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INTRODUCTION

A Chair in the name of Maharshi Veda Vyasa was set up by the Haryana
State Govt. for a term of five years at the Kurukshetra University with the objective
of preparing a Historical Geography of Ancient Haryana on the basis of the Maha-
bhirata and all other relevant material apart from Vedic and post-Vedic literature.
The author was offered the assignment and he joined as Professor of Indology in
September 1985 with the hope of devoting himself exclusively to research work.
This was not to be.

His long judicial and administrative experience led to the author’s unsoli-
cited involvement in additional administrative work of the University resulting in
heavy encroachment on his academic activities, Out of his five-year term he had to
look after the additional work of the Registrar, Principal Secretary to the Vice-
Chancellor, Director of the Institute of Sanskrit and Indological Studies and
Member of the Unfair Means Committee, apart from sundry other jobs of miscell-
aneous nature, for almost four years. Shedding one additional position always
meant its replacement by another. Only around the last year of his tenure was he
free from extra burden, but unfortunately through an adverse turn of situation that
deprived him of the basic requirements for carrying on his researches. In the
result the work on the Historical Geography of Ancient Haryana still remains to
be completed after his retirement from the Chair. It will be continued as his labour
of love, albeit without adequate facilities.

History of Ancient India opens in the land of Kuruksetra, now called
Haryana. It is the traditional ‘Seat of Creation’ and ‘Cradle of Indian Culture and
Civilisation®, Bulk of the Vedic literature and many early Sanskrit works, including
the Rgveda, often described as the oldest available testament of the Aryans, and
the Great Epic Mahibhirata, were composed here. The valleys of the sacred rivers
Sarasvaty and Drs;advati resounded with the first chantings of Vedic mantras and
witnessed the evolution of moral and ethical values which were declared by Manu
as worthy of emulation by humanity all over the world.

Study of history rightly begins with the proper perspective of its geographi-
cal background. In this regard the remote past of the hallowed land of Kuruksetra
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required to be cleared of much mist of confusion. Many geographical names
awailed identification and habitats of peoples and tribes needed to be defined. The
task looked rather formidable when, about twenty years ago, the author took up
the challenge. Happily, the commitment has largely been fulfilled through exhaus-
tive studies of various topics published in reputed rescarch journals and felicitation/
commemoration volumes. Twenty of these studies were brought out in 1986 under
the title “Studies in the Historical Geography of Ancient India.” This second
collection contains nine studies, covering topics relating to historical as well as
cultural geography.

The first paper examines the three names, Kuru, Kuruksetra and Kuru-
jingala with a view to removing the confusion over their geographical connotation,
It is shown that the first two were almost co-terminous in the Vedic age and larger
than the present state of Haryana, extending virtually upto the Sutlej in the north-
west and reaching beyond Gangi in the east. For some time the Kuru kingdom
embraced a slightly larger area while Kuruksetra gradually shrank in extent till it
came to denote first the Sarasvati-Drsadvati doab, and more recently only the
Thanesar tirtha-complex. Kurujangala, on the other hand, was the north-eastern
part of Kuruksetra, having the Jagadhari-Saharanpur tract as its central portion.
The second offers decisive identification of the Vedic Sarasvati with the present
Ghaggar-Hakra river. The source of the river lay above the permanent snow-line
in the Himalayan glaciers in the Rgvedic age and shifted down to Plaksa-
Prisravana or Lavasa in Pachhad as a result of the Great Deluge before the
compilation of the Atharvaveda. In the next paper it is conclusively established
that the course now followed by the Western Jumna Canal from the Dadupur
head-works onward is the original bed of the Rgvedic Ai{mamvats-Drgadvats river
which is the present Somb. While in its upper reaches this bed runs quite close to
the Yamuni at the lower end it merges in the Sarasvati-Ghaggar after being joined
by the Chautang—probably the Vedic Apayd. The combined stream vanishes in
the sands near Kalibangan which is the probable site of Vinasana.

The fourth article takes note of the references to the Kurus and Kuruksetra
in the Upanisads with suitable explanatory notes while the fifth describes the
proselytising activities of the Buddha in the land of the Kurus, noting the different
places visited and the various sermons delivered by him. This was intended to be
only a prelude to a book-length study which, time and health permitting, should
appear in due course. The next paper highlights the direct association of Kuru-
kgetra with as-many as eight out of ten incarnations of Vignu which reflects its
pre-eminence amongst the earliest religious centres of the country. The seventh
paper examines and refutes Prof. V.S. Agrawala’s theory of denigration of Kuru-
ksetra in the Mahdbhirata and the eighth draws attention to the existence of
apocryphal tirtha-names in Kuruksetra with three specific illustrations provided by
the names Sudina, Ahan and Ilaspada, adopted from expressions used in the
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Rgveda. The last paper traces the origin and development of Yaksa worship with
special reference to its form, centres and extent of prevalence in Kuruksetra.

Mo effort has been spared to make these studies worthy of attention of
learned scholars and it is hoped that this volume will receive their appreciation and
prove useful in the reconstruction of the remote past of our ancient land. Each
study is supported with copious notes and references from sources covering the vast
range of early literature, mediacval accounts, archaeological reports, gazetteers and
other official records and earlier researches in the field. A map of ancient Kuru-
ksetra and nine plates have been added to enhance the usefulness of the volume.

The credit for setting up Maharshi Veda Vyasa Chair goes, in the first place,
to the Haryana State Government. The author is therefore grateful to them for
making these studies possible. That the author has been able to carry on his work
in spite of many handicaps is largely due to the help of his friends and colleagues.
The renowned scholar, Prof. Jagannath Agrawal has been a constant source of
inspiration and the author’s gratitude to his revered Guru cannot be adequately
expressed in words. The author is grateful to Shri K.S. Dalal, Librarian, Kuru-
kshetra University, for meeting all his requirements of books and periodicals,
occasionally even by making arrangement with other libraries. The author is
beholden to eminent scholars and his learned friends and associates for their help
and encouragement from time to time. In this regard he would like to mention
particularly Dr. Lokesh Chandra, Dr. K.R. Norman, Dr. (Mrs.) Kapila Vatsya-
yana, Dr. K.D. Bajpai, Prof. Ajay Mitra Shastri, Dr. J.L. Brockington, Dr. B.Ch.
Chhabra, Dr. Ram Gopal, Shri Devendra Handa, Dr. Ashvini Agrawal, Shri R.C.
Agrawala and Shri K.D. Sethna.

The author would like to place on record his warm appreciation of the
generous help and assistance provided by Dr. (Miss) Swarna Prabha, Research
Assistant and all other staff members of his Department. He also thankfully
acknowledges his debt to learned scholars whose works he has consulted and
craves their indulgence to any inadvertent errors and omissions in the exhaustive
Notes and References and a fairly comprehensive Bibliography. And it is
gratifying for him to add that despite her reluctance to be mentioned it is his wife
Yashoda Bharadwaj who enabled him to devote himself exclusively to his academic
pursuits.

Last but not the least the author would like to thank Shri Manjit Singh,
the enthusiastic and enterprising proprietor of M/s. Harman Publishing House,
MNew Delhi for readily taking up and bringing out this volume in record time and
making a really decent job of it.

Vijayi Dasams O.P. BHARADWAJ
September 29, 1990,
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THE KURUS, KURUKSETRA AND KURUJANGALA

There is much confusion among scholars about the geographical definition
of the names Kuru, Kuruksetra and Kurujangala. The Kurus, sometimes described
as “Kuru rdgtra proper” are generally equated with the middle region between the
Gangi and the Yamund,'! with their two capitals at Hastinipura® and Indra-
prastha.’ Kurukgetra is frequently identified with *the area bounded by the rivers
Sarasvati and Drsadvati.,”™ And Kurujingala is taken to refer to the “wild region®
of the Kuru realm” or the “waste land of the Kurus"® and identified with the
region stretching from the Kimyaka forest on the banks of the Sarasvatl to
Khandava near the Yamund’ or with the tract between the Ganga and North
Panicila® or again with the Rohtak-Hansi-Hisar region.” These definitions cannot
be accepted as quite accurate.'

To be sure this confusion, to a considerable extent, arises from literary
sources which at times present a description of geographical units which is either
vague or fanciful or lends itself to mora than one interpretations. The first case
can be illustrated by the location of the Kurudesa as given in the én.kﬁ-uﬁga—
ma-tantra, a late work of the 17th century A.D."' It describes the Kuru country as
extending from the Hastinapura region and lying to the south of Kuruksetra and
cast of Padcilal Sircar’s attempt to inject some sense in this hopelessly confused
and misleading description by equating Paficala with the region of the Pir Panchal
range and the river named after it,'? is not convincing.
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The second case can be illustrated with two interesting examples. Let us
first take this familiar verse of the Mahdbharara

afrs  gTeEenr gwiv gugd
I aufa gedd ¥ agfa fafeed )

It is always taken to describe Kuruksetra as the land on the south of the
Sarasvati and the north of the Drsadvaty or in other words just the doab of these
two rivers.' In reality ancient Kuruksetra was a much larger geopraphical entity
within which the particularly sacred doab enclosed between the two holy Vedic
rivers and described as Brahmavarta by Manu,'® would appear to be the subject of
comparison with heaven in this verse. In another similar instance the name Kuru-
jingala is often construed to denote “‘waste land of the Kuru realm™ even though
Jingala cannot mean “infertile land™ here but on the contrary stands fora
particular kind of soil which is fertile and rich in production of grains and fruits.

The confusion is further confounded by the use of undoubtedly regional and
even local names like Kurujangala, Brahmasara, Rimahrada, Vinatana and Saman-
tapaiicaka, loosely for the whole of Kuruksetra.'? An attempt at clearing this
confusion and settling more or less definitive geographical definitons of the three
important units of Kuru, Kuruksetra and Kurujangala should therefore, be well
worth undertaking. Let us therefore examine each name separately in the light of
available evidence.

The Kurus

Kuru or “Kuru rigira"” is often equated with the region between the Gangi
and the Yamuna with its capital at Hastinipura.'® Raychaudhuri'® restricts the
Kurus proper to the district around Hastinipura Pargiter® calls it the middle
region between Gangi and Yamuni with capitals at Hastinipura and Khandava-
prastha or Indraprastha. Being unfamiliar with the geography of the area Pargiter
did not realise the contradiction involved in the location of a country between
Ganga and Yamuni and of its capital outside the doab on the west bank of the
Yamuni. V.S. Agrawala® notes that Kadika 2 the well-known commentary of
Viamana and Jayaditya on Pinini's Astadhydyi, mentions Kuru, Kuruksetra and
Kurujangala, all the three, as distinct geographical units.

There is no doubt that, to begin with, the name Kuru signified a particular
people. Although it does not appear in the Reveda specifically in this sense the
implication is quite clear from names hike Kurudravana® (glory of the Kurus) and
Pikasthiman Kaurayaa® Kuruiravana was a descendant of the well-known
Puru King Trasadasyu.® In the later Samhirds like the Maitrivani® and Kame®
Kuru specifically appears as the name of a people. The Tritsu Bharatas and the
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Purus, although enemies at one stage, appear to have coalesced with Kurus later, ™
We find the Bharatas in the same territory which was subsequently occupied by the
Kurus.® The Rgveda™ describes two Bharata princes Devasravas and Devavita
kindling sacrificial fire at the banks of rivers Sarasvati, Drsadvati and Apayi as
well as the lake named Manusa. The Brahamanas® mention Bharata kings sub-
duing Kadis, raiding the Satvants and making offerings at the Ganga and Yamuna.
The Bharatas appear as a variant for the Kuru-Paficilas in a passage of the
Vajasanevi Samhita. Also in the list of the great performers of the horse-sacrifice
the names of one Kuru and two Bharata princes are mentioned without naming the
people over which they ruled, while in other cases that information is specifically
given.”? In later literature the Kurus and Bharatas are clearly regarded as one and
the same people. For instance in the Mahabharata, Arjuna is addressed as Bhdrara™
as well as Kurunandana.’® The view that the Bharatas held a territory roughly
corresponding to Kurukgetra and bounded on the east by the Yamuni is therefore
quite plausible.’® On the other hand it appears rather extravagant to say that the
Kurus were widely scattered even to the north of the Himalayas and about the
Sindhu and Asikni.”

It is now generally recognised that the Brafimanical culture was developed
in the country of the Kuru-Pafcilas and that it spread thence, east, south and
west.*® Most of the important Brdhmana texts were undoubtedly composed in this
region, described in the Aitareya Brahmana as the middle country, later Madhya-
desa.® This text also mentions a section of the Kurus as Uttarakurus who are
often placed on the other side of the Himalayas on the basis of the expression
“parena himavantam,”*" which is usually mistaken to mean “heyond the Hima-
layas."*? This runs contrary to ethnic and geographic considerations. As we have
suggested elsewhere® “parena himavantem™ has to be taken to mean “opposite o
or, abutting on the Himalayas."

Tt is particularly relevant for our purpose that the Kurus are frequently
coupled with the Pancilas* and once with the Mahavrsas in the Brahmapas.® There
is a direct reference in the Kdaviya recension of the Satapatha Brihmana which
describes the Kuru-Paficalas and Kuru-Mahidvrsas as the peculiar home of pure
speech. Sudhakar Chattopadhyaya®® has taken the compound Kuru-Mahavrsas to
mean the Kurus of the Mahdsrsa country but this construction is clearly untenable
since both names refer either to territorial units or to people. If we 1ake Kuru in
Kuru-Mahivrsas to refer to people the second part of the compound must also be
construed likewise and not taken to denote a country. Actually ‘Kuru-Mahiavysesu’
is obviously the locative of the dvandva compound formation ‘Kuru-Mahévrsih’
meaning the Kurus and the Mahivrsas. The standard example of this compound
formation sanctioned by Pinini*’ is Madra-kekayih meaning the 'Madras and
Kekayas.” We come across a host of similar formations in literature from the
earliest time and in all these cases territorial continguity is an essential ingredient.
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The combinations of Anga-Magadhas,*® Silva-Matsyas,* Kasi-Kosalas,” Sodra-
Abhiras ¥ Cedi-Matsyas™ and Kosala-Videhas®™ are a few similar instances of
dvaniva compound based primarily on territorial contiguity. The Paficilas and the
Mahivrsas, therefore, denote two separate people or countries geographically
adjoining the Kurus. The Kurus lay in the middle flanked by the Pancilas on the
east and the Mahivrsas on the west.

Pancila has been roughly equated with Rohilkhand comprising Bareily,
Badaun, Farrukhabad and the adjoining areas including the Central Doab in the
U.P., bounded on the east by the Gumti, on the south by the Chambal, and in the
north by the foot of the Himalayas.®® Kannauj was also its capital at the time of
the Buddha.”®* Later it was divided into North and South Paficila separated by
the Gangd; the capital of the former was Ahichhatrd and that of the latter
Kiampilya. North Paficila included districts of U.P. lying on the east of the Gangi
and north-west of Oudh while South Padcila covered the country between the
Ganga and the Yamuna on the east and south-east of the Kurus and Sirasenas.”®
Hastinipura, the ancient capital of the Kurus, was situated twenty two miles
north-east of Meerut and south-west of Bijnore on the right bank of the Gangi.”

The territory of the Mahdvrsas lay about Vinasana and was roughly bounded
by the Kurus on the east and extended in the west into Rajasthan areas which
were later associated with Nigidas. Sodras and Abhiras.® They occupied the
country lying in the belt known for its valuable breed of Zebu cattle which gave
them their totemic name. This situation agrees with their description as a malarial
tract in the Atharvaveda.”® According to a legend in the Chandogya Upanizad® sage
Raikva was rewarded with the gift of a cluster of villages called after him as
Raikvaparpa by king Janasruti Pautriyana of the Mahivrsas. These villages suill
exist in tehsil Nauhar of district Ganganagar and are mainly inhabited by the
Raika clan of Rajputs who are evidently the descendants of sage Raikva.®

The Brahmanas thus place the Kurus between the Pancilas on the cast,
roughly having the Gangi as their eastern boundary and the Mahivrsas about
Vinadana as their western neighbours,

The evidence from Buddhist literature also points in the same direction. We
learn that after the age of thirty eight vears Gautama Buddha undertook extensive
missionary activity and travelled from state to state, town to town and village to
village propagating the Faith and sojourning at any one place only during the
rainy season.** Although the central part of the country received more attention
from him the ancient land of the Kurus was also not ignored and according to the
Mahavastu® Buddha personally converted the people of Kuru jamapada. The
Bhaisajyavastu in the Vinaya of the Milasarvastivading® which is known to have
come into existence probably by the second or first century B.C.* describes a
long journey of the Buddha in the company of Ananda. The Buddha went from
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Hastinipura through Mahanagara, Srughna, Briahmanagrama, and Kalanagara to
Rohitaka where he summoned the Yaksa Vajrapdni and travelled with him to the
north-west through Gandhira as far as Uddiyana and back. Another town that
finds mention in the same work is Bhadrankara.® Buddha's visit to this town 1s
described in the Divyavadana® also where two more journeys to Hastindpura and
Srughna find mention. Two more Kuru towns visited by the Buddha, viz. Thulla-
kotthita and Kammasadamma have received special importance in Buddhist
literature and find repeated mention in several works.® A village named Thiaodi,
described as Brahmanagrima and located on the western boundary of Majjhima
Dea® and another town described simply as Kauravya™ were also visited by him.

The Buddha thus visited at least nine towns in the Kurus which were scat-
tered all over the land.”! Hastindpura lay in tehsil Mawana of Meerut.
Mahinagara may refer to Indraprastha. Srughna has been identified with village
Sugh near Jagadhari while the Brihmanagrama named Thipd appears to be the
same as the present town of Tohana noted as Tausayana by Panini. Kalanagara
is Kalanaur, situated 12 miles west of Rohtak, on the rcad to Bhiwani. The
equation of Rohitaka with modern Rohtak is obvious. Bhardrankara, apparently
the same as Bhadrakira of the Salva group, is identical with Bhakra after which
the prestigious Bhakra dam is named. Thullakojthita has been equated with the
twin village Thol-Kurdi on the road leading from Ambala City to Thanesar via
Jhansa while Kammasadamma appears to survive in the name Kamoda about
15 kms. from Thanesar on the road to Pchowa.

Buddha is also said to have paid a number of visits to the Uttara Kurus which
should literally denote the northern part of the Kurus. The Kuru country was
divided into two portions, named Uttara Kuru and Daksina Kuru and was eight
thousand yojanas in extent.” The Jarakas™ describe the Kuru kingdom as three
hundred leagues in extent while its capital Indapatta was spread over seven
leagues. In the Divyavadina™ Hastindpura is also mentioned as its capital while
the Mahavastu™ stresses the greatness of the kingdom ruled from this city by
attributing to it sixty thousand cities which presents a contrast with the later
description of Haryana in the Skanda Purina™ as a state comprising five lakh
villages. In another reference the Somanassa-jataka’’ describes Uttara-Paficila as a
town of the Kuru rasfra.

The Buddhist conception of the Kuru country would thus appear to go
bayond the description in Brihmapa literature, It comprised the region from
beyond Hastinipura in the cast to the west of Tohana probably touching Vinagana
identified with Kalibangan in the west, and from the district of Indraprastha in the
south to the districts of Srughna in the north-east and Bhakra in the north. At
times it also included areas of Uttara-Pancila.

A passage in the Mahibhdrata’® enumerates the janapadas situated around
the Kurus. These are Pafcila, Cedi, Matsya, Sorasena, Pataccara, Daéirna,
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Navaristra, Malla, Silva and Yugandhara. These janapadas are described as
beautiful and rich in food-grains. The location of Pancila has been given above.
The Cedis had Kaij on their east, Avanti in the west, Matsya and Sarasena in the
north-west and the Vindhyas in the south.™ They can be roughly described as lying
to the south of the Yamuni below Vatsa janapada i.e. the region of modern
Bundelkhanda and adjoining areas.*” The Matsyas occupied the region of Jaipur
including the whole of the present territory of Alwar with a portion of Bharatpur.™
The Siirasenas had their capital on the Yamuna at Mathuré which is identified with
Mabholi, five miles to the south-west of the present town.™ The Pajaccaras occupied
parts of Allahabad and Banda districts in U.P.** The Daéirpas had their capital
at Vidisi, modern Besnagar on the Betwa or ancient Vetravati near Bhilsa in
Madhya Pradesh.™ This janapads was divided into West and Fast Dadirnas. The
former is equated with eastern Malwa including Bhopal. Eastern Dagirna formed
a part of the Chattisgarh district in U.P. and included the native state of Patna ™
Dadiroa derives its name from river Dadirna or the modern Dhasan which rises in
Bhopal state among the Vindhyas and joins the Betwa.® The Navarisira is
equated with Nausari far away in the Baroach district of Bombay." The territory
of the Mallas touched the realm of Uttara-Kosala. It was included in the sixteen
Mahéjanapadas of the Buddhists and consisted of two parts, Mallas of Pivi called
Paveyaka and those of Kusinird (modern Kosia 35 miles cast of Gorakhpur) called
Kosinaraka.™

The Silvas were in the mountainous region spread over the trans-Giri part
of the present Nahan state and the Kisrda Dun and Jaunsar-Bawar and probably
parts of Dehradun extending deep into the Yamuni-Ganga doab®™ and the
Yugandharas comprised the tract around the present town of Jagadhari adjoining
the Silvas on the north-east.

This description of the states around the Kurus does not in any way militate
against the geographical limits of the Kurus as already established. It needs to be
said however, that the Yugandharas and the Silvas, most of the time, formed a
part of the Kuru country.

A word on the location of the Uttara Kurus will not be out of place here.
According to the Vinaya Pifaka, when the Buddha went to Uruveld to initiate three
sadhus into the Faith Uruvela Kasyapa was performing a great sacrifice and wanted
him to leave. Out of consideration for him Buddha left for Uttara Kurus where he
went around for alms, took bath in the Anotatta lake and then took meals and
rested at 1ts bank.® Again when a famine befell Veraiji Buddha visited the
Uttara Kurus on the request of Sthavira Mahimoggallana. Actually the region was
visited by many monks and journeys to the Anotatta lake by Sthaviras are recorded
right upto the time of Asoka.” The Anotatia lake has been described in the
Papancasiidani as surrounded by five hills, namely, Sudariana, Citrakita, Kila-
kata, Gandhamidana and Kailifa. The Sudassanakiita, which was of golden
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colour, stood covering it. It has been identified with the celebrated Manasarovara
lake because the flora around it agrees with the Himalayan region.” IFf it was situat-
ed in the Uttara Kurus, as it undoubtedly was, the equation of the region with
Siberia™ has to be ruled out. Uttara Kurus have also been described as inhabited
by the Yaksas and ruled by Kubera Vaifravana whose capital Alaka is traditionally
placed near mount Kailada and lake Minasarovara.” Without dilating more on
the subject it can be observed therefore, that the Uttara Kurus of Buddhist
literature probably refer to the region adjoining the Kurus in the north and extend-
ing into the high Himalayas. The existence of a sub-division named Kuru (Khat-
Kuru) in Jaunsar-Bawar® further strengthens this position.

Utpala, the commentator of Brhatsamhitd takes Kurubhimi to mean the
region around Thanesar.” Alberuni®" too, equates Kuru with ‘Taneshar’ or

Thanesar. This Kuru of Utpala and Alberuni is however, just a substitute of
Kurukgetra.

The *Sakti-saigama-tantra™’ describes the Kuru country as extending from
Hastindpura and lying to the south of Kuruksetra and cast of Paficila, This tantra
devotes two full pajalas VIIth VIlth in its Sundari khapda to the geographical
description of different states, This description is often wrong in many cases and
generally unreliable. It is not possible to exclude Hastinipura from the Kuru
country whose main capital it was and to place the Kurus to the east of Paficilas.
The location of the Kurus as given in the Sakri-sagaama-tantra cannot therefore
be taken seriously.

The geographical picture of the Kuru country that emerges from the evidence
noted above is that of an extensive land. With Bhadrankara or Bhadrakira as its
part it touched the Sutlej in the north which means that considerable areas on the
north-west of the Sarasvatt were included in it. On the north-east its limits reached
into the high Himalayas to cover most of Jaunsar-Bawar and the Salva country.
In the east even the region of Uttara-Paficéla formed its part at one time and,
Hastindpura being its main capital, its boundary must have extended considerably
beyond this town. In the south it included the district of Indraprastha or present
Delhi which was its second capital. The adjoining state on this side was Sarasena
which had Mathura as its capital. In the south-west it was adjoined by the Matsyas
while in the west it had the Mahdvrgas about the region of Vinasana or Kalibangan
as its neighbours, In the north-west the Sutlej apparently formed the boundary.

Kuruksetra

We come across Kuruksetra as the name of a region from the Maitrdyani-
Samhitd® onward. It was already regarded as a holy land and is repeatedly
mentioned as the venue of sacrifices by gods and rsis.*® Earlier the Rgreda'™ also
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refers to Bharata princes kindling sacrificial fire on the sacred rivers Sarasvati,
Drsadvatt and Apayi as well as the lake Minusa.

A precise geographical definition of the land is however given in the
Taittiriva Aranyaka'™® while describing a sacrifice performed by gods with Kuru-
ksetra as their altar. The Khandava ie. the region about Khaodavaprastha or
Indraprastha (the old site of Indarpat in Delhi) made up the southern half of this
altar, Targhna its northern half, Parinat the lower or western balf and the Marus
or the Marwar desert its rubbish pit.

‘The identification of Paripat with Parinos of Arrian, a tributory of the
Indus'™ does not appear to be plausible. The place or mose correctly the region,
should be equated with parts of the Sirsa-Hisar-Hanumangarh tract to satisfy its
description as the lower hall of Kuruksetra if the upper half is placed in Targhna
which is a scribal error for Srughna, From the description of Sirasvata and Darsa-
dvata sacrificial sessions in the Brahmanas'™ and Sraurasitras'™ Parinat appears
to be the lower part of the Sarasvati-Drsadvats doab.!®

The identification of Srughna with the site of Sugh, which was the central
town of the region, admits of no doubt."™ Srughna enjoyed considerable importance
in ancient times, The old mound of Sugh lies 30° 9'N and 77° 23'E, on the Western
Jumna Canal'® running in the old bed of the Drsadvaty,'™ about 5 kms. to the
east of Jagadhari. Yugandhara of Sanskrit literature. By the time of the Tairtirlya
Aranyaka the town had acquired enough prestige to lend its name fo the surround-
ing region and thereafter till about the 12th century A.D. it always remained in
the lime light.!” One reason probably was its location on an important east-west
trade route. The road from Mathurd to this town has been called Sraughna by
Panini." It is also mentioned in Buddhist works like Mahamayiri and Divydva-
dana"? and in the Brhatsamhita and described in some detail by Hieun-Tsang'"?
who visited it in the 7th century A.D. and found an Afokan stipa and a monastery
to the south-west of the city, apart from many other stipas.

The site has been excavated on a2 modest scale and it has yielded Painted
Grey Ware sherds of inferior quality associated with Northern Black Polished
Ware and Fine Grey Ware datable to circa 600-500 B.C.""* Cunningham has high-
lighted its importance while pointing out that it stood on the high road leading
from the Gangetic doab via Meerut, Saharanpur and Ambala to the upper Panjab
and fell on the route taken by Mahmud of Gazni on the way back from his
Kannauj expedition, by Timur while returning from his plundering campaign at
Haridwar and by Babar for his advance to the conquest of Delhi.

According to Hieun-Tsang the kingdom of Srughna was six thousand li or
one thousand miles in circuit, on the east it extended to the Gangd and on the
north to a range of lofty mountains, while the Yamuni flowed through the midst
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of it. From these data Cunningham''® concludes that Srughna must have comprised
the states of Sirmore and Garhwal, lying between the Giri river and the Ganga,
with portions of the districts of Ambala and Saharanpur in the plains. This estimate
of Srughna would appear to tally with our definition of the Uttara Kurus as given
above. The description of Srughna as the northern half of Kurukgetra thus implies
that Uttara Kurus constituted the northern half of Kuruksetra too.

Khandava is first mentioned in the Brahmanas as a venue of long sacrificial
sessions. The Jaiminiva''® and the Satyayana'!’ Brahmanas mention the perfor-
mance of a satra here by the Gaupdyanas. The Pafcavimia''® Brahmana describes it
as the scene of an year-long sacrificial session by the sages, Dhrti and Vitaval.
According to the popular story given in the Mahabharara'"® Agni, the god of fire,
appeased its hunger by burning this forest with the help of $11 Krspa and Arjuna
in the face of Indra’s opposition. The town of Khindavaprastha was built by the
Pandavas as the capital of their own part of the Kuru kingdom and it came to be
known as Indraprastha later. According to another story in the Kalika Purdna'®
this forest was originally the abode of Indra. It was cut down by King Sudariana
of the Candra dynasty who built a town called Khindavanagan in it. 1t was how-
ever wrested from him by Vijaya the king of Kaéi who again turned it into a
forest under the direction of Indra. The town built by Sudaréana has been described
as hundred yojonas in length and thirty yojanas in breadth.

1t would thus appear that the name Khindava of the southern half of
Kuruksetra applied to an extensive region with Delhi, the site of the ancient town
of Khindavaprastha or Indraprastha, as its focal point.'”® The account of the
Kilikia Purina describes it as not far from Himavat which might have prompted
Nando Lal Dey'® to define it as a greater portion of the Meerut division of U.P,
from Bulandsahar to Saharanpur, generally identical with Muzaffarnagar. It must
be remembered, however, that the central point of this region was Indraprastha and,
in view of the fact that it was an extensive region covered with foresis, it must
have denoted a fairly extensive territory reaching close to Mathurd in the south.

Sanskrit inscriptions of the 13th to 16th centuries invariably refer to
Jodhpur-Udaipur-Bikaner region as the desert i.e. Maru, Maru deia or Maru-
sthali'® The Sarasvati is said to have dried up about the head or top of the
Marus.'* The spot can be said to be identical with Vinadana where the Sarasvall
lost itself in the desert out of its contempt for the Stidra-Abh'ras'>® and Nigadas.'*
Vinadana has been equated with Kalibangan where, even now, the flow of Ghaggar-
Sarasvati dries up in the sands unless on account of excessive decrease or increase
in rainfall it ends short of Kalibangan or a little below it. Existence of many sacri-
ficial altars facing the Ghagpar-Sarasvati at this pre-Harappan/Harappan site
appears to suggest that the Sdrasvata and Dirsadvata satras, for which the
yajaménas took diksa at Vinasana, were started from the site of Kalibangan
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upstream along the two rivers.'*” This spot eminently qualifies for being described
as Maruprgstha or the top of the desert.

An examination of the geographical boundaries of Kuruksetra thus appears
lo make it co-terminus with the Kurus till at least the later Vedic period. This is
quite understandable because just as the name Kuru of the people applied to their
land also Kuruksetra too originally meant the land of the Kurus. In late medieval
Jain works it has been called a rdsfra. Gradually however the geographical defini-
tion of Kuruksetra began to shrink on account of several factors.'*™

Firstly the Sarasvati-Drsadvat! doab acquired more religious importance as
reflected in its description by Manu as Brahmévarta.'® The place of Brahmavarta
was taken by Kuruksetra with the inevitable consequence of curtailment in its area.
Secondly the name got associated with the illustrious King Kuru as the Kserra or
field first ploughed by him.'* A field naturally had to be a restricted area and not
a whole region. Thirdly the concept of Yaksa-dvarapilas came to be applied to
Kurukgetra also.'® While on the one hand it was equated with the Urtara-vedi'™"
of Brahmi and called Brahmavarta on the other hand the Yaksas named Taran-
tuka, Arantuka, Macakruka and Kapila were placed at its four'* corners which,
even if not clearly identified, restricted it virtually to a tract between the Sarasvati
and the Drsadvan. Plaksivatarana'” to the north of Jagadhari, Vrddhakanyika
tirtha'** in the upper reaches of the Sarasvati-Ghaggar somewhere below Plaksap-
risravana or Lavisd in Pacchid"® and Mufjavata near Jind''® acquired the position
of gates to the land of Kuruksetra. In the third stage the name Kuruksetra got
confined literally to the tirtha complex of the present town of Thanesar which
appropriated the adjective of Dharmakgetra also. In the confusion it was described
as Brahmaveds, the tract of the five lakes of Paraurima, Samantapaficaka and even
as Brahmasara and Sannihati.'”” On account of the convergence of pilgrims from
all parts of the country to the Sannihati lake for a dip at the time of a solar
eclipse!® the main railway station of the city was also christened as Kurukgetra.
So much so that people from the neighbouring rural areas started calling even the
Brahmasara lake by the name of Kuruksetra tank.™

Kurujangala

As already noted Kurujangala is often misunderstood as the “waste land’ or
the ‘wild region’ (jaigals) of the Kuru realm.'® The Mahabhdrata™® however
describes it as a rdgfra and traces the origin of the name to king Kuru.'*! [t has
thus been used as another name for the ¥ urus and Kuoruksetra also."® Thers are
however some passages which give a fairly clear indication of the tract to which
the name Kurujingala applied. In Vilmiki's Ramayana,'? for instance, the messen-
gers, directed to fetch Bharata from Rijagrha in Kekaya, on the sudden death of
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Dasaratha, start from Ayodhyd and on their westward journey cross the Gangi,
pass through the Pafnicila country and then proceeded through Kurujingala. In
agreement with this description of Vilmiki Hema Candra'* describes Kurujingala
as the country lying to the north-west of Hastinipura.

