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Pryrace,

When | first andertook the publication of this
sevies, L ointended to confine myself to the lsa. Kena,
Katha, Prasna, Myndaka, Aitareys and the Taitiviya
U panizhads,

The kind enconragement which the firse Volume
of the Series has, within this short space of Hne, mel
with at the hands of the enlightenod public has indaeed
me to undertake the publication of the Chindogya and
the Brihadiranvaka Upanishads.

The franslation of these Upanishads as well a< of
Ari Sankad Chiepd’s commentavies thereom s in the
hands of Pandit Gangdndtha Jhi, s o, vows, of Da-
hhanga whose scholarly attainments and e putation, s
the translator of the Tattva- Kawnudi and the Yogasira-
Sangraha ave alveady too well-known to the public. 1o
need any mention on my part.

It s expected that fhe volimes comprising the
Aitareya, Taitiviya, Chindogya: and  Brihadiranyaka
Upanishads will he out: hefore July 1899,

' have once again to express my hearty thanks 1o
Mr. Swaminatha Tyer, District Munsiff, and to Swami
Ramakrvishnananda for their valnable suggestions.

Manias, 1 V. G SESHACHARLL.
Decomber 1898, | Publisher.






dhe Rathopanishad.
i e,
Introduction.
et

I'rostration to Bhagavin, Yama son of Vivasvin (Sir-
ya) and to the preceptor of the knowledge of Brahman—
Nachiketas. Now a brief commentary on the Chapters
of the Ilathopanishad is begun for the easy understand-
ing of theirimport. The word Upanishad is formed by
adding the krip suffix and the prefixes upa and ni to the
root sad, meaning, (1) to ‘shatter or lll’; (2)to attain; (3)
toloosen. By the word Upanishad is denoted the know-
ledge of the knowable entity inculcated by the work
which iz to be commented on. By what etymological
process this knowledge is denoted Ly the term Upa~
nishad iz now explained. This knowledge is called
DUpanishad by virtue of its signification that it shatfers
or destroys, the seed of samsdra, such as ignorance and
the rest, in thoss seskers after emancipation, who, devoid
of all desires for objects seen and heard of, acquire the
knowledge called Upanishad to be hereafter explained,



2 THE KATHOPANISHAD.

and with their mind firmly concentrated therein medi-
tate on it ; for, it will also be said later on ¢ well ascer-
taining that, he will be freed from the jaws of death’;
or the knowledge of Brahmam is called Upanishad be-
cause of the fact that it leads to Brahman, in that it makes
the seekers after emancipation just above described
abtain the highest Brahman ; for, it will be said later on,
‘having attained the Brahman, he becomes untainted
and immortal’; or even ‘the knowledge of Agni’ is denoted
by the term Upanishad, because of its connéction with
the meaning of the root to loosen ; for the knowledge
of Agni, the first horn, the knower, born of Brahman—,
the subject matter of the second of the boons asked for—,
leads to the attainment of heaven and thus loosens or en~ .
Jeebles the lot of misery, such as residence in the womb,
birth, old age etc., continually recurring in this world,
It will also be said later on, ‘having reached heaven
they enjoy immortality’. It may be - urged that
students apply the term Upanishad even to the book,
as when they say ‘we shall study or teach the Upani-
shad.” This is no fault ; as the meaning of the root
sad, 1.6, the killing of the cause of  samsira &e.,
cannot attach to the mere work but attaches to know-
ledge ; and even the mere work may also be denoted by
that word, ' because it serves the self-same purpose, as
when it is said ‘ ghee verily is life.” ' The. word Upa~
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WITH SRI SANKARA'S COMMENTARY. 3

nishad, therefore, is used in its primary sénse when it
is used to denote knowledge ; but it is used by conrtesy,
i.¢., in a secondary sense, to denote the work. Thus b
the mere analytical explanation of the word Upanishad,
those who are fully competent to acquire knowledge
have been stated. The whole subject matter of know-

Jedge has also been stated to be the highest Brahman,

the internal déman of all. The frnit of this knowledge
has also been stated to be the thorough release from
the bondage of sumsdra consisting in the attainment of
the Brahman. The connexion has also been stated by
the enunciation of this resnlt. Therefore thesa chapters,
by making as clear as the apple in the hand, the know-
ledge (persons competent to acquire which, the subject
matter of which, the results achieved by which, and the
connexion with which haye been explained) also indicate
the persons entitled to study them, their subject matter,
their results and their connexion. We ghall thevefore
proceed to comment upon them to the hest of our
understanding. Here the anecdote is for the purpose

‘of eulogising knowledge.

ST gEAATETRa: nmmaw GEEEL]
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4 THE KATHOPANIRIAD,

From desive, as story tells, the son of Vijasrava
made s gift of all his wealth ; he had a son, so the story
goes, by name Nachiketas,

Com.—Usan, desiving for the finits of the sacrifics,
I and i ave two particles which have the forea of
re-calling to mind what had passed. Vijasravasaha: vija
means food, sree means fame ; the componnd, thers-
fore, means one who had attained fame by the giving
of food; or the componnd may be a proper name.
The son of Viijasrahava is Viljasravasaha, Vijasravasaha
itis said, performed the Visvajit sacrifice {in which
all is given away) desivons of its fruits. Duaring the
sacrifice, he gave away all Lis wealth. The performer
of the sacrifice had a son named Nachiketas.

GRS @m{iﬂﬁﬁﬂnﬁm
STEISSEAT Fiswaa || % ||

Him, though young, zeal possessed when” rewards
were being distributed ; he thought,

Com.—Him, 1. e., Nachiketas, though in the prims of
life, 4. e., young and not possessed of the power
of procreating, zeal, i, faith in the existence of
o futuve state, enteved, induced by the desire of good
to his father. At what time is explained ; when cows
were brought o be distributed among the Rifeils and
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the smdasyds for their rewards; possessed of zeal,
Nachiketas thus thought.

JiRIERT ST g FREEAT: |
A1 AW A BREAFE TR ar &gd, |l % |

(These cows) have drunk water for the last time,
eaten grass for the last time, have yielded all their milk
and are devoid of vigour. Joyless verily are those
worlds ; them he attains who gives these,

Com.—How he thonght is explained; the epithet
Ditodakal and those which follow deseribe the cows to
be given as rewards. Fifodakal, by which all water has
been drank ; jagdhatrinal, by which all grass has been
gaten. Dugdhadohel, from which all milk has been
milched. Nirindrizh. not capable of breeding. The
meaning is—cows old and nseless ; giving such cows to
the Rifwiks for their rewards, the person performing the
sacrifice attains those worlds which are joyless, 1. e,
devoid of happiness.

| 2T ek o w0 o g |
idlid Tl awdmrT ge A G g |l

He said unto his sirve, ¢ father, to whom wilt thoun
give me’?; he said this again and for the third time.
To him, he said * unto Death do I give thee,”
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Com. — Thinking that, as being the duty of a
good som, he should ward off the undesirable con-
sequences, which might hefall his father on account of
the imparfection in the sacrifics, by even giving himself
away, and thus perfect the sacrifice, he approached his
father and said to him, * father, to whom, i.e., to which of
the Ritviks will yon give we as Dukshina, i.e., reward ? ;
though unheeded by his father thus addressed, he
repeated the question a second time and a third time *to
whom will you give me,” * to whom will you give me 2.’
The father incensed at the thought that that was not
like a boy =aid to the son ‘ to Death do I give thee,’

@ﬁmmﬁaﬁrﬁwn
i« Fererer FasT FewarT SRR |) 4 ||

(Nachiketas thought) of many I go the first ; of many
I go midmost; whati is thers for Death to do which he
can now do by me?,

Oom.—Thus addressed, the son slone in himsself,
anxiously reflected ; how will be explained ; among
many, i.¢., of disciples or sons, I go the first, i.e., in the
matter of doing service az a disciple; of many g mid-
dling disciple, T behave like a middling disciple and
mever as the worst ; still, my father has said that he will
give me unto Death, though his son is of such good
qualities. 'What is there to be done for Death which
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con now be done by me thus given?; it is plain that my
father has spolken under the influence of anger without
any end in view ; still my father's words should not be
falsified. Thus thinking, and after anxious reflection, he
told his father who was full of grief ¢ what have I said.’

FIRA FN IR AR |
qeA Al T R g ) € |

Call to mind how our ancestors behaved and marl
also how othevs now behave ; like corn, decays the mor-
tal and like corn is born again.

Com.—Remember and reflect how your deceased
ancestor’s father, grand-father and the rest con-
ducted thewselves; seeing them, it behoves you to
travel in their path ; ses also how others, good men, now
behave. There never was or is any falsehood in them;
falsifying one’s word is the manner of bad men and
none who has broken his word ean ever become unde-
caying and immortal. What is there gained by break-
ing one’s word, seeing that man decays and dies like
corn and is again born like corn in this transitory
world of the Jivas?, Thé meaning is ¢ protect ‘your

‘truth and send me to Death.?

Y SRt e |
TR < & e ) )
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* Like fire, a Brahmin guest enfers houses ; men
give this to quiet him. Vaivasvata! fetel water,
Oom.—Thus addressed, the father sent him to Death
to keep his word and he having gone to the mansion
of Death fasted for three nights, Death being away ;
when Death had gone and returned, his ministers or
wife said to inform him, ‘a Brahmin guest, verily
like fire itself, enters houses burning them; and good
men to allay his burning heat as that of five, propitiate
him by giving water to clean his foet, seat to sit upon,
etc. Therefore, Oh Vaivasvata! fetch water to be given
to Nachiletas; also heecanse evil consequences are de-

clared in default.

TR S < e AT« wA, |
G T TETEIRGHE TE=ET Aol 72 111

Hope and expectation, company with good men, troe
and pleasant disconrse, sacrifices, acts of pious liberality,
children and cattle, all these are destroyed in the case
of the ignorant man, in whose house a Brahmin gnest
fasting stays.

Coin.—Hope, i.6., wish for something not definitely
known but attainable. Expectation, i.e., looking out for
something definitely known and attainable. Company
with good men, i.e. the fruit resulting from association
with good men,  Sweet discourse, i.e., the fruit of true

J
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and pleasant speach. Tshiliam, ie., the frnit of a sacrifice.
Pirtam, i.a., the fruit vesulting from charities such as the
laying out of a garden ete. Putrapasdin, i.e., children and
cattle. All this is destroyed of the men with little intelli-
pence in whose honse, a Brahmin fasting stays., The
meaning is that a guest is therefore under no cirenm-
stances to be neglected.

forel TifEARETE AsaAREaTIaEe: |
TRE ST AWFEIRA HSE qw SrEEgier |12)0)

As you have lived here, Oh Brahmin, a vensrable
guest in my house for three nights fasting, be my
prostration to you, Oh Brahmin, may good befall me.
Therefore asl three boons in retuim.

Oom,—Thus addvessed, Death having approached
Nachiketas worshipfully, said ‘as you have been living
in my house fasting for three nights, a Bralmin guest
worthy.of reverence, therefore be my _pmat.mtian to you.
Oh Brahmin, therafore be good nnto me and let me be
freed from the sin of your having lived here fasting;
although all good may befall me by your mere grace,
still in order that I may propitiste you better, aslt of
me any thres objects you wigh for, one for everjr night
you fasted.

TFAEFE: GaAl A1 @G mﬁ{m [
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(Nachiketas said) That Gautama may be freed from
anxiety, be calm in mind, not wroth against me, that
he may believe in and welcome me let go by you—is,
Oh Death, the first of the three boons I ask.

Com.—But Nachiketas replies * if willing to grant
boons, that my father be frecd from anxiety, i.e., about
me as to what his son would be doing after reaching
Death, be calm in mind and not wroth against me ; and
again my father remember and believe me as the very
son gent by him to yon and zent home back by you and
weleome me recognizing, Oh Death—is the fivst of ths
three boons I ask the end of which is to gladden my
father,’

T ETE AT Gl A Etimge: |
GAXUEE mﬁmmmw
IR

(Death replies) Auddilaki, the son of Aruna will be-
lieve in youn, as before, with my permission, will sleep
during nights in peace and when he sees you returned
from the jaws of Death, will lose his wrath.

Com.—Death replied ‘just as your father's heart was
affectionate towards you hefore, so your father Auddi-
laki (Uddalaka) the son of Avuna (or the dvyamushyd-
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ayeenaz, som of both Udddlalea and Arona) will be affection-
ate towards you and confide in you with my permission ;
he will sleep the rest of the nights in peace of mind and
will lose his wrath when he sees you released from the
jaws of Death,

i 2% 7 W fraaiita 7 aF @ 7 S fAEe |
T et T ey wwes | R

(Nachiketas says) In heaven there is no fear. You
are not there; nor there do they in old age fear. Having
crossed both hunger and thirst, one in heaven rejoices
being above grief.

(om.—Nachiketas said ¢ Iu heaven there is no fear
at all caused by diseage, etc. Nor do you rule theve of
might.’ Therefore none there, fears you as men in this
world do in old age; again having snbduoed both hun-
ger and thirst, one in heaven being free from all afflic-
tions of the mind rejoices.

T A < EEAT g SR SR A, |
et wad wora gagfRdiae 39 Rl R0

Oh Death! thou lknowest the fire which leads to
heaven ; explain to me who am zealons that (the five)
by which those, whose world is heaven, attain immorta-
lity. I pray for this by my second boon.
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(lom.—The fire, which helps one to atbain the heaven
possessed of such attributes, thon, Oh Death ! knowest ;
and as thou knowest, teach me who am zealous by
which five sacrificing, men attain heaven and immaortality
or become Devas. This knowledge of the fire, I crave
by my second boon.

3 % 7o g B el ey AP S|
Sae R mfet il @ i qemEe s ||

(Death says) I will tell thee well; attend to me, Oh
Nachiketas, I know the five leading to heaven; lmow
the fire which leads to heaven and also the support of
the universe and which is seated in the cavity.

Com.—This is Death’s declaration. I will tell thee
what has been solicited by thee; attend to what I say
with concentrated mind. Iknow the fire, Oh Nachi-
Ieetas, which helps one to heaven ; * I will tell theo and
abtend’ ave expressions used to concentrate the disci-
ple's intellect ; now he praises the fire, know this fire as
leading to heaven and as the stay of the universe in its
© form of wirdt and as located in the intelligence of know-
lﬂg men.,

SIFIA THATT 6 41 UHT Jreal 41 &t |
a =M aoEEEaRRae 5 e g2 124 ||
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Death told him the fire, the source of the worlds, what
altars (to be raised), how many and how, and Nachiketas
repeated it all as explained. Then Death being, delight-
ed, said to him again,

(Jom.—This, the sruti itself says. Death explained
to Nachiketas the five which was the source of the
worlds being the fivst embodied existence, the same
that was asked for by Nachiketas; again he told him
of what form the sacrificial bricks were to be, how many
in number and in what monner the sacrificial firs was
to be lit and all this; and Nachiketas also faithfully
repeated what was told him by Death. Then delighted
by his repetition, Death said to him again, inclined to
grant him a boon other than the three promised.

TRPRESARIT AEwAr A TS T 3 |
AT AT WP g SEEmEs T | 40

Delighted, the high-souled Death told him ‘I give
thee hera thiz other boon; by thy name alone, shall-
this fire ba known ; and take, thou, this garland also of
various hues.

Com.—How ?. He said to Nachiketas, being delighted
with, 1.e., experiencing great delight at the sight of true
discipleship, and being liberal-minded ‘I give yon now
hera this other boon, the fonrth, being pleased with youn;
the fire that T have explained shall become celebrated
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by your name alone. Moveover, accept this sounding
garland set with precious stones and wonderful *; or, the
word ‘sringdm’ may mean ‘the no mean goal that
can be attained by kamna’ ; the whole passage signifying
faccept also the Enowledge of Kearma® becanse it is the
source of many froits,
Bronfatrafafieg &y Bermal Swg |
AR Qeriee AT s ar <« aeameeani || Lol
The three-fold Nachiketas, being united with the
three doing, the three-fold Karma, crosses birth and
death, knowing the adorable, the bright, the omniscient
five born of Brahman and realising him, attains thorengh
peace.

Com.—Again he praises Karma ; the three-fold Nachi-
ketas, 4.¢., he by whom the Nachiketa five has been kindled
thrice; or, he who knows, studies and performs in, the
Nachiketa fire. United with the three, i.e., who united
with his mother, father and preceptor, i.., having duly
received ingtruction from thewm; for, that such instruction
is a sonrce of authority, is inferred from other srutis, such
as ‘he who has a mother* and ‘he who has a father’
ete. ; dr, the three may refer to ‘ direct perception,’ * in-
ference’ and  dgumds’ ; or, to *the vedas,” ‘the smri-
ties” and ‘ good men’; for, knowledge of virtue from
these sources is an obvious fact. Doing the three-fold
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Larma, i.., performing sacrifices, reciting the vedas, and
making gifts. Who so does these, crosses or travels
beyond birth and death ; again Bramlajogin : Brofuna-
Jameans horn of Bramba, {. e., Hiranyagarbla ; he who
is born of Bramha and is omniscient is Bramajagnah.
Devim, 2o called because shining, i.e., having the quali-
ties of knowledge, ete. Jdhyam, worthy of praise, Know-
ing such five, from the Shastras aud having realised him
as his own dtman, one attains this absolute remuncia-
tion which is realized in his intellect. The meaning is
that one attains the place of the virdf, by the continued
practice of Updsana and Kerma.

BronfkasrEnatiaar 7 oF fer « g ko)
A GEATFGE: SOl R A enen 12 < )

The three-fold Nachiketas, knowing these thres, who
propitiates the Nachiketa fire with this knowledge, casts
off Death’s meshes behind him, travels 'ha:, ond grief
and rejeices in heaven,

{lom.—He now concludes the fruits, of the know-
ledge and the performance of sacrifice and with them, the
present topie. The three-fold Nachiketas who properly
understands what was said about the bricks, their num-
bers and mode and who realizing the five as the dtman
completes the sacrifice called Nachiketa, shakes off even
before death, the meshes of Death consizting in vice,
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ignorance, desire and hatred, ete., and devoid of all grief
rejoices in heaven, i.e., by vealising his self as the virdf.

q Ashmirra: Tl augefiar fde a3 |
TEHE G4 TEEART SEEdE A arehdr o
i

This is thy fire, Oh Nachiketas, which leads to heav-
en and which you craved for, by the second boon; people
will eall this five thine alone; Oh Nachikebas, n:Teu:lmJ.ﬂ.
the third Lioon,

Com.—Oh Nachiketas, this is the fire leading to heav-
en that you craved for, by the second boon; and the
expression * the boon hag been grauted ’ should be sup-
plied by way of concluding what has been said ; against
people will call this five by thy name; this is the fourth
boon which I granted being delighted with thee; Oh
Nachiketa, demand the third boon. The meaning is
that Death considered himself a debtor if that wers
not granted,

Ee n%ﬁﬁmnqgﬁqﬁn%m ARt A |
Gt RTERAISE ST A 1| e |

. (Nachiketas said) This well known doubt as to what
becomnes of & mon after death-some say he is and some,
he ig not, I shall know being taught ly thee, This
boon is'the third of the boons.

L "
ey L

ok
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Oom.—Thus mnch, which has been indicated by the
two boons, is alone to be understeod from the preced-
ing Mantras and Brihmanaz which are mandatory or

_prohibitory in their import but not the knowledge of
‘the troe nature of the entity of the @&tman., Therefore,
for the dmpellmg of natural ignorance (Avidya), which

deals with matters the subjnct of positive and prohibi-
tory J.n,}unctmnn which consists in super-posing on the
diman, activity, ageney and enjoyment, and which is
the seed of samsira, it iz necessary to epcplnm 1;-]_ua
knowledge of the identity of the . Bralman and the df-
man, which is contrary to that prevmus]y' explained,

which is free from the fault of super-position of activity,
agency, and enjoyment on the déman, and whose result

1is the attainment of absolute emancipation; with this
end, tha ﬂubaEquE:nt por tion of this work is commenced.

The anecdote explains how without this well=]mnwn

Jnowledge of the diman, the subject of the third boon,

all that iz desirable is not achieved even by the obain-
ing of the azccmd boon. Eemusa it is only those, who

are dmgusted with the result previously named in the

nature of means and ends, transitory, and produced l:-;,r,r

Larma, that are mmt‘lud to acquire the knowledge of the

l‘Etma:m therefore. to denounce Karnm, it is sought to

t-ampt- Nachiketas away from his object, by promise of

sons and the rs:.at', Na.nh]ketua bmug asked by Death to
G
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name his third boon, said: ¢ This doubt regarding man
when dead—some say that there is an déman distinch
from hody, senses, mind and intellect and entering into
another body ; some say that thers iz no such dlman ;
and this doubt cannot be resolved by us, either by direct
perception or logical inference ; and because the attain-
ment of the highest consummation depends upon a clear
knowledge of this. I would acquire this knowledge,
being instrncted by thee. This the third, i.., the

last of the boons. '

Feenfy AfufRRad U @ R gaemoR a9 |
o=} i afaerRar vl A AU a1 g 1R 2|

Here, even the gods of yore had deubt, Indeed it
is not easy to know—subtle is this matter—Oh, Nachi-
ketas, ask for some other boon. Press not this on me ;
give this up for me.

Com.—Death, in order to test whether he was or
was not absolutely fit to acquire the knowledge of the
diman leading to emancipation, said this: * Even by the
gods in older times, doubt was entertained on this
point. Tt is not easy to be known, though heard ex-
plained, by ordinary men. Because this subject of the
ditman is subtle, Thevefore, Oh, Nachiketas, ask for an-
other boon, whose fruit is certain ; press me not as a
creditor presses a debtor, Give up this boon for me.,
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Runfy Rfafrfad fhe & = g am gaawe |
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Thon sayest, Oh Death, that even the gods had
doubts here and that this is not easy to know. None
other like thes, who conld tell of this, can be found ; ne
other boon can at all equal this.

Opm.—Thus addressed, Nachiketos said, [ have
heard from yourself that even the gods had doubt on
this point and you say, Oh Death, that the trne nature
of the dtman is not easy to know. As this cannot be
known even by the learned, another, learned like you
to explain this, cannot be found, thoughsought.” This
boon also is a means to the attainment of emancipation
and there is no other boon which can at all weigh with
this. The meaning is that other boons bear only tran-

gitory fruits.
TR QAR AErrR AR AT, |
RREgEae e e | 7 ZET @At IR R

(Death says) ask for centenarian sons and grand-
gons, many cattle, elephants, gold and horses.  Ask for
wids extent of earth and live yourself, as many autumns
as you like.
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Com.—Though thus addressed, still Death said, to
tempt him again, ‘Saidyushah, those who live a
hundred yéars, i.e., centenarians ; ask for centenarian
sons and grand-sons, besides, many cattle such as cows’
ete., elephants, gold and horses. Ask for sovereignty
over a large circuit of earth.” And as all this would be
useless, if he were himself short-lived, Death added
“and yowrself live as many years as you like with a
body, where all the organs are vigorous.’

a9 afs #Ed R oy A RrhEent = |
TRATA AFThAEAY R @ RS F
gl

Some boon equal to this, if thou thinkest fit, de-
mand—wealth and longevity ; be king of the wide
earth, Nachiketas, I shall make thee enjoy all thy de-
sires (pertaining to earth and heaven).

Com.—If you think of any other boon equal to that
already explained, ask for that also; besides, ask for
large quantities of gold and precious stones and lon-
gevity to boot. In short, rule as king in the wide earth;
moreover, I shall make thee enjoy all thy desires per-
taining to men and gods ; for, I am a Deva whose will
never fails,

g 3 s gou! A GaFRMT <IHE: TTE |
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Whatever desives are difficult to realise in the land.
of mortals, ask, as thou likest, for all such desired
objects. These nymphs have their chariots and lutes P
and women like these are not enjoyabls by mortals;
with these, by me given, have thy services performed.
Oh Nachiketas, do not ask about deoth. -

Com.—Ask, as you like, for all desired ohjects, which
are covetable, but not easily attainabie in the land of
mortals. Again, here are these celestinl nymphs (the
term Rédmds meaning those who delight males) with:
their chariots and with their musical instruments ; and
women like these cannot be obtained by mortals with=
out the grace of beings like us; with these femals
attendants given by me, have thy services perfm'med,_
such as cleaning the feet with water ete ; Oh Nachike-

tas, it does not become you to pat me the questioh
connected with death, e, whether, when man is
dead, there is or is not anything surviving—a question
{(as unprofitable as that) of examining the number of
crow's teeth.

AT AR AR CEAT SR i |
Ay | Siftiaweg 937 awE I3 132 1l
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(Nachiketas says) BEphemeral these; Oh Death,
these tend to the decay of the fire (vigor) ofall the
senses in man, Fven the longest life is indeed short.
Thine alone be the chariots, the dance and music.

Com. Though thus tempted, Nachiketas un-agitated
like a large lake, said: swdblidvdl, enjoyments whose
existence the next day is a matter of doubt; the enjoy-
ments enumerated by you are ephemeral ; again, Oh
Death, they tend to the decline of the vigor of all the
organs of man. These nymphs and other enjoyments
only tend to harm, becanse they destroy virtue, stren-
gth, intellect, vigor, fame and the rest. As for the lon-
Eaﬁty that you will give me, hear me on that point.
All life, even that of Brahma is indead short. What need
be gaid of our longevity. Therefors keep the chariots
gtc., for thyself alone, as also the dance and musie.

q e afvien Al evemg AamEeT S@t |
S aEEiReAE & ag ¥ i @ s 1l
Man is not to be satiefied with wealth ; if wealth
wers wanted, we shall get it, if we only see thea. We
ghall also live, as long as you rule. Therefore, that
boon alons is fit to be craved by me.
(Jom.—Moreover, man is not to be satisfied with

much wealth ; for, atbainment of wealth has not been
found to ensure delight to anybody. If ever we have
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thirst for wealth, we shall getb it, if we have seen thee ;
g0 also, long life ; we shall live, as long as you rule in
your place ; for, how could a mortal, after approaching
thee, become poor or short-lived. Therefore, the boon
fit to be craved for by me is that alone, i.e., the know-
ledge of the diman,

AT A e T |
AR AT S @ 1R

What decaying mortal living in the world below
and possessed of kmowledge, having reached the com-
pany of the undecaying and the immortal, will delight
in long life, knowing the nature of the delight pro-
duced by song and sport ?

