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PREFACE

Among the Minor Rock Edicts of A € 0 k a the one with
which we are concerned here is known as Bhabro' Edict.
It is also known as the second Bairdf Rock Ediet,

Bairiit (originally Vairita, belonging to  Virits, the
country or its king) or Viritapura is the ancient capital o
the Matsya Deda connected with the Mahabhdrate story.
In that town the five Pindavas lived incoguito for one vear.
This Bairat is in the Taipur state in Rijputind, 41 miles
north of Jaipur, 25 miles west of Alwar, and 81 miles east,
as the crow flies, from the camping ground al Bhibri. The
town of Bairit is in a valley enclosed in concentrie lines ol
hills: There is s pyramid of black rocks, one mile NUK.
of the town. Tt is called ** Pandu's Hill." At the foot of
it, there is an isolated block. On the southern side of it,
there is an imperfect version of -the 1st Edict as known
at Rupnath and at Sahasaram. This Ediet is called the
first Bairdt Ediet. [t wus discovered in 1872-73 by
Carlleylet

Bijak Pahfr is the name of another hill of the same
town. On the top of this in 1840 Capt. B u rt discovered
ihe second Bairit Rock Ediet or Bhibrit Fdiet which is now
hefore us.

% Tt is often called Bhibr, but not correctly, ns pointed out by
Y. Smith (Barly History of India, grd  Tditon. Oxford, 1914
v. 158, foot note). Tn the Archascloginal Survey of Indin Vol VL
p. 98, 108, the name & Babero, Sometimes it 15 callod Bairig, o

Bairat-Bhibei Bdich
Vi: Raport of o

 Archacologingl Survey of India, Vol
Tour in Eastern Rajpuloma in 18TL.72 and 187273 by A C Iy
Carlleyle, Calentta, 1878,

B-ITH



X BUDDHIET TEXTS

As the place of the Edict 18 12 miles from o comping
station named Bhabri on the old ronte from Delbi to Jaipur
it ig called Bhibri Edict. That isolated block on which
the Ediet wus inseribed was conveved to Calcutta down the
Jumnu and the Ganges nnd is now in the promises of the
Royal Asiatic Society of Bengal. The FEdict was first
Iﬂlh]iiih_cﬂ in JASB, 1840, p, 67, by Capt. M. Kitto
" with the aid of the lenrned Pundit Ermalnkant.
Bineo then it hne been published and discussed by different
scholars. Thete is an excellent facsimile of the inseripfion
plﬂﬂiﬁhﬂﬂ by 8 e e rtin the Journal Astatique, 1887, t. ix,
pp. 498, a8 well as by H ul t 2 6.¢ b in his Inseriptions of
Adnka. The faesimile given in the present hook is taken
from Hultzseoch, The Edict is in Briluni character.

It is more than 40 years since T happened to read
somewhere a suggestion made by a writer on the Inserip
tions of A £ o k a fo the effeet that o collection in  volume of
all the eanonieal texts referred to or recommended by A $0 k o
in the present Fdict, together with their English translation
wemld be welcome by readers.  But seeing that it is not done
by any one, so far as my information goes, I myself have
nndertaken it and T offer it to my readers ns best as T have
been able to do it.

~ With regard to the readings as well as the explana-
tions of same words in the Edict, as we all know, scholars
are widely divided. Different are also their opinions on the
identification of the texts referred to by A § ok n, each ome
pdvancing one’s own grounids, Tt has been diseussed for
vesrs hy scholars 1n this country and abroand and undoubted-
Iy it will further be disenssed in the future, T have, how-
ever, not done so the only ohjeet before me heing to give my
readers s popular volome containing the Budddist texts
reforred to by A & o k & together with their English trangln-
tion as said above,

With reference to the text of the Edict, T have taken
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it us published by Woo I ner (dsoka : Text and Glossary,
Panjuh University Oriental Publication, Pt 1) comparing
it with ibat published by the Umversity of Caleutta (The
Inseriptions of dsoka, Pr. 11). In doubtiul cases 1 have
sdopted the readings of Hultzs e h.

I bave given here a facsimice of the Ediet. it is 4 copy
of Gieone given by H u | € 2 s ¢ hiin his work.  or those who
know Sanskrit, I have also given ils chdyd, i.e., approxi-
mate and easily understandable rendering in that langusge.
In regard to the dentihoations with Buddhist Texts
alluded to by A 8 ok a, mosty | bave aceepted the views of
Winternitz and some others, It is, however, to be
noted that the fust text in the Edict, i.¢., Vinayasamukasa,
8o far ms L can see, is nov yet satisfactorily identified, sud
as such it should have been excluded [rom the present
collection; yet, simply in order to present a complete volume
I have included it agreving with the views of some scholars.

The identifications are us follows :—

(L. Vinayasamukasa (Puli Vinayasamukkomsa, Skt.
Vindyasamutkarsa). 1t is the principal sermon of the
Vinaya Pitaka, i.e., the sermon at Benares called
Dhammacakkapavatiang-sulta, Vinayn Pitaka, Mabivagga,
1.6 17-26.

(2), Aliyavasa (Pali driyavdsa, 8kt. Aryavdsa.) It is
m the Sangiti-suttanta and Das'utlara-subéanfy in the Dighe
Nikdiya (Vol, TII, pp. 269 and 201 respectively).

(8). Anagatobhaya. 1t is i the Anguteara Nikaya,
LXXVILLXXX (Vol. III, pp. 100 ).

(4). Munigatha. Tt is the Munisutta in the Subtani-
pita; verses 206-220,

(5), Moneyas@ta. 1t is the Pali Moneyyasutta in the
Anguttara Nikiyo, I11, 120 (Vol, I, p, 279,

(6). Upatisapusing (Pali Upatissupaitha, Ski. Upati-
syaprasng). It is the Sdriputlasutta in the Suttanipita,
verses 955-975.
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(7). Lighulocads (Pali  Rahulovdda, Sk, Rahulara-
pada).  Ivis i the Majhima Nikaga. No. L. Vel. 1;
pp. 414-420.

The latest discussion on the point s by Dre. 15, M.
Boaruaof the University of Caleutta in Lis new work,
Asvka and his Inseriptions.  The book is indispensable.