The Mahdbhirata also appears to support this position. During his self-
imposed vdnaprastha in the company of his queens Kunti and Madri, king Papdu
visits the Caitraratha forest, Gandhamidana peak and the Satairiga mountan.'*
Caitraratha has been identified with modern Chakrata or Jaunsar-Bawar forest
division comprising the northern part of district Dehradun of U.P.'** Gandhama-
dana finds mention in the Vignu Purdsa as the hill on which Badarikidrama was
situated.’ This Badarikiérama most probably refers to Adyabadan on river Somb
(old Vedic Aémanvati) to the north of Kapdlamocana tirtha near Bilaspur om the
Ambala-Jagadhari road in Haryana. The description in the Great Epic is rather
loose but from the context the name Sataspnga appears to refer to the Shiwalik
range above Adyabadari. From this region Kunti proceeds towards Hastindpura
covering the long distance through Kurujangala,'"** having the tract of Jagadhari-
Saharanpur as its central portion. This was the north-eastern strip of the Kuru
country which is known for its fertility and richness in the production of grains
and fruits, It cannot be described as *“*waste land.”

The word *j@igala’ in the name Kurujangala cannot be construed to mean
“the wild region of the Kuru realm.” In reality it denotes a particular kind of soil
which according to its traditional definition, makes for a picturesque and prospe-
rous land of wind and sunshine, abounding in delicious fruits and food-grains.'*
It is this kind of rich jaagala country that Manu'*® recommends for residence. The
name Kurujingala therefore applied to the north eastern part of Kuru country
notwithstanding its occasional use in place of Kuru and Kuruksetra.

We can now sum up the result of our inquiry as follows: OF the three geo-
graphical names Kuru, Kuruksetra and Kurujingala the first two were almost co-
terminus with the exception that for sometime the Kuru kingdom embraced a
slightly larger arca, while Kuruksetra gradually shrank in extent till it came to
denote first the Sarasvati-Drsadvatl doab and more recently only the Thanesar
tirtha complex.

In the Vedic age the names Kuru and Kuruksetra applied to a region larger
than the present state of Haryana, extending virtually upto the Sutlej in the north-
west and reaching beyond Ganga in the east. Kurujingala, on the other hand, was
the north-castern part of Kuruksetra having the Jagadhari-Sabaranpur tract as its
central portion.
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The verse is quoted in G.A.M.L, p. 79 as follows:
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I 1.4
Wﬂwﬂfﬁﬁiﬂﬁﬁ: &YHT TREASA_AT, TaH 7 947 AN oIl
1. el
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fagr sarem g safsfy qUTEATA 11

groEdl AW ATORFUTT THAT |

FroaosafasiamEmar . w@aEEg o
The Sarval Inscr. of V.S. 1384 (Epigraphia Indica, Vol. 1, 1892, p. 93 fT)
describes Delhi, Spelled Dhilli, as a town built by the Tomaras in Haryana
which is like a heaven on earth:
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fefeawrear q@r a= amizleafafaar o

122, -P. 99.
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Vamana Purdna, Cr, ed., 23.21-33; Sm., 1.13 and 11.24.
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AEgFTCaFATaL  TAgaAl 9 FAEee 91
TAq AT GEATSER  NarTaedaiaesad il
Also 52.1.
Mbh. Vana, 129. 11 and 13:
g A% fAgegrm @97 w@EAH |
grvaT  FrAd WEATET WA
As a corollery it was also the door for heaven to the north of Kuruksetra:
UAEAMTEA0 ARATAHTAA |
UAE ATRISES  ETCHIZEAIa: 1)
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Vrddha Kanyika is a Sdrasvata Tirtha vide Devala Quoted in Krryakalpataru
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Eﬁ!m'ﬁrgﬂﬁﬂ' ﬂﬁi’ﬁ'ﬁl‘ fersgarr 1
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AvEHEHEEAT  gEaiTEE] JeHad |
and Vamana P., Sm., 13.50 and 20.9.
Also see Kalyina, Jan. 1957, No. 1. p. 79.
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Vol. II1, p. 2124:

TFAUT  AEH, TG ATAH |
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140. Adi, 191.9:
FoArERSy  TEY ARG
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and 10222
oAt Ffoga IMAT FEACTAL |
adgdfadr drom g TEETEAY 1

141, Adi, 89.42-43;
: HawomEgdAr  auet 99 FEA |
Twd geT @at adw s
g Arearstafaeard gfasai FearTq |
FEAF T AT W WH HFEA
142. e.g. Vamana P., Sm., 1.1:
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Dey, op. cit., p. 110.
143. Ayodhya, 68.13:
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144, Quoted in Vacaspatyam, Vol. VL, p. 5154

gfeamTeen gae afd fEsirarst [ T .. .

145, Adi, 110.42-45:
TEAEG FIGA: TOSHAGATAA: |
mﬁﬁmﬁmaﬁrmﬁrﬁmr
# S77g A FifuEdes 71
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garg § & T awyg g T
TR FEC ATH FEEEHArT 7|
WARIET WEraW  dI9E:  §EIEd |

146. Studies, p. 79 f.
147. V. 37.34:

quf  ARENTEATE |
qrATTAwEq  aofag WA



The Kurus, Kuruksetra and Kurujagala 21
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srrara ufeqan: &4 Ao |
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qTT ArTReATH  Afesd dEEEa i
149. Bhavaprakaia with com. of Lalchand Vaidya, 2 vols., Reprint,
Parvardha, Vol. 1, p. 62, TV, 5-6:

AFTAAS oG EFEATAANIT: |
gt Ore-faeard-Trashaa g 1l
zfoorey qud AT TEE: |
W%ﬂﬁaﬁ?ﬁmﬁr = 1

150. Manusmrti, VII. 69:
AN FEAETIAH HragraFaTaae |
trqmamw-"rf T AAETEad )

Com. Kullaka explains jarigala in the following verse without giving its source:
sEdIEHAUT a5g WA SEUAT |
§ FA1 ST 20T AgATATiE §44: 1!

Delhi 1986,



THE VEDIC SARASVATI

Sarasvati can be called the holiest of the holy rivers of India in as much as
it has retained its sacred character right from the Rgvedic age to the present day.
Many other streams were christened after it by the people moving to other parts of
the country from the region of Kuruksetra which was the cradle of Indian civiliza-
tion. Even the Gangi was invested with more and more of her qualities with the
passage of time.! Gradually it came to signify all the holy rivers as a verse of the
Mirkandeya Puripa® suggests. According to the Mahibharata® the seven Sarasvatis
cover the universe and the Sarasvati made her appearance whithersoever she was
summoned. At Puskara she appeared under the name of Suprabhi, at Naimisa as
Kincanikst, at Gayd as Vigild, in northern Kosala as Manorami, at Kuruksetra
as Oghavati and at Gangidviraas Surepu and on the Himavat, Vimaloda. All
these seven forms then came and mingled together in the Saptasirasvata tirtha in
Kuruksetra. However the important rivers which bear the name Sarasvati are the
Harkhaiti or Harahvaiti also called the Arghandab or Helmand in Kandahar
(Arachocia),* the Arbuda-Sarasvat: in Gujarat® and the Thanesar-Sarasvati near
the city of Thanesar now also known as Kuruksetra.

Scholars who believe in the extra Indian origin of the Aryans think that the
name Harkhaiti or Harahvaiti travelled with them to India with the linguistic
change of “Ha"" to “Sa" while those believing in their autochthonus origin contend
that the name Sarasvati was carried westward by the outgoing Indo-Aryans and
the linguistic process involved was of the change of “Sa™ to “Ha " If we are not
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pre-disposed in favour of the foreign origin of the Indian Aryans® the second alter-
native would appear more logical. Whereas it may not be possible to establish the
philological process of the change of “Ha™ to “Sa™ and to explain particularly its
change to all the sibilants “Sa”, “Sa” and “Sa”, it is quite easy to prove the
reverse of it. From the earliest times through the ages we come across instances of
this change of Sa”, “*Sa” and “Sa” to **Ha" specially as we proceed from the
traditional region of Madhyadefa towards the west. To take only a couple of
instances even now Sadhu is pronounced as Hau, Sivaji as Hibji, Sukhdeva as
Hukhdeva, Dada as Daha and Sihukara as Haukira in dialects of Marwar.” Going
back about 25 hundred years we find the place-name spelt as Tausiyapa by Pinini
changing to Tohana® at some later stage. The earlier change of Vedic Asura to
Avestan Ahura® and Sanskrit Sindhu to Old Persian Hindu™ is well known. The
same process operated in the evolution of the name Saryana in the Rgveda'® and
Saryina'l or Saryina'? later 1o Haryana'® which, like its original, earlier applied to
the western parts of the present state.” The consistent operation of this linguistic
process of the replacement of sibilants by “Ha™"* thus justifies the conclusion that
the name Sarasvati also logically underwent the same process in its westward
journey and became Harahvaiti or Harkhaiti in Arachocia.

Even in India however there are, as already noted, more than one rivers

bearing this name. It is proposed to undertake an exercise here to identify the
original Vedic Sarasvati,

The very name Arbuda Sarasvati shows that it is of later origin otherwise
the association of Arbuda with it would be redundant. We are then left with only
the Thanesar Sarasvatl which according to the Imperial Gazetteer of India (IGI),'*
rises in Sirmur State, debouches on the plains at Adbadri, disappears in the sand a
few miles farther on and comes up again about three miles to the south of Bha-
wanipur, It vanishes again at Balchhapar for a short distance to emerge once more
and flows on in south-westerly direction across Karnal until it joins the Ghaggar in
Patiala territory after a course of about 110 miles. On the way a disirict canal
takes off from it near Pehowa about 24 km. below Thanesar. Running along the
towns of Tohana and Sirsa it turns southward to enter Rajasthan in the district of
Ganganagar where it vanishes in the sands of the desert.

There is no denying the fact that the name Sarasvat: at present applies to
this river described in the 1.G.I. It has indeed the partial support of literary
evidence going back at least to the Epics. In the Hargacarita of Bina the Bhairavi-
cirya who initiated Prabhikara-vardhana in Tintric rites is mentioned as staying
in a deserted temple on the bank of the Sarasvat.'” On the death of Prabhikara-
vardhana his cremation takes place on the bank of the Sarasvati'® His queen
Yaiovati precedes him and plunges into fire at the same river.'® Finally when
Harsavardhana ascends the throne, his forces start on their victory march from the
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bank of the same river. Bipa presenting a graphic description of this scene
describes how the seal of the king drops face downwards on the dry mud of the
bank of the holy river and his name is imprinted on the soft earth signifying, as it
were the stamping of the earth with the single seal of his sole command.®® Evidently
the river flowing very close to Thanesar, the original capital of the Pusyabhitis,
was at that time known by the name Sarasvats.

The Mahibhirata® also describes a large number of tirthas which are
located on the Adbadri-Thanesar Sarasvati including the Kapidlmocana the Sthin-
visgvara and the Prthidaka. It specifically mentions the location of the hermitage of
Vasistha at the Sthigu Tirtha and that of Viévamitra further on along the Saras-
vat.*? The celebrated Sthianu Tirtha is located on the northern side of the town.
Only about 40 years back the flood waters of the Thanesar-Sarasvati used to flow
into the holy tank at this tirtha. Its antiquity undoubtedly goes back to the age of
the Pusyabhiitis and it was from this tirtha that the town and the Janapada®
acquired the name Sthanviévara which first changed to Sthineévara® and then to
Thanesar.*® Prthiidaka or Pehowa is named after King Prthi or Prthu son of Vena
who figures as a Rsi in the Rgveda ?®

In the Valmiki Rimayana® while describing the return journey of prince
Bharata from Girivraja in Kekaya to Ayodhya the poet refers to his crossing the
joint stream of the Sarasvati and the Gangid before entering the Bhirunda forest in
the north of the Kira-matsyas. As we have shown elsewhere®® this Sarasvati was
also the Adbadri-Thanesar-Sarasvati while its tribatary Ganga represented a small
stream in Kuruksetra named after the holy Ganga.

However there are indications that the river represented in all these refe-
rences and flowing by the tirthas like Adbadri, Kapilamocana, Thanesar and
Pehowa actually acquired the name Sarasvati only at a later stage.

¢ Pehowa inscription of Bhoja of the Imperial Pratihira dynasty locates
Prthiidaka in the vicinity of the Prici-Sarasvati2® The Vimana Puripa® also giv:s
to this river the name Prici-Sarasvati at one place. In the Bhagavata-Purina®!
again we specifically get the name Prici-Sarasvaty of the river in Brahmivarta, the
country of Manu which teo obviously refers to the Thanesar-Sarasvaty. It cannot
be argued that the adjective Pricy meaning eastern applies to the Thanesar-Saras-
vati at any one particular point because it is called Prici-Sarasvati not only at
Pehowa but also at Patan (Anhilpatak) in Gujarat™ and at the holy tirtha of
Puskara at Ajmer.” Prof. Raychaudhuri* therefore rightly remarks that the very
application of the adjective Priici to the Thanesar-Sarasvati presupposes the exis-

tence of an old river Sgrasvati to its west. As we proceed, the truth of this observa-
tion will become evident:

The Epics associate at least four more rivers with {he name,

Sarasvaty, W
may first refer here to the Rimiyana®® where it describes :

the westward journey of
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the messengers from Ayodhya to Kekaya to fetch Bharata from his maternal uncle's
capital Girivraja on the sad and sudden demise of King Dasaratha. Only the part
of their journey in the region of Kuruksetra is relevant for our purpose.

After crossing the Priici-Sarasvati and passing by the town of Puskaravati,
probably the same as Bilaspur,® known for the two very old lotus-lakes Kapila-
mocana and Rpamocana and as the capital of Srikantha Janapada,” the messen-
gers approach and ford the celestial river Saradanda which has been identified with
the present Sadadeni,” a tributary of the Markanda river which, as already
mentioned, joins the Prici-Sarasvati near Pehowa. Another tributary of the
Markanda was the Arund, now called Run Cho and mentioned by Vilmiki as
Agneyr.®

The Markanda rises at Baraban in the hills of Katasan and after flowing
from south-east to south-west for a distance of about 24 kms. passes into the
Ambala district at Kala Amb.* The main stream, which acquired the name
Markanda because of the great Rsi's association with it, was probably better known
by the names of its two branches Arupa and Saradanda in the past. Saradanda is
apparently the same as Sardvati, both signifying ‘a river abounding in reeds."' The
people occupying the region below the Nahan Shiwaliks along the river and
extending westward probably upto the Tangri inherited its name and are known as
one of the constituents of the Silva confederacy of tribes.*?

A traditional verse describes the Sardvati as the boundary between the
Pricya and Udicya divisions of India.*’ Amarakofa* fully concurs with this in
describing the country to the north of the Sardvati as north-west and that to s
south as east. Rajasekhara*® says practically the same thing in different words when
he places Uttaripatha, another name for the Udicyas, on the other side of Prthu-
daka. It is the ‘Sadadeni-Aruni-Markanda’' that flows by the side of Pehowa after
meeting the Thanesar-Prici-Sarasvati. There is, thus, adequate evidence to support
the Sardvati-Saradandi-Sadadeni equation.

Hemidri*® quotes the same traditional verse with the reading Sarasvati for
Sarivatt which suggests that the Sarivati-Saradangd-Sadadeni was once known as
Sarasvati also. Same is the case with the main river Markanda. When propitiated
by the Eternal Sage Mirkandeya the Sarasvaty, rising at Plaksa, is stated in the
Vimana Purina*” to have followed him wherever he led her. It is thus the Saras-
vat1 itself which is named after sage Markangeya. The Arund, too enjoys a similar
situation as it is described in the Mahdbhérata as Sarasvati’s own form and brought
into being by Sarasvat! herself.** All the three sister streams Saradandd, Markanda
and Arupd thus shared the name Sarasvati.

The next river forded by the messengers after crossing the Saradandi is
named in the Rimiyana® as Iksumati which has been identified with the Ghaggar
flowing by the present town of Panchkula ncar Chandigarh.® The Mahdbhirata™
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deseribes lksumaty as a river of Kuruksetra. Literally, the name signifies a river
that is rich in sugarcane or whose belt is particularly noteworthy for its fabulous
cane crops. This is applicable to the present river Ghaggar which is called Hakra
in Rajasthan.

In several villages in the Parganas of Jodhpur and Malani in Rajasthan
stone cane-crushers were found which are said to have been used for making gur
when the Hakra flowed and supported rich cane crops in the area.™ Sultan Masaud,
son of Mahmud of Ghazni, found the tract around the town of Sirsa, the ancient
Sairisaka,” remarkable for the extensive growth of cane which his forces used to
fill up the moat for storming the fortress.® The records of Timur’s invasion also
mention the sugarcane jungles of Tohana ** Both the towns of Sirsa and Tohana
are situated near the Ghaggar. Iksumati is a derivative name used for the river
whose real identity is given away by the adjectives qualifying it. It has been called
Pitrpaitimahi. Attempts have been made by commentators to explain this adjective
to mean ‘connected with the ancestors of the Iksvikus' or ‘frequented by the
ancestors of Dadaratha’ or ‘the country and towns on whose banks were possessed
by the ITksvikus * Such a construction would, however, be not only far-fetched but
also unreasonable in as much as the party comprised the messenpers who were, at
best, only roval servants and mnot members of the royal family with reference to
whom the river could be called Pitrpaitamah?.

As it is, the adjective simply means ‘created by God Brahmi who is known
also as Prapitimaha.s Now, the river most closely associated with Brabma is the
Sarasvatr.™ She has been variously described as his daughter,™ his consort™ and
his first creation among rivers.® The alternate reading Devarsicarita too fits per-
fecily in the case of Sarasvatt. lllustrious names among gods and men are connected
with her. Vilmiki therefore uses Iksumati only as another name for Sarasvati and
leaves us in no doubt about it. Indumati, the variant reading for 1ksumats, is also
a name for Sarasvati which is supposed to have conveyed the Indumat®™® or Agni-
Vagdaviinala to the ocean.®® The readings Devarsicariti and Indumati are, indeed,
so obviously applicable to Sarasvati that it is difficult to resist the conclusion that
whosoever introduced them in the text must have been fully conscious of the poet’s
intention to refer to this river here. The names Saradanda and Iksumati or Indu-
maty, again, conform to Vilmiki's preference for™ derivative names, as does the
use of Virua for the Yamuni and Agneyr for the®® Aruni.

This presents an interesting situation where we have three Sarasvaus, viz.,
the Iksumau-Ghaggar-Sarasvaly, the Arupa-Saradanda-Sarivati-Markanda-Saras-
vaii and the Kuruksetra-Thanesar-Sarasvati, also known as Prict or Fastern
Sarasvat.. While it does call for explanation, it does not defy a satisfuctory
solution.
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The identification of the Rgvedic Sarasvaty with the old bed of the Ghaggar
in Rajasthan, called Hakra or Wahinda, is not seriously questioned. The diffe-
rence of view is mainly over the course of the river above Vinadana or the region
about Kalibangan.®" It is somewhere above this point that the confluence of the
Sarasvati and the Drsadvati® took place. A long distance before this, the Markanda-
Sarasvati joins the Ghagpar three miles above Akalgarh™ after the Prici-Sarasvati
of Thanesar has already merged with it at Urnai near Pchowa.™

Now, the Rgveda describes the Sarasvati as the river par excellence, rushing
down right from the mountains up to the ocean™ with a tempestuous roar,”
breaking and carrying down ridges of hills like lotus-stems™ and filling the realms
of earth and the wide tract of the firmament.™ It is superior to her companions,™
and surpasses all other rivers by her majesty™ and glory.”” It is fierce.™ swiftest of
the swift,™ mightiest of her class® and best of rivers.” best of mothers™ and even
best of poddesses® Neither the Markanda-Sarasvaly nor the Thanesar-Prici
Sarasvati could ever lay claim to this description. The latter, although monopolising
the name, is indeed but an insignificant rainy-season nullah, hardly fit to be called
a river and now almost extinct. It might be somewhat better around the time of
Harsavardhana but could never have been so big as to inspire the Rgvedic poets
to the extent of eliciting the lofty epithets quoted above. The terrain simply rules
out such a possibility.

On the other hand, this picture of the Rgvedic Sarasvati immediately recalls
to mind the 2-6 miles wide bed of the Hakra* in Rajasthan and the furious flooded
Ghaggar inundating vast areas. If ever the Ghaggar was a perennial river—as it
undoubtedly was before the Brihmana period where we find Vinasana mentioned
for the first time — it must have deserved every word of the praise showered on the
Rgvedic Sarasvatl. Even now, although shorn of its prehistoric grandeur, it presents
a formidable spectacle when at the peak of flood.® The richness it bestowed on the
soil in its belt has earned for it the epithet of Iksumati from Vilmiki, and won the
adjectives like *possessed of wealth™, ‘having a golden path,'™ ‘possessed of vigour
on account of flood™ and ‘distributing riches to the whole world™ from the
Rgvedic seers. The Ghaggar-'ksumati was therefore the original and Rgvedic
Sarasvatl which fact has been acknowledged by the Adikavi in the use of the
adjective Pitrpaitimah.

The wvalidity of this identification can be easily verified. In the later Vedic
literature, the Braihmanas and the Sitras, we find Plaksa Prisravana®™ mentioned
as the name.of the source of the Sarasvati and Vinafana®™ as the place of its
disappearance in the sands of Bikaner. Plaksa Prisravana has been identified with
Lavasa reserved forest memed after a village lving 30° 42' N by 77°9'E in lower
mountains in Pacchad sub-division of district Nahan in Himachal Pradesh®™ and
Vinadana with the well-known Pre-Harappan/Harappan site of Kalibangan situated
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29°.25'N by 74°.5'E some 310 km. north-west of Delhi, in Hanumangarh district
of Rajasthan.” These two points are respectively the source and tail end of the
Ghaggar too.

In Rgveda VIII. 54.4* Sarasvati is invoked separately with seven rivers
while in VI. 61.10, 12°® she is referred to as seven-sistered. This would suggest that
she had seven tributaries. That these included the Indus would be clear from her
adjective Sindhiimatd® where Sindhu cannot denote the ocean. The other six rivers
were in all probability the five Punjab rivers Jhelam, Chenab, Ravi, Beas and
Sutlej and the holy Drsadvati” which forms with the Sarasvaui the venue of sacri-
fices by Bharata Princes in the Rgveda,”® of Dirsadvata sacrificial sessions in later
Vedie literature,® and the southern boundary of Brahmavarta, the holy heartland
of Kuruksetra in the Mahdbharata'™ and the Purinas.' Obviously the Kubha
cannot claim the seventh position in her place.'™ Where the Sarasvau is called
the seventh'™ the other six have to be the Indus and the five Punjab rivers which
find mention as her tributaries in the Vijasaney) Samhitd.!™ That this was so at
the time of the advent of the Arabs in Sind and till some time later has been
conclusively shown by Raverty'™ in his exhaustively documented study of the
“Mihran of Sind and its Tributaries.”"” It is, therefore, quite safe to accept the
equation of the Vedic Sarasvati with the Ghaggar as final.

It is hardly necessary to remind ourselves that in the age of the Rgveda this
mighty river flowed from the mountains right up 1o the ocean which tradition is
preserved even in later literature.'™ It was at some point of tume between the com-
position of the nucleus of the Kgveda and the age of the Atharva Veda and the
Brihmapas that something happened which led to the reducton in the flow and
partial diversion of the waters of the Sarasvatl. We come across in literature several
stories, anecdotes or episodes containing veiled reference to the drying up of the
Sarasvati and the nature of the event that led to this phenomenon,

The Aitareya Brihmana'" records an incident when the Rji's expelled
Kavasa Ailiga from a Soma sacrifice being performed on the Sarasvati with the
intention that he should die of thirst in the desert. The Satapatha Brahmana'®®
also contains a similar reference in the episode of another sacrifice performed by
the gods in Kuruksetra. There the gods are said to have declared that the ant who
would gnaw the bow-string of Vispu would be granted constant enjoyment of food
and he would find water even in the desert. A similar story occurs in the Salya'”
Parva of the Mahibharata. While travelling the three brothers Ekata, Dvita and
Trita encounter @ wolf. Trita runs along the Sarasvati, and falls into a well.
Abandoned by his brothers, he performs a mental sacrifice which attracts the
attention of Brhaspati who brings the gods to the well. The river-goddess Sarasvaty
shoots forth from the well and Trita is rescued. Evidently in the time to which these
stories relate the Sarasvati had ceased to be a perennial river and people had
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started digging wells in its bed'' to tap the underground reserves of water which
were replenished by the rainy season floods.

The death or drying up of the Sarasvati, named in the Purinas as the
spouse of Narayana,'"" is implied in the story of her quarrel with her co-wife
Gangd in which both exchange curses leading to a pledge by the former to end her
existence,''? Ultimately, as deereed by Nirdyapa, Sarasvati is persuaded to stay on
and only a small part of her self descends into the holy lund of Bhirata as Praci-
Sarasvatr.!'® This story would be easily seen to conceal a reference to the reduction
in the flow of the haoly river and the transfer of its name to another small stream
on its cast,

The Puriinas'** describe the conveying of Agni-Vagavinala to the western
occan at the instance of God Brahma by his daughter Sarasvatl who flowed under-
ground and surfaced only when she felt exhausied on account of the unbearable
heat.!’® In one case this fire was created by B Pippalada for destruciion of gods
who had utilised the bones of his father Dadhici for manufacturing weapons for
killing the demons."® Emerging from Plaksa on the Himalaya, Sarasvati is obst-
ructed on its way by a mountain wanting to marry her foraibly. Under the pretext
of taking bath before the ceremony Sarasvatl entrusts the fire to the mountain
which is immediately burnt down by it.!"” This is said to bave happened in the
Ciksusa Manvantara,'"® Again in the Vaivasvata Manvantara the same fire is born
as Aurvinala to a woman belonging to the tribe of the Bhrgus who were attacked
and plundered by Ksatriyas. The woman was pregnant and escaped concealing the
foetus in her thigh (Uru) which gave the name Aurvinaia to the fire that started
consuming the earth immediately on its emergence.''” According lo another version
the woman gave birth to Rsi Aurva who created the fire which was named after
him. The fire created for destruction of the Haihaya Ksatriyas who had indulged in
large-scale slaughter of the Bhrgus was however confined to the ocean by Saras-
vatr.'?® Sarasvaty is said to have conveyed Aurvinala in a golden pitcher and
taking its rise at Pippaladasrama in the Himalayas it flowed westward reaching
Keddra where it pierced the earth’s crust to go underground burning with the fire
in her hands.'' It broke forth again at Bhitigvara after passing the evil region and
then flowed towards Prabhasa passing through Srikanthadesa, Kuruksetra, Virdja-
nagara, Gopayanagiri, Kharjirivana, Mirkapdadrama and Arbudiranya'® ete.
The Skanda Purina predicts the birth of another Vadavinala at the end of the
current Manvantara'?® and thus implics a connection between Vadavinala and the
Deluge that is traditionally associated with the end of a Manvantara.

Although the Vadavinala episode is related in several versions in different
sources'?* its essential features do not suffer any serious change. Some interesting
points deserve special notice here. Firstly the river Sarasvati which conveyed the
fire to the western ocean flowed through the country of Kuruksetra which is speci-
fically mentioned along with Srikaajhadea which comprised its northern part'®
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and Virijanagara which lay to its southwest near Jaipur.'?® Secondly the Bhrgus,
with whom Aurvinala is associated, occupied the lower or western part of Kuru-
ksetra in ancient times as the tradition of construction by Parasurima Bhargava of
five pools with the blood of the cruel Ksatriyas at Rimahrada, present Ram Rai
near Jind, suggests.'” Thirdly the text mentions the emergence of the burning
Aurva after a violent eruption in Kurudesa'® which is most befitting because while
the concealment of the foetus in or its birth from the thigh {(Uru) is obviously
mythical the emergence of one of the Bhrgus, after lying low for some time in
Kurudesa, to avenge the slaughter of his people is most natural. The hoary anti-
quity and commonness of the venue of the two events is undoubtedly the only
explanation of the introduction of the Bhrgus in the Vadavanala episode. And
lastly the upheaval was volcanic in nature that engulfed Kurudesa and the moun-
tain range to its north and drastically tampered with the source and course of the
Sarasvati which flowed red with the rubble thrown up and carried down in the
process.

All this finds expression in another form in the story of the Sarasvati carry-
ing bloody water'® for a complete year'™ as a result of the curse of Visvamitra
who felt annoyed on her failure to deliver Rsi Vasistha to him. Now significantly
it was not the real Sarasvati that flowed red with blood but her own other self
named Aruna in the Mahabhérata™! and Agneyi earlicr in the Ramayapa'? This
Aruni has been identified with the present Run river'” which was at ope time a
major tributary of the river Markanda which crosses the G.T. Road npear the town
of Shahbad in district Kuruksetra about 19 km. from Ambala.'* Markanda or
Aruni was one of the rivers that gained from the diversion of Sarasvati’s waters
and most probably it emerged in the process as an entirely new river. This is
undoubtedly the meaning of another episode according to which Sarasvati on being
propitiated agreed to follow the Eternal Sage Markandeya'® who had, with his
own eyes, witnessed the Great Deluge in the age of Manu Vaivasvata."® This
reference too clearly connects the diversion of Sarasvati’s waters with the Great
Deluge.

The sequel to the Vasisthipavaha episode is also relevant here, Sarasvali,
flowing red with blood, in her misery, complains to Vasistha about Viévimitra's
curse,'” The sage travels from Arbuda to her source Plaksa and, much agitated
against Visvamitra, goes into meditation repeating the Varuna mantra while fixing
his gaze on the ground.'*® As a result the earth is pierced at two points: from one
gushes forth the Sarasvati with water purified of the blood and from the other is
born the Simbhraman named after the Rs:i's Sambhrama or agitation against
Visvimitra.'"” The Sarasvati and the Simbhramati in this episode undoubtedly
refer to the Thanesar or Prici-Sarasvati and the Somb torrent with the old bed of
which has been identified the Rgvedic Aémanvati-Dryadvan,'* reSanskritised into
Sambhramati in the medieval age.' The two have their sources close to each other
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in the lower Shiwaliks above Adbadri. The Thanesar Sarasvat and the Simbhra-
mati or the present Somb torrent meeting the Western Jumna Canal at Dadupur
Canal works were thus the other rivers that shared Sarasvati’s diverted waters, a
large portion of which probably started flowing eastward into the Yamuna also
through rivers like the Giri. That is why the Arupd-Markanda remained only a
rainy season torrent and with the increase in the importance of the town of Sthin-
visvara, now also called Kuruksetra, the name Sarasvati was appropriated by the
insignificant stream flowing by its side as the name Prici Sarasvati shows.

The event, probably a large-scale tectonic-seismic-volcanic upheaval, rightly
described as the Deluge, was indeed so gigantic in proportions that it wrought
serious changes in the topography of the Shiwaliks between the Yamuni and the
Ravi and affected the whole of the region along the Sarasvati lying between the
Himalayas beyand Nahan on one side and the Rajasthan desert on the other. That
this event led to the disappearance of the Sarasvati is specifically implied in the
statement that the river vanished underground on account of the Vadavinala'®?
which it was made to carry to the ocean.

The episode of destruction of the Kraufica mountain by god Kirttikeva
reflects the volcanic aspect of the upheaval. According to the Mahdbharata'® the
gods led by Brahma brought Karttikeya to the holy Sarasvati and annointed him
as the Commander of their army. There in the fight against the Daityas Kirttikeva
rent assunder, with the akti given by Agni, the Kraufica mountain sheltered on
which the demon Bina, son of Bali, tormented the gods. The involvement of fire in
the destruction of the Kraufica mountain near the Sarasvatl river clearly points to
voleanic eruption in the hilly tract about the upper reaches of the river,

The story of Tripuradiha by god Siva'** also appears to rise from the same
background. Here the firy missile shot by the great god burns down Tripura with
all its Asura population and dumps it into the Western Ocean.!* It was the Saras-
vati that provided the track for his chariot.'"* The great magnitude of destruction
is implied in the suggestion that Tripura actually represented not one but a complex
of three prosperous Asura cities.!"’

Yet another episode in the Mahébhirata,’® in which the Great Deluge
appears to find an echo, is that of sage Utathya who drinks off the entire water of
the ocean on Varuna’'s refusal to return his bride Bhadri whom the god had for-
cibly abducted. The country is reduced to a desert and Utathya asks the Sarasvaty
to go invisible into it so that, forsaken by her, it becomes inauspicious.