Com.—Again, having approached those whose age
knows no decay and who are immortal and knowing of
some other surpassing benefit to be had from them,
how conld a mortal, himself living on earth below (be-
low, relatively the Antariksha, ie., region of the sky),
pray for such transitory things, as sons, wealth, gold, ete.,
covetable only by the ignorant ? Another reading has
¢ Kvataddsthah * for ‘ Evadhasthah’; the meaning
according to this reading is this: Tadasthah, one who
ardently covets them, 4. e., sons and the rest ; when will
one, who seeks higher objects than these though diffi-
cult to attain, thirst for these ! The meaning is that
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ne one who knows them as valueless, will wish for
them. Everybody in the world wishes to become
something higher and higher than he is; therefors, T
am not to be tempted by the prospect af sons, wealth
cete. ; and what sensible man will delight in longevity
who knows the transitory nature of nymphs and of the
delights of musie and sports ?

gftafe FfafRElT gl Tard weh iR 7w |
AT A [EAIAAL A AR HRA 0 )] IR )

(th Death, tell us that in which men have this doubt,
and which is about the great hereafter ; no other boon
~doth Nachiketas crave, than this which entered into
the secrat.

Com.—Therefore, giving up the idea of tempting me
- by promise of ephemeral objects, tell us, Oh Death,
that which was solicited by me, i.a, the well-ascertain-
®d knowledge of the dlman, about which they doubt
whether it is or no, when men die, which relates to the
_.":_'-'orlrl to come and which serves to beof great benefit.
Why say much ? Than the present boon about the di-
jnan which goes into an inexplicable secret, no other
boon which iz to be eraved for. only by the ignorant and
whose subject is something transitory, Nachiketas does
cpove for even in thought. The Srufi itself says this.

. Here en{la 'bhg. First Part,

[e— e
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(Death said) One is good while another is pleasant.
These two, serving different ends, bind men ; happiness
comes to him, who, of these, chooses the good ; whesa
chooses the pleasant forfeits the true end.

Com.—Having thus tested the disciple and found
him worthy of the knowledge, Death said * good is one
thing and pleasant is another.” Both these, the good and
the pleasant, serving different ends, bind man competent
for both, subject to the varying conditions of caste,
orders of life etc., i.e., all men ave propelled in their mind
by these two actions ; for, according as one wishes for
prosperity or immortality, he attempts at what is good
and what is pleasant. Therafore as men have to perform
acts to obtain what is good and what is pleasant, all men

4
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ave said to ba bonnd by these. These two, though connect-
edl with the realisation of one or other of the covetables of
man, ave opposed to each other, one being in the nature
of knowledge and the other of ignorance. Thus, as both
these are impossible to be pursued by the same in-
dividual without abandoning either, happiness {alls to
him who, of thess two, rejects what is mevely pleasant,
being in the natare of ignoranes, and pursues only the
good, Bub he, whe is not far-sighted,. who is ignorant
and who pursues only the pleasant, is separated from,

1.0, misses the true and cternal end of man,

'%sma: Yy wsERTE ar0a AREts i)
Bt f i shimmal goffa e #=r AmedaEgom (131}

Both the good and the pleasant approach the mor-
tal; the intelligent man examines and distinguishes
them ; for, the intelligent man prefers the good to the
pleasant ; the ignorant man choozes the pleasant for the
sale of his body.

Comn.—If both the sweet and the good can be pur-
sued at will, why do the mankind, in geneval, pursue
the sweet 7 This is explained ; it is true that they can
hoth Le pursued ; still, as they are nob easily distin-
gnishable by persons of poor intelligence, either in res-
pect of the means to their atbainment, or in respect of
their fruits, both the sweet and the good become as it
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were mingled, and approach man. Thevefore the in-
telligent mon examines both the sweet and the good, as
o flamingo separates milk and water and having con-
gidered in hiz mind their relative weight, divides them
both and follows the good alone, as preferable to the
gweet ; but the man of poor intelligence, incapable of
such discernmeat, pursues the sweet, such as cattle, sons
and the rest, for the pnrpoee of fattening and preserving
his body ete.

| o PEnuaEr « & RS |
Tar«gehi andiaardr gt asta saragEn 130

Oh Nachiketas, thou hast renounced desires and
desirable objects of sweet shape, judging them by their
real value; thou hast not accepted this garland of
such wealth, in which many mortals sinls.

Com.—You, though repeatedly tempted by me, have
renounced oljects of desives, such as sons ete., and also
ohjects of sweet zhape, such as nymphs, judging well of
them and ascertaining their fanlts, i.0., their ephemeral
and sapless natuve. Oh Nachiketas, how intelligent
you are | You have not taken up this contemptible path
of wealth, trodden by the ignorant men, in which many
fools come to grief.

a@%ﬁqﬁ%ﬁﬁmﬁmmaﬁ&ﬁml
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These two are wide apart, mutnally exclusive, lead-
ing to different ways, known as ignorance and know-
ledge. I regard Nachiketas as wishing for knowledge ;
desives, though numerous, have not shaken thee.

(owm.—It has heen stated that he who, of these,
pursues the good, attains the good and he that pursnes
the pleasant forfeits consummation; why is that so?
Becanse, these two travel at a great distance from each
other, being mutually exclusive, as they are of the na-
ture of knowledge and ignorance, like light and dark-
ness going different ways, . e, leading to different
results, being the canse of bondage and emancipation.
What ave these two is explained. Ignorance which
deals with ¢ the pleasant’ and knowledge which deals
with ‘the good,” both well understood by the intelli-
gent; here, I regard yon Nachiketas, as longing after
knowledge, beeanss objects of desire—the nymphs and
the rest—which tempt the intellect of the ignorant,
have not, though numerous, shaken thee, i e, diverted
thee from the path of ‘the good,” by ereating in you a
desire for worldly enjoyment. Therefore, I regard yon
as longing after lmowledge and worthy of attaining
‘the good.’ This is the drift.

AR, FaEET: @Y 1 ged gemET |
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Living in the middle of ignorance and regarding
themselves as intelligent and learned, the ignorant go
round and round, in many crooked ways, like the blind
led by the blind.

Com.—DBul those men living in Swmsire in the
midst of ignorance os in thick darkness, entangled in,
a hundred meshes formed by attachment for BONS,
cattle and the rest, regarding themselves as intelligent
and well-versed in the Slistras, go round and round,
get into many crooked ways afflicted with miseries such
as old age, death, diseass ete., devoid of discernment
just as the Dlind led by the blind in uneven paths
come to great prief,

T | SRR e, gar B 2 |
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The way to the future does not shine for the ignorant
man who blunders, rendered blind by folly cansed by
wealth ; thinking thus ¢ this world is and none other,”
he gets into my power again and again.

Com.—Therefore alone, 4. e, being ignorant, the
way to the other world shines not for him. Sdmpard-

yal, the other world. Sdmpardyal, some means pointed
out hy the Shistras and leading to the attainment of
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the other world ; that means does net shine for the hene-
fiti of the ignorant man wha is led astray, his mind be-
ing engrossed by such benefits, as son, cabile ete., and
who is enveloped by the darkness of ignorance cansed
by wealth. Constantly thinking that this world alone
which iz perceived and which consists of women, food
dvinle ete., exists, and that there is no other invisible
world, he is born again and again and becomes subject
to me, 1. &, Death. The meaning is that he becomes sub-
ject to be tossed in grief, such as bivth, death ete.; such
is the world in general.

spaTnly At 7 @ quw?{sﬁaﬁ%;mﬁg: |
anedl aT FASISET THIAT Fr FASFRTE: o]

‘Who caunot be attained even for heaving by many ;
whom, many though hearing, do nob know ; the ex-
pounder of him is a wonder;and able, the attainer of him;
o wondler, the knower of him instrueted by the abla,

Com. Of thousands who seek good, it is some one
like you who becomes the knower of the dimen ; for,
aven for heaving, the dfman is not attainable by many ;
many others, though they hear of him, donot know
the dlman, not being entitled, becanse their minds are
not purified ; again, the expounder of the dtman is,
like & wonder, zome one among many. Similarly,
even among many who have so heard, some one alone
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of many, thatis able, attaing the dtman ; the knower
of the Ftman is o wonder—some one who is instructed
by an able preceptor,

7 TROTERYT AR T G aga e |
HHR T AReoftae, gaERmAE, || < ||

This déman now explained cannot easily be known,
if taught by o person of inferior intellect being various-
ly regacded. When it iz tanght by a preceptor, one
with the Brahman, there is no further travel, this being
gubtler than the subtle and not arguable.

Ovm~Why s0? Because taught by a man of worldy
understanding, the dlmen which you agl me about, ig
not easily knowable, hecansze he is variously discnssed
by disputants, whether he exists or not, whether he is
a doar or not, whether he is pure or not and so forth,
How then can he be well-lmown is explained. If the
dfmun is tenght by o preceptor who is free from the
notion of doslity and who has become one with the
Brohman, none of the variovs doubls exist, sech as
whether he is or not ate, becanse the nature of the df-
shany obsorbs all such doubtful alternatives ; or, the

. text may be thus construed ; when the dlinan, which is

nons other than his own self, iz tanght, thers 15 no know-
ing any other thing; for, there is no other knowable;
for, the knowledge of the oneness of the dlman is the
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highest state of knowledge. Therefore their being no-
thing else to be Jmown, knowledge stops there; o
Glatiratra nasti, may mean there is no travelling into
Humsira when the dfman, not distinet from the self has
been tanght ; becanse, emancipation, the fruit of such
knowledge, is its necessary concomitant. Or, it may
mean that when the dmen is explained by o preceptor
who iz become ona with the Brahman to be taught,
there is no failing to nderstand it. The meaning is
that a5 in the case of the preceptor, the heaver’s know-
ledge of the Brahman will take the form, ‘I am
not other than that) Thus the dfman can easily
be known when explained by the preceptor ver-
ged in the dgamds, to ba no other than one's self;
ctherwise, the dfman will be subtler than even the
gubtls and cannot be known by dint of one's mere in-
telligent reasoning. When the dfman is established by
argument to be some thing subtle by one man, another
argnes it to be subtler than that and another infers
it to be something yet subtler; for, there is no finality
reached by mere argumentation.

J O AR SR gaeE g |
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This idea cannot be reached by mers reasoning.
This idea, Oh dearest, leads to sound knowledge, only
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if taught by another; thou hast reached it; Oh, thon
art fixed in truth. May we find, Oh Nachiketas,
o guestioner like thee!

Com.—This idea of the déman knowable by the dgamds
and tanght by a preceptor who is one with the diman
is not to be attained by dint of one's intelligent reason-
ing; or it may mean, cannot be dispelled by mere in-
telligent vensoning; for, a logician not versed in the
dgamds will postulate some thing created by his own
intelligence. Therefore alone, this idea arising from
the dgamds helps one, Oh dearest, to sound knowledge,
only when taught by a preceptor who is not a logician
and who is conversant with the dgamdas. What iz that
ides which cannot be attained by reasoning is explain-
ed. That idea which you have now attained by my
granting of the boon. Oh thou art fixed in truth]
Death says this of Nachiketas with sympathetic favor,
for the purpose of enlogising the Imowledge which he
was going to inculeate. May we find, Oh Nachiketas
a questioner like thee, a son or a dizciple.

g <IRREAE T @y O & g aq
efel wAT AT SRR Rt : Srerefen (5 112 o)
I know that the treasure is uncerbain; for, that
which is constant is never reached by things which
change. Therefore has Nachiketa fire been propitiated

o
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by me with the pervishable things, and I have at-
tained the eternal.

Com.—Delighted, Death says again: I koow that
the treasure, 4. &, the reward of Karma, becanse it is
sought after likea treasure, is nob eternal ; for that
wlich is constant, ¢ e, the treasmee named Preamid-
man cannob be reached by things not constant. That
treasure ainoe, which is in the nature of uncertain hap-
piness, can be obtained by uncertain things. Therafore
by me, though I know that the ecternal cannot be at-
tained by eplemeral aids, has been propitiated the fire
Nachiketas leading to the attainment of heavenly joys
with ephemeral things, By virtue of that, I have at-
tained the position of authority, this office of Death
known as Svarge eternal but only relatively.

FAEIE sTa: Ofgl wAaEEaage g |
FAMAE G et 25T A SR AfRalseraai | 41
The end of all desires, the stay of all the universe,
the endless frnit of worship, the other shore of fearlass-
ness, the praiseworthy, the great and boundless goal,
all these hast thou Deheld, and being intelligent, Oh
Nachiketas, hast holdly rejected all.
Com.—But you having beheld the end of all desives

(for, here, i e, in Hiranyagarbha all desives are fulfilled),
the support of all the worlds comprising the Adhyitme

T T g
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the Adliblita and the Adkidaiva, i.a. (the bodies, ele-
wentsand gods), the immortal goal of worship, the place
of Hiranyagarbha, the extreme state of fearlessness,
praiseworthy, great as combining many desirable powers
snch as amima (proiseworthy and great beeause it is
unsurpassable) the boundless and unsurpassable goal
of the déman have boldly, being intelligent, rejected,
wishing only for the highest, all these host of enjoy-
ments within the pale of Sumsdra. Oh, what wusur-
passable gqualities you possess.
.o . . . .
q g I i e g |
AR 3 Heal Sl givant sy (14 )

Contemplating with a concentrated mind, weaned
from all external objects on the déman, ancient, hard to
see, lodged in the inmost recess, located in intellipencs,
and seated amidst miserable surroundings, the intel-
ligent man renounces joy and grief.

Com.—The dééman which yon wish to kunow is hard
- to see being extremely subtle, lodged in the inmost re-
cess, being concealed by the modifications of conscions-
ness cansed by worldly objects. TLocated in intelli-
gence (being realized as if there lodged) and seated
amidst manifold miseries. Being lodged in the inmost
recess and located in intellizence, he is seated amidst
miseries ; (being thus seated he is havd to see) dwelling
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on that sncient ddman, with o mind weansd from all ex-
ternal ohjects and concentrated on the dfman, the intel-
ligent man renounces joy and grief as there is neither
superiority nor inferiority for the dlman.

QT SR A S SR |
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Having heard and well-grasped this, the mortal
abstracting the virtnons dfman, attaining this subtle di-
mien, rejoices having obtained what causes joy, T think
that the mangion is wide open for Nachiletas,

Com.—Again having heard this, the true dman
which I shall explain to you—from the presence of the
preceptor and well-grasped it as his own self, having
abstracted the virtuous diman from the body ete.,, and
having realized this subtle déman, the learned mortal
rejoices having obtained what gives him joy, i. ., the
itlman. The door of such abode of Bralman is, I think,
wide open for you, Nachiketas. The drift is ‘I think
you worthy of emancipation. ’

A G AT ARG BT |
EReR CL RS CRLGH R REA]
VWhat thou seest other than virtus and vice, other

than what iz made and what is not, other than the
past and the fature, tell me that.
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Com.—If I am worthy, and you are, Oh Bhaghavan
pleased with me: other than virtne, .., difterent from
the performance of acts enjoined by the Shdstrds, their
froits and their requisites and similarly from vice;
other than what is made, 4. e., effect’; snd what is not
made, i.e., canse; and again other than the past, 1. e,
time gone by ; and the future, 4. e, time yet to come ;
ond similarly the present, 4. o., what is not conditioned
by time (past, present and future); if you see or know
snything like this beyond the reach of all worldly ex-
perience, tell me that.

o 37 AerEwmAra aqr <R |=i0r 7 aEgia |
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The goal which all the Vedas uniformly extol,
which all acts of tapas speak of, and wishing for which
men lead the life of & Bralmachirin, that goal T tell
you briefly—It is this—COm.

Oom,—To him who had thus questioned, Death ex-
plained the thing asked for, and also something else,
i. &, the worship of ‘Om.’ What praiseworthy goal all
Vedas without break, 1. €., with one voice, declare, to
which goal all acts of fapas are intended tolead, and
desirous of which men live in the residence of their
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preceptor, or practise other kinds of Brahmacharya to
attain the Brahman, that goal which you wish to learn, L
shall tell you briefly. Itis this—Om. 7The goal which
you wish to learn is the goal which is denoted by the
word ‘Om’ and of which the word * Om is a substitute
(Pratika).

CaEER A8 vawEE W |
weEgAlEd Frer ar gideshy a e aq il 18 |
Thiz word is indeed Brahman, this wovd is indeed

the highest ; whoso knows this word obtains indeed
whatever he wishes for.

Com.—Therefore, the word indeed is Brahman (ma-
nifested). This word indeed is also the highest Brah-
man. For this word is the substitute for both of them.
‘Who so worships this word azs  Brahman obtains what
he wants, i.6., the manifested or the nnmanifested Brah-
man. If it be unmanifestad, it should be known; if it
be manifested, it should be reached,

qageET A T |
qrETeE giEl Fwerh AR 11 e |l
This proof is the best. This proof is the highest.

Iinowing this proof, one is worshipped in the world of
Dirahman.
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Com.—This being so, this proof is the best, t.e., the
most praiseworthy of all proofs, to attain the Brahman,
This proof is both the higher and lower; for, it leads to
both the highest and the manifested Brahman, 1. e.,
of the highest Brahman and the manifested Brahman,
The meaning is: he becomes one with the Brahman and
he becomes fit to be worshipped like Brahman,

7 S e o Rofirad Famm aue s |
! e spPadisT T T 3 @A iR (18 <)

The intelligent dman is not born, nor does he die ;
he did not come from anywhere nor was he anything,
unborn, eternal, everlasting, ancient; he is not slain
though the body is slain,

Com.—The particle *Om’ has been pointed out as
o prop of and as a substitute for the dlman, asked
about in the text beginning with ¢ Anyatra dharmdt
ete., and devoid of all attributes, for the benefit of the
ignovant and the middling class of men who wish to
attain the Brahman, manifested and unmanifested,
Now this text is introduced for the purpose of directly
ascertaining the real nature of the dfman, to attain
whom the word ‘Om ' was mentioned as a prop; he
ie not born, ., produced ; nor does he die; various
meodifications are incidental to a thing which is produ-
ced and not eternal.  Of those, the first and the last
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modifications namely birth and death are at the ontset
denied of the d@lman, with the object of denying all
modifications by the expressions ‘he is not born nor
does he dis.” Vipaschit, intelligent ; for, he is by nature
of indestructible intelligence. Agoin, this dfman came
not from anything, i.e., from any other cause ; nor did
any other real thing proceed from this diman; therefore
this dman 18 unborn, eternal, everlasting, undecaying
(for, whoso is not everlasting deeays ; but he is ever-
lasting) ; therefore, ancient, i e, new, even for-
merly; (for, that which undergoes a development
of its parts, isthen eaid to be new) ; for instance a'pot
etc.; but the diman whois of a contrary nature is
ancient, i.6., incapable of development ; this being so,
he is not slain or affected, even though the body is
glain by swords ete. Though in it, he iz in it like ths
dikds.

A TR B A &6 |
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‘The slayer who thinks of slaying this and the slain
who thinks this slain, both these do not know. This
glays not, nor is slain,

Com.—TFiven the déman of such description, the slayer,
who sess the mere body as the dfman, thinks of slaying
and he who thinks that his flmen iz slain, both these
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do not know their own dlman, for, he does not slay the
diman, being incapable of modification ; nor is he slain
being incapable of modification like the d@hds. Therefore
all symszira, the froit of virtue and vice is only in the
case of those who do not know the dfman, and not in
the case of one who knows the Brahman, for in his case,
virtue and vice ave inappropriate both from the anthor-
ity of the srulis and from the cogency of reasoning.
SUROfTEl AT SRR T |
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Subtler than the subtle, greater than the great, in
the heart of each living thing the dtman reposes. One
free from desive, with hiz mind and the senses com-
posed, sees the glory of the dlman and becomes absolved
from grief, :

Com.—How then does one kmow thé diman is ex-
plained. Subtler than the subtle, ¢.e., subtler than grain
atc. ; greater than the great, {.e., greater than things of
great dimensions such as the earth (whatever thing is
in the world, that is known to exist only by wvirtne of
the eternal dbman; divorced from the dbman it becomes
a non-entity ; thevefore, this dfman alone is subtler than
the subtle and greater than the great, becamse all
names, forms and karme are only conditions imposed
apon it). This dlinan is seated, as the dfman, in the

i
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Leart of every living creature from Brahma down to
the worm. That détman to whose realisation, hearing,
thonght and meditation ars indicated as aids ; one free
{rom desire, i.z., one whose intalligence has been divert-
ed from all external objects, either of this world or of
the world to come (when he is so—the mind and the
senses which are called Dhddus, because they support
the.body, become composed); sees, i.e., directly realises,
in the form ‘I am he," the glory of the diman, devoid
of increase or diminution “due to Karma ; and there-
fore he becomes absolved from grief.

ST gL A AT A | |
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Bitting, he goes far; lying, he goes everywhere.
Who elsebut me deserves to know the God, who is joy-
ful and joyless. _

- Com.—Otherwise this dfman cannot be known by
worldly men having desires, becanse sitting, ie., not
moving, he goes a great distance. Lying, he goes every-
where. Thus the dman is both joyful and joyless. Thus
he has properties mutually opposed ; therefore it being
impossible to know him, who else bat me can know the
dbman, who is joyful and joyless. It is only by persons
like us of subtle intellect and learning that the dfman can
belnown. Being conditioned by conflicting attributes
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of fixity and movement, and of constancy and change,
the dtman appears as if itself possessed conflicting
attributes like Visvardpe, 8 sum of various forms, or
{or more properly) like Clhindamani (a gem which ap-
pears according to the fancy of the sear), Thevefors
Death indicates the difficulty of knowing the dman
by the statement ‘who elze but me can know the di-
man. The cessation of the ackivity of the senses is
‘lying ;' in the person lying, there iz a cessation of the
partial Jnowledge produced by the seunses. In this
state the diman scems to go everywhere, becanse its
lmowledge then is of a general character, i.e., unguali-

fied by conditions ; but though fixed in its own nature,

when it has special or gualified kmowledge it seems to
go a greab distance, becaunse it is conditioned hy
the motion of the mind and the vest, but veally he is
here alone, 4.2, in this body.
S <, T TSR |
WRId [AAIeT wET d q g 33
The intelligent man knowing the dlman, bodiless,
seated firmly in perishable bodies, preat and all-pervad-
ing, does not grieve.
Com.—7This text shows that by knowing him, gr iof

also vawrishes. ‘Bodiless,’ the dtman being like the dlds,
by its own nature; ‘bodies,’ bodies of the gods, the meies,
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men and the rest. * Perishable,’ devoid of firmness, not
eternal; ‘firmly seated,’ eternal, i.e., nob subject to modi-
fications ; * great,’ to avoid the doubt that the greatness
may be relative, the text adds ‘all-pervading.’ The
word ¢ dbman ’ 15 nsed to show that it is not distined
from one'’s self. The word dfman is primarily used to de-
note the Pretyegitman, ie., the diman in the body.
Having known the dtman of this deseription, i.e., having
realised him in the form I am he,’ the intelligent
do not grieve. There is no oceasion for such a lmower
of the diman to grieve.

mmﬁawaﬁmeﬁm
i U A T S T A 1R

This déman is not to be attained by a study of the
Vedas, nor by intelligence, nor by much hearing, but
the dtman can be attained, only by him who seeks to
know it. To him, this dhman reveals its true nature,

Com.—This text says that though this diman is
hard to know, still. he can certainly be known
well by proper means. This dbman is not at-
tainable by the study of many Vedas, or by in-
telligence, i.e., a retentive memory of the import of
books, or by any amount of mere learning. By what
then can he be attained is explained. That dtman (self)
whom the neophyte seeks, by the same self, i. e, by
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the seeker can the dtman be known. The meaning is
that, of one who seeks only the éman, being free from
desire, the diman is attained by the dtman alone. How
it is attained is explained. To the wan who seeks the
dlimaa, the dfman reveals its real form, f.e., its own true
nature,

AERAT FHIErEET= A |
ADFAAET A ST [ 38

None who has not tarned away from bad conduct,
whose senses ave not under control, whose mind is not
collected, or whose mind is not at vest, can attain this
dtman by knowledge. '

{om.—Yet something more : who has not turned
away from bad eonduet, i. e, from sinful acts prohibit-
ed and not permitted by the srutis and the smritis,
who has no quietnde from the activity of the senses,
whose mind iz not concentrated, 1. ¢, whose mind is
diverted off and on; whose mind is not at rest, i.e, .
whose mind though collected iz engaged in looking
forward to the fruits of being so collected, cannot at-
tain the dfman now treated of, but only by means of
the knowledge of Brahman ; the meaning is that he
alone whao has turned away from bad conduct, who is
free from the activity of the senses, whose mind is
chllected, and whose mind js-at rest, even in respect of
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the fruits of its being so collected, taught by o precep-
tor, attains the dfman above described by knowing him.
T AW T 4 9 W vad A |
TEIRMET & 1 9 99 & (RS ||
Of whom, the Brahma and the Kshatrya classes
are the food, and Death but pickles (to snpplement it) ;
how can one thug know where that dman is,
Com.—As for him who is not of this description the
sruti says. O whom Brahmins and Kshatryds, though
the stay of all virtue and the protectors of all, are the
food ; and Death, thongh destroyer of all, is only a pickls
being insufficient as food. How can one of werldly
intelleot, devoid of helps above described, know where
that dfman is, in this manner, as one who is furnished
with the helps above described. :

—e

Here ends the second part,
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PART 111

i Al goae Sin JRT uAel oo o |
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The two, who enjoy the fruits of their good deeds,
being lodged in the cavity of the seat of the supreme,
the knowers of Brahman call shadow and light, as also
those who maintain five fires and have thrice propiti-
ated the Nachiketd fire,

Com.—The connexion of the present walliis this.
Knowledge and ignorance have already been described,
as leading to many contrary results; but each of them
has not been described, in its own nature with its re-
sults. The imagining of the analogy of the chariot is
for the purpose of determining them, as also for the casy

- understanding of the subject. Thus two dimans are

here described for the purpose of distinguishing betwesn
the attainer and the attained and the goer and the
goal, Drinking, i. ¢, enjoying ; truth, 1. e., the fruits of
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the enjoyer, on the analogy of nsing the expression
¢ the umbrella~carriers go’ when not all of them carry
umbrellas, Sukrilesie, means of deeds done by them-
selves and is connected with the previous word ‘fruits.’
Toke, means in this bedy. Guhim pravishian,
means lodged in intelligence. Parame, superior in re-
lation to the space of the dkis of the external body.
Pardrdhe, in the abode of Brahman, for, there, can
Brahman be realised. The meaning is that they are
lodged in the dkis within the cavity of the heart ; again
they ave dissimilar like shadow and light, being within
the pale of Samsdra and free from Swnsdra respective-
ly. So do the knowers of Brahman tell ; not those
dlone who do not perform Karma say so; but also
house-holders maintaining five sacrilicial fires, and
others by whom the sacrificial Nachiketa fire has been
thrice lit.
7 HgAAmE A 3 |
s et qR amShe < Tl (1R 1l

© We are able to knew the fire which is the bridge
of those who perform sacrifices, and also the highest
immortal Brahman, fearless, and the other shore for
those, who wish to eross the ocean of Swinsiire,

{Jom.—The Nachiketa fire, which is as it were a
bridge for persons performing sacvifices for the purpose
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of crossing grief, we can light up. Moreaver, what is
fearless, and what is the main support of the knowers
of Brahman, who wish to go to the other shove of Siwn-
sdra, the immortal Brahman known as ddimon, we can
know. The meaning of the text is that both the wn-
manifested and the manifested Brahman, the goal of
the knowers of Brahmon, and those who perform Kar-
ma are worthy to be known.