1 lave tried w translate the texts o Pali mostly
literally, so thut the reader may form sowme idea of the
original text, Though in many cases the translivion coulil
be sbridged without sny harm, I have refrained from doing
o for the same purpose.  But in o lew cases, 1 have maode
soms abridgement in order o avoid unuvecessary repetition
well-known in Buddhist texts,

The texts collected bere are inmnly from the editious
of the Puli Pext Society and i the case of the Vinaya
text, Oldenberg's edition is utilised.

Now & few words us to why A 4 0 ko recammmended the
particular seven texts when there were 30 many others,
What is then there ol special Mspunuuua? It is evident from
his own words that though  whatever % suid by the Baddha
is well-said, yet there are some texts through which the
Good Law wiil long endure. Though the Edict was intended
for the people at large, it was primarily meant for monks
and nuns. Therefore, the inportance of the texts lies il
their contents and we are o diseuss it a little,

As regards the first text, Vinayasamukasa, which could
not yet sstisfactorily identified, ns we have seen before,
it iz quite clenr from the very word, literally mean-
ing * Diseipline par excellence,’ that whatever the text may
actually be, it partioularly deals with einaya, or discipline.
We know from the present Wdict that A &0k s got it inseribed
thinking that by doing so ihe Good Law wonld endure long.
Here we zee, among the seven texts the first place was given
by A & 0 k& to einaya and it is very significant. "We see in
the proceedings of the First Rehearsal (Dhammamaha-
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sdityils, sec Vinaya, Uullovagga, X1 1. 6, S.) that it was
cinaga wiich was recited first, and then dhamma. And
why was it that einaya was reated first and (hen dhamma?
We read 1o the Sumantapasidiki of Buddbaghosa,
e course of giving the description ol the proceedings of
the First Bebearsal that in the assembly Mahskassapa
put a question to the Order as to whether smayn or dhamma
Wag 1o be reeited lirst, and the Order said in reply that einaga
was to be given the first place on the ground that the Life of
the Buddhasasana ' the teaching ol the Buddha,” was
vinayo, as the endurnnce of dhamma depended on  the
endurance of einaga.' 1t is therefore quite rensonable that
Aok a bay birst menvioned Vinayusamukasa,

The second text, Aliyavase or Aryavdsa, * the Noble
State of Living, speaks for itself. 1t shows how a monk
15 o det for his purification and spiritual sdvancement, con-
trolling his body and mind, and luys special emphasis on
the fact that it is his mind whicl is hie real guard. He is
mlso ndvised 1o eschew dogmos. All tlos, if obseryed pro-
perly, will undoubtedly lead to the fulfilment of A 2ok a's
object.

We have slready seen that the object which Adoka
kept in view in getting the Edict inseribed was only to do
something by which the Good Law could long endure, and
quite in consonance with the spirit it was only natural that
he was expected to have recommended the third text, i.e.,
Andgatabhaya ' Fears to Come.' This was particularly
meant for monks with a view to warning them. In instroct-
ing others the cultivation of one's body, charpcter, mind and
insight is absolutely essentinl on the purt of the instructor,

Pvinayo ndmn buddhasSennsass  diyu vinaye  thite sfsanam
thitam hoti.  tasmi  pathamam vinaesm  sspglivima.  Seomdeda.
pasddikd, TVinaya Pitaka, Vol. TIT. p. 280 This is to be found
wlso in olther Af{hakathds of Buddhiagliosn
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so'that Le cau lead the instracted aright, otherwise 1v is only
to bring about o disastrous consequence,

1t 1 the proper cultivation of body, churacter, vie. ou
wluch distipline depends and  diseipline is  followed by
nghteousness, Lo fuer  diseipline  and  nighteousness  are
mtenlopendent; and so il one 18 lost, the other is sure o
fullow the swit.

By recommending the fourth text, Munigdthd, A s ok a
set bufore the wouks the ligh ideal of o Muni, which they
should follow.

By the fifth text, 4,0, Monoyasita, * Lhe 1isconrse on
the State of o Muni,” A § o k i wanted to impress on e mind
of one who sspired to be a Muni the importance of the three-
fold restraint .., the restraint of one's body, wind and

Including the sixth text, f.v., Upatisapasine (Le., Sari-
puttayutta) * the Question of Upstisss,” A £ 0k a showed in

llli; words of the Buddhas, bow a Bhikkhu was to lend lis

. |
Finndly, by referring to the seventh text, R&ghnlum?rm:
' the Instruction to Rabuls,” A 4 o k a wanted the people to
know the evil consequences of n deliberate lie, saying that
there 18 no evil which can oot be done by one who s not
ashamed to tell a deliberate lie.

Thus 1t is evident from the above that the wention in
the Edict of those seven texts by A §ok s who wanted the
lung endurance of Good Law was quite appropriate

[ am indebted to my predecessors for what 1 have taken
from their book. T am also really thunkful to my friend, Sri
Sanilendranath Mitra, M. A., Seeretary, Councils of

Post-Graduate Tenching in Arts and Secience. Unlcutta
University. for the help [ have derived from him in various

WIS,
Lagtly Tum very glad spevinlly 1 express my deep sepse
ol grnmutle to Dr. Syamuprasad Mookerjeo, M.A
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B.L., D.Litt., LI.D., Bamister-at-Law, Ministor, Govern-
ment of Indis, formerly President, Council of Post-Graduate
Teuching in Arts, Umiversity of Caleutta, under whose benign
and symputhetie patronage the book is included in the publi-
cations of the University,

Brahmavihara,

Caleuttn, VIDAUSHERHARA BHATTACHARYA.
Janunry, 1948,






THE ORIGINAL TEXT OF THE EDICT OF ASOKA

[1] fegzfa slr]=r wme d9 whEEgs weT womETes
w Grgfaea =11 ]

(2] @REE ¥ 47 wmAs wwr e daf dewiE T
4 garz 9(1] u Ff9 HF

[4] womar q9n wifad «8 8 gaifed oli] s g«
A wfwan fodan ¥4 a4@

(4] famfEAS Sata wewie s 4 a0 wof
¥R daufant Aeaegsa

[5] wiwmeafa wapeware  gfer @eeed
sufamafi (1] © 97 =rg«l-

[6] s geme wiwhre wmEa g9 afed wATiA He
dwuferratE v=1H |

(7] fEfali] ¢ famua @ fgfa w1 wikfed
wwg =7 SyarRayg 9101 ]

