
dissensions. The Kadikkudi charter simply alleges that Para.
medvaravarman I12 was succeeded by Nandivarman II Palla-
vamalla (710-¢. 775 Ap.) who was a descendant of Bhima-
varman, a younger brother of Sirhhavisnu. The four copper-
plate grants® dated in his regnal years 21, 22, 58 and 61
respectively indicate that Nandivarman II must have reigned
for a very long space of time. It was a period of great military
activity tending to weaken the Pallava empire. The Cilukya
king Vikramaditya II (733-746 Ap.), according to his own
Kendiir copper-plate charter,® won an easy victory over Nandi-
varman II, captured considerable hooty and even took the city
of Kafici, but did not destroy it. On the contrary, he bestowed
bountiful gifts both on the Kaildsanitha and other temples and
on Brihmanas residing in the place. A Kanarese inscription®

! g.g. the Airavateivara at Kaiiel, the Shore-temple af Mawvall-
varam, and one at Panamalal

2 According to the record, ‘he was chosen by his subjects'.

3 Udayepdiram (S.II, Vol II, p. 365), Kadlkkudi, Tapdantotiam
(Ibid,, Vel. II, part V, p. 517) and Korrangedi (Mo, 5 of App. A,
1022-23. Epi. ind., XVIII, pp. 1156.).

4 Epi, Ind, IX, p. 200.

§ Gopalan, History, p. 121, J. Ph. Vogel, Bijdragen, LXXIV (1018},
p. 182,
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which the victor has left engraved on a pillar in the temple
just mentioned, leaves no doubt about his conquest of the
Pallava capital.

It appears that Nandivarman II succeeded in re-capturing
Kaiici, althongh the exact circumstances of this event are not
known, Besides, he led campaigns against the Pandya and
Timil kings in the south, Once he was taken captive at Danti-
pura, but was rescued by his loyal and valiant general Udayu-
cuncra. He also came into conflict with the Gangas.

The Rigteakiata king Dantidurga, swrnamed Vayiramega, also
claims to have conquered Kiafiel, It appears that the latter
subsequently gave his daughter in marriage to Nandivarman 11
and thus established a matrimonial alliance with the Pallavas;
for, the son of Nandivarman II seems to have been named
Dantivarman after his maternal grandfather.

Dantivarman, too, who succeeded his father, appears to have
enjoyed a long reign (e. 775—¢. 828), as one of his inscriptions
is dated in his 51st regnal year. He married a Kadamba princess
called Aggalanimmati. According to a Ragtrakita grant,! dated
in the Saka year 726 (=804 an.), Govinda IIT defeated Dantign,
the ruler of Kafici, and levied tribute from him.

Duntivarman was succeeded by his son Nandivarman IIT
(e. 826—849 An.) who also fought several battles against the
Pindyas. These campaigns were continned by his son  and
successor Nrpatungavarman (c. 849—c. 875 ap.) after whom
the order of succession is confused, Apardjitavarman (¢, 875--
¢, 883 An.) who appears to have been his immediate successor
is recorded to have fought a successful battle against the
Pandya king Varaguna IT at Sripurambiyam about the year
880 am, in which he was assisted by the Ganga king
Prthivipati. This victory, however, utlimately proved to be the
last flicker of the Pallava glory. In the words of Mr. Gopalan:
“the Cola king Aditya I defeated the Pallava king Aparijita-
varman and added the Tondamandalam to his dominions, Thus
the kingdom of the Pallavas passed into the hands of the Colas

1 Ind, Ant., Vol. XI, p. 127.
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with the death of Apardjita.” This event took place about the
year 886 A.p.

Tondamandala or Tundikarastra, as the Pallava kingdom is
called in the inscriptions, covered, prior to Simbavisgu, the
region along the eastern coast between the mouths of the Palar
and the Kistna. From Simhhavisnu's time, it expanded further
northwards up to the river Godivari and in the south down to
the river Kiverf, In course of their campaigns against the
Pindyas, some of the Pallava rulers of the later period advanced
as far south as the river Vaigai, ie. up to Madura, the very
capital of the Pindyas; but it is not certain whether that part
was ever included in the Pallava dominions, That the Pallavas
held sway over such a vast territory is evident from their docu-
ments which have been discovered within the limits of the
dominions mentioned,

Ceyron

Ceylon was perhaps the first among the islands that came
into cultural contact with the continent of India. Relatious
between Ceylon and the South Indian Peninsula must have
existed from a remote past, both being geographically close to
each other. No strictly historical document has, however, sur-
vived to attest this. Valmiki's Rdmdyana does contain abundant
information about Lanki (Ceylon), but it entails too hazardous
a task of sifting facts out of fiction. On the other hand, we feel
ourselves on comparatively safe ground with the Buddhist
chronicles. Herein Mahiinima's Mehavamsa, being a dynastic
chronicle of the Sinhalese kings, stands out as an essentially
historical work, though not in the strictest sense; for, it has
been written entirely from the monk’s point of view. Leaving
out the first few chapters, wherein the chronicle first narrates
Buddha's visit to Ceylon, which never happened, and then the
coming of the prince Vijaya, which may be regarded as semi-
historical, we have a fairly reliable account from Mahinda's
arrival in Ceylon onwards. Mahinda, as we know, was sent by
his father, the emperor Adoka (c. 250 n.c,), for the propagation
of Buddhism. On this mission, he was accompanied by many
bhiksus. His home-land being Magadha (Bihar), we have here
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a wave of immigrants from the East and not from the South
of India.

At first sight it may seem strange that the Mahdvaiisa proper
does not contain a single reference to the Pallavas,! whereas it
frequently mentions other South Indian powers. This is perhaps
due to the fact that the Pallavas came into prominence com.
paratively late. It may, moreover, be on account of a natural
antagonism between them and the Sinhalese, because they
were adherents of the Bralimanieal faith, while Buddhism has
invariably been the religion of the latter. In the domain of
commerce, however, there must have existed mutnal relations
between the subjects of the Pallavas and the Sinhalese, so that
cultural influences, too, may have penectrated into Ceylon.

The Calavamsa, the continuation of the Mahdvamsa, which
was composed much later, mentions, on the contrary, several
Damila chiefs who, in all probability, are identical with the
Pallavas.® It is, however, difficult to identify anv of them. An
exception is the Pallava king Narasimhavarman I (¢ 630-
668 an.). A Singhalese prince, called Manavamma,® being
robbed of his rightful throne, seeks protection at the Pallava
court. Narasimhavarman and Mipavamma grow intimate
friends. Meanwhile the former is called upon to repel a hostile
attack. The name of the enemy is stated as Vallabha, but it is
presumed to refer to the Calukya king Pulikeéin II, the greatest
antagonist of Narasihhavarman I. The Sinhalese prince volun-

1In the Maldvasisa, XXXI, 38 (Geiger's translation, London,
1912, p. 194), a reference occurs to a country called Pallpvabhogo
from which the wizse Mahideva along with many bhiksus is said to
have come to Ceylon on the occasion of the construetion of the
Great Siiips at Anuridhapura but there the term Pallava seems to
refer to the Parthians, as it stands between Kaesmira (Kashmir) and
Alasanda (Alexandria), this last in the land of the Yonaz (Greeks).

2 Cf. 1. Indox of Proper Names in Geiger's edition of the Cila-
amitea, Vol. II, under Pallava, Damili, DimilAi and many of the
personal names,

3 Chapter XLVII contains the story of Minevemma and Nara-
githhavarman, Cf.  Mahivaisa, Part II (Wijesimha's trans.s,
Colombo, 1889; and Geiger's ed. of the Clarasiisa, Vol T (Pali Text
Soc., London, 1925), pp. 831
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tarily lends a helping hand in this struggle. This deepens the
friendly feelings. Later on he is helped to his throne by the
Pallava. The event tock place about the year 642 anpl! This
Sinhalese tradition seems to be indirectly corroborated by the
Karniil charter of the Cillukya king Vikramiditya I, in which
it iy stated that the doner’s father, Pulikedin II was defeated
by three allied kings® This triple confederacy against the
Calukyas consistedd of Narasimhavarman, Minavamma and a
third who, according as Rev. H. Heras in a recent article shows,?
was the Kodumbaliir king, named Paradurgamardana.

The great majority of the inscriptions of Ceylon appear to he
in Sinhalese, whereas some of the earliest are in Pali. The pro-
cess of the Brithmi script developing into what we term the
Pallava-Grantha character can be followed here as well as in
South India, Sometimes links missing in South India are sup-
plied by Ceylon. We do not possess any lithic record of the
Pallavas, co-eval with those of Bhadravarman (e. 400 ap,) in
Campi, to mention the earliest known example in the Far East.
This deficiency is made good by Ceylon. The most striking
specimen is the Ruvanvalisaya pillar inscription (PL 1, fig. 2.)
which has been edited by Mr. S. Paranavitana! It is composed
in an early Prikrit, somewhat deviating from Pali, and in some
respects evidently the parentlanguage of Sinhalese. It consists
of three lines vertically incised on the pillar which was found
broken on the pavement of the aforenamed site at Anuridha-
pura. A few of the initial letters of each line are missing, owing
to breakage. The rest is well preserved. The lettering, which
is bold and clear, at once calls to mind the Cho Dinh rock
inscription (Pl 1, fig, 1) of Bhadravarman,® which is equally
modest in extent. The erection, by an individual named Siva,

1 Epi. Zeyl,, Vol. IIT, pt. 1, p. 17; Codrington, A Short History of
Ceylon, p. 36.

*JEERAS, XVI, p. 226; H. Heras, Studies .in Pallava History,
p. 36.

A JRAS., 1834 (January), p. 36.

1 Epi. Zeyl., Vol I1I, pt. 3 (1831), pp. 120—126, pl. &

# Bergaigne, Corpus, No, XXI, p. 199; cf. also M. Finot's comments
in BEFEQ, Vel. 1T p. 186; Majumdar, Champa, Inscr. No. 2.
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of the pillar on which it is carved is the theme of the present
record, Instead of giving a regular date, it refers to the reigp
of the king Budadasa Mahasena (Pili: Buddhadisa Mahisena)
son of the king [Siri] Meka Jetatisa Apaya (Pali: Sirimegha
Jetthatissa Abhaya). In an instance like this an approximate date
can be fixed with the aid of the Mahdvamsa which frequently
supplies some further particulars about the persons concerned.
This is the case here, too. The Jetatisa of the record can be
identified with Jettha Tissa 1T (332-341 Ap.).' His son Buddha-
diisa reigned between 341 and 370 Ap. This definitely places
the record within the third guarter of the fourth centurv.,
Owing to the close affinity of script, it also bears out the approxi-
mate date—400 A.p. assigned to the inscription of Bhadravarman,
a date which rests barely on palmographical grounds,

A simple type of script generally points to a greater anti-
quity than a more decorative style does. This, however, should
not be depended upon as an absolutely reliable criterion; for,.
exceptions do occur. This is exemplified by two fragmentary
inseriptions from Veragodgala: one again of Buddhadasa and
the other of his second son Mahinima (412—434 ap.) who
succeeded his elder brother Upatissa (370—412 Ap.). Both of
the epigraphs are engraved side by side, on the flat surface of
a rock which preserves also remains of two mare inseriptions and
upon which once stood a ddgabe now in ruins, Both the inscrip-
tions have been edited by Mr. Bell* who also reproduces an eye-
copy of them. Mutually they do not, with regard to script,
contrast so much as they both do with the contemporaneous
Ruvanvalisaya inscription. In the former the script is simple
and in the latter elaborate. This is noticeable especially in the
forms of ka, ra, ma and ha.

The language of the two Veragodgala rock-inseriptions is o

1In this as well as in the case of the subsequent dates I follow
Mr. H. W. Codringlon's A Short History of Ceylon, London (1926).
1His dates also agree with those stated by Mr. H. C. FP. Bell in con-
nexion with another inscription of Buddhadisa in Ceyl Anti, Vol
IIT (1917-18), p. 207. According to Mr. 8. Paranavilana, Buddhadiisa
reigned in 384-418 A.D.

2 Ceyl. Anfi, Vol. ITT (1917-18), pp. 2074,
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similar Prikrit, The one is dated in the 20th regnal ycar of
Budadasa Mahasena and mentions a tooth-relic (dala[da]). The
exact purport is not clear, the lettering being damaged. The
other, which is dated in the 20th regnal year of Mahiiniima, refers
to a gift of 20 dama kahavana (i.e. kirsdpanas) to a vihdra, but
supplies no further information, being equally broken,

The king's name Mahinima is reminiscent of the monk
($akyabhiksu, sthavira) of that name, who has left us two well-
preserved stone-nscriptions' at Bodh Gayid, The one incised
on a slab is fairly long and records the erection of a prasida
(most probably a monastery) dedicated to Smarabalajayin
(i.e. Buddha), The other mentions the dedication of the statue
on the pedestal of which it is engraved, The longer record con-
tains a line of §ramanas of Ceylon, every preceding one being
the preceptor and the succeeding one his disciple:—Bhava,
Upasena, Mahaniman, Upasena and Mahaniman. It is the
second Mahaniman of the list that built the prdsdda and pre-
sented the statue. He was born in Ceylon (Larkadvipapra-
siitah), In the shorter epigraph he calls himself a resident of
Ceylon (Amradvipavdsin).2

The first inseription is dated in the year 269, which according
to Dr. Fleet refers to the Gupta era and thus corresponds to
the year 588-89 ap?® If this date is correct, it follows that the
bhiksu Mahénaman of the inscription cannot be identical with
the author of the Mahdvass, who composed his chronicle

1 Fleet, Gupta Inscr., Wos. 71, 72.

2Dr. Fleet writes: “Lafkf is, of course, one of the most well-
known names of Ceylon., And General Cunningham tells me that
Amradvipa  “the mango-island", is another of its names, derived
from its resemblance in shape to a mange'. (Gupta Imscr., p. 276.)
Of a similar derivation seems to be the term Jeowbideira applied
to India proper, which means ‘Rose-apple Island'. The roughly oval
shape of the southern part of India resembles that fruit,

4 Dr. Fleet is also of opinion that the year given may refer to the
era of the Kalacuris of Cedi. In that case it would correspond to-
the year 538-40 a.0. Prof. 8. Levi, on the other hand, holds that the
Snln era is meant here. The year 2860 of the record would thus
correspond to 347 An. Cf. Indian Studiez dn Hnnuwr of Lanman,
1820, p. 36
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during the reign of Dhitusena (463479 ap.), the. nephew
( sister’s son) of the king Mahanama first mentioned.

Reverting to the inseriptions of Ceylon, we may mention
three votive records,® written again in Pallava-Grantha charac-
ters, and paleographically assignable to the Tth century amp,
which are found on the pavement slabs of the Yatala dagaba at
the Tissamahirama, Although short, they are interesting for the
study of paleography, but no further particulars regarding them
are available.

Sanskrit inscriptions are extremely rare in Ceylon. This is
due to the fact that Sanskrit is associated with the Mahayina,
whereas it is Pali that is employed in the scriptures of the
Hinayana, the prevailing religion of the Sinhalese. The few
Sanskrit records so far discovered in Ceylon refer, indeed, to the
Mahdydna, Most interesting is an inscription, recently dis-
covered, which is engraved on a rock at Tiriydy, a place some
25 miles to the north of Trincomali. Mr. S. Paranavitana, who
announces the discovery,® describes it as “the longest and oldest’
of the Sanskrit records found in Ceylon, “The inscription’, he
says, ‘is not dated; but from the form of the secript, which
resembles the Grantha seript, it can approximately be ascribed
to the eighth century. The record mentions a company of
merchants who are described as “skilled in navigating the sea,
engaged in buying and selling, and [possessing] merchandise
stowed into sailing-vessels of diverse sorts” (salilanidhi-prayana.
caturaih krayavikrayibhih bahuvidha-yanapatra-pavipirita-bhanda
. . . .vanig-ganaih ). The purport of the record seems to be to extol
the sanctity of the shrine which is called Girikanda-caitya and is
said to have been an abode of Avalokitefvara (nivasati yatra
siddha-sura-kinnara-pijyatamah  [guru]r=Avalokitevarah)’

The passage quoted above shows that the record refers to sea-
borne trade and commercial activity. This is highly interesting
in connexion with the maritime intercourse which must have

1Epi. Zeyl, Vol. III, pt. 3, p. 169, Also Epig. Summary in the
Ceyl. Jour, of Science, Vol II, pt. 1 (1928), p. 25, Nos. 394-06 of
the list,

2 An. Bibl. I.A., 1933, pp. 34-35
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existed between Ceylon and South India on the one hand, and
between these countries and the islands of the Far East on the
other, For further particulars we shall have to await the publica-
tion of the Tiriydy inscription,

Mr, Paranavitana, in an ‘Epigraphical Summary’,! enumerates
several Sanskrit inscriptions which are engraved, at wvarious
places, on slabs set in o flight of steps leading to w shrine of
Buddha. Of one such record, viz., that of the Pilimage (Vihira,
No. 2) at Pankuliya, he gives a transcript, together with a photo-
graph. I reproduce it below and add a translation. The inserip-
tion consists of only one line (PL 5, fig. 1).

TRANSCRIFT

Srighanasthanam=drodhum  §rimatsopanapaddhatils
$ri-Daksinasthalasthena  krtd Sri-Savighananding

TRANSLATION

“The illustrious Sanghanandin, a resident of the blessed land
of the South, has made [this] beautiful flight of steps, in order
to ascend the shrine of Srighana (i.e. Gautama Buddha).™

Daksinasthala seems to refer here to South India rather than
to the southern part of Ceylon, The name Sarighanandin appears
to be that of a monk. According to Mr. Paranavitana this
inseription belongs approximately to the 8th century. The
characters, however, seem to point to the Tth century, as they
closely resemble those employed in the records of the Pallava
king. Narasimhavarman, The shape of stha and ro is especially
worthy of note.

A somewhat longer inseription (Pl 2), consisting of two
verses in the Upajati and the Vasantatilakd metres, is incised on
a gneiss boulder on the sea-shore at Kuccaveli, a small village
of fishermen in Kaddukkulam East, 21 miles to the north of

1Ceyl. Jour. of Science (section G.—Archaeclogy, Ethnology,
ete.}, Vol. I, pt. 1 (1628), pp. 17, The inseription in question:—

No. 418, p. 28, plate XXI, fig. 1.
3 Srighana is one of the appellations of Buddha: ef. munindral

Srighanal fdatd munih fdkyamunis tu yab (Amarckedn, T, 14).
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Trincomali. It has been edited by the same author' who, after
deseribing its situation, remarks: ‘On the sloping side of the
first boulder, an area of about four feet square has been parti-
tioned into sixteen compartments of equal proportions, within
each of which is carved in low relief the representation of a
stiipa. The inscription under discussion is engraved to the left
of this sculpture.” The two stanzas cover eight lines, each of
the padas occupying a separate line. A similar arrangement is
noticed also in certain inscriptions of the Pallavas in South
India, and likewise in those of Milavarman in Borneo and of
Pamayvarman in West Java®

As regards the date, we have again to depend upon the script
used, Mr. Paranavitana, as a result of a comparative study,
places the record in the seventh century. We endorse his view.
The inscription affords another proof of the existence of the
Mabayina in Ceylon, but supplies no further historical in-
formation, Its author may have been either a bhiksu or an
updsaka, who prays to reach Buddhahood and thereby redeem
mankind, in reward for the pious deed he has performed.
Whether this last alludes merely to the stdpas carved on the
same rock or to some more substantial meritorious act must be
left undecided. The reading of the epigraph presents no diffi-
culty with the exception of two letters in the 5th line, which
are indistinct and have been left unread by Mr. Paranavitana.
The word bala, which iz still traceable, suits the sense of the
context, The possibility of this reading is raised almost to a
certainty, when we find the same expression, Marabala, used
in one of the Prikrit inscriptions from the Buddhist site of
Nagarjunikonda on the Kistna river?

1 Epl. Zeyl..., Vol. III, pt. 3 (1931), pp. 158-81, with a plate, Dr. E.
Miller had only noticed this record (MNo. 108) in his Ancient
Inseriptions in Ceylon, Londen, 1883.

2Vogel, Bijdragen, LXXXIV (1918), The Yapa Inger., p. 218.

8 Epi. Ind, Vol. XX, pt. 1 (1628), p. 22, Similar expressions are
familiar from literature; cf, Buddhaocarita, XIIT, 32, 33; XIV, I. tato
Marabalash  §ilnd; also Maragape in XVI, 82: falo ‘rhan  salaldn
dugf@i-gited Maragapdn api.
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Maracoa.

The inscriptions discovered in the Malay Peninsula, though
few in number, are of considerable importance. It is, however,
much to be regretted that some of them are reported to have
been lost? perhaps for good, before being properly read and
utilized. The only hand-copies now available rouse curiosity
but by no means gratify it; for, they admit neither of decipher-
ment nor of paleographical study. The remaining inscriptions,
as will presently be seen, are now invested with special interest

the circumstance that the rock-inscriptions near the springs
of Batoe Pahat in West Borneo, to decipher which no attempt
had so far been made, have proved to contain a text identical
with that of the Kedah inscription and partly, too, with that of
the wellkmown inscription of the sea-captain Buddhagupta
found in the northern district of the Wellesley Province. In the
Malay Peninsula itself, the recent discovery of a cornelian seal
with the legend Sri-Visnuvarmmasya seems to be quite illumi-
nating, while the expression: siddhayatra in the inscription of
the Mahinavika Buddhagupta has proved to be very signi-
ficant, since the same term occurs twice in the rockdnscription
of Kedukan Bukit (Palembang), twice in the Nhan-Bién
(Campa) stele inscription of Indravarman III (dated Saka 833),
and presumably also on a fragment of a stone-inseription of only
four or five letters, found at Kota Kapur (Bangka).

1. Kedah Inscription:—

This inscription is incised on a slate slab,? now missing, which
was found beneath the floor of a ruined brick house in

1In a letter dated the 29th Aug., 1933, in reply to an enguiry, the
Superintendent of the Archeeclogical Section, Indian Museum,
Calcutta, writes T am sorry the inscribed fragments received in the
Asiatic Society of Bengal are not traceable in the collection of this
Museum. It is not clear what happened to them in the interval
between 1848 and 1876 when A.SB. collection was transferred
here',

2Reported by Col. Low and edited by Mr. Laidlay, JASE, Vol
XVIII (1849), pt. I, pp. 247-49, pl. X; the same is reproduced In the
Miscellaneous Papers Related to Indo-Chinm, Vol. I (1886) (in
Trilbner's Oriental Series) with a summary of Prof. Kern's article
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Kedah near Bukit Muriam. Considering the -modest dimensions
of the house, some 12 feet square, and the nature of the in-
scription, Prof. Kern supposed that the house once served as a
hut (kuti) of a Buddhist monk.

The present inscription is now accessible only in a hand-copy
accompanying Col. Low’s note which also includes Mr, J. W.
Laidlay’s reading and interpretation of the epigraph with a few
minor defects, the hand-copy being inadequate. Later on, how-
ever, Prof. Korn was able to restore the contents in their entirety
and to interpret them aright. There are but two stanzas in
Sanskrit in the Aryd and the Anugstubh metres, covering four
lines. The first comprises the so-called Buddhist creed: ye
dharma hetuprabhavdh, etc? which appears frequently on
Buddhist votive tablets, pedestals of Buddhist statues, ete. The
second verse is uncommon. It is seldom met with in an epigra-
phical record. It has been read:—

ajfidndc=ciyate karma jenmanal karma kdranam
jdndn=na kriyate* karmma karmmabhdvdn=na fiyate.

“Through ignorance karma is accumulated, The cause of birth
is karma. Through knowledge karma is not accumulated.
‘Through absence of karma one is not [re-]born’

The doctrine herein expressed seems to be more closely
related with the Sdnkhys and the Vedinte than with the
Buddhist philosophy. Still it is not alien to the latterd In the
present case, anyhow, it cannot but pertain to the Buddhist
religion, as it recurs in Mahiindvika Buddhagupta’s inscription
which is beyond doubt Buddhistic, being accompanied by an
cffigy of a stipa. This was the conclusion of Prof. Kern, which

published in Versl. en Meded. d. Kon. Akad. ». Wetensch. afd.
Letterk. 2de Reeks, dl. I, Amsterdam, 1884, and again in Verspr.
Geschr., Vol. IIT, pp. 265480

1 &f. Suddlbarmepnpdnrils  at the end of the last chapter (27th).

2" Though the text reads heve kriyate, yet I have given the transla-
{ion of the word eiyate, in accordance with the five other identical
texts. Cf. p. 22, footnote 2.

3 €. Advaghosa's Buddhacarite, XTIV, 62, 63, and XVI, 42:
Jardmarapodobddisantatir jdtismhdrayd avidpidinirodhene togdh vyupdarati-
kremal.
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is now confirmed by the occurrence of the same stanza in the
Batoe Pahat inscriptions that are equally Buddhistic.

No estampage of the present epigraph being available, it is-
impossible to scrutinize its paleeography in order to assign an
approximate date to it. On the strength of what little can be

made out of the eye-copy, it possibly stands, as Prof. Kern has
pointed out, in relation with the sea-captain Buddhagupta’s

inscription, In point of orthography, the use of the fihvamaliya
is peculiar to the former.

2. Inscription of the Mahanavika Buddhagupta (Pl 3):—

The stone, again a sort of slate, on which this inscription
(portions of which are missing) is engraved, is supposed by
Col. Low* to have been the upper part ‘of one of those pillars
which are set up in the areas of Buddhist temples’. It was found
in the northern district of the Wellesley Province, and is now
preserved in the Indian Museum, Calcutta. Prof. C. O. Blagden
of the School of Oriental Studies, London, has kindly placed at
my disposal, for the present use, the three pieces of a squeezo
that happened to be in his possession. I received two more
estampages of the inscription from my cousin, Dr, 8. L. Hora
of the Zoological Survey of India, Calcutta, at whose request
they were prepared, especially for my use, by Mr. K. N.
Dikshit, Superintendent of the Archeological Section, Indian
Museumn, Caleutta, thus enabling me to make a detailed study of
this interesting record.

The stone shows, in the centre, the figure of a stipe. The
basement is decorated with three pilasters, of which the central
one is complete. The side pilasters, shown in halves, suggest
a circular drum. A transition from this drum to the ecentral
member is a lotus with some petals turmed downwards and the
others, three in number, shown erect and supporting a semi-
cireular? dome. From here begins the stipa proper. The dome

1JASB, Vol. XVII (1848), pt. 11, pp. 62-86, pl. III, and pp. 66-72,
pl. IV; reproduced in the Miscel. (as before), pp. 223-232;.also
H. Kern, op. cit.

2 The published drawing is deceptive. There it appears fo be
almost globular. Hence Prof. Kern's remark: ‘Op zijne afbeelding
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carries a superstructure (harmikd), from the centre of which
rises a staff (yagti) with a series of seven superposed parasols
{ chatracali).

The inscription is engraved on both sides of the stipe and
reads downwards. The two lines, that on the right almost com-
plete and that on the left only partly legible, flanking the stipa,
form one stanza. It is not certain whether the remaining two
lines and a half, onc to the outermost right and the other to
the outermost left with six letters below, originally belonged to
one connected passage; probably they did. They are obviously
in prose. The whole inscription has been, in the main, correctly
deciphered and interpreted by Prof. Kern; nevertheless I venture
to give the transcript afresh and to propose some changes in
the interpretation, on the strength of the more reliable estampage
at my disposal.

[From the squeeze it was not possible to form a clear idea
of the stone with regard to its shape and size. While the paper
was in the press the writer happened to personally examine the
slab in the Indian Museum. The Superintendent kindly pro-
cured him two photographs of it, that are reproduced here.
Below is quoted the description of the slab as given in the
Catalogue and Handbook of the Archaological Collections in
the Indian Musewm, Calcutta, 1883 (Part IT Gupta and Inscrip-
tion Galleries), pp. 189-190.

Maravan PENINSULA.

M.P. 1.—A slab, 2’ 2” high, by 1’ 1”.50 in breadth at the
lower end, and 11”.50 at the other extremity: the curved and
inscribed face being narrower than the back, which is plain, the
sides being beveled off to the back, each side as well as the face
on each of its margins being inscribed. The figure of a Burmese
pagoda is delineated in outline between the two lastmentioned
inscriptions. The base of the pagoda is apparently nearly
square, and of some height whilst the dome-like portion is almost

wan het monument,...... , zlet men... eenen Stipa, waarvan het
anderstuk uit eenen bol, en niet, zooals gewoonlijk, uit een halfrond
bestaat’,
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round and capped by a long stalk-like pinnacle, with seven
umbrellas at wide intervals on the round stem, which ends
above in two half circles, inverted towards each other. The
figure given of this sculpture in the Journal of the Asiatic Society
is inaccurate. Nothing has been placed on record regarding
the discovery of the slab beyond what follows.

This slab was discovered by Captain James Low, M.A., 8§.C,
near the ruins of an old Buddhist temple in Province Wellesley,
in 1834, and was presented by him to the Asiatic Society of
Bengal on the 14th January, 1835.]

The stanza :—

! affiandc=ciyate karma jonmanah karmma kirana[m]
fiidndn=na* ciyate [karmma karmmabhdvan=na {jdyate]

The line to the outermost right :—
mahanavikabuddhaguptasya raktamyi*ttikatvdsltavyasya?]
The line to the outermost left and the letters in the margin :—

sarpvena prokirena sarvvasmin sarvvathd sa[r]vva. . .
siddhayat[r]a[h] santu®.

10nly the lower part of the long vertical stroke of a is visible.

2 The letter ¢ i3 only faintly discernible, while the marlk of £ is
guite distinet. There is, therefore, no room for reading it as kri as
has been read in the Kedah inscription. The same verse occurs
four times in the Batoe Pahat inscriptions where the reading is
decidedly ciyate. In all probability, the Kedah inscription, too, had
ciyate and not kriyate.

8The sign of i is here superfluous. Prof. Kern read mri and not
mri, but the curl below m answers to ¢ and not to r which is marked
differently. Cf. pra, the fourth syllable in the line to the outermost
left. This distinction between r and r is still cloarer in Milavarmen's
inscriptions. Cf. J. Ph. Vogel, The Yapas Inger, pl. B. line 4, the
fourth syllable wy pl. O, line 3, firat ayl, dr, line 8, fourth syl. wr.;
and the r in the word &¢f at the beginning of the three inscriptions
and in several other words,

4 Prof. Kern reads here &4 but there is no vowel sign 4. The
curve above ka evidently formed the lower part of a letter in the
line above which has almost entirely disappeared.

& Prof, Kern's reading is: sdddhaydndsanne. But gdtd  instead of
yind iz clear, and though the portion of the stone just below (@ is
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As regards the interpretation, the stanza has already been
discussed in connexion with the Kedah inscription. The rest
calls for some further explanation than has been given by Prof.
Kern. His identification of Raktamyrttika with Ch'ih-tu (TRed-
earth’), a port on the coast of the Gulf of Siam, known from
Chinese sources,! is very acceptable. His supposition, on the con-
trary, that the missing portion of that line may be supplemented
as—raktamytiikavasa[sya dinam (or deyadharmah)] seems less
probable. The letter s in the place where «wdse has been read,
is smaller in proportion and resembles more, in size as well as
in shape, the one in the ligature sya of the foregoing word
-guptasya than the sa that repeatedly occurs in the line to the
outermost left. Hence our conjectural reading: wvdstavyaesya.
The line on the opposite side presents no difficulty, except that
we have to read sarvcasmin where Prof. Kern reads sarvvasmat.
For the short line in the margin I propose a different reading.
Prof. Kern seems to have assumed that these three lines had
no connexion with one another, From the rubbings at our dis-
posal it can be made out, with some amount of certitude, that
the epigraph originally consisted of at least six lines and that,
consequently, excepting the two lines flanking the stiipa, it
formed one connected passage containing a benediction, The
portion preserved on the stone may now be rendered thus: “. ..
of the great® sea-captain Buddhagupta, a resident (?) of

chipped off, a » can easily be supplied on the analogy of the same
expression (siddhaydtra) elsewhere. Similarly santy is clear instead
of sanna.