There is therefore sufficient evidence to justify the conclusion that according
to traditional belief it was the Great Deluge that led to the disappearance about
Kalibangan in the sands of Rajasthan, of the Rgvedic Sarasvati represented by the
present Ghaggar river, as a result of diversion of its waters and loss of its catch-
ment area.
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We are now in a position to draw upon the testimony of archaeology to
substantiate this traditional belief in the occurrence of the Great Deluge. Let us
refer to the excavations at the Pre-Harappan/Harappan site of Kalibangan or
Vinaiana carried out by a very competent team consisting of senior cofficers of the
Archaeological Survey of India including J.P. Joshi and led by B.K. Thapar and
B.B. Lal.'* In his remarks on the end of the Pre-Harappan or Period 1 Kalibangan
settlement Prof. Lal'™ says that at several places in the trenches was observed
cleavage-cum-displacement of the strata and walls, which evidently was the result
of some earth movement. He considers it most likely that the site was deserted
because of an earthquake. Also in his view the occupation of Period II did not
come into being immediately after the end of Period 1 but about 200 years later.
Thapar'®! also subscribes to this view and adds that during the time the site
remained abandoned a thin layer of sand, largely infertiie and wind-blown
accumulated over the ruins,

No more observations upon the extent or intensity of the seismic activity
that destroyed the Pre-Harappan phase of Kalibangan are available but whatever
has been said is enough to justify the conclusion that it came in the form of a
catastrophic earthquake probably accompanied by strong volcanic eruptions, that
rendered the country uninhabitable for several centurics and must inevitably have
involved terrible damage to life and property. Nor is there any reason to believe
that its impact was confined to the region of Kalibangan. Prof. Lal himself admits
clsewhere!? the possibility of a tectonic movement involving the divide between
the Indus and Gangi systems and accounting for the drying up of the Ghaggar as
a result of the diversion of some of its tributaries to the Yamund as well as for the
discovery of the water-laid deposits of Ochre Ware preceding the painted Grey
Ware at the archacological sites like Hastinipura, Ahicchatrd, Bahadarabad,
Masirpur, Jhinjhina and Atranjikhera in the Gangi basin. However instead of
identifying this tectonic movement with the seismic activity that hit the Pre-
Harappan Kalibangan around B.C. 3000 as indicated by available evidence he
confines it to the region of the source of these rivers where the Ghaggar and
Yamuni basins come close to each other and places it about the first half of the
second millennium B.C. so as to synchronise with the desertion of the site of
Harappan Kalibangan as a result of the drying up of the Ghaggar and with the
supposed later date of the Ganga basin O.C.W. sites. It looks rather improbable
that a tectonic movement involving the expansive divide between the Indus and
the Gangi systems should have been confined only to the region of their sources.
It is also to be remembered that literary evidence supports a fierce seismic-tectonic-
volcanic activity extensively involving the long course of the river Sarasvali and
its valley and not the Gangi system which hasn't thrown up any positive proof of
widespread seismic upheaval like the one that destroyed Pre-Harappan Kalibangan.
Neither are the courses of the Gangi and the Yamuni reported to have suffered
any major changes at any stage in their known history.
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Wheeler's sensational theory of destruction of Harappa and Mohenjodaro
by the savage Aryan hordes of India is no more taken sericusly.”™ It was indeed
as far back as in 1940 that M.R. Sahni noticed silt deposits perched many feet
above the level of the Indus plain near the city of Hyderabad and supgestied the
destruction of these cities as a result of serious floods caused by major tectonic
upheavals.!™ His view gathered support in only 1960 when a field party of the
Pennsylvania University Museum undertook an archacological survey of the
Arabian coast of West Pakistan and discovered settlements of the Harappan era
that had clearly been seaports but were now located as far as thirty miles inland
showing clearly that the coast-line has risen considerably during the past 4000
years, with the initial rise apparently having occurred during the Harappan
period."™ It is interesting to note that in his extensive surveys conducted in the
same year in southern Baluchistan and the lower Indus Raikes'™ also reports a
marked coastal uplift along the northern flank of the Arabian sea about the
Harappan times which according to him, might have been more extensive so as to
cover even the Indus Valley. Raikes'" asserts that the uplift, accompanied by more
or less violent earthquake shocks, would not only have caused destruction of cities
and settlements but would ha-e disrupted the system of river and coast-wise com-
munication on which the commercial life of the culture must have largely depended.
And this event, as he pertinently observes,'”™ may have occurred hundreds of
thousands of years ago or merely a few thousand years, and it must be admitted
that some of the geologists consulted on the subject tend to think in terms of
hundreds of thousands of years which he ascribes to a certain reluctance on their
part to consider anything more recent than 20,000 years old as geology. The view
of Raikes is supported by a number of scholars'® and this makes it quite safe to
accept the possibility of the occurrence of this event around 3000 B.C,'™

Although Raikes suspects Sehwan, some 90 miles down-stream from
Mohenjodaro, to be the most probable area of tectonic disturbance Lambrick
believes'®! that an avulsion and major change of course by the Indus took place
considerably upstream of Mohenjodaro, On the other hand geological evidence of
large-scale rock-faulting in the region'® justifies the suggestion that these earth-
movements also embraced the region further north-east to the Simla foothills
across the Thar and the Indo-Gangetic divide'™ and upraised the entire bed of the
Sarasvati and the floor of the sea of its confluence.'™ They might indeed be even
more widespread because Sir Leonard Woolley'® also found at Ur in Mesopotamia
indubitable proof of a flood which must have engulfed all the cities in the delta
sometime before B.C. 3000. The significance of the synchronism and of the
identical nature of the event can hardly be overemphasised and it is no more
possible to dismiss the story of the Great Deluge as a myth now that its literary
evidence finds full support in the concrete testimony of independent archacological
discoveries at different places.
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The dating of the event agrees well with literary evidence as well as the
testimony of Kalibangan. It is in the Atharvaveda that we meet with the first
inklings of the occurrence of the Great Deluge in the mention of the term Navap-
rabhrarhiéana which signifies the place of Manu's landing (abandoning the ship)
called Manoravasarpana in the Satapatha Brihmana'®’ and Naubandhana in
later'®® literature. As already observed the Great Deluge apparently took place at
some time between the composition of the nucleus of the Rgveda and the compo-
sition of the Atharvaveda and the Brihmanas. The generally accepted dating of the
Rgveda to 2500 B.C. by Winternitz,'® is not far removed from 3000 B.C. and one
cannot afford to be dogmatic on this point. If a landmark is available the difference
of 500 yrs. becomes meaningless in case of probable dating of the events of hoary

antiquity and for works the composition of which undoubtedly stretched over long
periods of time.

At Kalibangan the following dates have been assigned to the two excavated
levels of settlements by Lal and Thapar on the basis of C* readings:

Uncorrected Corrected after Corrected after Ralph
Dales'™ Michael and Han'™

Period 1—Pre-Harappan

Lal 2400-2250 2950-2800 2930/2960-2700/2820
Thapar 2450-2300 3000-2850 2970/2990-2850/2870
Period 11—Harappan
Lal 2200-1700 2700-1900 2630/2670-2060
Thapar 2300-1750 2850-1950 2850/2870-2110

Keeping in view the fact that the C* dating method is not yet considered
entirely fool-proof'™ one need not be too rigid about these date-brackets, However
even if they are taken at their face value one can safely place the end of the Pre-
Harappan phase at Kalibangan around 3000 B.C, at the latest'™ as a result of the
Great Deluge that took place in the time of Manu Vaivasvata.'™

The combined effect of all this evidence makes it appear most probable that
the earth movements postulated by Lal and Raikes were caused during the same
fierce seismic-tectonic-volcanic upheaval which is known in literature as the Great
Deluge that wrought extensive changes in the topography of the Shiwalik belt
between the Yamund and Ravi resulting in -the diversion of the waters of the
Rgvedic Sarasval or Ghaggar about 3000 B.C. and leading to its ultimate drying
up around Vinafana in the sands of Bikaner.



The Vedic Sarasvar 33

It must be noted however that the source of the Sarasvati-Ghaggar shifted

down to Plaksa-Prisravana or Lavasa Pachhad as a result of the Great Deluge
before the compilation of the Atharvaveda where Manu's escape from the *Flood’
is first mentioned.'™ In the Rgvedic age the source lay above the permanent snow-
line in the Himalayan glaciers which is evident from the description of the Sarasvati
as the mightiest of rivers. This original source is now feeding the sub-terranean flow
beneath the Ghaggar.'” The event is vividly described in the Skanda Purana!” in
a tradition which is undoubtedly of great antiquity.

Qa.

10,
1.
12

13.

Motes and References

See Darian Steven, Gangd and Sarasvati—An Incidence of Mythological Pro-
jection, East And West, New Series, Vol. 26, No. 3-4 (Sept.-Dec. 1976}, pp.
153-166.

. 57.30.¢i)......

wat: gquan: §vEFe: 940 THET YR )
Cr. ed. Salya, 37 3-28; Also see Vamana Purina, Cr. ed. Varanasi 1968,
Saromihdtmya, 16,17-38 and 36. 54.
Hillebrandt Alfred. Vedic Mythology, Two vols., Delhi 1981, Vol. II, p. 210
and Vedic Index, 3rd Reprint, Delhi 1967, Vol. 11, pp. 434 and 437,
It takes its rise on Mount Abu, traverses the contiguous forest (ﬂfﬂﬂ‘ﬂ'}
and flows past Patan into the Rann of Cutch. It finds mention in Skanda
Puriina, Prabhisa Khanda, XXXV. 38. and a grant of Malardja Chaulukya in
the tenth century A.D. Vide Indian Antiquary VI, p. 192.
For a fresh examination of the question of Aryan origins see Sethna K.D.,
The Problem of Aryan Origins, Calcutta 1980,
Cf. Bharadwaj, O.P., Studies in the Historical Geography of Ancient India,
Delhi 1986, pp. 176-1591.
Agrawal V.5, India as Known to Pipini, 2nd edn., Varanasi 1963, p. 74.
Tayler Isaac, The Origin of the Aryans, Reprint, Delhi 1980, pp. 184-186.
Agrawala V.S, Bhirata K1 Maulika Ekata (Hindi), Allahabad V.5. 2011, p.
30f. Also Tola Fernando and Dragonetti Carmen, India and Greece before
Alexander, A.B.O.R.1. Vol LXVII (Prts i-iv) 1986, pp. 159-194, esp. p. 164.
Vedic Index, 11 364.
Shastri K.D., The Ganapidjha ascribed to Panini, Kurukgetra 1967, p. 209.
Gaparatnamahodadhi of Vardhamina,” Ed. Eggeling Julius, Reprint, Delhi
1963, IV. 300, com. and n. 7, p. 338 f. Alternate readings Saryind and Sirydna
are also available.
See Bharadwaj, op. cir., pp. 180-181.



36

15.
16.
17,
18.
19.
20.
21
22,

24.
25,
26.
27.

28.

30.

3L

3%
33.

35.
36.

Ancient Kuruksetra

It embraced the tract lying between 28°.30" and 30°, N by 75".45 and 76°.30°E.
chiefly comprising the eastern half of Hisar district, part of Rohtak district
and parts of the states of Jind and Patiala, Vide Imperial Gazetteer of India,
Oxford 1908, Vol. XXIII, p. 418.

Cf. Woolner A.C., Introduction to Prakrit, Lahore 1939, p. 17.

Vol. XXII, p. 97.

Ed. Parab K.P., Bombay 1912, p. 102.

Ibid., p. 170.

Ibid., p. 168.

Ibid., p. 203,

Cr. ed. See Tirthayatriparva in Vanaparva, particularly chs. 50-84,

Salya, 42.4,

Harsacarita, Ch. III, p. 97.

Matsya Puriana, 13.31; Padma Purina, Srsti Khanda, 17. 195; and Nilamata
Purina, Ed. Vreese K.De., Leiden 1936, verse 1054,

See Bharadwaj, ep. cit,, p. 182,

L 112.15.

Cr. Ed. Vol. II, ed. Vaidya P.L., Oriental Institute, Baroda 1962, Ayodhyi,
65.1-10.

Op. cit., pp. T4-87.

Pehowa Inscription of Imperial Pratihira Dynasty, Epigraphia Indica, Vol. I,
p. 187, 11. 14-15.
Sm. 21.19:

et ufgwarifa a7 s aewar |

qgniiafaest ar 2aawir frgar o
Gita Press ed. 4.19.1:

FAEAT AT g FEAREEAT 4@

FA|ET AL S g¥ Uy gLEEEr |

Indian Antiquary VI, p. 192,
Padma Purina, Srati Khanda, 18. 220-221:

THFUTIAFT ST GA gt |
wia: eqfa: gar sar Fagfadar oo
AEaTEg quiaTeyEy  gweifaan |
aa gwf e s T

. Studies in Indian Antiquities, Calcutta 1958, p. 129.

Ayodhyi, 62. 10. fT.
For identification see Bharadwaj, O.P., op. cit., p. 9. It is sitvated 77°.18°F
by 30°.18'N. on the Mulana-Chhachhrauli road in Ambala district.



3n

38.
39.
. Sirmur Gazetteer, Shimla 1969, p. 11.
41,
42,

43,

45,

47.

49.

31,

The Vedic Sarasvatl 37

Bhargava P.L., The Geography of Rgvedic India, Lucknow 1964, pp. 72, 100.
Ram. Ayodhyi, 65.3; For identification sec Bharadwaj, op. cit., p. 76 I.

Cf. Ram Gopal, India of the Vedic Kalpasiitras, Delhi 1959, p. 95 1.
This is evideat from the following verse quoted by Kidikd-vrtti on Pipini
iv.1.73, Vaijayanti Koda 1.31. 38-39 and Candravriti on Candravyikarana

2.4.103:
FpufEmwEsT WEFIT g
qfear:  wegveTIR  arEEEEFEEEn |

The verse is quoted by Kidikd on Pipini 1.11.75, Kyirasvimin's commentary
on Amarakoda 2.1.6-7 and Haradatta on Apastamba Dharmasiitra 2.7.17.17:

grzsat feawy g @rdEd adr)

fozar w==fagad ar 7 o woEdt o
Ed. Sharma Haradutt, Pune 1941, ii. 7-8:

AIwIE Wid qd wOFcEnEg disa |

g g 2feqor: s 3= afvsHTaT
Kivyamimirhsi, Ed. Sharma Kedaranath, Patna 1954, Ch. 17, p. 227.

Seec Kane P.V,, History of Dharmaiddstra, Vol. I, p. 351,
Sm., 11.23:

JOIATY WEWHTA  WiEvsd  WErgfAaq |

ax @ Ty faw ax gregregafzar o
Salya, 42.24: (ii)

HEMAAATAS AT A9 WIAUW |
Ayodhya, 62.12A:

AIEAT qA AT AT AT 49 )

frataredt  quar Fefeawdt g )

Bharadwaj, ap. cir., p. 93 fI.
Adi,, 3.141:

Feard 9 FEal  AArfeeede
ARAAEAgEE  Aaadta A o"ga



38

53.

55,
56.
57.

59.

60,

61.

62,
63,

Ancient Kurukseira

. Ojha Gauri Shanker Hira Chand, Ojha Nibandha Sangraha (Hindi), Vol. 1,

Udaipur 1954, p. 25.

Mentioned under Pinini iv. 2.80. See Agrawal V.S., 1963, p. 74 and Mbh.
Sabhi, 32.6:

wHieE wged 9§ 3% 9% warafan
arHg 99 uafa: 39 ggaeEed |
Whitehead R.B., ‘The River Courses of Punjab and Sind," Indian Antiquary,

61 (1932), pp. 163-169, esp. p. 164.
Ihid.

Vide Gujarati Press edn. of Ram., Vol. 11, p. 803,

Apte V.5, The Practical Sanskrit-English Dictionary, 3rd ed. Bombay 1924,
p. 661, col. ii.

It is called Brahmanadi; See Bhagavata Purina, 1.7.2 and 9.16.23,

Vimana Puripa, 23.13:

ax 341 =3Wig gear arafaAifsere

et wg@: oA gfefagt sveady o
and Mbh. Sinti, 121,24

TAIFT FZFEATT FEHG o qLEFAT

wedifaqaarat gwer & sl o
Devibhigavata Purina, 2.9.6.17;

;. gt T et wmat g

srort anTEaTiaassfa aad gfafaat i
Vamana Purina, 23.44 (i)

94 ad1d sfrarazgs ger a9 ya: av:
Note the use of FfIATHE  an exact equivalent of fagfearmz

Mbh. Anuéisana, 134.15 calls it the first among rivers:

UaT AT guaT  Adrargear A4
SGRl  @EGfEr AT AT

Monier-Williams, A Sanskrit-English Dictionary, p. 166, col. i.
Skanda Puriina, Prabhiisa Khanda, Venkateshwar Press ed. 17,53:

TRIET Far ] AT gAT EHEET: |
AT 9P 7 & el agafa |

Bharadwaj. op. cir., p. 91.



65.
66.

67.

69.
70.

71,

72.
73.
74.
13,
16.
T7.
78,

79.
. VIL 96.1: FFAT AZAT |

8l.
82.

83.
84,

5.

86.
B7.
88.
89,

91.
92,
93.

94.

The Vedie Sarasvati 39

Ibid., p. 76.
Cf. Raychaudhuri, H.C., op. cit., p. 134 f; Oldham C.F., ‘The Sarasvati and
the Lost River of the Indian Desert, J.R.A.S. 1893 (Series 3 vol. 25), pp.
49-76, esp. p. 51 and Indras, The Lost Sarasvati, Vallabh Vidyanagar 1967, p.
102 n. and p. 138 .

For identification of Vina‘ana with Kalibangan, Bharadwaj, op. cit., pp.
20-43.

Bhargava (op. cit., p. 57) places it below Manaktheri near Badopal and rightly
identifies the Drsadvati with the old bed now occupied by the Hansi-Hisar
branch of the Western Jumna Canal. Also n. 102 infra.

Ibid., p. 79.

Dey, Nando Lal, The Geographical Dictionary of Ancient and Mediaeval
India, third edn. Delhi 1971, p. 88.

viL 95.2: Fdr fafes & agam

VL 61.8: swwRfa TreEe

vi. 61.2: &g fadion afsgfasfafa:

VL 61.11: ST99GT qTfqare T At |

VIL. 95.4: IO (AErFT) |

Vil 95.1: #fgar fasgean |

VL 61.13: I FAfqLT: |

VI 61.7: STIT |

VI. 61.13; FHATHHIHHT |

ii. 41.16: FEAR |
Ibid., feaay |

Ibid, EHEN |

Oldham, op. cit., p. 63.
Ambala District Gazetteer, Chandigarh 1984, p. 111.

RV, vii. 95.4: <147 IaT |

RV, vi. 61.7; fgrwaatafa: |

RV, vi. 61.3: arafagifarasr |

RV, vii. 95.2: TATAGA! GATH L |

. Vedic Index, Vol. 11, p. 55.

Cambridge History of India, Vol. I, 3rd Indian Reprint, Delhi 1968, p. 105.
Bharadwaj, op. cir., pp. 8-19.

Jbid., pp. 20-43.

qur faeogas & geegeasg v famaa )

1Y AT THATEY AEE: bgicRiREiEcLdl



95.

97,

98.
99,

100.
101.
102,

103,
104,
105.

106.
107,
108.
109.
110.

112.
113.

114.

Ancient Kuruksetra

3a : firan farg aeaegar gereT | @& &ear 94 |
Praqereay geagTg: 959 AT TG | JTSH 1S 24T A
RV, vii, 36.6:

AT A7 AT FWET FrEATET: FLEAdr aadl faegEmEr
Also called Asmanvati: both names denote literally a river ‘full of stones’ or
‘bringing down stones.’
iii. 23.4.
Paficavimiéa Brihmana, xxv. 10; Aévaliyana Srauta Siitra, vi. 6; Kityiyana
Srauta Satra, xxiv-5; Sankhdyana Srauta Sitra, xiii. 29; Lafyiyana Srauta
Sitra, x. 15 and Baudhiyana Dharma Satra, I. 1.2, etc.
Vana, 81.175.
Vimana Purina, 1.1; Manusmrti I1, 17. gives it the name of Brahmivarta.
Drsadvati has been identified with Somb torrent and the old bed now occupied
by the Western Jumna Canal. Vide Bharadwaj, O.P., The Rgvedic Dryadvati,
Paper presented at the XXXII, ICANAS, Hamburg 1986.
RV, vii. 36.6, See supra n. 96.
XXXV, 11:
J.A.5.0.B. Vol. LXI, Prt. 1, Extra No. 1892, pp. 471-3 and 475 f. First part of

the article appeared in JLA.5.0.B. Vol. LXI, Prt. I, No. 111-1892, pp. 155297,
Cf. Mbh. Anusasana, 134,15, Seesupra n. 61.

ii. 19, Also Sankhayana Brihmana, xii. 3.

XIV. L.L.8.

35, 7-51.

The story specifically places the well in the river bed:
Mbh. Salya, 35.53:

QA Id LI IO T T G

AarEREATeAT  grar fEAwE amn
See for instance Brahmavaivarta Puriina, ii. ch. 6.17(i):

weHl: avEEar wgT fast wat gaf

It is identical with Devibhigavata, 2.9.6.17 which has been quoted above
under n. 60,

Ibid., 70-71.
Ibid., ii. 7.1:

-

T EATHMTH AILE A7 gLEar |
TATATHA AT T45 qedl gL 9% 0
Skanda Purina, Prabhisa Khanda, 17.53, See n. 63 supra.
Also Padma Purdipa, Srsti Khanda, 18.198.



115.

116.
117.
118.
119.
120.
121.
122,

123.

124,
125,
126.

127.
128.

129,
130.

131.

132,
133.
134
135.
136.
137,
138.

139.

The Vedic Sarasvari 41

Skanda Purina, Prabhasa Khanda, 33.44; Also cf. Dave, S.K., The Sarasvati
Purina, Purdna, Vol. X, No, 1, Jan. 1968, p. 74,

Skanda Purina, Prabhasa Khanda, ch. 32.

Ibid., 33.89,

Ibid., 35.34.

Ibid., 35.6.

Ibid., 34.36.

Ibid., 35. 21-26.

Ibid., 35. 30-41.

Ibid., 35.14.

See Chitrav Siddheshvara Shastri, Pracina Caritra Koga (Hindi), Pune 1964,
p- 105.

lts capital was Bilaspur 33 miles north-west of Saharanpur on the road to
Ambala, see Dey, op cit., p. 191,

Ihid., p. 38.

Bhargava, op. cir., p. 93.

Skanda Purina, Prabhdsa, 35.5:

FrAraL gar fbwar fEaw "W |
frfareifaafoer  sa=greatsfasao: n
Ibid., Migara Khanda, 175.13.
Vimana Purina, Sm., 19.22,
Salya, 42.24 (ii), See n. 48 supra.
See¢ supra.
Bharadwaj, op. cit., p. T6 F.
Ambala District Gazetteer, Lahore 1893, p. 6.
Vimana Purina, Sm., 11.23, See n. 47 supra.
Mbh. Vana, chs. 186-187, and Bhigavata Purina, xii. 8-9.
Skanda Puripa, Nigara Khanda, 173.
Ihid., 9-10:
vagFar § fawfaeadid auas
TH: CHEdE gEmTEEdrol dwEddr |l
aurfy ax g fafae=t aooftas |
gaw g e favarfrrersmfo o
fbid., 12 and 14:
vogaa fadezr drgarat e )
oeeg afes fad a7 smar g« o
feftasg saEr @ dwwrae fafa:
a7 = GiSHEIATH A4 STET g |



42 Ancient Kuruksetra

140. Bharadwaj, O.P., Identification of the Rgvedic Drsadvat1, Paper presented at
the XXXII, ICANAS Hamburg 1986.

141. Bharadwaj, Studies, p. 178.

142. Padma Purioa, Srsti Khanda, 18,198,

143, Mbh. Salya, 43.50, 51;

qq:  FARHEE  FAT FPIIAAT: |
sfausrdarreyg: s wfaraa |
9ot 2HAdl 2T afes ot g )
awYsas a1 3 fag &g fagar o

and 45.71-73:
T AIAMG ZFAT FE TET AZEA:
H>9  qgAHTATE 3AAgEAET

144. Mbh. Karna, Ch. 24,
145. Ibid., v. 120;

Fagaars  afg ge fage afi

TETHE T grfgeefisared o
146. [Ibid., v. 75:

0 g anrsdes fafsarey omg

afawr  waeETEafe e o)
147. Ibid., v. 14:

qal WA EETET 9% g g |

Aifor Frsva%F g Oed wroortast qar |
148. Anusisana, 139. 22-26.

149. For excavation notes see Indian Archaeology, 1961-62, p. 39; 1962-63, p. 20
fi; and 1963-64, p. 30 fT.

150. Kalibangan’s Contribution to the Understanding of the Indus Civilization,
L.LLA.S. Shimla, November 2-7, 1977.

151. South Asian Archaeology, Ed. Hammond Norman, London 1973, p. 85 ff,
and Ancient Cities of the Indus, Ed. Possehl, Delhi 1979, pp. 196-203.



152,

153.

154,

155,
156.
157,
158.
139.
160.
161.

162
163.

164.

165.

166,
167.

168.
169,
170.
171

172,

173,

174.

The Vedic SarasvatT 43

‘A Deluge? Which Deluge? Yet another Facet of Problem of the Copper
Hoard Culture,” American Anthropologist, Vol. 70, 1968, pp. 857-863; Abst-
racts produced in Puritattva No. 5, 1971-72, pp. 101-104. For opposition to
the possibility of a deluge in the Gangdi O.C.W. times see Sharma R.P. in
Ecology and Archacology of Western India, Delhi 1977, pp. 75-77. Shri
Aggarwal, R.C. Director, Archacology and Museums, Rajasthan (Retd.)
informs us that O.C.W. sites in Rajasthan have been dated to 3000 B.C.

Cf. Raikes Robert L., The End of the Ancient Cities of the Indus, reproduced
in Possehl, op. cir., p. 298,

Dales George F., The Decline of the Harappans, reproduced in Possehl, op.
cit., p. 309.

Ibid.

Op. cit., p. 302,

Ibid., p. 304,

Ibid., p. 302,

Ihid.

Dales, op. cit., p. 309,

“The Indus Flood Plain and the Indus Civilization™ reproduced in Possehl,
p. 321,

Dales, op. cit., p. 309,

Suraj Bhan, Journal of Haryana Studies, Jan. 1969, Vol. I, No. 1, p. 10.
Indras, op. cir., Preface, p. iii., His dating of the event around 1500 B.C. is
untenable. Rao S.R. assigns the Flood to 1900 B.C., without giving any
details of the evidence in support of his view. See The Decipherment of the
Indus Seript, Delhi 1982, p. 306.

Ur Excavations, The Early Period, 1938, p. 18.

XIX. 39.8.

i.8.1.

Mbh. Vana, 185.47. and Nilamata Purdna, Verses 40, 41, 164 and 178,

Some¢ Problems of Indian Literature, Reprint, Delhi 1477, p. 20.

1973, p. 102 ff. and 1979, p. 332 fI.

Ralph. E.K., Michael H.N. and Han M., in Possehl, pp. 339-42, Table 4.
Ibid., p. 339. One of the basic assumptions of C'* method, namely the cons-
tancy of the atmosphere inventory of C'¥, 02, is not strictly valid. For various
reasons it has fluctuated during past times. Also of. Ward Anne, Adventures
in Archaeology, London 1977, p. 15,

The contention of Indras (op. cit., p. 52.) that the decay of the Sarasvati had
already set in before the advent of the Vedic people is unwarranted.

Manu Vaivasvata has been assigned to 4000 B.C. by Law N.N., (Age of the
Kgveda, Calcutta 1965, p. 143) and to 3000 B.C. by Bhargava P.L., (India in
the Vedic Age, Lucknow 1956, p. 133) and Pusalkar A.D., (The Vedic Age,



44  Ancient Kurukgeira

London 1951, p. 269) who calculated it to 3110 B.C. The date 3000 B.C.
which closely approaches the traditional beginning of the Kali age in 3102
B.C. would appear to be more reasonable.

175. See Bharadwaj, op. cit., pp. 1-T.

176. Prasher, R.N., The Subterrancan Sarasvati, Haryana Sahitya Akademi,
Journal of Indological Studies, Vol. 1, Nos, 1-2, Spring 1988, pp. 301-305.

177. Skanda, Prabhasa, i. 35.21 and 24-26.

QFgFAT AaT a9 ;T q §TEdl |

feuged faft wren FregsmarasTeaT |

FERTeEATATAAl 347 SdrsatagE a4y |

sFqafaa a1 wrear ware fgaaeam

FeacaTeatTy: %0 Fareew g fegar

garfeaT oA SEEET gIEdr

g fagrd asgre: sfyser asmfat

qeraaiaATT  ggaT  IfEAT gEr



THE RGVEDIC DRSADVATI

Two of the river names mentioned in the Rgveda appear to refer to one and
the same river. One is Aémanvati and the other Drsadvati. Literally both names
mean ‘stony,’ signifying a river ‘full of stones’ or ‘bringing down lots of stones.
Aémanvati finds mention in Rgveda X.53.8:

sl <ad § TAsAgiatead ¥ aar g|nd: |
3T FETW ¥ srwsmaT: faaraggatanty = o

Sayana' comments:
. . SUREAT AT A4 Ay TSl | . . AT FIAHATE IAAGH
sfaesg IaT=ed | 4T AT 9 TG A AKGEAFAq | 2
FaTq: geATAEr afETar sfa AT aEEE | A e T
T afceqema | Ffafy =aF | ¥ i ) dafal gEan
¥ SETAT: FUT AN HEW(A FT0AA TG I FEH | A
FeaT foraT gEHTITor arar syt gy Afwsegd 3T |

Griffith? translates: Here flows Aémanvati: hold fast each other, keep your-
selves up, and pass, my friends, the river. There let us leave the powers that

brought no profit, and cross the flood to powers that are auspicious.
Drsadvati appears in Rgveda 1L 23.4:
fiy r ag ax & gfaean AR gieaed s |
zegedt Wigw Al LRl waw fedifg



46 Ancient Kurukgetra

Griffith? translates: He set thee in the earth’s most lovely station, in Ildé
place in days of fair bright weather. On Man, on Apayi, Agni on the rivers
Drsadvan, Sarasvati, shine richly.

Griffith has erred in translating ‘Ménusa’ as ‘Man." Like Apayi, Drsadvaty
and Sarasvatt Ménusa too is obviously one of the spots where the Bharata princes
set the sacrificial fire.** It has been rightly identified with the lake called Manusa
in later literature* and now represented by a huge reservoir of water eight/ten kms.
to the west of Kaithal near the village which has adopted its name,?

M.L. Bhargava® is of the view that the Afmanvati cannot be identical with
the Drsadvatl since according to him in Rgveda X. 53.8, reproduced above, one
side of the river is described as inauspicious and bringing no gains while the other
is shown as the reverse of it, which is not the case with the Drsadvaty. However,
the commentary of Sayana and the translation of Griffith reproduced above do not
warrant this inference.

Waters generally and of rivers particularly are considered purifying in
Sanskrit Literature. In the Rgveda (VII. 49.1) they are specifically called *Punanih.’
The river name Asmanvatl also occurs in two mantras of the Atharvaveda (XIL
2.26-27) which are virtually reproductions of Rgveda X.53.8. The verses are taken
as addressed to a group of persons who are wading through the river after perfor-
ming a funeral ceremony.” The custom of taking a purifying bath afier performing
a funeral ceremony is prevalent among Hindus to this day. In this context the
water of the river Admanvali is apparently regarded as purifying in this mantra.
As such there is no justification for the view that one bank of the river was inaus-
picious. However, while on one hand the mantra X.538 is prescribed for the
performance of a funeral rite. on the other hand its recitation is enjoined at the
performance of a rite connected with wedding,™ We accordingly take it that both
the names Af‘manvati and the Drsadvati refer to one and the same river which was
known to bring down stones or to have a bed full of stones.

Scholars have held different views on the identification of the Dradvat. Its
equation with Ghaggar originally proposed by A.C. Das* was rejected long ago
since the holiest part of Kuruksetra comprised the tract bounded by the Sarasvat
in the north and the Dr:advati in the south.” The Ghaggar too lay in its north and
has, as a matter of fact, been identified with the Sarasvat1.'® Rapson'' and many
other scholars including N.L. Dey" and D.C. Sircar'? identified the Dr:advat: with
the Chautang Nala. This view has to be discarded for the simple reason that the
Chautang had no defined course and it ran through the middle of the holy region
of Brahmavaria.' Another stream called Rakshi was favoured by Cunningham'
but it is too insignificant to represent the Vedic Drzadvati. Like the Chautang it is
a rainy season torrent having a course which is known only for & small stretch.
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Uday Vir Shastri'® believes that the Dygadvatt was identical with the
Ganga because some passages in the Mahdbhirata place the city of Hastindpura
quite close to it and the Purinas speak of a confluence of the two rivers. It is,
however, quite probable that there was another and older city named Hastindpura
near the Drsadvat: and the name travelled to its present site on the Gangd much
later.!” As to the mention of a confluence of the Drsadvaty and the Ganga no
significance can be attached to itsince the name Gangd was later given to many
small streams. For example in Valmiki's Rimiyana'* we find Bharata crossing the
combined stream of the Sarasvati and the Gangd before reaching the Yamuna on
his way from Rajagrha in Kekaya country to Ayodhya. One Gangd Mandakini is
mentioned in the Vamana Puriina'® as a river of Kuruksetra. A small stream
bearing the name Ganga was thus already in existence in the region of Kuruksetra
before the composition of Vialmiki's Rimiyana. In any case there is absolutely no
indication in literature that Gangd was ever flowing westward through the land of
Kuruksetra. This consideration also rules out the suggestion of an equation of the
Drsadvati and the Yamuni®® which too flows eastward like the Gangi and joins it
at Prayaga.

This leaves us with the identification of the Drsadvat with the old river bed
in which now the Hansi-Hisar branch of the Western Jumna Canal flows. The
suggestion was first made by M.L. Bharagava® in a somewhat incomplete and one-
sided note. It deserves a more detailed and systematic examination which we
propose to undertake here.