(8] ®¥wwr swew w7 sorfaw W] wAm@ WA ¥H
fargrgarfa wiitd & s & |

C—1B1T B



THE SANSKRIT CHAYX OF THE EDICT

[1] fomzd] = ww: wgs ST W SSENH 9
= TaRIA ¥ |

2] fafEA 4 wewr 7199 #@ 98 5§ 9§ 97F 9 WEEY |
aq fwfeg we=n

[8) wwmmar g%9 wifad w9 A9 GWIeAR U9 9 99
W wan fesa ud g

[4] fatfafst wfradtts weim o¥ 7 a§i] @

(6] wrdamn wHemET g Aageem Suiae-
w1 ] 7 = TgwE-

[6] =g samaves wiowe wosen g8 wifeawm(|] oA
Wt YR v 1]

[7] fafafal] sv= frgoa = frgee: 9wl g

5 Foyrag 91
[8] we us suresn = sorfesn 2 [1] o@w wear @

FGroaiia wiadd ;@ s ofa |



ENGLISH TRANSLATION OF THE EDICT

King Privadardin * of Magadha having saluted the
Samgha wishies them good health and happy living.

It is known to you, O Revered Birs, how great are my
veverence for, and faith in Buddha, Dharms and Samgha,
Whatever, Revered Sirs, 1s said by the Blessed Buddhs is
well-said. Yet, Revered Sirs, whatever T may paint oud
thinking ' Thus the good Dharma will endure for ever,® |
am entitled to do so, These are, O Revered Sirs, the texts of
Dharma :

(i)  Vinayasamukasa * Vinaya par excellence,'

(i)  Aliyavasa ' Noble States of Living,'

(iii)  Anfigatabhaya ° Fears to Come,’

{iv)  Mumgathd * The Btanzas of a Muni,”

(vl Moneyasiity * The Disconrse of the state of o Muoni,'

(vi) Tipatisapasing * The Questions of Tpatisya,’ as well
as what is said by the Blessed Buddha concerning
falsehood in the,

(vit) Laghuloviada * The Instruction te Réhula.'

These texts of Dharma T desire. Why? Becanse
numerons men of whom the majority are monks, as well as
onng may frequently Tisten to, and realise (them). For
this reason, Revered Sirs, T get this inseribed, so0 that
they may know my intention,

t Liternlly meaning * one wha looks nn (all) as dear.’
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VINAYASAMUKABA

L. wa &y ogated foss womate | &8 faswm® =0
gEfwan @ Sfawst) @ S wTHY wTRGQRREAET l
wE G s s e 9 9w sniEEwe e
Tael Wil wwemiyAall ud # fawm¥ SWl WA wewr
afewmr ofzugr mumraw  wfiwaw Sw@OH SUSON
IuEHTg wiHssE aEraTg ey dawta

2. =mowr 9 u s wivwwr afewer aaae sheen
TEFC WWECH SUGWIG WS e e
dawfa | wawa sl Wiy #9i| G@EiE el swae)
SWETY] MRS GRS S e
wwife | wd W1 w1 feed wfwa gfzoer Aads i
FREHTU! ST WRASHIE qE s wawta o

3. =% @i o v g wiges snfefa g swfe
Zwar | =niafy g waafm g widfe swern g
fuafe fawapn = afesg & enfa afo g’ wfysa
UYUTSTATEAT ZI N

4. @ @ w owmt yeeged wfows) a@ &
T et AR a8 AaTiaiEat | §EEE swae
waameT faaaareT o
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b, @ W uw fimwa geafminl wiges | 4 @@ @@
AeTa w&e-Fam-fonn e ofeframn gfs st

6. @ @1 w famd smfaawntwal ofioer wiaed |
wHE wia wzigst v | fmue—aanfefe—a—ssraany i

7. =% sfaestm 8 famd g2 weggds v 96
Sguife | =i s3uife uss1 s=uife foen seuife W=l
STz | 4 & ufe g whowd ofesafe § feeE—
G—uftesmafm famd g weawhe wws 9w I_UIR
wssT Suife o= szuifE wremt sewmfz o

8. @ zemugedl witaesf § fd g= weargay 994
W, wquils W 83Oy et SguT famn sewify Wi
sRuifz | A @) e geened whaws wemEre W s
—G—gwaim § s 58 wmaeae Ty 9w sswre W
suTle usHl w=urfz fasn szuife wieEt semfE

0. ¥2 geafied wfomein & fawd g9 SgAY 99E
s Szurfe Wi sguifz vesy seuife fasw sewife Wit
seuifz | A =& ufed gwmefaiyd sfasd sfewmsta 8
frmd—t—sfwafm 8 fawd 59 wagsdy g o=
S2UTe—4—wT=ia =iz )

10. %3 gafriamiat ufzeer sferaets @ fsed g9
TAAgay YWy 9% seurfe—d—wEE weuife ) & &
ufie g ofzuzr wivawy wamsEta # feed—
G—wifaafn @ s g= wwowmday weg 9w SR
=T SRuTfe Wy FRwife faen sewife wieE searfz
- 11. aminy @ fimed sy 99y wiaesy o faofad
SRETEN 9AgE e A gfagd weifE &y aae fieed
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HZAW MW HATOR GAWR SWETAIHAT U SIEEeE
T wAreEiE  wiEweEe g

12, 77 9 & & feed ehy =49 wigwayg o fofat
HES WIS GWE SARS SEATATH] U Sangwd
AW FATEEIY WWEEEl TEsSiE | STy uW W OIwE
szurfz wwar # famfs wawte sofa afee™ geaEta

13, @ AT woaT weeE | oeameEn e st s
wiwmfm wfey o9 F=reaowts wewwe  sawmEl
drwsa e dland waww, weuitz 4 fafy wgeaww
¥ A fadgamta o

—_—

11
ALIYAVASA

1. zuwfeEmr e ey cepfaosia 91 saw-
HEAWAl USRS 9FOeEEdl | geusses]  gdgesedl
wATHwaTal qERHEEyTl giagnran gEEnaes v