1 Groeneveldt, Notes on the Malay Archipelago and Malacea,
pp. 82, 101, 122. In inscriptions from Nepal such words cceur as:
pandumyttiki, dhiavalempitiks,  Sublompiibd. Cf. Prof. 8. Levi, Le
Népal, Vol. IIT {(An. du Musée Guimet Bibl, d’Etudes, tome XIX),
P 72, where he also guotes a passage from the Rémdyapa, 1L, 71,

-Vfﬁ: Ayodhyd dripete dardt adrathe papdumptiibd,

2 The word ndvike (from nau 'a boat a ship') occurs in Sanskrit
literature where it means ‘a skipper, the master of a small trading
vessel’. The term makdndwike, which apparently does not occur in
literature, may mean either ‘the captain of a sea-ghip' or ‘the com-~
mander of a number of such vessels, an admiral’. Kern's render—
ing ‘voorname scheepsvoogd' seems to approach the last-mentioned
meaning,



b
a4 EXPANSION OF INDO-ARYAN CULTURE

Raktamrttika........ by all means, in all, in all respects,......
all. .., be [they] successful in their voyage[”

Attention may be called to the final word of the inscription.
1t is no doubt santu, and as such it has led me to a double con-
clusion: firstly that the record is of benedictory nature and
secondly that it ends with the very word sentu. The only
irregularity is this that the preceding word must end with a
visarga or s of which no trace is visible in the inscription. I am
inclined to regard it a slip on the part of the engraver.

The importance of the expression siddhaydtra has already
been pointed out. The word, as it stands in the present inscrip-
tion, is a compound of the Bahuvrihi class, denoting: ‘one of
successful voyage’, or ‘one whose journey has been well accom-
plished’, In the Nhan Biéu inscription® the same expression
oceurs twice (in the verses 8 and 12), but there it is clear from
the use: siddhaydtram semdgamat and siddhayatram upagemat,
that the word siddhayatra is a Karmadhdraya Tatpurusa com-
pound, which would mean: ‘an accomplished journey’. E. Huber
translates the passage: ‘aequired the science of magic’, which to
Dr. Majumdar seems to be somewhat farfetched.: According to
the latter, it simply means: ‘was successful in his undertaking’,
The same expression has again been interpreted as a certain
magic power, by M. Coedés, in connexion with the Old-Malay
inscription of Kedukan Bukit? Here it is again siddhydtra, thus
a Bahuvorihi and not a Tatpurusa, While interpretation of such
a conscientious scholar as M. Coedés can hardly be contested,
it may stll be pointed out that the term in question in the
sense of a certain magic power is not known from Sanskrit
literature. On the contrary, expressions like siddhayatrika and
siddhaydtratva are met with in works like the Paficatantra® and

-~
1 BREFEO, Vol XI, pp. 2091 ‘ﬁ C. Majumdar, Champa, Inscr.
No. 43,
2 BEFEO, Vol. XXX, pp. 34, 59.
3 vaymh  siddhaydirikal  ‘we are fortune-hunters’, in the story of
the four adventurers, in the B5th tanira (Aporibgitakdritve). OF.
FPafichatantra (Harvard Orien. Serles, Vol. 11, 1808), p. 204.
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the Jatakamald,® but nowhere associated with any magic. Dr.
Majumdar’s interpretation is, therefore, preferable.

Prof. E. Huber was perhaps the first who, while he more than
twenty years ago treated the Nhan-Biéu inscription, attributed
the sense of a certain magic to the expression siddhayatr@ occur-
ring twice in the said inscription. He thereby gave rise to the
theory that in Java once there must have existed a school which
attracted people, desirous of acquiring that magic power, from
the neighbouring countries. Since then this theory has found
favour with various scholars.

One may, however, argue that we are not aware of any such
place—neither in literature nor in epigraphy, neither within nor
outside India~where mention is made of the existence of a
magic known as siddhayatrd. Even in the Nhan-Biéu inscription,
from which the present theory originates, does not contain any
«other word or expression that may warrant such a state of affairs.

Almost every scholar, who construed the said expression, first
emended it into siddhiyatrd, and that without any apparent
reason. The emended reading does in a way yield the sense of
a magic; for, the terms rddhi and siddhi in the Yoga system of
philosophy do signify certain supernatural powers. All the same,
the general sense of the word siddhi remains ‘success’.

Before the expression under discussion was found in an
-epigraphical record, the compilers of certain dictionaries knew
a place in the Paficatantra, where a similar expression is met
with: vayam siddhayatrikih ‘we are fortune-hunters’, In the
story, a yogin does play a rile and there is mention of a sort of
occultism, too. Still there is hardly any ground for changing
the term siddhaydtrika into siddhiydtrika, as the lexicographers
have evidently done.

At present, fortunately, we know at least of seven instances
of the same expression. The reading in each case is siddha and
not siddhi, We, therefore, cannot assume that the writers of all
the pieces have by mistake written siddha instead of siddhi,

1 tasya  paromasiddiopdiroiedt  Supdroga  dyeva  ndma  bobhilve
“he, being (always) very lucky in sea-voyages, got the very name
Buapirege (ie Lucky-voyager),’ in the Supdropa-jitaka, of. Jatakamald
of Aryadtra, ed. by Kern, 1801, p. 88,
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as in the case of the Paficalantra passage the lexicographers
seem to have done.

The same Supdragajdtaka of the Jdafakamala contains two
more passages which elucidate the point still further: samydatri-
kair yatrasiddhikimaih and Suvarnabhiimivenijo yatrasiddhi-
kamah. Here even though the word siddhi is expressly employed,
yet it is obvious from the context that it has no association of
any magie. The term ydtrasiddhikima simply means ‘one
wishing success in voyage'.

The script of this inscription is more elaborate than that of
Kedah. This is specially noticeable in the forms of ka and ra.
In the former inscription, the vertical stroke is doubled by a
curve to the left, that rises almost to a second stroke, This
vertical stroke in the Kedah inscription is left single, Otherwise
the characters of both present so close an affinity as to point
to one and the same period. The script resembles that of
Parpavarman’s inscriptions in 'West Java. The present in-
scription may thus be assigned to the 5th century Ap.; that of
Kedah may be a little earlier.

3. Ligor Inscription (PL 4; and Pl 5, fig. 2):—

Perhaps the most important find in the Malay Peninsula is
the inscribed stele discovered at the Vat Semi Miiang of Ligor.
It measures about 1 m. in height and ¥ m. in width which
gradually narrows down to 40 em. at the base. It is inseribed on
both faces. The lettering on the one side is considerably
damaged, with the result that only the first four lines are now
legible. On the other side, except for a few letters in the centre
which are indistinet and a few at the end which are lost, the
text, covering 29 lines, is well preserved. It was first noticed by
M. Finot* who pointed out its importance on account of its
being properly dated and recording the erection of a Buddhist

1 Formerly Vieng Sa or Vieng Sra was held to be the find-spot of
the record, then called Vieng Sa inscription by M. Coedés who later
on pointed out Ligor to be its real provenance. Cf. Bijdragen, Vol.
831 (1927), p. 482 (footnote); and N. J. Krom, Hindoe-Jav. Ges—
chiede. (2nd Edition), 1931, p. 130.

T BCAI, 1910, p. 149 and 152-3.
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sanctuary. It was, however, left to M. Coedés to reveal that it
is a record of a king of the Sailendra dynasty which ruled over
the empire of Srivijaya. In 1918 in the course of a lucid study
he showed for the first time that Srivijaya was the name of a
kingdom and not of a king, as bad hitherto been assumed. This-
epoch-making discovery of M. Coedés is based upon the present
record. His paper is devoted mainly to the identification of Srivi-
jaya, while he subjoins to it, as an appendix, a transcript and
translation of the Ligor inscription with a few remarks as foot-
notes.! Prof. B. R. Chatterjee* has recently dealt with the inscrip-
tion (leaving out the four lines on one face), but he has, except
for a few textual suggestions of his own, mainly drawn upon M.
Coedés’ writing in which several important points have been
left unexplained, while some others are differently interpreted.
I take this as a plea for a fresh treatment of this highly interest-
ing document, while acknowledging my indebtedness to M.
Coedés for the help I have derived from his article.

The record is composed in highly ornate Sanskrit, which,
however, is not absolutely free of blemishes of poetry. There
seems to have been a deliberate endeavour on the part of the
author to display his skill in Sanskrit composition. By employ-
ing peculiar grammatical forms, various rhetoric figures and all
the four {sama-, ardhasama- and visama-vytte and jati) kinds of
metres of Sanskrit prosody, he shows himself to be well-versed
in all those branches. We shall presently have occasion to
revert to these points for a more detailed survey.

M. Coedés indicates the longer portion (29 lines) of the
inseription by the letter A and the shorter by B; but we take
them in the reversed order. Evidently the writing on both the
faces must have originally formed one continuous inseription.
But its first half was on the face which M. Coedés indicates as
B, This is clear from the very first word svasti, which is the
appropriate beginning of a Hindu record. The other part,
indicated as A, is obviously the continuation of the former.

1 Le Royaume de Srivijsyain BEFEQ, Vol. XVIII, No. 6, pp. 1-36.
Appendix No. 1, A. and BE. with two plates.
2 Indie and Java, Caleutta, 1933, pp. 40-44,
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For the most part the epigraph is a eulogy. The concluding
portion states the real purport. It records the erection of a
triple brick edifice by a Sailendra king whose name-let me
mention it for the first time—is Visnu, as is stated in the inscrip-
tion itself in unmistakable terms. In all probability his full name
was Visnuvarman, as we may conclude from a newly discovered
seal to be discussed hereafter. The edifice in question is dedi-
cated to Sikyamuni and his two associates, Padmapini and
Vajrapani. It is interesting to note that the same triad appears
in the Chandi Mendut and Barabudur of Java,

The inscription further mentions that, at the instance of the
king, the royal monk built three stiipas and that after the death
of the latter, his disciple, Adhimukti, made two caityas close to
the three already erected by the king, From this it is clear that
the foundation of all these buildings was not laid on one and
the same day. The date given in the inscription then must refer
to the day when a sort of inauguration ceremony! may have
taken place. MM. Pt. Madhava Shastri Bhandari of the Oriental
‘College, Lahore, has been kind enough to supply me with the
exact date according to the Christian era, which corresponds
to that mentioned in the inscription. It is the 15th of April,
775 AD., Saturday, 12-30 afternoon.

TRANSCRIPT
A,
(1) svasti
yo'sau rajadhirajassakalaripuganadhvantasiinyyopa

(2) maikas=
svaujobhih kantalaksmya Saradamala$ai manmathabho vapu-

(3) gman?
Visnoakhyo'Sesasarcodri wmadaviv nafcadvitayassvasakiya®
so'yarn Sailendravansaprabh[u]nigadatah $ri-Maharajanama

« 1 pratisthd or mirtipratisthi in which sense the sthdpitdh of the in-
=cription is then to he interpreted.
2 Read: gman, 8 Read: eddvitfyassvadakind.
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B.

(4)

tasya ca sokalard (the rest is missing).

(1) visdrinyd Kirttyd nayavinayaSouryyeSrutasama

ksama (2) dhainyyatydgadyutimatidayadyaksayabhuva
paran yasyd=(3) krantd bhuvanckubhujam Kritivisara
maytkhastarandn Seradi (4) tuhindniforiva ricat I.

aunanamddharastuhinagivi (5) katadhikaruca
gunddhydndr puhsamapi jagati yastwiga (6) yafasam
manindi  bhirinam duritabhidudancaniva mahd (7) n=
manifyotirllekhavalayiSirasaficapi phaninam II..

(8) dhanavikalatdvahnijvalavaliksapitasoya

yama (9) bhipatita ye te svdsthyam pararh samupigatdh
hradami . (10) va gaja nityasosyamprasannasubhambhasarh
savitari ta (11) patyugre sevyariv sarojerajo’runam IIL.
gunabhrtamupa (12) gamya yam gunddhyd

[fagati nalrd Manund samar samantat

(13) madhusamayjamivamrakesaradyas=
$riyamadhikindadhate ma (14) hiruhendrah Iv.

fayatyayarh Srivijayendrardja®

(15) samantarajirceitaddsanasril
prafastadharmmasthiratonmukhena

(18) vinirmmito vifvasrjeva yatnat Y.
Srivijayefvarabhiipati (17) resa gunaughah
ksititalasarocasamantanypottama ekah

(18) sthapita aistikagehavaratrayametat—

Kajakara-Marani (19) sidana-Vajri-nivdsam VI..
santatametattrisamayacaityaniketam® (20) n=

¢ ignvasthitasarvvajinottamadattam

sarvvajagatma* labhii (21) dharakulisavaran=
tribhavavibhitiviSesadamamarapadam VIL.

(22) punarapi Jayantandmd rdjasthaviro nypena suni-
yukiah '

1 Read: rucd. 2 Read; rdih. 3 Omit: 4 Read: nma.



40 EXPANSION OF INDO-ARYAN CULTURE

sti (23) patrayamasi kurovityatassa tadidantathd

Ia'm:.-an VIII,

svarite (24) ‘smimstacchisyo” dhimuktirabhiicca nama-
tah sthavirah

istikacai (25) tyadvitayam caityatritaydntike krtavdin  IX.

vrddhya (28) pte Sakardje muninavarasokairmmadha®
vaikddasihe

fukle ko® (27) liralagne Bhygusutasahite cdryyemadi-
fyotirdryyet

deve (28) ndrabhena ca Srivijayanrpatindnyaksi-
tifottamena

trai (29) lokyaikdgryacintdmanivapusa  i[va sthal-
pitasstiipalclailtyah] X.

Notes

A.—It has not been possible to restore the two obliterated
letters (short syllables) in the third pada of the verse. In the
fourth pada one short syllable is wanting, an error attributable
to the author.

The points in which the present transcript differs from M.
Coedés” reading may be noted here. (Nores A. B. here refer
to his A. B.):—

Instead of : sodmyari (A., 1 9) read : svdsthyar.
* " agre (A,l 11) T ugre
* " seoywin (A, L 11) * sevyam
" " rafarccitignasana$ih " wdjdrceitadase.
(A, 1 15) nasrihs

1 Read, for the sake of the metre, without avagraha, ie.: tacchizyo
Adhimuketir, ete.

2The engraver cbviously first missed dha, and after detecting the
-omission, indicated the presence of the dha with a cross mark below
the line.

2 Read: kou, 4 Omit: 4.

¥ This is what Frof. Chatterjee also reads; cf. for a similar expres-
sion the begioning of Bapabhatie's Kademburl: dsfd aftganarapati-
Sirahsamablyarcitaddsanal...... rdjd Sadralo ndma,
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Instead of emaguno ghana read esa gunaughah?

(A, 1. 17)

* " ifha] (A, 1 29) " i[va]

* " co dvitayas (corrected " (corrected) cdd-
as ca divitiyas) vitiyas
(B, 1 3)

* * su(B,L3) " a0,

TRANSLATION
A
Hail !

He, who is the supreme king of kings, (who) through
his energy (is) alone comparable to the sun for [dispelling]
the darkness [in the shape] of the hosts of all his foes, (who)
in charming beauty (is) the very, spotless, autumnal moon,
(and is) like? Cupid in person, (who is) called Visnu, (who)
entirely [annihilates] the pride of all [his opponents], and
(who) with (regard to) his prowess is without a second,
—that self-same is known by the appellation of Sailendra-
varidaprabhu? (i.e. the chief of the Sailendra dynasty) (and
bears) the title of Srimaharija (i.e. the IMustrions Great
King).

And, of him,....of all kings (?)....
B,

I. His widespread glory, the inexhaustible sources of

1Thiz also fits in with the metre. The scratch running across the
wisarga has given it the appearance of na. The point will be clear,
i we compare the sign of the visarge in 1. 9 and that of nz in 1. 1 and
1. 3. Prof. Erom sought to bring the doubtful reading emaguno in
connection with femsbhl one of the later designations of the island
of Sumatra (cf. Hind.-Jav. Gesch, p. 131, footnote I); but that is
now evidently impossible.

2The word like is superfluous. The text is  Monmolhdblio  vagng-
midn; it onght to ba either Alanmathdblop or Afanmatho eapusmdn,
i.c. cithar Updmd ‘similitude’ or Ripaka ‘metaphor’. The author pos-
sibly intends to employ the latter.

3 As already noticed, the part pralfunigadatal is defective of one
short syllable. Grammatically, too, it ought to be prabhur nigedaiak.
Perhaps we have to read—prablavandgadetsl,  still the compound
is not lucid.
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which are (his) prudence, modesty, valour, learning,
equanimity, forbearance, firmness, liberality, intelli-
gence, compassion and the like, has completely
eclipsed the radiance of the glory of the kings of the
world, as the light of the moon during the autumn
(does) the rays of the stars.

II. He is the receptacle of virtues and is also, through (his)
lustre that outshines [even] the [snowy] peaks of the
Himilaya, [the support] of the virtuous and highly
celebrated men in the world,! (who is) great, a des-
troyer of evil® [and a possessor] of multitudinous
gems as well as [the patron] of the Nigas® with their
heads haloed by the streaks of the lustre of the gems,
resembling [in that respect] the ocean?

III. Whosoever have fled to him with hearts consumed by
the multitudinous flames of the fire of poverty, have
attained perfect ease in the same manner as the
elephants [are refreshed, which], when the fierce sun
is burning [resort to] a pleasant lake with pure,
serene and perennial water reddened by the pollen
of the lotus flowers.

IV. The virtuous people in the world, having from all sides
turned to him, who is endowed with wvirtues like
Manu, display a greater beauty, like mangoes, kesaras
and other lordly trees on the approach of the spring
season (do).

1 The wording is not quite suited in the text. The author possibly
had in his mind: who outshines among the celebrities of the world
even in a greater degree than the Himdlaya does among all moun-
tains, and then: who iz the support of the virluous, ete,

?In connexion with udanvant (the ocean), duritabhid would
mean ‘purifying’.

% The original reading is: phapin which, while in reference to the
ocean means the ordinary serpent, probably alludes to a class of
people, called the Nigas, among whom there may have been some
adorning the court of Srivijays as dignitaries.

4 Referring to the ocean, the words great, possessor, patron, and
heads may better be replaced by grand, repository, abode, and
hoods respectively.
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V. Victorious is this king, the lord of Srivijaya, whose
sovereignty is recognized and whose commands are
obeyed by the neighbouring kings, [and] who has
been deliberately created by the Creator of the
universe, us if He had in view the perpetuity of the
praiseworthy Law.

VI. This king, the lord of Srivijaya, [who is] the very
effusion of virtues, the very best among all the kings
around on the surface of the earth, has erected:
this trind of excellent brick houses, the abode of
Padmapini, of the Mara-slayer (i.e. Sikyamuni) and
of Vajrapini,

VII. This trisamaya-caitys* building, which is dedicated to
all the best Jinas residing in the ten quarters of the
sky, and which is the very thunderbolt for [destroy-
ing] the mountains [in the form] of impurities of
the whole world, is ever the seat of Amrta® (and)
the giver of the highest prosperity in the three states
of existence (tri-bhava) 4

VIII. Furthermore the royal monk (rdjasthavira), Jayanta
by name, [being] commissioned by the king: ‘Make
thou® a triad of stipas!” has thus made the same
accordingly.

IX. After he (the royal monk) had gone to heaven, his

1The use #hdpital in the sense of sthdpitsvan iz peculiar,
though grammatically it can be defended on the analogy of a
phrase like b&hulta bralmapdh the ‘*Brihmanss who have taken
their meal'.

21 am indebted to Prof. Dr. J. Rahder for the information that
the term samaya in Buddhist scriptures means ‘doctrine’ and that
in the present cage the trizamayo probably refers to the three deitles
mentioned above, each representing a different doctrine.

I The amptgpada of the original seems to be the same as Pali
amatagpada which is a synonym of nirvdga.

4 Childers, Pali Dictionary, see the word bhavd.

5 The word asi in the text is an indeclinable equal to tvam ‘thou',
like asmi and asfi, meaning ‘I' and ‘he’. Their use is not frequent.
Of. todm demd vacmi, ete. 71 say to thee, etc)' in EKdwyedipikd,
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disciple, ‘Adhimukti by name, became the [royal]
monk. [He] has made a pair of brick caifyas in the
vicinity of the triad of caftyas.

X. The Sakardja (ie. the Saka year), (designated) by the
(six) rasas, the (number) navan and the (seven)
munis having been completed (8. 687=T75 Ap.), on
the eleventh day of the bright half of the (month
of) Vaifiikha,! the sun rising in company of Venus in
Cancer, the king of Srivijaya, superior to other kings.
like Indra (who is superior to other gods), has erected
the stiipas [and the caityas] (so beautiful) as if their
structures are (made) of the choicest cin{d@mani gems
in the three worlds.

The question may be asked as to how the king's name Visnu
has so far remained hidden. This may be partly due to the
expression Srimahdrdjanamd of the inscription, to which so
much importance has been attached that the personal name of
the king has been overlooked. It should be remembered that
Arabian authors® mention the kings of Srivijaya only under the
name of Mahirdja. Besides, in the present inscription the title
Srimahdrdja is combined with the word n@man which is com-
monly used to denote personal names, The words akhyd and
nigada have the same meaning, The aunthor has employed the
three, but it is obviously the term Visnoakhyal: that supplies the
personal name in this instance. The remaining two refer to a
title and a popular appellation of the king,

The earliest known inscriptions pertaining to Srivijaya are
those found in Sumatra and written in Old-Malay, but none of
them contains the name of any king? The Visnu of the Ligor
inscription is, therefore, the first name that we know of a
Sailendra king from the earliest period of the Srivijaya empire.

1The name in the original is Md&dlave which has been wrongly
rendered by Prof, Chatterjee as Caitra. Madhu and  Mdadhava ere
two distinet appellations, the former being a synonym of Caitra and
the latter that of Faifdkha.
J 2G'Ferrand, Textes arabes, p. 29. '
. @ The hame Jayaniga in the Talang Tuwo (Palembang) inseription
has been taken to be ‘of a dignitary and not of a king.
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4. The Perak Seal (Pl 5, figs. 3 and 4):—

In the Oudh. Versl, 1930, p. 36, it was announced that in
Porak a good signet ring had been discovered. It was stated
to bear an inscription in Pallava characters, which was then
read: Srivisnuvarmman, Recently Mr. I. H. N. Evans has
published a full account of the excavations at Perak? It ap-
pears from his yeport that the object in question is not a signet
ring, but only a seal. It was found on the beach at Kuala
‘Selinsing, Pernk, where pumerous other antiquities have been
unearthed. The seal must originally have been set in a ring,
but while certain other gold articles were found in the vicinity,
mo such ring was discovered to which the present seal may
have belonged. ‘It is a small seal’, Mr. Evans writes, ‘of red
cornelian of good colour and somewhat translucent, chamfered
-t the edges on the face and there engraved with an inscription
running the length of the seal in the middle. The dimensions
.of the piece are 1.4 em.{1 em.)X4em. The back is flat’.

Although the Jegend on the seal has been properly deciphered,
it was not at once possible to identify the name. Regarding its
interpretation and age different opinions have been offered by
Dr. P. V. van Stein Callenfels, Prof. C. O. Blagden, Dr. Bosch,
Dr. Crueq, and Dr. L. D. Barnett.

We may safely assume that the king Visnu of the Ligor
inscription and Sri-Visnuvarman of the Perak seal are one and
the same person., The seal might not have belonged to a com-
moner, but to a royal personage, as indicated by the use of
Sri and Varman. The absence of the word varman in the ligor
inseription presents no serious difficulty; for, in the first place,
it may have been omitted on account of the metre, and secondly
such dynastic names as -varman, -gupta, -sena, etc. are frequently

1 JFMSM., Vol. XV, pt. 3, pp. 89ff, and 110ff, & photograph of
the seal and another of the legend on it are reproduced, both en-
larged, on pl. XOOKVIIL 1, 2: cf. also R. O. Winstedt, A History
«of Perak (JRAS, Malayon Branch, Veol. MIIL pt. I), 1934 p. 4;
Roland Braddell, The Perck ‘Pallave Seal’, ibid, Vol. XII, pt. II,
1834, pp. 173-174.
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left out.! The fact that the two sites, Perak and Ligor, are nat
very far removed from each other, lends support to the above
identification. It may. however, be admitted that the script of
the seal is not exactly similar to that used in the inscription, but
can we not conceive of two different characters—one simple
and the other somewhat elaborate—existing side by side for
two different purposes as in the present instance?

By the courtesy of Dr. Bosch and of the Curator of the Perak
Museum, Taiping, I received a few impressions of the seal in
plaster and in sealing wax, The legend reads: S$ri-Visnu-
varmmasya, as decipbered by Prof. Blagden.

The word being varman and not varma like dharma? its
correct genitive singular is varmanal; but in the present case,
grammar has been disregarded. Such grammatical slips do
often oceur in epigraphical records® It should be bome in
mind that seal legends usually contain the owner's name in the
genitive,* so as to indicate that the seal belongs to that parti.
cular individual or corporation, So in the present case, too,
$ri-visnuvarmmasye means: “Sri-Visnpuvarman's [seal].”

InpoNESIA.
(a) Sumatra,

In Sumatra no such inscripion has come to light as may
rank in antiquity with those of Bhadravarman in Campi, of

leyg. Skanda for Skandavarmaen or Skandogupto, Bhima for
Bhimasena, ete. Cf. also Antiguities of Chamba State by Dr. Vogel,
pp. 2111, where in the same inscription the king is called Lalita-
ksitidah  (verse 14) and Lalitavarmape (verse 16).

2 There is no possibility of reading Sri-Vimpudharmmasya, nes  the
fourth akgara iz very similar to that of v in Fizpu

de.g in an inscription of Mflavarman in Borneo (Inscr. A, 1, &)
prdre  'swawvarmmeo vikhydlas instead of @ ... LT T T S In lndia
also, ¢f. maohdrdja-Sarveavarmmepa instead of ... varmmapd  (in
the Nirmend Copperplate Inser. of Samudrasena, Fleet, Gupta In-
seriptions, p. 288).

4 Cf. many of the ‘sealings’ found by Dr. Bloch at Basirh, the
angient Vaiidli (ARASI., 1803-04, pp. 81-122, pl. 31-42) and by Dr.
Vogel at Kasii (ARASI, 1906-07, pp. 44-57., PL 12-18).
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Mualavarman in Borneo and of Pirpavarman in West Java,
Among the dated records of the Archipelago, Sumatra can,
however, boast of having yielded some belonging to a very
emly period. They present a twofold interest, linguistic and
historic, as they are the earliest known documents written in an
Indonesian language, and at the same time the earliest records
of the empire of Srivijaya. The indigenous language they re-
present is now termed Old-Malay. It contains, at least in the
documents under discussion, a good many Sanskrit words. Many
a term there points to the Mahiyina form of Buddhism, prevail-
ing in that part of the island in the 7th century, Except that
the Saka era and the Pallava-Grantha script are employed in
them, they contain little with regard to the relations then exist-
ing between South India and Sumatra. Their number, the
undated and incomplete included, has recently grown from five
to six. As the former five have of late been exhaustively treated
by M, Coedés,! a succinet account of them will suffice here.

1. Kedukan Bukit Inscription:—It is incised on a roundish
houlder that was found in the year 1920 at the village of Kedu-
kan Bukit, on the banks of the Sungei Tatang, a tributary of the
Musi, at the foot of the Bukit Seguntang, a hill situated to the
south-east of the present city of Palembang. It consists of ten
lines and is dated in the Saka year 605. The contents are far
frotn being clear, but apparently there is mention of a naval
expedition under the dapunta hiyai (believed to indicate the
king), the forces consisting of 200,000 (vala dualaksa) men.
The last line contains the Sanskrit words: Srivijaya siddhaydtra
subhiksa, which freely translated would mean: ‘Srivijaya is
successful in all undertakings and is in a flourishing condition’.
The compound siddhaydira is met with also in the line 3, The
same expression occurs in Mahéndvika Buddhagupta’s inserip-
tion in Malacca, and perhaps also in the fragmentry inseription
of Kota Kapur in the island of Bangka, discussed below. The

1BEFED, Vol X{X (1830), pp. 28-80, with 7 plates. They have
been previously treated: Nos. 1, 2, by Ph. S. van Honkel, Aciz
Orient,, Vol. II, p. 12; No, 2, by W. J. Krom, Tijdschr., Vol. LIX,
p. 426; No. 4, by H. Kern, Bijdragen, Vol. LXVII, p. 3083, and
Yerspr. Geschr., Vol. VII, p. 205.



a8 EXPANSION OF INDO-ARYAN CULTURE

improbability of its being interpreted as ‘acquisition of a magic
power’ has been shown above.

9. Talang Twwo Inseription:—The sandstone block, upon
which this inscription of fourteen lines is engraved, was dis-
covered in the same year at Talang Tuwo, about 5 kilom, to
the east of Palembang. Its contents are equally uncertain. But
whereas the former document bears a politieal significance, the
present one has a religious bearing. It records that on the
second day of the bright half of the month of Caitra in the
Saka year 606, Sri-Jayanisa (or -niga), by order of His Majesty,
laid out a charitable park, called Sriksetra,! provided with ponds
and a varicty of trees, for the henefit of all beings, While it is
uncertain whether Jayanisa is the name of a dignitary or of the
king himself, it must at any rate be confessed to be a shrange
name. As in Pallava-Grantha the characters §a and ga are very
similar in form, it has also been read Jayandga. This alter-
native reading seems to be preferable, considering that personal
names ending in ndga do occur, The kings of the Bhiradiva
(otherwise known as the Niagn) dynasty, for instance, bore such
names as Bhavandga. In Jayandiga, too, we have perhaps a
member of a Niga family. Such a possibility has been pointed

out above? in connexion with the Ligor inscription. In that
case the position of Jayaniga would be that of an officer.
M. Coedés, however, has accepted Jayanifa as the final r@mI{nb
Dr. Stutterheim reads Jayawaga.®

The record employs a number of Buddhistic terms, such as
pranidhana, kalyanamitra, vo[bo)ldhicitta, ratnatraya, vajra-
Sarira, jatismara, janmavaditd, karmavaditd, klefavaditd, anut-
tarabhisamyaksamwo[boldhi, ete. Besides, it contains several
more Sanskrit words.

3. Krang Brahi Inscription:—This inscribed slab lies at the

1 Sriksetra  is also the name of the holy land of Purl on the
Kalinga coast in India, as well as of Prome in Burma, mentioned
in the Mon records as Sikset and Srikset, by the Chinese as Silicha-
talo; ef. N. R. Ray, Brahmanical Gods in Burma, 1932, p. 84,

2 See p. 32 footnote 3.

& Qudheden wvan Bali, Vol. I, p. 67.
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steps leading to the mosque in the village of Krang Brahi in
the province of Jambi. The visitors use it for washing their feet.
The inscription, consisting of 16 lines, was first noticed in the
year 1904, but owing to its being for the most part damaged,
it has remained undeciphered till about 1820 when Piof. Krom
studied it from an estampage and showed that its contents are
nearly identical with those of the Kota Kapur inscription to be
discussed below.

4. Kota Kapur Inscription:—This well-preserved inscription
of ten lines is beautifully carved on a hexagonal pillar of stone.
It was found in the year 1892 at Kota Kapur, on the northern
bank of the Menduk river in West Bangka. The sort of stone
used is not found in the island itself. The inscription opens with
an invocation for the protection of the kingdom (kadatuan) of
Srivijaya, followed by an imprecation against those who might
rebel against the governors (datus) of Srivijaya and by a bless-
ing on those who will remain loyal to them. Much more im-
portant is the concluding part in which it is stated that the
inscription was incised on the first day of the bright half of
the month of Vaisikha in the Saka year 608 on the occasion of
a military expedition undertaken against Bhiimi Java which was
not yet subjected to Srivijaya. Bhiimi Jave is apparently
the island of Java®l The most interesting fact that the
present record supplies is that it shows the expansion of the
empire of Srivijaya in its initial stage. The Bangka island itself
is outside Sumatra which is the proper home of Srivijaya and
where it was yet a mere kingdom. By its presence in Bangka,
the inseription under discussion proves that this island had come
under the sway of Srivijaya, whilst its mention of a military
expedition to Java foreshadows the approaching subjection
thereof.

