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This Vyasastaka-stotra, composed as it is by the famous
Kashmirian poet Ksemendra (11th Century, A.D.), is on the lines
of the Puranic Stotras, and is replete with suggestive metaphors
and similes. It shows the poet’s great devotion to Vyasa, and
presents a vivid picture of the physical appearance of the great
sage Vyasa, and at the same time eulogises his unfathomable
learning as well as his immeasurable moral and spiritual height :

“Vyasa’s yellow matted hair resembles a mass of
the flames of the fire of knowledge ; he is dark in body but
his splendour is free from darkness; the brilliance of his
white beard has made the splendour of his body variegated ;
his eyes are like burning lamps capable of destroying the
darkness (ignorance) of the three worlds; he is like a
thousand-branched tree of the garden of dharma (virtues),
bearmg fruits'of mirvana; he wears the skin of a black
antelope, which looks like an array of black bees eager for
the fragrance of his virtues ; his white lrakma-siitra or the
sacrificial thread, resembles the digit of the moon ; he is like
the full moon rising out of the ocean of Sastras lled by the
rivers of Vidyas ; he is like the essence of - nectar and is the
creator of poetry. Salutation to Vyasa, the seat of truth,
the abode of austerities, and the reliever of the f atigue of
transmigration (or the mundane existence)”.

The occasion causing the composition of the Vyasastaka-
stotra is thus mentioned by the poet Ksemendra :—

“Once a DBrahmapa named Ramayasas requested the poet
to epitomise the Bharata-story, to which Ksemendra readily
agreed and remarked that the son of Satyavati (ie Dvaipayana
Vyasa) had already imparted him the Carita in his (poet’s) dreams.
Saying this the poet eulogised the form of Vyasa Muni as he had
seen it in his dreams, by composing this Vy&sastaka stotra before

commencing to write the Bharata-Mafijai1, the famous epitome of
the great epic Mahabharata :—

FITA AT g qgg: IR Soll

gt samEEs F@ HENRHW&‘{ |
q T ﬁgma‘qgmwaairﬁum IEEY]
' (Bharata-Mafijari, pp. 850-51)
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It may also be noted here that Ksemendra uses the epithet
‘Vyasa-dasa’ as his alias in the last colophon of -the Bharata-
Mafijar® :—

~ GAEA AEMRERRT BN FAsAlgEEEE: . SRR
RHEET |

Not only in the Bharata-Mafijarg, but in almost all his
Oth€1 works also, such as the Ramayana-Mafijari, Brhatkatha-
Mafijari, Dasavatara-Carita etc., he has used the epithet ‘Vyasa-
dasa’ for himself in the colophons of these works, which shows
his great reverence for the Sage. B T

A special sanctity and predilection seems to be attachgd
to the astakas. The Rgveda has been divided into Astakas (each
consisting of eight Adhyayas); not only this, but the whole
‘Rgveda also consists of eight Astakas., The Panini-Stitras making
up the Astadhyayi are also collectively called the Astaka (vide
Kasika on Panini 4. 2. 65). An Astaka-stotra is a stotra consisting
of eight stanzas. The Vyasastaka-stotra of Ksemendra represents
the ancient tradition of the astaka-stotras which is at least as old
as 11th century A. D., when Ksemendra flourished.

Astaka-stotras  gained favour with the writers of Stotras.
There are astaka-stotras of various deities, e. g. the Gaigastaka
which is said to be composed by Valmiki, Narmadastaka, Gan:éa-
staka, Sturyastaka, Aecyutastaka, Siv&ggaka, etc.. Then, like the
Sahasra-nama-stotras and Sata-nama-stotras we have also Namastaka-
stotras, such as—'wiegd g fasy’ gR &t wArdan) g4 awad 37
QANTAIEE JAG 1’ (quoted in the Sabdakalpadiuma from the
Brahma-Purapa, under the word astaka.).

Besides the Vyasastaka-stotra of Ksemendra, two more
Vyasastaka-stotras are available, viz. one by Vadiraja, a famous
Kannada saint and poet of 16th century A. D. (cf. the Kannada
Periodical Tattva-vada, III, 3, March 1963, pp. 17 20), and the
other Vyasastaka-stotra by some Brahmananda Svamm, a compara-
tively modern Sadhu. This latter stotra contains’ a running
description of the exploits and works of Vyasa. It is composed
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in gafsefrad metre (containing twelve syllables in a pada in
the order 9. W. 4. T.). |

. The Vyasastaka-stotra of Vadiraja Yatiis of a high poetical
merit and is also very inspiring. It is composed in the FgeafaesI
metre (each pada having fourteen syllables in the order of
d. W S, 9. 3. 9.). Vadiraja was a contemporary of the great
Hindi Poet, Gosvami Tulasidasa of Northern India. He was born
vin 1558 A. D, and lived upto the age of full 120 years.
He was a great poet, philosopher and saint, and was a follower of
“Madhvﬁcirya, and was a great devotee of God Hayagriva. He
wrote 4 number of books on poetry and philosophy in Sanskrit.
His Tirtha-prabandha -is an excellent work giving poetic and
devotional description of all the ¢zrthas situated in all the four
quarters of India, which he had visited. In this work he
also describes the Madhya-vata Matha (qsqana q3) of Krsna-
Dvaipayana Vyasa, where Madhva Acarya had installed a miirti
(idol) of Vyasa :(—

aTfee: @ A3 o &ar |
FOGAATTN TG ATERA (|0l
SHECE Lot pten
MEEagaAaE-aaEad |
AAeagzngfiezqmes
sAEgEIaHIAIRTAr e || <]
A=W QuiErE fEria ad a9 |
Al e e gEAE aXshE 1R
(drdgaew, afgasae)

(Scholars are requested to throw light on the identification
of the Madhya-vata Matha of Sri Veda-Vyasa).

Both these Vyasastaka-stotras are also given here, so that they
may be compared with Ksemendra’s Vyasastaka :
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(From &drawgiafer, Ganapat Krishnaji Press, Bombay, Saka 1819)
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ANAND SWARUP GUPTA
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[Maharsi Vyasa, the celebrated author of the
Puranas and the Mahabharata, is traditionally believed
to be one of those seven personages who are considered
to be eirajzvins (long-lived or deathless), the other six
bein Asvatthaman, Bali, Hanumat, Vibhisana, Krpa
and Parasurama ; Markandeya, though not included in
the list of the seven Ciirajiving, is also said to be death-
less and is believed to be - surviving even during the
Pralaya or the dissolution of the universe.

The learned writer in this article has tried to
establish the longevity of Vyasa. According to him
longevity or even immortality is quite possible and
can be acquired by a Yogin by such means as tapas
(austerities), samadhi, conquest of his Udang Vayu
and use of certain heibs. In support of this state-
ment he quotes from the Kasyapa-Samhita and the
Yoga-Sttras. Vyasa was a great Yogin; and by
means of his tapas and samadli he had undoubtedly
acquired great sidd/is or super-natural powers which
must have led to his longevity.

To support his thesis the writer gives another
argument ‘also. He quotes certain verses from a
commentary (called Upzidlzyc‘zya-nirapekgﬁ) of the
Kamandakiya Nitisara, which record a tradition of
the composition of works on the Rajaniti or Indian
politics. According to this tradition Brahma first
composed a work consisting of one hundred thousand
Adhyayas or chapters. ' This work was then studied
and summarised by Narada, Indra, Brhaspati, Sukra,
Bha'iradvﬁja, Vis’ilﬁksa, Bhig.ma, and Parasara’s son
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Vyasa. These were the great authors of the works on
Indian Politics. This ‘tradition is also corroborated
by the Mahabharata. Now, to study such a huge
work as Brahma’s Rajaniti-Sistra of one hundred
thousand chapters and then condense it into a work
of ten thousand chapters requires very long life. Hence
the Sages mentioned above were certainly endowed
with very long life. As Vyasa is also included in the
list of these sages, he must also have been endowed
with such longevity as could entitle him to be included
in the list of the seven cirajivins.