2. Fmggw g wewlrosta §if) werga fessat
FWeES] UNM WA =O@E ueml wifa) g
oviE #iff) owsgEd use  siff fafefasr o9
sifa | v G wEw foe oewRwwiE §itE 0

3. zwgEgm fom exywwEEml wifm) veEwl e
wrger wd e da wwA 9ifa 7 gwA 1 st 9 fawefa
WAl WWWTH | WA §E §Er—g—urEe o atfrE—a—
v @ wifam—o—aaw wis gfes—i—eaar sw
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frssma W wwel Wi A gael | StEs 9 feeda ed
wRETE] | Ud S el fass, sSERETEr €h 0

4. wwerEE fg v s el g saeEE
HAwT SWEEAl ¥t | od a1 wge) v vt v

5. mwgel fave SaaueeEl sia | vergEl e awTEs
afeiata | wwTds wiGAHE | wFTas @aled | SEam i
g=it | ud @t wrEat ey SgoadE ifb e

6, wAwEal Mg ggETFEEEl v | sergel e
qifA AT JERATATRNA  GGUSSEEI Sy AT ar
sifw gmEa Swife sefs ganfa oSt ozt
v & wige! fuse, wReEsaal w9 o

7. wawEal faw  geaEsedl wiA | wwEEl el
FAGAT QEET SIA| WAEAT GElAl Wi | AwEiEee
ufzwerer | OE G WEE1 Wy aRangaal Sita i

8, mwETger fwvg wlEEEEE wiE ) vEEE e
FEEEE] GeiR Sie | SaEeawdl oven e &R
aFal ONEl A  ud w1 Wgal Wy weAremaat wifd o

0. wesTEal forg gamEmEETTd with | oEe Gy W
% QYT T T U9 §Ee SRR R Ege Wge
wgw StemfAuEE Saeme ouews fawefa o &
wrgHl e, SEETEHET FifA )

10, wagEal farg gigefes @it oo S
citaw fame wifa | Siafaw fge oit defas fage oifa)
w &t wigat faey gfmates wifa

11, =wgge ey gfhgaess §ifd) s e
Tt R oaetal Sferwam ATeEeEwAl wWaTE A T
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wAuRERIE gwnfa | 9§ v sfEagsl sl
wANTE AT WA st gwmia | A R oe
sfmwael Am@EETal wWiE A wEfd  waeEETE
gwAla | ud w s g giEgwesst g

I
ANAGATABHAYA

1. ofgmfe foms wammea™  oaafs  wegwats
wrafd sgafersfm | @@ @t ofzafweenta ofzafmer =
&6 TRt FEiEas |

3. mawr o9 Wil Wi o waoEens
wiifaasn  wfaAeter  swiEafes swifEAessT) A
STTEAET ST WA SwEafae sifaaesT w=5
IugwTEElE | A st R wfEE sifes sfe
greTa | afg fe wiasfm wofassm wnfaastsr st
fom wwifsausst | & wwifarmar swmr  warfaaatsr
wguifEafesr  wwifEaussn w=s SogwgiE | 89 =
afigrafm faaa wisdia wiufed wfwssmg ) & sfyats
spyTTamaTay st EaaiET wifEatasr wofmessr ) o €9
fams ymueiey fMeaeeml | Eraeser aamsiEt o

2 fire® uzd wamewd  umly weRwE Wi
Wlﬁmﬁﬁiﬁﬁﬂﬁﬂﬁﬂmﬂﬁw
Frafaas |
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4. g 9w fared wirafm forg wamEmed warfaa-
AT WATTHAR AT SRR WWITATSST | ST
HHTT WA T WWiEATeET  waifEaessT wesd feed
zrafe | 7Y 7 afigmwtm A ofiei@ wifed efugsm
afy wfvefm waifersmr wnfsastar wfafas wnfa-
gES | & WlERETET GWeT SWifEaetEt | SwirEete
sHifgaues s et s #fo @ sfiesefs e
wigts whites wiw=m | &fu sfwfa safEEme
wi oAt wnfaafam wwifaaessr | 1f @1 faved =
wetal fmas=t | fmaesier yae=et

W fed g wmed omfs wegwd Wl
sgufsrats | A 1 ofzgfmes’ | ofesfwen @ &9 o)
arafas=’ »

i, g7 = oi feved wivatm fere swmee sl
wraT wTEAe T ifERtTE sWifEAessT | & wWiiEas
sHET  wfEEEET  waiERte  wwiEATen wensd
Fewmd WO WU We] WERET § gieweare | sfA W@
fira® wm= fmaw=m | faaae=ieT waesmE! |
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VINAYA BAMURASA
DiscirLiNg PAR EXORLLENOR

1, Then the Blessed One addressed the Bhikkhus
belonging to a group of five : * These two extremes, O Bhik-
khus, are not to be resorted to by one who has renounced the
world. What are these two? The attachment to worldly
enjoyment, which is vile, sexual, vulgar, ignoble and un-
profitable; and the devotion to self-mortification which is
painful, ignoble and unprofitable. Without having recourse
to these extremes, O Bhikkhus, the Tathigata has perfectly
understood the Middle Path which opens one’s eyes, pro-
duces knowledge and is for tranguillization, wisdom, en-
lightenment and mirvina.

2. " Which, O Bhikkhus, is the Middle Path? Tt is the
noble Bightfold Path, viz., Right Views, Right Aspiration,
Right Speecli, Right Conduct, Right Livelihood, Right
Endeavour, Right Mindfulness and Right Concentration.
This is, O Bhikkhus, that Middle Path which is perfectly
understood by Tathigata, and which open's one's eyes,
produces know'edge and is for tranquillization, wisdom,
enlightenment and nirvina.

3. ' Suffering, O Bhikkhus, is a Noble Truth. Birih
18 suffering; oM age is suffering; disease is suffering; death
ig suffering; coming into contact with what is unpleasant is
suffering; not to obtain what one desires is suffering, Tn
short, the five aggregates of the constitnent elements caus-
ing attachment * are suffering.