It is a discription of these that has been given in the
previons text,

« T4 fafg It g |
3% g arf &g 7 wmeE T

Kunow the dabmen as the lord of the chaviot, the
body as only the chariot; know also intellizence as
the dviver ; know the minds as the reins

Com.—Here a chariot iz imagined for the dbman,
conditioned in Semedra, entitled to acquire knowledge
and perform Karma for attaining emancipation and for
travelling in Samsdra as a means to veach both. Know
the dfman, who is the enjoyer of the fruits of Karma
and is in the bondage of Samasdra, to be the lord of the
chaviot. Enow the body to be verily the chariot, The-
couse like o choriob the body is deawn by the senses
um:.np}riﬁg the place of horses. Eunow also the intelli-
genoce to be the driver, furnighed with the capacity for

M

i



al THE KATHOFANISITADL,

determination, becanse the body js mainly guided by
the intelligence, as fhe chariot is mainly guided by the
driver ; for, everything done by the body is generally
dene by the intelligence. Know the mind with its
characteristics of volition, doubt ete., to Le the reins :
for, the senses, such as the ear, perform their fanetions
when grasped by the mind as horses by the reins.

gPeaanty g < Y e, |
STERFEAAEE ARRAEAATOT: || 2 ||
The senses, they say, ove the horses; the ohjects

which they perceive, the way ; the dfman, the senses
and the mind combiwed, the intelligent call the enjoyer.

Cmn—Thosa who are versed - in the constroction of

chariots call the senses, such as the eye and the rest,
hovses, from the similitude of their drawing the Dody.
Know the objects (such as form ete.,) of these senses,
regarded as horses, to be the roads. The intelligent
call the diman combined with the body, the senses and
the mind, the enjoyer, 4. e., one in Samsdra ; for, the pure
diman cannot be the enjoyer. Its enjoyment is only the
product of its conditions such as intelligence ete.;
accordingly also, other srufis declare that the pure di-
man is certainly not the enjoyer. ‘It seems to thinl
and to move " ; only if this so, in working out the ana-
logy of the chaviot ta he described, it will be appropri-

e
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ate to understand ‘The Vishnn Pida’' asthe pure
dfman but not otherwise ; for, there can bsno going
beyond Swmsdra in the case of the pure dbman.

TEARFAAATFIHA A G4l |
qeifaaTaE guea @ a4 )
But "of him who is not possessed of diserimination,
and whosa mind is always uncontrvolled, the senses ave

nob contvollable as vicious horses of a driver.
{Com.—This being so, of that driver known as Buddhi,

who is not capable of disevimination as to what is to be

done or omitted to be done, as the other dvi-
ver in the guiding of his chaviot has a mind like
the reins of a chaviot not well grasped by the driver,

. ¢, uncontrolled by the intellect ; of that incompetent

drviver, {.¢., intellect, the senses which stand in the
place of tha horses become nnruly and nncontrollable,

as the vicions horses of the other dviver.

T RgmaraEt g Jwar @ |
eI A @A &1 /R 1| €

But of him who knows and has a mind always
controlled, the senses ave always controllable us the

‘erood horses of the driver.

Com.—DBnt. of him who is a driver, the contrary of
one already explained, i, e, of the deiver who Jows

5464
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and who has the mind always under restraint, the
senses standing in the place of the horses can be let go
or stopped, 1. e,, controlled like the good horses of the
other driver.

TEARFFAFAEIEAER: A |
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But he, whose intellect has no discrimination and
whose mind is not under control and who is always
unclean, does not reach that goal and falls into Sam-
UL

(Jom.—Now the text mentions the results prodnced
Ly the driver (intelligence) who is unknowing, as above
~ stated ; the lord of the chariot, who dees not know and
who has not the mind under control and who iz there-
fore always unclean, does not attein that immortal
great goal already described, by reason of having such
a driver. It is not alone that he does not attain that,
but he reaches Samsdra marked by births and deaths.

ey PgraEE awen: qar e |
& § A qEEAr T S || < |l

But he, who knows, who has his mind always under
control and who is clean, reaches that goal from which

he is not borm again,
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Com—DBut the second, i. e., the lord of the chariot
who has o discriminating intellect ag his driver, i. e.,
the knowing man, having his mind under control and
being therefors always clean, reaches that goal from
which never falling, he is not born again in Samsira.

FRTErfEe Ao |
Aisaq: qRAHIR afzem 9w 9371 Q)

But the man who has a diseriminating intellect for
the driver and a controlled mind for the reins, reaches
the end of the road, 4. ¢., that highest place of Vishnu,

Com.—What that goal is, is now explained ; but the
man who has discerning intelligence for the driver,
whose mind is under control, and who iz clean, i, e,
the knowing man reaches the end of the road of Sam-
sdira, 1. £., realises the Bupreme ; 4. e., is absolved from all
the ties of Samsdra. The man of knowledge attains
“the highest place of Vishnu’, i. e., the nature of the
all-pervading Brohmaon, the Paramdimen known as
Visudeva (the Self-luminous).

grade: qu adr b of A9 |
AAEE T ARAETH T || Lo 1)

Beyond the senses, are the rodiments of its objects ;
beyond these rudiments is the mind ; beyond the mind

is dbman known ag Mahat (great).
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Com.—Now this subsequent portion is introduced for
the purpose of showing that the goal to be reached
should be understood to be the Prafyak (the internal) dt-
man, the subtlest proceeding from the grosssenses, in the
ascending degres of subtlety. The senses are gross and
those rudiments { Vishaya) from which these spring for
their own illumination ave subtler than the senses, their
own effects, greater than these and the dfxen of these,
i.c., bound up with these; subtler than these rudiments
and greater than these, being the abman of these, is the
mind, Hers, by the word mind is denoted the rndi-
ments of the Bhita (Bhiita Sikshma) from which mind
originates. Than the mind which is the origin of vo-
lition, deliberation and the rest, the intellect is subtler,
greater, and more internal. By the term intellect is
denoted the rudiments of the Bhita (Bhita Stkshma)
from which determination and the rest originate. The
Hiranyagarbha is called here dlma, because he is the in-
ternal principle of the intelligences of all living heings ;
called also Mahal (great) being the greatest ofall. This
Hiranyagarbhe, the ficst born of Avyalta (Milapraleili
or Mdya) possessed of intellect and activity, is said to be
subtler than Buddhi (the individual intellect).

AR HATHHRARITET: T |
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Beyond the Malat (great) is Avyaltam (the unmani-
fested.) Beyond the Avyaltam is the Purusha ; beyond
the Purusha there is nothing ; that is the end, that is
the final goal.

Oom.—Beyond even the Malat, subtler than that,
being its internal principle, greater than all, is the
Avyaltam, the seed of all the nniverse, the unmodified
state of name and form, the combined state of the po-
tentialities of all causes and effects, denoted by the
terms avyalkta, avydlrili, dkdsa eto., entering in the
Larandbmun, as warp and woof, as the potentiality of a
fig tree in a fig seed. Beyond the avyalkia, i. e, subtler
than that, being the canse of all canses and the internal
dadman of all and greater than that, is the purusha (BEII
called), because hefills all. To counteract the supposi-
tion of any thing greater than that, the text says there
is nothing beyond the Purusha. As there is no other
thing subtler than the Purusha, dense with mere intal-
ligence, here is the end of subtlety, greatness and
immanency ; for, it is here that subtlety ete., begins
ning with the senses, end; and here alone is the high-
est attainment achievable Dy all, diversely travelling
in Samedra according to the smriti ¢ which reached,
they do not veturn.’ '

T FAY {AY YEISHT T TR |
T AT FA R G (] 1% )
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This dman, concealed in all living beings, does not
shine, but is seen by subtle seers with keen subtle in-
telligence. -

{lom.—If thers is a going, there must be a return-
ing. How could it then be said *from whence he is
not born again.’ This is no fault. Being the internal
dtmun of all, the mental realisation alone iz by conrte-
sy called ‘going’; and that it is the internal démoun
haz been shown by its being subtler than the senses,
mind and intelligence ; for, he who is the goer, goes to
something, not already reached, not his inner self and
other than the dlmaen. The reverse is not the case.
Accordingly, the srufi also says, ‘they do not go by
roads, who go to the other shore of Samsdra eto)
Accordingly, the text shows that the purusha is the in-
ternal dbnan of all. This purushe hidin all living
things, 4. &, from Brelme down to the worm, though
possessed of the functions of seeing, hearing ete., does not
shine, ag the dtmon of any being concealed by ignorance
and delusion, Oh, how deep, unfathomable and marvelous
this Mdya, that every living being, thongh really in
its nature the Bralman, does not, though instructad
grasp the truth ‘I am the Puramdlmen’ and feels
convinced, without any instruction that he is such a’
person’s son mistaking for the déman the combination of
the body, and the senses ete., which is not the dbman
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and is only perceived by him, like the pot ete; indeed
the world wanders repeatedly deluded by the Mdye of
the Dyraliman slone ; so the smriti also says © Being con-
cealed by Yogamdye, 1 do not shine to all ete” Are
not these statements inconsistent? Knowing him,
the intelligent do not grieve and "he does not
ghine.' Ibis notgo. It is said he does not shine, be-

ause he cannot be known Dy the unpurified intellect ;
but he is seen by the purified intellect. Agryayd,
like o point, e, concentrated, subtle, ie, capable of
perceiving subtle objects. By whom ? By the subtle
seers, i.e., by persons, who, by seeing the different de-
grees of mibblel:;-,r az pointed out by the rudiments,
are subtler than the senses etc., are characteristically
able to see the subtlest, i.e., by learned persons.

TR NS AT |
FrmEE el P s 1 1R |

Let the intelligent man sink speech into mind, sink
that into intelligence and intelligence into the great
dlman and sink that into the peaceful diman.

Com,~—The text states the mesns of attaining that.
Yatehet, draw into, DIrdjnah, one having discernment.
What ? Vak, i.e, speech. The word *vak,’ i.e., speech,
is illnstratively used to dencte all the senses. Where ?
in the mind. The lengthening of the vowel in manasi

8
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is o vedic license; and that mind, let him sink into
gndng, i.e., intellect bright by nature ; ‘intellect’ is called
dtman here; for, it pervades the mind and the other
genses ; therefore, it is their ¢ Prafyagdtman,’ .., inter-
nal principle ; let him sink the intellact into the dt-
man ; ‘great’, i.e, first born Hiranyagarblia. The mean-
ing ig, lethim make his intelligence as clear in its nature
as the first born ; let him sink that great déman also
into the peaceful dbman, i.e., into the primoary dmas
whose nature does nob admit of any conditions, which
is unmodified, which is within all and which is the
witness of all the modifications of the intellect.

IREd dma o JuEEEE |
0 I (AR gR@a g el agha 128 )

Arise, awake; having reached the great, learn ; the
edge of a razor is sharp and impassable; that path, the
intelligent say, is hard to go by.

(Jom.—Having thus merged into the jurusha, the
dfman, all the three, {2, name, form and Farine which
are produced by false knowledge and are of the nature
of action, agents and fruits, by a knowladge of the time
nature of his dtman, as the water in the mirage, the
serpent in the rope and the colour of the sky, disappear
by seeing the true nature of the mirage, rope and the
sky, one becomes free from anxiety and calm, his pu=

ma— -
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pose accomplished. - Therefore, to know thas, arise
Oh, living beings sleeping in beginning-less ignorance,
te., turn towards the acquisition of the knowledge of
the dfman ; and awake, i.e., put an end to the sleep of
ignorance, horrible in form and the seed of all misery.
How ? Having approached exesllent preceptors who
know that, realise the dtman taught by them, the jn-
nermost and in all, thus ‘I am he.! Thisis not to he
neglected. Thus, the sruft, like a mother, gays from
compassion ; because the object to be known can he
realised only by very subtle intelligence, Why is it
stated ‘ by eubtle intellect ' 2 The edge of a razor is
pointed, i.e., made sharp and impassable, ie., passable
with difficulty ; as that cannot be walked over by the
feet, similarly hard to attain, the intelligent say, is the
road of the knowledge of truth. The meaning is that
because the ohject to be Jmown is very subtle, they
say the road of knowledge leading to that is not eagily
attainalle,

Ly .
SAHALAETAT T4 ARG 9 |
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Which is soundless, tonchless, formless, uuﬂaca.'}'iug,
50 tasteless, eternal and scentless, beginning-less, end-

less, beyond the Mahat and constant, knowing that,
man escapes from the month of Death,
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Comn.—How the ohject to be known is very subtle is
explained. This earth produced by sound, touch, form,
taste and scent, and the object of all the senses, is gross;
go is the body. Here, by the elimination one by one,
of these gunds, 1.e., attributes from earth and the rest
difference in respect of subtlety, greatness, purity aud
durability, has been found in the element, from water
upwards to the dlds. Therefore, the sruli shows that
little need be said of the unsurpassable subtlety eteo.,
of that in which smell and the vest up to sound inclu-
give, mere modifications being gross, do not exist;
which is sonndless, touchless, formless, undecaying, so,
tasteless, eternal and scentless. Bralimon thus explain-
ed is undecaying, for what has sound etc., decays.

But this having no sound etc., doss not decay or
suffer diminution ; therefore also, it is eternal ; for what
decays is ephemeral ; but this does not decay. There-
fore it is eternal ; and being eternal, itis beginning-less;
i.e., has no canse; what has a beginning, that being an
effect, is not eternal and is absorbed into its canse as
earth ete. But this being the cause of all is notan
effect and. not being an effect, it is eternal. It has no
gause into which it could be absorbed; similarly endless,
i.0., that which has no end or anything to be done
by it. As the ephemeral nature of plantains etc., is
geen, by the fact of their yielding fruit and other
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vesults ; not even thus, is it seen that Biohman, has an
end; therefore also eternal. Beyond the mahat, dis-
tinet in nature from the principle known as mahat
called intelligence, for it is the witness of all, eternal
knowledge being its nature and Brahman, being the
dman of all things. For it has been already said
“This dtman concealed in all living beings ete” Con-
stant, i.e., changeless and eterual. Tts eternal nature is
not relative lile that of the earth etc. Having realised
Bralman thus described as the dfman, one releases the
dman from the mouth of Death, i.e., from what is inei-
dentaltoDeath, i.¢., from ignorance, desive and Karme.

ARRTIEA Fesiich < §Aw |
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Hearing and rvepeating the old Nuchiketa's story
told by Death, the intelligent man attains glory in the
world of Brafiman,

Com.—The sruti for extolling the knowledge treated of
says: Nachiketam] obtaimed by Nachiketas. Mrifyu-
proktam] told by Death. The story] contained in the
three vallis. Old] of ancient date, being narrated in the
Vedas. Repeating] to Brahmins, Hearing] from pre-
ceptors ; world of Brafiman] world which is Brahman ;
attains glory] having become the diman, is fit to be
worshipped.
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Whoever with zeal, causes to be recited before an
assembly of Brahming or at the. time of Srdddle of
the ancestors, this highest seoret, that secuwres immor-
tality, that secures immortality.

Com.—Whoever causes this text, this highest secret
to be recited verbatim and with weaning, in an assem-
bly of Brabhmins, being himself clean, or causes it to be
recited ab the time of Sriddhe to those who are thers
ted, that Srddedle is able to secuve for him endless fruits.
The repetition is for concluding the chapter.

Here ends the first section and third part.
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PART IV.
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The self-existent created the senses out-going ;
thaefore one sees outside and not the &lman within,
Sone intelligent man, with his senses turned away,
(fron their object), desirous of immortality, sees the
dfinimn within,

Con,—It was stated that this dtman concealed in
all liing beings does not shine but is seen by the sub-
tle inellect. What is the chstacle to the subtle intel-
lect seing the dfman, in the absence of which the
dtman-an be seen ? This valli is begun for the purpose
of shovng why it is not seen ; for it is only when the
couse Cthe obstacle to the attainment of good is
known, hat it is possible to attempt to remove it and
not othewise. Fardnehi] which go out; khind] the
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senses ; the ear and the rest are indicated illustratively
by-this word hdn. These senses go outward to en-
lighten their objects, such as sound etc., as they are of
this nature ; Paramesvara has damned them. Who is
that ? The self-existent, the lord of all, because he alone
is always independent and never dependent on others,
Therefore, the perceiver sees the external objects whick
are not the déman, such as sound ete., and not the -
man within. Though this is the nature of the world,
some discerning man, like tarning back the envrent o
a viver, sees the déman within (pratyagdiman), the dtmm
which is pratyak ; it is to denote the pratyal: (the inner
spirit) that the word dlman is technically nsed in tie
world and not to denote any other; and even accod-
ing to its etymology, it is that alone which the wnd
dlmun denotes ; for, according to the smsiti whichde-
. clares the derivative meaning of the word dtman, vhat
pervades, what absorbs, what enjoys objects here and
what makes the continuons existence of this uniprse,
is therefore, called the diman. The word * aikshal’ nean-
ing ‘saw’, here means ‘sees’; for the tense is not si-ict.l]r
observed in the Vedas. How he seesis expained:
With his eyes turned] with all his senses, the E-.J.ra_.'-theam-
and the rest diverted from all objects. Thus E@epurﬁd,
he sees pratyagdtman ; for it is not possible for/he same
man to be intent on external oljects andfo to see

Il
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the pratyagdiman. Why again the intelligent man with
such great efforts and by restraining his senses from
their natural activity sees the prafyagdiman, is ex-
plained. Being desirons to secure immortality, i.s.,
eternal existence for his dtman.

U TR e garta faaer o |
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The ignorant pursue external ohjects of desire ;
they get into the meshes of wide-spread death; but the
intelligent, knowing sure immortality, do not covet the
uncertain things heve.

Com.—Lhe natural tendency to see external objects
which are not dlman iz the canse of the obstacle, i, e.,
ignorance, to the realisation of the dfman. Being
opposed to it, the desire of enjoyments pertaining to
this world and to the next, external toself and held up
by ignorancs, is another obstacle. The realisation ofthe
dtman heing impeded by ignorance and desire, men with
little intellizence pursne only external objects of
desire. By that cause, they get into the meshes of
wide-spread, 4.¢., omnipresent death, ie., the combina~
tion of ignorance, desire and karma. Meshes] that
which binds, consisting in the possession and depriva-
tion of the body, the senses etc. The meaning iz that
they fall into a continuons stream of manifold misery,
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such as birth, death, old age, sickness ete. T'his being
80, the intelligent, knowing the cevtain immortality of
concentration in the pratyagitmaen (the immortality of
the Devds and the rest is uncertain ; but this consisting
in concentration in the pratyagitman is certain, because
it does not increase or suffer diminution by Fearing) 3
i.e., knowing this constant and unshakable immortal-
ity, the knowers of Bralman do not covet any, among
the ephemeral objects here, ie., in somsdre full of
misery, becanse these objects are opposed to the reali-
sation of the gratyagitman. The drift is that they
rize ahove the desires of sons, wealth and worlds,
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By which alone, one knows form, taste, smell,
sounds, touch and the pleasures of the sexes ; what
remains here unknown to that. This verily is that.

Com.—How is that to be known, other than the
knowledge of which Brahmins do not crave anything.
This is explained. By which, ie., the dtman whose
nature is intelligence; all the world clearly lmows form,
taste, smell, sounds, touches and the pleasureable sensa-
tions due to the commingling of the sexes. It
may here De objected that the experience of the world
is not in the form ‘T know by the déman distinct from
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the body ete.’; but that all the world thinks in the form
t1, the combination of the body ete., know’. Not so;
even the combination of the body ete, not being dis-
tinguishable in its nature from sounds and the rest
and heing in the nature of a knowalls, it is not reason-
able to attribute the natare of knower to it ; for if the
combination of the body ete., being no other than form
etc,, conld perceive other forms ete,, even external
forms ete, may perceive their own and other forms;
but this is not so. Therefore the world perceives the
attributes of the bedy, such as forms and the rest, only
by the déman which is distinet from the bedy ete., and
which is intelligence itself, just as it is thonght ‘that
by which the metal burns is fire’; what remains in
this world, not knowable Ly the dtman ? Nothing so
remaing.  Everything iz certainly knowable by the
dtman. That dfmen, by which nothing remains un-
knowable, is ommniscient. This verily is that. The
meaning is that, that which was asked for by Nachi-
ketas, about which donbts were entertained even by
the Devas, which iz distinct from virtue ete., which iz
the highest place of Vishnu and beyond which theve
is nothing has been understood.

A ST A AR |
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By which one sees both what is in the midst of
dreams and what is in the midst of waking; knowing
the great and the all-pervading dfman—the intelligent
man does not grieve, :

Com.—Thinking that it is not easy to know, because
it is very subtle, the srufi conveys the same meaning
again and again. What is in the midst of dreams]
all that is knowable in dreams; similarly, what isin
the midst of waking] all that iz Inmowable during
waking consciousness; the déman by which the world
knows both what iz knowable in dreams and what is
lmowable during waking ; all the rest, as previonsly
explained ; knowing that great and all-pervading
dtman, ©.e, realising him os his own dfmen, in the form
L am peramdiman’, the intelligent man does not grieve.
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Who knows this dtman, honey-eater, soul, near at
hand, and lord of all that was and may be, will not
seek to protect himself after that, This verily is that,

Com.—Again, he who knows this honey-eater, i.e.,
the enjoyer of the fiuits of Narma, the soul, ie., the
supporter of Prdna and the whole lot of them, the di-
man; near ot hand, {.e., a3 one and the same with the
lord of the past and the future, will not after atbaining
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that knowledge, desire to protect his dfman, having
attained fearlessness ; for it is only az lung as he, being
in the midst of fear, thinks himself to be non-sternal,
so long only will he desive to protect his dbman. But
when he knows the dlman to be one without a second
and eternal, then who would wish to save, what and
from whom ? This verily is that] as before explained.
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Who sees him sealed within fine slements,—him who
was born of Tapas (Brahman) who was born before the
waters and who having entered the cavity of the heart
is therein seated. This verily is that.

Com.—This shows that he who was pointed as the
pratyagitman and Isvare is the dtman of all. YahJ
some seeker after emancipation. Parvam] first.  Tapa-
saha] from the Brahman defined as knowledge ete.
Jaiam)] created or produced, the first born of Braluman
i.e., Hiranyagawbha. *Born before whom’ is explained.
Adblyale piiream] before the five elements, including
water; not hefore water alone; ajiyafe] was born.
This first born who having created the bodies of the
Dexis ete., entered the dkds of the heart of every living
thing and is" there seated, perceiving sounds etc.
Bltdbhil means Bhathil or elements in the nature of
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canse and effect, Who sees him seated with them :
who sees thus,  See this alone, f.e., Bralman the sub-
Jject of our present discussion.
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Who is born along with prdas manifested as all De-
wits, the eater, seated, having entered the heart, who
was born with the elements. This verily is that.

Oom—~Tevatd mayl] in the form of all the Devatds,
Franena] as Hiranyagarbla ; is born] from the highest
Bralsman ; adifi] so called, becanse she eats as it were
sounds ete.; her] who as before enteved the heart and
is there seated, the text describes her, Who was born
along with Bhitas or living creatures,

STRTRAT FATET 9§ gaar afifif: |
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The fire Jodged in the aranis, as the fetus is well
borne by the pregnant woman fit to be worshipped
every day by watchful offerers and other men, This
verily is that.

Uom.—Again, the sacrificial fire lodged in the upper
arani and the lower arant, the eater of all offerings and
the five within the body ; which are wel) maintained

~ by the ritviks and yoging respectively, ag the foetus is
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well maintained in the world by pregnant women, by
means of food, drink ete., not condemned. Moreover,
fit tobe worshipped, i.c., eulogised and adored every.
day by those who follow Rurme and by those who
follow yogn in sacrifices and at heort ; jdgrivadhlih, who
are by nature on the alert, i.e., watchful. Havishmad~
bhih, by those having offerings such as ghee ete., and
by those having contemplation and meditation. This
verily is that—that Brahman now treated of.
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Whenee also the san rises and where he sets, on
that, all the Devds depend. None certainly passes be-
yond that. This verily is that.