Moreover, Vyasa was the arranger of the four
Vedas, and the reputed author of the Puranas and
the Mahabharata. Such a stupendous task can only
be accomplished by one possessing extra-ordinarily
long life. ~ All this has made Maharsi Vyasa occupy a
most prominent place among the cirajzvins. ]

sfemfaaiorr quomal  afgmaei 5 AR Rz
HAMAREEA 20T (R wm 3, oF Q) A e
ARET | qo NG oA AAEAGERT SR
FRITATTEIATTNT |
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*Reprinted from Indological Studies in Honor of W, Norman Brown,
C. American Oriental Society, 1962, New Haven, Conn, Printed in U. S. 4,

Materials ate available in the Manipuri language. Publications in

Englishyand Manipuri by Panditaraja Atorfibipu Sarma and Mutum Jhulon
Singh have appeared (Sec Singh’s English work' the Bijaya-Panchali, published
from Imphal, Manipur). Mention may be made of Lairenmayum Iboongohal
Singh’s Introduction to Manipur, Imphal, Manipur, 1960
of information about the Brahmanical set-up in Manipur
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AASEd EIRAT | RAFNAY afean sgacy w9 qfngdig-
HAAE JUNTN AT TR0 qSar 1)

The religious literature of India has a continuous history
from the time of the first compilation of the two great masses of
compositions which have been labelled under one of the other of
the two heads—Nigama and Agama. This urge for compiling lyric

and narrative literary matter which was current orally into
definite “books” started from the end of the Vedic period, when a

new people came into being,—the composite Indian or Hindu
people. As F. W. Thomas has said in his remarkable book
Ezpansion of Indianism (Calcutta University, 1938), “It was at the
end of the Vedic period that the Indian Man came into bejng.”
A new people with elements from at least four different and
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distinct groups, with languages and cultures of their own, started.
being formed, and this people began to expand, immediately after
its formation, throughout the whole of India. The pre-Aryan
peoples of India—the Austrics, the Mongoloids and the Dravids—
were welded together into one people with the Aryans; and this
happened at first largely under Aryan control and organisation,
with the Aryan language becoming the accepted language of this
new people. In North India, the pre-Aryan languages, because of
want of cohesion among them, yielded place to the Aryan speech.
As a result of this, we now find the greater part -of North India to
have become Aryan-speaking. But in South India, although the
social and cultural organisation was effected through the Aryan
speech par excellence, viz., Sanskrit, the Dravidian languages formed

consolidated blocs which could not be much disturbed or removed
by the Aryan language.

A mixed people, with the Aryan language as its common
speech, started estabilishing itself on the Indian scene and taking
virtual possession of it (at least in Northern India) from about the
10th century B. C., if not earlier. The social, religious and political
organisation of this mixed people, the ancient Hindu people, was
taken in hand by two great personalities, Vyasa, who gave to this
people its literature and helped to stabilize its social order, and
Krisna who gavé it some of its most profound ideologies. Vyasa
and Krisna were both half-castes—Vyasa’s father, Parasara, was a
Brahman, but of mixed origin, and Vyasa himself had a non-Aryan
mother ; while Krisna’s father, Vasudeva, was an Aryan Ksatriya,
and his mother Devaki was an Asura or non-Aryan princess.
Vyasa was a unique personality, who unquestionably has a historical
background, and it was he who first started to collect the extant
literature current among the Aryan-speakers in his time. The
floating mass of hymns as well as ritualistic directives, which were
to be found among the wise men and priests of the Aryan-speaking
Herrenvolk as well as their clients, was collected by him and
arranged into the four Veda books, and therefore in Indian tradi-
tion he is called Vyasa or “the Arranger.” He also appears to

have started a movement to collect all the legendary and historical
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traditions -and stories which were current among this growing
mixed people with its Aryan speech—people, both of pure Aryan,
and non-Aryan as well as mixed origin—and these myths and
legends and tales and traditions which formed the repository of
the old history and old memories of the people came to be known
as the Purapas. Thus the two main streams of Indian religious
literature—the Veda and the Purapa, with their later develop-
ments, which came also to be known respectively as Nigama and
Agama, came into the Indian scene. As regards Krispa, he
presented, among other things, the spirit of compromise between
Aryan and pre-Aryan or non-Aryan in the domain of thought as
well as formal religion ; he also like Vyasa, can be looked upon as
a historical person, the Bhagavad-Gita in the Mahabharata plesentmg
some of the basic things in the ideology he gave to India. ‘

The Purana literature went on havmg an unchecked develop-
ment or expansion in subsequent periods. From after the time of
Vyasa, the stream of Vedic literature, at least in its generally
accepted authentic f01m, became, from the nature-of the case,
restricted, and it ﬁnally for all practical purposes became a closed
scripture.  But the Puranas continued to be expanded in the form
of various compilations and texts without any abatement. In
later times, when the Purapa tradition was well-established, there
would appear to have been a desire to prevent this unchecked or
unfettered expansion of Purana literature through every generation
incorporating fresh materials. Probably during the beginning of
the first millennium after Christ, the Purana literature was sought
to be closed against further accretions by declaring their number
to be eighteen (this eighteen is significant as a favorite nimber in
Hindu India : we have thus, for example, the eighteen Parvans of
the Mahabharata, and we have the eighteen Puranas, and the
multiples of cighteen are also known : eighteen is a combination
of the Aryan decimal basis of computation plus the Dravidian
habit of computation of the basis of eight). And the Puranas,
which were thus declared to be eighteen and not more in number,
were all fathered upon Vyasa, since the national memory of the
ancient Hindus remembered that it was Vyasa who originally
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started the movement for compiling and propagating the Puranas,
through a line of disciples among whom Sauti Lomaharsana was
the first and the most illustrious. In a mnemonic verse wilich is
fairly old and is said to occur in one of the Puranas, we have an
enumeration of these eighteen Puranas :

Bha-dvayam Ma-dvayam caiva, Bra-trayam Va-catustakam |
A-Na-Pad- Linyga-Ki-Skani Purananiti kathyate ||

“The two Bhas (Bhagavata and Bhavisya), the two Mas ( Matsya
and Markandeya), the three Bras (Brakma, Bralmanda and Brajma-
waivarta), and the four Vas (Visnu, Vayu, Vamana and Varaha),
and Agni, Narada, Padma, Litga, Garuda, Kirma and Skanda—
these are declared to be the Puranas.”

These Purapas are the repository of a huge mass of Indian
lore, legendary, historical, didactic, ritualistic, scientific, philoso-
phical, legalistic and what not. They are also the repository of
a large mass of imaginative literature which was collected under
Brahmanical inspiration and were given a place in these huge
collections. The Puranas represent only a part of that astoni-
shingly large mass of literary output which was the glory and,
at the same time, one of the most bewildering things in Indian
civilisation, the other masses being found in similar collections
brought together by the Buddhists (?n both Pali and Buddhist
Sanskrit) as well as by the Jainas (in both the various Prakrits
and Apabhramsa, and Sanskrit). But this® attempt to restrict
the Puranas to a limited number (so that, as in the case of the
Nigama or the Vedic literature, a generally accepted canon could
be established in these eighteen only) did not succeed in the
Brahmanical world. The type of literature found in the Puranas
went on accumulating, and the number grew, and newer additions
or compilations became popular and began to have some authority

" or recognition. These were also collected as U pa-Purapas.