¥ Pafion upndidukkhandhi. The five khamdhas or skandhar are
piz. (1) mipn ‘' material qualities,’ (2) vedand *feelmng, (3) safifid or
i ‘perception,' (4) samAhdre or samskdre ‘ co-efficients of cona-
vigusness,” and (5) vidfina or vijfiing * conseionsness.”
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4. * O Bhikkhus, the cause of suffering 15 & Noble
Truth, It is thirst (funhd, frsmd) that leads to rebirth,
accompanied by pleasure and lust, finding its delight here
and there. (This is three-fold), 'The thirst for sensuous
pleasure, the thirst for existence, and the thirst for non-

b. ' Again, O Bhikkhus, the cessation of suffering is a
Noble Truth. It is the complete eessation of thirst, the
destruction of it, the abandoning of it, the giving up of it,
the deliverance from it, and the doing away with it

6. * Again, O Bhikkhus, the path that leads to the
cessation of suffering is a Noble Truth. And it is that
Noble Eight-fold Path, viz., Right View, Right Aspiration,
Right Speech, Right Conduct, Right Tivelihood, Right
Mindfulness and Right Concentration.

7. ' Now among the doctrines which formerly had not
been heard of my eyes were opened, T had the knowledge,
T had the wisdom, T had the higher knowledge and I
had the light that (i) suffering is n Noble Truth, that (ii) it
must be perfectly nnderstood, and that (i) it has perfectly
been understood by me.

8. ' Again, O Bhikkhus, my eves were opened and T
had the light that (i) the cause of suffering is a Noble Truth
that (i) it must be abandoned, and that (i) it has been
abandoned by me. 4

9. * Again, O Bhikklins, my eyes were opened and T
had the light that (i) the ocvssation of suffering is a Noble
Truth, that (#) the cessation of suffering must be renlised.
and that (i) it has been realised hy me.

10. * Again, O Bhikklns, my eyes were opened and T
had the light that (i) the Path which leads to the cessation of
suffering is  Noble Truth, (ii) that it must be meditated
wpor, and that (fD it has been done so by me,
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Lo As long ss; O Bhikklios, 1 had oo the troe and
well-purified knowledge and insight into these four Noble
Truths which nre three-fold and ug such have the twelve
forms, so long, O Bhikkhus, I did not know thst T had
obtained the highest enlightenment in the world of gods, of
Méra and of Brahmi, and among all people including

Sumaias (recluses), Briliunapos, gods aml men,

12. * But since, 0 Bhikkhus, I possessed the true and
well-purified knowledge und insight into these four Noble
Truths which wre three-fold and as such have the twelve
forms, | know, O Bhikkthus, that T hoave obtained the
highest enlightenment in the world of gods, of Mars ! and of
Braloi ; and  among  all  peoples, including Samanas
(Buddhist monks), Brilmanns, gods and men.

13. " And this knowledge and insight arose in my
mind : "' The emsneipation of my mind cannot be shaken,
this is my last birth, there is pow no rebirth for me''.*

14. Thus the Blessed One said. And the Bhikkhus
helonging 1w the group of the five were delighted and rejoieod

at the words of the Blessed One.

—_—

I
ALIVAVARA
Tae Noaue STATES oF LIviNG

1. There are ten noble states of living. Here, friends,
1 monk is devoid of five qualities, is endowed with =iy
fualities, has one guard and o four-fold recourse, He rejects
individnal opinions (dogmas). completely gives up desires,

' The Tempter, the Buler of the highest of the six Kémadevalokae
—1nTh,

YO

(380
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lins pure thoughts, gets the uetion of the body trunguillized
wnd has his mind and insight well emaneipated.

2, How, O [riends»is & monk devoid of the five quali-
ties? Here, friends, the sensuality of o monk is given up
and 80 are his mnlevolence, sloth and wrpor, exeitement,
worry and doubt. Thus, indeed, friends, » monk becomes
devoid of the five qualities,

8. How, O friends, s o monk endowed with the six
qualiites? Here, [friends, n monk baving seen material
forms with his eves is neither delighted, nor displessed,.
but remains indifferent, mindfnl and sttentive.  Similarly
having hesrd u sound with his ear, having perceived odour
with his nose, having esperienced taste with his tongue.
having touched the tangible by the body, and having
known an ides with the mind he is neither delighted, nor
displeased, and remaing indifferent and attentive. Thus,
O friend. a monk is endowed with six qualities.

4. And how has, O [riends, & monk one guard? A
monk. friends. has a goard in his thoughtful mind. Thus,
indeed ,friends, a monk has one guard.

5. How has, friends, & monk four-fold recourse?

* Here o monk. friends, having considered pursnes something,
accepts something, puts awny something, and avoids some-
thing, Thus indeed, friends, s monk has four-fold reconres

. How does o omonk, friends, wejeer  the individuoal
opinions (dogmas)? Here, [riends, all those individuad
gpinions which are held by different Samanss and
Brithmanns am dismissed, put away, given up, ejected, let
o, rejected and abandoned by the monk. Thus, O friends,
n monk rejects the individual opinions.

7. And how doeg a monk, O friends, completely give

up desires? Here, friends, a monk nbandons his desire for
warldly enjovment, desire for rebirth and desire for practis-
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ing religious life (brahmacarya). Thue, O inends, does a
monk complesely give up his desires,

8. And how has u monk, O friends, pure thoughts?
Here, O friends, the sensunl ideas, the malicious idens, and
the cruel ideas are nbandoned. Thus, friends, & monk has
pure thoughts.

0. And how does he tranquillize the actions ol  the
body? Because of the eliminstion of pleasure and pain
he attains to and abides 1o 4 state of weditation known as
the Fourth Meditation (caturthe dhgina). On aceonunt of
the previous disappearance of both mental pain and pleasure
it is & stute neither of pain. por of pleasure, but ol
pure indifference and mindfulpess. Thus, friends, the
monk tranguillizes the aetions of the: body.

10. And how does n monk, friends, have his mind and
ingight well-emnneipated 7 His mind s cmaneipated. from
attachment, from hutred and illusion. Thus, O friends, a
monk has his mind well-emancipated.