The account of the long Sarasvata and Darsadvata sacrificial sessions in the
Brahmanas and Srauta-s: tras™ gives us a very helpful description of the course of
the Vedic Drsadvaty. To put it briefly” anyone undertaking a Sarasvata sacrificial
session got initiated at Vinasana or the region where the Sarasvati disappeared in
the sands of Bikaner. This region has been placed about Kalibangan.®* He then
moved upstream along the eastern bank of the Sarasvati reaching the point of its
confluence with the Drsadvats which he crossed to regain the eastern bank of the
Sarasvati and proceed further. For the Dargadvata sacrificial session he was
required to consecrate his fires near the confluence at Parinah before resuming his
advance upstream along the eastern bank of the Drsadvaty. The session was ulti-
mately to be terminated after a lustral bath in the Yamuna at Triplaksa or Tripla-
ksivaharana. According to the Jaiminiya Brihmana®® Parinah was the name of a
lake in the lower half of Kuruksetra while the Latyiyana Srauta Sitra®® takes
it to represent ‘risen ground® WWEWANZW:.. The Taittiriya Aranyaka” and
the Katyiayana Srauta Satra®™ appear to support the second view which is obviously
more acceptable.

We have shown clsewhere® that the courses of the Sarasvati and the
Drsadvati ioined near village Malkebhowri, a few kms. above Kalibangan. On the
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other hand the requirement of a lustral bath at Triplaksivaharapa on the Yamuna
for terminating the Dirsadvata sacrificial session performed upstream along the
Drsadvati suggests that in its upper reaches the course of this river lay quite close
to the Yamuni. We have thus a fairly clear idea of the upper and lower ends of
the Drsadvati as well as the point of its confluence with the Sarasvati as known in
the age of the Brahmaoas and Srauta Sutras. Between these points, the course of
the river can be verified with the help of a number of known Vedic and pre-historic
sites.

As we shall see these considerations are fully satisfied by the course followed
by the Hansi-Hisar branch of the present Western Jumna Canal.

According to the Gazetteers the Western Jumna Canal is by far the oldest
of the great canals in the Province, and originated in 1356, when Feroz Shah
Tughlak utilized the torrent bed now known as the Chautang to conduct water to
the royal gardens at Hansi and Hisar, This was little more than a Monsocn supply
channel, and after about a hundred years water ceased to flow farther than the
lands of Kaithal. In 1568 the Emperor Akbar re-excavated the work of Feroz Shah
and brought a supply from the Yamuna and the Somb into the Chautang and so
on to Hansi and Hissar. This was undoubtedly a perennial canal, as is testified by
the ancient bridges at Karnal and Safidon and the complete set of water-courses
with which the Canal was provided besides the original Sanad or working plan of
the Cangl which is still in existence and promises a supply of water all the year
round... The head of the Canal is at Tajewala in Ambala District 30° 17° N and
77° 37° E about |} miles from the point where the river (Yamuni) emerges from
the lower hills. The river is here crossed by a weir 1700 fect in length, flanked at
each end by a scouring sluice and head regulator for the Eastern Jumna Canal on
the left bank and for the Western Jumna Canal on the right, the full capacities
authorized being respectively 1300 and 6380 cubic feet per second. The Western
Jumna Canal has thus a maximum discharge, more than three times that of the
average flow of the Thames at Teddington. For the first 14 miles of its course the
Canal runs almost entirely in the old West branch of the Yamuna river. It then
effects junction with Somb river, a masonry dam across which holds up the
combined streams and forces them into the Canal head at Dadupur.® From
Dadupur the Canal flows south in an artificial channel to Buria below which it
again takes to an old river bed. The Yamuni flowed below Buria as late as 1760
A.D. when Ahmadshah forced the passage of the stream at this point in the teeth
of a Maratha army."!

It enters Karnal district about 25 miles north-east of Karnal and flows to a
point 4 miles below Karnal where the Grand Trunk Road crosses it by an old
Mughal (Badshahi) bridge. From this point it holds a south-west course for some
18 miles till the Hansi branch strikes off westwards from village Munak™ and
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entering the Jind Tehsil at village Auta and following the bed of old Chautang it
flows on via Safidon and Jind™ to Hansi and Hisar to be finally swallowed up in
the sands of the Bikaner desert.™

The main points that emerge from this account of the Gazetteers are as
follows:

(i) Barring a small strip between Dadupur and Buria in district Ambala
the Western Jumna Canal flows in old beds right from its source at
Tajewala to its end in Hisar.

(ii) Feroz Shah Tughlak utilized the torrent bed now known as the Chau-
tang for his canal.

(iii) The Yamun3 flowed below Buria as late as 1760 A.D. and for the first
14 miles of its course the Canal runs almost entirely in the old West
branch of the Yamuni river.

Before examining these points it would be worthwhile to refer to the accounis
left by early Muslim historians at least five of which can be cited here.

According to Tarikh-i-Ferozshahi®® of Shams-i-Siraj Afif a contemporary of
Feroz Shah Tughlak. the king built a town and fort in the neighbourhood of the
village of great Laras and named it Hisar-Firozah and to meet the scarcity of water
conducted into it two streams one from the river Yamuni called Rajiwah and the
other from Sutlej called Alaghkhani.’® Both these streams were conducted through
the vicinity of Karnal, and, after a length of about 80 kos, discharged their waters
by one channel into the town.

In his Tarikh-i-Mubarkshahi,” Yahya Bin Ahmad (first half of the fifteenth
century) records that *'in the following year (757 A.D. 1356) he (Sultan Ferozshah)
brought the stream of Ferozabad from the mountains of Mandati (Sic) and Sirmor
and having thrown into it 7 distinct streams he conducted it to Hansi. From thence
he led it to Aramana, and there he built a strong fort, which he called Hisar
Firozah. Below the palace he dug an extensive tank, and filled it with the waters of
the canal. He brought another canal from the river Yamunii, and threw it into the
tank of that city, from whence he carried it on farther.”” Yahya Bin Ahmad, it
may be noted, belonged to Sarhind and had access to all the information supplicd
by earlier historians. He was therefore better placed to have first hand knowledge
of the canals of Firoz Shah and their geographical position™ and is rightly consi-
dered to be more adequate and precise.™

Following Yahya Bin Ahmad closely Firishta (a contemporary of Akbar) in
his Tarikh* says that “in the year 757 he (Feroz) constructed anmother canal
between the hills of Mundir and Surmore from the Yamunid into which he led
seven other streams, which all uniting, ran in one channel through Hansy (Hansi)
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and from thence to Raiseen (Absin) where he built a strong fort which he called
Hissar Feroz...At the same time he introduced another canal from the Yamuni,
which filled a large lake he caused to be constructed at Hissar Feroz.”

Abdul Kadir Badaoni, yet another contemporary of Akbar, notes in his
Muntakhabu-t-Tawarikh® that in 757 (1356 A.D.) Feroz Shah Tughlaq opened a
canal from the territory of Mandu and Sirmur and connected seven other nehrs
or streams with it and conducted the waters to Hansi and thence to Rasin; and
there the Feroz Hisar or fortress was founded. Beneath the Kasr or palace or castle,
a hauz or reservoir was constructed, and filled with water fronv the canal in
question.

Finally referring to this event Inayat Khan (a protege of Shah Jehan) in his
Shah-Jahan-Nama®® says that “the canal that Sultan Feroz Shah Khilji (Sic),
during the time he reigned at Delhi, had made to branch off from the river Yamuni,
in the vicinity of Pargana Khizrabad, whence he brought in a channel 30 imperial
kos long to the confines of Pargana Safidun, which was his hunting seat, and had
only a scanty supply of water, had, after the Sultan’s death, become in the course
of time, ruinous.™

These accounts of five Muslim Historians, one of whom was a contemporary
of Feroz Shah Tughlag, do not support the conclusions presented by the Gazet-
teers. On the other hand they almost unanimously testify to the construction of a
canal by Feroz Shah from the Yamuni to Hansi and Hisar. There is mention of
another canal too but the most interesting fact to which at least three of them refer
is the diversion of the waters of seven other streams into the canal constructed
from the Yamuni. There is no mention in these historical accounts of the utiliza-
tion of any old bed by Feroz Shah Tughlaq between Tajewala and Dadupur not to
speak of any specific mention of the Chautang in this connection. Nor do they
make any reference to any canal emerging from the river Chautang.*’ And,asa
matter of fact, they do not contain even an indirect hint about the existence of any
old West branch of river Yamund. On the contrary the Chautang is supposed to
have joined the Feroz Shah Canal much later 1o the west of Safidon,*

Now if we have to make a choice between the accounts available in the
Gazetteers and works of early Muslim Historians, we shall have to opt in favour
of Muslim Historians without any hesitation. It has been repeatedly realised that
in the matter of presentation of historical facts the Gazetteers are often not quite
reliable. More than 90 years ago Major H.G. Raverty*® was compelled to remark
that it was a pity the Punjab Government had not someone to correct the historical
part of its Gazetteers. In the present case, we find the statement that the Yamuni
flowed below Buria as late as 1760 A.D. entirely unwarranted. The Gazetteer
erroncously states that Ahmad Shah forced the passage of the stream at this point
in the teeth of a Maratha army. The fact is that Ahmad Shah had forded the
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Yamuni at the crossing named Buria Ghat and not at the point of Buria town
proper. This point of crossing on the Yamuna was called Buria Ghat because it lay
on the road from the town of Buria near Jagadhari to Saharanpur on the other
side of the river. The existence of such a route is evident from the fact that there
is a Mohalla named Buria Darwaza in the western part of Saharanpur.®® To this
may be added the fact that there is no mention in literature of the river Yamuni
or its branch flowing westward through the territory of the present state of Haryana
at any time.

Muslim Historians are also right in saying that Feroz Shah conducted seven
other streams into his Jumna Canal. As described above the Western Jumna Canal
is joined by the combined stream of the torrents Somb and Pathrala at Dadupur
where through n level-crossing their combined waters pass over to the Yamuna
unless the low level of the flow in the Canal requires their diversion into it. Rising
in the Shiwaliks to the north of Jagadhri, the Somb enters the plains at Ad Badri
and is joined by more than half a dozen small tributarics before meeting the
Pathrala a short distance above Dadupur. According to a forwarding note dated
3rd April 1917 of Mr. G.C. Laurie,* Superintending Engineer, Western Jumna
Canal, the combined stream carried a sizeable supply of water which could amount
to 1,15,000 cusecs against about 3,50,000 cusecs of the Yamuni during floods, It
rose with great rapidity and without warning on account of which the control of
the supply was frequently quite out of hand. Mr. Lauric describes the efforts
repeatedly made at torrent-training of the Upper Somb. He mentions about a dozen
survey plans prepared and executed between the years 1854 to 1910 to train and
keep the Upper Somb into a straight line with a better angle of approach to a dam
on the Pathrala. This suggests that the Somb was originally not flowing exactly in
the same course which it occupirs now. Thereis an indication in the report of
Mr. Laurie that the Western Jumna Canal at one time joined the Pathrala channel
before its confluence with the Somb.

In another report written in 1832 Col. J. Colvin*® remarks that probability
and tradition point out the head of the original canal to have been where it is now,
immediately at the point where the Yamuna issues from the lower range of hills.
But he too falls into the mistake committed by the Gazetteers in conjecturing that
it was then conducted along one of the many old water courses of the Yamuna till
it fell into what was then the mouth of the Somb river. Colvin adds that the water
was conveyed into another old channel of the Yamuni under Buria. being a wide
hollow, skirting the high ground to its north and west which is continuous, though
with numerous and deep indentations from the hills along the right bank of the
Somb river and then following this water course as far as Karnal. Colvin cites
Major W.E. Baker to say that the Somb was a mountain torrent nearly dry, except
in the rains when it received the drainage of the mountains south-cast of Nahan
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and of the plains cast of its course nearly to the Yamuni. Abetted by a strong fall,
its floods were then most violent and sudden in their effects.

If the Somb attracted many tributaries from the east and an old river bed,
as suggested by Colvin existed from the hills along its right bank it must belong to
the Somb itself or its sister stream Pathrala. It is physiographically impossible to
relate this old bed to the Yamund which has its source far away from Ad Badri
to the East in the higher Himalayas. The courses of the Somb and the Yamuni
run almost at 20° to each other.

Mr. Laurie®” also reports that at one stage the abandonment of the head-
works of the Western Jumna Canal at Tajewala had been under serious considera-
tion and the suggested alternatives included construction of a new head-works at
Jatlana or Gumthala, lower down the river, or construction of a new high level
canal from a point some miles below Tajewala. Such a suggestion would have been
entirely out of question if a branch of the Yamuni had actually ever flowed from
Tajewala westward through Haryana and provided a naturally convenient bed for
the Canal.

Evidently the course of the Somb has been diverted, towards the Yamuna as
a result of the numerous attempts made over long periods to tame it. There can be
no dispute with the statement in the Gazetteers that the Western Jumna Canal
occupies an old river course from Buria right up to its end. Most of the maps, old
as well as those prepared by the Survey of India, mark an old dried up river-bed
from the tale-end of the Western Jumna Canal till it joins the Ghaggar before
vanishing in the deserts of Bikaner.

This position is fully supported by literary evidence. We have already shown
in the beginning that the Rgvedic Drsadvatl was a sister river of the Sarasvatt with
which it is named in the Rgveda and which it joined before Vinasana according to
Brahmanas and later literature. Although undoubtedly a perennial river in Vedic
times it appears to have suffered the same fate which befell Sarasvatl, the most
important Rgvedic river, in the great catastrophe described in the Satapatha
Brahmasa® as the Deluge of the time of Manu Vaivasvata. In another article® we
have examined literary and archaeological evidence to establish the plausibility of
the occurrence of this Deluge about three thousand years B.C. We have also shown
there that this seismic-tectonic-volcanic upheaval, supported by archaeological and
literary evidence, brought extensive changes in the topography of the Shiwalik belt
between the Yamund and Ravi resulting in the diversion of the waters of the
Sarasvati and the Drsadvati and destruction of many pre-Harappan settlements
including the one at Kalibangan. The event involved large scaie carth-movements
covering a very wide region including the Indus Valley and the country further
north-east to the Shimla foot hills across the Thar and the Indo-Gangetic divide.
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It would be worthwhile to draw attention to two episodes which are relevant
for our purpose here. One concerns the destruction of the mountain named
Kraufica while the other relates to the birth of the rivers Sarasvatt and Simbhra-
mati. The Mahibharata® states that god Skanda was appointed as commander of
the army of the gods on the bank of the river Sarasvati to destroy the Demons.
One of the Demon chiefs Bina, son of Bali, took shelter on Kraufica Mountain
and troubled gods. Skanda Kirttikeya then smote the Kraufica with a missile given
to him by Agni. From the fact that the event took place on the mountains nezr the
Sarasvaty, it would appear that it occurred in the Shiwaliks about Nahan or near-
by which is the region of the source of the Sarasvati and the Drsadvati. The
involvement of Agni would suggest a volcanic upheaval. According to the other
story related in the Skanda Purina,® the waters of the Sarasvati were once
converted into blood as a result of a curse of sage Visvimitra and it attracted
Riksasas and Piéiicas. Sage Vasistha then meditated at its source near the Plaksa
tree concentrating on the ground with a mantra addressed to god Varuna. As a
result, water gushed forth from two holes in the ground one of which gave birth
to the Sarasvati and the other to the Simbhramati so named as it was bornas a
result of the agitation in the mind of the sage. We suspect that the name Simbhra-
mati is an instance of reSanskritisation of the name Somb in the medieval period.
The implication is that the present hill torrent of Somb is the much reduced
Asmanvati of the Rgveda. The old river suffered a diversion of a large portion of
its waters towards the Yamund on account of serious changes in the topography of
the Shiwaliks during the great Deluge.

This finds support even from prevailing physiographical position in the
area. On the other side of the Shiwalik ridge where the Somb now takes its rise we
find two streams called Ashmi and Assan joining together and soon meeting the
Giri to flow eastward into the Yamund.® The terrain suggests that but for the
dividing ridge created in the Deluge their combined waters would have come down
through the Somb and followed the old bed utilized for the Western Jumna Canal.
This is only a reconstruction of what in all probability was the situation before the
occurrence of the great Deluge.

Just like the name Somb the names Ashmi and Assan also immediately
remind us of the Aémanvati. Linguistically the evolution of Aémanvat; into Ashmi-
Assan and Somb is as smooth and natural as the reSanskritisation of Somb into
Sambhramati. Afmanvati occurs only once in the REgveda and twice in the Athar-
vaveda as already noted and thereafter it is replaced by its synonym Drsadvati all
along in Vedic as well as post Vedic literature. Apparently it lived on in oral
tradition and evolved into forms like Ashmi, Assan and Somb during the ages.
When Somb found its way into literature in the medieval age its Apabhrasta
form was reSanskritised into Sambhramati since its nexus with Asmanvati had been
lost.*® The characteristic of bringing down stones was so strikingly pronounced in
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its case that even the prevailing vernacular name of its sister stream Pathrala means
‘Stony’ like Aémanvatt and Drgadvati. The present Somb and Pathrala are twin
streams like the Ashmi and Assan.

One more factor still remains to be satisfied. If, as we have tried to show,
the bed now occupied by the Western Jumna Canal below the Dadupur head-works
belongs to the Rgvedic Drsadvat! we should expect to find a number of Vedic and
pre-historic sites along this course. In this respect also we receive full support from
literary and archacological sources. Known for its turbulence and fury from the
carliest times the Sarasvatl-Ghaggar appears to have obliterated all traces of most
of the pre-historic settlements that fell within the reach of its unrestrained flood
waters. Comparatively, the Drsadvati has spared a much more impressive group of
ancient sites like Srughna, Asandivat, Rakhigarhi, Mitathal, Siswal, Kiroti, Sher-
pura, Sothi and Nohar.

Of these Srughna, represented by a small village now called Sugh, lies 30°
9'N and 77" 23’ E on the right bank of the river about 5 kms, to the east of
Jagadhri, Yugandhara of Sanskrit Literature. It is first mentioned as the name of
a province in the Taittiriya Aranyaka® where it has been apparently misspelt as
Tirghna, and described as the northern half of the land of Kuruksetra, The road
from Mathura to this town has been called Sraughna.¥ It is also noted by Variha-
mihira® and by Buddhist works like Mahimiyorn® and Divyavadana® and
described in some detail by Hieun Tsang.®' Archaeological excavations at the site
on a modest scale® have yielded Painted Grey Ware shirds dateable to circa 600-
500 B.C. although the site is undoubtedly much older. Asandivat identified with
the present town of Asandh.* lies about 32 kms. south-west of Karnal at a distance
from the right bank of the river. It finds mention in the Aitareya® and Satapatha®
Brihmanas as the capital of Janamejaya Pariksita and the venue of his Aévamedha
sacrifice. It is also noticed in Siitra literature® apart from grammatical works of
Panini and others. Archaeologically the site has not been properly probed but
Painted Grey Ware is available and there is a Buddhist Stapa of the Kusipa
period. Rakhigarhi, also known as Rakhi Shahpur, lying 29° 60' N by 76° 10" E in
Hansi tehsil of district Hisar, again on the right side of the river, is supposed to
be the most extensive known Harappan site in India and deemed worthy of being
considered as a possible eastern-most capital of the Harrapans.*

The remaining sites fall on the left bank of the river. At Mitathal, lying 28°,
50° N by 76° 10 E, about 10 kms. to the north-west of the district town of
Bhiwani, excavations revealed the existence of a culture related to pre-Harappan
phase of Kalibangan and elements of Harappan and late Harappan phases.® The
cultural assemblage at Siswal, situated 29°, 10’ N by 75° 30' E, about 26 kms. to
the west of the district headquarters of Hisar, has thrown up evidence of co-
existence of the pre-Harappans and Harappans.” Kirot is a Vedic town of
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undoubted antiquity and appears in the age of the Brahmanas as a seat of the fire
cult par excellence.”® The Satapatha Brihmina™ describes it as the place where
sage Tura Kavaseya made a fire altar for the gods. Sitvated 29° 10'N by 74° 50" E
it has been explored to reveal pre-Harappan and Harappan remains.”® Sherpura
lies 7 kms. north-east of Bhadra and is exclusively a pre-Harappan settlement.™
The well known site of Sothi, 8 kms. east of Nohar, is predominantly pre-Harappan
although Harappan material was also noticed towards the top of the mound.™
Likewise Nohar itself has yielded pre-Harappan antiquities as well as a Harappan
culture complex.™

We restrict ourselves to Vedic and pre-historic sites in view of the fact that
although formally described as a Mahinadi™ the Drsadvati had already been
reduced to a rainy scason torrent by the time of the Mahibharata and the
Purinas.”” The existence of these important sites along the bed in which the Hansi-
Hisar branch of the Western Jumna Canal now flows provides the final proof of
the fact that it was in reality the course followed by the Rgvedic Drsadvati.’” And
of course it fully satisfies the description of the river as available in the details of
the Darsadvata sacrificial sessions given in the Brihmana and Satra literature.
This identification thus stands the test of historical, geographical and linguistic
considerations.

The conclusion is that between the Tajewala and Dadupur head-works the
Western Jumna Canal flows in the channel initially got constructed by Firoz Shah
Tughlaq during the later half of the 14th century from the Yamund and thereafter
it follows the bed which originally belonged to the Vedic Asmanvati—Drsadvati or
the present Somb. In its upper reaches this bed is quite close to the Yamuna while
at the lower end it merges in the Sarasvati-Ghaggar after running along a string of
well known Vedic and pre-historic sites. 1t was joined by the Chautang, which
might be the Vedic Apaya much later in its course, to the west of Safidon.
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THE KURUS AND KURUKSETRA
IN THE UPANISADS

Indian tradition regards the land of Kuruksetra as the Seat of Creation and
the Cradle of Indian Civilization. According to the Vamana Purina' the Sannihaty
lake in Thanesar is the spot where the Golden Cosmic Egg took form resulting
ultimately in the creation of the wnr]d:{'ih;wholjr tirtha of Prthiidaka, now known
as Pechowa, is mentioned in the Mahabhir and the Vamana Purina’ as the
venue of creation of the worlds and the four Varnas. At another place the Bhaga-
vata Purina® describes Prajipati Kardama as undertaking austerities on the
Sarasvati when Brahma asked him to take fip the creation of the worlds.

The fabric of Indian mythology is woven around gods most of whom are
associated with Kuruksetra in one way or the other. Manu® gives the name of
Brahmivarta to the heartland of Kuruksetra comprising the doab of the holy
rivers Sarasvati and the Dr=advat and the oldest Vedic works place the earliest
religious and political activities in this region. It is generally agreed that the bulk
of Vedic literature was composed here.® This is the land of the Bharatas who are
regarded as the greatest among the peoples of ancient India.’

Naturally there are many references in early Sanskrit Literature relating to
the history and culture of Kuruksetra and its people. Even a precise geographical
definition of Kuruksetra is provided to us first in a late Vedic work, the Taittiriya
Aranyaka® where it is described as a sacrificial altar of gods. Of this Vedi of
Kuruksetra Khindava and Tirghna respectively formed the southern and northern
halves. Parinat was the lower half and the Marus the Utkara or the rubbish heap.
Here Khipdava signifies not any particular place but the whole region of Khipdava
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(well-known as the Khindava forest) which was much bigger than the present
district of Delhi and Targhna, undoubtedly a scribal error for Srughna,’ denotes
the region around Jagadhari (Skt. Yugandhara) with its headquarters at the present
village of Sugh situated on the Western Yamuna Canal at a distance of aboul
5 kms. to the east of Jagadhari town in the district of Yamuna Nagar. The ancient
district of Srughna extended into the neighbouring hilly areas of the Shiwalik
range. The name Parinat applied to the region around the lower part of the
Sarasvati and Drsadvati doab touching their confluence'® while the sandy arcas of
Rajasthan beyond this point comprised the rubbish heap of this sacrificial altar.
1t would thus appear that ancient Kuruksetra would be coterminus with the present
state of Haryana if the districts of Delhi and Meerut, areas between the Ghaggar
and Sutlej and some arcas of Hanumangarh and Nohar near Kiroti, which is men
tioned in the Satapatha Brihmana,'' were added to it.

This region of Kuruksetra can be roughly described as Kurubhami also even
though much later Utpala, the commentator of Brhatsamhitd restricts the name to
the region around Thanesar.'? Kuru proper is also taken to‘include the region
between the Gangi and Yamuni with Hastinipura near Meerut as its capital."”
The tract between the Sarasvati and Yamund was specifically known as Kuru-
Jangala™ while that to the north of Srughna was called the Uttara-Kurus."

The age of the Upanisads synchronises with the end of the Vedic period.'®
The older ones, often along with their respective Arapyakas actually form the
constitutents of the Brihmanas. Therefore, they are rightly known as Vedanta, i.c.
“the end of the Veda.”'? In fact, in the Satapatha Brahmaga'®, the Upanisad is
described as “the essence of the Veda”. Two of the Upanigads namely the Siva-
Sarikalpa and the Téa form parts respectively of the thirty fourth and the fortieth
books of the Vijasaneyi Samhitd. The Aitareya along with its Aranyaka belongs
to the Aitareya Braihmana, and the Kaugitaki along with its Aranyaka to the
Kausttaky Brihmana. These two Brihmanas belong to the Rgveda. The Taittiriya
Upanisad along with its Aragyaka is a part of the Taittinya Brihmana which
belongs to the Taittiriya Sarhita of the Yajurveda. So does the Mahindrdyana-
Upanisad. The Brhadiranyaka forms a part, along with its Aranyaka, of the Sata-
patha Brihmana of the Vijasaneyi Sambhita. The Chandogya, having its first
section as an Aranyaka is supposed to belong to the Tandya- Mahibrihmana of the
Simaveda while the Kena originally belongs to the Brahmapa contents of the
Jaiminiya or the Talavakira, school of the Samaveda. Thus the Aitarcya, Brha-
diranyaka, Chindogya, Taittiriya, Kausitaki, Kena, Sivasarkalpa and Iia
represent the earliest works of their class. Of the remaining texts some like the
Jibila could be placed before the beginning of the Christian era and the rest
assigned to later dates.” In all about two hundred Upanisadic texts are now
available. A collection brought out by the Nirnaya Sagar Press, Bombay in 1917
contained one hundred and twelve Upanisads and one published by Mjs Motilal
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Banarsidass from Delhi in 1970 (followed with a second edition in 1980) contains
one hundred and eighty eight.

The composition of the earlier Upanisads is generally placed between 700
B.C. to 600 B.C. although some of their contents would appear to indicate a much
earlier date.* We shall try to present here all those extracts from these texts which
refer to the land or people of the Kurus or Kuruksetra. Fach extract will be
followed by a brief elucidation of the reference involved 2!
|. Brhaddranyvaka Upanisad
iii. 1.]:
FAFI g A2 F@EfANA aAAT A% g wETSAIEAT ATEm
ATAAHAT T 7 FAwET azgey Fafamar ava 5 fegdar
FATHATGR a8 g 7@ wgewasig 3w W qrEr
UHFEAL: FTFATERT T4 |
Among the Brihmanas, assembled at a sacrifice performed by Janaka, king
of Videha, offering rich sacrificial rewards and accompanied by a philosophical
discussion promising a thousand cows with ten Pidas {quarter coins of Gold) tied
to their horns the presence of the Brahmanas from the region of Kurus and Pan-

cilas is specially noted, undoubtedly because they were held in great esteem for
their learning, philosophical wisdom and debating skill.

ii. 3.1:
#9 ¥ gomtRmafT owse gty date wEw s
THANAH F TASAGE FAD (A AR AT TrATAAT
anT=er FsAifa aradggaansfa st & aar digam-
AMYEergART w37 aifcfaar swafafy a1 qfcheEr awas
| 1 ety giaaesy 77 arffeaar swafafy |
Little is known about the Rsis Bhujyu Lahyayani (descendant of Lihyiyana)
and Pataficala Kipya (a descendant of Kapi).2 Yijfiavalkya is well-known as an

authority on the questions of Ritual and Philosophy. He was a pupil of Uddilaka

Aruni and belonged to the Kurus.®® The text indicates the historical importance of
the descendants of Pariksit.

The daughter of Pataficala was possessed by a Gandharva named Sudhanva
of the family of Angiras. Bhujyu asked him about the boundaries of the world and
while doing so wanted to know where the descendants of Pariksit were, Bhujyu
repeats the same question to Yajnavalkya.

iii, 3.2:
ammiﬁmammmmw..
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The reply of Yijhavalkya shows that the descendants of Pariksit were
known for performing Asvamedha sacrifices. It is suggestive of the glory of these
kings that Indra in the shape of falcon is stated to have surrendered them person-
ally to the wind who then carried them to the region where the performers of the
Advamedha sacrifice abide,

According to the Bhigavata Purana® Pariksit performed three Adévamedha
sacrifices on the bank of the Gangi with Siradvata Krpacarya as his priest. He
offered rich sacrificial rewards and the gods graced the occasion with their physical
presence. We also know from the Aitareya™ and the Satapatha® Brihmanas that
Janamejaya Pariksita performed Advamedha sacrifices, at Asandivat, the present
town of Asandh in district Karnal of Haryana and the pre-Harrapan site of
Kiroti®* near Nohar in Rajasthan just across the western boundary of the state with
Tura Kivaseya and Indrota Devipi Saunaka as the respective pricsts. Karoty 1s
situated on the bed of the I gvedic river Drsadvati which goes on to meet the
Vedic Sarasvati before the combined stream is lost in the sands about Kalibangan,
the spot well-known in literature by the name of Vinaana.® In the Vedic age the
Marus formed the western limit of Kuruksetra® which is described as the sacrificial
altar of gods. Later its place is taken by Vinafuna beyond which lay the territories
of the §adribhiras’ and Nigidas.® As a matter of fact the three sons of Janame-
jaya, Bhimasena, Ugrasena and Srutasena are also named among the performers
of the Advamedha.

Evidently the successors of Pariksit were able to maintain their family
tradition of performing the Aévamedha sacrifice as paramount rulers in the region.
Bhujyu's question is therefore intended to test Yajhavalkya's knowledge of history.
It also points to the distant past to which, in the eyes of the author of the Upanigad
the descendants of Pariksit belonged.

iii. 9.19:
qIsEeRAfa F1aTY WiHEAT 3fed HIGSAAAL ARAAATEL:
fr a1 faaifafy faot 43 & 3an awfass sfy afggat aa @
Zan: gufass: 1

$akalya the descendant of Sakala is the patronymic of Vidagdha in the
Satapatha Brihmana® and of Sthavira in the Aitareya™ and Sankhdyana Aranya-
kas.®® In the Purdnas’ one Vedamitra or Devamitra is also known as Sikalya.
The present Sakalya probably refers to Vidagdha after whom the available Rgveda
text is known as Sakala Sarhita. It is possible that he is the original maker of the
Padapiitha of Rgveda ¥ Sikalya is piqued by the idea of Yijhavalkya becoming
conceited by defeating the Kuru-Paficila Brahmagas in philosophical argument,
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The Brihmanas of the Kurus and Pafcilas were known and even feared for
their learning® and defeating them in debate was naturally a matter of great pride
for anyone.

V. LI
Sofm.....0 Sda@ & [ R afafy g oy
Fresaraeit oAl 33154 Frgenn fagaRAe g fTasg

Kauravyiyani-Putra refers to the son of a female descendant of Kuru.

Nothing more is known about him except that he is named as a teacher. Apparently
he was a philosopher Kuru-king.

2, Chandogva Upanisad

i. 10.1-3:
qedlgay FEAfeHr 4g FEarafiag SrHEv Fus 92vE
CEIGHR
q g FomtarEIaed fafes & gEre 0 Aasa fEEe asw
T 7 77 ufafea 2fa 1 3
uaat 7 Zifa grare, aaed s23Et gaauAitegftesd 3 % 9
afafa g 3

There is a reference here to a famine in the land of the Kurus on account of

a severe hail storm™ (Mayact, which has also been rendered as locust® in which
case the famine might have been m_uﬂ:d by an attack of locust swarm). In the
Brhadiranyaka Upanigad the name Usasti is spelt as Usasta.*’ He was the son of
Cakra and belonged to the Kuru country. The famine was so severe that Usasti
and his wife Ajiki had to leave their village and accept left-overs of a dish of beans
at an elephant-driver’s place.
iv. 2.1-5:

aésmﬂqﬁr:q’rmmqq warfa a3t fAesamEadd aIEE

R CIESI |
ATt gz warfr wmared FestsawsEaddr g 9 oat s
Fgar mifa ot gFagaEs sfa ) 3

9 g 9% WYATE G Y7 q49 §g awifeafy
sragfa: gy gga @ fAewEadd iﬁmﬂﬁﬂ
afaT 1 3

dgregmiz L wRw A Frewisamemity o g
arat afewsr=dsay arwa wdfa ) v
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qEAT 2 GEGIRL T AT I9EIAT: AT Jaararatasaar gfa
& &9 {FAUVT ATH WEANY AAEHT IJATH q€F AH | L
These passages along with the preceding part (i) relate the story of acquisi-
tion of spiritual knowledge by Pautriyana the descendant of Janasruta, king of the
Mahiivrsas from sage Raikva. The country of the Mahivr:as lay about Vinasana
and was roughly bounded by the Kurus on the east and extended in the west into
the part of Rajasthan later associated with the Sodras, Abhiras and Nigidas. It
was known for its valuable breed of Zebu cattle which gave them their totemic
name. At the prime of their power the Mahivrsas controlled parts of Kuruksetra
adjoining their territories on the east. The name Raikvaparna of a group of villages
given by the king to Raikva still survives in the name Raikon ki Dhani in district
Ganganagar of Rajasthan. Many families of Raikas, undoubtedly the descendants
of Raikva, are living in tehsil Nohar in this group of villages including Pandusar,
Dhani Raikan, Naiyasar, Dhirdesar and Moter. The Mahivrsas find mention in
the Atharvaveda and some later Vedic works also.©

iv. 3.5

#9 g ot 7 sragufayarfol = swafi afdean ag=rd

fafesg aer 3 g 7 722 .