Com.—Moreover, that prdna from which the sun rises
and that where alone the sun every day sets, that prdna,
i.e., the Adhidaiva and Adhydime aspect of Alman as the
gods and speech etc., as the senses enter into, while they
last, as spokes in a wheel. Kven he is certainly Brah-
man. That iz this Brahman, the dtman of all. None esr-
tainly passes beyond that] none ceasing to be of thena-
ture of that becomes other than that. This verily is that.

g2 de4d qand AEFAE |
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What indeed is heve, is theve ; what there, that here
again ; from Death to Death he goes ; who here sees as
if differsnt,

Com.—This is'said in order that the doubt may not
arise in anybody; that what exists in all from the
Brulma down to the immovable and appears, being
subject to particular conditions, as something other
than Bralanan and subject to samsdra, he is different
from the highest Braliman. What indeed is hers sub-
Ject to conditions of causes and effects and appears
to the ignorant as possessing the attributes of sumsiira,
heis indesd the Braliman there centred within the body,
in his natures dense with eternal kmowledge and devoid
of the attributes of all samsdra; again, what there is
centred with self is itself here subject to conditions of
name, form, cause and effect and is no other. This be-
ing s0, he who here deluded by ignorance, which con-
sists in seeing difference by the nature of the conditions
sees in the Brahman which is one, a varisty, thinking
thus ‘T am other than the highest Bralmaen and the
highest Brahman is other than I’, goes from death to
death, i.e., is again born and dies; so, one should not
see thus, The drift of the text is that one should see
thus. ‘T am indeed the Brahman, the one unalloved
intelligence, all-pervading, filling all space like the
dkds’,

—
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By -mind alone could this be obtained, there is no
difference here at all. He goes from death to death
who sees as if there were difference heve.

Com.—Before attaining the lknowledge of the one-
ness, by the mind puvilied by the sdstrds and by the
preceptor, this unalloyed esseuce of the Brahinoa shonld
be abttained in the form * There is the Brabinoen alone,
nothing else exists.” When attained, ignorance, the
canse of the pevceptivn of dillérence Leing removed,
there iz not sven the slightest difference here, i, in
the Bralman. Dut he who dots not give up looking,
with the eyes dark from ignerance and sees as i there
were diflerence, certainly goes from death to death,
even Ly superposing the slightest difference,
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The Puruasla of the size of a thuml, residez in the
middle of the body, Lovd of the past and the fature ; one
does not wizh to protect himsell afterwards, iec., after
knowing Him. . - ;

Com.—This again explaing the Dralmean treated of ;
of the size of the thumb] the lotus of the heart is of the

H]
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size of the thumb ; being conditioned by the mind
flling the cavity of the heart; it iz of the size of the
¢humb like the dkise filling the inter-space of a bam-
oo of the size of the thumb. Purusha) because all is
pervaded Ty him. In the middle in the dtman] in the
middle of the body. Kunowing him who resides thero
as the dbman, the Tord of the past and the future.
Nu tato ete.] as previonsly explained.
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The urushe who is of the size of the thumb is like
a flame devoid of smoke and Lord of the past and the
future. He alone is now and He certainly to-morrow.
This verily is that.

Oom.—The Purusha of the gize of the thumb, like
flame without smoke Adhmealka must be neater for it
(ualifies the word °jyobis. Who is so perceived in
the heart by yogins, Lord of the past and the futare, He
is eternal and constant ; He exists in all living beings
now and He will certainly exist to-morrow. The mean-
ing is that none other like him will come into being.

e it 7% TAay A |
o A TR e




WITH SRI SANKARA'S COMMENTARY. 73

Az water rained r:nlu an impassable height iz disper-
sed over hills, so one seeing the ohjects as different,
vung after them only.

{lom.— By this, the theory of some, that man lives
notb after death, though it does not logically arizse, was
vefuted by the srufi as also the position of momen-
tary existence. 'This text again states that the per-
ception of diffevence in Dralmaen is an error. As waler
vained on an impassable high place becomes dispersed
over vavions lowar levels and iz lost, so one seeing the
selves (Dharmin) as distinet in every hody runs  after
them only, responsive to the variety in the bodies. The
weaning is that he again and again is enclosed in
various bodies,
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As water pure poured into pure becomes the same
only, so the dfman of the thinker who knows thus, be-
comes ; Oh Houtema,

{lgin.—But how becomes the dlman of a thinker, who
has acquired knowledge, whose perception of diffsrence '
due to conditions has been destroyed, and who knows
the dfman pure, dense with knowledge, unalloyed, and
one without a second is explained. As water pure
poured into pure becomes of the same quality, nog
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otherwise, the délwman alse of the thinker becomes the
same, Oh Guulama. Therefore, leaving the perception
of difference induced by bad logic and the erroneous
notion of no-here-after, the perception of the one-ness
of the dlman, inculeated by the Vedas, a hetter well-
wigher than thousands of mothers and fathers should
be anxiously respected by thuse whose pride has heen
guelled.

Heve ends the fourth valli,
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The city of the unborn, whose knowledge is perma~
nent, Lias eleven gates ; thinking on him, one does not
grieve and being freed, hecomes free. This veily is

that,
oin—As Brahman is not eazily knowable, this iz

commenced for the purpose of ascertaining the entity of

the Braliman, again by another method. City] being
like a city, this body is called a city, because we find in
it the appendages of a city such as gate-keepers, . their

-controllérs ete ; a city with all its appendages bas been
found to exist, for an owner independent of it and not

mixed up with it; similarly, from its resemblance to a
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city, the body, a bundle of many appendages, must
exist for o+ owner ocenpying the place of a king and
not mixed up with it ; and this city named hody has
eleven gates ; seven in the head, and three lower down
inclnding the navel and one at the top of the head:
whose this 18, t.e., of the unhm'n] of the diman not snl-
ject to modifications such as birth ete,, oceupying the
place of the king and dizsimilar in its properties to the
city ; nrakvachetazale: whose chetal, ie., kuowledge is
not crooked and eternally existent like the splendour
of the sun and uniform, 4o, of the Braliman ocenpying
the place of the king ; contemplating on that Parames-
waree, highest Lord, the owner of the city ; for, the word
gnushilidurm here means the contemplation of him
leading to sound knowledge or realization of him ; con-
templating on him, as living equally in all things, one
does not grieve, being freed from all desive ; fearlessness
being attained by knowing him, there being no oceasion
for grief, whence could he fear? Tven feve, e becomes:
freed from the ties of desive and larna induced by ig-
norance and being thus freed, he becomes free, i.c.,
does not enter a body again.
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As mover, he dwells in heaven; as pervader, in
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inter-space ; as five, in the altar; as guest, in a house;
he dwells in man, dwells in betters, dwells in truth
and dwells in the dkds, He iz all that is born in water,
all that is horn of earth, all that is born of sacvifices
and all that is born of mountain ; true and great.
Com.—And hea the dlman does not live in the ecity
of one body aloue; bnt he lives in all cities. How?
hamsal one who moves; shuchishat] dwelling in
heaven, as the san. FPasulk, one who animates all;
dwells in the inter-space, as wind ; holu] fire, ae-
cording to the sruti * five indeed is hota”; Tedishal}
dwelling in Tedi or earth, according to the svulis
“this edi is the supreme nature of earth’ ete. Al-
thily] somal. Duronasal]  dwelling in Durona, i,
vessel ; or a Drdlmin dwelling in the house (Durona)
as o guest (utithil) ; arishal | dwelling in men, T'm'rmat]
dwelling in betters, d.a, the Devds. Rilnsal dwelling
in rile, i.e., teuth or sacrvifice ; Vyomasat] dwelling in
Vyoma, t.e., didsn. Abjih] those born in water, in the
form of conch, mather of pearl, whale ete; gojdh]
those born of the earth in the from of corn, grain ete;
ritujih, those born in the form of appendages to
sacrifice ; adrifil] those born of mountains in the
form of rivers ete ; though the dlman ot all, he is rifam,
i.,, of unchanging nature. .B?‘!'fmﬂ:l great, being the
cause of all ; even when the sun alone is described
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by the manfra, even then, from the fact that the sun
is accepted as diman in his nature, there iz no conflict
in this commentary. The meaning of the' mantra is
that the dbnen of the nniverse is only one and ~all-per-
vading and there is no difference in the dlmea,
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He leads the prdas npwards and casta the opdno
downwards ; the dwarf seated in the middle, all Devds
worahip, '

Cont.—In vealising the existence of the dinan un
evidence is offered. Upwards] from the heart, Prdne]
the wind, whose function is connected with breath,
Unnayati] leads upwards.  Similavly casts the apdae
downwards, The word yah (who) should be supplied
to complete the sentence,  Him seated in the mi-' e
i.e., in the dkis of the lotus of the heart, with the light
of knowledge clearly shining in the intellect and worthy
of worship, all the Decds, {.e., the senses, the eyes
and the rest propitiate, by bringing in the perceptions of
form ete., as the subjects please the king, by offerings,
i.a, they are uninterruptedly active on his .account.
The dvift of the text is that there is another on whose
behalf and by whom is divected all the activity of the
winds and the senses.
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When this dfman seated on the body escapes from
the body what heve remaing ¥ "This verily is that.
 om.—-Again, of this d4man in the body, visramsa-
mdnagye] escaping, Deliinak] emhodied. The mean-
ing of the word wigramanie is explained hy the expres-

sion dahil vimuchyemdnasye (being free from the hody);

what here remaing ? nothing of the whole lot of pridna
ete., remains. Here] in the hody ; the dlinan on whose
leaving, the body, all this lot of effects and canses be-

«comes in an instant enervated, destroyed and defunet,
a8 in the case of the inhahitanta of u city, when the lord
-of the city is driven out of it, has been established to be
-some other than all this.
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Not by préag, not by apdan, does any mortal live; but
it is by some other on which these two depend that men

live.

{lom.—The theory may be urged * that the 130{1].' be-
comes destroyed only by the exit of prdua, apdna ete.,
and not by the exit of the @man distinet from these;
for, man lives only by jwdaa and the vest’, 'I'his is not
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§0 ; nub by grdng, not by apina, nor by the eves ete.,
does a mortal having a body live. These acting jointly
for the benefit of some other cannot be the sonrce of
life. The existence of houses etc., composite in their
nature, has not been seen in the world to be undirected
by some other not conmected with them, for whose henefit
they exist; so also, it should be in the case of the com-
bination of priwe and the rest, Therefore it is Ly some
other alone dissimilar to the combination of prdaat and
the rest, all these combined maintain their life. On
which @hnan, dissimilar to those combined, the really
existent and the highest, these two grdin aud
apina combined with the eyes and the rest depend
and for the benefit of whom (not so combined) pridnn,
apdina and the rest perform their functions in combina-
tion, he iz established to be other than they.
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To thee, Oh Gantama, T will explain the secret
ancient Brofaman and also how after death, the diman
becomes,

Com.—1I will now explain to thee again this secret
ancient Bralman by whose knowledge cessation of alb
samsdre vesults and not knowing which, how after
death the dfman travels in semsdiae. Listen, Oh Gantama.

Sl
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Some jivas (dehinak) go into wombs to be embodied ;
others pass into the immoveable, according to their
Farmea and to their knowledge.

Com.—Into womb, combined with semen virile.
Home ignovant fools go to take a body. The meaning
is that the jivas having a body enter the womb. Others
yet inferior after death, Lecome immovealle such as
trees and the vest; *accovding to their karma’ means '
according to kamaan performed by them, ie, by the
form of ke performed by them, in this Dbirth.
Similarly also, ‘according to their knowledge °, <e..
according to the nature of knowledge acquired by them.
The meaning is that they take a body corresponding
to them; for, another smdi says ‘they ave born accord-
ing to their knowledge.’
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Thiz Purushe who walkes when all sleep, creating
what was desirved is certainly ¢ the puve,’ that is Brali-
man and that is said to be immortal. All worlds are
fastened 'on that ; none passes beyond that. This verily
is that.
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(Jom.—What was pledged in ‘I will explain the secret
_ Brahman’ is now explained, This Purusha who wakes,
i.., does not sleep, when all, i. e., when pring and the
rest are asleep, creating by ignorance whatever was
desived, i.e., objects of perception, such as woman and
the rest, is certainly pure; and that is the Brakman.
Theve is no other secret Baclunwn. 1t is thatalone which
ig saidl to be immnortal, f.e, death-less in all the
shitstrits. Moreover the worlds, eavth and the rest, all de-
- pend on the Tiraliman, that being the canse of all worlds.
None passeth beyond that ete, as uh'éml_y explained.
SRR wa e = w] i 3 |
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As fire, though one, having entered the world, takes
a separats form in respect of every form, so does the
internal dtman of all living things assume a form  for
* wvery form and is outside all forms.

(lom.—As the knowledge of the one-ness of the dtmuan,
though supported by authority and often re-itevated, is
not fivmly grasped by the intellect of perverse-headed
.*:’r-:i«irnlmiﬂ.s‘ whose mind ix shaken by the intellect (!wgu-
ments) of many logicians, the srudi, being anxious to
ineuleate it, says again and again: as fire, thongh one;
bright by nature, having entered the world (v
meaning world, becanse all bhavanti, i.e., are born there)

"

el e e
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in rezpect of everything  to be buent assumes separate
shapes ; so, being oue only, the internal d@fman of all,
having entered all bodies such az fire in logs ete, being
extremely subtle, assnmes forms responzive and iz alse
without them all, like the dhas, in Lis own wnmodified
uature,
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As wind, though one, having entered the world,
assmmes forms vesponsive to every form, so the intemal
dbman of all living things, thongh one, assumes forms
responsive to every form and is outside them all.

Com.—Bo, another llustration (is offered by) ‘as wind
thongh one ete.” The analogy is complele, as he enters
all bodies as prdne and takes forms corresponding to
avery form.
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As the sum,. the eye of all the world, is nobt tainbed
with the stains in external objects seem by the eyes,
ao, the one internal &luan of all living  things is oot
tainted with the world's, grief, heing external to it
Com.—Seeing that it one be the ddman of all, he may
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be regarded as subject to the grief of swigdre, this is
said.  As the sun benefitting the eye by its rays and
manifesting even unelean things such as nrine, ordare
ete., though being the eye of all, the world seeing them
is not tainted with sins and other blemishes due to seeing
nnelean things ete, and by stains cansed hy physical
contact  with unclean objects, so the one internal
<ibman is not tainted with the misery of the world, be-
ing ontside that ; for the world by ignorance super-
posed on the dlman, suffers misery avising from desive
and kurma. But that is not really in the dlinan, just as,
the serpent, silver, water and dirt superposed on the
rope, mother-of-pearl,barren spot and the sky respective-
ly do not really exist as blemishes in the rope ete. ; from
the superposition, by false notion, they are perceived as
hlemishes in the true ohjects connected (by the notion);
the trne ohjects ave not tainted by sach lLlemishes be-
_canse they are external to the false uotion so super-
posed. Thus the world having superposed on the
<itiman, the false notion of deed, agency and fruits like
the notion of the serpent (on the rope) suffers the misery
of birth death ete, due to that. But the dbman, though
the dtman of all the world, is not tainted by the misery
of the world avising from the superposition of a false
notion. Why ? heing external. Because he is like the
vope ete, external to the false notion superposed on him.
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Sole, controller, the internal dfman of all living
things who makes his own form  diverse to the intelli-
gent who rvealise him as seated in the self, eternal lliss
is theirvs, not others’,

(i, —Moreover he, the lord of all, all-pervading, in-
dependent, is one (theve is none other egual to him or
greater than he); wasi] onder whose control all the
nniverse is ; becanse he js the internal @ of all ;
fur, he malkes himself though oue, of the natwre of
analloyed pnre knowledge, diverss by the differences of
impure conditions of name, form ete, by his mere
existence, having ‘unthinkable powers.  dtmasthom]
clearly perceived in the form of knowledge, in the
conditioned intellect, in the dlusd of the heavt, within
the body ; for, the body is not the supporter of the
dbmamn, he being formless as the dhdsa. He is like the
face reflected in the mirror. Mo those diswrming per-
sons who perceive this lord, this dbman, all their
external activities being checked in accordance with
the teaching of the preceptor and the dgamds and
realise him directly, to those who have become lords of
all, belongs the eteranal bliss, i.e., delight in self and
not to the undiscerning others whose intelligence is
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engrossed by external ohjects, though the bliss is their
© own dfman, which in the case of the latter is concealed
by ignorance.

PraTsFm FaadaarAeET aga 3 At s |
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Kternal among the ephemeval, conscious among the
conscious, who, being one, dispenses desired ohjects to
many, the intelligent who see him seated in their
gelves, to them, eternal peace, nob to others.

Comn.—Again deathless among mortal things, con-
geious among the conscions, such as Draline and other
living beings.  As the power of burning in water and
the rest, whicli are not fire in themselves, is due to fire,
so, the intelligence of others is due to the intelli-
gence of the dtman; again, he, onmiscient and
lord over all, dispenses to those having desive, ie.,
to those in swmsice, according to their respective
Jevnae, the fenits of bavma and desived objects, accord-
ing to his grace, himself oue, to many, without effort.
To such intelligent mwen as ses him seated in their
gelves, ebernal peace acorues, not to others, o, to those
whao do not see so,
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They think of that as this— the indescribable highest
Iiligz. How shall T know that., whether that which shines
is seen clearly or not,

Com.—That bliss of the knowledge of the dlman
which is indescriballe, highest and which, though
hevond the speech and mind of men, under the sway of
Pralviti, they, the Brahming freed from all desive, de-
sorile as this, 1.e., 08 something divectly perceived; how :
w.o., by what process shall 1 faee that Dliss @ 0., realisa
it as this perceivable by my intelligence as the s yi-
ging freed from desive, de? Is that which 18 lumineus of
itgelf an ohject clearly perceivable by our intellipence
or nok ¥

qﬁ@mﬁﬂm%mﬁgﬁrmﬁagﬁmﬁ:f
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The sun does not shine theve 3 nov do the moon and
the stoes, nor these lightnings shine.  How conld this
fire ? Him shining, all shiue after.  All this shines by
his light.

Com.—Lhe veply heve is that itshines and is peresiv-
el as shining.  The sun, thougl the enlightener of all,
does not shine in the Hralunan, beivg his dbman, f.e.,
the sun does not illumine the Brafoman, Similavly, the
moon and the stars do not ; nor do these lightuings illu-
mine, How eould this five, perceivable by ns ? Why say

' 10
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much ? All these, the sun and the rest who shine, shine
only after him, the lord of all ; as watev, fire-brand ete.,
from their contact with five, burn after the burning fire
and not by their own inhevent virtne. It is by his
light only, that all this, the sun and the rest shine.
This being  so, thab Traluman alone shines and shines
vaviouely. From the various kinds of light possessed
by its effects, the self luminosity of the Bralmai is in-
ferred. Tt iz not possible for one to impart to another
Tuminosity, which one does not possess, becanse, pots ate.,
are found incapable of illumining other objects and the
sun and the rest, luniinous in their nature, ave found
capable of that.

—

Here ends the Afth valli.
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Root up and branches down is this ancient asvethtle
tree, that (its source) is pure.  I'ag is Brahman and
that alone iz called immortal. O that, do all worlds
depend and none passes beyond that. This verily ig
that.

Com.—As in the world, the ascertainment of the
voot of a tree is made Ly ascertaining the nature of
the fuln (panicle of the flower), this sixth walli is
bagun with the object of ascertaining the nature of
the Brahman, the source (of the samsdrm tree,) by
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ascertaining the natnra of the effisct, the tree of samaire.
oot up] having its voot up, 1.6, *That highest place
of Vishnn' is its voot, this tree of swmeden, extending
from the wvyakin to the immovealle, has its root up, i.e.,
in Bralman, 16is vrilshe (beee), so called, beoanse
it is felled ; this tree consisting in manitold misevies
of birth, decay, death and.grief ete., changing its
nature every mowent, like jupelery, waters of the
mirage, a city formed by the clonds inthe sky ete.;
becanse like these pevceived ouly to vanish ultimate-
Iy, non-existent like =« tree, sapless like the stem
of the plantain free, the subject of several doubt-
ful alternatives in the intellects of wany hundreds of
seeptics, not ascevtained to be whab it really iz Ty
seekers after tenth, receiving its sap from its souree,
i.e., the highest Irabman ascertnined by Dadauto.
growing frow the seed of ignovance, desire, kuvma and
avyaktnm, having for its spront  biresyagarbha—the
combination of the power of knowledge and activity
of the lower Braliman, having for its sheaellie (Brank), the
various subtle bodies of all living things, possessed of
the pride of statuve from the sprinkling of the waters
of desire, having for its tendev buds the objects of
intelligence and the senses, having fov its leaves the
grufis the smrifis, logic, learning and instroction,
filled with the levely flowers of sacrifice, gift, penance
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and many other deeds, having various tastes such os
the experience of joy and sorvow, having endless fruits
on which living beings snhsist, with its roots well
grown, i.4,, (tendenecies of the mind) entwined and fasten-
ed firm by the sprinkling of the waters of desive for the
fruits, with the nests huilt by hirds, i.e., all living be-
ings from Pralme downwards in the seven worlds
Teginning with that ealled satye, rveverberating with
the tnmultnons noise avising from  dancing, singing,
instrumental muosie, joking, clapping on the shoulders,
langhing, pulling, eryving, exelaiming *leave me’,
‘leave me” ete., induced by mirth and geief, produced
by the happiness and misery of living beings and
felled by the woresisted sword of the realisation of the
Paramdtman proved by the Vediota, this tree of
Huanadra, always ghaking by its natwee to the wind
of desire and Larma, like asvallilhe tres, having ite
branches, ie., heaven, hell, the world of beasts aud jire-
tis ete., downwards, existing from  time immemorial,
hecanse having no beginuing.  That which is the root
of this tree of Swmsdra is indeed puve, bright, .., ves-
plendent, the intelligence of dlman ; that indeed is
Brahman, being greater than all ; that indesd is de-
sevibed as immortal in nature, being true; any other
than that is & mere matter of speceh, modification, name
and falseshood and therefore subjest to death. On



94 THE KATHOTPANISHAD,

that, i.e., on the Braliman absolutely true, do all the
worlds, false like the city of clouds in the sky, waters
of the mirage and jngglery (mdya) and perceived as nom-
existent by the knowledge of the absolute truth,
depend during their bivth, stay and ahsorption. None,
i.e, no modification passes bevond that, 7.0, Bralunan,
as the thing made snch as pot ete., does not pass he-
yond the mud ete.  This verily is that.

qf¥E = sveEd ooy oSl e |
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All this universe evolved (from prdne) moves while
grdne is; o mighty terror, the thunderbolt uplifted ;
those who know this hecome immortal,

Com.—If it De said that Bralman, the source of the
world, by kunowledge of which men ave said to become
immortal, does not exist and that all this has come out
of nothing, it is not somnd ; all this nniverse, the high-
est Hralonan existing, moves; and having come out of

that alone, acts regularly.  "This Drafmean, the canse of

the ovigin ete, of the universe i= malefllayy, e,
great and tervible. It is like the thunderbolt uplift-
ed ; as, atthe sight of the master with the thunder-
bolt raised in his hand, the servants vegularly keep his
commands, so this would, with its lords and with the
sun, moon, planets, constellation and starvs ete., regular-
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Iy and without a moment's vespite obeys the law, This
is the drift. Those who know this, this highest Brah-
man, the witness of all the modifications of one's mind,
becoms immortal.

s waRi g3 |
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From fear of him, five burns; from fear, the sun
shines; from fear, Indra and Wind; and Death, the
fiteh, speeds.

{lom.—How the world lives from fear of him, iz ex-
plained. The five burns from fear of him, the lord of
all ; the sun shines from fear; from fear, Indva and
Wind ; and Denth, the fiftl, runs; for, if Prafman
did not exist as controller of the competent protectors
of tha world, like one with the thunderbolt uplifted iu
his hand, their well-regulated activity, as that of the
servants trembling from fear of the master, would not
be possilile,

37 EIHEIE, O TERET e |
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It here he is able to know befove the falling of the

body, then in the worlds of created things, he becomes
emhaodied,
Com.—If he is able to know and knows even during
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life, this Bruliman, the canse of fear, hefore the falling
of the body, then he becomes freed from the bond of
Semedia, If he is not able to know, then, t.e., from want
of that knowledge, he becomes able to take, 1.2, he takes
a hody in earth and other worlds, wheve those who are
fit to be created, are created. Therefore, before the
falling of the hody, attempt should be made to realise
the diman ; for, the realisation of the diman even here
will be clearly :|.u:-rrﬂ'rir-: as that of a face reflected in o
mirror; not in other worlds except the Dralmaloba ;
and that is hard to veach,

JIEE A 39T EH 9T S |
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Asin a mirvor, so within one'’s self ; as in dreams,
50 in the world of the mees ; as is indistinetly seen in
waler, so in the world of the Gandharviis; as of light
and shade, so in the world of Bralima,

Com.—How is explained.  As one in the world sees
hiz own image reflected in a miveor very distinctly, =0
the realisation of the d@hnan in one's intelligence, when
spotless lilke o mirror, becomes clear. Ag in dreams,
the perception is indistinet and produced, .., (oheeuved)
by the reminiscences of the waking state, so indistineb

e
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is the rvealisation of the dlman in the world -of the
manes, being engrossed in the enjoyment of the finits of
Luwrma,  As the image of one’s self reflected in water is
seen indistinetly, with the various parts not defined, so
is the rvealization of the @man in the world of the
Gandharvds cevtainly indistinet.  Thus, it is inferred
from the anthority of the shdslrde, even in other worlds.
Ltis only in one, the Brabmalole, that it 18 very distinet,
as that of light and shadow and that (Bralhmealole) is
havd to attain requiving as means, a combination of very
special Farma and knowledge, @, (worship). The deift
therefore s that one should attempt to vealize the
dtmeen even while heve (in this world).

gPaam prAERTIERA | 49 |
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The intelligent man knowing that the scnses se-
parately produced arve distinet (from the dlmua) and
also their rising und setting, does not grieve,

Oom.—How ig he to be known and what avails it to
know him ave explained.  Of the senses, such ag the
enr ete., separately originating  from their canses, the
@ldsa are., for pereeiving theiv respective objects, lnow-
ing their distinctness, ie., dissimilarity of their nature
to the nature of the dhnan extremely pure,untainted, and
all intelligence ; and also the vising and setting, t.¢, the



08 THE KATHOPANISHAD,

ereation and absorption of the senses, to depend on the
woking and sleeping states and that the dlman has
neither beginning nor end, the intelligent man does not
grieve. The eternally identical natuve of the dfman
never changing, there can be no cause of grief. So
also another sruli says *The knower of the dfman
crosses grief, ©
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Beyond the senses is the mind; higher than the
mind s the intellect ; above the intellect iz the great
dlmait ; higher than the malat is dvyaldam.

- Com.—As the senses have been stated to be distinet
from the dbman, he cannot be externally perceived;
becanse he is the internal principls of all.  How it is
so, is explained. Deyond the senses, is the mind
ete. As arthds (rndiments) here are of the same
class with the senses, they are included in the word
Twlriya,  The vest as previously explained.  The word
salva here denotes * intellect.”