¢ Their number is also looked upon as eighteen, although they are
not so voluminous as the Puranas. Then the Mahabharat was
there, which embodied in itself the saga of the Kauravas and
the Pandavas which were in all likelihood historical, going back
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to the 10th century, B.C., but there was also quite a large mass
of narrative, didactic, historical and romantic as well as philo-
sophical and folk-loristic material which were embodied in it and
gave this book its unique character, and made it almost like a
Purana. Then the supplementary addition to the Mahabharata,
the Hari-vamsa, was another great book in the Purana tradition.

The nature of the Puranas, their genesis and development
is now attracting the attention of scholars in India. The lead
given by the Bhandarkar Oriental Research Institute of Poona,
when it took up a critical edition of the Mahabharata some 40
years ago, with the intention of finding out a definite ancient
vulgate text for the Muahabharata by careful collation of mannscript-
material from the whole of India, and the success with which
this work was being pursued, gave an impetus in the direction of
bringing out critical editions of the Purdnas. A similar edition
of the Ramayana has been taken in hand by the Sayaji Rao
University of Baroda (The Ramayana has its proper place beside
the Mahabharata as one of the two National Epics of India, but
in its origin the Ramayapa is different from the Mahabharata and
the Puranas—the Ramayana is a book on a single theme, although
this theme is composite in its various components, and it bears .
the mark to a very large extent of a single personality as its
original author or the final redactor). The University of Gujarat
in Ahmedabad has similarly taken in hand the most popular of all
the Puranas, namely the Bhagavata Purama. The All-India
Kashiraj Trust of Varanasi (Banaras) has undertaken as one of
its great objectives a critical edition of the Puranas, as many as
it would be possible for it to achieve. The Trust has taken up
the Matsya Purana first, and collation work is now proceeding,
under the direction of the veteran Sanskrit scholar of India,
Professor V. Raghavan of the University of Madras,

The history of the development of Indian thought and
culture will have a great light thrown on it through the proper
study and elucidation of the Puranas. In ancient India, in the
Puranas themselves, attempts were made to formulate the nature
of their contents and their intentions. Brahmanical India is
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agreed in looking upon the Purapas as being /a continuation,
although along new lines, of the Vedic tradition. The Puranas
are consequently regarded as being just of the nature of an ampli-
fication as well as new interpretation of the spiritual ideas of the
Vedas. This is generally accepted. About their contents, some
rationale was sought to be discovered in the bewildering mass
of heterogeneous material which is presented by the Puranas
in their totality. In the Bhagavata - Purana, which is on of the
later books in this class, the following verse sceks to indicate the
character and the contents of the Puranas:

Sargo *syatha Visargas ca
Vrttiraksantarapi ca |
Vanio V7 amianucartitam
Samstha hetwr Apasrayah ||

In the Devi Bhagavata we have a similar statement of the
nature of Purana contents :
Sargasea Pratisargaica
Vamio Manvantarani ca |
Vamiyanucaritai eaiva
Puranam Pasica-laksanam ||

In the other Puranas also there is a consideration of the
contents of the Purapa (see the Sanskrit article entitled Purana-
Laksanani by Mm Pandit Sri Giridhara, Sarma Chaturvedi in
the Journal, Puwrapa, Varanasi-Banaras, Vol. L Nod2: February
1960, pp. 130ff; also the article in the same Journal in Sanskrit
by Sri Badarinatha Sukla, Vol II, Nos.1 and 2, July 1960,
pages 43 ff, the article with the title Purananam- Laksanani),
From this it is clear that the orthodox Brahmanical opinion
regarding this proper contents of the Puranas were more or less
accepted, and they are said to consist primarily of the following
matters :

(1) Creation of the Universe (Sarga or Visarga) ; (2) Occa-
sional Dissolutions of the Universe (Pratisarga, or Vrtti-raksa,
Samstha-hetu, Apasraya); (3) The Genealogy of the Gods, Diyine
Kings and Sages (Vamia) ; (4) Epochs or Different Ages in the
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History of the ‘World (Antara, Manvantara) ; and finally, (5) The
Deeds of the Gods, Kings and Sages (Vamianucarita or Vamiya-

nucarita), etc.

But actually we find in the Puranas much more than the
above topics, and excepting in some Puranas” like the Visnu
Pmana, the subject- matter is not conﬁned to these topics alone '

As a maltter of f:.;ct the Puranas are moslly a sort of huge
collection of all popular lore as well as religious “doctrines, dog-
mas and rituals, didactic and philosophical discussion, and above
all, of stories, generally edi-fying, relating to the gods and men.

The Puranas, as it could be easily seen, .are not confined
to the stories and traditions .of the Aryan people only. With
the development of the Hindus as a mixed people, whatever was
current among the various component elements, Aiyan, Dravidian,
Austric as well as Mongoloid, was knownhto‘the ever-increasing
Aryan-speaking Hindu population, both as an Aryan or as a non-
Aryan inheritance, was taken over by the Brahmans, and all this
mass of materials of heterogeneous ongln was accepted and put
in Sanskrit. Semetimes these stories were current in the various
Prakrits, and were of a folk or popular character all through,
and it was easy to render them into Sanskrit. But frequently
in this process much of ' the old Prakrit character of the langu-
age survived in the Sanskrit (which was of the nature of a
palimpsest). This was noted by the first ‘Puiana investigatots
like F.E. Pargiter and others. When the original stories were
in a non-Aryan speech, it all depended upon'the éxtent to which
the legends and stories current ‘among  these non-Aryan speakers
were assimilated by the newly formed Brahmanical world, that
these were early rendered into Sanskrit or they were late in being
adopted ; and, in many cases ‘they have not been brought within
the orbit of Sanskrit as yet. Whenever they were put into
Sanskrit, their incorporation in one or other of the Puranas was
easy. As a matter of fact, we can very well say that the
hetelogeneous and conflicting character of the Puranas in their
story material and their folk-lore elements 1s due to this basic
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fact, namely they represent whatever was current among the all
absorbing and ever-growing Hindu people of ancient and early
medjaeval India, whether by way of story or popular wisdom or
social usage, and whatever was not directly in opposition to the
Brahmanical synthesis, was allowed to find a place in the Puranas,
As there was no limit to this vast population of India, of diverse
origin in race and originally having different languages and
types of - culture, and as there was the widest amount of accom-
modation, the Puranas came to be the true repository of the
floating mass of popular literature in all departments of life,
expressed in terms of the Sanskrit language.

Thus from the very nature of the case, there was an
unbounded apd unrestrained scbpe for the Purana to exp’ahdi
Even some Brahmanical scholars wanted to bring about some kind
of literary discipline, and tried to put on the brake by restricting
the scope of the Purana, and defining its subject-matter ; but this
was powerless to achieve the end, A Purana canon was tacitly
established, embracing the eighteen major Purapas. But then
the Upa-Puranas had to be admitted after that. The Upa-Puranas
are just in the same line, and we cannot call them “Purana
Apocrypha” in the strict sense of the term—they were just conti-
nuations of the Puraga literature which obtained some kind of
recognition fairly early, ‘'and they are virtually and admittedly
part of the same class of compositions as he Purans. But outside
of the mass of literaturé which became available in Sanskrit as
in the eighteen’ “‘Cahonic'ql”’ - Puranas and the Upa#Purﬁnas, the
story-telling urge of the people of India has continued and hag
'created'other cycles of Iegends‘ and stories. Sometimes the myths
and legends and stories of non-Aryan peoples who did not come
within the fold of Hinduism in _fdirly ancient times have continued
in the original languages, whether Austric or Dravidian or Sino-
Tibetan. Even then there have been attempt occasionally o
bring them within the pale of the Hindu Purana. Local legends of
the gods and goddesses and of kings and wise men are found all
over India. Sometimes in the shape of Mﬁi,mmyas or “Glorioﬁé

E
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Tales” (like the medieval European Aurea legenda or “the Golden
Legends” of Christian saints and martyrs), they were rendered into
Sanskrit and were docketed within the Puranas like, for example,
the Skanda Purana and the Padma Puraga. Sometimes they were
not rendered into Sanskrit, although they were within the range
of Hindu stories, and as such they have remained outside the
orbit of the All-India Purana canon ; and they are found in Tamil
and Bengali, Hindi and Marathi and other languages. We have,
for example, the whole series of Sthala-Purapas which are found
in the Tamil country, which are really Puranas connected with
the particular holy places and with the gods presiding over them.
We can mention in this context the Tamil Saivite Periya-Puranam,
compiled in the tenth-eleventh century by Chekkilar, a work which
has acquired the high authority and popularity of the Sanskrit
Purﬁr_la§.