11. And how does he have his insight emancipated?
Here, () friends, a monk understands that  his  attselment,
hatred and illusion are eliminated, are eut off at the very
root and become like the stump of 4 pulm tree, non-existent
and unable to grow again in futare, Thns, O friends, a
monk has his insight well-emancipated.

m
ANAGATABHAYA
Fears 1o Compe

1. ' These are the five fears to come, 0 monks, which
have not vet arisen, but will arise in future.  These are to be
understood by vou and having understood them von are fo
strive for their avoidance. What are the five?
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x 4. ' In future, U monks, there will be monks without
cultivating their body, their character, their mind and their
inmght, They will give others higher ordination. They
will, howevet, not be able to lead the latter to higher
character, higher mind and higher insight, And these
latter again without cultivating their body, their character
their mind and their insight will give higher ordination to
yet others. And verily thus, O monks, owing to the defi-
cienoy of discipline there is the deficiency of the doetrine
(dhamma).

" This s the first fear, O monks, that has not yet arisen,
but will arise in future, This is to be understood by you
and lhaving understood it you arve to strive for its avoidanee.

4. " Agan, O monks, there will be in future monks who
without cultivating their body, their character, their mind
and their insight, will give others support. They will not
be able to lead the Iatter to higher character, higher mind
and higher insight, And these latter agsin will give
support fo yet others.

4. " And verily thus, O monks, owing to the deficiency
of righteousness there is the deficiency of diseipline and
owing to the deficiency of discipline there is the deficiency
of the doctrine,

"This is the second fenr, ©) monks, that has not yet
arisen; but will arise in future. This is to be understood
by you and having understood it you are fo strive for its
avoidance.

4. And agmn, O monks, there will be monks in future
who without cultivating their hody, their character, their
‘mind sud their insight, will enter into discussions on philo-
saphieal as well as on other matters relating to knowledge.
They will fall inte o dark state and  will nel understand
them.
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. ' And verily, U monks, owing to the dehiciengy of
righteousness thure 15 the dehcieney of discipline and owing
to the deficiency ol discipline there is the deficiency of the
doctrine.

“This s the durd fear, U wonks, that hus not yet
drigen, but will wrise in future. This is to be understond
by you, and having understood it you ure lo strive for iis
avoidance,

. " And sgain, O monks | there will be in future monks
who will not cultivate thew body, thewr character, their
mund gnd their insight,  They will not like to listen to the
iscourses of the Tathigety which are profound and deep in
meaning and relate to the doctrine of voiil ; when these dis-
courses will be recited thoy will not pay lieed to them o a8
o understand them. Nor will they deem anything in
these discourses o e deserving of seceptanee with  regord
to the truth.

8. " But there are sayings of poets, poems with beaoti-
ful vowels and consonants dealing with profane matters and
uttered by lsymen. When these will be recited, they will
like to listen to them and will deem that there is a thing
that deserves to be accepted with regard fo the truth.

“And verily, O monks, owing to ihe deficiency of
the doctrmme there 1= the deficiency of discipline, and
owing 1o the deficienes of diseipline  there is the deficiency
of the doctrine.

* This is the fourth fear, () monks, that hss not yat
arisen, but will arise in fitnre.  This i 0 be understood by
you and having understood it you are to strive for ita
avoidance.

9. ' And again. O monks, there will be in future monks
who will not cultivate their ady, their charaeter, their mind
and their insight. These elders will become luxurious and
lethargic, and they will be the first to go astray and will
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shirkers i seclusion. They will put forth no effort for
obtaining what & not obtained, for attaining what is noe
attained, and for realizing what is not realized.

' Thus verily, O monks, owing to the deficiency of
_the doetrine there 15 the deficieney of diseipline, and owing
to the deficiency of discipline there is the deficiency of the
doetrine.

" This is, O monks, the fifth fear that has not yet arisen,
but will arise in future. This is to be understood by you
and having understood it you are to strive for its avoidance.

10. These are, U monks, the five fears. They have
not yet arisen, but will arise in future. These are to be
understood by you, and having understood them you are to
strive for their avoudance.

v
MUNIGATHA
STANZAS ON A SaGr

I. From nequaintance nrises fear, from & house
holder's life arises defilement. One who has no  house-
holder's life, nor nequaintance (is 0 Muni), This is the
view of n Muni,

2. Whosoever after baving uprooted his passion thai
has arisen would not allow that which is abont to grow,
the solitarily wandering, they call a Muni: such a great sage
has seen the state of peace.

3. Having considered the objects (of passions) ane
destroyed (their) origin one shonld not allow attachment to
grow, TIndeed he ix a Muni who hos the end of birth and
death. He gives np evil thonghts snd eannot bi ealled by
n e,
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4. He who having known all the abodes (4., different
existences) desires none of them is o Muni, free from cove-
teousness, free from greediness. He does no longer strive,
a8 he has reached the other shore,

5. The wise know hims also to be a Muni who has
overpome all, who knows all, who is wise, who is un-aitached
to all things, who has abandoned every thing and who is
liberated owing to the extinetion of desire,

B, The wise know him also to be a Muni who has the
power of wisdom, whe s endowed with virtuous behsviour:
who is composed and delights in meditation, whose mind is
wakeful and who s free from sttachment, mental obstrue-
tion and human passions,

7. The wise know him aleo to be a Moni who
wanders solitarily, whose mind i= wakeful, who is not
shaken by blame and praise, who does tremble like a lion
at noises, 15 not stitached (o worldly objects) like the wind
to & net and is not soiled like o lotus by water, and whe
leads others, but is not led by others.

8. The wise know him also to be a Muni who becomes
firm as the post in u bathing place, whom others praise to
the utmost, who is free from passions and has senses well
nnder his control,

f. The wise know him also to be n Muni who is
self—controlled, straight like o shuttle, and disgusted with
evil actions, reflecting on what is just and onjust.

M), The wise know him also fo be n Muni, whether
young or middle-aged, who 15 self-restrained. who does not
do any evil act, is self-controlled and who counot be pro-
voked nnd does not provoke anvone.

11. The wise know him also to be a Muni who lives
upon what is given by others, receiving o lump of food from
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the top, or from the muddle, or from the end (of a vessel),
and does not praise, nor speuk unplensantly of (the food).

12, The wise know bim nfs to be s Muni who wanders
about as & Muni abstaining from sexual intercourse, who is
nowhere fettered in lis youth, who refrains from pride and
carelessness and is liberated.

13. The wise eall him n Muni who having known the
world has scen the Bighest truth, who  laving evossel the
stream’ and the sea (of cxistencel, hass become ‘' such a
person,” and who baving cut off all ties is independent and
has become free from passions.