5. Kota Kapur Fragmentary Inscription:—On the same site
a small inscribed block of sandstone has been discovered. It
bears a few letters out of which four can be read: jayasiddha.

1This shows that the Sanskrit name Yeva had as early as in the
Tth century been modified to Jdve in Indonesia. This form sur-
vives to the present day,
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They are followed by a sign which is clearly the left half of the
character ya. There is some free space on the lefthand side,
too, but here the lettering is effaced. The script is the same
Pallava-Grantha as in the foregoing records. One feels, there-
fore, inclined to supply the missing syllables by reading: Sri-
vijayasiddhaydtra, on the analogy of the text in the last line of
the Kedukan Bukit inscription. In all probability, the present
fragment originally constituted a part of a similar inseription in
Old-Malay.

6. Bukit Seguntang Fragmentary Inscription—This inseri-
bed piece of stone is fairly large. It was discovered in the year
1928 near Bukit Seguntang, a hill to the west of the city of
Palembang? It preserves the initial portions (each consisting
of some ten letters) of twenty-one lines. When entire, the in-
scription must have been fairly extensive. The type of seript is
uniform with that of the five epigraphs discussed above. From
a photograph of this piece, it was possible to recognize here and
there a solitary Sanskrit word. At the request of Prof. Vogel,
Dr. Bosch has been kind enough to supply a good rubbing of the
inseription. ‘This has enabled me to decipher the preserved
portion which leaves no doubt that here, too, the language is
Old-Malay. Prof. van Ronkel very willingly helped me in
studying it in the hope that some sense might be made out,
Lut unfortunately the text proved to be too fragmentary for that
purpose. He was able to catch a word or two that seemed to
him to point to the demise or illness of a prince. Krama, bhojya,
prajd, kamakrodhalo[bha, ete] are some of the Sanskvit words
that are employed in this inscription.

(b) Java.

The inscriptions of the king Parnavarman:—The oldest epigra-
phical documents found in Java are the four rockinscriptions
of Pimavarman, All of them have been discovered within the
bounds of the present district of Batavia in the western part
of the island, which is otherwise not so rich in Hindu monu-

1 4n. Bibl, LA, 1931 p. 20, svhere: Prof. Krom announces some
other important discoveries as well.
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ments as the central and the eastern parts are, Three of them,
those of Ci-arutdn, Jambu and Kebon Kopi, are still in situ at
«clogse proximity to each other in the hilly country round the
Buitenzorg, while the fourth, that of Tugu, was discovered to
the east of Tandjong Priok, the port of Batavia, and is now
preserved in the Batavia Museum. The four inscriptions have
‘been edited by Prof. Vogel.* The first three contain no date,
while the Tugu inscription is dated in the 22nd regnal year of
the ruling king. On paleographical grounds they can be
assigned to the middle of the fifth century A.n.

Piirnavarman’s footprints form the subject-matter of the first
two inscriptions. Those of his elephant are the theme of the
third, The fourth records the digging of a canal, In addition
to the inscription and the footprints, two spider-shaped marks
and a line of cursive writing are engraved on the first rock.
“Their significance is yet unknown.

It may be assumed that the purpose of perpetuating Pirna-
varman'’s footimpresses was their worship by his subjects; but
considering that the footmarks of his elephant ave similarly
engraved on the rock of Kebon Kopi, that assumption seems
less possible. The fact that Pirpavarman is styled wvikrinta
while his footprints ave likened to those of Visnu as Prof. Kern
points out, appears to allude to the Trivikrama incarnation of
that deity, We may in this conmexion also compare a passage
in the Changal inscription: purusapadamchalaksmabhiite, Tho
Ramdyana, in the same chapter in which mention is made of
Java and other islands of the east, mentions Visnu, as Trivikrama,
having made the first stride on the mountain-peak called Sau-
manasa.* The author of the Rdmdyana thus also seems to asso-
ciate the Trivikrama incarnation of Visou with the island of
Java.

It follows from the above considerations that Piimavarman

1 The Earliest Sanskrit Inscriptions of Jova in the Publicaties ».d.
{Cudh, Dienst in Nederlandsch-Indie, deel I (1825), pp. 15-35; the
article also comprises the results of the previous researches,

2 Ramdyana, IV, 40, 87-68: fatra yojanevistdram ucchritan dofagojonam
driagarh Ssumanaseds ndmea jilarfipamayan: dhruvam fatra plrvads padah
krtod prrd Vispus Trivibrame doitiyaris sikhare Merod cakdra Purugoliamab.
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may have been an adherent of the Brahmanical faith. This is
still clearer from the Tugu inscription where mention is made
of a gift of a thousand kine to Brihmanas. Although he bears
an Indo-Aryan nmame, there is nothing to show clearly whether
Piarpavarman was a Hindu immigrant or a Hinduized native
of the island. The name of his capital, Tarumd or Tarimd, as
Prof. Krom informs us,! is an Indonesian word for indigo, and,
as Mr, Pleyte thinks, is still preserved in the name of the river
Citaram. Mr. Schnitger has been kind enough to bring to my
notice that such a similarly sounding name as Tdrumapura
occurs in an inscription from South India?

The style of the Tugu inscription is not lucid, the meaning
is hence not clear. Is pinabahu an epithet or a proper name?
Do rajidhirdje guru (line 1) and pitamaha rdjarsi (line 4) refer
to one and the same person or to different persons? These and
similar ¢uestions we must leave undecided. The canal (or
emnals) is designated by the names of two well-known rivers of
North-India, viz. Candrabbigi (now Chanab) and Gomati.
This, of course, does not prove that the elements of Northern
India were also existent in Java in those early days, though such
a possibility is not totally excluded. The names Candrabhiga
and Gomati are borne by certain rivers in South India, too, as
is clear from the Garudapurine? Gomati and Candabhdge are
also met with as the names of certain channels in Ceylon.*

The system adopted here for reckoning the days of the month
is aminta which again points to a South Indian practice. That
a canal about seven miles long should have been excavated
within twenty-one days seems incredible. It is stated that on
the completion of this work a thousand kine were presented to
Brihmanas.

1 Hindoe-Java, Gesch., p. T8.

2 5. Ind. Inser., pt II, p. 159,

#The chapters 54-58 there contain a geographical description.
While enumerating the South Indian rivers, the Purdya states:)...,
Eaverl, Gomaff taihd...... Tdmraparpi  Condrabhdgd...(Ch, 83, wva. 8-11).

4Wijesinha, Mahdvarhsa, LXXIX, 49, 53; Geiger, Oalavarhaa,
LXXIX, 48, 52.
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Tuk Mas Inscription :—After Parnavarman’s inscriptions in
West Java, we are left almost entirely in the dark as regards
the further history of Java, until we come to the Changal
inscription in Central Java, which belongs to the eighth century
(732 Ap.). There exists thus a considerable gap between the
time of Parmpavarman and that df Safijaya; and unless some
convincing evidence is forthcoming, it is difficult to decide
whether the same current of Indo-Aryan culture continued from:
the time of Pamavarman onwards to that of Safijaya or whether
there was a fresh cultural wave in Central Java in the days of
this latter ruler.

In the absence of sufficient data to bridge that gap, an other-
wise insignificant inscription,® engraved on a huge boulder near
the wellknown spring called Tuk Mas ‘the Golden Spring” at
the foot of the vuleano Merbabu in Central Java, forms an im-
portant link. It consists of one line of writing comprising 2
single verse in the Upafdti metre, It contains no date, nor does
it mention the name of any ruler or other person. The type of
Pallava-Grantha characters used has led Prof. Kern to place it
somewhere in the 5th century, whereas Prof. Krom? is inclined
to assign it to the middle of the 7th century. In any case, it is
much earlier than the inscription of Changal, and may, there-
fore, be regarded as the earliest known vestige of the Hindus in
Central Tava,

The inscription is quite legible with the exception of a few
letters in the beginning and at the end. As regards its purport,
it simply glorifies the neighbouring spring as being so holy as
the river Gangi.

Col. T. van Erp was kind enough to place at my disposal the
photographs and drawings of this inscribed boulder, which he
himself had taken. Consequently I could (though hesitantly;
for, the lettering is too faint) supply the few letters which were
missing at the end. I could not, however, trace back the begin-
ning portion,

1H. Kern, Eifidragen, Vol. LXV, 1911, pp. 334-36, three plates;
Verspr. Geschr,, Vol. VIL, pp. 199-204, a facsimile,
2 Hindoe-Java, Gesch.,, p. 103,
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TRANSCRIPT

w —ufu[eyam] buruhanujata
kvacicchilavalukanirgateyam
kvacitprakirmnd $ubhafitatoyi
samprasrutat m[;:d!':ya]karim Ganga

TRANSLATION

“[Here] flows forth [the streamlet] purifying as the Ganges,
arising out of the bright (?) lotus..., at some places gushing
<out of the sand* and stones, and at others widening its limpid
and cool waters,”

Does the initial part refer to Vigpu's lotusfeet from which,
according to the mythical tradition, flows forth the holy river
Gangd to which the present spring is compared?

The space above the inscription is filled with as many as
sixteen emblematic figures carved possibly by the same hand
to which the inseription is due. They represent a wheel with
sixteen spokes, a conch-shell, a mace, two water-jars, a trident,
an axe, a club, four lotus-rosettes, a knife, etc. Some of these
emblems are identical with the attributes of Visnu, while some
others belong to Siva® Prof. Krom fancies a hermit who must
have stayed and performed rituals at this hely place.

Another stone inseription in Pallava-Grantha characters of
about the same time (i.e. 600 or T00 A.n.) is known* to exist at
the famous Dieng plateau in Central Java, It is, however, much
obliterated and has never been deciphered. The Dieng plateau
is an ancient site abounding in archeological monuments, both

1Prof. B. R. Chatteriee (in his India and Jova) suggests 1o read
here sehipraspid, but that militates against the metre.

2The form wdluke of the original is a collective nmoun derived
from vdlukd as saikaote from sikald.

8 According fo mythieal traditlon Gangd issued from Vigpu's feet
and dropped into Sive's locks.

AN, J. Krom, Inl. Hindoe-Java. Kunst, p. 171,
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architectural and sculptural, bearing witness to Indo-Aryan
influence. :

Changal Inscription (Pl 6):—Among the dated inscriptions
of Java, that of Changal, of the Saka year 654, is the earliest, The
inscribed slab was discovered among the ruins of a Siva sanc-
tuary on the platean of the Wukir hill in Central Java and is
now preserved in the Batavia Museum. It measures 110 cm. in
height and 78 em. in width, and contains 25 lines of writing,
comprising 12 verses composed in elaborate Sanskrit. It records,
in the very first stanza, the erection of a Sivalinga by a king
named Safijaya, son of Sanniha (also Sanna). The next five
stanzas are h-anﬂdictﬂr}—' and invoke also Brahmid and Visnu,
besides Siva. The seventh describes Java as a holy land abound-
ing in gold and grain, as it is likewise described in the
Ramayana (IV, 40, 30). The rest narrates that on that famous
island of Java there reigned for a long time a king, called
Sannitha, righteous like Manu, He is stated to have been suc-
ceeded by the valiant Safijaya who, like Raghu, subdued the
neighbouring princes and maintained peace and order so ably
that his subjects felt perfectly secure.

I am again indebted to MM. Pt. Madhava Shastri Bhandari
for supplying me with the exact date, according to the Christian
era, corresponding to the one stated in the inscription. Accord-
ingly it was on the 6th of October, 732 A.p., at one o'clock in
the afternioon, that the king Safijaya established the Sivaliriga.

The fact that the name of Safijaya’s father (?) is spelt in
two different ways seems to betray that it is an attempt at
Sanskritizing an indigenous, perhaps an Old-Javanese, word.
For, even though both the words sanna ‘stuck’ and sanndha
‘armour’ are found in Sanskrit, neither of them is known as a
personal name,

The inscription has been edited and commented upon by so
great a scholar as Prof. Kern,! still I venture to propose a few
additions and alterations which I have been able to make from
three rubbings in the Kern Institute, Leyden. Below are suggest-

1 Bijdragen, Vol. X. (1885), with a facsimile (eye-copy): Verspr.
Gesch., Vol. VII, pp. 115-128.
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ed some minor changes:—

Instead of: sthirdfiiga (1. 2) read: sthirdnfa
»  » Dbhisvatpemti (1. 3) » Dbhasvatbhdtit
» » svadosa (1 9) » svadcha?
, ,»  dirai (1. 12) ., Tiinat
1 » T '|:1 19} o brt
= » bhuoi (1. 20) . ihas®

Besides, we have to read:—figaditirthavptarh instead of
-édditivadhrtam in verse 7, 1. 15. The proposed reading is
«clear on the rubbing and removes the difficulty in interpreting
this passage. The compound probably cualifies the foregoing
words:  dotpavarain Yavaklyam. It would then mean: ‘The
«excellent island, named Yava, which is studded with holy places,
ngh and so forth’.  Is -igd the latter half of the word ganigd
‘here?

It is difficult to restore the final aksaras in 1. 14. It may
still be pointed out that Prof. Kemn's reading nihita is very
improbable. In the place of #a the metre requires a long
syllable.

In verse 8, Prof. Kern translates the compound purusapaca-
mahalaksmabhiite somewhat freely: “which is a noble master-
piece among all lands’® I would render it: ‘which is the great

1Correct it into Bhdspedbhiiti, To ascertain the reading LA,
.compare bhu in 1, ¢ (in the word adbhutem).

2 The preceding word being tapes ‘body’, the mentlon again of
deha 'hody’ seems to be an awkward repetition. This probably led
‘Prof, Kern to read dese instead of dehe. The latter reading is, how-
-aver, unmistakable.

8 Compare the same word in the last (25) line.

4 ODtherwise we shall have to read mahdblhuje instead of mahad-
Dhatja.

ENo sign of medial i is wvisible. The letters vo and dhe resemble
-each other very closely. The preceding absere though much blurred,
looks more like initial a than bhu. The s of adhas is dropped here.
In such cases s is optionally dropped. The author did make use of
this option, ¢ wye stdpats (1. 4) and tridaded stutas (1. 13).

- @ The original Dutch being: ‘hetwelk een edel pronkstuk is onder
alle landen'. . L
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mark of the foot-impress of Purusa (or Purugottama, i.e. Visnu)’2

The compound anvayavidhau in verse © (1. 18) has been
left untranslated. It qualifies the preceding word Sanndhvaye,
and would thus mean: “when [he] named Sanna, the very moon
of the family'?

There are, moreover, some gaps left. In 1. 14, where two
long syllables are missing, traces of ssoarggd are faintly visible
on the estampage. The passage would then read: tadamarais-
svarggddino[vo? pdrjitam, The reading after tadamarais, how-
over, is very doubtful. The sense is, therefore, not clear. In
1. 19, I would fill the blank with dyutih. The text would then
be: -gauravarnadyutih. Finally, attention may be drawn to the
hiatus in 1. 23 which unfortunately it is impossible to fill with
the aid of the available rubbings. The two aksaras immediately
preceding nydyatad are perhaps naya. But nothing could be
made out as to what the remaining two letters (short syllables)
could have been. In attempting at a most perfect possible
rendering of an imperfect passage as the present one is: siinus-
sanndhandmnassvasura Y Y Y - nydyatadéasti rdfijam, one
would certainly not leave the svasura untranslated; for, it at once
suggests itself to be the genitive form (svasulh) of the word
spagy ‘sister’. In that case, one would be leaving out only an
a to begin the following word. Accordingly Prof. Kern trans-
lates here: ‘van zijne zuster’ (of his sister). He, however, does
not add a word to it in his annotations. The question whether
there iz really a mention of Safijaya’s sister in the present record
must remain open so long as the lacuna is not duly filled. Tt
may meanwhile be argued whether such a thing can be possible
here. First of all, owing to the hiatus, svasura here is as exposed
to other explanations as to the one already adopted, viz, svasuh,
‘of the sister’. It can best be: sva (‘own') su (‘well') ra...P?
Secondly, the inscription, which is so lavlish in praising Sanna
and Safijaya, must not have left the latter’s sister without a

11 may refer to my observations above, p. 41.

2 The compound word being envayavidhu. A similar expression,
wartdafadine  occurs in the Thap-muoi inseription; cf Coedes, Dewr
Inscriptions Sanskrifes du Fou-nan, in BEFEO, Vol. XXXI, p. 6,
wverse 7. See below, p. 67.
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laudatory word for her, had she actually to do something in
the present instance. In view of this consideration, it is difficult
to justify such an inference as Prof. Krom would draw, namely
that Safijaya’s sister perhaps had a share in the administration
of the state affairs.! Regarding this question, I owe Prof. Vogel
a very ingenious sugestion that we may render the passage:
sanussaundhandmnassvasura. .., as ‘son of the sister of [the
person] named Sanngiha’, This view finds support in the fact
that in the rest of the inscription there is nothing to indicate that
the relation between Sanniha and Safijayn was that of father
and son, as has hitherto heen held,

Dr. Stutterheim points out that in a Kawi inseription® of the
king Balitung, dated in the Saka year 829, discovered at Kedoe,
a king Safijaya heads the genealogy given there, and that most
probabaly he is identical with the king Safijaya of our Changal
inseription.”

(¢) Borneo.

The number of Hindu monuments discovered in Borneo bears
no comparison with that found in Java, Sumatra, and Further
India. No vestige, for instance, of a temple or any other sanctu-

has come to light in Bomeo, against many a marvellous
Chandi (temple) of Central and Eastern Java. Sculptural re-
mains, on the other hand, are not totally lacking. Although
their number is extremely limited, they still bear an eloquent
tesitmony to the former existence of Indo-Aryan influence.

In the Sultanate of Koetei, East Bommeo, some remarkable
discoveries have been made. A number of stone images were
found deep in a cave at Goenoeng Kombeng, a place situated
at a distance of about a day's journey from the confluence of
the Pantoen with the Kedang Rantau. These images were found
lying about in disorder. Some of them were partly broken and
most of the heads missing. Evidently they had been brought
over to this cave from some other place, perhaps with the object

1 Hindoe-Java. Gesch., p. 123.
2 Tijdschrift, Vol. 87 (1827}, pp. 172-215.
& Hindoe-Java. Gesch., p. 125,
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of protecting them from the fury of the iconoclast. They per-
tain both to Brahmanism and to Buddhism. To the first gorup
belong the statues of Siva, Agastya, Nandiévara, Mahdkala
(these four standing), Kartikeya, Ganeéa (these two sitting), a
couchant bull (Nandi) and a few fragments including a four-
taced head, obviously of a Brahmi figure, The second group
comprises an almost equal number of statues, each seated on a
lotus cushion. Most of them represent female deities which
have not yet been satisfactorily identified In a male figure
Prof. Krom recognizes Vajrapini. Nearly all of them have four
arms. The emblems they carry are, however, not exclusively
Buddhistic. They wear stiipa-shaped tiaras. Both the groups
exhibit a close affinity as regards their artistic treatment. The
statues must originally have been placed in the niches of one
or more temples the exact site of which it has not yet been
possible to fix.

Another interesting find was a standing bronze Buddha
(ht. 58 em.). It was for a time in possession of a Muhamma-
dan who presented it to the Sultan., Its exact provenance re-
mained doubtful, but it was reported to have come from Kota
Bangoen. It had webbed fingers and a robe passing beneath
the right arm. This Buddha image perished in a conflagration
during the Colonial Exhibition at Paris in 1931.

Besides, there are some ormaments of pure gold now in
possession of the Sultan himself whose son wears them on
festive occasions as State Insignia. The gold figurine of a four-
armed Visnu, shown standing, deserves special notice. Two
peacocks (P) tail to tail form a back-piece to which the figurine
is attached. The whole is meant to be a pendant for the neck.
A small tortoise is another remarkable piece among these gold
articles. Their workmanship warrants a high antiquity, They
are said to have been unearthed along with other ancient remains
at Moeara Kaman.

All these finds have been discussed by Dr. Bosch who in
his paper also summarizes what has previously been written
on them.?

1 Oudh. Versl, 1925, pp. 132-36, plates 20-36; An. Bibl. LA,
1926, pl. XI. °
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By far the most important ancient remains of Bomeo are
four inscribed stone shafts (gépas) which have likewise been
discovered in Koetei, Their exact find-spot has again become a
subject of controversy. Still the same village, Moeara Kaman,
is held to be the most probable place of their provenance. They
were presented by the Sultan of Koetei to the Batavia Museum
where they are now kept. The inscriptions on them are well
executed, but unfortunately one of them is now almost entirely
effaced. They were first edited by Prof. Kern in the year 1881-
821 and re-edited in 1918 by Prof. Vogel* who made a compre-
Liensive study of them. The three epigraphs record each the
erection of the ydps on which it is engraved, one in connexion
with a bahusuvarnaka sacrifice, the second with a gift of 20,000
(or 1,020) kine and the third with certain donations called
bahuddna, fivadina, kalpavrksa[dina], and Dhiimidana, The
fourth inseription probably recorded a similar munificent act
of the king, but here the lettering is obliterated, with the excep-
tion of the first two lines in which the royal donor is compared
to Bhagiratha, son of Sagara. They are composed in Sanskrit
verse in which the Anustubh and the Aryd metres are employed
The script represents the earliest type of the Pallava-Grantha,
They contain no date, but may, on paleographical grounds,
belong to ¢. 400 ap. The first inscription mentions Kundurga
as the grandfather and Advavarman as the father of Milavarman,
the royal donor. The name Kundufiga is puzzling. It has no
semblance of Sanskrit, Prof. Kem was of opinion that this
word pertained to the native language of Borneo. From this
he further concluded that the bearer of the name was an inha-
bitant of Borneo and that it was his son who first embraced
Hinduism, This would point to a Hinduization of the Borneo
people or, at least, of the rulnig family of that region. Such
an inference, however, seems less probable in view of the con-
sideration that Kundusiga can best be a Tamil word. A very

1Versl., en Meded. der Konink. Akad. v. Welensch. afd. Letter,
2e R. dl. XI; Verspr. Geschr,, Vol. VII, pp. 55-76.

2The Ydpe Inser. of Malavarman, fr. Koetei, in Bijdragen,
Vol. LXXIV, 1918, pp. 167-232 with three plates: & supplement in
Vol. LXXVI, pp. 4%1-434,
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similar name Kunddukiira is met with in a Pallava record, viz.
in the Pikira grant. May we then assume that Kundunga was
an adventurer, perhaps a mere merchant, from the south of
India, who settled in Borneo and whose son was the first to
become a rdjd and, as such, to assume a royal name ending in
varman P

Kunduriga's son Advavarman is styled vaidakartr, ie. the
progenitor or founder of the dynasty, and as such, he is appro-
priately compared to amfumant ‘the Sun’ who is the mythical
founder of the solar race in India. The word amsumant seems
also to allude to the king of that name, the grandson of Sagara
who is mentioned in the fourth inscription. Sagara and Ariéu-
mant belong to the solar dynasty of Ayodhyd, Asvavarman is
stated to have three sons of whom Miilavarman was the eldest.
The names of the other two are not given.

The second inscription mentions a holy place (punyatama
ksetra) called Vaprakefvara where the gift of the cows was
made, No -satisfactory explanation of this Vaprakeévara is yet
forthcoming, It was a fashion both in India and in Indo-China
that a shrine consecrated to Siva was indicated by a compound
appellation the first member of which was the name or the sur-
name of the founder and the second always ifvara, one of the
many designations of the god Siva. On the analogy of this, Prof.
Vogel! suggests that Vaprakeévara may have been the name of
a sanctuary of Siva, while, at the same time, he admits the
difficulty in the way of such an explanation; for, as he himself
says: ‘capraka does not even present the appearance of a per-
sonal name’, Prof. Kern hesitatingly translated vaprakefvara as
‘holy fire'. Dr. Poerbatjaraka® who has devoted ‘a whole chapter to
Vaprakedvara, opposes the views of both the scholars and himself
concludes that it was another name of Agastya whose worship
has been so popular in the Archipelago. In my opinion, Vapra-
keévara here belongs to the category of names such as Amara-
nitha (in Kashmir), Badarinatha (in Garhwal), ete, which refer

10p. cit, p. 208, where he also quotes instances of this nomen-
clature.
2 Apastya in den Archipel, Leiden, 1926, Ch. V.
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both to the sanctuary and to the principal deity worshipped
there. Thus Vaprakeévara may have been a sanctuary where
Vaprakeévara was worshipped. The question would remain
whether we are to take this designation to be that of Siva or, as
Dr. Poerbatjaraka contests, for Agastya. It is tempeting to
associate the iconographical remains with this question. The
group of Brahmanical statues suggests itself that once there
existed a temple of Siva. Did the name Vaprakevara perhaps
apply to this very temple ?

The concluding words of this inscription are: viprairihagatail
‘by the priests who had come hither’. This may imply that they
bad come from some other land or island; but quite possibly
it only means that they had assembled there for the occasion.

The terms gosahasrika, kalpavrksa, and Dbhimidina are
obviously three of the sixteen Great Gifts (mahddanas)® des-
cribed at length in the Matsyapurdna (chapters 273-288).
Whether bahuddna and fivadana are also the names of specific
gifts is not sure.

The inscribed stones are designated in the inscriptions by the
term yipa which in Sanskrit means: ‘a sacrificial post. Works
on Vedic rituals give the necessary directions as regards the
shape, size, etc. of such an object. For practical purposes a
iipa was made of wood, but occasionally after the sacrifice had
been finished, a stone shaft with an inscription was set up as a
memorial of the ceremony. The two stone yipas found in the
bed of the river Jamna near Isipur opposite Mathurd, afford
the most perfect examples of this type of monuments which
otherwise are extremely rare? One of these two yiipas bears
an inscription dated in the reign of the Kusina ruler, Visiska.
Apparently each of them represents an exact copy of the original

1 The sixteen Great Gifts are: thldpurusa-,  Mropyagarbia-,
brahmdnda-, kolpapddapa-, goschasra-, hivapyekimadhens-, hirawydfea-,
hiranydiveratha-,  hemahasti-, podealitgalaka-, dhard-, vidvacabra-,
kalpalaid-, saplasdpara-, ratnadkenu-, mohdbhiitaghala-ddndni.

2 Prof. Vogel, op. cit,, p. 198; also An, Rep. Arch. Surv. Ind., 1910-
11, pp. 404, plates XXITI-XXIV.
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wooden post, corresponding in every detail to the description
given in the Satapathabrahmana.

Whereas in Further India no such monument is known, the
present yiipas of Malavarman are the only examples found in
the Archipelago and as such they are highly important. Neither
their size nor their shape, however, suggests any likeness to a
wooden post of that sort, They are mere small crude shafts.
Perhaps they were not intended to represent a sacrificial post
in the strictest sense, i.e. a post to which a victim is tied before
it is immolated. Possibly they were erected simply to receive
the inscriptions commemorative of the pious donations which
do not seem to be associated with any slaughter of sacrificial
animals.

Somewhat later in date are eight short inscriptions engraved
on a rock, which testify to the early existence of Buddhism in
West Borneo. The rock in question, which is described as
pyramidal in shape! is situated close to the springs of Soengei
Tekarek at Batoe Pahat. To judge from the photograph, the
face of the stone is almost completely covered with at least
eight upright figures carved in low relief. The top-ornament,
consisting of a series of superposed parasols, clearly indicates
that seven of them are meant for effigies of stiipas. They are
divided into two groups (three stiipas on the left side and four
on the right) by a vertical raised band in the middle, Its shape
somewhat resembles a club placed upside down. This narrow
band is evidently intended to provide space for the main
inscription. Besides, the space on the body of each of the
stiipas has been utilized for shorter inscriptions.

The carvings are partly damaged and the inscriptions, too,
have suffered a good deal. They have not yet been edited or
deciphered. No estampage seems to have been taken of them,
but some photographs are available. From these a few dis-
connected words have been read, of which framana and maha-
$ramana are significant. These words, coupled with the parasol
design of the figures, have led Prof. Krom to the conclusion that
the epigraphs contain some religious formula of the Buddhist

1Inpent. Bultenbezit, No. 290,
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faith.* This conclusion of him has now proved to be right.

Prof, Krom has been kind enough to place those photographs
at my disposal, and at the same time I received another set
from Batavia by the courtesy of Dr, Bosch. Consequently the
seven shorter inscriptions can now correctly be interpreted.
It has not been possible to read much of the eighth one (which
is the longest and probably the most important of the group),
no uninked® photograph of it being accessible.

The seven short epigraphs contain each a verse in Sanshrit.
There are only two stanzas that are repeated alternately, with
the result that, when counting from the left, Nos. 1, 3, 6 and 8
comprise the one identical stanza and Nos, 2, 5 and 7 the other.
The first reads: ejfidndeciyate, ete, and the second: ye dharma,
ete. It is interesting to note that the same two stanzas occur
in the Kedah inscription, while the first stanza combined with
a stiipa is found associated with that of the sea-captain Buddha-
gupta, both in the Malay Peninsula,

The transcript is as best as the present photographs could
allow.

TrRANSCRIPT
No. 1. No. 2.
1. ajfdndeciya- 1. ye dharmakd ket Ju-
L. fo karmma janmanah 2. problovdhd heiulsh]
3. ba- . 3.  tesaniatha-
4. rmma bdrapam 4. gatfo] [hjpavadefi]
0. fidndnna efya- b, tegdfica
8. te karfmma ka]rmmd- fi, yo niro-
7. [bh]avinn ja- 7. dho Wy Jewafin ]
B, yale B, [eadi]
8. doff) ga (7)-8(f) 0. [maha-]
10. gef?) 10, [dramapoh ]

13, --d--nya{?)
14. - - kya(?)

1 Hindoe-Java. Gesch., . 15,

2The available photographs are of two kinds; the one showing
the inscriptions as they actually are, the other evidently taken after
an unfortunate attempt has been made to bring out the lettering
more clearly by applying ink; it is the former that are more distinet.

2 Omit the visarga.
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No. 3.
1. [aliiandcciyate .
2. [kajrma janmanal 6.
karmma kira- 0.
3. sam 7.
No, 4.
1, —m——¥¥ 11,
2. te(F)~ thitra 18,
3. eame hd 13,
4. sadvinde (7) 1a(F) 14,
O, “purve 15.
a. ﬂiﬂ&y‘ﬂ ﬂllf?} bt I“-
7. na coilrapa- 17.
8 Rgif?) na(?)™ 18,
0. Tdeafr)” 10,
1. »— " 20,
21.
No. 5.
1. ge dharmmih? hetuprablio- 7.
8, wdh2 hetuntesdin 8.
3. [iajthiga- 0.
4. to hya- 10.
b. vadal tesfd]- 11.
6. flca yo niro- 13,
No. 6.
1. [alifgndccfyate kalrma] 1.
2, denmenah barmema x
e & raJuom 3.
8. vi?) fu(?) blu(?) na(?) 4,
4, [§7 Jdananna of I Jyate
6. karmma barmmi- 0.
6. bhdvdnne 10.
7. jhyate
1 Read: bauddho-,

20mit the visarga.

i3]

JREndnna elyate

Farna kersndbhdod-
i Jiyate
nif?) ke wmnft) nef?)

ke 1 (1) pa(?)
= Tathira (T)

g (?) po(F) caft}
ndro(f) fo go dblata(F)
yo caitya
frimatpa(F tra
so 7 )pena
da(?)yitate(?)
boddhe-1
dakhe(pe’) sathi-
pital

dhaf?) enf?) yo ga (?) vaff)}
Fron ko puf?) nu

aaf?) sya

-« -[hyeva-]

meddf mahd-

dramapaf

No. T.

ye dharmah2 etupra-
bhavip? hetuntesd-
ntathigale hyave-

dat tefsdfivee yo nirodho
hyevarmoddf |

ravald-

dramupal
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No. 8.

i Jidndeclyte (ko jvrmma
Feaananal bavie e o
gidninnn [c]Tyn-

fe Rerrentnst

vif?) pufi) vif?)