Here we have before us a whole mass of proper “Purana
Apocrypha’ in languages other than Sanskrit. There are many
stories which have a Purana character, but which still remain
outside of the Puranas only because there was no attempt at
any time to render them into Sanskrit and include them in one
of the well-known or canonical Puranas. Yet these stories are
neverthelss current and are implicitly looked upon as genuine
Purana stories, although they are not in Sanskrit and are in the
various modern Indian languages. In some cases, these may
have been rendered into Sapskrit, but are for some reason or
other outside of an all-India Purana canon. Thus the story of
Samba going outside India to Sakasthana and bringing from there
a new cult of the sun-god is well-known, but the story of Vasistha
going to China and bringing from there the cult of the Tantric
goddess Tara and introducing into India the ritual of the Chinese
—the Oingeara or Vamacara (or “left-handed ritual”), is not so
well-known, although it has been narrated in some of Brahmanical
Tantras. Thus there is quite a large mass of Ramayana Apocrypha
current in Bengal, which has been noted by the late Dr. Dinesh
Chandra Sen. So also stories relating to the goddessManasa
(including that fine Middle-Bengali story of the wifely devotion of
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Bihula to her husband, young Laksmindhara) ; the stories relating
to the goddess Chandi and her devotees (the huntsman Kalaketu
and his wife Phullara, and the merchant Dhanapati and his two
wives, Lahana and Kullana, and his son Srimanta), etc. are really
~ of the same nature as Puwana stories. But they have not obtained
a place in any canonical Purana. We have in Bengal and in
other parts of India & whole host of other stories relating to Rama
and Krisna which show a development of the story element of the
Ramayana and the Bhagavata-Purana, right down to modern times.
It can be elaborately shown how the Radha Krisna story went on
developing from early centuries of the Christian era right down to
the eighteenth century, and this development in its entirety has
just escaped being recorded as proper Purana only because they
were not given all-India publicity through Sanskrit and added to
the Purana canon, as these developments were late, and popular,
and consequently neglected by the Brahman scholars. They
remained a vernacular Apocrypha of the greatest amount of interest.
There are a number of folk-tales which could not be tagged on to
the Ramayara and the Mahabharata and the Puranas, only because
they escaped bemg rendered into Sanskrit and being taken in hand
by the Brahmanical Purana reciters. The story of how Hanfiman
was responsible for the mango fruit coming to India ; how the
squirrel got the stripes on its back through the grace of Rama ;
how according to a widely current Bengal legend, Kumara or
Karttikeya, the son of Siva, remained a confirmed bachelor, how
in contrast to this version, Kumara or Murugan in the Tamil land
obtained a second wife in Valli, the daughter of a mountain
chieftain of the Korava people, over and above his first wife
Devasena, the daughter of Indra how Siva lived among the Koch
women in North Bengal and became the ancestor of a line of Koch
kings j all these, and quite a number of other stories of this type,
not yet adopted into Sanskrit, formed a veritable Purana Apocry-
pha.  The relations between Krisna and Radha are of the nature
of a late accretion to the Krisna legend which found in part a
place even in the canonical Purapas. But considefable amount
of other stories and legends have remained outside the canon, and
are in all propriety to be labelled as Purana Apocrypha. |



!

296 GoTH—PURANA [Vol. VI.,'No. 2

‘When in ancient and mediaeval and even in ‘modern times,
4 non-Aryan speaking group whas brought within the orbit of
Brahmanical Hinduism, its gods and godlings were identified ‘with
the great gods of Hinduism, so ‘that the transition of the people
from an Adivasi or aboriginal group into a Brahmanical Hindu
caste was facilitated, and absorption within the wider Hindu body-
politic became easy and a matter of course. But sometimes this
was not attended to, and the stories have remained outside the
orthodox or pan-Indian Hindu orbit. Not infrequently we have
got a dual world—that of the pre-Aryan myths and legends which
have most]y been tagged on to the newly introduced and usually
eagerly accepted Brahmanical Hindu myths and legends. And,
even now, this old spirit of compromise and co-ordination appears
to be quite active. In mediacval times, it was in the nature of
things that these stories would be the common property of groups
of people who had not wholly forgotten their pre-Aryan heritage,
although they did not have any knowledge of it. The Brahmanical
spirit of accommodation and re-nterpretation is nevertheless
everywhere helping to bring about this kind of integrzition which
we find in the Puranas.

A case in point is the story of Makkesvara Siva, or Siva
‘dwelling in Mecca, which is virtually an Apocryphic legend in the
Purana style with its different versions ‘which was widely current
in Bengal, and which even after the Partition is frequently narrated
orally. It was the joint creation of the Bengali Muslim and
Hindu villagers, and the experience of Bengali Muslim village
people who went to perform the Hajj formed the basis of this
legend. There is a famous group of temples by some hot springs,

centering round the temple of SIV{L known as Vakrefvara, near the
town of Suri in Birbhum District in West Bengal ; and my friend
Dr. Sukumar Sen thinks that the adoption of the name and legend
of Makkesvara was facilitated by the name VakreSvara, which in a
folk pronunciation becomes Bakkefwar in Bengali. The learned
- men both 'among the Muslims and the Hindus look upon such
stories with amused contempt. But nevertheless there are here
and there people who implicitly believe in them. The story in one
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of its common versions (which T heard sixty years ago from my
father, who was sure that many uneducated Bengal Muslims from
villages also believed in it) runs like this, Muhammad was a
great religious leader, and, naturally, in Hindu eyes—and in the
eyes of a great many imperfectly  Islamized Hindus also——he was
a great Yogi. ~As a Yogi hie naturally performed penance to please
the supreme god Siva. Siva was pleased with ' the piety of
Muhammad, so the legend says, and gave him a boon that he was
to be a conqueror of the whole world. This is how Muhammad
and his followers, according to the popular Hindu notion, became
masters of India. ~But many of the followers of Muhammad did
‘not understand the whole thing, and they began to abuse their
power and ill-treat the Hindus. The Hindus in their distress
appéaled ‘to Siva, and Siva asked Muhammad to restrain his
followers Muhammad on the other hand pleased: Siva, by further
penances, and Siva offered to give him another boon. Muhammad
wanted Siva to come and stay forever in his own native town.of
Mecca, to which Siva consented without any hesitation. It was to
‘b‘e a holy place like Banaras, and Siva was duly installed there.
_Then the Hindus were in despair because Siva had left them,
~a,nd_,thé-y again apprdached Siva. Siva said that although he had
 given his word to Muhammad to give special sanctity to Mecca by
 his actual presence there, he would never forsake the Hindus if
they could offer him proper worship in Mecca at least once in
twelve years, It is for this reason, so the legend says, that there
is a great gathering of Hindu monks and mendicants at the
. Kumbha-Mela at Prayag (or Allahabad) every twelve years, when
from among these sadhus or Hindu monks a. representative is
-selected, who goes at -considerable personal peril to Mecea to
perform his worship, unknown to the Arabs. This legend arose
from the ritual which is followed by the Muslim Hajis when they
come out from the city of Mecca to the Arafat valley, where they
take their stand on.one of the hillocks and throw stones towards
two stone pillars on a hill opposite. Uneducated Muslim pilgrims
from rural Bengal in their ignorance would consider these two
stone pillars to be two Siva-liﬁgas or phallic symbols of Siva with
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which they were familiar as emblems or images in Hindu temples
and out of deference to the feelings of their Hindu co-villagers they
would say that they were enjoined to offer stones to these Siva-
litiga pillars instead of following the Hindu ritual of offering water
and flowers and leaves, which is forbidden in Islam. Within this
grotesque, though synthesising, atmosphere the story started, and
we have a full-fledged legend of Makke$vara Siva. It may have
found a place in the Purana if the time and condition were suitable
forit. Equally grotesque storics originated among Bengali Muslim
villagers, like, for example, that of ‘Ali the som-in-law of the
" Prophet fighting Hanliman and converting him to Islam, or that of
a Pir Ghazi Miyan becoming, like the Hindu Daksina-Raya, the
god who controlled tigers in the Sundarbans in South Bengal ; and
some of these stories, composed in Bengali verse, were printed and
were quite popular as folk literature.