14, The two are unequal; the modes of life and ocen-
pations sre distant (i.e., different). One iz a house-holder
maintsining o wife and the other is unselfish and virtnous;
the house-holder is unrestmined in regard to the destruc-
tion of other living creatures; bui the Muni always protects
living beings being restrained.

15. As a crested bird with the blue neck (1.2, the
peacock) never attaing the swiftness of the swan, even so a
house-holder does not equal 4 Bhikkhu, a Muni living in
seclusion and meditating,

——

v
MONEYASDOTA
Tar DiscoURsR o THE BTATE oF 4 Bamr

1. ‘There are, O monks, three states of n saint (Muni).
What are the three? The states of a saint with regard te
the body, the speech and the mind.

2. What is, O monks, the state of a saint with regard
to the body?
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Here, O monks, & monk abstains from: laking life,
abstains from taking what is not given, and ahstains from
aduitery, This is, () monks, called the state of a saint with
regard to the body,

3. What is, O monks, the state of a saint with regard
to the speech?

Here, O monks, a monk ahstains from talking lies.
from slander, from harsh speech, and from frivolons and
senseless talk. This is, O monks, called the state of a saint
with regard to the speech.

4. And what is, O monks, the state of a saint with
regard to the mind 2

‘Here, O monks, after the extinetion of the passions
lasavas), n monk lives after having thoroughly kntwn and
seen and sttained in this very existence the emancipation of
insight which is free from the passions. This i, O monks,
called the state of the saint with regard to the mind,

5. These are, O monks, the three states of # saint.
He is called the ull-renouncing saint who is a saint in body,

i speech ind in mind being possessed of the states of a
saint and being free from the passions,

—

VI
UPATISAPASINA

1. " Neither has heen seen by me hefore '—so  saiil
the venerable Sariputta,—' nor has‘any one heard of such a
teacher who comes from the Tusitn heaven. has a host of
followers, nnd speaks so sweetly."

2. Of the world of gods and men he is truly ssen to ba
endowed with eyes, and it is only he who has nttained the
bliss (of passionlessness) having dispelled all darkness,

31017 B.
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d. Among muny who ore here in bondage [ buve
approached us b seeker with o question that Buddha whe
has come down to this esrih, who is free and guileless snds
has attained * such state * (f.¢., Buddlnhood),

4=5. How many are the troubles which should have
no terror for the Bhikkhu who is disgusted with the world
and takes his isolated weat in different dwelling places such
as the root of o free or 8 cemetery or the caves of a moun-
tmn? v

6. How many are the dangers in the world which the
Bhiklthy proceeding towards the immortal direction fi.e..
nirpdna) should overcome (living) in s dwelling place on the
out-skirte (ol hitman habitations)?

7. What are his words? What are his spheres®
What are the moral practices of this resolute Bhikkhu?

8. What is the teaching having mecejved which he
becomes concentrated, wise and mindful and blows off his
own impurity as does n smith that of silver.

9. Baid the Blessed One " O, Sariputta, [ shall tell you,
#s I nmderstand, what ic pleasant for him who i= disgusted
(with the world) and takes an isolated seat in a dwelling
plnce, wishing perfect enlightenment in secordance with the
doctrine (dhamrma).

10, Let not a wise and thoughtfnl Bhikkhu living on
the out-skirts (of human hnbitations) be afraid of the fve
tronblea stuch ns flies and gad-flies, snakes, contact with
fevill men and quadrapeds,

I1. While seeking what is good he should not be
nfraid alsc of beretics, even having experienced fear and
‘terror from them. He should overeome alzo other troubles

12, Aftioted by sickness nud hnnger ha shonld endure.
fthem). az well as exeessive heat and ecld, Variounsly
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touched by shua e showld wake « sy exerliot by
Lree bronn aitachmment w e,

19, He guould wol coumbuir thoty, por wil u ne; e
sliowdd touch all- beings, wovauie wid ULV aLle,  WIkL N,
And wust e Knows o oe o st o s Luud L€ slgiod

Urtve awi) binking  toar g Deiungs W Lie biack siue ul
life).

14, Une should oo be ovurcumie by anger und arro-
gilice Luving dug up their rools completely,  He should aiso
surely overcome what 1s plessant and whst is not pleasant,

15-16. Living on the out-skirts (of homan bailts-
tivns) and aiming ul wisdow be should ke delight in what
18 good und estirpate those truubles. He should overcome
discontent as we us the fear of worries: * What shall I
cat? * ' Where sbdl I eat? ' Uncomfortably ingeed 1
lay down (last might).” ' Where shull 1 lie down this
mght? " Ope who 1& still tmder traming and is a homelese
wanderer should give up these thoughts,

17. Having had food and clothes in time he should
know moderation here for {he suke of contentment; being
guarded in those things and wandering about restrained in
& viliage he should never utter hard words even if he is irri-
tated, '

18. He ghould be with his eyes cast down, self-con-
trolled in his movements, devoted to meditation, very watch-
ful with bis mind composed and e should cut off the seat
of (the sensual and other) thoughts ungd misconducts,

19. Being urged on by words (of teachers) he should
be pleased with # (urging), break the stubbornness (in his
mind) towards his fellow-stadents and should not pav heed
to what the people talk about.

0. And then there in the world there are the five
impurities which a thonghtful person should learn o
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remove. He should overcome passion for form, sound,
tasie, smell, and toush,

21, Having removed lns asttachment w these things
and havirg his mind well-liberated and reflecting rightly
kime npon the nature of o thing (dhamona), und being intent
upon cne object, a thoughtful Bhikkhe should destroy
darkoess.—So =aid the Blessed One,

VIl
LAGHULOVADA

Tee Exponratioy o RABCOLA

1. Thus 1 have heard © Onee the Blessed One was
dwelling in a locality called Kalandaka-nivipn in Veluvana,
near Eiilugnlm- At that time the venerable Rahula wag
also dwelling in a place named Ambalatthika.