Note.—In No. 4 the signs — ¥
represent Jong and short syllalles
respectively.

karmmiallidrd-
nne Jdi-
fe

ﬂ‘;ﬁm‘ﬂﬂ?ﬂt}—
- -

10.

1t is clear from the above that each of the seven shorter
epigraphs contain also a few words in addition to the stanza.
Moreover, whereas these words oceur at the end of the stanza
in Nos, 1.3, they come in between in Nos. 58, They cannot be
read from the photographs, but perhaps they are nothing but
the names of some devotees. The inscription No. 4 appears to
comprise a verse in the Sarddalacikridita metre (the transcript
shows the third pdda defective of two syllables). It seems to
be a properly dated record, as some of the decipherable words,
such as caitra and some numerals, indicate. There is also men-
tion of some caityas. Whether this refers merely to the carvings
on the rock or to some structural cailyas in the vicinity cannot
be decided. The word $rimat is surely followed by a personal
name, but it has not been read. The purport of the record is
clear from the concluding portion which may be translated:
...................... [this] Bauddha-udapa (or udakha) has
been set up on the bank of.............. by the illustrious ...
sana.

Neither udapa nor udakha is, however, a recognized Sanskrit
word. Perhaps the word udapdna “a well' or ‘a cistern’ has
been abbreviated here to udapa for the sake of the metre. May
we then assume that one of the natural springs close by was
enclosed with stone slabs, and that this is what the term
sthépitals of the inscription indicates? It then formed a kind of
fountain for drinking purposes. Such a construction is known by
the name of puskaridhdra, literally ‘receptacle of a pool, from
one of the inscriptions of the Chamba State in the Western
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Himalaya! This form of pious deeds has been very common
in Chamba, as is evident from a considerable number of fountain
inseriptions’, nsually accompanied by carved figures and symbols,
from the 1lth century onwards. The present udapa may have
been constructed with the same purpose as was the case with
the fountains in Chamba, viz. to refresh the weary traveller,
with the only difference that whereas in the former case it was
in the name of the Buddha, in the latter this honour falls to
Varuna, the god of waters,

Inpo-CHNA.
(Campa and Kambodia.)

Apart from numerous architectural and sculptural monu-
ments and various other vestiges of old Hindu culture in Indo-
China, the number of ancient inseriptions discovered there is
by far the greatest as compared with that of similar finds in
Malacea and the Malay Archipelago. While Kambodia can
boast of having yielded a far greater number of documents, the
honour of having supplied the most ancient ones belongs to
Campii. During recent years many a new find has added to the
epigraphy of Indo-China. Many of the records promise great
help in reconstructing the early history of the country. Since,
however, a good many of the inscriptions are partly indistinct
or obliterated, it has not yet been possible to derive full use
of them. The published lists contain a certain number of in.
seriptions? of which the contents are still unknown. This is
often due to their fragmentary condition. In the case of several
of those that have been edited and annotated, there stll remain
doubtful points as regards decipherment and interpretation,
The authorities of Indo-China are, however, rendering excellent
services by publishing the facsimiles of all the epigraphs found

1.J. Ph, Vogel, Anfiguities of Chamba Stete, p. 212. It should he
noted that in the reading pmghorddhdra, the syllables v snd dha
are due to a restoration.

2e.g. Liste Générale des inscriptions du Champa et du Cembodge,
by Coedés, Hanoi, 1023; Finot, Les inscriptions du Musée de Hanof,
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within their dominions.? The texts have thus been made
accessible to students of Indian and Indonesian archeology.
The existing difficulties may not long defy their combined
efforts.

The scope of this thesis prevents us from giving even a brief
survey of the records of Indo.China, This would, moreover,
be superfluous, considering that the great majority of them
have been published by various savants, mostly of French
nationality, Their works are rendered in English, too, by some
scholars from Bengal. The Greater India Society, Calcutta,®
has undertaken a publication: Ancient Indian Colonies, in the
Far East, the very first volume of which is Champa (Lahore,
1927) written by Prof. Dr. R. C. Majumdar. In this volume, the
author has attempted a consecutive history of the country from
the earliest recorded period. This excellent work, which is based
chiefly upori documentary evidence, incorporates the results
achieved in this domain by French scholars. Dr. Majumdar has
arranged the principal inscriptions of Campi in chronological
order and has appended to his work their texts and translations
with notes. Below we shall discuss a few that are the first of
his list. No such list seems to have been attempted with regard
to the inscriptions of Kambodia; though, in addition to some
French works, two separate treatises on Kambodia have bheen
written in English.?

Vo-Canh Rock Inscriptions—This partly damaged inscription,
engraved on the two faces of a granite block found near the
village of Vo-Canh in the province of Khanh-Hoa, has been
regarded as the earliest epigraph in Campé. Its contents are
not quite elear. It seems to record a certain donation by a king.
The name of the royal family has been read: Sri-Mararajakula.
The word Sri-Mdra oceurs, according as the inscription has been
deciphered, twice in the second stanza (once in the beginning

1.9 Inseriptions du Cambodge, Vols, I-V, published under the
auspices of L'académi des inscriptions et belles-lettres, Paris, 1826.

2 From January, 1934, the same society has started a journal: The
Journal of the Greater India Sociely.

3P, N. Bosze, The Hindu Colony of Cambodia; B, R. Chatterji, Ind.
Cultur, Influence in Combodia.
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of its first pada, and for the second time in that of the second
pada). As far as our present knowledge goes, no mention is
made elsewhere of this Srimdra or Srimdrardjakula.

The inscription has been edited by M. Bergaigne (Inscr.,
No. XX, p. 191) and further commented upon by M. Finot
(BEFEO, Vol. XV, No. 2, p. 3)., Lastly it has been included
by Dr. Majumdar in his Champa (Inscr. No. 1). A part of it
has been erroneously deciphered. The editor held it to be
entirely in prose. His remarks are: ‘Liinscription, tout entiére
en prose, au moins dans la partie conservée, différe par le style
et surtout par le tour des inscriptions suivantes & partir dn
No. XXII. Elle différe plus encore des inscriptions du Cam-
bodge, qui sont toutes en vers, y compris les plus anciennes.”
This assertion has been weakened by M. Finot who observes:
‘Le texte, & part les derniéres lignes, est en vers du métre
casantatilaka” Dr. Majumdar has, on the other hand, stated
definitely: ‘There are two verses in Vasantatilakd metre, and
the rest is in prose.” I venture now to point cut that these two
verses are followed by another in the Sardalavikridita metre,
In the accepted reading some of the words, it is true, do not fit
in with the metre, but this is due to errors in the decipherment.
In order to substantiate this allegation, the portion in question
may be ¢uoted in its metrical scheme:

lokasydasya gatagati[n?, i? or e?]vi vU———v——U—
putre bhratari nantyoke (P?) VUV ———V——U—
yatkificidrajatamh suvarnnaemapi vd sasthdverafijanigaman
kosthagaraka —w nat priyahite sarvvarh visrstam mayd

The metre suggests that in the first pdda there must be some
long syllable where a simple #i has been read. What is read
after vi is: na shihdsanddhyasinena which militates against
the metre. The same does svosamikaranachandena as has been
read after -ke in the second pdda. Besides, this as well as the
preceding ndntiyake, according as they are read, has not the
appearance of a common expression in Sanskrit.

The final and the remaining words of the record are tadevan
mayanujfidtan bhavisyairapi rajabhiranumantavyam viditamaste
ca me Dhrtiyasya virasya. ... These are ohviously in prose.
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Without having at our disposal the inscribed stele itself or
a good estampage of it for examination, it is not possible to
restore the text.

Some conjectural readings have been offered as regards the
beginning part, viz. in the text of the two Vasantatilaki verses.
In 1. 8 M. Bergaigne read ronomanyat. M. Finot read it
rpnamasyam. Dr. Majumdar asserts: ‘It is no doubt the last
portion of the word “phirpnimasyam”, In other words, it has
been assumed that the word refers to a date which is now lost;
but that it was in any case a ‘fullmoon day’. This is, however,
very improbable. For, in the first place, the correct form would,
in that case, have been piirpna [or -ppilmdsyam, ie. with a
long a-kira, a, preceding sydm; secondly there is no other
indication of any date having heen referred to in that verse, It
may, at the same time, be admitted that a considerable part of
the verse is missing. In the absence of any criterion, it is safer
to presume that it may have been piirnnam asyim ‘completed
on this'.

With regard to the second stanza, M. Bergaigne would supple-
ment the missing part in the first pdda by reading: $iimdrardja-
kulava[ni$avibhiasanelna. The suggested reading no doubt sets
the metre aright, but ill suits the sense; for, the author would not
have used a synonymous word vana after kula. The supplement
offered in the second pdda, viz. Srimdralo[kanrpateh] kula-
nandanena is likewise less convincing. Another questionable
reading is karinorovarena, the final words of the same verse.

No specific name has been assigned to the gift mentioned
in the record. Still its nature, as is clear from the latter half
of the third verse (which may be translated: ‘I have given away
all, whatever silver and gold, including moveables and immove-
ables, stores and houses, etc.”), is the same as that of the Vifoajit
Atirdtra sacrifice, of which the characteristic feature is that the
sacrificer gives away all his property. The Vifvajit Atirdtra
forms a part of the Sarvamedha ‘Entire-Sacrifice’! “As an equi.
valent for ome's “whole property (sarcavedasa, sarvasva)”,

10f. the Satapathabrdhmana, X, 2, 5, 16; (Sacred Books of the
Euast, Vol. XLIII, p. 320-21),
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Katyavana (XXII, 2, 26, 27) enumerates ‘cows, oxen, ploughs,
sacks of corn (or corn-sacks ), pairs of slaves, animals for riding,
houses (or sheds), and eouches” Raghu is said to have per-
formed this kind of sacrifice® If, indeed, the same Visvajit
sacrifice is meant in the present case, this is then the earliest
document recording an orthodox Brahmanical sacrifice perform-
ed in one of the countries overseas; for, its simpler Pallava-
Grantha characters certainly point to a date anterior to that of
Bhadravarman (c. 400 Anp.).

Two Cho-Dinh Rock Inscriptions (PL 1, fig. 1):—A rock
situated in the village of Nhan-thap, close to the market-place of
Cho-Dinh, in the province of Phuyen, to the north of cape
Varella, bears two short Sanskrit inscriptions, one consisting of
three lines and the other of only one line or seven letters, Both
have been edited by M. Bergaigne (Inser. No. XXI, p. 199),
commented upon by M. Finot (BEFEQ, Vol. II, p. 186) and
included by Dr. Majumdar in his Champa (Inser, Nos. 2, 3). As
has been pointed out above,* their characters resemble those of
Buddhadasa’s inscription in Ceylon. This confirms the approxi-
mate date, ¢, 400 A.n., which has been suggested for them on
paleographical grounds.

As regards their contents, the first of these epigraphs contains
the names of Dharmamaharija Bhadravarman and Bhadre-
évarasvimin. The last is evidently the designation of Siva to
whom the king Bhadravarman had built a temple which he
called after his own name, Bhadreévara, as is clear from his
inseription of My-son to be discussed presently. It is believed
that the record ‘refers to a sacrifice offered to Siva'.t The
evidence for such a conclusion is, however, very vague. The text,
being not well-punctuated, seems to have given rise to mis-

1 Ibid., foot-note 2 on the page 321.

20f. Kalidiss, the Reghuveido, IV, 88: sa vidvajitam  &jahre yojiioh
snrvasvadaksingm. He performed the Vifvejit sserifice where the
whole property is distributed’; also V, 1: tam adbears vidvafiti ksil-
fnhh  nibdesovidrdpilakodajdlam  ‘to that king who had given away
all his freasures in the Vidvajit sacrifice’.

% See above, p. 12 (in Ceylon).

4R. C. Majumdar, Champa (Book III), p. 3.
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apprehension. It comprises, in fact, a few ill-connected phrases.
I may quote the text, according as I would punctuate it:—

namo devdya

Bhadresvarasvamipiadaprasaddat

Agnaye tod fustam karisyimi

Dharmmamahardjasribhadravarmmano  ydvaccandradityau

tavat putrapautrambhoksyati

Prthivi[] prasddit

kd[alrmmasiddhirastu

naye tod, ete. is a Vedie formula that frequently occurs.
The only difference is that instead of the common expression
proksami ‘I sprinkle’ karigyami ‘I shall do’ is used. This seems
to be a mere slip. The priest repeats the above formula
when he besprinkles an object in order to render the same
sacrificially pure. This he does with reference to the materials
employed in a sacrifice, such as grass, butter, water, various
implements and utensils and the like. The following may be
compared for instance: Krsno sy dkharestho gnaye tvd justani
proksami, vedir asi barhise tod justamproksami, barhir asi srug-
bhyas tod justam proksami, etc. (the Vdjasaneyisarmhitd, 2, 1);
and in the Satapathabrihmana, 1, 1, 3, 11: agnaye tod justar
proksimi “Thee, agreeable to Agni, I sprinkle,! The word
justarh in such cases is attributively used and not predicatively
as it has hithertofore been understood, in connexion with the
present record,

It is, however, not clear as to what the #v “thee’ in this inscrip-
tion refers to. Can it be the very inseribed rock ?

The compound pufrapautram has been taken for an object,
whereas it seems to be a subject, to the verb which has been
read moksyati, This last word, in its turn, appears to be
bhoksyati. The point will be clear when we compare how the
double ma-kdra, mm, is formed in the words dharmma, -varmma-,
kirmma- in the same inscription. In them the lower m has
also a notch (box-head), while there is nothing of the sort in

! Sacred Books of the East, Vol. XII, p. 22; cf. also Bloomfield,
Vedie Concordance.
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the word under discussion. Moreover, in the present case the
base line is not closed, as it always is in the case of the letter m,
We have, therefore, to read: -pautrambhoksyati and not -pau-
trammoksyati.

The above considerations urge a modification in the inter-
pretation offered by the previous writers® We may render the
text as follows:—

Homage to God !
Through the favour of the adorable Bhadreévarasvimin!
Thee, agreeable to Agni, I shall do [or I sprinkle).

As long as the Sun and the Moon [exist], the sons and the
grandsons of the illustrious Dharmamahfuija Bhadravarman
will protect [the earth].

Through the favour of the Earth [-Goddess] !
May there be success in [their] undertakings !

The main object of the record is thus a benediction for the
progeny of the king Bhadravarman. The rest is invocatory.
A homa may have been performed on the spot beiore the in-
scription was incised. Do the contents of the epigraph point to
the early efforts on the part of the Indian settlers to spread
and stabilize their power in that country?

The shorter inscription has been read: Sivo ddso baddhyate
and translated: ‘Siva, the slave, is bound (to the post).® This
explanation is responsible of a grave supposition that the
epigraph ‘probably refers to human sacrifice’. It may be pointed
out that the ready baddhyate is questionable. If it must
answer to the passive (present tense, third person, singular)
form of badh \/to bind’, the correct form would be badhyate,

11 may quote here the translation given by Dr. Majumdar:—
‘Reverence to God! By the favour of the {feet of the
Bhndrefvarasvimin T shall make thee agreesble to Fire (i.e.
sacrifice thee). So long as the Sun and the Moon endure, he
(Agni}) will save the sons and grandsons of Dharma-
Mahardja Sri Bhadravarman. May the work (sacrifice) be
suceessful through the garce of the earth) Op. cit, p. 4
2R. C. Majumdar, op. cit, pp. 3, 4.
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ie. without d preceding dh. Some grammarians do admit of
doubling dh in such cases. The first dh then becomes d. In
this way the form baddhyate can grammatically be defended.
Still it must be borne in mind that in such uses it is the letter
dh that is essential and indispensable, while d is non-essential
and immaterial. In the inscription, on the other hand, d con-
joined with ya is quite visible and no dh. Furthermore, what
has been read b is much rather ¢, since this letter resembles
the v in the foregoing word fiva. The part round the syllable
dya is, in fact, somewhat blurred on the rock; still the word that
suggests itself to be read is vandyate ‘is honoured, saluted or
homaged’. The whole would, therefore, mean: Siva® disa is
honoured.

The reading Dbaddhyate necessitated the supplement ‘to the
post’; otherwise there is not the slightest indication whether
there was any such thing. The word dése has been rendered by
‘slave’; but perhaps in the present instance it simply means
‘votary’,

It may further be pointed out that the interpretation “Siva,
the slave, is bound (to the post)’ of the present brief record
seems to have been strongly biased by the interpretation of
the passage agnaye tod justari karisyami of the foregoing inscrip-
tion as ‘T shall make thee agreeable to fire (i.e. sacrifice thee)’,
the correctness of which has already been questioned.

The lettering of both the inscriptions shows that they belonged
to the same author, It is, therefore, not impossible that Sivo daso
refers to the king Bhadravarman himself. The word dasa need
not put a serious check; for we know that the Sinhalese king
mentioned above, nearly contemporaneous with Bhadravarman,
was called Buddhadisa, a name which literally means: servant
of Buddha. There is thus no occasion of associating the sense
of ‘slave’ with the word ddsa in the inscription.

My-son Stele Inscription of Bhadravarman:—The village of
My-son, in the Quang Nam district, has yielded a number of
Hindu monuments of great antiquity. The inscription in

1Dwes it correspond to fadva in sense 7
2BEFEQ, Vol, IV, p. 805.
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question, consisting of twenty-one lines, is engraved on the two
faces of a stele which was found in front of a large temple, be-
lieved to be the same as figures in the inscription under the name
of Bhadreévara. It has been edited by M. Finot (BEFEO, Vol. II,
p- 187) and appears in Dr. Majumdar’s Champa (Inscr., No. 4).
A portion of the writing is missing, From the rest it is clear that
it recorded a grant of land (eksayi nivi) to the Bhadreévara by
the king Bhadravarman. The designation of the sanctuary shows
that it was built by the same king, While the purport of the
record is explicit, its text contains some synthetical fallacies, It
has been stated that ‘the inscription is written throughout in
prose’? The initial, that is the invocatory, part at least shows,
on the contrary, traces of the Anustubh metre, e.g. :—

siddharh namo

Mahefvara Umdfica pra ...

Brahmanarh Vispumeva ca

namo

Prthivi Vayur-Akdsam-

A[A])plo] JyotiSca poficamar

namaskrtvdhamicchami, ete, ete?

My-son Stele Inscription of Sambhuvarman :—Another stele
found close to the one discussed above, at the same site, bears a
fairly long inscription, consisting of twenty-four lines. A consi-
derable part of it is, however, destroyed. It has been edited by
M. Finot ( BEFEO, Vol. TII, p. 206) without giving a translation
of it. This has been done by Dr. Majumdar who has taken up
this inscription in his Champe (Inscr,, No. 7). Three stanzas in
the Manddkrintd metre have been detected in the text, and the
rest has been declared to be in prose.® The record is no doubt
in prose and verse mixed. One may still find out a few verses
in addition to the aforesaid three. Two at least, in the Malini

1R. C. Majumdar, op. cit,, p. 4.

2 The indiscriminate use of the nominative and of the accusative
{while the dative is required after namas) and the erroneous sendhi,
e.g. namo prihivt instead of namaek prikivi-, go to show that the
author's knowldge of Sanskrit left much to be desired.

3 Majumdar, Champa p. 9.
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and the Upajati (or Upendravajrd) metres, are prominent in the
part cited below:—

vuUuU Uy ———u dhimnd prakasah
vasafiravanisiiryyassompadd khyataviryyo (L 11)

aratpradogendurivabhyudeti (L 13)

The inscription supplies an interesting piece of information,
viz. that the Bhadreévara temple had been burnt down and that
it was then restored by Sambhuvarman who, in all probability,
was the son of Rudravarman. The sanctuary was thence called
Sambhu-Bhadreévara ( Sri-Sambhuvarmmana pratisthapitah tatas-
Sambhu-Bhadre§varah), The grant of land (akpayini bhimih)
already made by Bhadravarman to this temple has been confirm-
ed in the present record. The conflagration evidently occurred
during the lifetime of Rudravarman. The exact date of this
accident was originally stated in the record, but the preserved
part now contains only: ...... uttaresu  catursu varsafatesu
Sakdndrh vytitego- .. i.e. ‘when four hundred plus ...... years
of the Sakas had expired’. Had this date survived in its entirety,
the present record would, being dated in the 5th century of the
Saka era, have ranked as the earliest of the dated epigraphical
documents of the countries overseas, The restoration of the
temple took place after the death of Rudravarman, of which
the date was likewise recorded: ... parimine Sakakdle svapu-
nydatisaydddicamadhiridhasye $iRudravarmmano. .. ... , but is
now equally lost to us. A number of astronomical details still pre-
served in the inscription may perhaps enable an expert in
astronomy to find back the lost date. The relation between
Bhadravarman and Rudravarman is not clear.

We may now survey a few early inscriptions of Kambodia
as well. It is stated in some records that the Kambodian kings
belonged to the lunar race and were descendants of Kaundinya
about whom various traditions exist; but in spite of that the
early history of Kambodia is still obscure. Bhavavarman and
Citrasena (whose obhisekaname is stated to be Mahendra-
varman) are the two earliest known kings of Kambodia, to
whom i3 ascribed the foundation of the free state of the

and
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Kambujas as also their precedent emancipation from the Fou-nan-
empire, Kaundinya is said to be the ancestor of the Founan as
well as of the Kambodian rulers; this perhaps points to their
origin being common. No epigraphical record of the Fou-nan
empire was known until recently M. Coedés has shown that
two inscriptions, which have hitherto passed for Kambodian
records, in reality belong to the Founan. They have been
edited by the same scholar in the BEFEO, Vol. XXXI, pp. 1-12,
with plates, of which we may extract the following.

One of these two inscriptions s engraved on a slate pillar
which was found among the ruins of the monument of Prasat
Priuh Lové on the hill of the Thap-mouéi in the plains of Jones.
It consists of twenty-two lines, of which the first two are almost
entirely effaced. It records that a sanctuary was founded and
therein the foot-impresses of Vispu under the name of Cakra-
tirthasvamin were set up by Gunavarman who is styled rdjosiing,
‘king’s son’. Owing to the damaged condition of the stone, the
name of the royal father is lost, but in the preserved portion
he is stated to be a descendant of Kaundinya (Kaundinga-
vamfasasin ‘the very moon of the Kaundinya dymasty’). Gupa-
varman's mother also figures in the inscription in connexion
with the consecration ceremony. The record further mentions a
bhagavaddravya, i.e. a donation made by the founder to the
deity, The last two stanzas contain usual imprecations against
those who might misuse that gift, and blessings for those who
would make a proper use of it and add to it.

This inscription is placed in the second half of the 5th cen
tury, since its seript exhibits a marked similarity to that of the
Uravupalli grant of the Pallava Yuvamaharija Visnugopa, dated
in the 11th year of the reign of Simhavarinan, the period of
which is estimated to correspond to the first half of the 5th
century A.D.

The second inscription is incised on a slab of schist, discover-
ed at the monument of Ta Prohm in the province of Biti, When
entire, it must have been of considerable length, but in its pre-
sent sorely damaged condition it shows traces of over twenty
lines. The first two, nemly wellpreserved, stanzas invoke
Buddha; the rest presents a very fragmentary reading It
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mentions two kings, Jayavarman and his son Rudravarman. The
former is stated to have employed the son of a Brihmana as
treasurer (adhyakso dhananam krtah). The latter is eulogized
for his virtues and dutifulness, Buddha, Dharma and Sangha
are described to be in a flourishing condition. The record fur-
ther mentions that he performed all the duties of an updsaka;
this probably refers to Rudravarman. Next mention is made
of his wife who is stated to have given birth to a daughter. The
stone being for the most part ruined, the purport of the in-
scription is not clear; possibly it recorded the foundation of a
Buddhist sanctuary by Rudravarman.

It is learnt from the Chinese texts, collected by M. Pelliot,
that Buddhism flourished in Founan under the reign of the
king Jayavarman, that the king died in the year 514 A.p. and
that his son Rudravarman, born of a concubine, succeeded him
after putting to death the legitimate heir. These details leave
no doubt that the kings mentioned here and those of the ins-
cription are identical. The script employed in the record is in
perfect agreement with the date lmown from the Chinese
sources. We may thus say with M. Coedés that Rudravarman’s
inscription belongs to a date a little anterior to the middle of
the 6th century AD.

It is interesting to remark that the two inscriptions, that of
Gunavarman and that of Rudravarman, show the same arrange-
ment of writing, viz,, each line contains two pddas with a short
free space left between, while the beginning of every stanza
is marked with a triple curl and two vertical strokes. They also
show a close affinity with regard to the style of the language
and the variety of metres employed in them. There are, how-
ever, certain paleographical peculiarities that justify Guna-
varman’s inscription being anterior by about half a century to
that of Rudravarman. In the case of the latter the characters
such as ma, ha, la, kha have their baseline undulating, whereas
this feature is not found in the case of the former,

What is of still greater interest about these two inscriptions
is that they testify to the early existence, in Kambodia, of
Brahmanism and Buddhism almost side by side. That the cult
of Visnu in that country in those early days also enjoyed royal
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patronage is evident from Gupavarman’s inscription; although
this cult was later superseded by that of Siva. The consecration
of the footimpresses of Visnu, the Cakratirthasvamin, reminds
one of the Ci-arutén rock in West Java, on which are engraved
an inscription and the foot-prints of the king Pimavarman who
appears to be roughly contemporaneous with Gunavarman. Had
the author in his mind the engraved footmarks of the Cakra-
tirthasvamin in Kambodia, while comparing Paimavarman’s
foot-prints to those of Vignuf The inscription of Rudravarman
is, on the other hand, essentially of Buddhistic nature, but,
curiously enough, none of the numernos religious terms used
therein is sufficient for determining whether it refers to the
Hinayina or to the Mahdiyana. The use of Sanskrit may point
to the latter; for Sanskrit in Buddhism is commonly associated

with the Mahayfina,

Phou Lokhon (Laos) Inscription:—This short Sanskrit ins-
eription, consisting of six lines comprising three verses in the
Anugtubh metre, is engraved on the north-east face of a sand-
stone column which crowns the top of the hill called Phou
Lokhon, It has been edited by M. Barth.! It records the erection,
by the king Mahendravarman, of a Siva-linga which still stands
on the spot at a distance of 2% metres from the inscribed
column, The brief record is important as it clearly states that
Mahendravarman was called Citrasena before his anointment
to kingship and that he was a younger brother of Bhavavarman
(i.e. Bhavavarman I). The first two lines of the inseription are
almost completely obliterated, but the text can be restored
owing to the fortunate circumstance that two other inscriptions,
discussed hereafter, bear identical contents.

Two Inscriptions of Khan Thevada (or Phu-Bo):—These
epigraphs belong to the same king and contain exactly the same
text as the preceding one does. They have been edited by
M. Coedés* who could also correct M. Barth’s reading in the

1 Album Kern, Leiden, 1903, pp. 37-40; reproduced in BEFEQ, Vol
111, pp. 442-46. Cf. also Aymonier, Le Cambedge, Vol. IT, p. T2
3 BEFEO, Vol. XXII (1922), pp. 57-60, pl. IL.
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third line: sarovamdhatalaksanah by reading it pirvvamdhata-
laksanah.!

M. Coedés discusses, at the same place, two more (verv
fragmentary ) inscriptions of the same king Citrasena-Mahendra-
varman, Each of them records the erection of a stone effigy
of the bull Nandi.

The use of the singular in jfitvemandefamakhilam ‘having
conquered this whole land’ in each of the first three inscriptions
suggests that the king was yet advancing his victorious march,
whereas that of the plural in vifitya nikhildndeéan ‘having con-
quered all the lands’ in each of the last two inseriptions indi-
cates that he had completed his conquests. Since cne of the
five records has been discovered at a considerable distance from
the find-spots of the remaining ones (that are in close proximity
to each other), the extent of the conquered territory is estimated
to be fairly large. Mahendravarman is known to have reigned
about 620 A, a date which quite agrees with the elaborate and
elegant script used in his records.

Srideb Inscription (Pl T):—

This fragmentary Sanskrit inscription consists of but six lines
neatly incised on the upper part of a roughly conical stone. Its
place of provenance is Srideb (or Sri T'ép)? and it is now pre-
served in the Bangkok Museum. The stone and the inscription,
when entire, must have been of considerable size. The preser-
ved piece has been erronously described as a liriga, as has been
pointed out by M. Coedés® The Siamese themselves call it

1 ghatalaksana is a sek expression that means ‘fomous’. Of Raphu-
vatifa, VI, Tl : Kabutsthe dtydhatalakzapo’bhid. It is also written as
dkitalaksana ; of. Amaraekoga, IIT, 10, and Mahedvara's commentary oa it.

2 The inscription was first noticed hy M. L. de Lajonguidre,
BCAIC, 1909, p. 228; and subsequently hy ML Finot, BCAIC, 1010,
Pp. 149 and p. 151, No. 16. About the find-spot M. Finot states:—
“Provient probablement de la Vat Vieng Chaya, cite Est de 1a pénin-
sule malaise, au Nord de Ligor'.

3 Ars Asigtica, XII (1928), p. 24; and in his paper Note sur
quelques sculptures provenant de Srideb (Siam) in Etudes, dorien-
talisme, Linossier 1932, p. 162, pl. XIII.

A passing reference to this inscription is also made by M. Claeys
in BEFEQ, Vol. XXXI (1831), p. 402.
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lak mi’ang, i.e. a foundation stone of the city (of Srideb); but
in the preserved portion of the inscription itself there is nothing
to confirm this.

From an inked estampage, which I owe to the courtesy of
H. H. Prince Bidya, the President of the Royal Institute of Siam,
I have been able to give below a transeript and a translation of
the inscription. The text is, however, almost equally legible on
the plate accompanying M. Coedés’ paper! It does not yield
any coherent sense. The mention of Kiininarsi (i.e. Vyisa) points
at least to the Brahmanical nature of the record. Moreover, the
expression §firaw (in the dual) seems to allude to two princes,
perhaps sons of the same father; provided the foregoing words
are really prajapalane.

On the strength of palographical evidence, the record may
be asigned to the 5th century Ap.

TrANsCRIFT

,,,,,, mat=tam (or mantarh] dharmmas=cokta ye......
...... n=Kaninarsis=tasya krta......

.+« ——ws— vetty=akhilarh sa codyam?......

co—=—u — f=fistaga[nalsya yaf=ca?® ve[or la]

... [gr]hitan=nrpasirthena kurvvati punyasa [ficayarn?]*
...[praP] [j]1a® palane $G® rau satyadayanvitau. ...

® Gt 0 b0

TRANSLATION

...the laws that were told to him. ...
. .the sage, born of a virgin (i.e. the sage Vyasa), of him,
made. ...
3. ....he knows all [what is religiously]to be enjoined. ..

b

1 See footnote 3 on previous page.

2 Indravajrd (or Upendravafrd or Upajdii) metra,

3The significance of the peculiar mark and of the double vertical
stroke is not quite clear.

4 Anusfubh metre,

& The form of the curl, representing the medial 4. is such as is
found in the combination of the letter § alone.

8 For the peculiar ligature indicating 4, ¢f. the Tugu inserip-
tion of FPirpavarmon 1. 2 in bhine(iena.
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....and [that] what [or who] [is] of the revered omes. ...
...taken by the best king, performing pious acts. ...
..in protecting the subjects, both [of them] valiant,
possessed of truthfulness and compassion. ...

> @ p

CoNCLusioNs

In the very numeruos inscriptions, on copper and stone, left
by the rulers of the Pallava dynasty, no reference is made to
relations, friendly or hostile, with the countries overseas. No
sea-voyage is, in fact, alluded to, It would, however, be rash to
conclude fromn this silence that such relations did not exist. Let us
take the case of Ceylon for example. The epigraphical records
of the Pallavas do not contain a word about any war waged by
Narasihhavarman I against the kings of Sirahaladvipa.! Yet
we know from the Simhalese chronicle that he sent twice a naval
expedition to Ceylon in order to secure Manavamma his rightful
throne.