Dr. Verrier Elwin has collected a number of folk-tales and
legends from among the Adivasi peoples of central and eastern
India, and these form a veritable Adivasi Purana for these areas,
Similarly, in recent years there has besen made a learned attempt
by a very erudite Sanskrit scholar of Manipur to harmonise the
legends and traditions of the Meithei people with the Brahmanical
Purapa, including also the two Epics. Panditaraja Atombapy
Sarma Vidyaratna has devoted his whole life to the teaching and
propagation of the Sanskrit language, literature and lore, as the
most respected religious and intellectual leader of the Manipur
people. His edition of the Bhagavata-Purana and the Gitz and
the Gita-Govinda, and the Sarasvata Vyakaraza, his works on
astrology and many other subjects of Sanskrit lore, are very well-
known. Through his own press he brings out a religious journal
in the Manipurl language for Manipur Hindus. = His work is
published in both Sanskrit and in the Meithei or Manipuri lahguage,
He himself is a man of great faith in Vaisnavism, and his attempt
at harmonising the world of the Meithei Maibas or priests with the
Brahmanical or Puranic world may be ingenious, but it is perfectly
serious and sincere, and legitimate as being in the line of a tradition. .
The Meitheis had their old world of the gods with their Meithei
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names and their special stories and legends. After the Meitheis
came within the fold of Brahmanism, which must have taken
place at least a thousand years ago, in spite of certain periods of
intensive Hindu compaign among them at subsequent epochs, these
gods continued to be worshipped through the Maibas and Maibis
or priests and priestesses of the old Meithei religion. But it went
on side by side with the new Hindu ritual centering round the
worship of Visnu and Siva and Durga, particularly of Visnu in
his incarnation of Krisna. There was no clear margin between
the two religions, but in Meithei society we have a definite attempt
at translating things Meithei into terms of Sanskrit, e. g. the Shaleis
or clans of the Meitheis were connected with the Gotras of the
Brahmans. The result of this kind of harmonisation or integration,
which bhas been going on in India ever’since Arydns'and pre-Aryans
met on the soil of India and set about forming a single culture and
commingling to form a single people, is still at work at Manipur,
and it can be seen from the synthesis which has been arrived at,
and which is fully believed in the larger number of Meithei people
at the present day. This form a veritable Manipura Purana, and
the nature of it will be apparent from a little resumé which I am
giving below of what is virtually a new and 1nc1plent mass of
Purana Apocrypha.

To start with, the Manipuri people themselves identified
some of their own gods and goddesses with the divinities of the
Hindu pantheon, and in this way Mai has been identified with
Brahma, Ishing with Visnu and Nungshit with Siva; so Shorare
with Indra, Marjing with Kubera, Koriphata with Varuna,
Wangbrel with Yama, Trum with Agni and Taoroinai with Ananta,
the divine ruler of the Nagas. The story goes that Siva and
Parvati came down from heaven and descended on earth in
Manipur valley. They liked some of the hills in that area, and
they first stood on the hill of Nongmaijing or Nilakantha Giri
“the hill of the blue throat of Siva.” These hills are considered
to be sacred places in Manipur, and thousands of pilgrims every
year visit them. Siva acquired a new name in Manipur, Poireiton,
i.e, “He who came to g new spot. In '\/Ia,glpm (which Sr1
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Atombapu Sarma identifies with the ancient abode of the
Aryans— Pratnaukas, mentioned in Vedic literature), Siva caused
seven gods to descend from heaven which had seven mountain
peaks in it. These seven gods were identified with the seven
planets as they are known in Hindu mythology—(1) Nongmaiging
or the sun ; (2) Ningthoukaba or the moon ; (3) Lez’pakpoku: or
Mars ; (4) Yusaikesa or Mercury ; (5) Sagolmel or Jupiter; (6) Irai
or Venus ; and (7) Thanga or Saturn. These planetary deities
in the Mapipur scene were, some of them, endowed with animal
heads—Mars had the head of a buffalo, Mercury that of an
elephant, Jupiter of a stag and Venus of a tiger.

" After that, Siva and Parvaii went to the North-Western
direction of Manipur and took up their abode in the hill known
as Koubru or Kumara-parvata. Manipur is now a predominantly
Vaisnava country, and naturally Visnu, specially in his incarnation
Krispa, has a pre-eminence. According to this Manipur legend
when Krisna was performing the Rasa dance with the Gopls or
cow-herd maidens at Vrindavana, Siva and Parvati were acting
as guards at the entrance to the mandapa or pavilion where the
Rasa dance was being held. From the outside, Parvati listened
to the music and the revelry of this dance, and then she desired
very much to see it. But Krisna did not agree. Krisna asked
Siva and Parvati to find out some other ‘place where they
themselves could hold the Rasa dance. One of the reasons why
Siva and Parvati arrived in manipur and took up their abode in
Koubru hill was that they regarded this spot to be the most
suitable to hold the great Rasa dance. But the country was ‘full
of water bocause of numerous rivers in it, and Siva asked Krisna
to make the country dry. Krisna came down at Siva’s request,
and then a certain area became dry, and this came to be known
as Vispupura. Ten gods, namely Indra or Haoba Shorare,
Kubera or Marjing, Yama or Wangbrel, Varuna or Thorikaba, Agni
or Irum Ninghou, Nirriti or the Advini Kumiaras or Thanging,
I$ana or Chinglkhei-Ninghou, Vayu or Loiya Lakpa, and two
others who have only the Meithei names Nongsaba and Komba-
Meiromba, came down to Mapipur, and through the efforts of - these

r
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gods Manipur became a dry country, and the first eight of these
ten gods became the eight Dikpalas, as in Brahmanical mythology,
only the last two shared with Indra the guardianship of the East.
In Manipur, Siva and Parvati found people of the Kirata tribe
in occupation.

When the country was properly cleared, the Rasa or Maha-
rasa dance by Siva and Parvati was arranged, and the gods
assembled with various musical instruments to participate in
_ this dance undertaken by the Father and the Mother of the
Universe. The serpent king Ananta came, and with the Mapi
or magic jewel which was on his head he filled up the whole of
Manipur with light for seven days and nights, until the conclusi‘onA
of the Rasa dance by Siva and Parvati. The gods were very
happy, and they blessed the land of Manipur that it would
always remain green and fertile and the people will always have
devotion to Visnu. The legend says that at first the country was
called Siva-nagara, but after this great Rasa dance, when the
country was illumined by the Mani or Jewel of the Naga king,
the country came to be known as Mani-pura.