2. Then in the evening alter the retirement lor medi-
tation the Blessed One went to Ambalatihiki where the
venerable Rihuls was. The venerable Riliula saw the Blessed
One coming from o distance, aud having seen (him) offered
him & sest and water for (woshing lis) feet. When the
Blessed One took his sest and washed his feet the venerable
Rihuln, too, saluted him snd took his seat by him,

3. Then the Blessed One having left p small quantity
of water in the pot addressed the venerable Rihula thus:
* Do you not see, Rihunla, this small quantity of water re-
maining in the pot? *

* Yes, 8ir.’

‘ Even so small |, O Rohula, is the merit of those
Samanas (recluses) who sre nol ashamed to tell o deliberate
lie."

4. Then having thrown out the smasll quantity of
water left in the pot the Blessed One adidressed the venerahle
Rahuln thos -
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f Do you not see, Ralwila, the small quantity of water
remaining e the pot that bas been thrown out?’

* Yes, Bir,”

" Thus 14 thrown up the merit of Samanas who are not
sshamed to tell u deliberate lie.'

6. Then having the water-pot turned upside down the
Blessed One addressed the venerable Rihula thus

* Do you not see, Riliuls, that this water-pot is turned
upside down? '

' Yes, Bir.’

' Thus is turned upside down the merit of the Samanass
who sre not ashomed to tell & deliberate lie.’

6. Then having turned up the water-pot  the Blessed
Une sad to the venerable Riliala ;

" Do you not see, Rabula, this water-pot is empty and
useless?

' Yes, Bir.'

' Thus 1 empty and useless, O Rahuls, the merit of the
Samanas who are not ashamed to tell o deliberate he.’

7. Just as, O Rihula, the king has & big elephant of
noble barth with tusks us long a= o plough-pole,  His sphere
ib the bustle field. Now when he goes to a0 bantle-field he
acts with all lus lunbs with the exception of lus trunk, wz.,
the front legs, the hind legs. the front body, the hind body,
the head, the ears, the tusks and the tail. Here thinks the
driver of the animal © ' This king's elephant in the battle.
field ‘acts with all bis limbs, eiz., the front legs, the hind
legs, the front-body, the hind-body, the head, the ears, the
tusks, aml the tail, bot reserves the trunk; and the life of
the king's elephant is not given up. When, however, the
king's elephamt acis with all the limbs including also the
trunk, the driver of the animal thinks that the elephant of -
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she king i thie buttlestield sets with all the limbs moluding
the truok, abaodoned is thus the life of the king's elephant.
Now there i5 nolhing that cannot be done by the elephant.”
Thus indeed, O Ralula, T say, there is no ovil ts canuot
be done by the man who is not ashamed to tell a deliberate
lie. 'Therefore, O Ribula, it is to be learnt that " even in
fun I shall not tell o lie."

8. " What dv you think, Rihuln, is the object of a
looking gluss ?

" 1t is for looking av i, Siy.’

" Even so; Rahula, one should do an setion with the
body having considered it again and sgain; one should do o
work with ane's mind baving considered it agnin and again.

9, " Whatever action, O Rahula, you want to do with
your body is the physical action. It is w bo considered :
** This action which I want to (o with my body is physical
action. I may be for the evil even of myseli, or for the
evil even of others, or for the evil even of both. This
physical action leads to suffering ind results in suffering."’
H yon, Rahula, consider and understand ** The aet which
L want to do with wy body may be for the evil even of
myself, or for the evil even of others, or lor the evil even of
both, this physical action is wrang, it leads to suffering and
results in suffering.” This sort of aet, Rahuli, iz to be
svoided as much as possibie,

10. ° If, however, 0 Rabula, you consider and under-
stand : ** This act which T want to do with my body
may not be for the evil even of myself, or for the evil
of others or even of both, and this physical nct is good
leading fo happiness and esulting in happiness,””  then,
Ribuln, this sort of action is o be done by body.

11. “Now in doing an act with your body von ure to
vonsider - ** Thiz act which T am going to do with my hody
* may be for the evil even of myself. for the evil even of
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others, and for the evil even of both. This physical set is
bad leading to suffering und resulting in suffering.”” Ii. O
Rahula, you think so you should refram from such s physical
got. [If, however, () Riahuls, you comsider and understand
**This act which 1 am doing with my body may rot be for
the evil even of myself, or even of others or even of both.
This is u good physict] aetion leading to happiness ind resalt-
ing in happiness.” You should then wundertake sueh u
physioal action.

12 Again, O Rihula, having done n physienl action
vou wre to consider : ' The action which I have done with
my boily is for the evil even of myself, or even of nthers, or
even of hoth, this physical action is wrong leading to suffer-
g and pesulting i sullering.'” And if you, Rialla, think
50, this wrong action is to be confessed and disclosed and
divnlged to the teacher (i.e., the Teacher par excellence,
Buddhu), or to the wise, or to fellow students; and having
confessed and disclosed and divalged it vou shonld observe
* restraint in future,

" Again, should son, Rabnla, undivstand considering
“ The action which T have done with my body is not for the
evil even of mysell, or even of others, or even of both, this
physical netion is good, lending to happiness and resulting
in happinese,’" then with the very joy and gladness you may
live learning day and night abont the things which am right.’

(Here follow the sermons of the Blessed Ome to
Ralwda on verbal and mental action  exselly in the same
terms in which the preceding sermon on the physical
netion is couched. Then follows @)

* Bamanas nnd Brahmanas, O Rahula, whoover in the
past purified their physical, verbal and mental netions all did
s0 hoaving thus copsidered again ond sgain. And Samanas
and Brihmanue whoover will purify their physieal, verhal
and mental actions in the future all will do so having thus
congidered ngain and again.  And Samanse and Brilmanas
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whosver are now purifying \eir plysicsl, verbal and mentak
actions, ull sre domng so having thus: considered again and
sgain. Therefore, O Rihula, we will purify our physical,
verbal and mental actions having thus considered again ana
again. This is to be learnt.’

Thus said the Blessed One and the venerable Rahula
was delighted with the speech.
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Pp, xi, xii. 1 am now fully couvinced that the text Fmaya-
siamsikiase is |dentieal with i1lis passsge 2 of the brock Attharana-
vitgga in the Anguttara Nikaye, Vol I, pp. 08100, And the word
menne nothing but the ' Extruct from the Vinays.® 1 8m going very
soan Lo show it eleewhers o detuls

Ogn p. xii udd be sfter yet.
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