SRR 90 e ATTRISOFET 7 |
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Beyond the dvyallam is Purushe, all-pervading and
devoid of lingu (indicative mark), whom knowing the

——

e e
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mortal is freed and attains immortality.

Com.—Beyond the Avyaltdm is Purusha all-pervad-
ing, being the cause of all dldse etc., which is all
pervading.  Devoid of lnge] thot by which any-
thing is reached (known) is linge such as intellect ete.
That does not exist in him ; so he is devoid of Huge,
The meaning in effect is devoid of all the attributes of
snaisdrie,  Him knowing, both from the preceptor and
the shdstris, the wortal, even durving life, iz freed from
the knots of the heart, such ns ignorance etc., and even
when the body falls, attains immortality., This clanse
is connected with the previous one thus. He is the
Purushe Deyond the Avyalfam ete.
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His form stands not within the fold of vision,
MNone sees him with the eye. By the intellect con-
trolling the mind, and by constant meditation is he
vevealed. Who kuow that become lmmortal.

Com.—How he devoid of liugds conld he seen is
explained; not within the ken of the eye, stands the
form of this internal @len. Therefove with the eye, i.¢.,
with all the senses—, the eye being here illustratively
used—mnone sees the dlmaen now treated of. How can
one, then, see him is explained. Flvidd] by the
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intellect within the heart. Manishd] roling as the con-
troller of the mind characterized Dy volition, i.e., free
from modifieations. Manasd] by well seeing in the
form of meditation.  Abhilliptal] vealised, de., illumi-
nated. * The dtman con be known’ ghould be supplied
to complete the sentence.  Who lnow  this Bralian-

dlmesn —become mmaorbal.
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When the five sources of knowledge are ab rest
along with the mind, and the intellect is inactive, that,
state they call the highest.

Mom.—As o means to the intellect becoming the con-
troller of the mind, yoye is now explained.  When di-
verted tfrom their objects, the five guduns (the senses
such as the ear ete, being intended for  acquiving
knowledpe here denoted by the word gudpem) are
centred in the dhman with the mind (which the senses
o with) weaned away from volition ete., and the intel-
leet characterised by determination is not active, i.e.,
is not engrossed Ly its own activity, that state they
vall the highest.

al FERR AT RUEPETaoTE, |
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That fivm control of the seuses, they regawd as yoga.
Then one hecomes watchful; fov, yoya is aequired and lost.

Com.—This state, they vegard as yoga {connexion)
which is rveally wigoge (disconnection) ; for, the atti-
tucle of the yogin is chavacterized by a severance of all
bonds of misery; for, in this condition the ddnaa 1%
centered in his own glory, devoid of all suparposition
of ignorance.  Fivm] unshaken; control of the seuses
control of the internal and external organs of sense,
Apramattoh] fres frowm excitement o hasty action, i.¢.,
always endeavouring towards conceutvation.  Theu]
when he has commenced yoga (this is suggested by ne-
cessary implication) ; for, there is no possibility of in-
cantious action in the absence of the activiky of intellect
eto. Thevefore vigilance is anjoined only lefore the ces-
sation of the nctivity of intellect ekc. Or, it may be that
the sruti merely declores that there is unim peded vigi-
lance, only when the contral over the senses is firm 5 it
is therefore said that one, then, becomes vigilant. Why
is vigilance enjoined ¥ Becanse, youe hins the attvibutes
of being acrquived and heing lest. The drift therefore
is that to avoid the riskof lusing it, vigilanee should Le
adhered to.

%7 A | AaE A T T g |
i gaares ®4 aggedEd AR



102 THE KATHOPANISHAD,

Not by speech, not by mind, not by the eve, can he
be attained ; except in his case who says * He is,” how
can that be known ?

Com.—1If the Brahman conld be perceived by the
operation of the intellect ete, it can he specifically
apprehended as this or that, When the intellect ete.,
cease to act, Brahman which iz not cognized, in the
absence of the canse of cognition, does certaiuly not
exist ; for, it is only when anything is perceived hy
the instruments of cognition, it is reputed in the werld
to exist; and the contrary is said to be non-existing ;
and therefore yoga i nseless; or, the DBrohman not
being known should be known as non-existing.  If
it is thus wrged, it is thus replied ‘true, not by
speech, not hy mind, not by the eye, not hy the
other senses, conld he be nown ; still, though devoid
of any attributes, being known as the origin of the
universe, he certainly exists ; for, that into which effects
are absorbed must certainly exist ; for, here also, this
effect traced back in the ascending  series of subtlety
leads only to the conviction of something as existent
{in the laat resovt). The intsllect, even in the nltimate”
analysis of all the ohjects of perception, is still preg-
nant with a belief in the evisfance of something ; for,
the mtellect is our authority in the comprehending of

the real nature of existence and non-existence, If the



WITH SRI SANKARA'S COMMENTARY, 103

universe had no existing cause, then the effect (the
world) being inseparably connected with non-existence
would be apprehended as non-existing, But this is
not so; it iz perceived as existing only as pot ete,
made of earth is perceived in combination with sarth,
Thevefore, the couse of the world, the dlman, mnst he
known as existing. Wherefore ¥ In any other than
him who believes in existence, follows the dvift of the
agidmds ond s possessed of faith, i e, in one who
argues that there is no alman, the source of the uni-
verse, and that all this effect not connected with any
cause is absorbed into non-existence and who thus
sees  perversely, how can that Brahman be truly
known 7 The meaning is it cannot at all be known,

FEAETs AT Jraan |
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He should be known to exist and also as he
really is. Of these two, to him whe knows him to
axist, his real nature becomes revealed,

Com.—Therefore, h:wing abandoned  the theory
of those who argue for non-existence, the dfman
should be known as existing, as productive of
effects and conditioned by intelligence. But when
the dlman is devoid of that and subject to no
modification (an effect has no existence independent of
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the cause; as the sruf says * n modifieation is a
mere matter of speech and name; that it is mud is
alome true’, then, is the trme natnre of the &fmean
unconditioned, deveid of indicative marks, and incapa-
ble of being thounght of, as existent or non-existent.
In thabt patuve also, “the dhmen shonld be known '
follows, OF these two] of the conditioned and the
unconditioned, 4.1, lkvown as existent and its troe
nature ; the genitive case hog the foree of Nivdhfivana,
e, determining ; of the dlman previously known as
werely existent] of the dhman known by the belief
in it existence produced by its limitakions, 4, e, its
perceived effects.  Afterwards, the veal pature of the
dfman subject to no condition, different from both the
known and the unlnown, i.e, the manifested universe
and the grolrili one withont a second, and indicated
by the srithis “not this, not that, ete.,” ‘nob oross, not
subtle, not short ', “in the invisible, bodiless, support-
less etc.,’ faces him who had previously vealised it as
existent,

@ ®F AR W ASET g% |
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When all desires clinging to the heart of one fall

off, then the mortal becomes immortal and lees
attaing Bralman, 3
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Oom.—When of the person thus seeing the trath,
all desires, which were clinging to- the intellact of
the lknower before he attained the knowledgs, fall
off from want of anything else to be desived
{(for intellect and not the .dhman is the seat of desirves,
and also from another srufi which says desive, voli-
tion, etc.), then the mortal (he was so lbefore he
attained the knowledge), subsequently to the acquisition
of knowledge, becomes immortal, death consisting in
igmorance, desive and kerma being destroyed, and
becomes DBrafman even here (there being no necessity
of going, death resulting in a going having Eeen
destroyed) like fire extinguished, all bondage being
destroved. '

ag1 &5 ufitgd wawE w9 |
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When heve all the knots of the heart are sundeved,
then the mortal becomes immortal. Thus much, the
instroction,

Com.—When again the up-rooting of all desires
takes place is explained. When all the ties of
the heart of one, while yet alive, e, all the modifi-
cations of the intellect due to ignorance which are in
the nature of fast-lound knots ave destroved: when

the ties of the heart, 1., such as the Leliefs * I amthis
11
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body,” * this is my wenlth,’ ‘I am‘happy or miserable,’
etc., are destroyed by the vise of the contravy belief in
the identity of the Bralman and the diman, in the
form ‘I am certainly Brahman, not subject to Sam-
séra’ the desires which originate in those ties ave
destroyed to their very root; then the mortal be-
comes immortal. Tlms much alone—the doubt that
there is more should not be raised—is the instruction.
<Of all the Veddnlds ' shounld be snpplied to complete
the sentence.
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A hundred and ome ave the nerves of the heart
OFf them, one has gone out piercing the head ; going np
through it, one attains immortality ; others ab the

_ time of death lead different ways.

(om.—TIt has been stated that there Is  no
going ; tor, the knower who lias attained the knowledwe

~ that the dfman is the all-parvading Bredman devoid

of all attributes and whe has untied all the kuots due to
ignorance &e., and who las become Jlalbmin even
while alive; becanse, save the srudi “ he attaing Bralunan
here” and also says another srufi, °his jréenis do
not go out.’ ¢ Being Brafman, he attains Bralhmun
but, for those who attain Bealmalala by the lkuow-

g —— -




WITH &K1 SANKARA'S COMMENTARY. 107

ledge of the lower Miahman and by other kinds of
worship and for those of an dpposltu kind who whirl
in smsdra, this special way 18 pointed out, with a
view to enlogise the frnits of the knowledge of the
higher Ivalman mow  treated of; moveover, the
knowledge of agai has bLeen made the snbject of a
«jnestion and o veply and this mendre is begun alzo for
the purpose of stating the process by which the frait
of that knowledge is attained. Here, nerves, one
hundeed i nomber, and one other named sesfoomnd
branch ont from the heart of man. Among them,
the one vamed sushwnnd las gone oub piercing
the head. At the moment of death, one shonld contral
the dman in the heark and make it join that nerve,
adeliy going up by that nerve, one goes throngh the
orb of the san and attaing relative fmmortality ;
according to the smrdi, permanency till the absorp-
tion of the elements is spoken of asg immortality; or,
ha attains absolute immortality along with Jhale, in
due ecourse of time, having  enjoved incomparabla
pleasures in the Prafmaloke. At the time of death,
the other nerves travel diverse wavs, iLe, they
hecome the canse of one, being born again in sam-

s alone,
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The Puruslha of the size of a thumb, the internal
ddman, is always seated in the lhewrt of all living
creatures ; one should draw him out from ope's .own
body boldly, as stalk from grass ; one should know
him as pure and immaortal ; one should kuow him as
pure and immortal. ,

Com,—Now the sruli says this for the purpose of con-
cluding the dvift of all the zallis. The I'wrusha of the
size of a thamb, the internal dfman, as previously
explained, iz seated in the heart of all men, One shounld

draw him out, i.e., separate him from one's own body ;

¢ like what' iz explained. As the stalk within the orass,

from the grass Laldly with E?If-ﬂl'.‘rmp{:sura. Hiwm, so.

drawn out from the body, one should know as Bralman
previonsly  described, pure, immortal and meve
ntelligence. The repetition and the use of the particle
i1 are to show that the Upanishad ends here.

gabwEIEHAIST &=l Fasiar ama = g |
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Nachiketas then having aceuired this knowledge
imparted by Death and also all the instruction about
yoga, attained Bralkman, having become free from taint
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and death ; so does another also, who thus knows the
natnre of the dhna.

Com.—This conclusion of the story intended to
eulogise knowledge is now stated. Nachiketas having
obtained from Death by the granting of boons, the
knowledge of the Brakman imparted as above-said and
also all the instruction about yoge with its fruits,
attained Brahman, i.e., became immortal. How ? Being
alvendy freed from viee and virtwe and from desive and
ignovance, Not merely Nachiketas alona bnt even
another who like Nachiketas, knows the dman and
renlizes its true nature unconditionad and within all,
and not its form which is not within all.  Who knows
the natuve of the dlnan, as thus stated, snch lnower
also ; ‘ being untainted becomes death-less, by attain-
ing BraJman’ shonld be supplied to complete the sen-
tence,

qE AFEG | @8 Al 9E | 95 A FEeEe |
Sl aEdane @ AfEEE 1] e |

Let hiim protect ns both, let ns exert together; may
what we study be well studied, may we not hate.

Com.—This sdnli (expiatory prayer) is stated here
for the purpose of removing all faults incurred by the
disciple and the preceptor, in the cowrse of receiving
and imparting knowledge vespectively, and” caused by
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dereliction of rules due to oversight or excitement.
Let him protect us both by illnmining the nature of
knowledge. Who? He alone, the Lord of all, revealed
by the Upanishads. Again, let him protect us both by
revealing the fruits of such knowledge. Tet ns together
acquive the strength produced by knowledge. Morve-
over, may what is studied by us, who are bright, be
well stadied ! Ov may what is studied, d.e, acguired
by study, by us, be very potent! May we, disciple and
preceptor, never hate each other, owing to Dblame
inenrred by us, by improper recital or instruction dne
to oversight! The repetition three times of ° P'eace,’
‘as Peace! Peace!! Peace!!!’ is for averting all evil.
'Phe word Om is to show that the Upanishad ends here.
i afFa: i arfa:

Om Peace ! Peace !! Peace 111

—o
Heve ends the Kathopanishad.

——
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@he Prasnopanishad

Sri Sankara’s Introduction.
OM TAT SAT,

ADORATION TO THE BRAHMADN,
80 WE FOI: IR ZAT | 9E EAEHEE |
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Om, Oh Gods, may we, with our ears, hear what is

anspicions ; Oh ve! fit to be worshipped, may we, with
our eyes, see what is auspicions; may we enjoy the

life allotted to us by the gods, offering our praise with
our hodies strong of limb,

R i anfd: s ||
Om peace, peace, peace,

s an: e | el e )

OM ADORATION TO THE PARAMATMAN.
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Snkesa, zon of Bhradvija, and Satyak&wma, son of
Sibi, and Gargya, a son of the son of the suu, and
Kausalya, son of Asvala, and Bhirgava of Vidarbha,
cand  Kabandbi, son of Katya,—all these intent on
Bralman and centred in Brahman, seeking the high-
est Bralman, approached the reveved Pippalddu, samil
(sacvificial fuel) in hand, thinking that he wounld
explain all to them.

Tom.—0m, adoration to the Permnddmon. Ihis
Brihmann is begun for the purpose of explaining at
length the drift that has been expressed by the mandras.
The story of the sage guestioning and the sapge reply-
ing is for the purpose of eulogising knowledge., "Thus
it praises lnowledge, by saying that it shounld he
acquired by men who have been observing Brafunacharye
and residing in the house of the preceptor for a year,
and who have performed fapas, and that it should he
imparted by preceptors but little short of omniscient,
like Pippilide ete, and not by anybody whosoever ;
and by the indication of snch means as Bralmacharye
their observance is directed ; Sukesa by name and son
of Bhiradvija; Saibyah, son of Sibi; Satyakdma by name;
Sauryfyani] the son of Sfieya (san) is Sourya and his son
is Sanryvdyani, This form (with a long vowel ending)
iz vedic license; Gérgya, one born of the family of
Gdrga ; Kausalya by name. Asvaliyana, the son of

[ ra i
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Asvala; Bhirgava,me horn of the family of Drign ;
strictly the gotrdapalyam of Briga (vide Phnini) ; Taidar-
Blii, born in Vidarbha ; Kabandbi by name, Kétydyana,
son of Katya; his great-grand father being alive, the
suffix denoting wve pratyayaem iz nsed (vile Pinini).
All these intent on Bealonen, de, believing in  the
Apezere Brafanesn as supreme and devoted to its practice
seeking after the highest Prafmon, de., wishing to
attempt, as they counld, to attain that eternal knowable,
approached the worshipful preceptor Pippildda, with
loads of swmif in their hands, for the purpose of know-
ing that, thinking that he would explain all to them.

A @ KRS 99 OF a9 AWEAT HGAT §-
TG HIEGY IR BAFTET Af Paren: w1 g A
e e 130

That seer said to them; as yet, live another year
in tagees, Frahmachorge and faith; then ask us guestions
as you please and if we kunow, we shall indeed explain
all to you.

Com.—The zeer said to them, who had thus approached
him, thongh vou have already performed fapas, by
controlling your senses, still again, live another year
here, especially carefal about Drahimacharye and faith
and well intent on serving your preceptor; then, as
you please, i.e., without restraining your desire, ask
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questions, every one of you, on subjects on which you
may wish to know. If we know what is asked about
(theword ©if isintended to show that the preceptor was
not coneeited, not that there was any doubt as to his
knowledge, as iz apparent from his answering the
guestions), we shallexplain to you all youn ask about.
I FAHT FAAA I9H T |
AT § 9T §A: S WS 50l
Then Kabandhi, having approached Kitydyana ashed:
worthy master, whenee ave these creatures born ?
Com.—Then, ia, after a year, Kabandhi - having
approached Kdtyiyona asked *Oh, worthy master,
whencedo theze creatures, Brahming and the rest, arize?’
This guestion is intended to elicit what resultz arve
attained and what path is gone through, by combining
Aperieidya and barme,

A6 | S YRl § GHIGHT: | agIsaead § a9
< @ Pegearad | =T ot @& ¥ agar g
i it 1l g |l

To him he said: ‘The lovd of creatures, wishing
for crestures, thonght; and having thought out his
thought created a pair—food and eater—thinking they

wonld prodnee creatures for him variously.)
Uom.—To him who thus interrogated, he replied for
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golving the doubt. Wishing to create creatuves ont of
himself, thé lovd of creatures, the dimaen of all, thinking
to oreate the universe, acting according to the wrord
filled with the thonght, being [Mivanyagarblis bormn
at the begiuning of this Kulpa and being the lord of
all created beings and things immoveable and move-
able, revolved in his mind the knowledge acquived in
the previvus bivth, the drife of which is revealed by the
grutis, Having thus brooded over the knowledge, im-
purt.ed by the grulis produced a pair, o couple—neces—
sary for creation,—the moon, i.s., food and prdus, fire
(sun), i.e., the eater. Thinking that agni (sun) and the
moon, i.¢., (the eater and the food) respectively would
create diverse creatures, he created the sun and the
moon, in the order beginning with ands (globe).
af 7 A mon PRa weRar AT qaEd g A
= qERmfRa 114 0

The suu is life indeed and the moon, the fonﬂ 5 all
this having form and formless is food; so form is
certainly food.

(Com.—Here the san iz jo-dna, the eater, the fire; the
moon ig the food, the moon is indeed food. This pair,
the eater and-the food really one, different aspects of
the lord of creatures, The distinction is veally one of
secondary and primary. How? All this, gross and subtle,
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15 indeed in one aspect food, both having form and
formless, the eater aud the food. Therefore when a
dinner is made, i.e., what has form and what has not :
(the former) is food being eaten by what is formless,

ke IgzmE Ry ol aa grarmen-
ARG wiEr | Ao gt agdet amd aged
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Now the san rising enters the east. By that, he
hathes, in his rays, all prine in the east. When he
lights up the south, the west, the north, the nwdir, the
zenith, the inter-space and all, by that, he bathes in his
vays, all jdm,

Com.—Similarly, though formless the prine, i.e., the
enter is all, and food also is pedae ; how ? Now the san
riging, i.e., becoming perceivable by the eyes of living
beings, lights up the east with his light ; by thns per-
vading all with his light makes all the lives in the east
one with his own self, all living beings being pervaded
by his all-pervading rays of light ; similarly also, when
he lights the south, the west, the novth, the nadiv, the
zenith, the inter-space, the cardinal points and those
hetween them, he bathes all lives in all those divections
in his all-pervading light.
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This is he, the torality of all living beings, assuming
every form, life and five, (wha) vises (every day). This
is told by the Rik.

Com.-~This is he, the eatev, lifs, the dfman of all,
assuming all forms, being the dtmin of the universe,
prdae andl fre,  This is the eater, who rises every
day making all cardinal poiuts his own, This, now
explained, has also been told by the mantra also,

Froae 2ot stodae queoT st ava, |
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Having all forms, shining, omniscient, the highest
stay, sole-light, leat-giver, having a thonsand rays,
existing in a hundred forms, lifa of all creation, thiy
sun rises.

Com.—Vispurapam, having all forms ; Harinmn, shin-
ing; jitavednsuwn, omniscient: the highest stay] to
whom all lives cling ; sole-light] the eye, a8 ik were of
allliving beings, having no second.  Thpantam, giving
heat. This sun, their own @lman, the knowers of Hrali-
mai, the seers have known,  Who is it that they have
known ? Having a thonsand vays, having wany rays;
existing in a hundred forms, 1.e., existing in many forme
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in different living beings. This sun, the life of all
creation, riser,

H3aU T gamiEmenas o Sl 7 | ave A9
e FaMETEd | & SraneE SHatEa | q
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The year is the lovd of the creation; of it, two
paths the southern and the northern. Those who follow
the path of levma alone, by the performance of sacrificial
and pions acts, win only the world of the muon ; they
certainly return again ; therefore, these sages desirons
of offspring take the southern route. This is the food
reached by the way of the manes,

{gmn.—How the pair—the moon, having form, the
food and the prdae, the form-less, the eater, the sun,
conld create all ereatuves is explained. This pair alone
is time, the year is the Jord of creatuves, becanse the
year is accomplished by the pair which together ava
the lord of creatures; the vear heing a combination of
#ithis, days and nights accomplished by the mom and
ghe sun, is said to be of the nature of the pair, food and
cater being no other than they., Howis that 7 OF the
year, the lord of creatures, are two paths the southern
and the northern, These are the two well-known paths,

—

T —
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each extending over six months, by which the sun goes
south and north, distributing worlds among  those
who perform karma alone and those who combine
Jarma with worship. The second tadu, i.e., the tady in
*tadupdsate ’ is an adverbial adjunct. Those amongr the
Brahmins and the vest who follow only what is done,
as Ishtam (sacvifices) and grirtam (pious acts) and not
what is not made, 1., nothing eternal, attain the world
of the moon, ie, the weorld of fond, a portion of the
lord of creatures, who is beth food and eater, theworlds
of the moon being in the natore of one made, e, not
eternal. They, after consnmption there of what, has been
done, retmm, i.e., enter this world or something worse,
as 18 said,  As these devotees, i.e., the house-holders,
the seers of heaven, desirous of offspring achieve as the
frmit by the saerificial and pions acts, the moon, ie.,
the lord of creatures in the form of food ; thevefore
they attain what was performed by them, i.a. the food,
i.a, the moon to which the southern route Jeads, This
is the food, the moon, to which the ronte of tle T es
leads.

FARROT ATHN AG=AT AGAT ARt
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Now, by the northern route, by tapus, DBralmacharya,
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faith and knowledge seeking after the dtman, they
gain the sun. This is the stay of all lives, this is
immortal, this is fearless, the highest goal; they do
not return from thence. This is the obstacle. About
that, is this (following) verse.

{om.—DBy the northern route, they reach the son, a
partof the lord of creation, the prdua, the eater. Br
what ¥ by tapas, i.e., by control over the senses, move
particulavly by Brelonacherye, by faith and by know-
ledga regarding the self of the lord of creation, i.c.,
worship of Prajdpefi; seeking after the self, ie., the
gredie, the sun, the stay of the universe, i.e., vealizing
the gsunin the form T am he,” they gain, 1.2, reach the
gun. This is certainly the common abode of all lives,
their support  thisis immortal, i.e., indestructible and
thevefors fearless, not full of fear of increaze or diminu-
tion like the moon. Thiz iz the highest goal of those
who resort to mere worship and of those who combine
karme and  worship. They do not veturn from hence,
as followers of mere karma do. Hence, this is the
obstacle of the ignovant ; for, the ignorant obstructed
by the sun do not attain the year, 1.¢., the sun, i.a, the
prina. He, the year, in the nature of time, is an obsta-
cle to the ignorant. About that, is the following verse.

qEr fied g fa g woeH gl |
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Having five feet, the father of all, having twalve
forms, they say lieis seated in a place higler than
Dyulela, full of water. These others say that the world
is lodged in him, all knowing, ever moving with seven
wheels and six spokes,

Com.—Having five feet] the five seasons are, as it
were, the feet of the sun which is no other than the year.
With these seasons as *feet,’ the year moves. This
analogy makes but one of the hemante and the sisive
seasous.  l'ather] he is called father becanse he is the
creater of all.  Having twelve forms] the twelve months
ave the forms, d.e., limbs or component parts of the rear.
In a place higher than Dyuloka (skyv), ie., in the
third heaven. Purislinam, fall of water. They say]
those who know Time say. The same, some others who
know time say, is omniscient ; and that the world is
fixed to the wheel of Time, ever on the move, in the
form of seven horses and having six seasons, They say
that all the universe is fixed there as spokes, in a wheel,
Whether having five feet aud twelve limbs or whether
possessed of seven wheels and six spokes, in any view,
the year, of the nature of Time, the lord of creation, in
the form of the sun and the moon, is the canse of the
nniverse,

. 12
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The month is the lovd of creation ; ifs dark half is
indeed the food ; the light half, the prina (eater).
Therefore, the seers perform saor ifices in the light: lialf ;
the others, in the other, L., , dark half,

- Com.—Thelord of ereation, i.e., the year, inwhich this

111:5&'.91‘5-_* inheves, ends in its component part, the: muenth,
The manth indeed, the lovd of creation above described, is
slgo in the nature of n pair; of the lopd of creation, {.e.,
the month, one portion, i.e., the dark half, is food, Le.,
the moon.. The other part, i.e., the light half, is the sun,
the eater, the fire. Because, they see everything as
prdaen. marked by the light half ; therefore, these seers
who see the prdua, though perfor ming sacrifices in the
dark half, petimm them, only in the light halt, as they
do not see the dark half, ns rllstumt from jodna (the
light half).  But others see not the yrdna and only see
the unseeing dark half. Those others perform FA0TI-
lices, only in the dark half, though they do them in
the hght half.
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The day and night is indeed the lord of creation.
OF that, the day ia the prdea and the night! indesd is
the food. Those who combine with Rati (sexnal inter-
course) by day, spill prdwa.  That they combine with
Rari by night is Brakuaelaryun indeed.