The gods had requested Siva to continue to be the ruler.
of the country. But Siva was unwilling, and made the Naga
king,” Ananta, the ruler. When Vignu had assumed his boar
incarnation, through the breath from the nostrils of this divine
boar, a tunnel had been made at a spot in the soil of Manipur.
And beside this tunnel, on the top of a hill, the capital city, with
the throne of Ananta, was established. The images of Karttikeya
and Ganesa were established on two sidesof the main gate of
Ananta's palace. Then after setting up his kingdom, Ananta
Naga established the games and sports which are still very
popular among the Manipur people. DBoat-races were started in
which the gods and the apsarases also took part, and there was a
kind of tug-of-war with a long pole rather than a rope. The god
Kubera (Marjing) invented the game of polo, and this pleased all
the gods very much ; and this is the reason, as the legend says,
that whenever there is an epidemic in the country, the Mani-puris
offer polo-sticks and balls to the gods,

6
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After ruling over Manipur for some time, Ananta went back
to his Naga world down in the Patala or the underworld.
Because Ananta was the first king of Manipur, the Manipur rulers
took up as their emblem the figure of a serpent with its body in
a complicated coil, and with a crown on its head. Ananta Naga
was succeeded, according to this synthesised legend, by a Gand-
harva named Citrabhanu.

There is, according to many Manipurl Hindus, the story of
the creation of man, and this story is a genuine Meithei one.
According to a native Manipuri book in Old Meithei on the
legends of the gods which is stil] extant, the ZLoithak-Loikhardl,
Siva first told this story to Ganeda. This ‘story of the creation
of man runs like this :

The Supreme Deity, Atiya-Guru-Shidoba, who lives in
heaven (Atiya means “Sky or Heaven,” Guru is the Sanskrit word,
and Shidoba means “immortal”) decided to create man. He
produced a god named Kodin from his own body, and Kodin was
ordered to create such a being who would be subject to death
just because of the fact that he was born, Kodin then created
seven frogs and seven monkeys, and placed them before Gury
Shidoba. But Shidoba did not like them because they did not
have any intelligence and perception and no idea of right and
wrong. He said to Kodin “Here I stand ; create some anima]
after my appearance or my shadow.” Accordingly Kodin created
another creature, but he had no power to give it life. Gury
Shidoba then put the breath of life into this creature, and in this
way man was created. He made the frogs go into the water
and the monkeys to the hills.

After this Guru Shidoba created Numit or the sun and
Toha or the moon in the form of men, and the sun received g new
name Kojen-tu Thokpa and the moon, Ashiba. Then Gura Shidoba
vanished from the earth.

Atiya  Guru Shidoba had manifested himself on earth
through the tunnel in the ground which was made by the breath
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of Vignu in his boar incarnation. He was accompanied by seven
goddesses or apsarases, each of whom has her own name in
Manipuri. They were married to the seven planet gods, and each
of these couples had one son. These seven sons of the gods were
the ancestors of the seven Manipuri Shaleis or clans, and these
seven clans have been identified with the seven Gotras of the
Brahmans. Thus we have the Shaleis or Gotras as follows :

(1) Angom = Bharadvaja or Kaudika ; (2) Nzngth,uya—Sandﬂya

(3) Luwang = Kadyapa; (4) Khumol = Maudgalya, which has also
been modified to Madhukulya ; (5) Khabangangba=Naimisya or
Bharadvaja ; (g) Moirang = Atreya ; and (7) Chengloi = Bharadvaja.

This story is just a Manipuri version of the Purana story
of the seven Risis who were the sons of Brahma and the ancestors
of the various Gotras or clans of Brahmans. According to another
legend current in Manipur, the ancestors of these seven Shaleis
or Gotras were not the sons born of the seven gods and apsarases
as mentioned before, but rather they were born from the body of
Guru Shidoba himself. This is like the creation from Br ahma’
person—from the Purusa, as in the Rig-Veda—of the four castes,
e.g, the Brahmans from Purusa’s mouth, the Ksatmyas from his
two arms, the VaiSyas from his thighs and the Stdras from his
feet. Similarly from the right and the left eye, from the right
ear and the left ear, from the two nostrils. and from the teeth
came out the founders of these seven Shaless.

In another legend which is found in the Loztlzalc-l}ozchMOZ
we have a number of other stories which have not been brought in
line with the extant Sanskrit Puranas. Tt is said that the two
gods Pakhamba (alias Sembreng) and Shenamakhi (alias Kupbreny),
sons of Guru Shidoba, obtained permission from their father to
descend on earth, and they came to Manipur. To test his sons,
whether they could recognise him in a disguise, Guru Shidoba
took up the form of a dead cow and began to float down the
Vijaya river. The brothers recognised that it was their father
who had taken this disguise, and they dragged the dead cow on
dry ground. Shidoba was pleased that they could recognise him,
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and gave to Senbreng the name of Pakhamba, i.e., “he who knows
the father.” The two brothers then cut the dead cow into pieces
and gave portions of the body to the seven ancestors of the
Shaleis : The place where the skin of the cow was dried came
to be known as Kangla, which means “to dry.” The seven
ancestors then performed a Homa Sacrifice in a fire with the
portions of the cow’s body they had received. Here is thus a
linking up of the Meithei legend with the Vedic ritual.

To test the intelligence of his two sons, Guru Shidoba
declared that he would give the rulership of the land to whichever
of the two brothers would be able to make a circuit of the world
and come back first. - Kupbreng (or Shenamahi) then started
from Kangla to go round the world. But through the advice of
another god, the other brother Pakhamba simply went round
father’s throne seven times. At this Guru Shidoba was pleased,
because circumbulating round his father was equivalent to going
tound the world. The other brother returned after his journey
round the world and found that Pakhamba was already established
as king. There is a similar story current in Bengal about
Ganesa outwitting his brother Karttikeya in the same manner
by just going round his mother Parvatl once, while Karttikeya
made a dash to fly around the world on his peacock. Out of
anger, Shenamahi wanted to fight his brother Pakhamba. But
Guru Shidoba came riding on Ananta, the Naga king, and a
compromise between the brothers was effected by which they
were to rule in alternate years. It was also decided that during
the year that he would be ruling, the brother waiting for his turn
would get divine worship from the people of Manipur. The god
TLeimaren-Shidabiwho had been the patron of the unsuccessful
brother now came and declared that Guru Shidoba was the
Supreme Spirit.

It was after these two brothers that the Gandharva
Citrabhanu came to the scene. A pedigree has been found out
for this Citrabhanu in the manner of typical Sanskrit Puranas.
Thus we ate told that Brahma was born in the lotus which came
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out from the navel of Visnu, and from the body of Brahma came
out the sage Marici, and Marici’s son was the sage Kaéyapa
and KaSyapa’s son was Sturya, the sun-god, and the sage Savarna
was the son of Sirya, and Savarna’s son was Citraketv. Then
we have after Citraketu his son Citradhvaja and his- grand-son
Citrabija, and Citrabija’s son Citrasarva, then came Citraraja and
finally Citrabhanu. Citrangada was the daughter of Citrabhanu,
and then a connexion was effected between the Mahabharata and
Manipur through the story of Arjuna coming to Manipur and
marrying Citrangada. This legend of Arjuna and Citrangada,
which is very well known in India, became, one might say, the

pivot for linking up Manipur with the Brahmanical Purana tradition.

After this we have the semi~hiétory and early history of
Manipur, in the shape of a succession list of the kings of Manipur.
In this list of Manipur kings, we have names which are both
Sanskrit and Meithei. But that need not detain us. The tragic
story of the hero Khamba and the princess Thoibi, whom Khamba
married after a series of heroic féats, but who was himself killed
by Thoibi through an inadvertent mistake, is supposed to have
taken place during the rule of the Manipur King Loyamba, whose
name has been Sanskritised as Lavadga Simha. Loyamba is said
to have ruled from 1127 to 1154. The story of Khamba and
Thoibi, of course, has no religious value, and therefore it could not
be said to be of the nature of a Pur@na. But it is one of the finest
stories in literature produced by the Kirata or Sino Tibetan people
in India. The popularity of the story can be gauged from the
fact that, in addition to ballads which are sung by minstrels, in
recent times a great poet of Manipur, the late Hijum Anganghal
Singh, has composed a poem of 39,000 lines on the romantic tale
of Khamba and Thoibi.