The epigrahical documents of Further India and Indomesia
are almost equally reticent about any connexion with India
proper. Still it is a very remarkable fact that the earliest known
inseriptions found in those countries of the Far East are all
composed in Sanskrit, all belong approximately to the same
period, viz, the fifth century, and are written in a seript which in
every respect is identical with the Grantha character used at that
time on the coast of Coromandel. This is all the more noteworthy
if we remember that not a single inscription in earlier Indian
writing has come to light® in those countries and islands. Neither
the Brihmi of the Maurya period nor that of the Imperial
Guptas is represented in any of the records found there;
although the former is associated with fervent missionary zeal of
Buddhism and the latter with a rich florescence of Brahmanism
—the two main faiths with which the culture of Further India
and Indonesia has been imbued.

1Cf, An. Rep. 8.1.Ep, 1030-31, Sihhavispy  having routed the
proud Simhala.

2 A Gupta coin of Chandragupta II has recently been discovered
in Central Java; see Bijdragen, Vol. B9, p. 121,
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Even more significant is the phenomenon that for several
centuries the Pallava-Grantha has remained the only script in
vogue both in Further India and in Indonesia (if at least we
are to judge from the evidence of the inscriptions) and that
during this period it exhibits a development running parallel
with that which we notice in the contemporaneous records of
Coromandel. It is not until the second half of the eighth century
that another script, equally of Indian origin, viz. Pre-Nagarit
makes its appearance in Java under the Sailendra monarchs,
and in Kambodia under the king Yafovarman?® About the same
time commences the independent development of writing in the
overseas countries. In Java, the Dinaya inscription, dated in
the Saka year 682 (i.e. 760 an.), affords the earliest specimen
of the Kawi character.® A similar process was afoot in the other
countries as well

Coming back to the earlier period, if indeed a parallel palzeo-
graphical development may be assumed, it is justified to infer
that there must have existed a close and constant contact and a
regular communication by sea between Coromandel and the
countries overseas, and that during several centuries (c. 300-
¢. 800 An.) the Indo-Aryan influence kept spreading far and
wide in those lands, while, at the same time, strengthening the
cultural relations.

Now this period roughly concides with the rule of the Pallava
dynasty in South India. The Coromandel coast was the territory
over which they held sway. The numerous architectural and
sculptural monuments built by the Pallavas constitute, through
their peculiar style, a distinct contribution to Indian art. The
same style, side by side with the Pallava-Grantha script, is
found back in certain monuments in Further India and
Indonesia.* The culture of these countries during this period thus
bears an unmistakable stamp of Pallava influence.

1N. J. Krom, Hind.-Java. Gesch., p. 5; Dr. Bosch, Tijdscheift,
Vol. 88, p. 4

2B, R, Chatterji, Ind. Cultur. Influ. in Cambodia, p. 110.

& N. J. Krom, op. cit., pp. 4, 5.

1J, Ph. Vogel, The Relation between the Art of India and Java,
p. 37.
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May we go a step further and assume that the Pallavas had
extended their authority over those far off countries? In other
words, may we conjecture the existence of an extensive colonial
empire of which the kingdom of the Pallavas formed the centre
and the nucleus? There seems to be no foundation for such a
conclusion. We have seen that the records of the Pallavas do
not contain the slightest indication of such a state of affairs,
What is even more important, the early inscriptions of Indo-
China and Indonesia, which supply the names of several rulers,
never refer to any allegiance owned by these kings to suzerains
in India proper. In fact, it is surprising by these documents
hardly ever seem to allude to relations with the Indian home-
land. An exception is perhaps the inscription (dated in the Saka
year 854, i.e. 732 A.n.) of Changal in Central Java with its acci-
dental reference to the Kuifijarakufijadefa which has been
identified with the Kufijaradari of Varahamihira’s Brhatsamhitd
(XIV, 16) and located on the frontier of Travancore and Tinne-
velly in South India. In Campi, in the My-son stele inscription
dated in the Saka year 579, i.e. 657 A.p,, it is stated that the king
Gangiirdja, when he abdicated the throne, betook himself to
the Jahnavi, i.e. the river Ganges (praydd ato jahnavim).?

As an alternative to the above conjecture, we may presume
that it was a group of ambitions adventurers who first set sail
from the Coromandel coast towards the East. They may have
been mere traders whose enterprise was crowned with such
success as induced others to follow suit. The subsequent
immigrants may have been accompanied by ecqually ambitious
Brihmanas and Ksatriyas, learned and capable. They may or
may not have had any definite intention to establish a colony
and wield the royal sway over foreign soil, but must have found
the circumstances favourable enough to do so; for, they have
evidently done it. They do not seem to have had any royal
connexion to boast of, as appears from the total absence, in their
records, of any reference to their homeland. In the adopted
lands they found their respective homes; and thoroughbred
Hindus as they were, they kept up the torch of their culture
burning.

1R. C. Majumdar, Champa, pp. 28, 35, 163, and inser, No. 12,
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As early as 1886, when little was known of the Pallavas, it
has been remarked by Sir W. Elliot: For some hundred years
before the seventh century the country, from the base of the
tableland to the Palar and Pennér rivers, was occupied by a
section of the pastoral race, traditionally designated as Kurum-
bars, of whom little is known........ They are further stated
to have been engaged in trade, and to have owned ships, and
carried on a considerable commerce by sea’! 'We now know
that the region mentioned was included in the Pallava
dominions.

We may adduce some further evidence from the inscriptions,
showing that these early waves of immigrants must have hailed
from those regions of South India that were under the govern-
ment of the Pallavas in those times: (a) The use of royal names
ending in varman, e.g. Bhadravarman in Campa, Milavarman
(son of Advavarman) in Borneo and Pamavarman in Java, is
common with the nomenclature of the Pallava monarchs? (b)
in all the dated records of Further India and Indonesia only the
Saka_era is employed. This era was prevalent in South India,
whereas the Vikrama era was most commonly used in the
northern parts of India. Curiously enough, the Pallavas never
employed the Saka era. As a matter of fact, none of their
numerous documents is dated in any known era; it is their
regnal years that appear in their dated records. Nor have they
followed the example of the Guptas in starting a new era. (c)
The title Dharmamahdrdfa assumed by the king Bhadravarman
of Campa is (if at least it does not denote an inferior or a

1 Numismata Orientalia, Coins of Southern India, pp. 38, 37; cf.
R. K. Mookerji, A Hist. of Ind. Shipping ond Maritime Activity,
p. 51; B. D. Banerji, History of Orissa, Ch. VII (The Overseas
Empire of Kalinga),

2 Varman originally is a nominal addition used exclusively by the
Ksatriyas, as against forman by the Brahmaenpes, gupta by the
Vaifyss and diss by the Sodras. This was for the ritual purposes
(ef. Sraddhatattvam, formantah Brahmepasye sydd cormdntai Kgatriyasya
oa gupta-ddsdntakar ndma pradostan Voifya-Sadrayoh). Later, however,
varman denoted simply that the bearer belonged to a ruling class,
irrespective of caste. The Pallavas themselves were  Brihumagas of
the Bhilradvijo Gotra.
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subordinate rank) practically the same as Dharmamahdrdjadhi-
taja borne by the Pallava king Sivaskandavarman. Both of the
kings were again nearly contemporary to each other. The same
title was borne by the Kadamba rulers as well.

We may now observe the evidence, afforded by the inscrip-
tions, with regard to the early stage of Hindu culture in the
countries of Further India and the Indian Archipelago. Religion
has all along been the pivot round which all the activities of
the Hindus revolve. The same is noticeable in the lands and
islands that came under their influence. Although ever since
the time of Afoka (o 250 B.c.) Buddhism had been spreading
far and wide outside India, yet according to epigraphical
evidence, it was Brahmanism that was first to reach the coun-
tries under discussion. This colonial Brahmanism expresses itself
in three main forms: Sivaism, Vignuism and the Cult of Agastya.
All of them had their origin in India. The worship of Siva,
chiefly in the form of linga, grew in those countries as popular
as it was in India. It is in the My-son stele inscription of king
Bhadravarman that we first come across a reference to a sanc-
tuary of Siva. It was called Bhadreévara and is no doubt the
same temple in front of which the inseribed stele was found.
Many a Siva sanctuary was subsequently built in Campa, to
which the records make frequent reference. Next comes Vapra-
keévara, as stated in one of the inscriptions of king Milavarman
of East Borneo. But as has already been observed, it is not
absolutely certain whether it refers to a Siva temple. In Java
it is in the 8th century, viz. in the Changal inscription, that a
Siva sanctuary and a liige are clearly mentioned. No special
reference is made in the inscriptions to Durgd, Skanda and
‘Ganeéa who share honour with Siva. The very presence of their
statues in Siva sanctuaries show that they, too, were adored.
Among them the Mahisisuramardini aspect of Durgda is the
commonest. The worship of Sivas foot-prints is perhaps un-
known in India proper, but it did exist in Indo-China. In a
record of Kambodia, viz. in the Bayang inseription (which con-
tains two dates: the Saka years 528 and 546, i.e. 604 and 624
AD.) mention is made of a donation of a Sivapida.® Another

1EB. R. Chatterji, Ind. Cult, Infl. in Cambodig, p. 46.
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stele has been found there, which bears a pair of footprints
crudely engraved, and above it a line of Pallava-Grantha writ-
ing: $ivapddadvaydmbhojarh ‘Siva’s two lotus-feet’.

It is again in Indo-China that an early document testifies to
the worship of Visnu, existent there. The inscription of Guna-
varman, which is estimated to belong to the second half of the
5th century, clearly mentions a sanctuary and the foot-impresses
of Visnu under the name of Cakratirthasvimin, This holy place
must have enjoyed a wide renown in the neighbouring coun-
tries, as it was established by the ruling king who also attached
donations to it. The gold figure of Visnu found in East Borneo
is another piece of evidence regarding the early existence of the
worship of this god in the countries of the Far East. His incarna-
tions, Rima and Krspa, also shared popular worship, as is
evident from the scenes of the Rdmdyana and of the Krsniyana
depicted at Parambanan and Panataran in Java? Further
epigraphical evidence about Vispuism is very vague. The
inseriptions of Pirpavarman in fact contain.no-indication either
of Sivaism or of Visnuism. Still the latter has a slight possibility
on the following considerations: (a) Pamavarman’s epithet
vikranta perhaps alludes to the Trivikrama incarnation of
Visnu; (b) his foot-prints carved over the inscription on the
same boulder at Ci-Arutdn are likened to those of Visou
(Vignoriva padadvayom); (c) the custom of engraving foot-
prints is more commonly associated with Vispuism than with
Sivaism. The inscription as well as the symbols engraved on
the rock near the fountain of Tuk Mas in Central Java are of a
mixed character. Most of the carved emblems such as the lotus,
the wheel, the mace, are certainly connected with Vispu. The
spread of Visnuism as well as of other sects in countries like
Siam, Campa and Kambodia is fully discussed in the recent
publications, dealing separately with the ecultural history of
every one of the countries mentioned. The worship of Visnu,
on the whole, has always occupied a subordinate position in
Further India and Indonesia.

1Corp. Imser. Cambodge, Vol II, pl. LXIX; BEFEO, Vol XII,
No. 3, p. 4; Vol. XIII, No. 1, p. 47.
2N, J. Krom, Hind.-Java, Gesch., p. 288.
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The Cult of Agastya, on the contrary, found a most conge-
nial home in these lands, especially in Java. The Vedic name
of Agastya is Minya, He figures in many a myth in the
Ramayana, the Mahabharata and the Purdnas. He is otherwise
known as Pitcher-born (Kumbhasambhava, Kaladayoni, ete.).
He is regarded as the presiding deity of the southern region.!
On the mountain Kufijara in South India he is described to
have his abode.* He subdued the demon Vatapi, prevented the
mountain Vindhya from growing, drank up the ocean, and
performed like miracles. These myths have an astronomical
bearing. He is described in the Brhatsarihita (XII, TH#.) as
Canopus, one of the most brilliant stars, He functions after the
monsoons are over. Waters grow serene on the rise of Agastya
(Agastyodaye jaldni prasidanti ityagamah, cf. the Brhatsanmihita
as quoted above).

His worship in South India was, however, not so widespread
as it later grew in Java. Mostly he appears as a companion of
Siva, but also enjoys undivided adoration, especially in the
later period. The Dinaya inscription (760 Ax.), for instance,
records the erection of the statue of Agastya alone and of a
house for the twice-bom (dvifandm bhavanamapi). A reference
to Agastya in an earlier inscription is not known, The cult of
Agastya in the Malay Archipelago is a fascinating subject which
has attracted special attention. Although much has been
written about it, it still requires a more comprehensive study?
Bhrgu in Campa and Hiranyadiman in Kambodia occupy the
same position as Agastya does in Java. Dr. Bosch has suggested
the probability of a common origin of these three sages.

Buddhism may have penetrated into these countries about the
same time as Brahmanism, but no epigraph to attest this has so
far come to light, The standing bronze Buddha image recently

1 0f. Bralmapuraga :  Agastyo dakgindmasamasritya nabhasi sthitah,
Farunasydtmajo yogl Vindhya-Faidpimardana .
2 Ramdyapa, IV, 41, 60; tatah Sokradhvajikirah Kuiijaro ndma parvatah
Agastyabhavenah yoira nirmitoh Vidvakarmogd.
,¥The works already written: Poerbatjaraka, Agastya in den
Archipel; Bosch, in Tijdschrift., Vol. LXIV.
4+ B. R. Chatterji, Ind. Cult.,, ete. p. 80.
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discovered in Celebes' at least points, through its style, to a
much earlier period than any other Buddha statue found in the
neighbouring islands. The period, of which we possess some
definite information regarding the existence of Buddhism in
these eastern regions, begins from the fifth century Ap. In the
history of the Southern Tsi (479-501 Ap.) of China, with
reference to Founan, it is stated: ‘In 484 Ap. Jayavarman sent
the Indian monk Sikya Nigasena to present a memorial (in the
Imperial Court) which began with a panegyric of the Emperor
as one of the patrons of Buddhism, in whose empire the Law
flourished more and more’.? As discussed elsewhere, we possess
an inscription of this king Jayavarman who, as M, Coedés has
pointed out, belonged to the Fou-nan dynasty. This is approxi-
mately the same period to which the two Buddhist inscriptions
found in Malacea, viz. that from Kedah and that of the sea-
captain Buddhagupta, may be ascribed. The existence of
Buddhism in West Borneo about the 6th century A, is proved
by the similar short Sanskrit inscriptions engraved on a rock
near Batoe Pahat. For the next century we possess some pro-
perly dated and more detailed epigraphs. In Kambodia, the Vat
Prey Vier Sanskrit inscription, dated in the Saka year 586, i.e.
664 Ap., speaks of two bhiksus, real brothers (sodurau),
Ratnabhéinu and Ratnasimha by name.?® The next dated Buddh-
ist records almost all belong to the Sailendra kings of Srivijaya,
The earliest among them are composed in Old-Malay. Of the
two found in Palembang (Srivijaya proper) in Sumatra, viz.
that from Kedukan Bukit, dated in the Saka year, 605, i.e. 683
AD, and that from Talang Tuwo, dated in the Saka year 606,
i.e. 684 A.p, it is the latter that records the laying out of a
charitable park and in connexion therewith employs several
exclusively Buddhistic terms. That is a fair proof of the pre-
valence of Buddhism in that part of Sumatra in those days. A
similar Old-Malay inscription of Srivijaya, dated the Saka year
608, i.e. 686 A.p, found at Kota Kapur in the island of Bangka,

1 Bosch, Tijdschrift., Vol. LXXIII (1933), pp. 495-513, with two
pls. ;
2E. R. Chatterji, op. cit., p. 22.

4 Ibid., p. 55; Bergaigne, Inscr, pp. G1-62.
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contains no such clear indication as that of Talang Tuwo, yet
its presence points to the existence of Buddhism in that island,
too; for the rulers of Srivijaya appear to have been great
patrons of Buddhism. About a century later appears the Sanskrit
inscription of Ligor in Malacea, dated in the Saka year 647, i.c.
775 A, which belongs to the Sailendra king Visnu or Visnu.
varman as the newly discovered comelian seal suggests. It testi-
fies to the expansion of the Empire of Srivijaya and at the samo
time to that of Buddhism; for, it records the erection of some
edifices dedicated to Sikyamuni and his two attendants, Avalo-
kite§vara and Vajrapini, Three years later, according to the
Kalasan inscription, dated in the Saka year 700, i.c. 778 A, a
temple was built to the Buddhist goddess Tard in Central Java
by a Sailendra king, Four years hercafter a statue of Mafijuéri

~was dedicated by one Kumiaraghosa in the same vicinity, as is
stated in the Kelurak inscription, dated in the Saka year 704,
i.e. 782 Ap,, in which also a Sailendra king figures.* We restrict
our survey to this period.

As in India, so in Java and Sumatra, Hinayina preceded
Mahiyina, No inscription has, however, come down to us,
bespeaking in clear terms the existence of the Hinayina form
of Buddhism in the islands in question. From Chinese sources”
it is known that the School of the Sarvistividins which belongs
to the Hinayana was prevalent in Java. From the Tth century
onwards we hear only of the Mahfiyina form existing in those
islands. The Old-Malay inscription of Talang Tuwo is the first
to furnish this sort of information. The Mahiiyina received a
great impetus under the Sailendras. Their own records and
monuments, including some from India, shed important light
on this question. The Nalandi copperplate grant of the Pila
king Devapiladeva refers to a vihdra built there by a Sailendra
king, and later another similar document records the erection
of a vihira at Nagipattana in the Cola country® A Nepalese
manuscript, containing miniatwre paintings of famous Buddhist
sanctuaries and deities worshipped in India and abroad, mentions

1 Bosch, Tijdschrift., Vol. LXVIIL, pp. 1ff
2 Xrom, Hindu-Java. Gesch,, p. 108 3 Ibid., p. 237,
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temples raised to Avalokitefvara in Katiha and Srivijayn-
pura.! This may quite well refer to some Buddhist shrines built
by the Sailendras. Though the manuscript is much later, the
sanctuaries depicted in the miniatures must have existed in the
6th and Tth centuries. The same manuscript mentions a sanec-
tuary at the mount Potalaka, which is mentioned by Hiuen-
Tsiang, too.* Since this Chinese pilgrim travelled in India in the
first half of the Tth century, it shows that the Buddhist shrines
mentioned in the Nepalese manuscript may have been in exist-
ence o considerable time anterior to the date of the manuscript
in question,

What is characteristic of this colonial Brahmanism and
Buddbism is that they present a blending which is unknown in
India. Siva and Buddha are often represented as identical.
Mafijuéri, for example, in the Kelurak inscription is praised in
these terms: ayani sa vajradhyk §riman Brahmd Visnur Maohes-
varah. Moreover Avalokite$vara seems to occupy the same place
in Buddhism as Agastya in Brahmanism. The latter appears as
an attendant to Siva in the same manner as Avalokitefvara” to
Sakyamuni. Then again they are worshipped separately as
saviouwrs of the world, They have several characteristics in
common, but we cannot enter into details in the present treatise.

The exclusive use of Sanskrit in the early inscriptions is note-
worthy. No Indian Prikrit is represented. It is well known that
in the inscriptions of India, first Prikrit was employed, next
Prikrit and Sanskrit mixed, and finally pure Sanskrit. The same
order is observed in the Pallava records. From the Tth century
onwards the copperplate charters of this dynasty are partly in
Tamil. About the same time the indigenous languages make
their appearance in the epigraphs of the countries overseas, e.g.
Old-Malay in Sumatra, Khmer in Kambodia, Cham in Campi
and Old-Javanese or Kawi in Java.

The Sanskrit records found in those foreign lands evince a fair
knowledge of the language on the part of their authors. This
can be said with emphasis in refence to Campi and Kambodia

1 A, Foucher, Elude sur Viconogr. Bouddhique, Paris, 1800.
21bid., cf. also Beal, Records, Vol. IT, p. 233.
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where from the very beginning the inscriptions are both exten-
sive and ornate in style. Records like that of Changal in Java
and that of Ligor in Malacca possess even poetic merit. In all
probability the authors of such compositions belong to the
immigrants from India proper, though it is admissible that
some of the natives, too, may have acquired enough efficiency
in Sanskrit, Java seems to have been a great centre of Sanskvit
studies in those days. According to the Sung biography,!
Jfianabhadra, who collaborated with Hwui-ning in translating
the Agama texts of the Nirviipa of Buddha and initiated Yunk’,
was a native of Java. This may afford some estimation of the
scholarship of the native students of Sanskrit. The various works
in Old-Javanese dealing with Sanskrit grammar, lexicography,
prosody, etc.* make the impression that they were originally
intended for the use of indigenous scholars.

A direct reference to any Sanskrit work having been intro-
duced from India proper is seldom met with in the inscriptions
of the countries under discussion. Still there can be no denying
that this did happen. The Old-Javanese literature, whicli has
not yet been completely investigated, abounds in Kakawins
which are for the most part adaptations of Sanskrit Mahdkavyas.*
The great popularity gained by the Rémdyana and the Maha-
bharate in the islands of Java and Bali is evident from the fact
that they have occupied the position of national epics there.

The inscriptions from Campii and Kambodia are more instrue-
tive in this regard. Bhadravaraman (¢. 400 ap.}, in the My-son
stele inscription, is called edturvaidya “versed in the four Vedas',
The expression agnaye tvd, etc. in his rock-inscription of Cho
Dinh is a quotation from the Yajurveds. In Kambodia, in the
Veal Kantel inscription of circa 6th century, one Akrtisvimin is
said to be versed in the Sdmaveda® In the same inscription it
is stated that ‘with the Ramdyana and the Purdna he gave the
complete [Mahdlbharata and arranged for a daily recitation

1Krom, Hindu-Java. Gesch., pp. 107, 108.

TC. C. Berg, Inleid, t.d. Studie v.h. Oud-Javaansch, 1028; Hindu
Literature in Java, in the Jour, Ind. Art & Letters, Vol. WV (1032),
p. 122

3B. BR. Chatterji, Ind. Cultur. Infl. in Cambodia, p. 38.
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without interruption, The name of the Purdns has not been
specified, but the reference to the two well-known epics of India
is not without interest.

Besides, various references to Indian mythology are found in
many of the documents; e.g. Améumant and Bhagiratha in the
inseriptions of Miilavarman; Raghu in the Changal inscription;
Dalipa, Mindhiitr, Drona, Advatthiman, Dadartha, Rama, ete.
in the My-son stele inscription of Praki$adharman (579 Saka).

The Sanskrit names (most of which are even now current,
though in a corrupted form) given to, cities, rivers, mountains,
ete, in the countries overseas is a suitable subject for a separate
investigation,






APPENDIX

FOUR YOPA INSCRIPTIONS OF KING MULAVARMAN
A

Plate §
Text

1 &rimataly §rinarendrasya

2 Kundungasya mahitmanah

3 putro$vavarmmo(a) vikhyatah

4 vangakartd yathan$umin

5 tasya putri mahitmanah

6 trayas=traya ivignayah

7 tesin=trayinim==pravarah

8 tapo-bala-damanvitah

9 éri-Malavarmma rajendro
10 yastva bahusuvamnakam
11 tasya yajfiasya yipo=yam
12 dvijendrais=samprakalpitah

Note: In line 10, yastod is a mistake for isfod.
TRANSLATION

“The illustrious lord-of-men, the mighty great Kunduiga,
had a famous son, Asvavarman (by name), who, like unto
Amfumant, was the founder of a noble race. His were three
eminent sons resembling the three sacrificial fires. Foremost
amongst these three and distinguished by austerity, strength
and self-restraint was the illustrious Mualavarman, the lord-of-
kings, who had performed a Bahusuvarpaka sacrifice. For that
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sacrifice this sacrificial post has been established by the eminent
Bralmanas.”

B

Flate 9
TexT

1 srimato nrpa-mukhyasya

2 rijish ér-Malavarmmanaly
3 dinarn pupyatame ksetre
4 yad=dattam=Vaprakeévare
5 dvijatibhyo=gni-kalpebhyah
68 vifidatifi=gosahasrikam

T tasya punyasya yGpo=yam
8 krto viprair=ihagataih

TRANSLATION

“When the illustrious and eminent prince, King Milavarman,
had given a gift of twenty thousand kine to the Brahmanas who
resemble the sacrificial fire, at the most sacred place (named)
Vaprakeévara,—for that deed of merit this sacrificial post has
been made by the priests who had come hither.”

C

Plate 10

TexT

1 érimad-virdja-kirtteh

2 rijnah éri-Milavarmmana[h] punyam
3 smvantu vipramukhyah

4 ye e=anye sadhaval purusih

5 bahudina-jivadinam

6 sakalpavrksam sa-bhiimidinafi=ca

7 tesim=punyaganinim

8 yupo=yarh sthapito vipraih



Four Yiipa Inscriptions of King Malavarman a7
TRANSLATION

“Let the foremost priests and whosoever other pious men
(there be) hear of the meritorious deed of Mulavarman, the
king of illustrious and resplendent fame—(let them hear) of his
great gifts: Bahudina, Jivadina, Kalpavrksadana and Bhiimidina,
For these multitudes of pious deeds this sacrificial post has been
set up by the priests.”

D
TexT

1 Sagarasya yatha rajfiah
9 samutpanno Bhagirathah

TRANSLATION
“As Bhagiratha was born to King Sagara. ...Mualavarman, ..”

Note: This inscription is mostly damaged. Possibly, in com-
mon with the other yiipa inscriptions of Mulavarman, this one
also recorded some pious gift of him.



THREE MORE YOPA INSCRIPTIONS OF KING
MUOLAVARMAN

Prof. Dr J. Ph. Vogel has already pubilshed four yipa
inscriptions of King Malavarman from Kutei, East Borneo.!
They were discovered as early as June 1879, Three of them ara
complete and one fragmentary. They were first dealt with by
Prof. Dr. H. Kern in 1880.

As late as 1940, three more similar inscribed yipas came to
light.? In July, 1941, I received a set of excellent inked estam.
pages of them from Dr, W. F. Stutterheim, Director of Archzeo-
logy in Netherlands East Indies, Batavia, Java, He wished me
to edit these records for their newly started epigraphical series,
entitled Inscripties van Nederlandsch-Indié, of which the first
number appeared in 1940. Subsequently the war situation grew
worse and communication between Java and India broke down.
And there was no telling as to when the normal conditions
would be restored, Considering the importance of the inscrip-
tions, I thought, I should no longer keep the discovery to my
self, I therefore decided to publish them provisionally in the
Journal of the Greater India Society, reserving the full treatment
for the aforementioned Dutch publication or the Epigraphia
Indica.

One of these three epigraphs is complete, one is slightly
damaged, and the third, the longest and the most important

1 Bijdragen tot de Taal-, Land- en Volkenkunde van Neder-
landsch-Indi€, Vol T4  (1918), pp. 167-232 with three facsimile
plates. The article iz in English.

2 The discovery has been announced in the Oudheidkundig Ver-
slag 1840 of the Oudheidkundige Dienst in Nederlandsch-Indig
Pp. 32 and 40, also in the Jaarboek VIIT 1941 of the Koninklijk
Bataviaasch Genootschap van Kunsten en Wetenschappen, pp. 106
and 136. Again this has been referred to by Dr. U. N. Ghoshal in
Journ. Gr. Ind. Soc., Vol. IX (1042) p. 117. .
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of tlie lot, is much effaced. Their seript, language and style are,
as is to be expected, quite similar to those of the already pub-
lished records. Like these, the present ones also record certain
pious gifts of King Milavarman. Below I give their texts, add-
ing my notes and translations.

A

Plate 11

TexT

1 Jayaty=atiba[lah]

2 &riman=$ri-Milavarmma-m [pah]

3 yasya likhitini

4 dinany=asmin=mahati[sthale]

5 Jaladhenufi=ghrtadhe[nurh]

6 kapilidanan=tath=aiva ti[ladinam]
7 vrsabh=aikadatam=alpi yol

8 datva vipresu rajendra[h]

Notes

The readings within the brackets are conjectural. The inserip-
tion consists of two verses, the first being in the Anusfubh metre
and the second in the Aryd metre. The second and fourth quar-
ters of the first verse are irregular. The second verse obviously
forms a dependent clause, but the construction is not a happy
one. The rule of sandhi has not been observed in frimdan==#ri-,
1. 2. The form dated 1. 8, may be corrected into dattvd. In
vipresu 1.8, the locative has been used instead of the dative.
The word dhenu in the expressions jaladhenuni=ghrtadhenum,
1. 5, has been used in the technical sense, as a synonym of ddna.
The opening words of the inscription echo the first pdda of the
following stanza in Vilmiki's Ramdyana:

jayaty=atibalo Ramo Laksmana§=ca mahibalah
raja jayati Sugrivo Raghaven=abhipalitah
(Sundarakanda, XLII, 33)
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TRARSLATION

“Hail to the mighty king, the illustrious Milavarman of exalted
rank, whose gifts have been recorded at this holy spot after he,
the most excellent king, has bestowed on Brahmanas the gifts of
water, ghee, tawny cows and sesame seeds as well as eleven

bulls.”™
B

Plate 12

Text
1 Sri-Milavarmmani rajha
2 yad=dattan=tilaparvvatam
3 sa-dipamalaya sirddham
4 yupo=yar likhitas—taych

Notes

The inscription consists of one verse in the Anustubli metre.
The word parvata has been used in the neuter gender, while
correctly it should be in the masculine gender. The compound
sa-dipamalayd is irregular, the addition of sa in the beginning
being redundant. The dual number in the last word is synthe-
tically wrong, though the sense is clear.

TRANSLATION

“The illustrious king Milavarman gave away in charity a heap
of sesame seeds together with a multitude of lamps. This yipa
has been engraved upon (and set up in commemoration) of
those two (gifts)."

C

- Plate 13
TexT
1 Sri-Malavarmma rajendralh®] sama(re) jitya partthi-
[vin ]

3'The gifts mentioned here are quite after the injunctions of the
Smurtis; of. Monusmriti, IV, 220, 283, ete.
4 Ibid. IV, 229 which speaks of the gifts of Tilas and Dipas.
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2 karadim nrpatiraé=cakre yatha riji Yudhisthirah
3 Catvarith§at=sahasrani sa dadau Vapprakeévare

4 B orsaa tritnéat=sahasrini punar=ddadau

5...... sa punar=jivadinarh prithagvidharh

6 akasadiparh dharmmatmi partthivendra[h®] svake pure
7 .+ ... mahfitmand

8 ﬁpn:yﬂﬁ!sﬁ}[ﬁpﬂol -‘l.;iii;.‘a;;:nnﬁnﬁ ...ih==i [gataih®]
Nores

Apart from the lacunae, the reading given above is doubtful
in certain places, The inscription comprises four verses in the
Anustubh metre. It contains several mistakes of grammar and
orthography. The form fitya 1. I, is a mistake for fitvd, but the
correct form would militate against the metre, In karadam 1. 2,
the final n is wrongly replaced by anusvira. In rdjendra, 1 1,
and partthivendra 1. 8, the sign of visarga is omitted. In pritha-
goidham, 1. 5, the first syllable should be pr. The expression
keradin=nrpatimé=cakre, 1. 2, is reminiscent of Magha's kara-
dikrta-bhdapalo, etc, (SiSupalavadha, 11, 9) describing Yudhi-
sthira himself. The similarity, however, is accidental; for,
Magha is later than Milavarman by about five hundred years,
and there is no likelihood of the former's having known the
present inscription. Anyway, in this case it is poetry that is
found echoing epigraphy and not vice versa.®

TRANSLATION

“The illustrious monarch Mitlavarman, having conquered
(other) kings in the battlefield, made them his tributaries, as
did king Yudhisthira. At Vaprakeévara® he donated forty thou-
sand....; he again donated thirty thousand. The pious king

5Mr. C. Sivaramamurti in his recently issued book, entitled
Epigraphical echoes of Kalidasa, Madras, 1944, has collected nume-
Tous passages Irom various inscriptions, that echo expressions in
the works of Vilmiki, Kilidisa, Dandin, ete.