Abhipratiirin son of Kakgasena was another philosopher Kuru king.** He is

mentioned in the Jaiminiya-Upanisad-Brihmana* and the Paficavirnéa-Brihmana®®
as engaged in philosophic discussions. According to the Jaiminiya Brihmana®®
his sons divided the property amongst themselves while he was still alive. Saunaka
descendant of Kapi was his Purchita according to another passage of the
Jaiminiya-Upanigad-Brihmana ¥

iv. 17.10;
oAl @ 4% Efwnevaivawd frg § g o aawe
=II3£E||:'=|E=| I

The word Kuru in this passage has been construed by some scholars to
mean “a warrior™* but the authors of the Vedic Index*®* appear to be right in
taking it to represent the Kuru tribe. The reference is thus made here to the Kurus
being saved by a mare (Adva). The disaster from which they were saved is not
mentioned, There are hints at several places towards some misfortunes suffered by
the Kurus. The Sankhiyana Srauta Sutra® alludes to their being driven from
Kuruksetra. The Jaimintya Brihmana® records their failure to achieve success in a
sacrifice and consequent expulsion by the Silvas from Kuruk:etra. 1t also describes
a Bharata king named Sindhuksit as held up on the other side of the Indus and
praying to be restored to his home and kingdom.® The Mahabhirata® describes a
great set-back to the Kurus when Kuru's father Samvarana was overwhelmed in
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battle by one Pafcilya and obliged to flee with his wife, son, minister and inti-
mates from his kingdom which he was able to regain later with the help of
Vasigtha. The reference to the frequent performance of Advamedha sacrifice by the
Kuru kings has already been noted above. In the context of a great conflict between
the Silvas and the Kurus, the protection of the Kurus by a mare can be explained
as the victory of their cavairy over the elephant corpse of the Silvas who belonged
to the hilly region of the Yamuna, where elephants were found in abundance. They
must have maintained a strong elephant corpse in their army. It is significant that
the Salva king is said to have invaded Dvaraka with a force comprising foot
soldiers and elephants® and fought in the Mahabhdrata battle riding the best
clephant of Duryodhana®* It would therefore be more appropriate to accept this
reference as alluding to the protective merit earned by the Kuru kings from the
performance of Aévamedha sacrifices.

v. 3.1:
Fasgaieng: e afafadam & g gareon safaes
F1Tg @rfaaforaeay fg wra sfa o
Uddilaka, son of Aruna is known as a Kuru-Paficila Brihmana and one of
the most prominent teachers of the Vedic period.* His son Svetaketu is described
here as repairing to the court of Pravihana Jaivali king of the Paficilas. The
Kurus are often mentioned with the Pancdlas. The reference here appears to
suggest that Uddalaka Aruni and his son Svetaketu belonged to the Kurus,

v. 11.1-2:

qrefiAmT SuAE: aaas: GrEfafeza M gl s av-

Tt afew ArvaAnfvrsy 83 wgrwEr AgTAtAAT: A6 Aaiat

% 1 7 e 5 7gafa ugn 7 g gI18aT TR FEES § AT

FeatsgaTsfon. SudranTeAA JvATILAsAfa A gATATT=aEfa &

FIETI: 1R

Pracinaila, son of Upamanyu, Satyayajiia son of Pulu:a, Indradyumna, son

of Bhallava, Jana, son of Sarkariksa and Budila, son of Advataridva decide to
approach Uddalaka Arupi to acquire knowledge of the soul Vaisvianara. Although
the nativity of the Ryis’s excepting Uddalaka is not clear we can say that Pricina-
gila the descendant of Upamanyu belonged to the Kurus since the latter is known
as one of the pupils of Dhaumya® whose association with the Pandavas is testified
by the Mahabhidrata.® His other companions also probably belonged to the
Kurus.

3. Kausitaki-Brahmana-Upanisad :

W g 4 defefozer frd s 73 ¥ g =
&% FA19 wagq a< guirey sfa 0 0



The Kurus and Kurukgsetra in the Upanisads 67

King Pratardana, a descendant of Divodisa is here said to have attained the
world of Indra through his death in battle. In the Kausitaki Brihmana®™ he is
mentioned as arriving at the sacrifice ol the Rgis in the Naimisa forest and asking
them how errors in the sacrifice could be remedied. The original MNaimisa forest
was in Kuruksetra which indicates his connection with this land.™ It is further
confirmed by his being a descendant of Divodisa who was a father or grand-father
of Sudis, the famous king of Trtsu Bharatas®™® who has been stated as having
been granted to Vadhryaéva as son by Sarasvati®* and having fought against the
Panis, the Pardvatas and Brsaya at its banks.*™®® In the Jaiminiya Brihmana®! his
son Ksatra is said to have been attacked by ten kings at Minusa which appears as
the name of a lake or place in the Rgveda.®™ If the fight at Minusa was one of
the battles fought during the famous Dasa Rajya war of Sudas Pratardana might
be an uncle of Sudas. His son Ksatra was a contemporary of Sudis and fought
probably as his ally in different engagements in the same war. Also both were
descendants of Divodisa and ruled in the same country. This Pratardana could
not have been a king of Kadi Janapada who is mentioned in the Purdpas.®®

iv. I3
a9 g § Ml Frafa T @6 oW SIEuguEa a69E-
e FEgswaa Fifafagfafy & gemat FTEETESIETT

mamvﬁﬁrﬁfﬁmamw GECd 89 TaEt qIfY SR
w9% =fa J1 I A7 SF=IIT 1

Kurus are mentioned as one of the countries (including Udinara, Matsya,
Paficila, K&di and Videha) which were visited by Gérgya, the son of Balika during
his Vedic studies. Little is known about Girgya, descendant of Garga™ who is also
mentioned in the Brhadirapvaka Upanisad.® The second Varmséa list of the
Brhadaranyaka® actually mentions two Gargyas. Others occur in the Taittinya
Aranyaka® and the Nirukta® as well as in the ritual Siitras. Gargya is said here to
have resided in the region of the Kurus and Paficilas apart from Ufinaras,
Matsyas, Kid1s and Videhas before he goes to Ajitatatru king of Kaéi and is
cured of his conceit.

4. Jabalopanisad:
&% Fzeafyears graasw a3g qEad AT F3gFA G997
qAAT ARTEEAY | afagsd 4 TeAA ai dgwE adai
mrwlmmwnwﬁrmmnﬁgﬁﬁu
3% Fal MONTFAAINY  FEEATE T FTIE AATHTATA-
wer wervafy aerafageane faaa afgs @ fagsaae-

¥z aTeaeAa: |
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Brhaspati in this passage addresses Yajilavalkya and describes Kuruksetra
as a place of sacrifice of the gods and the Brahman-seat of all beings. Avimukta,
known to be a place in Kidi* is compared with Kuruksetra. The Parivrijaka is
advised to consider every place as true Kuruksetra, the gods’ place of sacrifice and
the Brahman-seat of all beings. When the vital breath departs out of a person,
Rudra is said to impart the saving formula, by which one participates in immorta-
lity and liberation. The passage suggests the shifting of the centre of Indian

culture towards K4 from Kuruksetra which however, still appears as the most
sacred Tirtha.

The passage is repeated almost verbatim in SriRamottaratipinyupani:ad®
as its opening para. Here however Avimukta appears to have been used as an
adjective of Kurukgetra which could perhaps mean “‘not abandoned by the gods.”
As a matter of fact this interpretation of Avimukta might appear more appropriate
in case of the above passage of Jibilopanisad too.

This passage is particularly popular since it has been reproduced in the
Tarasiropanisad® also.
5. Dakgindmirti Upanisad :
i
& FRIAT HETHAEIREE A WETAAIT AHAT HENA: NAFEaE
g afqeromercafomadr ardved fadsifaagmaia or=e: 39
@ fa¥ sitafa 3 a=agagHfa |
Maharsis led by Saunaka are stated to have gathered under a lofty Nyag-
rodha tree in Brahmidvarta for the performance of a long sacrificial session.
Desirous of knowing the truth, they approached the long-lived Markandeya

holding Kufa grass in their hands and asked him the secret of his long life and
bliss.

Brahmavarta was the name of the Sarasvati-Drsadvati doab.® The name is
also applied to a landing ghat on the Ganges at Bithur in the district ot Kanpur
which is known as Brahmavarta Tirtha.” Since Saunaka is connected with the
Kurus Brahmivarta of the Kurus is meant here. The region was well known for the
performance of Sattras in the Naimisa forest™ and along the holy rivers Sarasvat
and Drsadvau.™

6. [ltihdsa Upanisad :
S gufass g fafagsd a971  geamafafas: Fefaan
THT | TAE TAANAIT § § #F o wafy | g Fefegeyrear-
mafga: | @t | 4 wrfafagd argde ) avmed zanfafy o, |
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Vrsiadarvi's family belonged to the Sibi tribe. Their family specialised in the
study of history.

§ibis have been identified with the Sibois of the Greek historians’™ and the
Sivas of the Rgveda.” They were also called Mijavatas on account of abundant
growth of Munja grass. They occupied the areas of Jind, Hisar and Sirsa in the
narrowing doab of the rivers Sarasvati and Drsadvati extending down to their
confluence and formed a part of Kuruksetra.™

7. Chagaleya Upanisad :

i %% HqH) § ATt wAATEq | A59 FATAY TELYT S
Sravar anfewaq | & g1 | 99 AT QEEEITET 4red )
7 g | WAl afad axATed A garsfa acaTATt
werd ARty | & SAiRIT AT FE A |

i, @ Em | AfResHr gasn FEAEa ..

v, FEAT UEIEEer ¥ anfeeergaed 1.
# 7 a9 CATEHE FEAAGTA; | ... EeerAeATEa g )

The sacred Sarasvatl is again presented here as a venue of a sacrificial
session by the Rgis. Kavasaisa prominent Vedic seer. He is mentioned in a hymn
of the Rgveda’ while the Anukramani attributes to him the authorship of several
hymns of the Rgveda including X.32 and X.33 which deal with prince Kurusravaga
and his descendant Upamaséravas.” According to Zimmer Kavaga was the Purchita
of the joint tribes named Vaikarpa who comprised the Kuru-Pancilas.”” Our
passage follows the Aitarcya Brihmana™ in describing Kavasa Ailisa as a
Brihmana born of a female slave who was reproached on this ground by the other
Rgis, The passages also mention Naimisa as the venue of a sacrificial session of
the descendants of Saunaka. Kuruksetra too has been repeatedly mentioned which
supports the location of Naimisa in Kuruksetra. In the Aitareya Brihmana the
Rsis expel Kavasa in the desert away from the bank of the Sarasvati in the hope
that he would die of thirst. Kavasa however sces the Aponaptriva hymn as a
result of which the waters of the Sarasvall burst forth all around him and he is
saved. The spot where the waters of the Sarasvat surround him is named in the
Aitareya Brihmana as Parisaraka which probably is later known as the Saraka
Tirtha.™

Incidentally it suggests that the Aitarcya Brihmana belongs to a date after
the desiceation of the Sarasvati. The Satra was thus in all probability performed by
the Rsis somewhere in the region of Vinasana and Parisaraka or Saraka should
also be located there, and not near Kaithal.®
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8. Jabaladariana Upanisad

iv. 49:
TERT T oww g
feamas g gwsr sart sweraEn

The verse visualises parts of human body as Tirthas and attributes Kuruk-
setra to Kucasthiina or the region of the breasts. The idea is that the body is itself
a Tirtha and it is more important to keep it pure and clean. The next verse®
declares that a person looking for Tirthas outside his own person is like one
looking for pieces of glass after discarding the jewel in his own hand.

9. Siva Upanisad :

vi. 189.
qT99  WETEIA  ATUUEAT  HETAT |
TV FERAT  FAL HUIHEEL I

Kuruksetra is here counted among Sivakgetras where in case of death one
attains the world of Siva (Sivaloka).

The information available from the material before us throws welcome light,
among other things, on the sanctity of the Kurus or Kuruksetra, their political
supremacy, their relations with neighbouring states, munificence and spiritual
leanings of enlightened rulers of the age, natural calamities and political reverses
suffered by them and their people, the erudition, philosophical wisdom and debat-
ing skill of contemporary sages for which they were held in great esteem and
popularity of metaphysical discussions.

These are the references relating to the Kurus which we have noticed in the
Upanigads. Identical or almost identical passages occurring in more than one text
or at more than one place in the same text have been reproduced only once with
all relevant citations. Learned readers are requested to take the trouble of drawing
our attention to any reference that might have been left unnoticed.
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BUDDHA'S SERMONS IN KURUKSETRA

According to the Atthakathd (Manoratha-pirani) of the Asguttara Nikdva
and the Buddhavamsa Atthakatha (Madhuratthavildsinf) Gautama Buddha renounced
the world at the age of 29 years. During the next nine years he performed austere
penance and attained Buddhahood. For 46 years thereafter he travelled from state
to state, town to town and village to village propagating the faith and sojourning
at any one place only during the rainy season.'

Although the part of the country nearer home naturally claimed more of his
time and attention he took trouble to visit even remote areas some of which, like
the Uttara Kurus,? were by no means easy of access. Kuruksetra, the ancient land
of the Kurus was also favoured with several visits. The Bhaisajravastu in the
Vinaya of the Mdalasarvastividins, which is known to have come into existence
probably by the second or first century B.C.' describes a long journey of the
Buddha in the company of Ananda. In this tour Buddha went from Hastindpura
through Mahinagara, Srughna, Brihmanagrima and Kilanagara to Rohitaka
where he summoned the Yaksa Vajrapini and travelled with him to the north-west
through Gandhira as far as Uddiyina and back.* Other towns like Bhadrankara,®
Kammisadamma® and Thullakogthita” were also visited by him during journeys
undertaken on different occasions.

Although by the time of the Buddha, the age of political ascendancy of the
Kurus was past they still enjoyed considerable prestige culturally. The Kuru
janapada is named in the Argurtara Nikdya among the sixteen mahajanapadas or



16  Ancient Kuruksefra

prominent states of Jambadvipa, having abundant food and wealth and the seven
kinds of gems.® It was BOO0 yojanas in extent and divided into two portions,
Untarakuru and Daksinakury. The King of the Kurus is named as Dhanafijaya
Koravya who ruled from Indraprastha and belonged to Yudhifthila gotta or the
Family of Yudhisthira, the eldest of the Pandavas."" The climate was agrecable and
food was rich. The people, therefore, enjoyed good health physically as well as
mentally and were always ready to receive instruction in profound religious truths,
The Bhiksus, Bhiksunis and the Upasakas and Updsikis, all conducted themselves
in the spirit of Smrtiprasthdna. The talk of the domestic servants and labourers
revolved around it; so much so that even at the village wells and weaving centres
none indulged in idle gossip.”

Buddhist literature is, indeed, full of stories in which the land of the Kurus
and its people and princes play a leading part." Bodhisattva is born to the chief
queen of the Kuru king Dhanafijaya in his capital city of Indapatta. On coming
to the throne th: Bodhisattva along with his family and officials adopts and obeys
the Kurudhamma which consisted in the observance of the Five Silas or rules of
moral conduct and possessed the mystic virtue of ushering prosperity in a country
where it was practised."” This established idea of righteousness prevailing among
the Kuru people is made explicit again and again. In the Mahdvastu, for instance,
the Kuru prince Sudhanu praises morality and non-violence, whereas Astamaka,
another Kuru King shows his concern for the next world. Yet another Kuru King
Mahendra dedicates his life to wait upon a Buddha. The story of King Dhananjaya
and his wise minister Vidhura Pandita finds repeated mention in the Jitakas,

It has been well observed that it is this fame of the Kurus that is reflected
in the traditional belief that men of Uttarakuru are virtuous by nature,'* And the
great esteem accordrd to Kurudhamma in Buddhism reminds us of Manu's state-
ment that the moral values evolved in this land are worthy of emulation by
humanity all over the world.'* Penetration into this acknowledged stronghold of
Brahmanism must have posed a challenge to the zealous Redeemer and he did not
ignore it, How far he succeeded in winning over the people ot Kuruksetra and
inducing them to look for enlightenment in Buddhism need not detain us here, We
have examined it briefly elsewhere.'® Here we propose to take note of the Suttas
or sermons delivered by the Buddha among the Kurus,

The Buddha visited at least nine cities of Kuruksetra, namely Hastindpura,
Mahinagara, Srughna, Brihmanagrima, Kilanagara, Rohitaka, Bhadrankara,
Thullakoithita and Kammisadamma. The towns of Hastinipura and Rohitaka are
well known. So is the identification of Srughna with the village of Sugh near
Jagadhari in distnict Ambala."” OF the remaining names Mahinagara has been
equated with Indapatta or Indraprastha as suggested by the arrangement of the
place names in Buddha's journey described in the Bhuisafyavastu. The site of the
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ancient town has been located and excavated near the Old Fort in New Delhi
leading to the discovery of Painted Grey Ware.'"" The Brihmanagrima of the
Vinaya appears to be identical with the town named Thund which has also been
described as a Brihmanagrima and located on the western boundary of Madhya
Desa in the Mahivagga'® and the Divyavadina.* We have identified this town with
Tohana, Taugdyana of Pinini,* which presents a close linguistic similarity with it.
It can also be said roughly to be located on the western boundary of the Madhya
Deia and eminently fits into the route taken by the Buddha. Kilanagara meets the
location of the present town of Kalanaur which lies 12 miles west of Rohtak on the
road to Bhiwani.

Bhaisajvavastu™ gives-a detailed account of the conversion by the Buddha
of the Grhapati Mendhaka of Bhadrankara, capital of the republic of the same
name. An almost identical version of this account finds place m the Divyavadana.®
Bhadrarikara has been equated with Bhadrakara, one of the Silva group of tribes.
The town proper, apparently their capital, was located on the outskirts of the
Madhya Defa and answers to the situation of the present town of Bhakra on the
eastern bank of the Sutlej where the well known Bhakra Dam has been built.** The
name Thullakoithita still survives in the name of the twin village of Tho] Kurdi
on the road leading from Ambala City to Thanesar- Kuruksetra via Jhansa. It is a
big village overlooked by a huge mound, now almost completely eroded, and
enjoys considerable prestige in rural areas of the region. It is a Painted Grey Ware
site®® and an ancient trade-route probably passed through it to Thanesar. This
important town was the seat of the contemporary Kauravya King. He had a
beautiful garden named Migacira nearby. It was a prosperous market-place
surrounded by rich and fertile country, plentiful in grains which kept the stores of
the inhabitants always full, thereby earning it the name Thullakoihita as explained
by Buddhaghosa.®* The name is also spelt as Sthilakogthaka and Thullakasthika.™

Kammisadamma, a celebrated trade centre was visited by the Buddha more
than once. It was the residence of the nuns Nandutiard and Nittakalika® The
name is spelt as Kalmasadamya in the Divyavadana® and Buddhacarita but the
Jitakas mention two names of Cullakammisadamma®™ and Mahakammisadamma™
of which the former was in Kampi'la and the latter in the Kurus* According to
the Jayaddisa Jataka® the town came to be known as Kammasadamma because at
this place the Bodhisattva, once born as a son of Jayaddisa of Kampilla, subdued
his other son called Kammisapida, on account of 4 wound (Kammisa) on his foot
(pada), who had turned into & cannibal due to evil influence of a Yakgini. In the
Mahasutasoma Jaraka, the name is attributed to the taming of Kalmisapada Yaksa
here by Bodhisattva born as Sutasoma.® A similur explanation is offered by
Buddhaghosa®” who gives the name as Kammasadamma which originated from
the initiation of the demon Kammasa into Kurudhamma, the celebrated faith of

the Kuru people.
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| In view of the tradition connecting Kalmisapida with it the original
San3kFit name was in all probability Kalmigadhima, an abbreviated form of
Kalmisapidadhima or Kalmigadamana from Kalmisapidadamana. Even the
Sanskrit form Kalmigadamya would not make much of a difference phonetically.
“Mitrasaha Kalmisapada and his father Sudisa are connected with Vasistha antd”
Viévimitra® who, according to the Mahibhirata, had their hermitages on the
Sarasvati, the fo on its left bank near Sthdgu tirtha on the north cast of
Thanesar,” and latter on its right bank further down mear Prthiidaka or
Pehowa.*4On a considerations Kammasadamma has been identified with
village Kamoda situated 29°.55'N and 70°.40'E about 15 kms. from Thancsar on
the road to Kaithal not very far from the Prici-Sarasvati*! Local tradition
associates the town with the Pindavas and the name makes a reasonably plausible

phonetic equation with its Sanskrit and Pali originals.® ' ]
Of these towns visited by the Buddha only last two are material for our

purpose. It was in these two towns that some of his most profound discourses,
compiled in the four Nikiyas, were delivered. Nine discourses in all were delivered,
one at Thullakotthita by Ragthapila and eight at Kammisadamma by the Buddha
himself. These towns have been called Nigamas, or market towns, which were, as
a rule. situated on trade-routes and their important conflucnces.” According to
Moti Chandra* a Nigama was the city of bankers. It was of two categories,
Sangrahika and Asingrahika. The former did the business of pledging the goods
and deposits and the second, besides doing banking business, could also do other
business. Thullakofthits and Kammisadamma were therefore important banking
towns and trade centres regularly visited by a large number of pecple, not only
from the neighbouring townships but also from distant places. Evidently they were
chosen for the Buddha's visits with the idea that a large number of people from all
sections of society would come into contact with his message.

A very brief resume of each discourse is given below mainly from Malalase-
kera's Dictionary of Pili proper names. For the sake of convenience reference to
the text of the Suttas as published by the Pili Publication Board, Bihar and their
English translation published by the Pili Text Society, London is also added.

(a) Suttas delivered at Kammasadamma

(i) Mahanidana Sutta®®

This discourse occurs in the Digha Nikayae and was preached to Ananda.
Ananda thought that he had clearly understood the doctrine of events as arising
from causes and it looked deep only in appearance, The Buddha warns him that it
was not so and proceeds to expound in detail the Paficcasamuppdda or the Chain
of Causation a@s it was called later, explaining how cach link in the chain of



Buddha's Sermons in Kurukgetra 79

Sarhsira is both the effect of one factor and the cause of another. The Buddha then
goes onto discuss the idea of *“Soul,” the seven resting places of cognition
(ViAddnatthiti), the two spheres (Ayatana), and the ecight kinds of deliverance
(Fimokkha).

(if) Mahasatipajthdna Sutta™

This discourse also occurs in the Digha Nikdya. Buddba explains to the
monks that the one and the only path leading to Nibbdna is that of the Four Bascs
of Mindfulness. These, in brief, are the four ways of directing the mind to the
impurities and the impermanency of the body: (1) Kdya, physical structure and
activities; (2) Vedand, the emotional nature, first as bare feeling, then as having
ethical implications; (1) Citra, conscious life or intelligence, considered under ethical
aspects: (4) Dhamma, considered under the five hindrances; the five groups (khan-
dhas), the six spheres of sense, the seven bojjharigas, and the four Ariyan Truths.

According to Malalasekera this Sutta is considered as one of the most
important in the Buddhist Canon. It has been translated into various languages,
and several commentaries on it are in existence. Its mere recital is said to ward off
dangers and to bring happiness, and it is the desire of every Buddhist that he
should die with the Satipatthdna Sutta on his lips, or, at least, with the sound of it
in his ears.

(iii) Satipatthana Sutta®

This discourse occurs as the tenth Sutta of the Majjhima Nikaya. Like the
Mahasatipaithana Sutta of the Digha Nikaya it was addressed by the Buddha to
the monks. The two Suttas are identical except that the Mahdsaripaithana contains
towards the end, additional paragraphs explaining in detail the Four Noble Truths.
This additional portion forms a scparate Sutta, the Sacca Vibhaiga Sutia in the

Majjhima Nikaya.
(iv) Magandiya Sutta®

Forming a part of the Majjhima Nikdya this discourse contains the Buddha's
address to the Paribbdjaka Migaadiya. The discourse is provoked by Maigandiya's
observation that the Buddha is a repressionist ( Bhunahu) Buddha denies this saying
that he teaches only the subjugation of the senses. Knowing their origin and their
cessation he has discarded all craving after them and dwells with his heart at peace.
He then relates how, in his youth, he had enjoyed the greatest and most luxurious
kinds of sensuous pleasures and had renounced them. He could no more crave for
them than a leper, cured of his disease, craves for his old sores. Both the Buddha
and teachers of other persuasions are convinced that health is the greatest boon
and Nibbana the highest bliss. But the Buddha's conception of health and Nibbina
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differs from that of other teachers. Their knowledge is as that of a blind man,
taken on trust.

Migandiya listens and is convinced. He enters the Order and becomes an
arahant.

(v) Anafjasappiya Sutta®

This discourse from the Majjhima Nikaya was preached by the Buddha to
the monks, with Ananda at their head. It deals with real Permanence (amaiijasap-
pdva) and with the various ways of meditating on impassibility and the attainments
and true release. True Deathlessness is only the heart's deliverance (anupada
cittassa vimok kh), and there are several stages of the paths that lead to it.

Buddhaghosa says that this Sutta describes the arahantship of the Sukkha-
vipassakd. Arahantship is mentioned in nine different connections in the Sutta,
which is therefore praised as being well-taught (sukathirar).

(vi) Nidana Surta™

This discourse, contained in the Samyurta Nikaya, was addressed to Ananda
by the Buddha. As in the Mahinidina Sutta Ananda tells Buddha that although
the Paticcasamuppada is so deep, yet, to him, it is so plane. The Buddha warns him
against such an idea, because all Sarhsira is due to lack of understanding of the
Causal Law.

According to Malalasekera this Sutta was probably called the Ciilanidana
Sutta as opposed 10 Mahaniddna Sutta.

(vii) Sammasa Sutta®

This discourse, forming & part of the Samyutra Nikdya, was delivered by the
Buddha to the monks. On the request of Ananda, the Buddha explains to the
monks that whosoever in former times, or in future times, or now, whether they
be recluses or Brahmins, look upon whatever in the world seems lovely and
pleasing as impermanent, as suffering, as not good, as disease, as danger, they put
off craving, substance, and suffering. They are liberated from ill.

(viii) Ariyavasa Sutta™

This discourse occurs in the Aagutrara Nikdya. The Buddha addresses the
monks on the ten ways of Ariyan Living according to which Ariyans have lived,
do live and shall live. He thus defines the stages when a monk has abandoned Five
Factors, is possessed of Six Factors, guards One Factor, has observed Four Bases,
has shaken off individual belief, has utterly given up longings, when his thoughts
are unclouded, his body-complex tranquillized, he is well released, well released by
insight.
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(b) Sutta delivered at Thullakotthita
Ratthapala Sutta®

Only one discourse, again from the Majjhima Nikaya, was delivered at
Thullakogthita, not by the Buddha but by Ratthapila, son of a wealthy councillor,
to the Kuru King. Tt gives an account of Ratthapila's admission into the Order,
his visits to his parents after attaining Arahantship, and his conversation with the
Kuru king in the latter’s Deer Park. This last conversation forms the chief theme of
the discourse.

The king asks Ragthapila why he left his house when he suffers neither from
old age, failing health, poverty, nor death of kinsfolk. Ratthapila answers that his
reason for leaving it was his conviction of the truth of the four propositions enun-
ciated by the Boddha (cattdro dhanmaddesd) that the world (1) is in a state of
continual flox and change; (2) there is no protector or preserver; (3) in it, we own
nothing, but must leave all behind us; (4) it lacks and hankers, being enslaved by
craving. He explains the meaning of these statements to the satisfaction of the king
and summarises his statements in a series of stanzas,

This Sutia is mentioned as an example of a discourse in which the ripakam-
maithdna is given first, leading on through Vedana to the ariipakammajthina.*

Rihula Sankritydyana® erroncously mentions one more discourse, namely
the MahasakuludiyT as delivered in the Kurus at Kammiasadamma. Actually this
discourse of the Majihima Nikaya, was delivered at Rijagrha.*®

The people of the Kurus had a reputation for deep wisdom and good health
which is said to have prompted the Buddha to deliver his Suttas here.” Indeed it
was considered a compliment to the intellectual calibre of the Kurus of Kamma-
sadamma that Buddha taught them Suttas like the Satipatthing, the Mahdnidina
and the Sammasa.*®
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KURUKSETRA AND VISNU'S INCARNATIONS

The land known by the name of Kuruksetra in early Sanskrit literature
was slightly more extensive than the present state of Haryana, It has been described
in the Taittiriva Aranyaka' as having Khindava? or the region around Delhi as its
southern half, Tiarghna or Srughna,® the region around the present site of Sugh
near Jagadhari as its northern half and Paripat* or the country comprising the
lower part of the Sarasvatl Drsadvati doab extending upto Vinasana as its lower
half. The Vedic Sarasvati is to be identified with the present river Ghaggar® while
the old bed of the Vedic Drsadvati is now occupied by the Western Jumna Canal®
The name Vinadana was used for the desert arcas around the well known Harappan
site of Kalibangan where the Sarasvati came to lose itself in the later Vedic age.”

This geographical definition of Kurukgetra visualises it as the Vedi adopted
by the gods for performing a sacrifice. The repeated occurrence in Vedic literature
of references describing Kuruksetra as a sacrificial altar of gods® gives an idea of
the great sanctity attached to this region from the earliest times. Some of these
references even name individual gods as undertaking sacrificial sessions here. The
Maitriyani Samhita,? for instance, speaks of a sacrifice performed in Kuruksetra by
gods generally and by Agni, Soma, Indra, Makha and Viyu specifically, As a
matter of fact the region was so closely associated with divinities that it was desig-
nated as Devayajana or the place selected by gods for performing sacrifices'® and
later its heartland, comprising the Sarasvati-Drsadvati doab, came to be known as
“the land fashioned by gods."!!
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Prajipati, who held an important position in the Vedic Pantheon' and rose
to be the chief of deities in the Brahmanas," is said to have adopted Kuruksetra
as the Uttaravedi of His sacrificial altar." His intimate association with the land is
evident from names like Brahmivarta,'” Brahmavedi.'®* Brahmaksetra'” and Brah-
masara'® later associated with this region. However, the links of Vignu with this
land are also equally remote even if in the beginning, apparently less intimate.
Later works like the Mahdbhirata and the Vimana Puripa, which glorify Kuruk-
setra, clearly reflect an increase in the popularity of Visnu. This was the logical
outcome of a process which had started in the Vedic age itself,

Actually Vispu's rise to supremacy began very early. He is already presented
in the Rgveda as a leader in battle' and his greatness is inconceivable.®® He and
Indra are looked upon as “Masters of the World."?' He is called the germ of
sacrifice,” innocuous and bountiful®® a generous protector®* and the efficacious
protector of the embryos.?® Dandekar believes that Vignv must have been a highly
worshipped god even in very ancient times and was deliberately shoved into the
background in the Vedic religion on account of some intrinsic characteristics of his
essential nature which might have been disagrecable to the Vedic religious ideology.
His later emergence as supreme god was merely a legitimately recognised come
back. In the Aitareya Brihmana® we find Agni described as the lowest among the
gods and Vispu as the highest. The Satapatha Brihmana®™ and the Taittiriya
Aranyaka®™ speak of a sacrificial session held by the gods for the attainment of
splendour, glory and food. They proposed to themselves that, he amongst them,
who by his deeds reached the end of the sacrifice before the others, should attain
the highest place among them all. Visnu reaches the end before the others, and
becomes the highest of the gods. Therefore, they say that Visou is the highest of
the gods. Prof. Keith® is of the view that Vignu's constant identification with
sacrifice was the most important factor in his elevation to the rank of the highest
god. It is to be noted that the venue of this sacrificial session at which Vigou earned
supremacy over all other gods was Kuruksetra itself,

By the time of the Epics and the Purnas Visnu's supremacy had already
been established. He is equated with the ultimate Brahma in later Upanisads.” In
Kuruksetra a number of tirthas like Krtasauca,” Vispupada,” Anaraka,® Visou-
loka,*® Gokarpa,”® Kogitirtha,” Kulottirana,” Satata™ and Silagrama*® are
connected with his worship. The Vimana Purina* also gives a list of places of
Vaignava affiliation which were centres of Bhigavata worship and therefore sacred
to Vimana. V.S5. Agrawala® calls these places Vispupithas on the anology of
Siktapithas. More than a dozen of these spots are located in Kuruksetra or Kuru
Janapada which had a wider geographical connotation.”® They include Manasa,*
Kauéiki,*® Hastinipura, Kalindi, Varahatirtha,* Kuruk:etra, Krtasauca, Madhu-
vana.*® Kurujingala ® Saravana,® Plakjivatarana,” Yamundtapa,™ Trivigiapa®
and Sankukarpa.® Evidently Vigou worship was quite popular in the region. With
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this background it would be interesting to trace the association of Visnu’s incarna-
tions with Kuruksetra.