In this way we have the legends and stories of the Meitheis
which have been attempted to be re-told like a Purana ; and if
these legends had been rendered into Sanskrit, say 500 or 1000 or

1500 years ago, they could easily have found place in some
Sanskrit Purana. Thus it is to be always remembered that in
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their nature the Purapas are largely of folk origin, and a mass of
heterogeneous pre-Aryan or non-Aryan material has found a place
within the hospitable bosom of Hinduism which has never refused
to accommodate the experiences and self-expression of any group
of people which was itself tolerant and accommodating.
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1.

There i a serious difference of opinion among competent
schohr:.——Sanskutlsts historians and’ archaeologists—as to the
comparative, or even intrinsic, value of the archaeological and
literary sotirces.  Archaeologists like Wheeler, Piggott and Gordon
treat the Uiterary -evidence with' distrust.  Woolley attaches
little importance to :literary evidence when not supported by
archaeological- data,! while Wheeler considers the search for
literary evidence in support of archaeological data as a great
risk.?  According to Piggott® the literary and philological evidence
is a dangerous ground full of quick sands and pitfalls which have
too often trapped the unwary and not infrequently the would-be

1. cf. Majumdar, 4BORI, XL, p. 3.
2. AL 3, p.812.
3, Prehistoric India, p, 241,
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wary too. While frankly confessing that “almost all interpreta-
tion of the archaeological materials of the early times is in fact
speculative”,! Gordon condemns literary evidence by stating that
the major portion of the Mahabharata and the Puranas “provides
little except fuel for the blaze of controversy”.” Kosambi goes
to the length of stating that ¢archaeology alone can supply any
reliable data for the study of ancient culture”,®
" As against this encomium of archaeology may be considered
the view of Srinivasachari, who observes : “Archaeological mate-
rial can at best furnish only what may constitute the dry bones
of history, only such a sequence of occurrence and priority and
posteriority in point of time and the general condition of the civili-
zation of the people whose handiwork is subjected to examination™?
Another eminent historian, R. C. Majumdar, says : “The archaeo-
logist is too much obsessed with outward manifestations, as a
purely literary man is likely to be too much occupied with the
inner conception of man. A true historian must take cognizance
of both and collect his data after a Proper. and critical analysis,
from archaeological as well as literary evidence ; he can ignore
either only at his peril”.* Majumdar points out the limitations
of archaeological evidence and criticises both the extreme views
taking either archaeological evidence or literary evidence as the
only evidence to the exclusion of the other, The right approach
is “to supply the necessary corrective to both these extreme views
and draw up the picture of ancient India after a proper valuation
of all available evidence”. The exclusion of literary evidence
~would mean the restriction of culture only to the external mani-
festation of man’s activities, ignoring the mental and moral
make-up.
II
Having thus made a case for the consideration of the litera-
ry evidence, let us turn to the Vedic texts and the Puranas, which
PBIC, Intr,, p, 2.
op. cit., p. 153,
ABORI, XXIX, p. 274.
ABORI, XXXI, p. 56.

ABORI, XL, p. 8,
ops cits, p. 8,
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constitute the literary evidence in the present context. The Rgveda
has generally been assigned to a period before 1000 B. C. at any
rate, and its text has been very accurately handed down through
the centuries by oral transmission. Other Vedic texts also are
comparatively free from textual corruption. The reliability of the
Vedic texts as literary evidence, therefore, goes generally unchal-
lenged. The Puranas, however, stand on a different footing. Ever
since they became known to the West during the last century, the
-Puranas have passed through several vicissitudes.

It is good sign that an eminent archaeologist like Sanka-
lia assigns the Puranas, along with the Vedic texts, to the proto-
‘historic period,’® thus confirming the view of Altekar, the present
‘writer and a few others, though in a recent publication, a well-
“known British historian condemns the Puranas as purely imaginary
in unambiguous terms.® The information collected by me from
‘the Puranas has appeared as “Traditional History” in a standard
‘work of the History and Culture of the Indian People.® Though
‘committed to writing at a comparatively late period, the Puranas,
-as preserving royal genealogies and hero-ballads go back to the
period of the Atharvaveda.’ The Puranic accounts are comparable
{o those of Menetho about Egypt and Berossos (recently attempted
to be identified with Vyasa)®® about Mesopotamia. Sumerian
accounts, which were ignored for a long time, came into their own
-after being confirmed by the spade of the archaeologist despite
-some inaccuracies. The Purdnas doubtless contain several
‘inaccuracies. But the Sitas, entrusted with the preservation of
“the Puranic tradition, were not only not deliberate fabricators,
“but careful students of history as would appear from their definite
statements regarding the identity of certain individuals bearing

10. Munshi Indological Felicitation Volume, p. 232,
11. PIHC, XXII, p. 23.

12. Historians of India, Pakistan and Ceylon, p. 291,
13. HCIP, I (Vedic Age), Chs. XIV-XV,

14, cf. Atharvaveda, XV. 6. 11 : a‘ﬁqfqglgg RIG 5 MepT ArUG e

FAR | also XL 7 24 : Fg=: @il grifa gl agar &g |
15. Buddha Prakash, 7BRS, XXXVII, pts 3-4, pp. 31.42

; contra, Hazra,
Pyrana, 11, pp. 17-22, ? '
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the same names, in order to avoid confusion.’® In the context of
the archaeological discoveries of the chalcholithic cultures, the
Puranic accounts need careful study and correlation instead of
wholesale condemnation. It is further to be borne in mind that in
order to extract meaning from some passages one has to penetrate
through the allegories, exaggerations, symbolisms, etc.

With regard to the comparative value of the Vedic texts and
the Puranas divergent views are held by different scholars. Keith
is unduly sceptical about the historical value of the Puranas and
doubts the authenticity of any Puranic event not explicitly men-
tioned in the Ryveda. Pargiter heads the other side preferring the
Puranas to the Vedic evidence. Some differences in the accounts as
preserved by the Vedic texts and the Puranas are inevitable in
view of their being produced under different circumstances and
with different aims and objects. But there is practically no
contradiction or conflict in them.

The extant Rgveda being a Kuru-Paficala product, kings of
that region figure prominently therein. Vedic kings, not found
in the Puragas, possibly belonged to minor dynasties not preserved
in the dynastic lists of the Puranas, or the same person might have
been known under different names in the Vedic and Puranic texts.
When the Puiagic accounts are corroborated by the Vedic evidence,
it is legitimate to take the former as valid in matters on which the

Rgveda is silent. The Puranic evidenc is to be very carefully
evaluated in all cases.

16. cf. Vayu, 83.174-75 ; Brahmanda, 1L, 63. 174 5 Linga, 66, 24-25 ;

At gifafa faeard) qudly zzad |
AYAATRHAT  ATEMFTAEG: 1

Vayu, 99. 2 ; Matsya, 48,2 ; Brahma, 13. 143 5 Brahmanda, 11, 74, 9 ;
FTUAE] ATATTRGEA qreqT: |
aeaEcifafea T asa: wfaw: g2 0

Brahma, 13. 112-3 ; Harivamsa, 1. 32, 4.5 :
§igan Am=dsfensgig 7 qdfra) |

Aagae fagr f =ifs sangd o
17, ef. Pusalker, Purana, 111, pp, 8-21 ; Gupta, Purana, VI, pp. 53-78,
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This is not the_occasion to discuss the number of generations
in the Puranic 'genealogies, their reliability, and the schémé of
chronology adopted here regarding the Rywveda and the Puranic
accounts. Suffice it to state here that though I hold the post-
Flood dynasties to have started in ¢. 3102 B.C.,”® the Rgveda to
be contemporaneous with the personages figuring in it, and the
Bharata war to have taken place in ¢. 1400 B.C.,*® for this paper,
in order to avoid conflict with archzological data (about C-14
dates, it may be noted, some scholars still entertain doubts),? I
have accepted Altekar’s chronology which places these events
respectively in 2000 B.C.** and 1000 B.C.” I have also indirectly
accepted his scheme of allotting 15 years per generation.?