9 This iz the name of the holy place where Milavarman perform-
ed charities, It occurs also in one of his already published in-
scriptions, where it is described as FPupyatama Ksetra.
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once again (performed?) Jivadana™ of different kinds, and illu-
mination® in his own town.... by the pions one. This Ydipu
has been erected by the brahmanas who have come here (from)
difterent (parts).”

T This gift i mentioned also in one of the previously published
inscriptions and has been explained, not without a misgiving, by
Prof., Kern and Prof. Vogel as “gift of live animals” and “gift of
cattle (?)" respectively. Can it mean “ammnesty” or “setting aside
of the death sentence™?

" 81 am not quite sure of the significance of the term Jhkdfadipa
here, -



CI-ARUTAN ROCK INSCRIPTION OF PORNAVARMAN

Plates 14-15

The huge boulder on which the inscription is engraved is lying
in the Ci-arutan stream, not far from the village of Kampong
Gradak in West Java. The inscription consists of four lines,
each line containing one quarter of a verse in the Anugtubh
metre. Above the inscription is engraved a pair of human foot-
prints, which is the subject matter of the inseription. In front
of the footprints there is a short line of ancther inseription in
omamental script. This is supposed to contain the name §ri-
Pirpavarmd. The main inseription is in Pallava-Grantha cha-
racters and in the Sanskrit language. Palmographically it may
be assigned to about the end of the fourth century A.D.

TexT

1 vikkréntasy==avanipateh

3 érimatah Pamnavarmmanah
3 Tarima-nagar-endrasya

4 Vignor=iva pada-dvayam

TRANSLATION

“This pair of foot-prints, like that of Visnu, belongs to the
illustrious king Parnavarman, the lord of Taramanagara.”



JAMBU ROCK INSCRIPTION OF PORNAVARMAN

Plate 16

This inscription is engraved at the top of a hill that goes by
the name of Pasir Koleangkak near Jambu in West Java. It
consists of two long lines, comprising a verse in the Srugdhard
metre. Like the Ci-arutan rock inscription, the present one also
has the pair of foot-prints of the king Pirmavarman for its sub-
ject. It is likewise in Sanskrit and in Pallava-Grantha characters
of about the fourth century A.D.

TexT

1 érimén=dita krtajfio narapatir==asamo yah-puri
Tirumayin=nimni $ri-Pirmpavarmmi prachura-ripu-
$arabhedya-vikhyita-varmma

2 tasy=edam=pida-bimba-dvayam=ari-nagar-otsidane
nitya-daksam=nbhaktinim yandri (yan=nri)pinim=
bhavati sukha-kararh $alya-bhitarh ripiipdm

TRANSLATION

“This is the pair of foot-prints of the glorious king of Taruma,
the illustrious Pirpavarman by name, who used to be liberal in
giving gifts, who was ever grateful for and appreciative of the
services rendered to him, whose armour was famed to be im-
pregnable by the arrows of the hosts of foes, (and) who (thus)
enjoyed the unique position—the paid of foot-prints, that was
ever capable of exterpating the cities of (his) enemies, (and)
that was always as great a source of joy to his faithful allies as it
‘was a veritable thorn in the side of his adversaries.”



KEBON-KOFI ROCK INSCRIPTION OF PURNAVARMAN

Plate 17

The fragment of rock on which this unique inscription is
incised is lying in a forest between the two streams, the Ci-arutan
and the Cisadane, Long ago, the jungle was cleared around
this spot for growing coffee. Hence it came to be known as
Kehon-Kopi or the Garden-of-Coffee. The inseription is unique
in the sense that it immortalises the foot-prints of Piirnavarman’s
favourite elephant who bore the dignified name of Jayavisila
or Victory-Great. The line of inseription is hemmed in between
two life-size footprints of the elephant. Presumably these re-
present the front two. The language and the script are the
sume as are found in the other inseriptions of the king Pama-
varman, The inscription is partly damaged.

Text

....Jayavidalasya Tarum-endrasya hastinah
... .[Aird]vat-abbasya vibhit=idam=pada-dvayam

TRANSLATION

“Here shines forth this pair of footPprints of Jayavidila, the
elephant of the Lord of Tarumi, like that of (the god Indra’s
elephant) Airdvata.”



TUGU STONE INSCRIPTION OF PURNAVARMAN

Flate 18

The conical stone containing this inscription was found at the
village of Tugu in the district of Bekasih in 1911, It is now kept
in the Museum at Jakarta, The inscription consists of five lines,
containing five verses in the Anugfubh metre. The language is
Sanskrit. Though it contains a date, yet it does not admit of
verification. Palseographically the inseription helongs to the 4th
century A.D. Its object is to record the excavation of a canal,
named Gomati, by the king Plumavarman. Its script is the same
Pallava-Grantha,

Text

1 purd rajidhirdjena gurunid  pinabidhund
khatda khyataim purim prapya

2 Candrabhiigimnavarm yayau
pravarddhamina-dvivingad-vatsare Srigunaujasi
narendradhvajabhiine(te) na

3 drimata Parpmavarmmanii
prarabhya Philgune(ne) mase khati krsnastami-tithau
Caitra-fukla-trayodadyam dinais==siddhaikavinsakaih

4 dyata sat-sahasrena dhanuvsi[r] sa-$atena ca
dvivindena nadi ramyd Gomati nirmalodaka
pitimahasya rijarser=vvidiryya $ibirivanim

5 brahmanair=ggosahasrenit (na) prayati

TRANSLATION

“The Candrabhigd (canal), formerly dug by the great king of
kings, Pinabahu, passing along the famous city, flowed into the
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Tugu Stone Inscription of Parnavarman )

sea. The beautiful Gomati (canal) with clear water, dug within
21 days — beginning from the 8th day of the dark fortmight of the
month of Philguna to the 13th day of the bright fortnight of the
month of Caitra — in the 22nd year of the prosperous reign of the
illustrious Plirpavarman, glorious, virtnous and powerful as also
most excellent among kings, — measuring in length 6122 dhanus
(bows), cutting across the cantonment of the grandfather, the
saintly king, and having caused a great gift of 1000 cows to the
Brihmanas, is (now) flowing forth.”

Some expressions in the inscription are not clear. The names
of the canals are after the names of two of the wellknown rivers
of India, Candrabbigi (Chenab) in the W. Panjab and Gomati
(Gomti) in the Uttar Pradesh,



BANGKOK MUSEUM STONE INSCRIPTION OF
MAHENDRAVARMAN

Plate 19

On my way back from Indonesia to India in December 1960,
1 happened to stop for a couple of days at Bangkok. While
there, I paid a visit to the National Museum of Thailand in com-
pany with Mr, Nirmal J. Singh, Press Attaché, Embassy of India
in Thailand. We were cordially received and shown round
by Prof, Luang Boribal Buribhand of that museum. I was sad
to learn that there had recently been a conflagration in one wing
of the great museum, causing considerable damage to valuable
records and monuments. The gallery of stone inscriptions had
also suffered much from that fire, As we were inspecting the
exhibits in that gallery, my attention was suddenly attracted by
a stone slab with a short early Sanskrit inscription, beautifully
engraved in four lines, The same inscription forms the subject
matter of the present paper.

The inscribed slab, I was told, had been newly acquired by
the National Museum of Bangkok. I learnt further that it had
not yet been published anywhere,

I am editing it at the instance of Mr, Nirmal J. Singh who
was to supply me with a facsimile of the inscription as well as
with the details as to the find-place and the circumstances of
the discovery of the inscribed slab. I received from him an inked
estampage of the inscription in February 1881, through the
courtesy of Prof. Luang Boribal Buribhand. The accompanying
photograph is a reproduction of the same estampage. This stone
inscription had been found at Aranyaprades District (about 350
kilometres east of Bangkok) by Mr, Serie Naenlna, Assistant
Curator of the Provincial Museum. He found it in the vicinity
of Prasat Khao Chongsra Chaeng during his expedition last year,
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The inscribed space measures 28 3¢ 30 cm. The four lines of
the inscription constitute but one stanza, each line containing
one quarter of the verse, the metre being Anusfubh. The
alphabet is an omamental type of what is commonly known as
Pallava-Grantha of South India of about the seventh century
AD,, and the language is Sanskrit, as already indicated. As to
the contents, the inscription records the excavation of a tank,
“ealled Sanikara Tataka, by Mahendravarman,

Even thongh there is no indication in the inseription as to the
identity of this Mahendravarman, it is possible to identify him
with the king Mahendravarman, of Kambuja or Kambujadesa,
i.e. Kamhodia, son of Viravarman and the youngest brother of
Bhavavarman. This last mentioned ruler is reputed to have
founded the dynasty of Kambuja kings, having defeated his
rivals, of the carlier kingdom of Fu-nan.! It goes without saying
‘that the present Thailand at that time formed part of Kambuja
or Kambodia, Bhavavarman was succeeded by his youngest
hrother whose name was Citrasena and who assumed the second
nume Mahendravarman at the time of his coronation. The
practice of assuming coronation names was in vogue in ancient
India and was followed also in lands and islands that came mnder
the Inde-Aryan influence, The reign period of this Citrasena-
Mahendravarman falls between the closing years of the sixth
century and the carly vears of the seventh century AD.

1t is further of intorest to note here that the same Citrasena-
Mahendravarman is known to us from two more stone inscrip-
tions that have already heen published. The earlier of these
two is known so far in three versions and the later in as many
us six versions.® Again, the earlier one mentions him only as
‘Clitrasena, indicating thereby that, by that time, he had not yet
come to the throne. The later one expressly states ‘that he was
formerly known as Citrasena and assumed the name Mahendra-
varman at the time of coronation® Since our inscription makes
Iiim already well-known as Mahendravarman, it may be taken

! Compare R. C. Majumdar's Kembujfa-desa (or An Anclent Hindu
Ceolony in Kambodia), Madras, 1944, pp. 47 fi.

 Ibid, p. 54.

2 Ibid.
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to be the latest of the three inscriptions so far known of him.
It is quite possible thut the present inscription was also made
available in more than one vession like the other two and that
some other version or versions of it may come to light in future.

The two inscriptions already known record each the establish-
ment of a Sivaliniga by the king, which shows that he was a
devout worshipper of the god Siva. His naming the tank, the
excavation of which is the object of the present inscription, n+
Sankara Tatdka, accords well with that,

TexT

yas=sri-Mahendvavarmm=cti
Muahendra iva visrutaly

sa Sankaratatik-iikhyafi=
cakhin=emaii=jaliayam

TRANSLATION

“He, who is known as the illustrious
Malendravarman, famous like Malendra
(i.e. Indra, the Chief among the gods),
excavated this reservoir of water, named
Sankara Tataka.”



YOPA INSCRIPTIONS

[This is reproduced from the India Antigua,

published in 1947 on the oceasion of the

filtieth anmiversary of Prof. Dr. J. Ph. Vogel's
Doctorate.]

The magnificent contribution that Prof. Dr, J. Ph. Vogel has
made to revealing India’s past has won him a very high place
among the greatest of Indologists of our age. It is further a mat-
ter of extreme gratification that even at this advanced age he is
ever active in his scholarly pursuits, and continues guiding and
inspiring us by his own shining example. The thoroughness of
his method of investigation and the restraint his pen exercises
are indeed worthy of our emulation. On this happy occasion
of the Golden Jubilee of his literary career, I eannot think of a
more befitting tribute than to recall these characteristic traits
of his scholarly make-up and, by way of illustration, point to
one of his early essays in the field of Indological researches.

June 1910 saw a marvellous discovery in the shape of two
stone yipas, exhumed from their watery tomb in the river
Yamund, at Isiipur, a suburb of the city of Mathurd in the United
Provinces. They now adorn the Curzon Museum of Archeeo-
logy at Mathurd. One of them bears an early Sanskrit inscrip-
tion, complete and wellpreserved, which at the time of its dis-
covery ranked as the earliest of its kind. A masterly exposition
as to what the inscription conveys and what purpose the two
unique pillars, with their uncommon shape and peculiar carvings
had served in the past, emanated from Prof, Vogel's pen almost
on the heels of the discovery.!

1 Annual Report, Archeeolopical Survey of Indie, 1910-11, pp. 40-0,
=¥ith two plates,
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Another stone yipa was known at that time. It is inside the
hill fort of Bijayagarh near Byani in the Bharatpur State of
Rajputina, some fifty miles south-west of Mathurd. It had been
discovered about forty years previously. It also bears a Sanskrit
inscription, which in point of time is later than the Isipur yipa
inscription by 270 years. Although the inscription had been
ably edited,? the full significance of the ydpa was brought out
only by Prof. Vogel on the discovery of the Isapur yiipas.

Outside India proper, a group of four stone wfipas had been
discovered as early as June 1879 somewelre in the native state
of Koetei on the east coast of the islind of Borneo in the Far
East. These were later removed to the Museum at Batavia in
Java. They likewise contain each a Sanskrit inscription of about
the 4th century A.C. Their importance as precions documents
had been duly recognized and they had been treated of by so
great an authority as Prof. Dr. H. Kern, but it was too early
then fully to appreciate the unique character of the antiquities.
An exhaustive treatment of them, therefore, became a desidera-
tum, which was supplied by Prof. Vogel®

During the long interval between then and now, a good few
more inscribed stone yiipas have come to light, both in India
and abroad, The total number of the yiipa inscriptions so far
discovered amounts to nineteen, sufficient to constitute a class
by themselves. Those discovered in recent years have, with the
exception of two or three, also been published. While it may
be considered desirable now to bring out a monograph, consoli-
dating the researches done on this particular type of epigraphs,
a recapitulation of them in this short paper may not altogether
be void of interest. It might, by drawing attention to their
common characteristics and peculiar features, pave the way for
the more ambitious plan.

The following list will give an idea of the distribution of the
known yiipa inseriptions.

2 Corpus Inseriptionum Indicarum, Vel. III, Calcutta, 1888, pp.
252-4, with one plate.

3 Fijdﬂtgm tot de Taal-, Land-en Volkenkunde van Nederlandsch-
Indié, Vol. 74, (1918), pp. 167-232, with three plates.
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1 Tsapur-Mathura, year 24=102 A.C.; ARASI-1910-11,

4048,
2 Kosam-Allahabad, e. 125 A.C.; Epigraphia Indica,
XXIV, 24551,
3-4 Nindsa-Udaipur, year 282=235 A.C,, Indian Antiquary,
LVII, 53.

5 Barnila-Jaipur, year 284=237 A.C,; EI, XXVI, 11920,
6-8 Badvi-Kotah, year 205=238 A.C,; EI, XXIII, 42.52.
9 Badvi-Kotah, e. 238 A.C,; EI, XXIV, 251.53.
10 Nagar-Jaipur, year 321=264 A.C.,; not yet published.
11 Barnala-Jaipur, year 335=278 A.C.; EI, XXVI 121-23,

12 Bijayagarh-Bharatpur, year 428=371 A.C.; CII, I,
25254,

13-16 Koetei-Borneo, C. 400 A.C.; Bijdragen, etc. LXXIV,
167-232,

17-19 Koetei-Borneo, ¢. 400 A.C.; Journal of Greater India
Society, XII, 14-18.

All, except the last, are accompanied by facsimile plates. In
the case of Nos. 3 and 4, the facsimile published is only of a
portion of the first line of one of the two inseriptions. These are
under publication in the Epigraphia Indica. No. 10 is altogether
unpublished yet.

The first thing that strikes us is that most of the y@ipe records
of Indin (3 to 12) are found within the bounds of Rijputina,
the first two only bordering on it. Those of Greater India (13
to 19) all hail from one and the same locality in East Borneo.

For the sake of convenience, we may divide our material into
two natural groups: Indian and Indonesian, Before going into
details of the inscriptions, we may examine the form of the
pillars themselves. The perfect example is afforded by the
Isapur pillar, which conforms in almost every detail to the des.
cription given in the Vedic texts such as the Satapatha Brihmana,
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The remaining ones of the Indian group have not all come to
us in their entirety, They vary both in dimensions and in scul-
ptural detalis, One common feature of all the Indian yipas is,
however, to be noticed in the fact that they are square below
and octagonal above. Only the Nindsd pillar is an exception.
This one is round throughout. Besides those of the literary
sources that have been noticed by the previous writers, there are
some more that enlighten us as to the form and function of a
yiipa, An interesting nomenclature concerning  yipa, for inst-
ance, is found in the Brihmana Adhyfya of the Bhimikinda of
Yidavaprakia$a’s Vaijayanti, a wellknown Sanskrit lexicon.*

Yipo=siri smskrita-stambho homaydpas=tw saubhikal |
Yaipav-agnisu parfva-sthav=upasthfv=iti smijiiitau ; 103

Agnigtham trisu  yip-adi yad-agnelh sammukhe sthitam |
Yapamadhyam semadanan yup-agrai tarma na striyam

104
Katake=sya casdlo-stri mille tiparanw==aksale |
Vegtanari tu parivyanam kumbd sugahana vritih 105
Yiipe saptada$-dratndv-aratnir-methiko-dharal |
Uttaresam kramdd-dkhya wuttrasal scarumocanal | 106
Tathdfijano vaiyathitah ksalanah énvadirsakah |
Suddhanvo rathagarutah $ailhalika-karafijakau | 107
Viésavo vaishnavas=tvastrah saumyo madhura-vejanau |
.............................................. W 108

“While a yipa is a consecrated sacrificial post, a homayiipa is
one that is set up at sacrifices only for the sake of decoration.
the two yiipas that flank every fire at sacrifices are known by the
name Upastha. Whatever, yiipa and the like, stands in front
of the fire, is called Agnistha. The middle and the top of a
yipa are called Samidana and Tarman respectively. The quoit
or the ring near the top is known as Casala. The rough unhewn

4The quotation is from Dr. Gustav Oppert's edition of the
Vaijayanti, London, 1883, 91-2.
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bottom part of a yiipa is called Tiipara. Its girdle is known
as Parivyina, and wrappings Kumbd. If a yape is seventecn
cubit long, these seventeen cubits, from bottom upwards, are
designated Methika, Uttriisa, Svarumocana, Afijana, Vaiyathita,
Ksalana, Savasirsaka, Suddhanva, Rathagaruta, Saikhalika,
Karafijaka, Viasava, Vaisnava, Tvistra, Saumya, Madhura and
Vejanu respectively.”

The very first statement in this description lends itself to the
inference that, while there was one properly sanctified sacrificial
post at a particular sacrifice, to which the vietim was actually
or symbolically fastened for immolation, there were numerous
other wooden posts that were crected merely to decorate the
yajfiabhiimi. There must be more sacred fires than one on such
a grand ceremony, each having a yfipa in front and on either
side of it. An idea of the picturesque view that these ornamental
posts might have presented may he gathered from the descrip-
tion of the Aévamedha sacrifice performed by Dasaratha, as
given by Vilmiki in the Ramdyana.®

Prapte yip-6ccliraye tasmin sad bailogh khadiris-tatha |
Tavanto bilvasahitih parpinas-ca tatha<ipare

Slesmitakamayas=to=cko decadarumayas=tatha
Duoiv==cva vihitau tatra bahu-vyasta-parigrahau

Karitah sarva evgite §astra-jiiair=ynjfia-kocidaih |
Sobh-drtham tasya yajfiasya kifcan-dlamkritabhavan

Ekavimhsati-yiipasia ékavimsaty-aratnayal |
Visobhir-ekavirm$adbhir=ek-aikan samalamkritah |

Vingastd viddhivat sarve $ilpibhih sukritd dydhah
Astatrayal sarva eva flaksna-ripa-samanvitah |,

Acchaditdas-te vdsobhily puspair-gandhai$-ca bhasitaly |
Saptarsayo diptimanto virdjante yatha dici

6 Balakinda, XKIV, 22.27, Rivapn's son Meghonddes s eredited
with a number of Vedic sacrifices. His sacrificial grove is described
in the Rimdyape to be bristling with hundreds of yipas. The vast
number only denotes their decorative role. Tulo  pfipa-fat-dhirpami
snumya-caltya-opafobhitam | dedoeréa wigfhilenit gejitesn Ariga
sarfepirifoalnn-iva /f  Uttarnkinds, XXV, 1),
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We are told here that twenty-one yipas were erected on this
occasion, Every one of them was octagonal and twenty-one cubit
long. They were draped each in a cloth and adormed with
fruits, folinge and flowers, The simile in the last line is verv
significant. The twenty-one yidpas are likened to ‘the seven
rigi’ (the constellation of Ursa Major, consisting of seven
stars ). The idea seems to be that each of the three sacred fires,
Girhapatya, Ahavaniya and Daksina was allotted seven yipas,
which made it shine forth like the constellation named. There
were thus three groups of seven each. In the two bdhu-vyasta-
parigrahau posts we may recognize the two Upasthas, about
which we have just read in the Vaijayanti, OF particular interest
is the specific mention that these twenty-one yiipas were set up
for beautifying the yajfia, Soblidrthaii tasya yajiasya. In other
words, they were mere homa-yipas, as the Vaijayanti would
have it. I am laying stress on this point, because some writers,
while interpreting the yiipa in its relation to Vedic sacrifices,
conld hardly dissociate themselves from the idea of animal sacri-
fice. The prescribed rules as to the shape and size were per-
haps not rigidly to be followed in the case of decorative posts,
much less in the case of their lithic representatives which were
more in the nature of commemorative pillars, This must account
for the variation in size and shape noticeable in their case. One
of the points of disagreement shown in connection with the
stone yiipas is that their lower part being square has no parallel
in the woaden prototype, In my opinion, it represents the
tiipara, whereby is meant the rough unchisclled part of the
wooden yitpa, as we have seen from the Valjayanti,

Coming now to the inscriptions, we observe that those of
the Indian group are almost all dated. No. 1 refers itself to the
reign of Vasiska and dated in the 24th year of the Kusiina
era, generally identified with the Saka era. The remaining ones
are dated in the Krtu era which is suppesed to stand for the
Vikrama era.

No. 2 is a partly damaged record and the date, if there was
one, is lost in the missing part. No. 9 has no date mentioned
in it, but is associated with the other three dated ones from
the same place (Nos, 6-8). The form Krtehi for Krtaili, in
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denoting the year, found in the majority of the inscriptions is
an archaism. Nos, 3 and 4 are both engraved on one and the
same pillar, having an identical text, In the case of one, how.
ever, the year is mentioned both in words and in figures and
the form employed is Krtayor=dvayor=uvvarsa-fatayor=, etc.;
whereas in the case of the other it is indicated only in figures,
introduced by the form Krtehi. The use of the instrumental
casc in such instances is noteworthy,

The royal families represented in these records are Kusina
(No. 1), Milava (Nos. 3 and 4), Mokalui (Nos, 6-9) and one
fendatory to the Imperial Gupta (No. 12). The sucrifices record-
ed are Dvidadaritra, Saptasomasaristhi, Ekasastirilra,
Aptoryiiman, Pundarika and so forth. In two cases (Nos. 5 and
10) the name of the sacrifice performed is not specified, but
the common term sattra is employed to indicate that the yipa
in question was in commemoration of a sacrifice. Nos, 69 and
11 also record gifts of cows as doksind. The usage of the termy
daksinga in this connection in the sense of daksind. is of con.
siderable linguistic interest. There are more words and expres.
sions in these inscriptions, that require explanation. Some of
them have their echoes in the classical Sanskrit literature. The
concluding prayer, fraddhd-vitte syatam, of No, 12, for instance,
is reminiscent of Kilidasa’s

Distya Sakuntald sddhvi sad apatyam idam bhavdn | |
Sraddha cittmi vidhif=c=_¢li tritaymi tat samdgatam °

As to the Indonesian group, the whole lot belongs to one
individual, namely King Milavarman. The recent addition of
three yipus to the four already known has contributed con-
siderably to our knowledge of the cultural history of that far
off region. In shape and size, these seven yiipas do not at all
conform to the preseribed standard. They are crude shafts of
stone, of modest dimensions. OFf the inscriptions on them, only
one records a sacrifice performed by Milavarman, while the
rest all record the various gifts he made to the Briillunanas. His

0 ALhigianmsalmntely, VI, 20
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gifts consisted of cows, bulls, land, lamps, ghee, sesame seeds
and what not. Some of them are found enjoined in the Manu-
stipti, while some others are mentioned among the traditional
sixteen mahdddnas in the Purdpas. His chavities were perform-
ed at the holy place of Vaprakesvara., The inscription recording
his sacrifice also speaks of his parentage. He had two brothers
and he was the eldest of the three. His father's name was
Aévavarman and grandfather’s Kundunga, The particular sacri-
fice he performed is known as Bahusuvarmaka. Prof. Kern identi-
fled it with Babubiranya which is a special kind of Soma sacri-
fice. T may add that it is mentioned also in Vilmiki's Ramayana
under the very name of Bahusuvarpaka, once in the description
of the peaceful rule of Rima:

Nitymi pramuditah sarve yathd krita-yuge tatha |
Advamedha-datair-istod tatha Bahusuvarnakail |
( Balakiinda I, 94)

and agnin in connection with the seven sacrifices performed
by Meghanada:

Agnistomo-fvamedhad-ca yafiio Bahusuwoarnakaly |
Rijasiiyas-totha yoffio Gomedho Vaisnavastatha g
Mdahefvaro......cooonns
( Uttarakimela XXV, 86)
The seven sacrifices named here are Agnistoma, Asvamedha,
Bahusuyamaka, Rajasiya, Gomedha, Vaisnava and Maheévara,
Its association with such prominent sacrifices indicates that
Bahusuvarnaka was of an equally high ovder; and that redounds
to the credit of Mulavarman.



TIRIYAY ROCKINSCRIPTION

Plate 20

(Originally published in the Epigraphia
Zeylanica, Vol. 1V, 1943, pp. 312-17.)

Some time back I contributed a note to the Epigraphic
Indica,' concerning the text of the Tiriyily Rock-Inseription
which has been edited by Mr. (now Dr.) S. Paranavitana.* It
has been shown therein that the inscription is neither “fragmen-
tary’ nor ‘in prose’ as held by the leamed Editor, but that it is
almost entire and is wholly in verse except perhaps the eleventh
or the last line, the first ten lines containing each a stanza in
the Nardataka metre. This observation was based on the text
presented by Dr. Paranavitana as well as on the plate accom-
panying his paper. I counld then also suggest some additions
and alterations in the given text.

Later on an inked estampage of this huge inscription was
kindly made available to me by Mr. A. H. Longhurst, Archaolo-
gical Commissioner in Ceylon, Colombe, through Dr. N. P,
Chakravarti, Government Epigraphist for India, Ootacamund.
That has enabled me to study the record more closely and tor
make out its text more accuratel}f. I, however, regret that, the
estampage being much wom out through use, it has not been
possible for me to restore the text completely. Even some of
the deciphered portions are open to question, Still I venture
to offer here my reading of the epigraph, believing that the
present attempt will be found an appreciable improvement
upon the previous one.

1 Vol xxiii, pp. 196-187.
2 g Z, Vol. IV, pp. 151-160 and plate.
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To the remarks made in my note referred to above I may
now add that even the eleventh line contains a stanza which
is in the Upajdti metre. Thus the whole inseription, except the
phrase abhdva-scabhivds=sarcea-dharmmah at the end, is
decidedly in verse. It may further be noticed that sandhi has
not been observed in certain cases, e.g. bhagavin fad (lines
5, 6), that the forms of final ¢, n, and m are so indicated by
their smaller size, and that there are several superfluous marks
of punctuation in the inseription. This will be clear from the
footnotes to the transcript given below, where some more pecu-
larities have also been pointed out.

The altered reading must necessitate several changes in Dr.
Paranavitana’s interpretation of the record. A few instances
may be cited here, The fifth stanza has been fully deciphered.
“The sense of its first quarter, where bimbadharo has been read
instead of Buddhirmkuro, is now quite clear. It refers to a well-
known attribute of Avalokite$vara: ‘who carries in his tiara a
shining image of the Mahamuni (the Buddha)’. It may, in pass-
ing, be remarked that the word mafiju-vig- (line 6), which has
been rendered as ‘of sweet speecl’, is like Mafijusvara and
Mafijughosa,® another appellation of the youthful Bodhisattva
Mafijuéri, The expression that follows the name Mafijuvag des-
cribes him as “one who dispels passion, vice, and sorrow”, The
line thus does not contain the doubtful term dahara or dalun.
Moreover, it is now evident that the Girikandi-Caitija was
the ahode of the triad: the lord Buddha, Avalokitedvara, an
Mafijuérl. Finally, attention may be drawn to the two names
applied to the merchants’ groups who are stated in the inserip-
tion to have built the Girikandi-Caitya. They have been
made out as Trapussaka and Vallika, whereas I read them as
Trapiissaka and Vallikaka, According to Dr. Paranavitana they
‘scem to be corruptions of Trapusa and Bhallil:a, the names of
the two merchants who offered food to the Buddha immediately
after his enlightenment.’ That they cannot be ‘corruptions’ is -
shown below. Furthermore, he holds the persons Trapussaka

4 For these two names see Index to  Saddlaroiapundariin, {rans-
lated by H. Kern in Sacred Books of the East, vol. xxi.
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and Vallika to be identical with Trapusa and Bhallika. This
implies that the Girikandi-Caitya was built in Ceylon during
the very lifetime of the Buddha, which is simply incre-
dible. It may be pointed out that each of the two names in the
inseription has the plural termination by which more than two
persons are meant, Dr. Paranavitana passes over this difficulty
by ussuming that the terms ‘would be applicable to them (ie.
Trapuga and Bhallika) and to the merchants who acecompanied
them', which is not likely, It will be scen that in the present
text the names Trapissaka and Vallikaka show each an addi
tional ka at the end as compared with the .original terms
Trapusa and Bhallika, Usually in corrupt forms elimination and
not addition of certain syllables is noticeable. Hence the forms
in question may not be corruptions. It is, T think, better to take
Trapissa and Vallika as variants of Trapnsa and Bhallika and
the final ka in the former two as a suffix indicating similitude.4
We may thus have no difficulty in explaining the plural termi-
nation nor are we forced to conclude that the Girikandi.
Caityya dates fro mthe time of the Buddha. It is, on the other
hand, more natural to suppose that the inseription was caused
to be ineised by the very merchants who are said to have estab-
lished the shrine, and that in their devotional ardour they com.
pared themselves to the two merchants, Trapusa and Bhallik,
famed in the Buddhist seriptures. Thus the closing decades of
the seventh century or the first half of the eighth, the date
assigned to the inscription, may be the approximate date of
the shrine as well.

4 Compare Phninit's Agfadhyani, eniijddyin  ca. 5.3.97; or, as Rao
Bahadur I&. N. Dikshit kindly suggests to me, the expression may
mean ‘Tollowers of Treplssa and Vallika',
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TexT

[Metres: verses 1-10 Nardataka; v. 11 Upajati, being a combi-
nation of Vaidastha and Upendracajrd)

. Avﬁ'ahl hlml.ti yukta-hrdayair=avadita- gunmh

a

1'Jrnl:hmn1mn1-1:-radulm guna- [mirtti] blir=cka-goran

bhagavati Sikyva-rijatilake Sugate sutarim=
10 1

adhigata-dhitu[ge] jvalati sammukham=eva [mumau?] [1°}

1" i

[Sa]lilanidhi-prayin—caturail kraya-vikeayibhil ,
bahu-vidba-yinapiitra-pariptrita-bha( bhi ) nd;t-énhuh

(7

kusala-vadit=sahiyaniju-devatay=4 ( pi su}dn !
bhavati [bha]visyad-alpa-[Girika]ndikam=ity=undite ;[2°]

% This letter is undoubtedly an initial g, though its upper part
looks blurred on the impression.

@ A superfluous stroke is seen hanging down from the middle of
the bha, which may in fact be a natural crack on the stone.

T The wisarga is not very clear. The dwpsfe following it is not
necessary.

% The rock shows a slightly slanting fissure which issues from the
lower end of the fa and runs down across the next three lines.

U The me-miird in rau is not clear, On the impression it looks
more lile o-mdind.