It is not necessary for our purpose to make more than a passing reference
to the doctrine of incarnation or its origin and development. According to a
popular verse of Srimad Bhagavadgiti®® an incarnation takes place “for the pro-
tection of the good, for the destruction of the wicked and for the establishment of
righteousness from age to age.” One or the other of these three situations can
provide the raison d'etre for every incarnation. As to the origin of the doctrine,
like much else in Hindu religion and philosophy, it has been traced to the Rgveda
itself.’ Reference is made in this regard to Visnu's capacity to assume different
forms and his taking three strides for the deliverance of mankind in distress.*

There are several categories of incarnations. The Brahmavaivarta Puripa®™
mentions five namely (i) Pirna avatira (ii) Arhéavatara (iii) Kalavatira (iv) Kala-
théivatira and (v) Vibhiti. The Bhigavata Purdpa® names three: Arhsa, Kala and
Vibhiiti. They are born of a part, aspect or grace etc. of Visnu. Vyitha is another
kind of manifestation noted in the Bhipavata Purina® It is connected with
creation or cosmological activities as against an Avatiara or Vibhava which is
said to be concerned with Divine sport with the individual souls. The Avatiras
vary in their number as well as order. They have been differently placed at six,*!
ten,2 twelve,® sixteen,* twenty two,* twenty three® and finally said to be
innumerable.”” Hopkins® accepts only seven as original namely the Boar, Tortoise,
Man-lion, Dwarf, Fish, Rima and Kryoa. The number of ten however gained
general acceptance and was already recognised in the Mahabhirata® in the follow-
ing order; the Matsya or Fish, the Karma or Tortoise, the Variha or Boar, the
Nrsirmha or Man-lion, the Vimana or Dwarf, Paradurama, Rama Dasarathi, Krsna,
Buddha and Kalki. It received its popular sanction perhaps long before the end of
the 12th century A.D. as the Dagivatira stotra in the Gitagovinda of Jayadeva
shows.

We shall therefore adopt this list and take up each incarnation separately to
ascertain the extent of his association with Kuruksetra.

1. Maisya

Visnu became a Fish to save Manu Vaivasvata, the progenitor of the human
race, from the universal deluge.

The story of the Deluge of the Great Flood is known to most of the ancient
civilisations of the world in one form or the other.”" In Indian literature it first
appears to be alluded to in the Atharvaveda which refers to a site called Nivapra-
bhrarhdana or ‘abandoning of the ship,” on a Himalayan peak where Manu
Vaivasvata is supposed to have fastened the boat that saved him during the Great
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Flood. The Satapatha Brihmana™ presents the first clear Indian account of the
Deluge in which Manu is fore-warned by a fish and then his boat steered to safety
from the catastrophe that destroys all other beings. Here the site where he disem-
barks finds mention as Manoravasarpana or *‘Manu's descent’ and is said to be
located on the Uttaragiri or “Northern mountain i.e. the Himalayas. At the tine
of the composition of Mahdbhirata™ it was known as “Naubandhana” or “the
place of fastening of the ship.”

The story occurs in the Purinas too. Here the Bhigavata,™ the Matsya™
and the Agni™ shift the scene of the Great Flood to the South. They however carry
a much later and modified version which cannot get preference over older and
more reliable texts. The Nilamata Purina™ is more specific in naming Nauban-
dhana as the mountain peak where Vispu, in the form of Fish, tied the boat
containing the seeds of all beings and describing it as the middle one of a group of
three peaks, associated with Siva and having to its north and south, peaks named
after Brahmi and Visnu respectively.”™ The three peaks lie to the west of Banahal.
Nnub:ﬂndhnna, with its height of 15,523 feet™ is the westernmost and highest of
them.

This identification of Naubandhana is however, untenable for two reasons.
First, most of the geographical names of Kashmir, as found in the Nilamata
Purina have been borrowed from other parts of India. It has been rightly observed
that the beautiful spots in Kashmir were named by visitors afier the favourite
tirthas of their home states."” This is conclusively proved by the existence in
Kashmir of names like Prayiga, Gangi, Godivari, Puskara. Vasisthisrama Bhrgu-
tufiga, Pindavatirtha, Mandikini, Vaitarant, Apagi, Rsikulya, Sarasvati, Raimah-
rada, Variha tirtha, Koti tirtha and Cakra tirtha etc. As a matter of fact, this has
been acknowledged in the text of Nilamata Purina itself ** The source of much of
the nomenclature given in the Nilamata Purana, which is a late work of the sixth
or seventh century A.D.* is thus to be found outside Kashmir and Naubandhana
is no exception,

Second, according to the Atharvaveda®™ Navaprabhraréana was situated on
a peak of the Himalayas where the Kustha (Aucklindia Costus) and the Soma
plants grew and the Asvattha tree (Ficus Religiosa) was also found. This is not
applicable in case of the mountain peak in Kashmir which is too high to permit
growth or cultivation of these flora.®®

Three, there is ample evidence in the Epics and the Purdnas which places the
scene of the Great Flood in the valley of the Vedic Sarasvaui and the mountains
where its source lay.™ The mountain peak that fits in this situation is now called
Nahan where Kustha, Soma and Advattha could grow, as it is only about 3800
feet high.*” It lies to the west of Gangidvira as described in the Kalika Purina®
and can be rightly called the Uttaragiri with Brahmavarta, the valley of the
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Sarasvatt and the heart of Kuruksetra, also called the country of Manu, at its feet.
Furthermore it meets the description in the Kulinta-pitha Mahitmya of a moun-
tain called Bandhana as lying to south of Kulanta-pitha or Kullu. Finally, the pre-
sent name Nahan can be explained most appropriately as a corruption of Nauban-
dhana in its linguistic evolution through stages like Naubandhana-Nauandhana-
MNadhana-Nahan,

The identification of Naubandhana with Nahan which, although a part of
Himachal Pradesh now, was, in all probability, included in the northern portion
of Kuruksetra, convincingly associates the Matsya incarnation with Kurukgetra,

This finds support from the Purinic texts. The Visnu Puriga,” for instance,
describes Visou as residing in the Kuru region in his Matsya incarnation. The
Vamana Purina® specifically connects Matsya incarnation with the Manasa lake.
From the context where it is mentioned along with other places situated in Haryana
the name Minasa has to be taken as a corrupt form of the Rgvedic lake Méanuga
which is coupled with the rivers Sarasvati, Drsadvati and Apayd or Apagia.® It has
heen identified with the village and lake bearing the name Manas and lying about
8-10 kms. to the west of the town of Kaithal, old Kapigthala.®*

2. Kurma

Kirma or the Tortoise figures, in the Satapatha Brihmaga,” in one of the
early cosmogonic theories. Prajipati the Creator broke open the Cosmic Egg and
the juice which flowed from it became the Tortoise. Its lower shell is the earth, the
curved upper shell the sky, and its body the atmosphere.” It is the vital clement
in the creative process, the very life-sap and therefore associated with the Creator
Prajipati. “Having assumed the form of a Tortoise, Prajipati created offspring.
That which He created, He made; Hence the word Kirma. Kasyapa means
Tortoise, Hence men say, ‘All Creatures arc descendants of Kasyapa.” In his
Kirma incarnation Prajipati is thus said to have crezated all living beings. ™
Another purpose of the Karma incarnation was to aid in recovering some valuable
articles lost in the Deluge. The Tortoise supported mount Mandara which was
used by the gods and Asuras as a rod for churning the ocean {Samudra Manthana)
with the help of the serpent Visuki who was used as a rope to turn it. The process
threw up many invaluable objects including Amrta and goddess Sn.'™

The Bhigavata Purina'™ says that in his cleventh incarnation, the Lord in
the form of a Tortoise supported on his back the churning mountain, when the
gods and Asuras were churning the ocean. In the Mahibhirata'® too Vigau
describes Kiirma as his own incarnation to Narada. The Matsya Purina appears to
suggest the priority of the Kiirma incarnation to Variha when it says that while
raising up the earth the Variha placed one foot on the tortoise who was supporting
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the earth and came up from Rasitala. It also ordains that the image of Variha
should have one foot on the Kiirma and the other on an elephant’s forehead.!™

Visuki, the lord of the Nigas is connected with Kuruksetra in the Puripas
as well as in folk-tradition. According to Vimana Purapa'™ Visuki was assigned
for the protection of Kuru-Jargala along with the Yaksa called Candra, the
Vidyadhara named Saikukarpa, the Riksasa lord Suked, king Ajivana and Agni
Mahideva while granting a boon to king Kuru, The Kirma incarnation is also
associated with river Kaufiki which is a tributary of the Drgadvati.'™® The Kaudiki-
sangama or the confluence of the two streams has been located near village Balu
about 25 kms. to the south of Thanesar.'"” Balu is one of the Harappan sites of
Haryana.'%®

3. Varaha

Like the Matsya and the Kiirma the Variha incarnation also rests on a
creation myth of the Brihmanas'™ and with the earlier two avatiras represents an
intermediate state in the development of avararavada. !

The origin of this incarnation is also traced to an archaic cosmogonic or
fertility myth like that of the storm god Rudra called “the Boar of heaven” in the
Rgveda.'"! Some sort of Variha story occurs in the Taittiriya,"? Maitrayan'? and
Kithaka Sarhitis''* almost on identical lines. The Taittiriva Sarihita however
gives a second version which is more direct and easily intelligible than the one it
shares with the other two. “It was all water in the beginning. In it Prajipati moved
in the form of air. He saw it (the earth submerged under water), He became the
Boar and raised it.""* The Satapatha Brihmaga'*® more specifically credits the Boar
called Emiisa, a form of Prajipati, for raising the carth of which he is the lord.
The Taittinya Aranyaka'” describes the Boar lifting the earth as black and
hundred-armed. There is an Upanisad named after Variha.""® However we would
like to refer to the Ramidyana'® which goes a step jurther saying that “All was
water in the beginning. In the water earth was found. Then Brahma the self-existent
arose with the deities. He, becoming a Boar, raised up the earth and created the
entire world.” Here too the incarnation of Variha has been attributed to Brahma
Prajipati. Same is the case with the Vayu Purdna.'™ But there does appear 1o be a
nexus between Vignu and Variha also from some mantras of the Rgveda™
although they are not clearly intelligible. In a reference of the lost Caraka Brih-
mana'® Vignu, not Prajipati, is presented as personified sacrifice who brings
Variha in the form of a sacrifice for the gods. It might be remembered in this
context that Kuruksetra is the Uttaraved: of Prajipati,'™ and Vignu also, along-
with other gods, performed sacrifices here.'®® The land is known as Devayajana or
“the place of divine worship.”"'** This establishes a link between the Boar incarna-
tion and Kurukgetra.
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A reference in the Kapisthala Kagha Sarnhiti'®* deserves to be mentioned
particularly. “In the beginning there were primeval waters. Once Prajipati, taking
the form of a Boar entered it and brought up the soil exactly of the size of his
snout, that soil became this'very earth.” The original home of the Kapisthalas was
about the present town of Kaithal, situated 20° 48" N by 76° 24" E a few miles to
the east of the Prici-Sarasvati in district Kuruksetra.'” Local tradition ascribes
its foundation to Yudhigthira.'® Its mention by Alberuni,’® Varihamihira,'
Hicun-tsang'" and in the Ki4ika'? confirms its antiquity. Alberuni’s notice is of
particular interest in as much as it describes the inhabitants as fire worshippers,
which means that fire rituals were still practiced here in the 11th century A.D.
This is relevant in view of the Yajia and Variha relationship.

The running Kalpa is named after Variha as Variha-Kalpa since this
incarnation is supposed to have taken place at the time of the creation of the
present world. The purpose in the raising of the earth by Variha was the recovery
of the lost Vedas which had been submerged in the waters by the demon Hirap-
yiksa.'"” The spot where the carth was actually raised has been named in the
Mahibharata'™ as Lokoddhira which is identified with the village named Loddhar
near Jind." Both Visau and Siva are said to be ever present at this place. Another
tirtha, however, exists in the name of Variha incarnation at the village called
Barah, situated two miles to the east of village Bastali, a corrupt form of
Vyisasthali near Jind."®

4. Nrsimha

The earliest reference to Nrsirnha or Man-lion as one of the incarnations of
Visnu occurs in the Taittirlya Aranyaka'” where the legend of the death of demon
Hiranyakasipu at his hands is described. The objective was to save the demon’s
pious son Prahlida whose life was threatened on account of his devotion to
Vignu.

Three later Upanigads Nrsitaha Parvatipani,'” Npsithha Uttaratipani'™
and Nrsimhasajcakra'® are named after this incarnation. The story appears in
the Mahibhirata'®' as well as the Purioas. The Vimana Purina'®? associates the
event with the tirtha named Krtasauca which is traditionally located at village
Barahban near Jind.' It also mentions another tirtha named Anyajunmi to the
east of Saraka.'* At this spot took place a fight between Visou in the form of
Npsirhha and $iva in the form of Sarabha By the time of the later Upanisads,
mentioned above, the cult of Npsirhha worship had already developed to the
extent of being divided into sub-sects which adopted Tantric practices and
sectarian mantras.'® The Nirada Puriina'*® also describes Npsithha in various
forms while explaining the mode of worship of Nrhari with different kinds of
mantras, diagrams and Tantric practices.
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It is interesting to note that the Asuras are often associated with Kuruk-
getra.” The death of Vrtra and Namuci at Indra’s hand is said to have taken
place near the Sarasvaty;'* the Kirttikeya-Tiraka war took place in Kurukgetra
where Kirttikeya was appointed as commander of the forces of the gods and killed
Bapisura by smiting the Kraufica mountain;'* Bali performed his sacrifice here'*
and the demons Sunda and Upasunda resided here after their world conquest.!™!
Sarasvata, as one of the names of the Asuras is also indicative of their connection
with the valley of the Sarasvaty,' Kuruksetra would thus be the most appropriate
land for appearance of Nrsimhha incarnation.

5. Vamana

Vignu descended as Vimana or Dwarf to deprive the demon Bali of the
dominion of the three worlds in the Tretd Yuga.'®

The origin of the legend of Vimana incarnation can be traced to the
Rgveda'* where the three steps of Visgu Trivikrama are mentioned. The Aitareya
Brihmana'®® also specifically identifies Vimana with Vignu. So does the Sata-
patha.'*® The fascinating story occurs at many places in later literature also and as
a result of its popularity Vimana came to be associated with several sites or
regions. He has been connected with Gayi on the basis of a hill named Visnupada
in its neighbourhood.!” The Rimiyana'* places the hermitage of Vimana near
that of Viévimitra called Siddhiérama which has been located near the junction of
stream Thoras with the Gangi. The Bhigavata Purina'® connects it with Bhrgu
Kaccha on the Narmadd bank while the Skanda Purina'® places it at Gurukulya
on the same river. Here the name of Bali's wife is given as Vindhyivali apparently
in a later attempt to associate Vimana with the south, The Agni Purina,'' on the
other hand, mentions Gangidvira as the venue of Bali's sacrifice where Vimana
visited him. Gangidvira appears to be the same as the modern Haridvara.

Despite these contradictory statements the claim of Kurukgetra on its
iest association with Vimana looks quite plausible. The Nilamata Puripa'®
ames the holy Vignupada among the tirthas of Kuruksetra like Prthiidaka,
thaneivara and Cakra tirtha. The Mahibhirata'® also mentions Vispupada
mediately before river Beas and among the tirthas of Kuruksetra, specifically
with Vamanaka which is obviously christened after Vimana. There is a tirtha
named Gangihrada at village Kamoda near Thanesar'® and Bali is said to have
performed his sacrifice at Kurukgetra where Vimana came along with sage
Bhiradvija.'® Here Prajipati is said to have performed his initial sacrament'® and
river goddess Sarasvaty presented him with an Akgamila.'”
The Padma Puriina'® speaks of a Vimanakgetra in Kurukgetra which was
very dear to god Vimana. The Vimana Puriipa'® describes in detail the birth and
sojourn of Vimana in Kurujingala. The installation of god Vimana was performed
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at Koti tirtha by all the gods jointly.'™ Kopi tirtha is well known as one of the
Kuruksetra tirthas. Again at the Vamanaka tirtha Visnu, in the form of Vimana
is said to have restored to Indra his kingdom after snatching it from Bali.'™ Local
tradition locates all the three urthas Vignupada, Vimanaka and Kogi tirtha at
village Bolsam, seven miles to the south of Thanesar.'? According to the Bhiga-
vata Purina,'” after Bali had been deprived of life by Indra, he was restored by
the Brihmanas of the race of Bhrgu who consecrated him for supreme dominion
and celebrated for him a Viévajit sacrifice. This sacrifice had the virtue of enabling
him to conquer all his enemies. The Bhrgus were originally connected with the
land of Kuruksetra.'™ It may also be recalled that the Asuras had been associated
with the region of Kurukgetra in very early times.!™

As a matter of fact, the Vimana incarnation is considered inseparable from
Kuruksetra in the Vimana Purina,'™ which ordains that Kuruksetra should be
remembered along with Vimana.

6. Parasurama

In his incarnation of Parafurima Visnu was born as the son of Jamadagni
of the clan of Bhrgus in the Tretd Yuga. He is said to have cleared the carth of
tyrant ksatriya kings twenty one times.!”

The Bhrgus were also called Arcikas or Arjikas after their legendary proge-
nitor Rcika.'” According to the Rgveda the Arjikas pressed Soma juice with the
Purus'™ who dwelt on the Sarasvati.'® The Mahibhirata' mentions a lake of
Cyavana, another renowned Bhiargava, in Kuruksetra and a hill called Arcika
Parvata'® which have been connected with the lake and hills of Saryanivat named
in the Rgveda.'®® The Mahibhirata' locates Cyavana's hermitage on the Vadhi-
sard river which has been identified with the Dohan'® flowing near Narnaul, the
headquarters of district Mahendragarh. A village called Dhosi near a small hill
close to the town is still associated with the memory of Cyavana and has a temple
dedicated to him.

A tirtha named Rimahrada after Paradurima exists about 17 kms. to the
west of Jind'"® where the warrior god is said to have filled five lakes with the
blood of exterminated ksatriyas in order to gratify his fore-fathers.'™ In return he
was granted a boon that his ascetic merit would again be increased, he would be
freed of the sin of exterminating the ksatriyva race and his lakes would become
tirthas celebrated all over the world.'"™ The present name Ramrai of the tirtha is
obviously a corrupt form of Ramahrada. At one time it was applied to Kuruksetra
generally which points to its importance. '

In view of the unbroken tradition connecting the Bhrgus generally and
Paradurama particularly with the valley of Drsadvati which ran close to Rimahrada
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and Jind, and much of whose old bed is now occupied by the Western Jumna
Canal,'® the claim of Kuruksetra to being the land of Parasurima appears to be
well-founded. The movement of the Bhrgus towards the south and south-west' is
undoubtedly a later phenomenon.

7. Rama

Vigonu's incarnation as Rimacandra, the hero of the Rimidyana, son of King
Dadaratha of Ayodhyi took place at the close of the Treta Yuga to destroy the
demon Rivana.'*

According to a legend explaining the tirtha-name Kapilamocana Rima
Disarathi once cut off the head of a wicked demon. Falling in a forest the head
stuck to the shank of sage Rahodara after piercing his bone. The sage visited one
tirtha after another but failed to get rid of it till at last he came to the Ausanasa
tirtha. As soon as he touched the water here the head fell off. The incident resulted
in the naming of the tirtha as Kapila-mocana.'™

There is however, no evidence of any direct association of Rimacandra with

Kurukgetra.
8. Krspa

The Krgna incarnation took place at the end of the Dvipara Yuga when
Visnu was born as the eighth son of Vasudeva and Devaki of the Lunar race for
the destruction of the tyrant Kamsa, the representative of the principle of evil,
corresponding to Rivana who was destroyed by the previous incarnation Riama.'®

Although Krgna was not born in Kuruksetra, his association with this land
in later years is only too well known. The Mahibhirata'®® which is the epic of the
Kurus and Kuruksetra specifically describes him as Vignu. His close relationship
with the Pindavas and active participation in the Mahabhirata war in the begin-
ning of which the sacred teachings of Srimad Bhagavadgita were imparted to
Arjuna are of course common knowledge. The Mahibhdrata'®” also mentions the
performance by Krsna of a twelve year Satra on the bank of the Sarasvats,

It would be no exaggeration to say that after outgrowing his childhood
Krs-a remained in close touch with the land and people of Kuruksetra throughout
his life.

9. Buddha

Visnu in his incarnation as Buddha, moved by deep compassion condemned
the Vedic way that ordained animal slaughter in rites of sacrifice.'”™ According to
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another view however Vispu assumed the form of the great sceptical philosopher,
in the Kali or the current age, to delude the Daityas or demons into neglecting the
worship of the gods and thus exposing them to destruction.'”?

Buddha's association with Kuruksetra is restricted to his proselytizing acti-
vities. He undertook long and tiresome journeys in pursuance of his aim to reach
the common man.?™ Although the heart of Madhya Deséa proper received more
attention from him the ancient land of the Kurus was also not ignored and, as the
Mahavastu®” states, the Buddha himself converted the people of Kuru Janapada.

The Bhaigajyavastu® in the Vinaya of the Mila Sarvastividins, which is
known to have come into existence probably by the second or first century B.C.,
describes a long journey of the Buddha in the company of Ananda. The Buddha
went from Hastinipura through Mahanagara, Srughna, Brahmanagrima and Kala-
nagara to Rohitaka where he summoned the Yaksa Vajrapini and travelled with
him to the north-west through Gandhira as far as Uddiyina and back.*” Another
town that finds mention in the same work is Bhadrankara, capital of the Janapada
bearing identical name. Buddha's visit to this town is described in the Divyava-
diana®™ too. The Divyavadana®™ also mentions visits to Hastinapura and Srughna
which apparently refer to journeys undertaken on different occasions.

Buddha’s visits to the two Kuru towns of Thullakofthita and Kammisa-
damma have received special importance in Buddhist literature and find repeated
mention in works like the Divyivadina,® the Avadinafataka®’ and the
Nikiyas 2™ At least two villages visited by Buddha, both named Thind, have been
described as Brahmanagramas in several works apart from the Vinaya but it 1s
possible to differentiate between them since one is located in the Malla Janapada
and the other on the western boundary of Majjhimadesa.®® The Master’s visits to
the Uttarakurus®® refer to the region generally while a journey to a Kauravya
town is also mentioned without specifically naming®' it. This Kauravya town is
most probably Indapatta where a Kauravya dynasty of Yudhigthira gotra is said
to have been ruling.

The Buddha thus visited at least nine towns in the Kurus*? out of which
Hastinipura and Rohitaka (present Rohtak) are well known. Of the rest, Mahana-
gara appears to refer to Indraprastha while Srughna has been identified with the
present site of Sugh near Jagadhari. The Brahmanagrama of the Vinaya, most
probably identical with the town named Thana located on the western boundary
of the Madhya Desa in the Mahdvagga and the Divyivadina has been cquated
with the present town of Tohana which is mentioned by Panini as Tausayana, 2!’
Kalanagara refers to a present town of Kalanaor situated 32°0° N and 75°10" E 12
miles west of Rohtak on the road to Bhiwani. The name Bhadrankara survives in
the name Bhakra, of the town near which the prestigious Bhakra dam stands.
Thullakoythita has been equated with the twin village of Tholkurdi, 30°10°N and



Kuruksetra and Vignu's Incarnations 93

76°40°E on the road leading from Ambala city to Thanesar-Kuruksetra via Jhansa.
And Kammasadamma, probably the corrupt form of Sanskrit Kalmisadhima has
been identified with village Kamoda situated 29°55'N and 76°40°E about 15 kms.
from Thanesar on the road to Pehowa, not far from the Prici-Sarasvati river.
Apart from these townsthe Buddha's journeys to Uttara-Kurus also probably led
him through the northern portion of Kuruksetra,

The Buddha thus made a determined attempt towards the propagation of
the Faith in this region. Although his efforts failed to produce any mass movement
and resulted only in sporadic conversions here and there leading to the setting up
of stray monastaries in a few prominent towns, there is sufficient evidence to
establish a prolonged association of the Buddha with the land of Kuruksetra.

10. Kalki

The tenth incarnation of Kalki is yet to take place.

Out of the nine past incarnations of Visnu, only one, Rima Dadarathi, is
not directly associated with Kuruksetra. Two, namely Krgna and Buddha, are
actively associated with this land through their activities, the former by virtue of
his family relationship with the Pindava branch of the Kuru clan, involvement in
contemporary politics and participation in the Mahabharata battle and the latter
in pursuance of propagation of his teachings. The remaining six, Parasurama,
Vamana, Npsimha, Variha, Kirma and Matsya can be said to belong to Kuruk-
getra on the basis of available evidence. The clan of Parasurima, the Bhrgus lived
in Kuruksetra before moving towards the south and south west of the country.
The scene of the exploits of Vimana and Nrsiriha too was this very region and it
is connected in literature with the demons too,

The first three, the Boar, the Tortoise and the Fish are described as incarna-
tions of Prajapati in Vedic literature and even some later works.2* The association
of Prajapati Brahma with Kuruksetra has already been brought out above. It would
be relevant to note, here that most of the contents of the Sarmhitds and early
Brahmana works were composed in Kuruksttra and refer to events and episodes
which should logically be taken to relate to this region. Vispu's own early associa-
tion with Kuruksetra has been brought out above. He replaces Prajapati in later
literature even in case of the first three incarnations. He is further associated or
identified not only with Siva or Mahideva but with Rima in the Rimayapa and
Krgna in the Mahibhirata, "’

It may be observed in conclusion that the association of Vigu's incarnations
with Kuruksetra supports the traditional position of this land as the cradle of
Indian culture and civilisation.
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Ed. Mahadeva Sistri and Rangacarya, Delhi 1985, VIIL 1.1.

Name of the forest near Yamuna burnt by Agni with the help of Krgna and
Arjuna. The Pandava capital Khindavaprastha, also known as Indraprastha
was located in it. The ruins of the old site in Delhi area near Puriind Qild are
now known as Indarpat. Cf. Nando Lal Dey, The Geographical Dictionary
of Ancient and Mediaeval India, 3rd ed. New Delhi 1971, p. 77 I.

For identification see. Kane, P.V., History of the Dharmadastra, Pune, 1973,
Vol. IV, p. 681.
Cunningham’s Ancient Geography of India, Calcutta, 1924, p. 395 .

See, O.P. Bharadwaj, Studies in the Historical Geography of Ancient India
(Studies), Delhi 1986, p. 23, and O.P. Bharadwaj, The Vedic Sarasvati,
Haryana Sahitya Akademi Journal of Indological Studies, Vol. II, Nos. 1-2,
Spring 1987, pp. 38- 58,

O.P, Bharadwaj. The Rgvedic Drsadvati, Studies in Indology (Prof. R.V. Joshi
Felicitation Volume), Delhi 1988-89, pp. 141-156.

Studies, pp. 20-43.

Maitriyant Sarbhitd I1.1.4; 1V 5.9; Jaiminiya Brihmana, II. 300; III. 126;
Satapatha Briihmana, 1V.1.5.13: XIV. 1.1.2; Tindya Mahibrihmaga, II.
25.13.3; Jabilopanisad i and Taittiriya Aragyaka, VIII 1.1, ete.

ii. 1.4:
3T & FANTAT [EAA q0A: AT TR AT, UAH T T9H
g =E=erel 7 9gfa, 97 & 6 qw e, aRfAawse
FeqTeE rARfaETEwe |

Satapatha Brihmana (SB), XIV. 1.1.2:
Az 7 w4 faag: | afafer: ot gt fopfeEzarsgs
Fifoaeary | 97 TRAA ITATANT | qEATRTE: FRAA AT
sFgwafafa | aeng a7 71 9 segAe fsefa adawgas-
229 FagaAtafa afg zamar fga9a9 |

Manusmrti, 11. 17;
aTEFar FUgediRaAadEaTy |
d Fafafmd 9 wgmasl  w=@d

A.A. Macdonell, Vedic Mythology, Reprint, New Delhi 1971, p. 118,

Ibid. Also S.B. xiii. 1.8.2.
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Tandya Mahibrihmana, ii. 25.13.3:
oo .. T TAT HF FAATAAT AT GATIAA (241G KoAACALT a1 7
SSAFTH |

See Manusmrti, I1. 17 quoted in n. 11 supra.

Vimana P, Cr. Ed., Varanasi 1967, SM, 1.13.

Mahiabhirata, B.O.R.1. Pune Cr. Ed., Vana, 81.4.
Vimana P. SM, 11.24:

AT FFET T Fd UAgR: T |
oM Ffgur F2 FEad qa: o@d |
Also SM, 28.38.
i. 156.3.

vi. 69. and vii. 99,

i. 156.3.

viii. 25.12.

i. 155.4.

x. 184.1.

Vedic Mythological Tracts, Delhi 1979, pp. 81 and 89.

Ll
afid aramg sawt | oo qo oL
xiv. 1. 1-5,
viii. 1.1,
The Religion and Philosophy of the Veda and Upanisads, Two Vols. Reprint,
Delhi 1970, Vol. I, pp. 110-111.
Gopicandanopanigad, pt. ii, p. 67;

Fo faou: 9% wwr 7 faromp:
Mbh. Cr. ed. Vana, 81.17 and Vimana P. SM, 13.22.
Mbh. Cr. ed. Vana, 81.87 and Vimana P. SM, 10. §2-84 and 15.66.
Mbh. Cr. ed. Vana, 81.146 and Vimana P. SM, 20. 24-25.
Mbh. Gita Press ed., Vana 1.9 and Vimana P. 59, 117-119.

"Vimana P. SM, 13.47.

Vimana P, SM, 13.14.

Mbh. Gita Press ed., Vana, 81.88 and Vimana P. SM, 15. 74-76.
Mbh. Cr. ed. Vana, BI. 8-9.

Mbh. Cr. ed. Vana, 82.106. and Vimana P. 59.60 ff and 117,
Cr. ed. 63.1 ff.

Vimana Purina—A Study, Varanasi 1964, p. 176-178.
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43.

45,

Ancient Kurukjetra

It included Kuruksetra and the tract between the Ganga and the Yamuna and
had Hastinipura as its capital city.

Same as Manusa, See infra.

A tributary of the Drsadvati, According to Cunmingham, Kauéikisangama is
near village Balu on the Rakshi river 17 miles to the south of Thanesar. See
Arch. Survey Reports, Reprint. Vol. XIV p. 88.

At Vil. Barah in district Jind. See infra.

. See n. 32 supra.

One of the seven forests of Kurouksetra. Vimana P. SM, 13.5; 57.31.

. V.5. Agrawal erroneously equates Kurujangala with the Rohtak-Hansi-Hissar

tract of Haryana. B.C. Law (Historical Geography of Ancient India, New
Delhi 1984, pp. 40 and 101) also mistakes it for a wild region. So do others
like M.R, Singh (Geographical Data in the Early Purigas, Calcutta 1972,
p. 68-69) and Wilson (The Visou Purina, Eng. tr. and notes, Calcutta 1972,
pp. 151 and 158, n. 98.). Actoally Jingala in the name Kurujingala denotes
a particular kind of soil known for its fertility and richness in production of
fruit and grains. See Bhavaprakida quoted in Vicaspatyam p. 3084:

FEA1g FAATA 391 qTAA AT T |
Manusmrti VII, 69, recommends residence in Jangala country:

G FEAFARAATIHAT G |

TANAGETH @ ZUEEEd )
Kulliika in his gloss on this verse quotes:

qedEF  qUI E WA SEAUAT |

q F4T Wit WY agaTATs Hga
Kurujinigala has been often used in the Mbh. and the Purinas as another
name of the Kuruksetra or Kuru land. From references in the Rimayana and
the Mbh. 1t appears to have denoted the north-castern strip of the Kuru
country. See O.P. Bharadwaj, Studies, p. 90, Also cf. M.R. Singh as already
cited.
See Mbh. Cr. ed., Anuéasana, 84.75:

g g TAT AIAAT ATH q: TEAHIEA: |

fesd wat gt FgEEEaReA: o
The forest is also connected with the birth of Skanda Kirttikeya. It is located
in Saraka tirtha at village Shergarh near Kaithal. Vide Kalyina, Vol. 31,

No. I, Jan. 1957, p. 85. More probably it was situated in the northern part of
Kurukgetra. See Vimana P. 31, 15-38.
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67.
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A tirtha on the right bank of the Yamuni in its upper reaches, probably some-
where near the present town of Paonta in Himachal Pradesh on the MNahan-
Dehra Dun Road. Mbh. Cr. ed. Vana, 129, 13:
- J ¥ : I

UAE  ATFYSEd  ETCHTgAAIge: |
Apparently the right bank of the Yamuna, touching Kuruksetra,
Mbh. Cr. ed. Vana, 81.70, same verse in Vimana P.S.M. 15.41; Identified with
village Theontha by M.L. Bhargava, The Geography of Rgvedic India,
Lucknow 1964, p. 67.
Vimana, P, 23.40: Name of a Vidyfidhara assigned for protection of Kuru-
kgetra by Visou.
Mbh. Cr. ed. Bhisma, 26.8:

gfemorma argar faarma = gowam |

s 4

gqgeqIIaATds gwarfa g g
Margaret and James Stutley, A Dictionary of Hinduism, New Delhi 1986,
p. 32 q, v., Also J.N. Banerjea, Purdnic and Tantric Religion, Calcutta 1966,
p. 45.
R.N. Dandekar, op. cit., p. 80 I.
A.J. Rawal, Indian Society, Religion and Mythology (A Study of the Brahma-
vaivarta Purdna, Delhi 1982, p. 143.
ii. 6. 41-46,
T.S. Rukmani, A Critical Study of the Bhigavata Purina, Varanasi 1970,
p. 210 .
R.G. Bhandarkar, Vaisnavism, Saivism and Minor Religious Systems, Pune
1982, p. 59.
Mbh. Gita Press ed. Santi; 348, 2; Viyu P, 98.63 fT; etc.
Viyu P. 97.72 ff.