Cfant,— And that lovd of creation, de., the month, enl-
winates in his component pavts, the day and night, as he-
fore explained. OF him, the day is indeed prdua; theeater,
the fire : the night indeed is fowl, az hefore explained.
T'hose spill their prdue, La, the day, that is, waste it by
separating it from  the selves.  Who ¥ Those ignorant
men, who by day have carnal intereourse with woman,
whao ig the canse of sexnal plensures. This heing ﬁ.ﬂ__. the
prahibition that it ghonld not be dome is a rule laid
down by the way. 1f they have interconrse by night,
in season, that is Bralmeacharyam indeed.  That being
praiseworthy, the mandate that one shonlid approach his
wife daving wite, in seagon, is also, by the way, enjoin-
e, What is relevant heve is this, <e., the lonl of crea-
tion in the form of day and night becomes such as corn,
errain ebe.
wet 3 gEIEdr & 3 aaeAiEAr g+ gaEe gh
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Food mdeed 1z the Toed of creation ; from that indeed
is the semen virile ; from that ave all these creatureg:
produced, '
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Con.—Thus modified in this order, foud iz the lord
of creation. How ? From that is semen virile, the seed
in man, the canse of creation. 1Mrom that, sprinkled in
woman, these creatures, such as men ete., ave produced.
What was asked for, from whence are creatures pro-
duced, has thus been detevmined, ie., that these crea-
tures are produced by couples, beginning with the sun
and the moon and ending with the day and the night.
through food, blood and semen virile.

e X wgwafEd =P ¥ ReEgEae | -
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Thus, those who follow the vow of the lord of cren-
tion produce couples.  To them alone, iz this Bralma-
loka, in whom tagee, bralsnacharyem and truth abide,

Com.—Lhms, this being so.  OF those house-holders
{Vai and o ave two particles, remembrances of well-
known things), who obey the vow of I'vajdpati (lord of”
greation), e, who approach their wives in due senson,
their visible fenits (in this werld) is this. What ¥
They prodoce a couple, e, son and danghter. The
invisible fruits (pertaining to the futuve world) are also
to them alone, performing sacrificial and pious acts and
making gifts. This Brahwaloka, <., the world of the
woon, to which the route of the manes leads, is to those
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in whom {fapes, i.e., the vow of a sidlula ete, Brofuna-
ehiwipamn, i.6., abatinence trom sexual intercourse exoept
in season and truth, 1.e., abstinencafrom falsehood abide
always without any deviation.

FmaEt s Amer 7 3 fremgd anmEir e

To them, is that Brahmaloka deveid of taint; in
them there iz no deceit, falzehood or dissimulation.

{fomn.— But to whom is that state of lower Bralvnwn
warked by the sun, reached by the northern route,
untainted, Le., pure, not tainted like the Brahmaloka
of the moon, subject to inerease nnd diminution, is
explained.  They in whom frand Jdoes not exist, as
necessarily it does in honse-holders, resnlting in many
conflicting modes of conduct ; those for whom falsehood
is not unavoidabla, as it is in the case of honse-holders
on account of play, mirth, ete. ; similarly, those in whom
there iz no dissimulation as in house-holders, Dissimn-
lation consists in disclosing one's sell in one manner
and acting otherwise. It is of the nature of dnplicity
in Dehaviowr, To those men doly [ibed, ¢, the
Brahmaehdrin, the hermit and the sanydsin in whom,
from abzence of cause, these fanlts such as duplieity,
ete., do not exist, is this antainted Brahmaloka, accond-
ing to the means they employ. Thus, this is the goal
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of those who combine bgrma with knowledge (worship).
'the Brahmaloka previously explained and marked by
the moon is for those who perform meve Farme.

Thus ends the first Prisna,.,
1 I .. -
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Next Bhirgava of Vidarbha questioned him *Oh
Bhagavan ! How many Devas.gupport the creature 2
Which of them Bnllght-an that.? W]m again ig of n'l] of
them, the greatest.’

Com.—Tt has been said that prdue is the eater, the
icrd of ereation. This question is begin_ for the pur-
pose of determining how he is such lord and eater in
this llﬂﬂ} Next Bhﬁ.lgma of Vidarbha guestioned
||lm [}h Bhagavan | how many Devis {sense&} mainly
support the creature, .z, the body ?  Which, among:
the sanses divided into intellectual and active, manifest
their glory outside. Who again of these is the greatest,
ie., the most important of these which afe in the
natuve of cause and effect.
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To him he zaid, *This Deva is the dhitan, wind, fire,
water, earth, speech, mind, eye and ear. They ravealing
their glovy say, ‘ we hold together and snpport this
body .”

Com.—To him, who thus questioned, he replied :
* This Deva is the ks, wind, fire, water, earth, i.¢.,
these five great alements, Bhiids, the constituent
elements of the body and speech, mind, aye, ear and the
vest, i.e., the senses of acting and the senses of intellect ;
these Devas of the nature of effects and insbroments,
manifesting their glovy and competing for pre-eminence,
say this body, this bundle of causes and effects, we
hold together, as pillars do the vanit from going to
pieces aud chiefly support. The thought of each is that
the body—the bundle—is supported by it alone.’

;0T A A A g
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Prana, the greatest, said to them, ‘Do not cherdsh
this foolish vanity. T alone, having divided myself five-
fold, hold this body together and support it.' They
did not believe,
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{lom.— Prina, pre-eminent, said to them who were
thus vain, ‘do not from want of diseernment cherish this
vanity; for, L alone hold together and support this body,
having divided myself into five distinct conditions such
ag pridne efe.’; and when he seid he supported it, they
did not helieve in him and thonght how it could be
thus,

disfmmngAgETT 37 aftrgwEeral &4 -
e aftn w1 UREAE @ oF A | ad
AR FIFRARHA @6 GERE aeT w2 9
fergarer &al @7 wifergea wd ArgHaspEis 9§ i
ar &Eafa 1 g 1l

He from indignation seemed to ascend from the
haody, and when he ascended, all the others immediately
ascended too; and when he was qniet they were guiet:
too, just as bees fly up when their king flies np and
settle down when he settles down, so, wind, speech,
eye, ear and the rest being pleased, praise Prdi.

Com.—And he, I'rédne, ohserving their want of faith,
seemed to ascend from the body of himself from
indignation. What followed when he seemed to ascend
is made apparent hy an illustration. Immediately
after he ascended, all the other pedacs, e, the eye
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and the vest hegan ascending and when le, . Pin
hecaré inactive, Le., did not aseend, 4]l became quiet,
ie., sattled down 3 Just as in phe world, fhe bess ageend
after theip king ascends and sebtle ‘down when he
setles down.  As in the ; HNusteation, so. hepe, Speech,
mind, the eye, sar, ete., leaving their disheliof und
knowing tlhe glory or greatness of J it grow
delighted and praige Prdina, .
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As lire, this burns ; this, sun; this, clond; this,
Indra; this, wind ; this, egetl o mooby, Deva and whag
has form, what is formless and what is immoetal
nectar, ;

Com.—How ? This Frdna being five, buvns or flames :
50 this being sun, shines ; s this Leing clond, vains,
Again this being Indea, protects the ereatures and
destroys, Asurds and Ttdkshasds. This is wind in ifs
diﬂ'ﬁre-nt- forms, drala, Frevalid afe, v Again - this, i
Devii, earth {auppﬁ*ten-_ of all) and moon (nourishes
of all).  This is all that has fupn and all that is forn-
less. This is also amrit which is the stay of all Devis,
In shot, v .
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As spolies in the nave of a wheel, so all is eentred
in Irdue. Riks, Yajur Vedas, Snmams, sacrifices.
kshatrivas and Brahmins, ‘

Cost,—As spokes in the nave of a wheel, all from
sradihd (faith) down to name is centred in Préina, while
they endure ; so also Rik, Yajur and SBawma Vedis, the
three kinds of mendrds, and whab is accomplished by
them, i.e., the sacrifice, the Kshatriyas, protectors of all
and the Brahming competent to perform S!‘I.I:"!“Ifmﬂﬂ ancl
other barian,  Prdua is all this,

Qe T R ORI | g o g
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Ag lord of creatures, you move in the womb aud
yowselt ave afterwards bora., Tlese 'ereatures bring
offerings, ~ (Oh, Prdne, to yon whio ave sitting with thie
Jrrdaus, : :

Lom.—Again, being yourself the lovd of creatures,
you move in the womb and are born, being another
embodiment of the father and the mother. That yon
are both father snd mother iz already established Ly
your being the lord of creatures. The meaning is your
Préna, though' one, ave the &tmau of all, in the guise
of the forms of all bodies and somls. For vou, Oh
Frina, these creatures, men sud the rest, bring offer-
ings throngh the apertures of the eyes ete. As you
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ave within all bodies along with the Prduds, 1., the eyes
and other senses, it is hut proper they should Lring
you offerings, As you ave the eater, all the rest js
indeed food for you.

ARG afzas: fHaon ggar emHr |
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Youn are the best carrier to the celestinls, the firsh
oblation to the mamss, You ave the trne ackive
principle of the senses ( prduds) which form the gap of
the hady,

Com.—Moveover, yon ave the best of the carviers of
oblations to the Devas sneh as Indra.  The food given
to the manes in the Nundi evdldln iz prior even to
that offered to the chief of the Devas. You alone are
the earrvier of that to the manes. Besides, of the zenses
such as the eye &o., ( prduas) which are called adhegine,
and in whose absence the limbs ave dried up, vou are
the active principle aiding in the support ete., of the
hady,

TR 10T AT TAISRY el |
ARG WU g i afd ) e )
Oh Prana, you ave Indra, you ave Rudra by valour;

you are the protector, yon move in the sky and yon
are the San, the lord of all luminaries,
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Com.—Again. Ol Pring, you are Indra, i, Pova-
mesvara (Lord of all). By valour, you are Rudra.
destroyer of the world and yon ave the protector of the
warld, while it endures. by yonr mild aspeck; you
always move in the inter-space, By rising and sebting.
vou ave indeed the sun, the lord of all orbs of light.

q37 ARRETEREE: W § 99 |
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When you rain, all round ; then, Oh Dyitenar, these,
vour creatures, sit delighted thinking therve will be
food ab their desive.

Com.— When von in the form of clonds, rain all
round ;- then, having obtained food, these ereatures put
forth activity, Or, Oh, Prane, these. your creatures.
being vourself and nourighed by yone food, become
delighted with the mere sight of the rain yon pour,
thinking there will be food at their desire.

TrAET g BeaEr | |
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O Prdne. vem  are unpurified. vou are the fire
called Elarehi, eater, lord of all the existing universs ;
we ave the givers of oblations, Oh Mdtarisvan ! you

are our father
Coin.—Again, being first born and there hﬂnﬁ, none
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other to purify you, you ave unpurified. " 7The meaning
is you, are, hy nature itself, pure. Ol Lrdna, you ave the
vater at all oblations being Khavshi, i.e., fire well known
among the fullowers of the Atharva Vada by the name
of Bharsli. Yon alone are the lovd of all the univeras
which exists,  Or, the word * salpatil® may be inter-
preted as ‘good lovd” Bub we are tlie givers of
oblations to be eaten hy you. You are, Oh, Mulu-
cigean ! onr father ; o, von are the father of Mittaiisven,

Fa, wini, "[]nev{:fnm it i5 established that yon are the
father nf all the universe,

& A AR A AR T
maqafﬁmﬁ?ﬁi‘mﬁ*ﬁﬁ#}' IREN]

What form of yonrs is lodged in speech, whatjn
the enr, what in the e ye, and what in the mind conting-
ous, make that propitions air do not ascend hnm the
hody.

Com.—1In short; what form of yours. lodged in speech
moves the mouth of the speaker, what in the ear, what
in the eye, and what wnited with the wind acts ns
volition ete., make that passive, i, quiet. Da nat
make that unequiet, lw ascending from the ImrTJ.'
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All this is within the contral of Prina, as also what
ia in the third heaven, Protect us like a wmother.
tiive ns affluence and knowledge.

Cow.—In short, evervthing of enjoyment in this
world iz under the control of Jydne; as also of all that
which exists in the thivd heaven for the enjoyment of
the Devids ete., Prdne alone is the lord o protector.
Therefure protect, asz a mother does her sons.  As all
splendour pertaining to a Bralminhood and . Kshatriyn
nre dne to you, give us thab athuence and knowledge
ariginating in vou. Tt has heen thus determined that
Prina whose grentness or glory, as being all, has thus
heen disclosed by the eulogy of the prdnos; such as
=peech and the vest is the lorl of the creation, the
eater,

1 _._u —ay

Here ends the second Measue,

— ——



@he Prasnopanishod.

o

THIRD PRASMA,

—_—

9 37 FIOAHESEA: TP | WA OF 907
T FYNERERESSUT AEF a1 9fiver w9 oifigs
FAREHAS F4 AGATHE FUREAEE || T ||

Then Kausalyn son of Asvala gquestioned him.
f 0 Bhagavan | whenee is this Prdne born ¥ How does
he come into this body ¥ How does he stay dividing
himself? By what does he ascend from the body ¥
How does he support all external and how all within
the hody ?°

Cein.—Then, Kausalya son of Asvala questioned him.
Though Prina's glory has been thus realized by the
praaues, whih had ascevtaived its real nature, it may
still be that it is an efficl, being a combination (sumhate).
Therefore, I ask, Ok Bhaguvan ! whenee, i.e., from what
canze, Prise, thus determined is produced and when
produced, by what form of activity does he enter the
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body ? The meaning is, what is the cause of his taking
a body and when he has entered the body, how does
he, dividing himself, stay ? By what form of activity
does he ascend from the body # How does he support
what is external to the body, i.e., adhi bhata and adhi
daira, i.e., the totality of elements and powers ; and how,
what ig within the body.

aﬁamﬁﬂﬂmﬁrﬁr@mﬁmﬁmmﬁ
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To him he replied, ‘you ask guestions nhuut. tran-
scending things, Twill answer thee, becaunse you are a
great knower of Brahman.’

(Yom.—Thus questioned, the preceptor, said to him,
Pramna himself, being difficult to know, is fit for intricate
(uestioning.  You gquestion ahout the ovigin ete.,
even of him. Therefore, you ask questions about
transcending things. As yon are eminently, a knower
of Bralanan, T am delighted and shall tell yon what yon
nsk ahout.  Listen.

AHA 09 WO WS | A gﬁﬂﬁﬂﬁﬂ‘ﬁm
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This Prine is born of the dmaw. As this shadow
in the man, 8o is this in the dfman. By the act of the

mind, this comes into this body.
13
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Uom.—This Prana spoken of is born of the dtman, i.e.,
of the highest puwrusha, undecaying and true. As
regards the how of it, tha following illnstration (is
offered). - As in this world, when the figure of the
man consisting of the head, hands, ete., is the canse, hig
shadow is produced as the effect ; so in this Bralman
the true jawushe, is this princip]e named  Prdne
analogous to the shadow and false in its nature
recognised as the shadow in the body. It comes into
this body by the act of the mind, i.e., throngh the
ke, avising from volition, wish ete., of the mind ; for,
it will be said later on ° By virtne, virtnons world ete,’
Another smufi also says, ‘Intent on that fruit he
reaches 1t with his bermd. '

T HEAEAAITS: | TR S -
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As the sovereign alone commends the officers,
(under him) * stay in these villages and those,’ so this
Frine posts other prinas separately (at their res-
pective posts),

o, —Jnst as in the world, the sovereign alone
posts officers under him to different villages; how ?
‘ Liook to these villages and those.” So, as pointed out
in the illustration, the chief Frdna commands other
prinas such as the eye etc., and his own different
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manifestations to their respective posts.
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The apdne stays in the two lower apevbures.
Prdng stays in the eye, ear, speech and nose. In the
middle is samdne. He distribotes the food supplied
equally ; so, these seven Hames avise.

Com.—Of its division now ; the apine, an aspect of
the chief I'dna, stays in the two lower apertures
expelling urine and fieces ete., so in the eye and the ear
and going out from the mouth and the nose, Hring,
oteupying himself the place of the sovereign, stays. In
the middle, i.c., between prdne and apdne, t.e., in the
navel, samdne (so called becanse he distributes food
and drink samam ie., equally). As this distributes
equally, the food and drink thrown into the fire of the
body, these seven flames go out from the fire in the
stomach ted by food and deink, and reaching the region
of the heart through the apertures in the head. The
drift is that the objects of seeing, hearing atau ave
enlightened through the prdna.

gl A% ST | FAGHAT AT A T ARl
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This dfnan is in the heart.” Here, there aie a

hundred and one nerves, Every one of these -has
a hundred branches ; again, every one of these has
seventy fwo thousand sub-branches. In these, vydua
moves, "
" Oum.—In the heart, ie, in the dkdse of the leart,
enclosed within a lump of flesh of the form of a lotus, is
this dtman, i.e., the subtle body connected with the
dfman. Here, i.¢6., in the heart, are the chief nerves, a
hundred and one in number.  Every one of these chief
nerves has a hundred branches. Every one of these
branches has seventy two thousand sub-branches. In
these nerves, moves wydac (g0 called becanse he is all-
pervading). Vydna stays pervading the whole body
through the nerves, going ont from the heart ever ywhere
. within the body, s vays from the smn, especially in the
juints, shoulders and vital parts. hl.’_ﬂwmg aclive in
the interim between the activities of the yrdne and the
opdan, it is able to perform deeds reguiving great
strength,

sl ITA: A T B TR A e
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Now by one nerve, udia ascending, ‘conducts to
virtnous worlds by virtue, to sinful worlds by sin and
to the world of men by virtue and sin combined:




WITH SRI SANKARA'S CUOMMENTARY. 141

Com.—By one of these hundred and one nerves, T,
Dy that nerve named sushuming which goes up, uddn
moving in all portions, from the foot to the. head,
conducts one to virtuous worlds, such as.the abode of
the Devas; by virtuous deeds enjoined by the sdslras;
by sinful deeds contravy to virtue, to sinful worlds,
snch as birth, among hovizontal creabures, t.0,, heasts,
By both equally. combined, i.6., virbue and sin, o the
world of men. ¢ Conducts’ should be supplied.
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The sun indeed is the external prdne.  He vises
favouring the prdna in the eye. So the poddess of
the earth attracts the apdia downwards. The wind
between is samdns.  The wind s vydeue, T

Tom.—The sun is the well-known outward Pritinde
among the Devas. Hevises and - by his light favours
this prine, lodged in the eye of the body, i.e., helps it
with luminosity in the perception of fornie. Similarly
the well-known goddess presiding over earth, attracts or
controls the activity of the apdua in the purusha and fa-
vours its action by pulling downwards; for, ctherwise,
thiz body, owing to its weight, may fall down or being
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unimpeded may fly up. The air in the dkdsa, in the
middle, i.c., between the earth and heaven {by the word
dakdsa, the wind in it is denoted as thoss in a cot, are
denoted by the word cot) is samdine. i.e., favours samdng,
samdna resembling it in the fact of being enclosed
within the dldsa in the middle. The external wind,
vdine, generally because it resembles vydna in perva-
ding, favours vydua. . This is the dritt.
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The external five. fejus verily is wldnu. There-
fore, the fire being extinguished, one again enters
another body with the senses clinging to the mind.

Uoin.—The general five [&ug, well-known and ex-
ternal, is the wddina in the body. The meaning is, that
by its light, it favours the wind known us widine as
“uddia, five in its nature, favonred by the external five,
canges the ascent from the body. Therefore, when o
man’s vatural five is extinguished, then one should
know that his life is spent, ie., that he is dying ; he
enters another body. How? along with the senses
such as speech ete., clinging to the mind.

FRETEAY JOHATR qOTEET 39 |
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Of what thought, by that he attains prdne; the
prdne combined with uddna along with the dfman, con-
ducts to the world thought of.

Com,—0Of what thought he iz at the time of death,
by that thought, i.c., volition, he attains along with the
senses, the prina, {a, he puts forth the activity of the
chief Prdna. The meaning is that at the time of death,
the activity of the senses having declined, he lives pnt-
ting forth the activity of the chief Prina alone. Then
his relations aronnd say ‘he breathes and lives ;’ and that
prana manifesting the.activity of wd@nn (fgjne) ; with
the dtman] with the owner, i.e., the enjover. The prdna
manifesting the activity of the udidna alone, leads the
enjoyer to worlds (bodies) thought of, according to the
influence of virtnons and sinful kasa,

g qAREFAmT 4% | |9 &R g9 ddsyar wafa agy
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The learned man who knows Frdun thus—of his off-
spring theve is break and he becomes immortal ; there
is the following verse.

{am,-—OF the learned man who knows Prdna thus, 1.6,
with these attributes already described, about his birth
ete., the following fruits, both here and hereafter, arve
pointed out. The offspring, i.e,, the son, the grandson
ete., of this knower, donot suffer break in continuity,
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and when the body falls having become ene with Prdna,
he becomes.immortal (in a relative sense). The follow-
ing verse (sloka) briefly explains this purport. '

SeaRmTR e el 8 = | e 3 gnres
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‘Knowing ‘the birth, the coming, the staying, and
the five-fold sovereignty of I’rdna and its stay in the
body; one attains immortality ; one atfains immortality.

Com.—Birth] from the Paramdbman. Coming] coming:
into this body, by the activity of the mind. Staying]
in ‘the lower apertures and other places. = Five-fold
sovereignty] the posting, as by a sovereign, of the dif-
ferent aspects of Prina, in five-forms. Its external
manifestation] as the sun &e. Within the body] as
eye &e. hnomng Prdma thus, one - attains 1rnmnrtnl-
1tv (v elative )

0

Here ends the third Prasia.

0 e
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FOURTH PRASNA.
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Next Saurydyani Gdrgye questioned him *Oh
Bhagavan | What in the man sleep? What wake in him?
Which is the Déve who sees dresms? Whose is this
bliss? In which of them again are all of them fixed ?°

Oom.—Next Swwrydyoni Gdrgye questioned him :
Having thus exhausted by these threequestions, l_lll aliont
samsdra, the sulject of Apara (lower) idye, subject to
modification, partaking of the nature of eauses and
effscts and of ephemeral existence, the next three gues-
tions are asked in order that the Dralman not partaking
of the nature of cauzes and effects, devoid of prdia, not
perceivable by the mind, beyond the shot of the senses,
bliss in its nature, free from misery, not sulject to

' 15
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modification, nudecaying, trne, knowahle by Para Vidye
(higher knowledge), known as pitrusha, without and
within all, and unborn, way be known. Now, it was stated
in the second Mundele, that evervihing known to
exist, proceeded from the nndecaying Hrahman, as
gparks from the llaming five, and that everything is
abeorbed into Bralmen. What ave all those existences
which diverge from the Brahman ¥ How again, thus
existing in divergence, ave absorbed into 1t ( Braliman)
alone ? What again arve the characteristics of that
Brahmes ? Now, in order to explain, these questions
are imagined to be vaised : * Oh Blapovan, in this man,
having head, hands, ete., what senses sleep,; v'.:!.',
cease to perform their functions 7 What again in this
iman’ wake, i.e., donot sleep, ie.. perform their fune-
tious #  Of these distingnishable as effects and instru-
ments, which Devd sees dreams? Dream i seeing within
the body, as if he were awake, by one who has turned
away from waking comseionsness. 'he dritt is, whether
that, is necomplished by any Dpva, in the natnre of an
offect, or any in the nature of an instrument. " And whao
enjoys the bliss (avising when the activity of the waking
and the dreaming state ceases) clear, ie., fres from the
stain of contact with the objects of the senses, consisting
in the absence of all trouble (distraction) and unobstrmot-
od? Then, wheve aveall these, their waking and dréaming




WITH St SANKARA™S COMMENTARY. 147

activities having ceased, centred ¥, ie. where do
these blend indistinguishably, like. juice in lioney andl
like rivers enteving the ocean. It is bub reasonable
that these turned away from their own activities, like
the geythe and other instruments, which have ceased to
Jo their work, should separately vest, each in its own
place. Whenca does the supposition then arvise, that the
senses of man in sleep hecome all Dlended in one. The
supposition of the questionar is certainly rensouable. As
all the senses together, during waking, act on hehalf of
some lord and ave dependent (on him), therefore, their
conlition in ene is reasonable even in sleep, because of
their dependence and acting together. Thevefore, this
<uestion is certainly comsistent with the supposition.
Heve the question * in which are all these centred ?” is
asked by the questioner who wishes fo know him, in
whom all this bundle of effects and mstruments is
absorbed during slesp and ey,
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I's him, he said: *Justyas, O (diygya, the rays of the
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setting sun all become one in this orb of light and go
out again when he rises again, so all of these become
one in the highest Deva, i.e., the mind ; then, therefore,
the man hears not, sees not, smells nct, tastes not,
feels not, speaks not, takes not, delights not, ahandons
not, moves not; they say ‘he sleeps.

Com.—To him, the preceptor said : ‘O Gargya, hear
what you ask. for ;'- just as the rays ot the sun disap-
pearing become all one in the orb of light, i.c., become
one and indistinguishable, and when the same sun
vises again and again become dispersed ; as in this.
illustration, so- all that crowd of ohjects and senses
become one-in the highest Deva (having light), de..
mind (as the eye and other senses are under the
control of the mind, mind is gaid to be the highest
gense), during gleep and become indistingunishable, like
the rays in the orb of light, and when he wakes go out
of the mind to perform their own functions, as the rays
from. the orb of light. ‘As during slesp, the ear and
other senses capable of knowing sound etc., become, as
it were, one in the mind, their activity as senses having
ceased, therefore, during sleep this man called Devadatla
ete., hears nét, sees not, smells not, tastes not, feels not,
speaks not, takes not, delights not, abandons not, moves
not ; men of worldly understanding say  he sleeps.’
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The fives of prdne alone wake in this city. This
apdna is the yarhapatya five. Viydna is the ancdhdrya-
pachue five.  The préne is the dhavaniya five, as it is
taken from the ydrhapatya five.

Clom.—When the senses, the ear and the resf, are
gone to sleep in this city, i.e., in this body of nine
apertures, the five winds, prdna and the rest called fives,
being like five, keep watch. ‘Ihis is their similitude
svith fires. This apdne is the gdrhapatyc fire. How
is explained ; just as, at the time of performing the
aguilolra, another fire named dharaniya is obtained
from the gdrhapatye, so from the apdna during sleep,
prdna, as it were, the dhavaniya five is obtained. But
Vyana, emerging from the southern cavity of the
heart is called the anvd@hdryapachane, or the southern
fire, from its connection with the south.
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The priest) is he, swmdna, since he distributes
3
equally the oblations which are ins iration and
[nally P
expiration. The mind is the sacrificer; the uddne i8
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the fruit of sacrifice ; he leads the sacvificer every day
o B.I-'l'.[jl.ml!.ﬂl.l .