10 Between the syllables joa and lo occurs a big crack which runs
across the first three lines.

1L The close of each stanza in this inscription is marked by a tri-
angular sign as is clearly seen below in lines 4-6 and 10. Traces
of similar signs are discernible also in line 1-3, though here they
appear linked up by a vertical line running across them.

12While the sa is not clear, there are traces of two superfluous
syllables before it

1t The dapds is unnecessary, Read “bhir=bau-.

14 The reading devatoy—dpi sadd is not certain. The following
dapda is unnecessary.
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15 1
3 [SaliJlanidbhis=taha( tnh‘-‘} samavatiryya samsta—gmmr—
17 18
upagata-niga-rajit-sabhi(hi) tmr—upa:‘,nﬂt&tamm:
ta(d=ap)i vanig-ganail krtam=idar pravibhiti muda
vara-Givika[ndi-cJaityam=iti yat=prathitam=bhuvane
[3%]

=i
4 vuuvu—u-— [sa?lkalam=avrta[m=amb]uruha- |
prakara-kytopahira-rucir=iirhgaga-bhimi-talam |
sutatum=nbhiprasanna-nara-mandala-bhakti-natam
vari(ra)-Girfkandi-caityam=abhinamya karomi natirh
(tim) ) [4°]

n
5 Maku[ta]-manu krta-sphuta-Mahimuni-bihba-dharor
nivasati yatra siddha-sura-kinnara-piijyatamah |
gurnr=Avalokite§vara iti prathito bhagaviin
tad=nhar-ahar=namimi Girikandika-caityam==aham [5°]

1

6 Munir=api Mufijuvig=madana-doga-visada-haral
23

lmlmkn-whlmsan ojva( jjva)lavicitrita-gatrarucir=

nnlyatnm—upmtl yatra sukumira-tanur=bhagavin
tad=aham=api pranaumi Girikandika-caitya-varam  -[6°]

16 The sign hetween &4 and sta has been taken to be that for
annundaila.

10 The visarga is redundant.

17 The ta has a scratch over it.

18 The d-strokes in -ndga-rdfe are not very a clear.

10 Read °raili tad=. The ta in stx is faint,

20 The first eight letters of this line are entirely lost.

2 This dopda is unnecessary.

22 A little space has been left blank between -haroh and kenaka-.

2 A dapde is visible after -rucl. Read -rucil/ni®,

24 The w-ndlrd In the ku is not clear.
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a5
7 Surasarid-abja-parnna-puta-pirita-gandha-jalih
kara-bhrta-pugpa-dhiipa-mani-dipa-nivedya-dharih |
sa-lali(li) tam=amganis=surapurid=avatiryya muda
vidadhati pajanirh bhagavate Girikandi-jusah [7°]

28 21

8 Surapatir=npy=aneka-parivira-sur-inugatah
28 20
sa-lali(}i ) ta-dvya<arhkha-pataharh pronidhina-gatah

a0
surataru-sambhav-ardra-kusuma-prakaram vikiran
vara-Girikandike prapipatan=Lkurute sukrtarh(tam), [8°]

a1 as
9 Pratidinam=arcea(reya yminam=ah[i]bhfi]r=aneka-{a
[taih]

a8 84
avirala(la)-Simghale(hale )ndra-jana-kalpita-piijya-$a(tam) |
vigaya-niri (1i) ti-kiranam=upfsitam=Aaryya-$atair=
aham=api pijayimi Girikandi-gatarh Sugata[r](tam)
[9°]

25 Between jdlnl and kara- some space has been left unengraved.
20 While the syllable ssu is not very clear, the following ra is
partly covered by the crack which runs below the next six letters.

27 The d-stroke in the rF iz not clear.

28 Between pra and i there ocours a crack which extends down
in the next line where it separates ka and Ipi of the word kalpita,

20 The pisarga is not very clear.

a0 A superfluous dapde is faintly visible after vikiran.

81 D, Paranavitana reads here pratidinem = rrecemdna ) mahd-
giraw, but that does not seem to be correct, because it does not fit
in with the metre. Moreover, what he reads as rou is clearly ra.
This line of the metre appears to bhe short of one short syllable.

82 The letters ne and ka are separated by a crack which runs
downwards across the next line separating there da and [fe).

83 This letter is clearly an initial a. If the reading of the pre-
vious word is right, then we may read -éntuir —agvirala-,

3 There is a big scratch here, which covers the leiter following
fa and runs horizentally up to the top of the next vf. A little space
below the seratch is left uninscribed.
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an ]

10 Sakala-tamo-paham=bhagavato da[éa] —vLU-—
a7

vard-Girikandi-caitya[xh] prati nimna-dhiyé
a8 20 0
wumivatim=a-yad=abhavat=kuéalam=pracitamn—

41 42 43 d4d
bhavatn bhav-ibdhi-dulikha-parihi(hi)nam=anena jagat
[10°]
4
Krtaprati[jiui] v ma—uv——
10
W=V ——=0U0U—J— yani |
47 a8
Trapissakair=Vvallikakair=vvanig-ganaih
Yrtar kr[t-arthai?]r=Girikandi-caityam y [11*%]
i

Abhiiva-svabhiiviis=sarvva-dharmmah

# This pe looks more like pi,

#While 4 enn partly be made out, the next four letters are com-
pletely obliterated. After bhapgavato there was perhaps Dodfabhdmi
or Dasabfimige  which 15 an epithet of the Buddha,

37 This letter has been rendered obscure by the crack ower it.

38 The zecond of these two syllables locks like #. It can also
ba pa or #:. The probable reading is #i or prati.

M The crack which has also partly covered the perceding two
akgaras has obscured this one very much.

0 A superfluous dapds is diseernible after ta.

414 geratch is seen below wva.

42 The ad-stroke in i has been covered by a crack over it

41 The wisarga is not quite clear,

44 This na also looks like ne.

45 Only the first four letters of this line of the werse are clear,
The remaining seven or eight are rather obseure. The seventh akgard
is clearly me.

40 The preceding ten syllables have heen destroyed.

47 This ka is not very clear.

48 The stone is chipped off a little to the right side of .

40 The d4-strokea jn this portion are not very clear.






ABEREVIATIONS USED IN INDEX

The figures refer to pages, n after a figure to footnotes, The
following other ablireviations are also used: aw. = author; ea.=
capital; ¢h, =Chicl; ¢l =city; co.= country; de.=deity;
ali. = district or division; do.= ditto; dy. = dynasty; f. =family;
feud. = fendatory; gen. = general; gr.= grant; ins. = inscrip-
tion; k =Kking; loc. localityy m.=male; mo.= mountain;
myth. = mythological; n.=name; off. = office, officer; peo. =
people; pr.= prince, princess; prov. = province; g. = queen; rel.
= religions; ri, =river; s.0.=same as; sur.=surmame; te. =
temple; til. = title; in. =town; vill. = village; wk. = work.






INDEX

A

o, 22 n

a, initial, 46 n, 112 n

d, 22, n, 71 n, 113 n, 114 n,
115 n

Abhijfianaéakuntala, wk., 107

n
abhiseka-name, 66
Adhimukti, disciple of Ja-
anta, 25, 30 and n, 34
Adityn, Cola K., 9
Adivariha Mandapa Cave te.,
4,56
Agastya, ascetic, 5, 51, 78 and

n
Agastya, de., 78 and n, 81
&g?uast}m, 8. @., Minya, ascetic,

Apastya, s. a,, Vaprakesvara,
do., 51

Agasil;_-,ra as Canopus, a star,
78 and n

Apastya, companion of Siva,
78

Agastya, cult of, 76, 78

Agastya, statue of 49, 78

Agastya, worship of, T8

Aggalanimmati, Kadamba pr.,
g

Agni, de., 62, 63 and n

Agnistha, Kind of Yapa, 104

Ahavaniya, sacred fire, 108

Aihole prasasti, 5

Airdivata, n, of Indras ele
phant, 85

Airfivatedvara, fe., 8 n

Akaga, de., 65

akdsadipa, 91, 92 n

akgayini bhiimih, 66

aksayi nivi, 65

Alasanda, co., 11 n

Alasanda, s.a., Alexandria,
do.,, 11 n

Alexandria, do., 11

Allahabad, tn., 103

Allahabad pillar prasasti, 3

amdnta, system for reckoning
days of the month, 42

Amarakoda, wk., 16 n, 70 n

Amaranitha, n, of de. and
sanctuary, 51

Ampta, seat of, 33

Amytapada, 33

amriapada, amatapada, §8.,
nirodna, 33 n

Améumanta, myth. k. of solar
dy. of Ayodhya, 51, 83, 85

arméumant, the Sun, majth.
founder of the solar race,
51

, 85
Afijana, the 4th cubit of a
Yiipa, 104-105
anuttarabhisamyaksanvo
(bo)+Ihi, Buddhistic term,
35

au mitra resembling o matrd
112 n

Anuridhapura, loe., 12

anvayacidhu, ep. of Sanna,
4T n

Apah, de., 65

Apariijita, Pallaca k., 10

Aparajitavarman, do., 9

Appar, n., 4

Aranyaprades, di,, 98

ardhasama, kind of metres, 27

Aryamd, 30
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Aryadiira, au., 25

asi, an indeclinable equal to
team, 30, 33 n

asmi, an indeclinable meaning
L 3n

Aﬁolit, Mauryak .I:,,lig, 76

Agtadhyayt, wk., n

ast, anyamdec]jﬂable meaning,
he, 33 n

Asvaghosa, au., 19 n,

Advatthiman, Epic hero, 83

Advavay fa of Mila-
varman, k. of Bormneo, 50,
75, 85, 108

Atyantakima, Pallata k., 7

Atvantakima, 4., Parame-
varavarman I, do, 7

anundsika, 113 n

Avalokitedvara, 15, 80, 81, 110,
113

Avanibhapana, ep. of Mahen-
dravarman 1, 5

Avanibhijana-Pallavesvara,
te, 5

Avanibhijana-Pallavesvara,
ep. of Mahendravarman I, 5

Avanibhdjana- Pallavesvara,
s.a., Stambheévara, te,, 5n,

Avanisithha, ep., of Simha-
vignu, 4

Ayodhya, tn., 23 n,

B

Badami, s.0., Vatipi, ca., 5

Badami, s.a., Vatipi, loc., 6

Badrinatha #. of de. and
sanctuary, 51

Badvi, loc., 103

Bahuvrihi compond, 24

Bali, ¢o., 82

Balitunga, k., 48

Banabhatta, au., 30 n

Bangka, co,, 37, 39, 79

Bangkok, .ci., 98

Bangkole Museum Stone Ins,
of Mahendravarman, 98

Bappaswamin, 3
Barabudur, loc., 28
Barniila, de., 103
Basirh, s.a. Vaisili, tn,, 36 n
Batavia, ¢o,, 88
Batavia, di., 40
Batavia, tn., 41, 45, 50, 54
Rati, prov., 67
Batoe Puhat, loc., 53, T4,
Batoe Pahat rock ins, 18, 20,
Bt fos: Al Bk
ayang ins. da a 5
533%“4:1 546, T6 i
Bekasih, di., 96
Bhadravarman, k. of Cmngd,
2“: ]_E‘.' 13, Bﬂr EI‘B'Br '?5: ﬁ.-
42

Bhadreévara te., 61, 65, G6, 76

Bhadre$varadvimin, de, 63
and n

Bhadreévarasviimin, s.a., Sivi,
ot h. k., 50, 83

B'g_‘lfjmt a, miyth. Kk, 30, 83,

Bhallila, n., 110-11

Bharaddayo, tit., 3

Bharadiva, dy., 38

Bhiaradiva, s.a., Niga, do., 38

Bharatpur, state of Rijputi-
ni, 102, 103

Bhava, gxec&ptm of Ul:asenn.
[11; éramana of Ceylon, 14

Bhavanaga, Nﬁid k., g&

Bhavavarman, k. of Kambo-
dia, G6, 99

Bhavavarman, J‘ccrundar of duy.

. 39

of Kambuja
Bhavavarman, s.4., Bhava-

varman I, k. of Kembodia,

69
bhiksu, 10, 11 n, 14, 17, 79
Bhima, s.a., Bhimasena, k. of
Chamba, 36 n
Bhimavarman, younger hro-
ther of the ava k
Simbavisnu, 8
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Bhrgu, de., 78

Blirgusuta, 30

Bluimi Jdava, sa, islind of
Java, co., 38

Bijapur, di,, 5

Bijaygarh hill-fort, loc, 102,
103

Bodh Gaya stone ins. of Ma-
hifiman dated Gupta yr,
269, 14

Bodhisattva Manjuéri, de,
110

Bombay, el, 2

Bombay Presidency, di., 5

Borneo, co., 17, 37, 48, 50, 75,
102, 103

Borneo, East, co.,, 48, 76, 77,
88, 103

Borneo, West, do., 18, 53, 79,

Borneo, Hinduization of the
people of, 50

- Brahmi, de., 45, 65, 81

Brahma, figure of, 49

Brihmanas, caste, 74, 75 n

Bralimanical faith, rel, 11, 42

Bralimanieal nature of ins., 71

Brahmanism, rel, 49, 88, 72,
76, 78, 81

Brahmanisrm, cu%om‘af, do., 76

Brahmapurana, 78 n

Brhatsarhita, wk., 74, 78

British Museum Prakyit Char-
ter of Sivaskandavarman,
2n

Budadasa Mahasena, k, of
Ceylon, 13, 14

Budadasa Mahasena, s.a.,
Buddhadiisa Mahisena
(Pali), do., 13

Buddha, de., 10, 14, 16 and n,
49, 56, 57, 67, 68, 81, 110,
115n

Buddha-ima, from Kok
Bangoen, 49, 78

Buddha-shrine, 16

Buddha's visit to Ceylon, 10
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Buddhacarita, wk., 17, 19 n
Buddhadisa, k. of Ceylon, 13
and n, 64
Buddhadisa’s ins., 13 n, 61
Buddhahood, 17
Buddhagupta, Mahinavika
{Sea-Captain ), 18, 23, 54, 79
Buddhism, rel., 6, 10, 11, 37,
49, 52, 68, 72, 76, 78-81
Buddhism, Use of Sanskrit in,
« G
Buddhist Chromicles, 10
Buddhist Creed, 19, 53
Buddhist ins., 19, 20, 69, 79
Buddhist monk, 19
Buddhist philesophy, 19
Buddhist religion, 19
Blg%'dhist sanctuary, 26-27, 68,

Buddhist seriptures, 33 n, 111

Buddhist shrine, 81

Buddhist site, 17

Buddhist statues, 19, 79

Buddhist temples, 20, 22

Buddhist votive tablets, 19

Buddhistic emblems, 49

Buddhistic terms, 38, 79

Buitenzorg, loc., 41

Bukit Muriam, in., 19

Bukit Seguntang, hill, 40

Bukit Sepuntang Fragment-
ary ins., 40

Burma, ¢o, 38 n

Burmese Pagoda, 21

Byand, tn., 102

C

Caitya, 28, 30, 34, 56

Cakratirthasvamin, ep. of
Visnu, 69

Cakratirthasoamin-sanctuary,
for the footimpresses of
Visnu, 67, 69, 77

Calukyas, dy., 4, 5, and n, 8,
12



122 EXPANSION OF INDO-ARYAN CULTURE

h ,éampﬁ, co., 2 n, 12, 36, 57,
58, T478, 81, 82

Candabhiga, n. of a channel
in Ceylon, 42

Candrabhigi, n. of a canal in
West Java, 86

Candrabhigs,
ri., 42 and n

Candrabhiga, sa. Chanab,
North Indian ri., 432, 97

Cagdla, the ring near the top
of a Yiipa, 104

Caturvaidyn, ep. of Bhadra-
varman, 82

Cave-temples, 4, 6

Cedi, co, 14 n

Ceylon, do., 8and n, 7, 10, 11
and n, 12 and n, 14, 17, 61
and n, 72, 110

Ceylon, s.a., Amradvipa, do,,
14 and n

Ceylon, s.a,, Lahka, do, 14 n

Ce;-ion, s.a,, Latkadvipa, do,
1

South-Indian

Ceylon, ins, of, 12, 15

Chamba, co., 57

Chamba State, ins. of, 5657

Chandi Mendut, loc., 28

Chandi (fe.) of Central and
Eastern Java, 48

Chandragupta II, Gupta k.,
72 n

Chandragupta IL, coin of, T2 n

Changal, loc., 82

Changal slab ins. dated Saka
654, 41, 43, 45, 48, 74, 76,
82, 83

Characters:
Brithmi, 12, 72
Pallava-Grantha, 6, 12, 15,
35, 37, 38, 40, 43, 4, 50,
61, 72, 73, 77, 93, 94, 95,
99
Pre-Nagari, 73

Chatrivali, 21

Chklih-tu, s.a., Raktamrttika,
co., 23

China, do., T9

Chinese sources, 22 n

Chinese texts, 68

Chmgleput, di, 5n

Cho-Dinh, #n., 61

Cho-Dinh Bock Ins, 2 n, 12,
B1, 82

Chronopgram:

muni-hava-rasa, 30, 34
Ci-arutan, n. of a stream, 33,

Ciarutan rock ins, of Phma-
varman, 93

Ci-arutan rock ins, (short line
of another ins. in ornamen-
tal script), 93

Ci-arutan rock, loc., 41, 69

Ciaraton ins. of Piama-
varman, 41, 69, 77

Cintdmani gem, 34

Ci-sadane, n. of stream, 95

Citarom, ri., 42

Citrasena, k. of Kambodia, 66,.
69, 99

Citrasena, s.a., Mahendravar
man, o, 66, 69, 98

Citrasena-Mahendravarman,
do,, 70, 99

Cola, co., B0

Cola, dy., 4, @

Conjeeveram, sea port, T

Conjecvaram, tk., 5 n

Conjeeveram, in., 1

Conjeeveram, s.a. Kifichipu-
ram, ¢o., 1

Coromandel, co., 1, T3

Cr;'nmandel Coast, do., 72, 73,

-4
Ciilacariéa, wk., T n, 11 and

n, 42 n

D

d. preceding dh, 64
digaba, 13



Index

Dalavanir, loc., 4

Dalipa, myth, k., 83

dalging, 107

Daksina, sacred fire, 108

Daoksinasthala, s.a., South
India, ¢co, 16

dama kahavanpa  (ie. Karsi.
panas), 14

Damiln, dy., 11,

Diimild, Damild, do., 11 n

Dandin, ¢u., 8, 91 n

Dantidurga, Rastrakita k., 9

Dantiga, Pallava k., 8

Dantipur, #n., 9

D;nﬁvu.r:mm, Rastrakita k.,

dapunta hiyar, k., 37

diisa, 64

Dagabhiimi, ep, of Buddha,

diisa, ﬂameuenmyng T5n

Dasabhiimi, s.a. Dagabhiimig,
do,, 115 n

Daguratha, Epie hero, 83, 105

gn‘us { ;rem?r]li off., 39 .
ays of the cdark forinight:
Ist 39 Fs:
11th 30, 34
13th 9697

Days of the dark fortnight:
8th 98, 97 forinig
Days of the week:

Saturday, 28
Devapiladeva, Pala k, 80
dh, preceded by d, 64
Dhanug, Lm., 5697
dhammamahardjadhirdja, tit.

of Sivaskandavarman, 3 n
Dharma, flourishing condition

of, B8
Dharmamahiirija, {it. of Bha-

dlravarman, 61, 63 and n
Dharmmamahardja, ¢t of
of Bhadravarman, 2 n, 73
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dharmamahardjadhirdia, tit.
of Sivaskandavarman 2, 76

Dharmapila, n., 6

Dharmariija Mandapa, 7

Dhitusena, k. of Ceylon, 15

dhavalamrttikd, 23 n

Dieng plateau, loc., 44

Dieng plateau stone ins., 44

Digambara Jain, sect, 3

Dinaya ins,, 73, 78

Dipamdla, 90 and n

Dravidian art, of Southern
India, 4

Drona, Epic hero, 83

Durga, de., 76

Dutch Eust India Company,
1n :

E

East Indies, co., 85
Eastern Cilukya, dy., 5
Eras:
Christian, 28, 45
Gupta, 14
Kalaeuri-Cedi, 14 n
Krta, 106
Krta, sa., Vikrama, 108
Kusiina, 106
Kusina, s.a., Saka, 108
Saka, 3, 7, 14 n, 34, 3739,
45, 66, 73-75, 79, 80, 83
Vikrama, 75

T

Far East, countries of the, 19,
77, 102
Far East, islands of the, 7, 16
Figure of Speech:
Ripaka, 31 n
Upaind, 31 n
Fou-nan, co., §7-79
Fountain ins. in Chamba, 57
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TFu-nan, kingdom, 99
Further India, co., 48, 72-73,
517

G
Gadviil Copper-pl. grant of
Vikramiditya I dated Saka
596, 7

CGaneta, de, 7, 76

Ganeda, statue of sitting, 49

Gariga, i, 43, 4 and n

Gangas, dy., 8

Gangiarija, k. of Campd, 74

Garhaspatya, sucred fire, 106

Gdrugapurina, wk., 42 and n

Girikandi, 112, 114

Girikanda-Caitya, shrine, 15,
110-11, 113, 115

Godavari, ri., 4, 10

Goenoeng Kombeng, loc., 48

Gomati, channel in Ceylon,
432

Comalti, n. of a canal in West
Java, 86, 97

G%];mti, North-Indian ri., 43,

Gomati, sa, Gomti, r of
Uttar Pradesh, 97

Gomati, South-Indian ri, 42
and n

Gotra:

Bhiradvdija, 75 n
Govinda I11, Rastrakdta k, 9
t gifts (sixteen), 62 n

reat Pallavas, dy. 4

Great Stipa at Anuradhapura,
11 n

Greater India, 103

Greeks, peo, 11 n

Greeks, s.a., Yonas, do., 11 n

gunabhdra, ep. of Mahendra-
varman I, 4

Gunavarman, Fou-nan k.,

67-69, 77

gupta, dynastic name-ending
in, 35 75 n
Guptas, dy., 72, 75, 107

H

T, later and earlier form com-
pared, 13

fa, undulating base line of, 65

Narmika, 21

Himillaya, mo., 32 and n

Hinayina, Buddhist sect, 15,
69, 80

Hindu, peo., T4, 76

Hindu Culture, vestiges of, 57

Hindu monuments, 48, 64

Hindu record, 27

Hinduism, rel., 50

Hindus, vestige of the, 43

Hiranyadiman, de., 78

Hirhadagalli Prakrit Charter
of Sivaskandavarman, 2 n

Hiuen-Tsiang, Chinese travel-
ler, 6, 81

homayipa, Kind of yipa, 104,
106

Hwui-ning, m., 82

I

i 22n

i, medial, 46 n

India, co., 25, 36 n, 38 n, 51,
74, 80, 81, B2, 88, 97, 98,
102, 103

Indian archaeology, 57

Indian Archipelago, 76

Indian art, 73

Indian Museum ins. of Maha-
nivika Buddhagupta, 20-21,
23, 26

Indo-Aryan Culture, 43

Indo-Aryan influence, 45, 48,
73, 913,

Indo-Aryan name, 42



Index

Indo-China, co., 5L, 57, 58,
74, 78, T7 '

Indonesia, do., 39 n, 72-74, 75,
77, 98, 103

Indonesian archaeology, 57

Indra, de., 30, 34, 10

Indravarman III, % of
Camgpnd, 18

Isdpur, loc, 52, 101, 102, 103

Isdpur pillar (yipa), 103

Livara, Pallava k., Tn

Tévara, &0, Paramedvoravay
man, deo., Tn

I

Jacol Haafner, servant of
1Du|:c.~h East-India Company,
n
dhoavi, i, 74
ilnavi, s.a., Ganges, do., T4
ain, rel, 4
aipur, tn, 103
akarta, en., 96
Jambi, prov. 39
Jambu, loc., 41, 94
Jambiidvipa, sa., India, co,
l4 n
Jambu ins. of Parpavarman,
41, 94
}nmna, ., B2
aninavaditd, Buddhistic term,
38
Jdtakamdald, wk,, 25 and n, 26
jiti, kind of metres, 27
Jatismara, Buddhistic term, 38
" Java, co., 25, 28, 39, 40, 41, 43,
45, 48, 73, 75.78, 81, 82, 88,
102
Java, s.a.; Yava, do.,, 38 n
Tava, Central, do., 43-45, 72 n,
T4, 77, 80
Jayandga, k., 34 n, 38
Jayaniiga, s.a., Jayanisa, do.,
a8
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Jayaniga, s.a., Jayawaga, do.,
38

Jayanta, rajasthavira (royal

monk), 29, 33 (roys

jfayasicdha, 39

Jayavarman, Fou-nan k., 68

Jayavisila, n of Parpavar-
man’s clephant, 45

Jettha Tissa 1L, k. of Ceylon,.
13

Jettha Tissa II, s, Jetatisa,
do., 13
fihvamdliya, 20
Jninabhadea, m., 82
}nncs, co,, 67
yoti, de., 65

K

ka, later and earlier forms.
compared, 13

Kadamba, dy., 76

Kadembai, wk, 30 n

Kodotuan (Kingdom), 39

Kaddukkulam, East, loe,, 16

Kailasanitha, te. at Kafici, 7-8.

Kailasaniitha, sa., Rijasirmhe-
$vara, te,, 78

Kailasanitha fe. pillar ins, of
Ef.!ukya Vikramaditya II,

)

Kajakara, 29

Kalacuri, dy., 14 n

Kalasan ins. dated Saka T00,.
80

Kalasayoni, ep. of Agastya, 78

Kﬁlidﬁgru, ﬂu.?ﬂlfn, 1i’.’.’lﬂi"ty

Kalinga, co., 75

Kalinga Coast, 38 n

Kalydnamitra, Buddhistic
term, 38

Kambaodia, co., 57, 58, 66, 68..
69, 73, 76, 77, 78, 79, 81, 82

Kambuja, Kambujadesa, sa.,.
Kambodia, do., 99

Kambuja-state, 66-67
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Kampong, Gradak, «ill,, 93

Kanceyaka Vimnugopa, Palla-
va k. of Kifici,

Kafiel, ¢a., 5,7, 9

Kifiei, tn, 3,8, 8 and n, 8

Kaninarsi, ep. of Vidsa, T1

Kanmarsi, s.a., Vyisa, T1

Karafijaka, the 11th cubit of a
yiipa, 104-105

Karma, 19

Karmadhdraya-Tatpurusa,
compound, 24

Kurmauvagitd, Buddhistic term,
35

Karniil pl. of Cilukya Vikra-
maditya I, 12

Kartikeya, statue of sitting, 48

Kaéakkudi pl. of Nandivarman
1,5, 8amnd n -

Kashmir, s Kasmira, do.,
1ln

Kasia, loc., 36 n

Katiha, in., 81

Kityiyana, au., 61

Kaundinya, ancestor of the
Fau-nan empive, 67

Kaundinya, ancestor of the k.
of Kambodia, 66-67

Kaundinya-vamsa-fasin, ep. of
Gunaoarman, 67

Kiveri, i, 4, 10

Kaveri, South Indian ri., 42 n

Kavyadipika, wk.,, 33 n

Kebon Kopi, loec., 41, 85

Kehon kopi rock, foot-prints
of the elephant Jayavisila
on, 95

Kebon Kopi rock ins. of
Piirpavarman, 41, 95

Kedah, tn., 19

Kedah ins., 18, 19, 22 n, 23,
26, 54

Kedang Rantau (East Bor-
neo), ri, 48

Kedoe, loc., 45

Kedoe (]anij ins. of Bali-
tung dated Saka 829, 48

Kedukan Bukit, loc., a7, 79

Kedukan Bukit (Palembang)
rock ins. dated Saka 605,
18, 24, 37, 40

Kelurak ins, dated Saka 704,
80, 81

Kendiir copper-plate of Calu-
kya Vikramiditya II, 8

Ichg, wndulating hase line of,
|

Khiwmh-IToa, proe. of Campa,
35

Khan Thevada  (or Phu-Bo)
ing, of Muhendravarman, 69

Kistna, ri., 3. 4, 10, 17

Kistna, .., Krsod, do., 3, 4

KElefacafitd, Buddhistic term,
38

Kodumbalar, dy., 12

Koetei, loc., 50, 102, 103

Koetei Sultanate, 43 g

Korpangudi pl. of Pallava
Nandivarman II, 8 n

Kosam, loe., 103

Kota Kapur, do., 39, 70

Kota Kapur (Bafgka) stone-
ins, dated Saka year G608,

. 18, 37, 39, g‘l
ota Kapur fragment ins.
(a pmlt] of nIdgMnlaﬂ;}irnsi},
39, 40

Kotah, tn., 103

Krang Brahi, will, 39

Krang Brahi Ins,, 38, 39

Krsna, de., 77

Krsniyana, scenes from, 77

Ksdalana, the 6th cubit of a
yiipa, 104-105

Ksatriyas, coste, 74, T5 n

Kuala Selinsing, foc., 35

Kuhja-Visnuvardhana, Calu-
kian pr., 4

Kuceaveli, vill,, 16

Kuecaveli ins., 18



Index

Kumiiraghosa, m., 80

Kumbi, the wrappings of a
yipa, 104-105

Kumbhasarhbhava, ep. of
Agastya 78

Kuneldukiira, 51

Kundunga, grand-father of
Mulavarman, the k. of Bor-
neo, 50, 51, 35, 108

Kunduiga, Tumil word, 50

Kuiiduiiga Tumil word, 50

Kungluiga, e 5L

Kuiijura, mo., 78

Kufijurakufifjadesa, co.,, T4

Rufifarakufijadeta, sa., Kufi-
jardari, do., 74

Kiram chater of Parameéva-
ravirman I, 5, 7

Kurumar, peo., 75

Kusina, dy., 107

Kutei, loc., 88

kuti of a Buddhist Monk, 19

L

I, undulating base of, 68
Lagna:
Kolira, 30
ﬂhorﬂ, ci.,ﬂ
muang,
Laksmana, Epic hero, 89
lalitanikura, ep. of Mahendra-
varman I, 4
Lalitinkura, Pallaca k., 5
Lalitavarman, k. of Chamba,
36 n
Lalitaksitia, sa. Lalitavar-
man, k. of Chamba, 36 n
Languages:
Cham, 81
Dutch, 46 n, 88
English, 58, 88 n
Indomesian, 37, 42
Kawi, 81
Khamer, 81
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Nsaa't}ﬂve language of Borneo,
Did—-{uvanese, 45, 81, §2
Old—Malay, 24, 34, 37, 40,
79, 80, 81
Pali, 12, 13, 15,33 n
Prikrit, 2, 3, 12, 14, 81
Sunskrit 1 n, 3, 15, 16, 18,
a7, 37, 38, 40, 45, 50, 52,
54, 59, 69, 70, 72, T, 81,
432, §3, 93, 94, 96, 98, 99,
102, 104
Sinhalese, 12
Tamil, 5, 50, 81
Lanki, s.e, Ceylon, co., 10
Legend on Pernk Cornelian
seal:
Sri-visnuvarmmasya, 18, 35-
36
Ligor, tn., 26 and n, 36, 80, 82
Ligor ins, 26, 27, 28 and n,
34, 35, 38

Iiﬁ%d;, 70, 76

Lokacibhdga, Jain wk., 3

lotus, engraved emblem of
Vignu, 77

lunar race, myth. dy., 68

M

m, 22 n

ma, later and earlier form
compared, 13

mrga undulating base line of,

mace, engraced emblem of
Vignu, 77
Mddhura, the 16th cubit of a
yipa, 104-105
Madura, tn., 10,
Magadha, s.a., Bihar, co., 10
Magha, au., 91
Mahabalipuram, tn. 1n
Mahabhdarata, wk., 5, 78, 82
Mahidinas:
bahuddna, 50, 52 and n, 86
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Lhimidana, 50, 52, and, 86
gosahasrika, 52 and n
fiémd&ﬂﬂ, 50, 52 and n, 91,
2

kalpavrksa (dana), 50, 52
and n, 86

Mahideva, ., 11 1

Mihﬁkﬁlu, statue of standing,
4]