Ibid., i. 3. 6-22,

Ibid., i, 3.26 (i):

FFATI:  WEENgT: gt gvafAafgor |
Also Harivarméa P. 1.41.11, and Brahma P. 213.17 which give the number in
thousands.

Epic Mythology, Delhi 1968, p. 211.
Gita Press ed. Santi, 348.2:

weeq: FAT quges Adagisa e |
THT AT TAVT a4 Fodlia a 29 ||
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70.
71.
7la.

71b.
12,
73,

74,
75.
T6.
77.

78,

79.

80.

8l.
82.

B7.
88.

Ed. with English tr. Barbara Stoler Miller, Delhi 1984, Intro. Pp. 4-6 and
verses 5-16,
See Encyclopaedia of Religion and Ethics, Ed. James Hastings, Edinburgh
1974, Vol. iv, pp. 545-557.
J. Muir, Original Sanskrit Texts, 2nd ed. Amsterdam 1967, Vol 1,
pp. 181-220.
XIX, 39.8.
i. 8.1.
Cr. Ed., Vana, 185.47:
T Fwad am gy femaa qoq
srauafy Fvaw  afifz weadw )
Gita Press Ed. viii. 24. 10-11,
Anandashram Ed. Chs. 1-2. Also Muir, op. cit., p. 203 ff.
Ed. Bala Upadhyayadeva, Varanasi 1986, Ch. 2 and Muir, ap. cit., p. 211 .
Ed. K. De. Vreese, Leiden 1936; Ved Kumari, Jammu 1968, (Vol. ii, Text with
Eng. tr.).
Verses 40-41, 164 and 178.
ML.A. Stein, Kalhana's Rijatarangini, Reprint Delhi 1979, Vol. ii, pp. 389-393,
Ved Kumari, op. cir., Vol. i, pp. 24-25.
Ibid., p. 45.
Verse 126:
TARNEgEE  aw:  wqfE Amd
GUATHT FHT 9 GORTAT frfemraa: o
Ved Kumari, op. cit., Vol. i. p. 15; Buhler cited by Stein, op. cit., p. 377.
xix. 39.8:

o7 AEgwwd g7 fgmam faw

TAHAE  9®WO ¥ FESISAT4T |

¥ o favavasn ars @ fassfa
and 6: WEAAT AFFIACTArgEATIHAT Py |

Also V. 4.3.

. Studies, p. 3.

For a detailed discussion see Studies, pp- 20-43; and O.P. Bharadwaj, The
Vedic Sarasvau, Haryana Sahitya Akademi Joarnal of Indological Studies,
Vol. II, Nos. 1-2, Spring 1987, pp. 38-58.

Imperial Gazetteer of India, Oxford 1908, Vol. xviii, p. 321.

3234;
fawmat a=d amEr dwervfas a@q
T T ATgdl A =@EYd: =99 |
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33.61(1):
qr ey W feAd gEn
33.68:
am: oA s g eefy § faug
ofvaw  fewasag g dgwssa:

89. Bhdgavata P. iv. 19.1:

FAEET  TAT g FAAEWAA H: |
FRTES WAL & aF NTEr gIEFar )

90. Hiranand, Arch. Sur. Rep. 1907-8, p. 264 cited by K.K. Dasgupta, A Tribal
History of Ancient India, Calcutta 1974, p. 76 .

91. The region of Srughna described as the northern half of Kuruksetra in the
Tai. Ar. wiii. 1.1. covered, undoubtedly, extensive areas of the neighbouring
Shiwalik hills.

92, ii 2.51:

AEgEIvE  ifaE wEETE SR |
fawasdwr #97 g§: @9 gfoa
93. 63.L:
aTd W WeRd ahwd WA B2 0
94. RV, iii. 23.4:
frar za a7 @ gfesar s@maeR gfaad agm
gUEAT WigW H19ATAT seeEai @ae fad@fg o
95. M.L. Bhargava, The Geography of Rgvedic India, Lucknow 1964, p. 55.
96. S$.B. vi. 1.1.12 and vii. 5.1.1.

97. S.B. vii. 5.1.2.
98, S5.B. vii. 5.1.5:

¥ qeHAT ATH | QAE ©9 HeAT G g9 AT | JIgAS
HFG qq, TIFATERIT FH: | FAI § $4: | qJEA1E1E: F90:
gT: FTEaed =T

99. S.B. vii. 5.1.7:
oqTOr & FH: ATOT EFAT: FAT W FO

100. For the story of Samudramanthana see Mbh. Adi. Ch. 18. Also Muir op. cit.,

Vol. iv. p. 27.
101. i. 3.16.
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Gita Press ed. Santi, 339. verse immediately preceding 77
fedfta sd=d & Bmszfad ga
gt arfgenfa smard fesaw
LEC I CALIE S TR e e i o ol ]

246.75:

THIS 9% we favwww wnaen |

259,30:

FHMIT  T9T  9RAT  ANGEEElT |
am‘qﬁﬁ AT wwaE Tiewedg |

23. 39-40:

6 @ATg e ZEY § gRuTes: |
s 9 SEAmE Fgis Jfy ge
frama? oz geot gafr ey
Farad  F qafd wEEE 5 qraw

Ihid., 63.2:

FHFEtaTE FfaTar  qrEre )

Cunningham, Arch. Sur. Rep. XIV. (1878-79), p. §8.

An Encyclopaedia of Indian Archacology. Two Vols. Ed. A. Ghosh, New
Delhi 1989. Vol. ii, p. 44.

Margaret and James Stutley, op. cir., p. 157.
Ibid.
i. 114.5;
faat g ergwed safed ... .. 1
Also see Margaret and James Stutley, op. cir., p. 322,
vi. 3.4.2.
iii. 8.1.
25.2.
vii. 1. 5-1.
xiv. 1.2.11:
wadt a1 @ed qfedt s wRewrd . a oqe <fy g
I | | e af gemafE ... L |
i. 10.8:

This verse occurs in the Mahiniriyant Upanisad (4. d
(Srsti, 20.156.) also. panisad (4.5) and the Padma Puriga
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Upanisatsangrahah, Ed. J.L. Shastri, Delhi 1970, Prt. i, No. 102, pp. 603-615.
Chowkhamba ed. Ayodhva, 110.3:
g9 afaaagrrg afgdr afastafar
a9: SHVESER @EY & az
# Al YA HIeAErT FEEy |
Also see Muir, op. cit., Vol. iv, pp. 33, 36 and 37.
6. 1-15.
See e.g. i. 61.7; viii, 77.10; and X, 99.6.
Quoted by Siyana on RV viii. 77.10:
faerds: | & 3Fva FroAAEAETg | qEERIAT AifEE TR-
T | § TEARAIG A1 Ay | afi: geawdr @8 g
guwi F g1 | 9 g ! 3fa ) @ awEg @g gaiaeal &
q afz gafomagt g=r 7@ amima’r‘q'rﬂgw T L

qXsedAT Fafy afersagat afws STt |
ﬁm@ﬁmmﬁmlﬁﬂﬂ ATETAEUE
|

Mbh. Cr. ed., Salya, 52.20. and Vamana P., SM, 1.14. For Kurukgetra as
Prajipau 8 Vedi see Tandya Mahibrihmana, XXV, 13.3;

© & 1 I FAATAA AT IA9I4 (RaTaq suaAfAT O
aaﬁr&a'n{t

N. 10. supra.
Ibid. Also Jaimintya Br. ii. 300:

Qa3 RaTt Fwawd aq (%)4d; 3T A deae afa...

And Jabilopanisad, 1.

vi. 7:
© e ST AT gEATEA | afaaas 5 geefadET e |
T ATFFGEATHIEA | G392 | F9H9aT |

Kapisthala-Katha-Sarihita, Ed. Raghu Vira, Lahore 1932, Intro. p. 1 f.

Ibid,, Intro. p. 2.
Alberuni’s India, ed. Sachau, Two Vols. in one, Reprint, Delhi 1964, p. 206.

The name is spelt as Kavital,
Brhat-Sarnhitd XIV, 4; Also see Ajay Mitra Shastri, India as seen in the

Brhatsarmhita of Varihamihira, Delhi 1969, p. 110,
On Pénini viii, 3.91:
------ F9: TqF FOCAAH |
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142.

143,
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146,
147,
148,
149,

150.

151,

152,

153.
154,

Raghu Vira, op. cit., Intro. p. 2.

Mbh. Gita Press ed. Sabhi, 38.29 fi.

Vana, 81. 36-37.

Situated about 18 kms. east of Narwana—B.K. Muztar, Kuruksetra: Political
and Cultural History, Delhi 1978, p. 114.

Vana, 81.15. and Vimana P. SM, 13.32 and 79.5.

For location see Muztar, op. cit., p. 113.

X LT
guma  fagug deoEerm  dmE
gt Arfag: THIZATT 1
Upanisatsangrahah, Prt. i., No. 28, pp. 218-226.

Ibid., Prt. i, No. 29, pp. 227-235.

Ibid., Prt. ii. No. 28, pp. 84-85.

Mbh. Gita Press ed. Vana, 272. 56-60: Vignu P. i. Chs. 19 and 20; Matsya
P. Chs. 160-162. etc.

63.5:
g A T

Kuruksetra Rahasya (Hindi), Jind V.S. 1988, p. 30.
15. 28-29,
K. Damodar, Nirada Purdna A Critical Study.
Prt. i. Ch. 71.
For a detailed discussion on this point see Studies p. 232 fT.
Ihid.
Mbh. Cr. ed. Salya 45.79. Also see O.P. Bharadwaj, The Vedic Sarasvati, op.
cit., p. 48.
Vamana P. 62.1:
a5 daTIaT g aEaEt |
A FAEFN a2 FO9AT Jfa )
Mbh. Cr. ed. Vana, 209.27;
ud #aT fewr It foeam Hor wdor |
fr:  aoet wwir Frdwafossg o
Rm;g;:.ra Raghava, Pricina Bharatiya Parampard Aura Itihasa, Delhi 1953,
p. 169.

For the story in detail, Vimana P. SM, Chs. 2-10.
i. 22.17:

= fonfasoniy Sy Frad a0 -

repeated as YV, v. 15 and xxxiv. 43; AV, 7.26.5 and SV, 2.10.20 etc.
and other RV references like i. 154.3 and i. 155.4.
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155. ii. 1.3 and ii. 4.12 etc.

155a. vi, 3.7.

156. i. 1.2.13; i. 9.3.9; iii. 6.3.3 etc.
157. P.V. Kane, op. cit., p. 645 f.
158. Baila, 29. 2-9.

159, wiii. 18.21.

160. Maheivara Khanda, i. 18.153.
161. 4.7.

162, P. 11, verse 131,

163, Cr. ed. Vana, 1308,

164. Cunningham, A.S.R. Vol. xiv, p. 100.
165. Vimana P. 62.52:

@A Ay FTRTAT wEEA WA
CE (O L T S o
and 63. 47-48.
166. Ganga Sagar Rai, Vimana Legend in the Vedas, Epics and Purdipas, Purina,
xii, No. 1, Jan. 1970 pp. 102-140.
167. Ibid.
168. Ibid., Also Matsya P. Gita Press ed. ii. 244. 5-6.
169. SM., 2.2:
[UEA gA4: ST JIHAE AgreHA: |
gafa 7 gwd ¥ fAaE e )
170. SM.. 13.30():
99 AT 39 g4a39; gfafesa -
171, Ibid., 15.64 (ii)—65:
adar Faas Teaq fag @y fega

g% Fmaedw  faeETaiEeemET |
FoIgd  weaq wEra sfawfzag
172. A.S.R., Vol. XIV, p. 99. Where the name is spelt as Burasyam. Also V.5,
Agrawala, op. cir., App. i, p. 188. For enumeration of these tirtha names,
Viamana P. 15. 63-66; Padma P. 26.96 and Mbh. Vana, 83.103.
173, wiii, 15.] f.
174. See infra.
175. See pp. 147-152 supra.
176. SM., 15.78:

greqisly el ®OAF  GAIHAA |
aisfr afwmarafy 5 gafEss=E
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177. Mbh. Gita Press ed. Adi, 2. 1-12 and 64.4.

178. Descendant of Cyavana and father of Jamadagni whose son was Bhargava
Parasurima. See P.L. Bhargava, India in the Vedic Age, Lucknow 1956
p. 1.

179. For Contiguous location of the Arjikas, Paficajanas and Saryandvat ete. see
Studies, p. 209 f.

180. vii. 96.2,, also Vedic Index, Vol. 11, p. 12,

181. Cr. ed., Vana, 125, 11-12,

182. Ibid., Vana, 125.13. It is said to be beyond the Saindhava forest.
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IS THERE KURUKSETRA-KUTSANA
IN THE MAHABHARATA ?

On the death of Dropicirya in the great Bhirata war Karna accepts the
command of the Kaurava forces and Salya, the king of Madras' and maternal
uncle of the Pindavas, agrees to be his charioteer. A fit of self-glorification by
Karpa?® is countered by Salya with deprecation of his prowess and praise of Arjuna.’
This provokes a bitter argument in the course of which Karoa condemns the social,
moral and cthical conduct of the Madras in the most derogatory terms.* In the
process the whole Vihika land of five rivers, of which the Madras formed a part,
receives severely censorious strictures at the hands of Karna and gets branded as
the scum of the earth.*

In his address as General President of the 22nd session of the Al India
Oriental Conference® the late learned Prof. V.S, Agrawal rightly observed that this
diatribe against the Madras and their people entitled ‘Madraka-Kutsana’ in the
Epic colophons was in reality directed against many social customs, introduced by
the Indo-Greeks or Yavanas after they took possession of the Madras, which were
considered reprehensible when compared with the orthodox Indian social code,

In a detailed three volume study in Hindi’ Prof. Agrawala finds in the Great
Epic similar denegration of Kuruksetra. He declares® that “Kurukgetra was a part
of that Vihika country where the Greek rulers of Vahlika had over-run the Madras
and the centre of Sikala and completely disturbed the traditional Arya social
conduct......... As a result the most sacred land of Kuruksetra came to be regarded
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as forbidden to the Aryas. People still went there but only to pay formal visits to
tirthas while in their mind they believed in:

HTTZT A7 TG IF1 (FEIFT) 7 Foa141 398 78449 11
{Karpa 30, 43)

The Aratta land is full of the Yavanas of Vihlika and an Arya should not
stay there for the second day. The same thing is conveyed to the pilgrim through
Ulakhalamekhald Yakgl of Kuruksetra. “After passing a day in Kurukgetra do not
stay for the second night. Otherwise you will find the behaviour entirely opposite
to what happens during the day.”” (Vana, 129.10).

Later in the book® he again remarks: “It has been declared (in the Mbh.) for
Kuruksgetra also, the region lying between the Sarasvati and the Drgadvats and
considered the holiest land on the earth, that it should be visited for pilgrimage to
tirthas only during day time and one should return the same day without staying
for the night.”

Now, the Indian literary tradition regards the land of Kurukgetra as the
cradle of Indian culture and civilisation. This is generally accepted even by modern
historians of ancient India. A major portion of the earliest Indian literature was
composed in this region. The Mahdbharata itself is, in all probability a product of
this land. It has been the stronghold of Brahmanical religion throughout its long
history. The decline set in only in the medieval age. It is for the first time in the
allegorical play Prabodhacandrodaya of Krsnamiéra (circa | 1th century A.D.) that
we find the two evil characters, Cirvika and king Mahamoha rejoicing over the
decline of learning even in Kuruksetra the foremost of the holy places.” Prof.
Agrawal’s hypothesis is, therefore, on the very face of it, not in keeping with these
facts. It would be interesting to see if it is supported by the verses on which he has
based it.

The following four verses occur in the Mbh. Vana Parva, Ch. 129 immedia-
tely after the mention of the Rimahrada tirtha and the Raupyd Drgadvati:

FATTAN 95 AU F FEAEA|
sqeaTwol:  frmr€Er  azwmd usn
grea< afa g sfaErarsgaea
aggAfa=d e agAr FEgta=afy nen
vruTafuag fadig afr geafa)
gagq J faar 39 WA IEWATFIGT 11501
gareng! fAasam: &9f w9TEEa |
grRafg T HEATET AT it
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Verse 9 appears again in the Karna Parva Ch. 30 with a slight change as

follows:
T 99 9IEr W SreasgEede |
agg wfaed @rear 59 = afaafy vl

It is to be noted that there is no mention of Kuruksetra in these verses. The
tirthas named are Ramahrada, Yugandhara, Acyutasthala and Bhatilaya or
Bhatilaya which obviously refer to places and not regions.

The Vamana Puriina, again apparently a work composed in Kuruksetra and
borrowing extensively from the Mbh, gives the name of Mufjavata tirtha in place
of Ramahrada. It supplics some welcome information which makes it worthwhile
to reproduce the relevant portion of the text here.

""" qAN HEHAZ ATH AFEAET G 13 (i)
IUICY THAATHFT TTTTAAITHIAT |
a%a & wgrarar afacft sfagar nzan
sneTstamer 47 s afeof a9 )
I T qAT WEINEF AT |1¥oll
weaaeg agard  fagd qeedam
srzﬁawmam AR AT AT ¥
qeFT 7 aar ﬂmmfﬁq&qm 1311
''''' Fiqevs AZTaAT gTIna: wg fegm: |
faest i gramat gafa = sa=sfa o
T FEY REAET AvAiqEaHEHr |
aEgd TRW aF wad freada fi ey
ar zavt ﬁﬂﬂwaﬁrqm qIISAST |
qTHETY a3 gE Argataiw 3Rfa v
gt af sreg sfaer srsgaegd |

8% A= AT agAasgia=efa el
faar war 7 sfag At warfa Ffmag
E=g &1 g 94 gfver 7 afeoiig esn
gare AT arar gad % wifafT

aa: &1 aferir af q srars syarf=Ear nve
TaT qa€ wgy o wiwar F&fag
afAgear @ar &veET gar @ afgeafa uyen
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In these verses too the name of Kuruksetra is conspicuous by its absence.
The description relates to Mufjavaja tirtha although three individual tirthas
Yugandhara, Acyutasthala and Bhitdlaya also incidentally find mention in verse
47 which is virtvally identical with Mbh. Vana, 129, 9, and Karna, 30, 42,
reproduced above. Here in verse 48 the opposite behaviour expected during the
night is clearly defined in the threat of Mahdyaks1 Ulikhalamekhali to devour the
female pilgrim. On her prayer the pilgrim is promised heaven if she takes bath in
the Sannihati tirtha which too is in Kuruksetra.

The induction of the regional name Kuruksetra in his Hindi translation by
Prof. Agrawal is therefore not only unwarranted but also utterly incongruous. As
a matter of fact the Great Epic has only good words to offer on the sacred and
sanctifying character of Kuruksetra. It is the Dharmak<etra of the opening verse
of Srimad Bhagavadgita'? and a touch of its wind-blown dust leads even the sinner
of darkest deeds to Parama Gati, the ultimate goal of moksa."? And within the
boundaries of Kuruksetra the tract lying between the holy rivers Sarasvati and
Drsadvati has been equated with Trivistapa or heaven itself’* while Kuruksetra has
been called Brahmavedi™ and Kuruksetra Samantapafcaka the Uttaravedt of
Pitimaha'® Brahma. Karoa himself while squarely condemning the Madras
repeatedly praises the people of the Kurus as possessing the knowledge of
Dharma."”

Prof. Agrawal however, considers Kuruksetra a part of the Vihika country
and as such the description of the Vihikas could be taken to be equally applicable
to it. Here also the learned Professor was grossly mistaken. Clear evidence, both
positive and negative in nature, is available in abundance to show that the terri-
tories of Kuruksetra and the Vih kas were mutually exclusive. Restricting ourselves
to the Mbh. we may refer to the geographical definition of the Vihika land given
in the Karna Parva right in the midst of the diatribe against the Madras. *“The
polluted Vihika country which is devoid of Dharma, impure and deserves to be
avoided” declares the poet, “lies outside the limits of the Himalayas, away from
the Gangi, Yamuna, Sarasvati and Kuruksetra and within the five rivers with
Sindhu as the sixth."'®* He does not leave us in doubt about the identity of the
five rivers and soon adds, *“Where there are the forests of the Pilu tree and the five
rivers Satadru, Vipaga, Irdvati, Candrabhigi and Vitasta with Sindhu as the sixth
flow, leaving the hilly tract, that is the land named Arajta. devoid of Dharma and
undeserving of a visit.”""”® Indeed one gets an impression as if the author is anxious
to pinpoint the geographical position of the Madras, Viihikas or Araptas with an
exactitude proportionate to the severity of the strictures passed against them. Yet
again in the same chapter he reminds us the third time that “Arajia, also named
Vihika, is the land where flow the five rivers after leaving the mountains.”™ The
Vihikas and Kuruksetra are thus specifically defined as entirely separate political
and geographical entities in absolutely unambiguous terms.
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Finally what delivers the coup de grace is the hard fact of history that the
Indo-Greeks could not have controlled the land of Kuruksetra or East Punjab long
enough to influence the religious and social outlook of its people. As A.K. Narain
observes Menanders® kingdom shows Indo-Greek power at its height and “he
ruled from the Kabul valley in the west to the Ravi in the east, and from the Swat
valley in the north to northern Arachosia in the south.”* Even if Menander is
taken to be the Yavana king who beseiged Saketa and invaded Pataliputra there is
nothing in the available evidence to suggest that the presence of the Indo-Greeks
in the Madhyadea, including Kuruksetra, was anything but transitory, indeed too
transitory to make any cultural impact. It is therefore, not at all possible to sustain
the hypothesis in propounding which the late Prof. V.S. Agrawal, a scholar of
acknowledged erudition, was evidently carried away by his otherwise well-placed
enthusiasm for his apposite explanation of the Madraka-Kutsana episode in the
Great Epic.

This leaves us with one question which, even if not quite obligatory to
answer. does need to be touched upon at least briefly, for a logical conclusion of
this discussion. Why is night stay or more than one night stay at Ramahrada or
Muijavata forbidden? And what is the meaning of the threat to a pilgrim eating
curd at Yugandhara, staying at Acvutasthala and taking a dip at Bhatilaya?
Surprisingly, Prof. Agrawal himself offered an appropriate explanation to these
questions. In his study of the Vamana Puriina,® published one year before his
Gauhati address and four years before Bhirata Savitn he observed, “*Many an
inference can be drawn from this Githid verse (Vamana P. SM., 13, 47 = Mbh.
Vana, 129,9. and Karna, 30,42). Originally Yaksi Ulakhala-Mekhala (of Mufijavata
tirtha) was an ogress fed with oblation of blood and flesh or bloody-sacrifices, That
tradition continued in the minds of the people. There were three other places in
Kuruksetra, viz. Yugandhara, Acyutasthala, and Bhitalaya visited by the pilgrims
on special occasions marked by particular ceremonies, viz. milk or curd as the
Prasdda eaten in Yugandhara and a short stay at the two latter places. Then one
came to the shrine of the Yaksi where the pilgrims stayed only during day time
and were scared away at night for fear of being eaten up by the Yaksi, the blood-
thirsty ogress, probably an illusion is made to bloody sacrifices nmocturnally
indulged in, which were a cause of general terror in the minds of the people. There
is no doubt that here we find conspicuous mention of the Yaksa-cult prevailing in

Kuruksetra.”

Suffice it to say here that we fully agree with this view and accept it as the
only plausible explanation which Prof. Agrawal erroncously discarded under the
influence of his theory on the Madraka-Kutsana episode. A more elaborate study
of the Yaksa-cult in Kuruksetra deserves an independent treatment.
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SOME APOCRYPHAL TIRTHA-NAMES
IN KURUKSETRA

The land of Kuruksetra is the cradle of Indian Civilization. A large portion
of the earliest literature in Sanskrit was composed here in the valleys of the holy
rivers Sarasvali and Drsadvatt. It was the scene of the first political and cultural
activity in our country. It is not surprising therefore that most of the Hindu gods
are associated with this land in one way or the other and it is dotted with innumer-
able Tirthas connected with sites, forests, lakes and rivers some of which had
already acquired a holy character in the remote Vedic age.

Popular tradition plaees the number of holy sites in the region at 360.' Even
if this number is an exaggeration, the lists of Tirtha-names which are available to us
are impressively large. Sir Alexander Cunningham in his “Report of a Tour in the
Panjab in 1878-79"? listed about 207 Tirthas. Pt. Ram Swaroop Sharma in the
first part of his **Kuruksefra Rohasya" published in 1931 from Jind in Haryana®
gave the names of only 125. Ten years later Dayali Ram, sometime Director
Eduocation erstwhile Patiala State, gave probably the longest list of the Tirtha-
names, about 259 in all, in his *Kuruksetra Darpana,” originally brought out in
Urdu from Ambala in 1941.% In an article on “Tirthas of Kuruksetra as enumera-
ted in the Mahabharara and Vamana Purdna,” published in 1976, Silak Ram
listed about 229 names.® There are several other accounts also but a systematic
and analytical examination of the innumerable Tirtha-names of Kurukgetra,
roughly comprising the present state of Haryana, remains yet to be undertaken.’
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Cunningham suspected most of the Tirthas in his list to be invention of
modern days.® This suspicion cannot be said to be wholelv unwarranted. There
are many names which appear rather odd as Tirtha-names although they cannot
be branded as spurious without proper examination.

In this briel note we intend to take up the three Tirtha-names Sudina, Ahan
and [llaydaspada or llaspada which can be easily demonstrated to be apocryphal. It
is interesting to note that these three names are duly mentioned in the Mahi-
bhirata® and the Vamana Purana'® and have been traditionally assigned to specific
villages. Pt. Ram Swaroop Sharma places Sudina and Ahan both at village Bastali
(Sanskrit Vyisasthali)!' and Ilispada at village Shergarh near Kaithal.12

Cunningham connects Sudina and Ahan both with village Dusen'® and
places llaspada at village Shergarh which, he thinks, was earlier known as Saraka.'*
Silak Ram locates Sudina at Dusen, Akhan at village Ahun'’ and Ilispada at
Kaithal. Dayali Ram does not take note of these three Tirtha-names,

Although these names find mention among the Tirthas of Kuruksetra in the
Mahibhirata and the Vimana Purina they have been undoubtedly fabricated out
of expressions occurring in Rgveda 3.23.4 which is reproduced below in Padapatha!”
along with corresponding translation in English.

faear 28 7% s gfwean: saman 7 gftd sgam
| place thee in the best spot of earth the seat of Ild on the best day of all
days,

9 FEATH ATAT ATATATH GLEAATH &9 o fadrfz i
On the Dryadvat, Minuga, Apayd, Sarasvaty, richly Agni ! Shine.

The Rsis of this hymn, addressed to Agni, are the two Bharata princes
Devadravas and Devavita. In the Mantra before us the poets place Agni in the
best spot of earth, the scat of 1li, on the best of days and pray to the god to shine
in all effulgence at Dsadvati, Minuga, Apayad and Sarasvati. Drsadvat, Apaya
and Sarasvati are the three well known rivers of Kuruksetra. Mainusa has been
construed by Wilson'® and Geldner'” as an adjective of the (banks of) three rivers
and rendered as “frequented by men"”. Griffith? on the other hand takes it as the
vocative singular of Minusa and translates it as “O man!" However M.L.
Brargava®' suggested long ago that the word here stands for the name of a town
and lake and like the three accompanying river-names, is the locative singular of
the stem Manuga. It has since been conclusively established by Ram Gopai® that
Minusa stands, in this Mantra, for the name of a lake. The second half of the
Mantra thus contains four names, one of a lake or town®™ and three of rivers
which had all acquired a sacred character by the time this hymn was composed.
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In the first half the three expressions Haydspade, Sudinatve and Ahnim
present no difficulty. While Siyana® and Venkatamadhava®® explain * Hayispade™
as * Unaravedyam' or “in the Uttaravedi" denoting the land of Kuruksetra which
is known as the Urtaravedi of god Brahmid*™®—it agrees well with the context since
the Miinusa lake and all the three rivers mentioned above belong to Kuruksetra—
modern scholars uniformly translate it as *“the seat of [1a. It is to be noted that
lliyaspade, being a conjunction of the two words, Il@yah (genitive sing. of 13) and
Pade (loc, sing. of Pada), cannot be taken as one single word to devote a place-

name. Sudinatve (loc. sing. of Sudinatva) is explained by Siyana as “guirg fgg-
aravy sirvAfaacaaTdy 1 4y frAg s adatEt A qeae arfy gfearfa”
or *‘a day worthy of performing a sacrifice” representing days on which sacrifice is
affered to foremost gods like Indra. Vernkalamidhava takes it as ‘“a cloudless
day” in contradistinction to “Durdina’, “a bad day” in the sepse of a “*cloudy or
rainy day” (STSTEEAT fZATH). Modern scholars uniformly render it as
“the best day” which too cannot be a place-name. Ahnam is the genitive plural of
the word Ahan meaning ““of days,” and again utterly unthinkable as a place-name.
It is thus impossible to visualise these three words or expressions as names of

Tirthas. Nevertheless this is precisely the situation presented to us by the Great
Epic and the Vimana Purina. Why?

The explanation is quite simple.

As we have already seen the second half of the Mantra contains four Tirtha-
names, of one holy town/lake and three sacred rivers. Some-one placed the three
expressions [ldydspada, Sudina(tva) and Ahan also in the same category and, taking
the form flaspada of the first name® converted them into [irtha-names and
introduced them in the Mahdbhirata Vana Parva Tirthayitrd account which is, in
any case, most disorderly and disorganised. Their entry into the Vimana Purina
which owes much to the Mahibhirata, posed no difficulty. Priests eager to
multiply the number of Tirthas for obvious reasons assigned them to different
villages.

Was this the work of a simple scribe, a mischievous interpolator or a
motivated redactor? The answer to this question lies in the situation of the villages
to which these three Tirthas have been assigned. All the places lie in tehsil Kaithal
of district Kuruksetra. Shergarh is hardly 2-3 kms. from Kaithal and Bastali about
25 kms. on the road to Karnal. Ahun not far from Bastali, lies a few kms. closer
to Kaithal. In the same area, hardly 11 kms. to the west of Kaithal, lies the
village and lake of Mainusa, now called Minasa, with the river Apaya only one
krofa® to its east: both mentioned in the second half of the Mantra. It appears
that the fabricated Tirtha-names were knowingly assigned to places near Minusa
and Apayi ! The selection of the villages Ahun and Dusen was a clever move with
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an eye on the phonetic similarity of these names with Ahan and Sudina. The
interpolations are therefore most probably the work of a shrewd redactor who
belonged to Kaithal (ancient Kapisthala) or some place nearby.

It is difficult to pinpoint the interpolations to any particular date or period
in the absence of any clue. The closest possible guess could be some time around
the 7th century A.D. which may be taken as the earliest possible date of the
composition of the Vimana Purina® It may be that these names were introduced
in the Mahibhirata and the Vimana Purina about the same time. This will
however remain only a conjecture till some definite evidence becomes available,

It may be added that relevant verses containing these Tirtha-names find
place in the main texts accepted in the critical editions of the Mahabhirata and
the Vimana Purina. This only shows that the texts constituted in critical editions
are penerally not to be taken for granted.
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Cr. ed. Varanasi 1967, SM., 15.24 (ii) and 6. Reads Jddspada for Haspada:
T™EIR T T d@d qreeETEd
a7 W gfad 97 § 9ird qfy g
At &fvear faugrenr ggEEmRaTeaT o
Op. cit. p. 38. He spells Ahan as Ahna and Sudinag as Munina, Mudita or
Sudira.
Op. cit. p. 35. He gives a second name Indraspada too for flaspada.
Op. eit. p. 99. Spells Sudina as Sindan and Ahan as Anna.
Op. cit. p. 104, Spells Nlaspada as Irdspada.
Op. cit. p. 23. Erroneously states that Ahna is spelled as Anan in Vimana
P. 5M,, 15. 61.
Op. cit. p. 21.
Vaidika Sam$odhana Mangala Pune ed. See infra n. 24,
Rgveda Sarihitd, Text and Eng. Tr. etc. 6 Vols. Delhi, 1977,
Der Rig-veda, German Tr. Harvard Oriental Series, Vols. 33-35., 1951.
The Hymns of the Rigveda, Eng. Tr. Third ed., Two volumes, Benares.
The Geography of Rgvedic India, Lucknow 1964, p. 31 f.
A New Interpretation of the Vedic Word Manusa, Journal of the Ganganatha
Jha Research Instt. Vol. XVII, May-August 1961, (prts. 3-4) pp. 193-202.
There is a village of identical name on a very old mound by the side of the
lake, now called Minasa.
Rgveda Samhitd, 5 Vols., Vaidika Samiodhana Mandala Pune, 3rd ed. 1984,
Rgveda with commeataries of Skandasvimin, Udgitha etc., 8 vols, Ed. Vishva
Bandhu, Hoshiarpur, 1965.
Mbh. Vana, 1. 178:
ATAFLAFIATAL UAZIAT T ATHFT 7 |
TAEREATIAaTSaS  (HarAgeara i aTsaa 1l
This verse has been repeated in Salya 52.20 and also in the Vamana Purdna
SM,, 1. 14,
Also see Vimana P. SM., 1. 13; and 12, 15
Much earlier Tindya Mahabridhmana, XXV. 13. 3 says:

q FAT AA CAEGI q1T AL (2aiaq wEaAAf a7
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27.

28.