Coni.—THere alsn, there is the priest officiating
at the wgeibolre. Because, he disteibutes inspira-
tion and expiration (which are, a= it were. the
aspikolvs oblations which are always double) for the
support of the body ; he is the officiating priesl, as the
carrier of the oblations. though alveady said to ocenpy
the positiom of the fire (alse). Who is this ¥ e is samdnn;
thevefore, even the sleep of the knower is the giving of
oblation in ageiliotva.  The dvifk, thevefora, is thal the
knower shomld not he regarded  as one perloeming no
Lerme ; for, it is said in the Fdjusaneyabopenishad * even
of lim sleeping, all the Ilifes  always  perlorn
sacrifices.”  Here, having thrown the external senses
and oljects as oblations inte the waleful Prina-fives
and wishing to reach the Bralonai, as oue would wish to-
reach heaven, the fruit of the performance of wyaifiolvr,
the mind, as sacrificer, wakes. Being known like the
sacrificer, as the most impovtant of the effects and
instruments, and having set oub towawds Brafman, as
sacrificer to heaven, the mind is made the sacrificer.
The frait of the sncrifice is wildua ; becanse, the vealization
of the fruits of sacrifice is dne to widna, How? The
wddna cansing the mind, the sacvilicer, to cease hiz own
activity, conducts him every day during sleep to the
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undecaying firaliman, as to heaven. Therefore, 'm:f:_‘im:.
occupies the place of the finits of sacrifices,
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In this state, this Deva (mind) undergoes a variety
of changes, sees again what if has seen, hears again
whatever was heard, experiences again what it had
experienced in different lands, and divections.  What
was  seen  and  not seen, heard and  not  heard,
experienced and nob expericveed, existent aml non-
existent, it sees : being all, it sves,

Oom.—Thns of the knower, from the time of the cessa-
tion of the activity of the ear to the time of his waking
trom sleep, till then he enjovs all the frnits of @ sacvifies
and not misery, agin the caseof the ignorant. Thus, being
a knower, is enlogised. Far, it is not, alome, in the case
of the knower, that the ear ete., cease from activity, or
the Prana-fives keep watch, or the mind being  frea in
the waking and dreaming conditions merges in the con-
dition of sleep every day. It is well known that all living
creatures pass throngh the waking. dreaming and sleep-
ing conditions by tarns, Thevefore, this context must ha
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regarded as praising the state of a knower (and not as
laying down any rules). As regards the question, which
of the devas sees, dreams, he replies : “When the ear, etc.,
cease activity' and préis and other winds leep watch
for the support of the Lody before venching the condi-
tion of sleep, duving this interim, this deva (mind)
with the ear and other senses absorbed in it, like rays
of the sun sees indraams his own greatness, i.e., nssumes
diverse forms in the nature of subject and object. It
miay be nrged that the mind is only the instrument of
the enjoyer, i.e., the Afman in enjoying the various forms
and that it cannot be said to enjoy independently ; for
it iz the Atman that is independent. This is no fauls;
for the independence of the Afman is due to its condi-
tioning mind ; for the Afman does not really in its own
nature dream or wake. It has been said in the Vijusa-
neyakopanishad that its waking and dreaming are
caused by its condition, mind. Combined with mind
and becoming a dream, it seems to think and to niove
ete,  Thearefore, the statement that the mind is inde-
pendent in enjoying diverse forms iz only logical. Some
say that the self-luminozity of the Alman will he marved
during dreams owing to its combination with the
comdition, mind. That iz not so. Thig false notion
of theirs is caused by their ignorance of the drift of
the srulie ; hecansze even all the tallk that the dfmean is
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gelf-luminons, which endures only till emancipation, is
produced by conditions such as mind and is within the
pale of ignorance. Where there is something like
another, then one sess something distinet from himself;
of him theve is no commexion with what is visible
according to the srudi * but where all hecomes the
Atian alone, there whe could be seen by whom
ete ¥ Therefore, thiz doubt arizes only in those who
kknow only the lower Brakiman and not in those who
kunow the one Atman. It may be nrged that if this be
go, then the distinetion in * heve, i.e., in dreams, this
Purnshe is self-luminous’ will become meaningless.
Tt is heve replied that what is stated is wvery little.
The self-luminosity of the Afman, enclosed in the
cavity of the heart, according to the text ‘he who
sleeps in the dkdsu within the cavity of the heavt,
will be marved in a greater degree. If it be uiged
that though this is really a fault, still that half the
burden, i.e., half the obstacle will be removed in the
matter of the self-lnminosity of the Atman by assuming
the absence of mind during dreams. This is not
gound; for, even on that supposition, from the
sruti, ‘he sleeps in the nerve called, Purilati) the
notion of removing half the hindrance, in the matter
of self-luminosity of the Atman, iz certainly false ;
lecanse, even in sleep, the Afman rests in the nerve
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called * Purifali’ How then is it said, * heve, this
Purushe is self-luminons.”  If it be said thoat as that
aruli is found in another branch of the Tedas, it iz not
in point here, that i= unsound ; for, it is afmitted that
the purport of the sralis mmst he identical ; wndd one
Abman being the sulject of all |eelseatirs 18 desived to b
taught and to be known.,  Therefove, it is vight that
the appropriateness of the assection thab the Afanee is
self-lnminons in deeams shonld he cxplained,  Beeanse,
srutis serve to reveal the veal truth, Tf this be so, hear
the purport of the seweli, abandoning all conceit.  Not
by all who think themselves learned, could the dvifs of
the sriliz he known, even in a hundeed years, by mere
conceit, Just as the selt-lominosity of the ddines is not
affected in sleep, becanse it is possible to vepresent him
as distinguished from the dbds of the heart, and the
puritati nerve where he sleeps, heeanse he is not con-
nected with them : so, the self-luminosity of the Al
as distinet from  the visible veminisconces of the
observer, who is diffivent  from all effecls ol instro-
ments sl wha sees. on acenint of  ignorance, as
separate olijects, the reminiscences, which, as the result
of karme, ave left in the mind full of tendencies due
to ignorance, desire and barma. cannot be marred even
by the prondest logivian. Thevefore, it is properly said
that when all the seuses are absorbed in the mind and




WITH SRl SANKARA'S COMAMENTARY. 1556

when tlie mind is not abgorbed, the Alinai, as manomai.
sees dreamis, - How it vealizes a diversity of experiences
je explained. Whatever has been seen, snch as friend,
son ete, the mind influenced by unconseions impres-
gions thinks from ignovance that it sees the son, the
friend ete, produced from sneh impressions. Rimilarly.
it seems to hear what®has been heard. owing to such
impressions ; and from ignorance, if seemns to experi-
ence what it has experienced in different lands and
directions. Similarly, what was seen in thiz birth and
what was not seen. e, what was seen in previous
hivths ; for, there can e no uncouscions impressicns
of what was merer seen ; similarly, what was heard and
not heard, and what was experienced in this hirth by
the wind alone, and what was not experienced, i e..
what was not experienced by mind alone in previoms
birthe; what is existent such as real wafer andl what
is non-existent snch as waters of the mirage ; in short,
sees all, said and not said; being all, ie. being com-
ditioned by all the mnconscions impressions of the
mind, sees all. Thus, the mind, being in itzell all
the senses, sees dreams,
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When it is overpowered with light, then thiz mind
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seeg no dreams ; thus then, the bliss arises in this body.

Com.—When the Deva, i, e, the mind, becomes
overpowered, 4. ¢, has all the ountlets of these im-
pressions closed Dy the light (lodged in the nerve)
known as Pilfe and pertaining to the sun, then the
vays, i.e, the tendencies of the mind, become absorbed
into the heart along with the senses.  When the
mind, like five in a log of wood, pervades the whole body
in ite form, as general knowledge (as opposed to a
special modification) then he sleeps. At that time, this
Deve, named mind, does not see dreams, the door of
vision heing closed by light. Then, in this body, this
bliss arises, which is knowledge unimpeded, pervading
all body without distinction and clear.
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Just as, pood youth! hirds go towards the tree
intended for their abode, so all this goes to the supreme
Atmdn,

Com,—Then at thiz time, all the effect and instia-
ments depending on ignorance, desive and larma be-
come quiet. When they are quieted, the entity of the
Atman, misunderstood on account of its conditions,
becomes one without a second, free from trouble and
calm. To indicate this condition by the entering into
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the Atman of the earth and other objects produced by
ignorance, the Srufi offers an illustration. This is the
illustration, In the same manner, good-looking youth !
that birds go to the tree intended for their abode; so,
as in the illastration, all that will be said heveatter be-
comes absorbed into the supreme and undecaying
Albmetae.
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Iarth and itz subtle form, water and its subtle
form, five and its subtle form, air and its subtle form,
Aldsa and its subtle form, sight and its objects, taste
and its objects, touch and its ohjects, speech and object,
hands and what is to be handled, the organ of genera-
tion and what is to be enjoyed, the ovgan of excretion
and what must be exeveted, the feet and what is to be
trodden on by them, mind and what must be thought,



153 THE PRASKOPANISHAD,

the intellect and what must be determined, agotism and
its ohject, (hitfe and its object. light and its ohject,
amd P and what must he supported by i,

flom.—What iz that all ¥ The eawrth gross, having
five attributes and its canze, the radiment of envth, e,
tlie subble form of smell, so waker and the subtle torm
of water, lire and its subtle form, aiv and its subtla
form, dldse and its subtle form, de, all grogs and
sulitle Bhites ; similarly, the sense of sight and its
ohjects, ear and its ahjects, nose and its ul_}ieuf.s, the
palate and its objects, touch and its objects, speech and
what must be said, hands and what mngt be handled,
the organ of generation and what must be enjoyed,
the ovgan- of excretion and whatb st be excreted, fest
aﬁﬂ_ what must be reached; thus all the intellactnal and
active senzes have been mentioned. The mind alvewly
st-u.t.ed aid its objects, the intellect luuhl:ibl:ll" in teter-
|u1:||:1.t1uu and itz ohjects, ahwabdin, Lo, the mind 1]1:1:"115—
terisad !i} F-;__I'\Dlﬂnl anel its uh_'ﬂmu, Deiftoin, fe,, tha
intelligent wind and its oljects. . Tejus] The skin,
apart from the sense of tonel, having light, 1%/ yota-
gitavyum] the objects enlightened by it Prdo,
what is called the silre, and what is strung on it, ie.,
all the bundle of effects and indbewments, combined
for the beneflit of some other anlity, having name,
form, ete.

L R S
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This is the seer, toucher, heaver, smeller, taster, the
thinker, the knower, the doer, the intelligent entity,
Purushe. He becomes  merged  in the supreme,
undecaving .| fmd.

Oom—"1hen the self which has vntered heve, like (hie
sun in the water ete., with the attrilutes of enjoyer and
doer ; this is the seer, toncher, learver, smeller, taster,
thinker, knower, doer, the intelligent self (Vigndusa
means the intallect Leing the instrument by which things
are known.) Hera it means, he who knows, i.e., lenower.
Vigndndtma, of the natuve of knower. The meaning
is that he is a knower by his natare. Twrusha, because
tull of, i.e., subject to the conditions above described, {2,
the nature of effzcts and ingtruments,  And he enters
into the suprems undecaying Afmda, the supporter of
the universe, as the reflected image of the sun ete, in
water enters into Lhe sun efe
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The supreme, undecaying one he surely attains.
Who knows that, shadowless, hodiless, devoid of attri-
* butes, pure and undecaying. Who knows that, good-
looking youth! becomes omniscient and becomes all,
There is this verse.

Jom.—"The fruits of one who realizes the one-ness of
the dtman are stated. He suvely attains the supreme,
undecaying dfman, hereafter described. He who being
Freed from all desives, knows that, shadowless, i.a., free
from Tromas or ignorance, bodiless, ie., devoid of bn:'l:;
subject to conditions of name, form ete, alohitam. i.e.,
devoid of all gunas (attributes) such as Rlujus; because
thus, therefore, pure; undecaying, because devoid of
all attributes the eternal known as puwrushe, having no
Prini, not perceivable by the mind, lliss in its nature
and frea from all misery, existing without and within
all, unborn.  Who renounces everything, good-looking
yaouth ! theve can be nothing which iz not known by
him, Owing to ignorance he was nob ommniscient
betove ; subsequently by the removal of ignovance, by
knowledge, lie becomes all. The following verse briefly
conveys the dutb amted

By 62 29 g4 I A Hﬂﬁmﬁl a7 |
-wmqqmaaﬁazaﬁwﬁaﬂﬁrnuu




WITH 5Kl SANKARA'S COMMENTARY. 161

Who knows, good-locking youth! the undecaying
Atman in whom the knowing self with all the devas,
the Drdnes, and the five elements are centred. He,
the cmniscient, enters indeed into all.

Com.—Who knows, good-lookingyonth ! the nndecay-
ing Atman, into which the knowing self, with all the
davgs, snch as five and the vest, the Ivduus, 1. e, the
eyeand the rest and the DBhilns, such as the earth
&c., enter; he being ommiscient enters indeed into
all,

Herve ends the fourth Feagae.
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FIFTH PFIASJNA.
i
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Then, Satyalimae, son of Sii, questioned him: “ Oh
Shagavan! what world does he, who among mortals
meditates on ‘Om’ till death, win by that 2 To him he
replied, .

Com.—Satyaldame, son of Sibi, questioned him. Now
the Prasan is hegnn for the purpoese of enjoining the
worship of the syllable ‘Chin,’as a means to th= attain-
ment of the Pure (higher) and Adpara (lower)
Bralman, Oh Bhagaven, Who among mortals, like
a wonder, nntil death meditates upon the syllable
“Om’ (the word meditation iz the continuons con-
templation as Adiman of the letter ‘Om’ vegarded
as  Dratmon by courteay, by one whose senses

e, T
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ave turned away from external objects and whose niind
is composed, the conrse of such meditation not bemg
vitinted by other or dissimilar states of consciousness
and being ready like the flame of a lamp in an airvless
place). Who thus maintains a vow for life aud combines
in him truth, abstinence from sexnal pleasures, ahati-
nener from ernelty, abzence of aceeptance, rennuneiation,
sunydsan, cleanliness, chieerfulness, alsence of traned anc
many other ks oftorbearanee and veligious obeervanee.
What world, for there are many worlds to he won by
worship and ferme, does he attainby thus meditating on
Ow”. To him who had thns questioned, he, Pippilida
veplied, _
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The syllable “Om’ is verily the higher and lower
Bralonan. Thevefore, the knower, by this means, surely
reaches sither of them.

*am, This Bralmep—the higherBralune, troe, unde-
caving, known as Purusha, and the lower Brdalmean
known ag frdna the ficst-horm—is indeed the syllable
“0Om’; for, the syllable * Om’ is its Tatile, 1.0, substi-
tute, The higher frafinen, not capable of heing
indicated by words ete., and devoid of all distinguish-
ing attributes, is therefore, being beyond the reach of



164 . THE PRASNOPANISHAD.

the senses, incapable of being comprehended by the
mere mind.  Buot to those worshippers who comtem-
plate on the syllable “Om’ as upen the image of Vishuu
ete., mul regord it as asubstitute for Brafma, the P
Bralimen iz understood to veveal itself from  the
authority of the sdstros ;80 too the lower Hralemen.
Therefove, itis by conrtesy, that feaefame, the higher and
the lower, is said to be the syllalle «Om." Thevefore, he
who lnows thus, atbaing either the higher ov the lower
Brehman by this very means to the attainment. of the
diman, 1.0, hy the meditation on *Om’, For, the syllalble
O’ is the neareat stay of Bralman,
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If he meditate on one mdifre (measure)of it, he, by
that enlightencd, soon comes to earth, The vifs condoct
him to the world of men, He, there combined with
tapees, Bralmacharye and faith, expriences greatness.

Com—Though he may not know the division of all
the métras (measures) of the syllable ‘Ow’, still he
surely reaches the excellent goal by virtue of the medi-
tation on the syllable ‘Om’. One who depends entively
on the syllable ‘Om’ does not by the defect of a partial
Imowledge of it, attain evil, as one, who has fallen from




WITH SRI RANKARA'S COMMENTANY. 165

both karma and knowledge. FEven if he constantly
meditates on ‘Om’ knowing it only as one mitra, he
enlightened by that meditation of ‘Om’, with only one
andtve, soon vreaches in the earth. What ¥ The world of
men ; for, many arve the births possible in this earth. OFf
these, the vils take the worshipper omly to the world
of men,  The fivat only snddee of the letter “Ow’ medi-
tated on is the Rig-Veda. By that, in his birth as
man, he becomes ]Jl"l.‘*l.'.‘i'l.!i!lt‘lﬂn among the twice-hom
and combining fopes, Brolacharye and faith cxperi=
ences greatness, .o, does not hecome aun unheliever,
acting aecording to pleasure.  One who has fallen from
o never attains o bad goal.

Note—DBy the meditation of ‘Om,’ as ine mitee, some
mean the meditation on the letter * A7 alone of the
syllable.  Others again, take it to mean the contempla~
tion on the whole syllalide “Om’ hut prominence being
given ouly to one wadtve,
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But if he meditates on its second mddra mﬂy, e
hecomes one with mind.,  He ig condueted imto inter-
mediate space—the world of the moon—by yajue.
Having enjoyed greatness there, he returns apgain,

Coin.—Nowagain, if he meditates on the syllable ‘Om’
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by its secowd sndlve, he becomes one with the moon, of
the nature of deeams, in the form of yugureede, worthy
of meditation.  Thus become immaortal] is taken by the
yefus representing the seeond arddre to the lnnar world,
the suppoct of wnderilshe, intermediate. space, and re-
presenting the second wdtre, The meaning is that he is
Baken by the gegues to Te horn in the lunae world, Having
there, in the Innar world, enjoyed “greatness veturns
again to the world of men.
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But if he meditates on  the supreme Purushioc by
this very letber *Om’ of three smedtres, he bocomes united
with the liright sun. Just as the snake puts off its skin,
even =0 heds freed from sin.  He is conducted by sdae
to the world of Dvakma. He sees the supreme Lurushe
beyond this, dense with life and lodged in the heart of
all.  There are the two following verses.

Com.—But he who meditates npon the snpreme Puushe
within the sun, by this pratike, i.e., substitue, 7.e., by the
syllable *Ony’, with the kmowledge that it is of i‘lu-m--
médras, by snch meditation becomes united with the sun.
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Accovding to the context, thesyllable “Om’ must be taken
to be a help, being a Pratike or substitute, from the
declaration of its identity with the Bralmen, higher and
lower, according to the srufi. Otherwise, the accusative
case of “Om’ nsed in- many places, will be objectionalle.
Thongh by the use of the thivd case, the gyllable <Om’
may be understood as a bdvana, de., instroment, still
agreeally to the context, it must be read as if in the ac-
cusative ense, the meaning then being, ‘et one meditate
upen the syllableof threcmdteas as the supreme Poyushe.”
According to the maxim ¢ yon may abandon one for the
benefitofa whole family’ the instromental case should be
here given up for the accusative case used in previons
passages, By suchmeditation, hebecomes nnited with the
bright sun. Then, evenifhedies while meditating, he does
not vetum from the solar world, as from the lunar, hut i=
for ever united with the sun. Just as the snake puts oft
itsskin and becomesnew again, itsskin having been paled
off, so—as in thisillustration—thiz man being freed from
the impurity of sin, analgons to the skin, is conduncted np.
by the sdmans vepresenting the thivd mdbra, to the
world of Bralma, i.e., Hivanyegurbhe called Sabye. He,
Hivnayogeerhlee is the d@bmen of all the jives travelling
in gemsdwe ; for, he is the internal &man of all living
Beings in thesubtle form ; and inhim the subtle dtmas
aveall the jivas string together. So he is jivaghan
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(dense  with lives). The knower of the syllable
‘Om’ of three milrus sees the Purnsha called Paramit-
aeey beyond  this Hivangugarbhe and sess him hy
meditation as lodged in all bodies.  The following two
verses make the deift stated clear.
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When the three sdbees, each of which leads to death
by itself, are joined one to another in close nnion and
nsed in well-performed actions, external, internal and
intermediate, the knower does not shake,

Com.—~The mdtras of the syllable ‘Om’  three
in number, ie, @, u, and m are snhject to death ;
that is, are not beyond the pale of death; but when used
in meditating on the dtman in combination, the syllable
‘O’ with the three nuitras, being nsed at the tinie of
contemplation by the worshipper, in respect of every-
one of the three aspects of Brakman. Contemplated, ie.,
the Vuisednara or Tisera vespresenting the waking
condition, the Ihiranyagarhla or Taijusn vepresenting the
dreaming conditon and the Tssara or résaa represent-
ing the sleeping condition, the person meditating who
knows this division of the mdtras of “Om’ does not
shake, One, who knows this, ennnot possibly be shaken;
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because, the Purushas representing the waking, dream-
ing and sleeping states, with their respective places, are
geen as one, with the letter ‘Om’ of three sndlras; such a
knower having become the dAtfman of all and one with
‘Om' from whence conld he move and where ¥
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By vike this world, by gejus the waterilshe and
by sdmam that which the seers know (the ralimaloln);
by the very aid of the letter ‘Om’, the knewer reaches
these and also that which is quiet, nndecaying, death-
less, fearless and supreme.

Coi.—The second verse is intended to state
the whole drift TDriefly. By #ike this  world
where men live, hy yajus, the anlurilshe, ie., the
world presided over by the moon. By sdma that,
which the kuowers alone and not the ignorant know
as the thivd world, ie., the world of JShaleae, This
threefold world, pertaining to the lower Brafumes
the Lmower reaches by the help of the syllable ‘O’

“That, i.e., the highest Bralanan, nndecaying, true, called

Purusha, quiet, i.e., devoid of all the chavacteristies of
the mniverse, such as waking, dreaming, sleeping ete.,
therefore nndecaying, i.e., free from old age or decay,
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deathless, fearless, because devoid of decay and modifi-
cation and supreme, i.e., unsurpassable becanse fearless,
even that, by the syllable ‘Om’, a help to that attainment,
the knower reaches. The word ethi is nsed to show

that the sentence ends,
e [ —
Heve ends the fifth Prasna,

R a—
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Then Sulkese son of Bhdradrdje questionsd him:
«Oh Bhagavan! Hiranyagarblie of Kosala, sm of a
king, approached me and asked me this question ‘Ol
Bhiradvija, knowest thou the Purusha of sixteen Talws
(parts).? Treplied to the lad ‘T know this not, if [ Lnew
him, how should I not tell thee ¥ He who utters a false-
hood is certainly dried up, root and all; thevefore, T dave
not utter falsehood. He got into the chariot mnd
went away in silence.  That L ask you. Where iz that
Prvusfio ¥
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(Jom—Then Sulese son  of Bhdradedine  ques-
tioned him: “It has  Dbeen stated that all the
universe in the nature of effects and causes, together
with the knowing zelf, enters into the supreme, unde-
caying self, during sleep. It will be clear by necessary
implication that the whole universe enters iuto that
undecaying dlmeai alone, even in praloya and that it is
produced from thence, For, the absovption of an effect
into what is not its canse is inappropriate. Tt has also
been said that this Peduae 12 bom of the dtman.  The
settled meaning of all the Upanishads is that the
highest consummation results from the knowledge of
that which is the canse of the universe, It has also
heen subsequently said ‘he, all-knowing, becomes all’.
It should be stated where then that wndeeaying, true
dtmet, lnown as Perusha, is to- be known ; for that
purpose, this guestion is asked.” The vecital of the
anecdote is for the purpose of stimulating those, who
wish for emancipation, to special activity, in attaining
knowledge by proclaiming the diffienlty of attaining it.
“Oh Bhagavan! the son of a king, warrior by caste, burn
in Kosala, and named Hiranyagehho nppmnc.herl me
and asked me the following questions: *Oh Bldrad-
edji, do yon know the Purusha of sixteen kalas, that is
the Purusha in whom, the kalas, ie., parts as it were,
sixteen in number, are superposed by ignorance.?
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T told the prince who questioned me ‘I know not him of’
whom you ask.” T told him the reason of my ignorance
as he did not believe that T was ignorant, though I had
thus replied. “If at all I knew the Purusha, whom you
ask about, how should I not tell it to you, a supplicant,
eminently possessing the ualities of a true disciple?”
Seeing again that he did not appear to believe, T said
to make him believe,  he who making his dfman what
it is not, spealks what is not true, is dried up, root and all,
1.e., is destroyed Dboth in this world and in the next.
As T know this, T dare not, like an ignorant man, spealk
an untruth.” The prince thus made to believe, silently
touched with shame, got into the chariot and went
back the way he came. Therefore it is established that
knowledge should be imparted by the knower to e
who has approached him duly and is worthy of it
(knowledge) ; and that falsehood should not be nttered
under any circumstances. T ask you about that Purusha
who is in my heart, as a knowable, i.e., (beingunknown)
lile a shaft. Where is this Purushe who should be
known ?” . _ -
T @ G | eAFE L 9F @ JeRT afenwar: 9
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To him he replied : ¢ even here, within the body, good-
looking youth! is that Purusha of whom these sixteen
kalas are horn.
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Com.—To him he replied:* even heve, within the bady,
i.e., in the dhdse of the lotns of the heart, O good-look-
ing yomth ! is that Purusha to he someht for, not in other
places ; of whom these sixteen balis, to be hereafter
named, véne and the vest are born, By ignorvance,
the Jurusha though devoid of parts, iz =een as one
having parts, by virtne of the sixteen belas which are
its conditions.  In order that the Perushe may be seen
as wnconditioned, by means of knowledge and by the
elimination of the lelas, which arve conditions super-
imposed npon him, it is saidthat the kules, préna ete., ave
their origin in him. As it is not possible, except by
superposition, to speak of the uneonditioned, the one antl
the pure entity as attainable ete., the origin, the support,
and the destrnetion of bales, subject of ignorance, ave
super-imposed upon it. It isalways seen that the kalus
which are ohserved to arize, exist and disappear, are not
different from intelligence, It iz why some ignorant
persons maintain that intelligence is every moment horn
and destroyed in the form of pot ete., as the ghee by its
goutact with fire. Some others hold that when it is
vontrolled, everything is void as it were. Some others
think that the knowledge of pots ete., is an ephemeral
property whichrises and disappears in the eternal knower
who is the Atman. The matevialists hold that intelli-
gence is an  attribute of matter ; the trne theory