Mahdmalla, Pallava k., 6

Mahamalla, sur., 5

Mahimalla Narasimhavarman
I Pallova k., 1 n

Mahimalla, s.a., Narasimha-
varman L do., 6

Mahiimallapura, loe., 6

Mahimuni, ep. of Buddha,
110, 113

Mahamuni, s.a., Buddha, de.,
108

Mahinima, au., 10

Mahinama, k. of Ceylon, 13,
14, 15

Mahanaman I, preceptor of
Upasena [II], $ramana of
Ceylon, 14

Mahdnaman [II], disciple of
Upasena [I1], do., 14

mahdnduvika, ‘sea-captain’, 23n

Mahiniivika  Buddhagupta's
ins., 19, 20, 22, 37

Mahirijn, tit. of Bappascdmin
3

mahdgramana, 53
Mahavarda, wk., 6, T n, 10,
1landn, 13, 14, 42 n
Muahiyina, Buddhist sect, 15,
17, 37, 69, 80
Mahendra, 5.a., Indra, de., 100
Mahendra, Pallava k., T n
Mahendra, s4.. Mahendra-
varman, do., Tn
Mahendravadi, loc., 4
Mahendravarman, k. of Kam-
bodia, 69, 70, 98, 99, 100

Mahendvavarman, ecoronation
n. of Citrasena, 69, 89

Mahendravarman I, Pallaoa
k,4,5

Mabendravarman I and his
two cueens, represented in
the Adivariha Mandapa, 5

Maheévara, aw., T0

Mahefvara, de., 65, 81

Muhisisuramardini, ep, of
Durgi, do., 76

Mahindra, Meawfya pr., 10

Mﬁl;\t.‘\rm, co., 37, 57, 79, 80,

Malava, diy., 107

M%aya Archipelago, co., 57,

Mnalaya Peninsula, do., 18, 21,
a4

Minavamma, Sinhalese pr., 6,
11 and n, 12

Maifijughosa, ep. of Bodhi-
sattva Mafijuéri, 110

Mafjusvara, do., 110

Mgniuér?, Buddhist goddess,

0

manju-vdg, 110, 113

Manu, myth. k., 32

Manusmrti, wk., 90 n, 108

Minya, Vedic name of Aga-
stya, 78

Marabaly, 17 and n

Maragana, 17 n

Mathurd, #n., 52, 101, 103

Matsyapurdna, wk., 52

mattavilisa, ep. of Mahendra-
varman I, 4

Mattavilasaprahasana, wk, 4

Maurva, dy., 72

Mavalivaram, sea port, T

Mavalivaram, #n., 1 and n, 4.7

Mavalivaram, s.a., Mahabali-
puram, do., 1

Mavalivaram Shore e, 8 n

Mayidavolu Prakrit Charter
of Sivaskandavarman, 2 n



Index

Meghanida, Epic hero, 105 n
Menduk, ri., 39
Merbabu valcano, 43
Meru, mo., 41 n
Methika, the 1st cubit of a
yiipa, 104-105
Metres:
Anustubh, 19, 50, 65, 6%,
71 n, 90, 91, 93, 96, 98
Aryd, 19, 50
Imirm:ﬂfr&, Tl n
Mdlini, 65
Manddkrdnti, 65
Naredataka 109, 112
Sardilavikridita, 56, 59
Upaati, 16 43, 66, 71 n, 110,
112
Upendravajrd, 66, 71 n, 112
Vt?:‘tém.lha, 112
Vasantatilaks, 16, 539, 60
Moeara Kaman, loc., 49, 50
Mokhari, dy., 107
monolithic temple of Ganeéa,
T
months:
Caitra, 34 n, 38, 56, 96-97
Mdadhava, 30, 34 n
Mdadhava, s.n., Caitra, 34 n
Madhu, 34 n
Mhaﬂdhu“lgu;i aﬂ-gsfftg;fﬂ, 34 n
P a,
Vaiakha 34 and n, 39
Milavarman, k. of Borneo, 17,
36 n, 37, 50, 51, 53, 75, 76,
83, 85-88, 90, 91 and n, 107,
108
muni, ep. of Buddha, 16 n
munindra, do., 16 n
Museums:
Batavia Museum, Batavia,
41, 45, 50, 102
British Museum, 2 n
Curzon Museum, 101
Indian Museum, Caleutta,
20, 21
Jakarta Museum, 96
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National Museum of Bang-
kok, 70, 98
National Museum of Thai-
land, 98
Perak Museum, Taiping, 36
‘Musical Inseription at Puduk-
kotta,” 4
My-son, vi., 64
My-son stele ins, of Bhadra-
varman, 64, 76, 82
My son see ins. of Prakida-
dharman, dated Saka 579,
T4, 83
My-son stele ins, of Sambhu-
varman, 65

N
Niga, dy. 38

Naga, peo., 32 and n
ndga, personalname ending

in, 35

Nagar, loc, 103

Nagirjunikonda,  Buddhist
site, 17

Nﬁ%ﬁ.riunikﬂgda Pralxit ins,,
1

Nigasena, Sikya, Indian
rﬁan.ic, 79 e

Nagipattana, in., 80

Nilanda, do., 6

Nilanda Copper pl. of Pila
k. Devapaladeva, B0

Nandi bull, 49, 70

Nandiévara, statue of stand-
ing, 49

Nandivarman 11, Pallava &,
89

Nandivarman IT Pallavamalla,
descendent of Bhimavar-
man, brother of Simha-
visnu, do., 8

Nandivarman II1, do., 9

Nandsa, Iﬂ,_ﬁ" 103 ), 104

Nindsi pillar (yapa),

Nnrasiml?a, Palss:ntii k,Tn
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Narasimaha, .., Narasimha-
varman, 0., 7,11 and n, 12,
16

Narasimhavarman 1, de., 5, 6,
11, 72 ;

Narasinhavarman I, s.a., Na-
rasimha, do., Tn

Narasithhavarman II, do., 7

Narasinhavarman 1 Maha-
malla, do., 1 n

ndpika, 23 n

Nepal, ins. from, 23 n

Nepalese illustrated ms,, 80-81

Netherlands, co., 88

Nhan-Bieu (Campi) stele ins.
of Indravarman III dated
Saka 833, 18, 24, 25

Nhan-thap, vill., 81

Nieolas Ii’lam.::‘.:t‘:i, Venctian
traveller, 1 n

Nirmand Copper plate ins. of
Samudrasena, 36 n

North-India, co., 42

Nrpatufigavarman, Pallava k.,
9

6]

Old Javanese Literature, 82
Old-Malay ins., 79

P
Padmapini, 28, 33
Pila, dy., 80

Palar, ri, 10, 75
Palembang, tn., 18, 37, 38, 40,

79
Pallavabhoga, co., 11 n
Pallava, dy., 1, 2 and n, 3, 4,
6, 7 and n, 811 and m,
12 and n, 16, 51, 7276, 81
Pallava, peo.,, 11 and n
Pallava empire, §
Pallava influence, 73
Pallava ins., 56, 17, 51

Pallava monuments, 4

Pallava power, 2,7, 8, 10

Pallavas, 3 n

Pallivaram, loe., 4

Pallava, s.a., Parthians, peo.,
IIn

Punamalai Shore fe,, 8 n

Pancataniva, wk., 24 and n,
25, 26

prinelumrttikd, 23 n

Pimdlyas, dy., 4, 9, 10

Pimini, an., 110 n

Pankuliya Pilimage ins., 16

Fanturun, loe., 77

Pantoen, Enst Borneo ri., 48

Paradurgamardana,  Kodum-
balar k., 19

Parambanam, loc., 77

Parameévara, s.a., Tivara, Pul-
liva k., Tn

Parameévaravarman I, do.,, 7

Il';argmgévara:hn:mnﬂﬂ, dgf 8
arivydna, e girdle a
yiipa, 104, lﬂﬁgu

Parthians, s.a., Pallava, peo,,
1l n

Pasir Kolean mo., 94

Pemmar, ., 7

Perak, tn., 35, 36

Perak seal of Visnuvarman, 35

Phou Lokhon hill, 69

P%:ou Lokhon Insé, 69

Phu-yen, v. of Campd, 61

Pfkir?; gmﬁ;oﬂ o

Pilimage, n. of Viliir no. 2 at
Pagguuli}ra, 16 i o
i i B2 ., 42

%ﬂ:hﬁhu, ipo;:f k., 42

Pinabihu, k. of West Java, 96

Potalaka, mo., 81

Prikrit Charters, 2, 3

prﬂagﬂhriﬂﬂ, Buddhistic term,

pisdda, 14

Prasat  Khao

Chongsra
Chaeng, loc., 98



Index

Prasat Pram Loven, monu-
ment, 87

Priasit Pram Loven ins. of
Gunavarman, 67-69

TFrome, tn. 38 n

Prthivi, de., 65

Prthivipati, Ganga k.,

Pudukkotta, loe., 4, 6

Pulikedin II, Célukya k. 4-7,
12

Pullalir, loe., 5

nnrdna, 82, 83

Prrdnas, 78, 108

Pui, tn., 38 n

Piirpavarman, k. of West Java,
17, 37, 40-43, 75, 93-97

Piirpavarman, foot-impresses
of, 41, 69, 93, 94

Pilirpavarman, foot prints of
Jayaviila, the elephant of,
41, 95

Phimavarman’s ins., 26, 40, 43

Purusa, Purusottama, s.a.,
Visnu, foot-impresses of, 47

Purnsottama, de., 41

puskaradhara, 56, 57 n

puskarddhira in the ins. of
Chamhba State, 57

Q
Quang Nam, di., 64
R

23 n

rit, later and earlier forms
compared, 13

Raghu, myth. k., 45, 61, 83

Raghuvamiéa, wk., 61 n, 70 n

Rijasihha, s.0., MNarasimha-
varman II, Pallaca k., T

Riijasimheévara, s.a,, Kailisa-
nitha, fe., 8

rajasthavira, tit.,, 29, 33

rifasiinu, ep. of Gunavarman,
67

141

Riijputana, co., 102, 103

Raktamrttika, s.a., Chlil-tn,
do,, 23

Riima, Epic hero, 83, 89, 108

Rima, de, 77

Riminuja Mandapa, 7

Rimiyana, scenes from, T7

Ramayana, wk, 5, 10, 23 n,
41, 45, 78 and n, 82, 89, 105
and n, 108

Ronarasika, sur. of Cilukya
Vikramaditya I, 7

Rangapatika, q., 8

Hﬁgt%na iita, iy, 9

rathas of Mavalivaram, 6

Rathagaruta, the 9th cubit of
a yapa, 104-105

Ratnabhinu, n. of bhiksu, 79

Ratnasiaha, do., 79

ratnatraya, Buddhistic term,
38

Ravana, Epic hero 105 n

pelelhi, 25

]".eq;:__}nal years, 3, 8, 14, 41, 96,

rektamyttika, co,, 22

ro, shape noteworthy of, 16

rock-cut Siva, te, 4

rock-cut shrines, 4, 6

Rudravarman, Fou-nan k., 63

Rudravarman, k. of Campid,
66

Ruvanvalisaya pillar ins., 12,
13

8 23

sa, similar in form to ga, 38

Sacrifices:
Aggitthoma, 3 n
Agnistoma, 3, 108
Aptorydman 107
Assamedha, 3 n
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Afvamedha, 3, 105, 108
Bahuhiranya 108
Bahusuvarnake 50, 85, 108
Duoiddadardira, 107
Ekasagtirdtra, 107
Gomedha 108

Mahefvara 108

Pundarika 107

Rijasiya 108
Saptasomasarhsthd, 107
Sarvamedha, 60

Soma 108

Vaisnava 108

Vajdpeya, 3 and n
Visgvajit-Atirdtra, 60, 81 and

. n

Saddharmapundarika, wk.,
10 n, 110 n,

Sagara, k. of the solar dy. of
Ayodhya, 50, 51, 87

Saikhdlika, the 10th cubit of a
yiipa, 104-105

Sailendra, dy., 27, 28, 31, 34,
73, 79, 80, 81

Sailendravaréaprabhu, tit. of
Vispuvaman, 28, 31

Sakarafa, 30, 34, 112

Sikyabhiksu, tit. of the Bud-
dhist monk Malifinaiman, 14

Sikyamuni, ep. of Buddha,
16 n, 28, 33, 80, 81

Sikya  Nagasena,
monk, T9

same, kind of metres, 27

Samddana, the middle of a
yipa, 104

Samaveda, §2

samaya, 33 n

Sambhuvarman, k. of Campa,
@6

Sambhu-Bhadreévara sanctu-
ary, 66 oy

Samudragupta, gupta k., 3

Samuﬂraf:r]-]n, feitf ch,; 36 n

sandhi, rules of, 89

Inelian

Safigha, flourishing condition
o 6

Sanghanandin, n., 16
Sﬂf}ﬂ a, k. of Java, 43, 45,

Snﬁ;ayn of Kedoe ins, sa.

(?), Safijaya of Changal
ins., 48

Snm}ra's sister, 4748 :

Sankara-tatdka, the tank exca.
vated by Mahendravarman,
0g-100 -

Sankhya philosophy, 19

sanna '{stﬁck}, -4?5 g

Sanna, k. of Java, 45, 47

Sanna, s.a., Sanniiha, do,, 45

sanndha (armour) 45

Sanniha, k. of Java, 45, 48

Sanniiha, s.a., Sanna, do., 45

Sunskrit Charters, 3,

Sanskrit Composition, 27

Sanskrit ins, 15, 16, 79, S0,
88, 101, 102

Sanskrit literature, 23 n, 24,
107 .

Sanskrit prosody, 27

Sanskrit words, 40

santu, 23 n, 24

$arman, name-ending 75 n

Sarvanandi, n., 3

Sarvastividins, schoal of Bud-
dhist philosophy, 80

$hstil, Gz of Buddha, 16 n

Satapathabrahmana, wk., 59,
60 n, 103

sattra, 107

Saumya, the 15th cubit of a
yiipa, 104-105

Saumanasa, mo. peak, 41 and

n

Savafirsaka, the Tth cubit of a
yiipa, 104-05

sea-trade, 15

sea-voyage, 25 n, T2

Seal (Cornelian) of Vignuvar
man, 80



Index

Sealings, found at Basarh and
Kasia, 368 n

Sena, d
in, 3

Stam. eo0., 23, 70 n, 71, T7

Siamese, peo., TO

Sibira, 96

sirledha, 25

siddhaydtra, 22, 23 n, 24, 37

stldhayatra, 24, 25

sicldhaydtratva, 24

siddhayatrika, 24, 25

sicldhi, 25, 26

siddhiyatrika, 25

Sikset, Srikset, s.a.
loc.,, 38 n

Silabhadra, n., 6

Sithhala, co., 72 n, 114

Sirnhaladvipa, do., T2

Simhasiri, ou., 3

Simhavarman, k. of K, 3,
67

Sirnhavisnu, Great Pallave k.,
3, 4, 10, 72

Sirithavisnu, sculptural repre-
sentation of the war-like, 4

Sirhhavignu line of FPallova

y., 8
Sirthalese Kings, 10
Sinihalese, peo., 11, 15
Sinhalese tradition, 12
[Siri] Meka Jetatisa Apaya, k.
of Ceylon, 13
Siri Meka Jetatisa Apaya, s.a.,
Sirimegha Jetthatissa Abha-
in Pali), do., 13
Sidupdlavadha, wk., 91
Siva, 64
Siva, de., 4, 8, 44, 45, 51, 61,
76, 78, 81, 100,
Siva, 5.a., Bhadreévarasvimin,
do., 61 ,
Siva, carved emblems identi-
cal with the attributes of,

astic name ending

Prome,

44
Siva, statue of standing 49

153
Sivapada, foot prints of Siva,
76, T7

Sivaism, rel, 76, 77

Sivalinga, 45, 69, 76, 100

Siva's locks, 44 n

Siva sanctuary, 45, 51, 76

Siva shrine, 51

Siva shrine, raised by Raiga-
patika, 8

Siva te,, rock.cut, 4, 7

Siva ddsa, ep. of Bhadravar-
man, 64

Siva cddsa, votary of Siva, 64

Siva, n., 12, 63, 64

Shéﬂﬂlﬂﬁlﬂmmﬂ, Pallava k.,

n

Sivaskandavarman, do., 2, 76

Siyyamangalam, loc., 4, 5

Skanda, de., 76

Skanda, sa. Skandagupta,
Gupta k., 36 n

Skanda, s.a., Skandavarman,
Pallava k., 36 n

Sknndngl.g:ltu, s.a. Skanda, Gu-
pta k., 36 n

Skandavarman, Pallava k, 3

Skandavarman, s, Skanda,
do., 36 n

Smarabalajayin, s.a., Buddha,
de, 14

Soengei Tekarek springs, 53

Svengel ~ Tekarek - springs,
eight short ins. on a rock
near, 53

Solar dy. of Ayodhya, 51

South India, co., 11, 12, 18,
17, 37, 42, 7375, 78, 99

South Indian Peninsula, do.,
10

South Indian rivers, 42 n

Southern India, co., 2

$ramana, 53

§ramans of Ceylon, 14

§ri, 22 n

Srideb, loc., 70 and n, 71

Srideb, s.a,, St1 T'ép, do., T0
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Srideb ins., 70 and n
Srighana, sa., Gautuma Bud-
ha, de., 16 and n,

Sriksetra park, 38

Sriksetra, s.a., Puri, loc, 36 n

Srviksetra, s.a., Sikset, Srikset
(of the Mon Records), s.a,,
Prome, ¢o, 38 n

Sviksetra, s.a., Silichatalo (of
the Chinese), do., 38

Srimalardja, ., 25, 31, 34

Srimahdrifanamd, 34

Sri-Mfira,  Sri-Mirarfjukuly,
cy., 58, 59

Sripurambiyam, lve., Y

Srivijaya, 37

Srivijaya, co,, 27 aud n, 29,
30, 32 n, 33, 34, 9, 80,

Srivijaya, tn., 79 '

Sriviiagsu Kingdom, 27, 34,
37,

Srivijayapury, tn,, 81

Srivijayasiddhayatra, 40

Srivijaya  siddhayatra  subhi-
ksa, 37

stha, noteworthy shape of, 16

sthavira, tit. of the Buddhist
monk Mahdndman, 14

stipa, 17, 19, 20, 21, 23, 28,
30, 34, 53, 54

stapa-shaped turas, 49

subhiksa, 37

Sudhanva, the 8th cubit of a
yiipa, 104-105

Sudra, Caste 75 n

Sugata, 112, 114

Sugriva, Epic hero, 89

Suklamypttika, 23 n

Sultan of Koetei (East Bor-
neo) 49, 50

Sultanate of Koetei (East
Borneo), 48

Sumatra, co,, 31 n, 34, 36, 37,
39, E’ 79, 80, Slk

Sung biography, wk., 82

Sunéei Tf%:ulllzg? ri., 37

Supiiragn, n,, 25 n

Supdraga-fatake, 23 n, 26

Svarumocana, the 3rd cubit
of a yiipa, 104-105

svasti, 87

sy, 23
T

Tuiping, {n., 36

Talung Tuwo, loc., 38, 79

Tulang Tuwo (Palembang)
ins, 34 n, 38, 79, 80,

Timil, eo., 9

Tiamil k., 9

Tamraparyi, South Indian ri.,
42 n

Tandantottam pl. 8 n

Tandjong Priok, port, 41

Ta Prohm, monument, 67

Ta Prohm ins. of Rudravar-
man, 67-68, 69

Tird, Buddhist goddess, 80

Tarman, the top of a yiipa,
104

Tarumanagara, ca., 93

Tdarumapura, loc., 42

Thrumd, Thrimi,
Pihrpavarman, 43, 95

Taremf, Tirdma, Indonesiun
word for indigo, 42

Tatpuruga Compound, 24

Telugu land, co., 3

Tlmiﬁmd, do., 98, 99

Thap-muoi, me., 67

Thap-muoi ins., 47 n, 67

Tilaparvata, 90 and n

Tinnevelly, tn., T4

Tiri la}r rock Inms,, 15-17, 109,
1

Tissamahirdma, n, of Buddh-
ist monastery, 15

Tondamandalam, co., 9

Tondamandala, s.a, Tundj-
karistea, do., 10

Tooth-relic, 14

g, of



Index

Trapusa, n., 110, 111

Trapussaka, 110, 111

Trapussuka, s.a. Trapusa, n.,

Trapassa, ¢o,, 110, 111 and n

Trapiissa, s.a. Trapusa, o,
110, 111

Trapiissaka, 110, 111, 115

trind of Caityus, 34

trind of stapus, 33

triblaoa, 29, 33

Trichinopoly, loe., 6

Trincomali, tn., 13, 17

trissamaya-Caitya, 33 and n

Trivikeama, 41 und n

Tsi, southern, dyy., 79

Tugu, uill, 96

Tugu rock, loc., 41

Tugn stone ins. of Pama-
varnn dated in the 22nd
regnal year, 41, 42, 7L n,
16

Tuk Mas Tus., 43, 77

Tuk Mus Ins, sixteen Emble-
matie figures earved with,
L)

Tuk Mas (the
Spring, 43, 77
Tundikaristra, #.0a., Tonda.

mandalam, co., 10
Tiipara, the Unhewn bottom
part of a yipa, 104-106
Toastra, the 14th cubit of a

yipa, 104, 105

Golden)

U

0, ligature indicating, 71 n

fi—matra, 113 n

Udaipur, tn, 103

Udayacandra, gen., 9

Udayendiram pl 8 n

U, poddess, 65

Up&m.ﬁa, 17, 68

Upasena [1], preceptor of
Mahingman [I], sramana
of Ceylon, 14

135

Upasena [I1], preceptor of
Muhiinaman [II], Sramana
of Ceylon, 14

Upastha, Kind of yipa, 104,
108

Upatissa, k. of Ceylon, 13

Ursa Mulur, L6

Uravupalli grant of the Palla-
vii  Yuvamabarajn  Vispu-
gopa, 67

Uitrasa, the 2nd cubit of a
yitpa, 104105

Uttar Pradesh, state, 97

Vv

v, 36 n, G4

va resembling dha, 46 n

Viigrad, i, 10

Vaijayanti, wk, 104 and n,
106

Vaigdli, s.e, Basarh, 111, 36 n

Vuisnava, the 13th cubit of o
yipa, 104-105

Vaidya, caste, 75 n

Vaiyathita, the 5th cubit of a
yupa, 104-105

Vajradhrk, ep. of Mafijuéri, 51

Vajrapini, 28, 33, 48, eJ:lO

Vajrafarira, Buddhistic term,
38

Vajri, 29

Vala dualaksa, 37

Vallabha, s, Pulikesin I,
Calukya k., 11

Vallam, loc., 4

Vallika, n., 110, 111 and n

Vallika, s.a. Bhallika, do., 110-
11

Vallikaka, 110, 111, 115

Vilmiki, au., 10, 89, 81 n, 105

vanig-gana, 115

vansa-sain, ep. 47 n

Vaprakeévara, de., 52

Vaprake$vara as holy fire’, 51
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Vaprakedvara, loc., 51, 86, 01,
108
Vaprakesvara,
ascetic, 51
Vaprakeévara, s.a., Siva, de.,
© 53

5.d., Agastya,

Vaprakesvara sanctuary, 52
Vaprakeévara, te. of Siva, 5
6

Varaguna II, Pandya k., 9

Vardbhamihira, au., 74

Vﬂnnan, dynastic name-end-
in, 35, 75 and n

'\-"ure la Cﬂpe 61

Varuny, de., 57

Vasava, tlm 12th cubit of a
yipa, 104-105

Vagiska, Kusdpa k., 106

Vat Hs}f Vier, loc., 79

Vat Prey Vier Sanskrit ins.,
™

Vat Sema Muﬂné' loc., 28,

Vitapi, demon,

Vitipi, tn.,, 5

Vatapi, a-n Bidami, ca., &

Viitapi, s.a., Badimi, loc. 6

Vitipikonda, (Tamil) tit. of
Narasirhhavarman I, 5

Vatapimardana, ep. of Agas-
iy 78 n

vzgjrmc a, sur. of Ragtrakdaia

antidurga, 9

Vi, de., 65

“Veal Kantel ins., 82

Vedata philosophy, 19

Vejana, the 17th cubit of a
yiipa, 104-105

Velirpalayam pl., 7 n

Vengi, loc., 4

Veragodgala rock, do., 13

‘E"era gala rnck (fra ent-

ins, dasa
asena, 13 14

Veragodgala rock (fragment-
nrfrg) ins, of Mahinama
dated in regnal year 20, 13

Veragodgala rock, remains of
two more ins. below
diagaba on, 13

vicitracitta, ep. of Mahendra-
carman I, 4

vidyfivinita, . of  Partime-
éarnuummﬁp I, ]:i"

VidyivinitafPallava.Parame-
$varagrha, Siva te,, 7

Vieng Sa, log, 26 n

Vieng Sa ing,, 26 n

Veing Sra, s.a., Vieng Sa, loc.,
26 n

vihdra, 14, 80
Lyn pr., 10

H]nﬂdlt}l'ﬂ C{]ﬂkqa ™ |

Vikﬂnmdlt}ral do., T, 12

Vikramiditya II, do., 8

Vikrdnta, tit. of Pﬁw_mmrmml,
41, 77, 93

Vindhya, mo., 78 n

\Fmdhymna:rd.m ep. of Agas-
tiye T8 n

Virattanesvara te. ins, of Pa
ramedvaravarman I dated
in regnal year 23, 8§

Viravarman, k. of Kambodiu,

V.rg_:'nmu;tm, kind of metres,

Visnu, de., 41 and n, 44, 45,
63, 76, T'f 81, 93

Visnu, cult of, EB 69
Visnu, carved emblems iden-
Lfml with the attributes of,

vi%;u, engraved emblems of,

Visnu, foot impresses of, 67,
60, 77, 93



Index

Visnu, state insignia, gold
%gurme of four-armed, 49,

Visnu, lotusfect of, 44 and n

Visnu, 8.0, Purusa, Purusotta-
ma, foot impresses of 47,

Visnu, 84, Trivikrama, de.,
41

Visnu, Trivikrama  incarnn-
tion of, 41, 77

Vispuism, rel,, 76, T7

Visnu, Sailendra k., 28, 31, 34,
35, 36 n

Vispu, 8.4, Visnuvarman, do,,

\.-’ES, 35, SUK . 7
isnugopa Kificeyaka, Pallu-
ve ﬁ of K&ﬁ::? 3

Vo-Canh, vill, 58

Vo-Canh rock ins., 58

vo(bo)dhicitta, Buddhistic
term, 38

votive records of Ceylon, 15

ur, 22 n

Vyiisa, sage 71
W

Wellesley Province, 18, 20, 22

West Batigka, co., 39

West Java, do., 17, 28, 37, 43,
69, 93, 94

West Punjab, stafe, 97

wheel, engraved emblem of
Visnu, 77

137

Wukir hill, ma., 45

Yadavaprakasa, au., 104

Yajfiabhdimi, 105

Yajurveda, 82

Yamuna, i, 101

Yadovarman, k. of Kambodia,
73

yasli, 21

Yutala ddeaba, 15
ydtrasiddhikama, 26

Yava, co., 46

Yava, s.a. Jiva, do, 39 n
yugg, system of philosophy,

Yonas, peo,, 11 n

Yonas, s.a., Greeks, do., 11 n

Yudhisthira, Epic hero, 90, 91

_i;ﬂg;, sacriﬁcia] post, 50, 52,
, 85, 86, 88, 90, 92, 101-

06

I

ipa (from Bijayagarh, fort ),
Ylll;enring Sarws]kn]lf’:l ns., H}EJ
yiipa (from Isiipur), bearing

Sanskrit Ins, 52, 101, 103
yipa (from Kutei), bearing

anskrit ins, of Milava-
rman 17 n, 22 n, 36 n, 50
and n, 85, 88, 102

Yuvamaharija Visungopa,
Pallava k. of Kafici,
yuvardfa, off., 4

yuvardia, 8.6., viceroy, off. of
Kubja Visnuvardhana, 4






ILLUSTRATIONS



oo

T R WA p

W

i &S

g m _so L mil g F g B



Fig. 1 Cho Dinh Rock Inscription (See p. 12)

Fig. 2 Ruvanvalisaya Pillar Inscription (See p. 12)



Plate 2

Kuccaveli Rock Inscription (See p. 16)



Plate 3
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Stone Inscription of Mahandvika Buddhagupta (See p. 20)
{Copyright reserved by the Archaeological Survey of India)
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Plate 4



Plate &

Fig. 1. Pankuliya Stone Inscription (See p. 16)
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Figs. 3 and 4. Perak Seal of Sri Vispuvarman (See p. J5)
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Changal Inscription (See p. 45)



Plate 7

?T"‘ nﬁ;, "'-‘*q

i ’3%3""4;4

Srideb Inscription (See p. 70)



Plate 8

Yipa Inscription of King Milavarman: A (See p. 83)



Plate 2

Yapa Inscription of King Mdlavarman: B
(See p. 86)



Plate 10

Yipa Inscription of King Mdalaparman: C
(See p. 86)



Plate 11
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Koetei (Borneo) Yipa Inscription of King Milavarman: A
(See p, 88)
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Plate 12

Koetei (Borneo) Yiipa Inscription of King Milavarman: B
(See p. 90)



Plate 13
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Koetei (Borneo) Yiipa Inscription of King M n[wurman B4
(See p. 90)



Plate 14

Ci-Arutan Rock Inscription: General view of the rock
(See p. 93)
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Plate 18




Plate 19

Bangkok Museum Stone Inscription of Mahendravarman
(See p. 98)



Plate 17

Kebon Kopi Roclk Inscviption of Piivnavarman (See p. 95)
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Plate 20

¥y M,
»} 1 "'”r“ é:i\l‘l.“ H*).
H "'|"'I & lv'l‘h.n. g f

‘:li !.ﬁmj LY {‘ .,;I L X
..:}ﬁﬂﬁqﬂ" “l.:ﬂ} RN

"-nr‘l‘dﬁul-wo-n '-1 h:.f

..I-

Tiriyay Rock Imscription (See p. 109)



i

b

-

B






"i:',;._;pu-:_:_’_{ P



~




	00001
	00002
	00003
	00004
	00005
	00006
	00007
	00008
	00009
	00010
	00011
	00012
	00013
	00014
	00015
	00016
	00017
	00018
	00019
	00020
	00021
	00022
	00023
	00024
	00025
	00026
	00027
	00028
	00029
	00030
	00031
	00032
	00033
	00034
	00035
	00036
	00037
	00038
	00039
	00040
	00041
	00042
	00043
	00044
	00045
	00046
	00047
	00048
	00049
	00050
	00051
	00052
	00053
	00054
	00055
	00056
	00057
	00058
	00059
	00060
	00061
	00062
	00063
	00064
	00065
	00066
	00067
	00068
	00069
	00070
	00071
	00072
	00073
	00074
	00075
	00076
	00077
	00078
	00079
	00080
	00081
	00082
	00083
	00084
	00085
	00086
	00087
	00088
	00089
	00090
	00091
	00092
	00093
	00094
	00095
	00096
	00097
	00098
	00099
	00100
	00101
	00102
	00103
	00104
	00105
	00106
	00107
	00108
	00109
	00110
	00111
	00112
	00113
	00114
	00115
	00116
	00117
	00118
	00119
	00120
	00121
	00122
	00123
	00124
	00125
	00126
	00127
	00128
	00129
	00130
	00131
	00132
	00133
	00134
	00135
	00136
	00137
	00138
	00139
	00140
	00141
	00142
	00143
	00144
	00145
	00146
	00147
	00148
	00149
	00150
	00151
	00152
	00153
	00154
	00155
	00156
	00157
	00158
	00159
	00160
	00161
	00162
	00163
	00164
	00165
	00166
	00167
	00168
	00169
	00170
	00171
	00172
	00173
	00174
	00175
	00176
	00177
	00178
	00179
	00180
	00181
	00182
	00183
	00184