29,

Tliyaspada is not used in later works. Rgveda has the form Ildspada too. See
e.g. 1. 128, 1, X. 91. 1. lldyaspada occurs in 111 29.4 and X. 91.4 also.

Mbh. Vana 81.55;
AU q qEW  FEATA AET |
Fror A feamr A5t fagfaafaar

The verse is almost literally repeated in Vamana P. SM., 15.1. Apayi and
Apagi are identical.

Scholars widely disagree over the date of composition of the Vimana P.

R.C. Hazra (Puriinic Records on Hindu Rites and Customs, 2nd ed. Delhi
1975, p. 91) considers it not earlier than the 9th century A.D., P.V. Kane
(History of Dharmaéastra, Vol. V, Prt. II, pp. 904 f.) puts its compilation
between 600-900 A.D.; V.S. Agrawal (Vimana Purina-A Stody, p. ii) places
it in the first half of the 7th century A.D.



YAKSA-WORSHIP IN KURUKSETRA

The history of Yaksa-worship goes back to hoary antiquity. It was widely
prevalent in India and its neighbouring countries since immemorial times.'
However, while it may well be called pre-Vedic® there is hardly any justification for
describing it as non-Aryan or pre-Aryan.’

In later literature the Yaksas are usually bracketted with the Asuras,
Rikgasas and Pidicas* and placed by lexicons® in the category of demi-gods like
Vidyidharas, Gandharvas Kinnaras, Guhyakas, Siddhas and Bhiitas. These demi-
gods share some peculiar characteristics so that distinction in their worship is ofien
blurred even where the presiding deity is specifically named, as we find in case of
Muiijavata. At this tirtha the same deity has been described as a Pidaci® and
Riksasi’ in the Mahdbhéarata and as a Yaksiol in the Vimana Purdpa.’

The word Yaksa has been derived from the root /T (F&-3) “to speed
on, to manifest”, in the sense of “a mysterious being”, “a supernatural being
revealing himself suddenly™ (as did the Yaksa to Yudhisthira in the Vana Parva of
the Mbh.) as well as in the sense of (T%-89) *‘pursuing-avenging” which
reminds us of his later characteristic of “‘seizing, possessing’’ expressed in the term
“Yakga-graha'.? Pitaca(=Piiitaéa) is “*one who cats raw flesh” (fafirg wigawmmEIfa
=fafoa+ 4/ AM-HA).'® Yaksa has thus a split personality, as it were, both
pleasant and unpleasant while Pisaca has little pleasant about him. This etymologi-
cal dichotomy between the pleasant and unpleasant or benevolent and malevolent-
aspects of the personality of Yaksa persists all along through the ages.
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The word Yaksa occurs several times in the Rgveda (R.V.),"! the oldest
literary testament of mankind and, although the meaning assigned to it is not
always free from doubt, it has often been made to yield a sense which is not
entirely unhelpful for our purpose. In vii. 56.16,'* Yaksas are mentioned as models
of beauty while in x. 88.13,'* Agni is presented as more powerful than
even the Yaksa who, by implication, was counted among the powerful. By
contrast in iv. 3.13' Agni is requested not to visit even secretly the house of one
who frequents the abode of the Yaksa: in vii. 61.5,'% the purport appears to be that
only immature and unintelligent people believe in strange gods like Yaksas and in
v. 70.4,' the poet prays to the gods to save him from an encounter with a Yaksa.
The word Pidaca, in the only instance of its appearance (i. 133.5), has undoubtedly
a8 demoniac sense.'” In the Atharvaveda (A V) Yaksa is called *“a soulful
prodigy™™ and “holy folk"" on the one hand and “‘a soul-possessing monster”®
on the other. Pifica stands for a class of demons who ‘are eaters of raw flesh’
(*3471%)2' According to the Kausika Satra® in a rite for curing a person
caught by the Pidicas, the medicine-man-priest makes powder of Prsniparni
(Hemionitis Cordifolia), performs an offering with A.V. 1.35, pours the remnants
of that offering on the powder, utters the same hymn on it and besmears the
patient with it from top to bottom. The Pisicas were thus probably already recog-
nised as grahas or seizers of human beings in the age of the A.V.

The position does not change in later Vedic Literature. In the Brihmagas
Yaksa appears only a few times and applies to a ‘wonderous thing'.>* However,
they could not have been uniformly held in great esteem as Kubera, their king and
lord in later literature, is a Riksas and lord of robbers and evil-doers in the
Satapatha Brihmana® and his hosts appear as plagueing chuldren in the Sitras.®
Thus even while being an ideal for beauty®® the Yaksa is considered an *Evil
being”.?" This also finds support in the Arayyakas and Upanigads. The Sankhiyana
Aranyaka couples Yaksas with Riksasas and Piddcas as killers.?® So does the
Sivopanigad (5, 3) which justifies their destruction.®® According to the Simaraha-
syopanisad (v. 7) worshippers of Yaksa are always to be abandoned.®

The ambivalence in the attitude towards Yaksa has left Pisaca unaflected.
In the Taittiriya Samhité" and the Jaiminiya Brihma - a® (J.B.), we find him
standing in the company of Asuras and Rik-asas in opposition to the gods, fathers
and men. According to J.B.” the wife of Triyarupa, king of the lksvikus was a
Pidici and she suppressed the power of their fire. She is destroyed by Vr;a son of
Jana the domestic priest of Triyaruga by reciting some verses of the Rgveda. The
Maitriayayupanisad* describes the Yaksas, Raksasas, Bhitas, Gauas, Pisicas,
Uragas as grahas who seize beings. According to the Atharva-Pari-igta’® a town
infilterated by Piddcas, Rikgasas and their likes soon suffers destruction of human
life by epidemics.
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The dual character of Yaksa survives in Jain and Buddhist works also.
Yakgas and Yaksin1s appear as protectors of Jain Tirthankaras, each Tirthankara
having a Yaksa and a Yaksin1 as attendants.®® They are called Vyantara or gods
of intermediate status” and said to be dwelling in unoccupied houses, trees,
forests or woods, ponds etc. which are then said to be possessed (adhisthita) by
them.”™ Their temples known as Yaksiyatanas, Yaksakulas, Yaksagrahas or
Yaksabhavanas, Yaksaprisidas and Yaksacaityas were located outside the city®
and visited by dubious characters like the robber Vijaya who was in the habit of
wandering through gambling dens, drink-saloons, courtesans’ houses and cross-
roads.*” Some Yaksas are devoted to the Buddha*' while others molest his followers
in their woodland haunts** In the Avakurajitaka Yaksas annoyed with the
Buddha, on being denied bali, plan his assassination *® There are direct references
to sacrificial offerings to the Yaksa demons in the Jatakas.* Malalasekera®* classi-
fies different kinds of Yaksas, known in Buddhism, as spirits, ogres, dryads, ghosts,
spooks—generally speaking decadent divinities-beings half deified, having & deva’s
supernatural powers. particularly as regards influencing people, partly helpful,
partly harmful. At many places Devatd and Yaksa are synonymous®® Nonethe-
less there is a tendency in Buddhism to restrict the designation Yakga to demons.*
A passage in the Dighanikiya sums up all the demoniac attributes of a Yaksa.®
In later Buddhist literature they have been degraded to the state of red-eyed
cannibal ogres.® The female Yaksas (Yaksinis) are, in these cases, more fearful
and evil-minded than the male, They eat flesh and blood and devour even men and
corpses. They eat babies and are full of spite and vengeance. Jataka stories
abound in instances of this nature.™

In the Epics and Purdnas the degeneration of Yaksa to his malevolent self is
largely accomplished and he gradually becomes almost a regular member of the
Asura-Gandharva-Bhita-Pisica-Guhyaka-Vetdla group,® It is in keeping with this
development that the Ramiyana™ derives Yaksa from the rooty/Yaks “‘to gobble.”
Tadaka, originally a Yaksipi, becomes a Riksasi® while Ulikhalamekhali is at the
same lime a Yaksi, Piddci as well as a Riksasi.* Although at one place the
Rimiyana®® compares them to blooming lotuses in the sky at another™ they are
described with the Riksasas and horrifying Pificas as creatures who wander in the
night. Manu” mentions meat and intoxicating drinks as the food of Yaksas,
Pidicas and Gandharvas. In the Mahibharata® Riksasas, Pisicas and others of
their group are known as “caters of raw flesh.”” They eat human flesh and drink
blood.® The Yitudhiinas and Piddcas steal oblations,® The Yaksi named Jard
of Rijagrha is described as HIEMITITSISA1 There are Piddcagrahas and
Yakgagrahas® Onc possessed by a Yakga soon turos mad and is known as
Yaksagraha.®® The Purinas give a detailed account of the nature, food and habitat
of the Pigicas. They are said to dwell or congregate in cremation grounds together
with Bhiitas, Vetilas, Yaksas etc. and move about at twilight frequenting deserted
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houses, royal roads and doorways.® One who sees them or other demons will
die within nine months. They can be propitiated with small and mean offerings
such as food that has been sneezed or stepped on, food mixed with hair, insects or
tears, or licked by a dog, or unconsecrated food. They are given offerings of
liquor, flesh, rice. curd, sesamum, incense, black cloth etc. They have the power of
invisibility and can easily enter the mouth of anyone and penetrate to the intestines
and they feed on faeces.®® The Yaksas, just by a glance, the Rikgasas by entering
and the Pidicas by afflicting or pressing, drink the blood and eat the flesh and
marrow of human beings. %

According to the Bhigavata Purina® the Rikgasas, deranged by hunger,
attacked, together with the Yaksas, Brahman himself who had assumed a nightlike
body, and the Creater cried out to them not to eat, but to protect him. Their king

is Kubera the lord of Alakid.*® Ulikhala-Ulakhali are counted among Pisica
couples.®” We shall revert to them again.

Still later, about the second half of the 11th century A.D., we come across a
Yaksa as gigantic as a mountain in the Kathdsaritsigara.™ In the same work™
Bhittivarmé Riksasa tells Kianabhiiti that the Yaksas, Rikgasas and Piicas rejoice
in the night since, eclipsed by the brilliance of the sun, they wield no power
during the day. A Vidyidhan named Madanamafcuki makes an offering of wine,
flesh and other dainties with her own hand to Yaksas.”? We hear of a Yaksint of
heavenly beauty, surrounded by many Yaksas with feet turned the wrong way and
squinting eyes, enjoying all kinds of meat and drink.™ Four Pisupata ascetics stay
overnight in a deserted temple of Siva in a wood where each one of them falls
prey to Yaksion Spagotpidini who, playing on a lute of bones recites a charm
which produces horns on him. Bewildered he rises up and dances till he falls into
the blazing fire from which he is dragged out half-burnt by the Yaksini and
devoured with delight. She is ultimately subdued by their companion Niscaya-
datta™ A Yaksa named Supratika is turned into a Pidica by the curse of
Kubera.™

The Nilamata Purdna™ relates a story according to which Kashmir was
occupied, in consequence of a curse of Kasyapa, for six months of each year by the
Pidacas, who forced the human scttlers to retire from the country from the full-
moon day of Advayuja to that of Caitra. The Griamadevatipratistha” includes
Yaksas among grimadevatds in the company of Patani and others who kill
children, Bhitas, Pretas and Piddcas, Kismindas, Sikinis, Dakinis, Vetilas and
others. As \.S. Agrawal™ has shown Yaksa-cult is still widely prevalent in the
form of worship of various local male and female deities like Birs or Pirs, Mitas
and Yoginmis. However now it rests more on fear than on genuine respect.

Having formed an idea of the character of the Yaksas and their kin and of
the nature of Yaksa-worship we can take up a bricf survey of the Yaksa cult in
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Kuruksetra. The observations arising from the evidence of our earliest literary
works are of course, largely relevant in case of Kurukeetra which is regarded as the
cradle of Indian civilisation. We shall therefore take note of more specific tradi-
tions only. In the remote past when the austerities of king Kuru were successful
god Visnu, granting him the desired boons, assigned for the protection of Kuru-
jangala the Yaksa named Candra, the serpent Vasuki, the Vidyidhara Sankukarna,
the Riksasa chief Sukeds, the king Ajivana and (he great god Agni™ A Yaksa
was thus associated with the region from the very day it acquired the name
Kuruksetra. A verse common to the Mahibhirata® and the Vimana Puriana®
describes the heartland of Kuruk-etra, with a radius of five yojanas on all sides
and therefore known as Samantapaiicaka, as bounded on its four corners by four
Yaksas called Dvarapilas or guardian deities. This core of the country was also
named Uttaravedi of god Brahma.® The four Yak:as were Tarantuka, Arantuka,
Kapila and Macakruka.” Cunningham™ has identified Tarantuka with Ratan
Yaksa in the N.E. corner close to the town of Pipli on the G.T. Road near the
Sarasvati, Arantuka with village Ber or Baher to the N.W. of Kaithal where a
Yaksa-kuhda exists, Macakruka with village Sinkh in the S.E. corner and Kapila
Mahi Yaksa of Ramahrada with the present town of Ram Rai in the S.W. corner
where we have a tirtha named after Kapila. In place of Rimahrada the Vimana
Purda®™ names the tirtha Munjavaia which local tradition connects with a neigh-
bouring village called Barahban. The Mahibhirata® describes one Sankhatirtha,
three other tirthas away from Vinasana upstream on the Sarasvats, where Yaksas,
Vidyadharas, Rikgasas, Pigicas and Siddhas in thousands subsisted on the fruit of
that tree while moving about unseen by human beings.

As the statement appended at the end shows the identification of the towns
associated with the four guardian Yaksas of Kuruksetra is by no means free from
confusion. Some other suggestions, even though rather unorthodox, are more in
keeping with the traditional geographical definition of Kuruksetra, as a sacrificial
altar given in the Taittir ya Arapyaka with Khandava as the southern half, Srughna
the northern half. Parinat the lower or western half and Marus or the Rajasthan
desert as its Utkara or rubbish heap. V.S. Agrawal" places Macakruka Yaksa at
Jakhala in the N.W. of Kuruksetra across the Sarasvati Ghaggar. The name is
probably a corrupt form of Yaksasthala and its location makes it an ideal site for
the Yaksa Dviarapila in the N.W. corner. There are other centres of Yaksa-
w- rship like Jakhepal identified with village Yaksapdlaka® and Patran identified
with Pijala® in the same region. The Vimana Purina™ names Milavaia Yaksa
near Paficanada. Some other Yaksas are also mentioned in the region.® The
pilgrim is advised to go to Pafcanada after propitiating Rantuka or Arantuka
Yaksa.* Since Pancanada figures as a tirtha it obviously refers to the place below
Multan, now in Pakistan which went by this name™ and not generally to Punjab as
a land of five rivers. If Rantuka or Arantuka wos near Paficanada we have to



126 Ancient Kurukseira

place one of the Dvirapila Yaksas of Kuruksetra somewhere deep in the Marus
which agrees better with its traditional western corner.® Placing all the four
Dvirapilas to make a much smaller rectangle within the Sarasvaui-Drsadvati doab
would lead to the conclusion that the geographical definition of Kuruksetra had
shrunk to denote a very small unit by the age of the Great Epic and the Purinas.*

The Aianatiya® Sutta contains a vivid description of the Yakkha kingdom
of Uttarakuru which, according to Buddhist literature, denoted the hilly region to
the north of Kuruksetra extending from Srughna into the high Himalayas.” In the
Dighanikiya two Yakkhas, Yugandhara®™ and Serisaka,” are mentioned who were
apparently the guardians of the two important towns of Yugandhara or Jagadhari
in the N.E. and Sairisaka or Sirsa in the NN\W. The Mahdmayiin, translated into
Chinese in the 4th century A.D.,'™ gives names of numerous localities together with
the names of their presiding Yaksas. Several of these are from Kuruksetra. The
text assigns Kapila Yaksa to Bahudhinyaka,'™ the country about Rohtak'®
Mailyadhara'® and Munjakeda'™ to Agrodaka or the present town of Agroha,'™
Kirttikeya to Rohitaka or Rohtaka,'™ Duryodhana'” and Siddhaydira'® to
Srughna identified with the site of Sugh near Jagadhari,'™ Arjuna to Arjunivana,'’
Purafijaya to Yaudheya,'"! Sthina to Sthind''? and the Yaksa chiefs Tarirka and
Kutarirka'® and the well-known Yaks! Ulakhalamekhald''* generally to Kuru-
ksetra. The last three immediately remind us of Dvirapalas Tarantuka and
Arantuka!’® and Yakst Ulikhalamekhald, wife of Kapila Yaksa'® of Rama-
hrada.'”

The Mahimiyian is supposed to belong to the class of works called the
Dhiragis or ‘“protective spells” which constitute a large and important part of
Mahayanist Buddhist literature. It is one of the five Dhéranis collectively entitled
Paficaraksd which is extremely popular in Nepal. The other four Dhiranis are
Mahipratisari for protection against sin, disease and other evils, Mahasahasrapra-
mardini against evil spirits, Mahdfitavati against hostile planets, wild animals and
poisonous insects and Mahd(raksd) mantrinusirini against diseases. The Mahi-
miyiri frequently entitled Vidyarajii—**Queen of secret sciences”—is for pro-
tection against snake-poison. It takes its name from the notorious hostility of
mayiralpeacock) towards the snakes, but was also used as a general remedy for
discases.!'®

The popularity of the Mahfimiyin in Kuruksetra of the 7th century A.D.
deserves special notice. In the Harsacarita'"” Bipa describes how Harsavardhana,
returning in haste on account of his fathers' terminal iliness, enters the royal
palace and finds people performing various kinds of ceremonies and sacrifices and
chanting the Mahimayiri hymn. This popularity of Mahimiyiiri need not be
taken to reflect the spread of Buddhism in the region. In spite of extensive prose-
lytising activity by Gautama Buddha himself and zealous royal patronage extended
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particularly by Asoka and Kanigka Buddhism failed to make a dent in the religious
learnings of the people of Kuruksetra.'” The Nalanda Clay Seal and Sonepat
Copper Seal'! and Madhuban Plate'® inscriptions of Harga describe his father as
a Paramadityabhakta (devout worshipper of Aditya or Sun) and Varniéramavya-
vasthipanapravrttacakra (the upholder of Varp@sramadharma). According to
Bina, the conversion to Buddhism of Harsa and his sister took place only afier the
completion of his conquests under the influence of the Buddhist ascetic Divakara-
mitra.'"” Even then he did not patronise Buddhism to the exclusion of other
religions. His inscriptions refer to him as a Paramamiheévara (devout Saiva) and
his Sonepat seal as well as the seal presented to him by a village headman, as
recorded in the Harsacarita, bore a Nandi device, while his coins carry Saiva
devices, 124

As observed by Winternitz'®® “the Dhiranis belong to a period at which
Buddhism in India began to be more and more assimilated to Hinduism, while
outside India it tended to make compromises and to become contaminated by the
popular religions of the countries in question. In the course of time the difference
between the Dharanis and the Mantras belonging to the Tantras, became more
and more obliterated and finally the Dhiranis were completely supplanted by the
Mantras." There is for instance *“a Ganapati Dhirani, addressed to the Saivite god
Gagnapati in spite of the fact that it is proclaimed by Buddha.” This observation finds
full support in the prevalence of Saivism and Tintric worship in Kuruksetra side by
side with the popularity of the Mahimiyiri as testified by Bana. The Harsaca-
rita'® parrates the performance of the exordium of the potent rite Mahikalahrdaya
in the great cemetry by Bhairavacirya with the active assistance of none else but
king Puspabhiti, the progenitor of the dynasty. The rite was performed in the
night and its successful completion involved the subduing of a Vetila or goblin, a
ghost occupying a dead body. The people in the capital city of Sthanvisvara are
said to have included worshippers of Candi and Mahikila.' The Bhairavicirya
too, was a Sikta who had offered human flesh to Sakti and the Pisacas and thereby
secured superhuman powers.'* Evidently therefore, the reason for the popularity
of the Mahimiyir in Sthinviévara was not popularity of Buddhism but the fact
that it was not considered an exclusively Buddhist text any more.

To some of the Yaksas the Mahimiyar1 assigns whole Janapadas or
districts/regions instead of single towns. Thus Kapila is the presiding Yaksa of
Bahudhinyaka or the region around Rohtak, which was conquered by Nakula
after vanquishing the Mattamayiiraka Yaudheya warriors in a fierce fight.12
Arjuna Yaksa presides over Arjunivana which is probably a scribal error for
Arjunayana, the country where the Arjuniyanas held sway.'® Puranjaya Yaksa is
assigned to Yaudheya which is described as a Janapada in the Yasastilakacampi!®
with its capital at Rajapura, identified with the present town of Rajpura situated on
the G.T. Road about 25 kms. from Ambala on the way to Ludhiana.'® The town
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would be an appropriate choice for a capital if the Yaudheyas, at any time,
controlled the whole of Haryana and Punjab upto the Sutlej as the wide provenance
of their coins suggests.'” Yaksa chiefs Tarirka and Kutarirka and the Maha Yaksi
Uliikhalamekhala also commanded a very wide area of influence as they have
been assigned to Kurukgetra generally which was in early ages almost coterminous
with the present state of Haryana.

Archaeological evidence also confirms the prevalence of Yaksa cult almost
all over the region. Yaksa images provide the earliest specimens of lithic art in
India.'™ They can be distinguished by their colossal size, massive build, emphasis
on muscular strength, a bulging belly, a turban on the head, scarf thrown on
shoulders and arms with a knot around the chest, dhoti as a lower garment
fastened with a girdle, heavy ear-rings, heavy torque, flat triangular necklace and
armlets with feathered projections.'™ Yaksa sculptures have been recovered from
places scattered all over Kuruksetra and even across its boundaries:

(i) A head and bust of a colossal Yaksa image of red sandstone was found
at Palwal in Gurgaon district in 1914 and is now deposited in the
Provincial Museum Lucknow (0.107). The style of the turban and the
torque, the necklace and the armlets with feathered projections seen in
the side view, all point to the image being an early Yaksa type that
may be assigned to the early Sunga period about the second century
B.C.'*® (Plare 1)

(ii) Two Yaksa sculptures have been reported by D.S. Punia,'””’ one from
village Bhadas 63 kms. south of Gurgaon on the Delhi-Alwar road and
the other from village Hathin 77 kms. south-east of Gurgaon on the
Palwal-Hathin road. The Bhadas figure (190 % 26.67 cm.) carved on a
railing pillar in red sandstone, with mutilated face and headgear,
wearing a dhoti, a seven-stringed bracelet reaching above the navel,
seven-stringed armlets and five-stringed wristlets, stands in a sama-
bhanga pose on a fish-tailed makara. The Hathin sculpture, similarly
carved on a railing pillar (142.50 x 25.40 cm.) of red sandstone, stands
in samabhanga pose on a Bhiravihaka dwarf who appears to support
the pillar. In this case too the face and headgear are partly mutilated.
The figure wears a dhoti tied with a Kayabandha, a sanghiiti as upper
garment and four-stringed bangles. Both sculptures appear to belong to
the Sunga period. (Plates 2 & 3)

(iii) One beautiful image of a Yaks1 was recovered from Mehrauli near Delhi
which was traditionally a part of ancient Kuruksetra. It is preserved
in the National Museum, New Delhi (No. A-29). Made in buff sand-
stone, the Yakgi is shown standing under a tree, embracing its trunk
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with her left hand in an attitude suggesting a Silabhadijika figure and
has been assigned to the second century B.C."** (Plare 4)

(iv) The ancient mound of Khokrakot at Rohtak yielded a carved lion-

capital fragment, 3 ft. in width and 18 inches in height which is now
preserved at the National Museum in New Delhi. On one side of this
fragment two winged lions (sapaksa simhas) are seated facing in oppo-
site directions while its backside carries lions without wings with a
couple holding reins in a traditional manner. The figure to the left is a
Yaksi and to the right a male Yaksa offering her a cup of wine with his
extended right hand, in a pleasant mood."™ (Plare 5)

(v) About 8 kms. to the 5.5.E. of Thanesar, in village Amin, the traditional

site of the Cakravyiha in the Mahiabhdrata war,'" were discovered two
inscribed red stone rectangular pillars from the Thakurji shrine on the
west bank of the tank called Suraj Kunda. R.C. Agrawal' and A.K.
Coomaraswamy ' place these pillars somewhere in the Sunga period.
The pillar to the left side depicts a male person in the Sthinaka mudra
wearing a typical Sunga turban, a dhoti tightened with the help of a
Kiyabandha (waiste-cloth), lony ear-rings and two full-bloomed lotuses
carved above his head. The figure has been identified with a Padma-
Pini Yaksa who appears to be pondering over some problem out of
great anxiety.

The pillar to the right side depicts a couple in an amorous scene. The lady
with very large breasts wears a typical Sunga turban, three necklaces, heavy
kundalas in her ears and a dhoti tightened with a Kiyabandha. She is looking with
a smile at the male who holds a wine cup in his left hand. The couple is taken to
represent a Yaksa mithuna.

Moving further in the north, the well known site of Sanghol, about 40 kms.
from Chandigarh on the road to Ludhiana, has yiclded a number of interesting
sculptures carved on railing pillars. Following four of these represent Yaksas and

Yakyis.

(vi) Paribhoga-dardini (Yaks! with mirrer) 100 cm. (H) 19 em (W); 15 em

(D)-Yaksi standing gracefully over a dwarf Yaksa and admiring her-
self in a mirror. Her bent left hand is holding a mirror; the index
finger of her bent right hand is pointing towards nail marks (nakha-
ksata) in the shape of a crescent on her right cheek." (Plare 6)

(vii) Yaksdrohi (Yaky! riding Vima Yaksa): Yaksl secn being borne by a

Yaksa under a sila tree (shorea robusta). She is astride his back, her
hands on his shoulders and her thighs pressing his sides, her eyes and
lips curved in a joyous smile.' (Plate 7)
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(viii) Darpana-dhirint (Yaksgi with a mirror): Yakst seen standing over a
crouching Yaksa under a Kadamba tree (stephegyne parviflora) in full
bloom-wearing a niipura, mekhald and a necklace which she is looking
in the mirror to see how it sets off her beauty.'® (Plate §)

(ix) Yaksi holding lotus flowers seen holding a bouquet of lotus flowers by
their stalks in her right hand beside her face standing over the back of
a kneeling Vama Yakga grasping her mekhald or girdle and wearing
bangles on her forearms, kundalas in her ears and niijpuras on her
ankles.'® (Plate 9)

{x) From Sirsa in the N.W. has been recovered a hecadless terracotia
figurine depicting a pot-bellied male wearing a Yajfiopavita and a
shawl over his shoulders who apparently represents a Yaksa.'¥

Two of these sculptures deseribed at numbers (iii) and (v) have been counted
by V.5. Agrawal'® among 18 notable Indian Yaksa-Yaksi images.

But for the depredations of invading hordes from the north-west much more
sculptural wealth would undoubtedly have been available today because the region
was in no way wanting in artistic activity. Bina'® describes Srikagiha Janapada
another name for Kuruksetra, as the country where stone-cutters were busy
chiselling and carving stones for use in temples.

A peculiar aspect of the traditional attitude towards the Yaksa tirthas of
Kuruksetra deserves special notice. The pilgrims are allowed only a hurried visit to
these places and night stay or more than one night’s stay is not permitted. We are
referring particularly to Rimahrada'* or Mudjavara, Yugandhara, Acyutasthala
and Bhiitilaya.'*! Of Rimahrada and Yugandhara the former, as already noted,
is the seat of Mahi Yaksa Kapila and his wife Mahi Yaksi Ulukhalamekhald.
This is a rather strange coupl:. While the husband is described as the guardian of
one of the gates of Kuruksetra and is said to destroy sins and grant good position
after death'™ his consort is depicted as quite the opposite of it. The Mahibhi-
rata' calls her a Pidict and the Vimana Purana'™ adds the adjective Mahagrithi
pointing to her demoniac characteristic of seizing body and mind of people and
causing insanity etc. She comes of the family of the Pifica couple Ulikhala and
Ultokhali whose horrifying looks are characterised by rigid, unwinking eyes and a
long darting tongue.'* The adjective of Pifitidana-eater of raw flesh given to a
Pisica, becomes really meaningful in her case in view of her threat to eat up the
female pilgrim during the night'*® which is the time for the Yaksas and Piéacas to
operate, Night stay is therefore forbidden. The eating of curd, one of the items to
be offered to Pidicas and Yaksas, is disallowed at Yugandhara'*? (Jagadhari) which
is the seat of the Yaksa bearing identical name. Hardly four kms. away lies
Srughna or Sugh which is assigned to Yaksas, Duryodhana and Siddhayitra.
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Acyutasthala has not been identified so far. Bhitilaya, probably signifying ‘abode
of Bhiitas’ fellow creatures of the Yaksas, has been placed at Jind. At Acyutasthala
sleeping or night stay and at Bhiitilaya taking of bath is forbidden which confirms
their Yaksa connection. This is contrary to the normal requirement of a purifying
bath at other tirthas, In the land of Kuruksetra particularly, every tirtha has its
pond or tank, often with pucca bathing ghats. At bigger sacred complexes like
Thanesar there are many tanks and a dip in each one of these has its own special
merit. Although the centres of Yaksa cult present in the night an atmosphere
entirely opposite of that during the day there is no doubt whatsoever of the merit
of visiting them during the day. In fact the pilgrim is required to begin his tirtha-
yitrd in Kuruksetra with a visit to the Rantuka Yaksa.'""™ Also the ban on night-
stay is limited only to these Yaksa tirthas and dees not apply to the region of
Kuruksetra generally as V.S. Agrawal thinks.'”® Kuruksetra is the holiest of the
holy tirthas according to the Mahabharata' and the Purinas'™ and there is not
even a trace of any idea of Kuruksetra-Kutsana in the Great Epic.'®

It has been observed that in early centuries of the Christian Era assimilation
and synthesis of the Yaksa cult within the fold of Saivism wes in progress.'® The
Mahamiyiri'™ counts Siva Mahikila in its list of Yakgas as the presiding deity
of Sivapurihira and Varanasi. According to the Matsya Purana'® many Yaksas
enrolled themselves as ganas of Siva and several others got converted to Saivism.
Even Mahd Yaksa Kubera was raised to the position of Ganesa and Mudgarpini
enrolling himself in the service of Siva began acting as a doorkeeper of the citizens
of Varanasi."® The phenomenon is however best illustrated by the story of Hari-
kesda, son of the Yaksa king Parnabhadra, who disregarding his father’s opposition,
worships Siva and wins a boon to become the guardian deity-ksetrapila of
Varanasi and chief of all his ganas there.'®” All this however does not justify the
sweeping assertion that only Yaksa-worship existed earlier and Siva-worship
developed entirely out of the Yaksa-cult.'®®

Fusion of the Yaksa-cult with Tantric worship was another contemporary
and corelated phenomenon. We find the Maha Yaksa Senapati figuring in a Tantric
mantra in the Garuda Purina:'® & 7% ESTTEINY AZASIATTGT &1 |
This process of assimilation, synthesis or fusion, whatever we might call it,
was wide-spread and covered Kuruksetra too. Mufijavaia, the seat of Mahayaksi
Ulakhalamekhala, is called a tirtha of Mahiideva and a pilgrim passing a night
thers is promised the status of Siva’s Ganapati." The mention of the Yakgini there
gets only the second place. Saptacaru, below Vinadana, is a Saiva tirtha also
connected with Yaksas, Guhyakas and Rikgasas etc.!”! In case of two other tirthas
of Siva, namely Paficanada and Kotitirtha the pilgrim is advised to undertake a
visit after first paying homage to the Yaksa Arantuka who is one of the four Yaksa
gate-keepers of Kuruksgetra'™
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We have also scen above how Yaksini $pigotpadint devours four Pasupata
ascetics staying in a deserted Siva temple during the night before she is subdued
there,

The nexus between Siktism and Tantrism and Yaksa-worship suggested by
the Garuda Puriina above can also be similarly supported. The region dotted with
centres of Yaksa-worship has an equally generous share of Siktapithas. The names
include Sarasvati,'” Jyotihsara '™ Brahmavarta,"” Prthiidaka,'™ Rnamocana,'”
Kapilamocana,'™ Oghavati,'” Kurukgetra,'® Karavirapura'™ and Krtadauca.!®
Like some of the Yaksa-centres quite a few of the Siktapithas are located across
and adjoining the boundaries of Kurukgetra, as for instance Pitald,' Satadru,!™
Paficanada,”™ Mathura'® and Hastinipura.'"™ And of course some of these are
not exclusive to one of them but common to both.

All this evidence leads to the conclusion that the Yaksa cult was, at ome
time, fairly wide-spread in the land of Kuruksetra and its adjoining areas and cons-
titures an important chapter in the history of development of religious beliefs in
this region.
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Plate 1. Palwal Yaksa, reproduced from Punia, Plate XIX B



Plate 2. Bhadas Yaksa, reproduced from Punia, Plate XX



Plate 3. Hathin Yaksa, reproduced from Punia,Plate XXII
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Plate 4. Mahrauli Yaksa, reproduced from Punia,Plate XIX C



Plate 5. Khokarakot Yaksa and Yaksi on the Lion Capital, reproduced from
R. C. Agrawal, Plate 2
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Plate 6. Paribhoga darsipi, reproduced from S. P. Gupta, p, 61/1



Plate 7. Yaksdrohi, reproduced from S. P. Gupta p. 55/7.1
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Plate 8.

Darpana-dhirint, reproduced from S. P. Gupta p. 68/8



produced from S. P. Gupta p. 85/20

Plate 9. Yaksi holding lotus flowers, re
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