B R R R I ———G—
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i= that the dimean is intelligence itsell, knowing no dimi-
pution or decay, s shines in assumed conditions of
name and form; for, the srwlis say Mradanan is existence
lnowledge and infinity’; “Mraliaen is lmowledge', Brali-
mgnis knowledread bliss’. He is dense with knowledge
So. While the ohjects change their form, the intelligence
which eogmises them in their vavions changes, does not
change, as it cognises every- change in the objects. It
cannot e said that theve exists an objeet, but it cannot
e known. It s like  saying that there iz no eye,
althongh the form iz apprehended. Knowledge may
exist, where there is no object to be known; but the
uhject never exists without knowledge; for knowledge if it
idoesnot exist, with veference to any particular knowable,
existsin regavd to other knowables ; bubwhere theve isno
knowledge, there can be no knowable,  As there is
neither knowledge nor knowable in sleep, it way be
vontended that even knowledge disappears where there
are no knowable objects.  This cannot be.  As the
funetion of kmowledge, like that of light, is to illnmine
the kuowable, it eannot be inferred that there is no
knowledge in sleep, as there is no knowable
to be illamined hy i, as  the abzence of Jlight
vannot he argned from the absence of objects which it
comld illomine; for, the non-existence of sight cannot be
argued by the Vadudsibas from the fact that no form is
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geen in the midst of davkness, Tt may be urged that the
Fadandeiha postullutx.-s the absence of knowledge in the
abzence of the knowable.  Bot the Taindsibe must
reply by what process he conld argue out the absence
ofthat knowledge, by which he was able to posit the
absence of all knowables, The absence of the knowable,
being itself a fact to be known, it cannotbe known in the
absence of knowledge. 16 may be argued that as know-
ledge iz not distinet from the knowable, there  can be
no kmowledge where there is no knowable. This cannot
hold, as it is admitted, that elldee (non-existence) is as
much a knowable,  The Faindsilae concede that ablidea
{(non-existence) is permanent and knowalle. If therefore
knowledge is not distinet  from the Jnmowable, know-
ledge will be made permanent. As the non-existence (v-
bldwe) of knowallesis er Typothest of the nature of know-
ledgethe term ‘non-existence’is only a misnomar, not a
reality; as also the transient nature of knowledge., Theve
iz no harm done to knowledge which is permanent Ty its
heing verbally described as non-existence, t.e., abldve.
It it be said that though non-existence, i. e, ablidva,
1z knowable, itis distinet from knowledge; then, it comes
to this, that absence of knowledge does not follow
from absence of all knowables. It maoy be neged that the
knowable is distinet from Jmowledge, hut that know-
ledge iz not distinet from knowable. But this statement
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is merely one of words. If the identity of the know-
able and knowledge is conceded, it is mere word to say
that the knowable is distinet from knowledge, and that
knowledge is not distinet from knowable, as iz the
statement that vakai (five) is distinet from agni, (fire)
though agni is not distinet from vadid, If]mmv]edga
ie distinet from the knowable, the statement is inappro-
priate, that wheve there is no knowable, there is 1o know-
Ieidge. Nor can it be said that wlere there is 1o lnowable
thers is no knowledge, as it is not perceived ; for, they
concede that in sleep knowledge exists. It is well-
known that Faindsikus admit the existence of know-
ledge even in sleep.  DBut the existence of a knowable
is also admitted.  If it be said that, in that case,
kunowledge 18 knowahle by itself, we say ‘ne’; for,
the distinction between knowledge and Lknowable exists
then,  As the knowledge which perceives the nom-
vxistence of all things iz distinet from the non-existence
of the things themselves, the distinction between
knowledge and kuowable is inevitable even then; and
a hundred FVafndsitus cannot get over this objection
and make knowledge itself a knowable, as surely as
they cannot revive a dead man. It may be objected
that, according to our theory, one knowledge has to be
Imown by another and so on without limit. We nnswf;r
‘mo’; for, all things can be classified as ¢ knowledge *
17
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and ¢ knowable, and those that ave not Vaindsibas
concede only a two-fold classification of ¢ lenowledge’
and ‘knowable’, and do not admit a third knowledge,
which perceives the other knowledge. It may be con-
tended, if knowledge conldnot Inow itself there can be
no omniscience. We answer, ‘let that blame attach to
the Vaindsikas themselves'. We gain nothing by refut-
ing that objection. Not only this, their theory is
vitiated by theabsence of finality; for, according to them
knowledge is knowable by another knowledge. 1f
knowledge therefore cannot know itself, then the ohjec-
tionofthe absence of finality to their theory isirrefutable.
If it be urged that this fault iz obzervable alike in our
theory also, we say ‘no’; for, according to us knowledge is
one. Knowledgewhich isone inall places, times and men,
iareflected and seen diverse, in diverse conditions of name
and form,asthe sunetc., is seen when reflected in water,
ote. Mherefore the above-named objection has no force;
and so, the following is here gtated. Nor could it be
contended that from the sruti here, that the Purushe is
Iimif&ri within our body, like an apple in apit;
because the Purusha is the canse of Prdna and other
bulas. For, the Purusha, limited by the body alone
cannot he understood tobe the canse of kalus, guch as
Prima, Sraddhd ete; for, the body itself is produced by
lalas. This body produced by kalas which have their
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ovigin in Mereshe caunot contain within it, as an apple
within the pit, the Purashe who is the cause of ifs
cansze, It may be urged that on the analogy of the
seedd and free this is ¢uite possible. As the tree of
which the seed is the cause, yields fruits containing
within them, the seed, the canse of their cause, (for in-
instance, themangofrnit), it may be neged that similarly
the body may contain within it the Puresha  which is
the canse of its canse.  This caunet be for a two-fold
veasing, L, difference and divisilility.  In the illns-
tration, the seeds contained  in the fruits ave  different
from thoge which produced the tree.  In the case to
which the analogy is songht to be applied, the same
Purusha who is the eanse of the canse of the body is
said, hy the srutis, to he contained within the hady.
Again, as the sead and the free ave composed of parts,
the velation of the container and the contained may there
obtain.  But here, the Purugha is one and ndivisible :
andd the beles and the body ave both composed of parts.
From this, it follows that the body eannot contain even
the dhdse. How can it then contain  the Puerusha, the
canse of the dbdsa ? Therefore the analogy is false.

1t may be nrged: *Let go the analogy, we have the
text’. We answer that fexts cannot make and mmmake
things. The oflice of the texts isnot to metamorphose
existing things, but only to make existing things clear.



150 THE PRASNOUANISHAD,

S0, the passage, which says, that the Purushe is within
the body must be construed, just in the same way as the
paseage which says that the dldse is within the globe.
Besides, the statement that the Purusha is within the
hody isintended toserve as a help to his vealization ;
for, inour expevience the DPurusha is vealized as it
within the body, by the process of seeing, hearing, think-
ing, knowing, ete, Therefore, it is said, that Purusha is
within the body. Even a fool will not allow himself to
say, even in hiz mind, that the Purushe who i the canse
of the dkdsa is really within the body, as the apple is
within the pit. Mneh less would the authovitative
srufi say so.

_ﬂwh%|mﬁqaﬁwawﬁ’mhwrﬁmm
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He thought, “what going out, shall 1 goont; or, what
staying shall T stay ?’ '

Com.—The Falas were stated to have their ovigin i
Pupusha in order that the Purusha may be distinetly
described. In what order these kalus come out of their
origin was stated for another purpose. That the creation
was preceded by intelligence is shown by this statement,
i.¢., the Purnsha of sixteen kalas asked for by Bharadvdjes
ssuar’, 1. ¢., ‘thought’. The fruit and order of creation are
thus explained. On what agent going out of my body
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I myself will he going out. On what staying in the body,
I myself shall stay. Herein, it is objected, that the
Atman is not the creator, and that Pradhdne or
Pealirili §s  the crestov. Prakrili thevefore converts
itgelt into michat and other forms, for the benefit of
the Purnshe. It does not stand to venson to say that the
Prrusha created the universe by his thought of himself;
while thers is the Praleits, the state of equilibvium of
the three Guanas, safoa efe., competent accovding to
recogmised authorities, to ereate the world; or, while
thereare the atoms, acting agveeably to the divine will ;
becange, the Adfwen being one, has not the necessary
materiagls focreate the universe, and forther, to attribute
vreation to sLbman, is to make Afmean the anthor of evils to
himself, For, no intelligent being, it is well-known, will
o anything to his own trouble. Therefore, the assertion
he saw, (thought) ete., is meant to dignify the wnin-
telligent creator Praleili into an intelligent entity,
seeing how the Pealeitd, in view to henefit the Perwshe
actsin auestablished order, as it possessed of intelligence.
The Purusha is said to eveate, just as a king is said to
do things, when the king's fuctolum does all. This
contention has no foree. Tt is equally  appropriate  to
view the Afmesn as the creator of the universe, as fo
look npon him as the enjoyer.  As, according to the
Sankhiye, the Afman which is mere intelligence and not
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linble to any change can be the enjoyer, =0 according
to the follower of the Vedas, e ean be also the author
of eveation preceded by thought; for, thereis the autho-
vity of the srution the point. It isurged that if the Amau
is transformed into a diligent entity it must be subject
to the fanlis of transiency, impurity and diversity ; but .
‘where there is & mere change in the intelligence of the
Atman, as during enjoyment, without a change of entity
theve can be no fault. It is also nrged that in the case
of the followers of the Vedas who attribute to the Aémeuw
the function of the creation of the universe, they make
the At transient and subjeet to such other faults,
by athibuting to him a change of entities. This
objection is not sound; for, it is admitted that the Afman
has two aspects, one nnconditioned and the other assam-
ing distingunishing conditions of name and form imposed
upon it by ignorance (avidya.) The aspect of the dtmer.
well-known to be the result of the conditionz of pame
and form, due to ignorance, is admitted, only because il
is talked about in the sdstras which deal with the so-
called bondage and the emancipation of the Jdtwane.
But the entity, in its real nature, 18 unconditiomed, one
without a second, incomprehensible to the intellect
of all logicians, fearless and purve. Tt cannot thevefore
he the ereator or enjoyer, nor could there be actions
agent or fruit, with reference to it.  For, everything i=
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identical with thé A#man. But the Saukhyes who found
that creation, act, agent and fruits were all superim-
posed upon the Purusha, by ignorance (avidya), recoiled
from their position, becanse of their non-allegiance to
the sdstras and postulated that the Purusha iz veally the
enjoyer. They postulated also the existence of Pradriti,
as an entity rveally distinet from the Purushe and
have been  overcome Dy the veasomings of other
logicians ;gimilarly, bave other logicians heen overcome
by the Sanlhyas. Thus engaged in supporting conflict-
ing theoreis and fighting each other like creatuves,
striving to get at the same piece of flesh, they have all
of them been continmally drawn away from the trath.
finding the authorities against each other. In
crder that those desivous of emancipation may dis-
regard all their theories and strive with zeal to realize
the trne drift of the Veddnta, 1.¢., vuiversal identity, we
point out the flaws in the themy of the logicians ; but
we do not de it in the spirit of a logician, It has been
accordingly observed ‘having left the canses of all dis-
putes to other disputants the knower of the Vedas, with
his intelligence well protected by them, repeses in hap-
piness’.  Again, there is no difference in the nature of
the changes required to make the Purusha the creator
and the enjoyer respectively. What is that kind of
change which wonld support the theory that the DPurusha
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could be said to be only. the enjoyer but not the
creator and the Pradhdns to be only the creator and not
the enjoyer. It was said that the intelligent Atman
changes initself and enjoy= but is not converted to any-
thing distinet from itself ; whereas Prakrili iz converted
into different entities and thus acqnives the characters
of diversity, tmpurity and dullness, hub nob so Parwabe.
To this we auswer that this is really no distinetion,
being purely verbal. If it be urged that the dfmew,
which iz purely intelligent, undergoes o change when
the time of enjoyment comes and that when the enjoy-
ment is over, it gives up the change becoming purely
intelligent again, it may be said similacly that Prabeiti
is changed into forms, like mahat, withdraws itselt
from them, and becomes Prafrili again, and the dis-
tinction in vespect of the changes undergone by
Purusha, and Pradluinag is thevefore verbal, If ik he
urged that even during the time of enjoyment, the
Purusha. is purvely intelligent as before it, then it is
plain that the enjoyment attviboted %o the Puerweshe is
not veal. If it be urged that the iotelligent Purushe
undergoes real change during enjoyment and enjoys
by meane of that change, this enjoyment may be atkvi-
buted to Pradhdna as well, seeing that it alzo under-
goes change during enjoyment. If it be urged that
the change in the intelligence of Purushe alone is
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enjoyment, we see no reason why five cte., which possess
special attributes such as heat ete., ave not aid to enjoy.
Nor could it be said that Pradhéne and Purveha enjoy
simultaneously ; for, it would be then inappropriate to
hold that Predidna is working for another. 1t is well-
Jenown that of two enjovers, ona eanunot be dependent
upen the other as chief, in the same way that two lights
cannok be, in enlightening each other.

If it be said that the reflection of the intelligence of
the Purushae in the mind, whicl is essentially sateic in
its natnre and has the attribute of enjoyment, is what:
is meant hy the capacity to enjoy of the Puwrushe
which iz really not subject to sny modification, we
soy ‘no’; for, if such capacity does not affect the Purusiie
the making him the enjoyer iz meaningless. If the
misery of enjoyment does not attach to the Purwshe,
e heing always devoid of changes, to remove what, is
the sistra leading to emancipation made ? If it he
soid that the sdstre is made to remove the evil, merely
superposed hy ignorance, on the Purusha, then thetheory
that Purusha isveallythe enjoyer alone, not creator, that
Tradhdnn is the creator alone, not enjoyer ; that thera
ig aveal and distinct entity other than the Purushe
ghould not be respected by those wishing for emanci-
pation, as it is unsupported by dgamas, superfluons
and wnreasonable, “If it be urged that even if theve



186 THE PRASNOPAXISHAD.

wera but one entity, i.a., the Afman, the compiling of the
sdslre is superfluouns, we say ‘no.’ There is no such
defect. The alternative donht, whether the compilation
of the sdstras is superfluous or otherwise, con avise
ouly if there be those who compose the sdslras
and those who seel its finite,  If the Afman were one,
there can be no composer of the sistvas ete., diffevent
from that. In their absence, this alternative ques-
tion is itself inappropriate.  When the oneness of the
Almen 13 admitted, the nze of the sdsfras 18 alzo admit-
~ted by yon. When that is admitted, the sruti points
out the inappropriateness of the alternative supposition.
‘ But, where to him all becomes surely Afman, there
who conld ses what and by whom ete.’ The appropri-
ateness of compiling the sdstra is also pointed out, when
dealing from the stand-point of igmorance, without the
knowledge of the real existing entity. Thus at length,
in the Vijasaneyaka * where he sees as if duality exist
ete.” In this Atharramantropanishad algo, a division of
the sdstra is made at the very beginning, as that relating
te Pera (higher) Tidye and to Apara (lower) 1Vidye.
Therefore, there is no scope for the army of the argu-
ments of logicians entering into this domain of oneness
of the Atman well-guarded by the hand of the royal
authority of Vedénta. By this, it must be uvnderstood
that the fault of ‘want of materials’ in creating, pointed
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out in the Braliman by others, has been refuted, as the
fvalinai appears possessed ofa diversity of many powers
and means, dne to conditiong of name and form pro-
duced by ignorance ; as also the ohjection that the dfman.
bwings misery on itself ete, As for the illustration
that the king is by courtesy called the doer, when the
king's fuclolum iz the veal doer, that is not here in
point.  For then the primary import of the authorita-
tive srufi * he saw ete’ will be offected.  Where the
primary meaning of & word cannot be possibly necept-
ed, there alene is a secondary meaning allowed.  DBut
here to say that a non-intelligent thing puts forth well-
regulated activity in the canse of Merwsha taking note
of persons emancipated and bound, of doer, deed, place,
time and canses and for the purposzes of securing such
results as bondage, emancipation ete., does not stand to
reason, Dot on the view already stated that  the
ommiscient lord isthe eveator, this stands to reason.
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He ereated Priun; from Jvdna faith, dkdse, air, five,
water, earth, senses, mind and food ; and from food,
strength, contemplation, mantras, karma and worlds s

aud in worlds name also.
o, — By the Purusha, 1.e., Tevarve alone, is Pring, the
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-chief functionary created, How ? He, the Purishe,
by seeing, ie., contemplating as explained, created
Frina called Hivanyagarbla, the support of the active
instruments of all living heings and the internal e
of all.  From Prdna, he created faith, which is the
stimulus for all living beings, to perform good Farn.
Then he created the great Bhitus in which the helps
to the enjoyment of the fimits of karma inherve and
which are causes in themselves ; the dlusd having the
atbribute of svund ; air having two atbributes, its own—
touch—and that of its cause; so. fire having three
attributes, its own-—form—and the two previons—
sound and touch ; so, water having four attributes, its
own peenliar one—taste—and the three pravionsly
named ; so, eavth havin g live atbributes, itz own—smell
—combined with the previous four; so the senses
formed by these Dhiitas (rudiments) ten in number, of
two classes—intelligent and active ; the mind, lord
of these, situate within and char ncte.r]sed by doubt and
volition, Having thus created for living hemga the
eftects and cansez, he created for their support food
consisting of grain, corn ete; from the food eaten,
eficiency-—strength—a help towards the perform-
ance of all hwrima; aud for the living beings having
such strength, and being led astray from virtue, topes—
contemplation—a help to the purification of the mind.
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Mantras, for those whose internal and external senses
have been purified by fnpas, the Riks, Yojus, Sému
Atharve and Angivasamantras, helpsto karme; from them.
larma consisting in aguiholrd &e. ; from them, worlds,.
fruits of karma ; and of living beings therein created,
names guch as Devadatta, Yagnadatia &e.; thus all tliese
feerlos created with the aid of the seed, i.e., the fanlts of
ignorance etc., in living beings, as the vision of the
double moon, gnats, fly ete, created by the pressure of
the finger on the eyes, and as the vision of all ohjects,
created in dreams, ave again absorbed into Him alone,
having dropped all distinetions of name and form.
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Just as these vivers Howing towards the sea, their
woal, having reached the sea, disappear, their name
and form ave destroyed and all is called sea ; so of him,
that sees the Purusha avound, the sixteen kalas whose
goal is the Purusha, having reached Purusha, disappear -
their name and form ave destoyed and all is called,



180 . THE PRASNOTPANISHAD,

Purushe  alone, He becomes devoid of par ts and
immortal. There iz this verse.

Com :— How is that illustrated ¥ Just asin this wm*lrL
these vivers flowing, whose goal is the sea, having
reached the sea, suffer a disappearance of their name and
form, and when they so disappear their name and form
as the Ganges, the Jumna, eto., disappear, and in the
absence of all distinetion is called ‘ the sea,’ an expanse
of water ; as in this illustration, so of the seer who sees
avound the Purusha already described, treated of heve
and who has hecome the selt (the active agent * Seer
is heve used, as the sun is said to be the giver of light
everywhere althomgh his form islight itself) the sixteen
kalas, Prana and the vest already described, whose goal
is Purusha, as the sea is of the rivers, having reached
Purusha, i.e., being ahsorbed into Furusha, disappear ;
accordingly, their name and torm, i, their name as
Préna ete., and their distinet nature are destioyed.
The entity that survives undestroyed when name and
form are destroyed is called I'wrushe by the knowers
of Drahmeun. He who knows thus, being instructed by
the preceptor, how the lales are absorbed, becomes
devoid ot kalas, when the Lulas produced by ignorance,
desire, and Farmea have been absorhed by knowledge,
and becomes immortal, the kalas produced by igmor-
ance, the cause of death, having heen destroyed. - To




© WITH SRI SANKARA'S COMMENTARY. 191

convey that drift is the following verse :
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Know that knowable Purushe in whom the lalas arve
centred like spokes in the nave of a wheel. So, death
may not harm you.

Jom.—As the spokes of a wheel are centred
in the nave of the wheel, and depend on it, so
the kalas, Prana ete., are centred in the Purusha during
their creation, support and destruction. Know that
Purushe the Atman of all kales, worthy to be known
(Purusha, because he is all-pervading, or because he
stays in the heart); so, O disciples! death may not harm
you.  If the Purushe be not known, you will certainly
hecome miserable, subject to the grief caused by death.
The drift is that it may not so befall them.
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He said to them, ‘Thus much alone I know, this
supreme Drakman; there is nothing beyond this.” They
worshipping him said : ¢ you ave' our father who helps
us to cross to the other shove of ignorance ; adoration
to the great sages; adoration to the great sages.’
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Jom.— Having thus instructed them, Pippildde soid
to them : *“Thus far, T know the supreme Bralman
worthy to be known. There is nothing beyond this,
more excellent or worthy to be known. Thiz he said
to remove any doubt in the minds of disciples, that
there was yet something not known and to produce a
belief in their minds that their object had heen accom-
plished. 'Then, what ‘did the disciples instructed by
the proceptor, their purpose accomplished and finding
no reburn for knowledge received, do for their precep-
tor is explained. They worshipped him by throwing
handfuls of flowers at hisfeet and by prostrating before
him. What they said is stated : * You are our father;
becanze, you are the cveator, by giving us knowledge
of the Drafman—Dbody, eternal, undecaying, deathless
and fearless as it were—Dbecause you alone have helped
us to crose by means of the boat of knowladge to the
other shore (snpreme "emancipation chavactervised by
the absence of return to sumsdra) of the ocean of igno-
rance consisting in_perverse knowledge and infested
by such evils as birth, old age, death; sickness, misery
ete ; your heing onr father is more appropriaste than
others”. Fven that other father who creates the mere
physical body iz still tobe worshipped most of all, in
the world. What need be said of him who confers
thorongh immunity from fear?” This is the drift.
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Adoration to the greal sages who transmitted the
knowledge of Brafimen.  Adoration to the great snges.
The vepetition indicates regard,
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U, O Goeds D may we with onre ears, hear whads
is augpicions ; Oh ye! fit to be worshipped may we.
with onr eyes, see whob is anspicious; may we eujoy
the lifis alloibad to ue by the Gods, offering onre praise

with one hadies strong of limb,

s anfee: anfea: anfa 11
I'Jlr; Peace ! Peace!! Peace!!!
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Hurile Chin
'_-'0_“'_-

Here ends the sixth Prasu.
R |

Heve ends the Prasnopanishad.
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I8 Jwis been the solaee uf sy fif,
It will be the slaee of wny death,
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OPINIONS. .

Prof. Max Muller:—.,.. Feithful -translations -of the
ctnElaries, o, swould be wnost wseful to make the veal . character
buth of the Upanishad and of Sunkara better Fnown in England.

Swami Ramakrisnananda:—The rendering is as coneise
as b is literal and u wan with a partial Jnowledge of Sanskrit
whe wauts o go through Sankara’s invaluable commentaries will
never find u better Lelp than this tiny and well-got up volume.

Sir William Mulr:—* It iz a work so well commented upoa.
I bawve remd 16 with interest,”

Frof. T. W. Rhys Davids -/t scomns rery well done. . . .
Any one wanbing to understand Sankara’s interpretation of the
Upanishad will find the part very useful®

Mr. Bal Gunghadhar Tilak of Poona: -1 work
appees do e epvefully sveented and 1 have no donbt that your
buoks will prove to be of great use to the publie, capecially the
English veading cluss, :

Lt-Col. A, W. Smart:- I have in parts compared will
the wriginal and ffad it a good and faithiul transfation,

The Hon, Mp. Justice Subramania lyer :— [ have no
theonelt that this publication will prove extremely useful,

Pandit Manilal Dividevi of Benares : [ have lookel
into your work here and there and find it gond, '

The Theosophical Review, London. s regards the
tratslution, bo sy 46 ds veadahle 45 Mgh prade for it is not easy fo
render the Bhashyn into readable BEnglish,  The series will be of
ssrviee not so much for the translation of the text as for that of
the commentary,  The get-up of his fool 0 very ereditalble,  Few
Gt grest a0 well toened out dn fudia,

The Madras Mail :—Sankara’s eommentariss on the U pa:
nishads ey translaled in this book in an accwrate and clear “style,

while the venderings wre as literal as posnlle.  Messrs, G, A
P10



Natesan and Co. deserve a word of praise for the excellent style of
the printing.

The Theosophist, Madras :—The eminent scholarship of
the translator is a sufficient guarantee for the correct rendering of
the Sanskrit Devanagari text whichin all cases precedes the English
version; and English—knowing readers may properly consider
themselves under obligations to the worthy publisher for under-
taking such a commendable work in response to the growing de-
mand among cultured people in all lands, for a hetter knowledge
of Bastern religious Philosophy. '

The Madras Times:--For oursclves we welcome the
publication both as an excellent sign of a revival of religions in
days when atheism is sharpening its claws, and also as aw
exeellent sign of « living study of the classical language of the land.
A word must be said as to the get-up of the volume, which has
been turned out from the rising press of Messrs. Natesan & Co.
on the Esplanade. Phe get-up is really eveellent; the printing is
plain and clear and the cloth binding is in its neat lines positively
as good as any binding that we bave ever seen turned outin India.

The Hindu, Madras :—The translation has heen very
carefully made and it reflects no small eredit wpon the translator that
while endeavouring that this text should he as literal as possible.
the simple and easy style adopted by him renders it easy even for
the uninitiated to follow, without effort, the spirit of the disser-
tation. Messrs. G. A. Natesan & Co., deserve to he congratulated
upon  the very neat get-up of the baolklet and wpon the excellence af
their printing.

The Madras Standard :-—1'%e vendering which is as near
as possible to the original will be found of great help to those
interested in the subject.  Lhe get-wp of this little ook is good and
does eredit to the Printers. '

The Arya Bala Bodhini, Madras :-——7'he translatiin has
been ewcellently rendered & the spirit of the original strietly preser-
ved in translation.
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