With these rather lengthy but inevitable prefatory remarks,
I start with the Rgvedic data on the Aryan expansion. .

Iv

In connection with the data from the Rgveda it is to be
noted that itis unsafe and hazardous to draw any inference,
positive or negative, from the silence of the Rgveda because, in
the first place, the Rgveda does not profess to be a geographical
manual, and secondly, it has not come down to us in all its
recensions. The non-mention, as is well-known, must be of
such importance as to be inexplicable except on the hypothesis
of want of knowledge if any conclusions are to be deduced from it.

In order to ascertain the extent of the Aryan occupation
during the period of the Rgveda, we have to consider the geo-
graphical data in the hymns, especially references to mountains,
rivers, countries, tribes and kingdoms. Though the courses of

18. V4, pp. 269 f.

19. op. cit., p. 269.

20. Gordon, PBIC,p. 30 n 19 ; Kosambi, Introduction io the Study of /udian
History, p. 47 n 3.

21, PIHC, XXII, p. 26.

22. op. cit., pps 26 ff

23. op. cits, pe 26,
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rivers, especially in the Panjab, have considerably changed during
the last three or four millennia, and the kingdoms and tribes
were subject to constant modifications both regarding their
boundaries and nomenclature, we can get a fairly accurate idea
of the location of quite a large number of them. Mountains,
however, constitute the terra firma, and the Rgveda refers directly
to the Himalaya by mentioning one of its peaks as the source of:
the Soma.

In keeping with the holiness attached to rivers through the
ages, the Rgveda glorifics them as deities. The celebrated Nads-
stuti enumerates several streams, most of which belong to the
Sindhu system. OF the five streams, viz. the Sutudri, Vipaé
Parusni, Asikni and Vitasta, which are responsible for the name
of the Panjab and flow into the Sindhu after uniting, the
Sutudri (modern Sutlej) is the most easterly, while Vipas (modern
Beas) appearsto have been of small importance as it occurs
but twice in the Rgveda and is omitted in the Nadistuti. The
Parugni (modern Ravi) played a decisive role in the famous
Dasarajia by drowning the enemies of Sudas. The Asikni
(modern Chenab) was later known as Candrabhaga. The most
westerly was the Vitasta (modern Jhelum), The Marudvrdha,
inserted by the Nadzstuti between the Asikni and Vitasta, and
placed by somein the Panjab, appears to be identical with the
Maruwardwan in Kashmir which joins the Chenab, as shown by
Stein.** Among the western tributaries of the Sindhu, are men-
tioned the Rasa, identified with Jaxartes in the extreme north-
west of the Vedic territory; the Kubha (modern Kabul) which
receives the joint flow of the Suvastu (modern Swat) and Gaurl ;
Krumu (modern Kurram) ; and Gomatl or the Gomal. Several
lesser streams, which have not been properly identified, are not
mentioned here,

The Sarasvati, Drsadvati, Yamuna, Ganga and Sarayi
are the rivers outside the Sindhu basin. The Sarasvati, occyt-
ring very frequently, is the river par eweellence (naditama), o very
important river and the holy stream in the Vedic age. Though

—_—_—

24. JRAS, 1917, pp. 93-6.
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Roth, Zimmer, Griffith and Ludwig hold that in many Rgvedic
passages the Sindhu is meant by the Sarasvati,? it is generally
identified with the modern Sarsuti which is lost in the desert at
Bhatnair.® The Drsadvati is identified variously with the
Ghaggar and the Chittang.” The Yamuna has been mentioned
thrice, and the Ganga does not appear to be an important river
in the period of the Rgveda. The Gomati of the Rgveda was
. the Gomal in the northwest,® while its namesake in the later
Vedic textsis to bs identified with the Gomati, a tributary of
the Ganga.® The SarayW, the scene of one of the battles in
the Dasarajfia, appears to be the modern Sarju, as suggested
by Zimmer and others® its location in the northwest being

unconvincing.*
V

The extent of the region, above referred to, appears to be
Afghanistan, the Panjab, parts of Sindh and Rajputana, North-
West Frontier, Kashmir, and Eastern India ‘up to the Sarayd.
This whole territory was occupied by several people and tribes.
Bharatas, the most important of the Rgvedic tribes, were settled
in the region between the Sarasvati and Yamung, i.e. the Madhya-
desa. The Trtsus, identified with the Bharatas or said to be
the priests of the royal family of the Bharatas,3® occupied the
territory to the east of the Paruspi. The Srfijayas were the
close associates of the Trtsus and lived in their neighbourhood,
in Paficala. Pirus, mentioned along with the Anus, Druhyus,
Turvasas and Yadus, were the enemies of the Trtsus and Bharatas

25. Roth, St. Petersberg Dict., s, v ; Zimmer, AL, pp. 5-10 ; Grifﬁthb, Hymns
of the Rgveda, 1, p. 60 ; II, p. 90 ; &c; Ludwig, Trans. of the _nggda,
ITI, pp. 201, 2. : :

26 Ved. Ind., 1I,p. 435 n 16 ; GHI, I, p. 80,

27. Macdonell, HSL, p. 142 ; Keith, CHI, 1. p. 80,

28, Zimmer, AL, p. 14 ; Ludwig, Trans. of Jigveda, II1, p. 200,

29. De, GD, p. 70.

30. AL, p.17; Law, Rivers of India, p. 22.

31. cf. V4, p. 242 ; Bhargava, IV 4, p. 70.

32. Ludwig, op. cit., III, pp. 172 fF; Oldenberg, ZDMG, 43, p- 207
Geldner, Ved. Stud., I1, pp. 136 ff,
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and lived on either side of the Sarasvati. These five, according
to some,™ constitute the five people (paeajand) of the Rgveda.
The Piurus were worsted in the Dadarajia and coalesced with
the Trtsu-Bharatas inthe later Vedic age to form the Kurus.
The Druhyus, Turvasas and Anus lived between the Asikni and
Parusni, and the Yadus in the southern Panjab and further
south. The Turvasas disappear in the later Vedic age, possibly
because of their merger in the Paficalas. The Krivis, also
associated with the Pirus, lived on the Sindhu and Asikni. The
Matsyas probably occupied the region comprising modern Alwar,
Bharatpur and Jaipur.

The Pakthas, Bhalanas, Visanins, Alinas and Sivas were
the five frontier tribes. \The Pakthas, identified with modern
Pathans, occupied eastern Afghanistan. The Bhalanas came from
east Kabulistan, while the Visanins were batween the Krumu
and the Gomati. Alinas have been located in the northwest of
Kafiristan, and the Sivas between the Sindhu and the Vitasta.
The Gandharas lived to the extreme northwest.

The Cedis probably dwelt between the Yamuna and the
Vindhya while the USinaras and Vasas occupied the middle
country. The Kikatas are located in the country later known as
Magadha. The Panis, the merchants par ewcellence, have been
variously identified with an aboriginal non-Aryan people, with
Babylonians, Parnians, the Dahaes and other Iranian tribes, and
with non-Aryan caravan traders,*® Altekar has made g strong
case for their identification with the Harappans,® and I am
inclined to accept the identification.

The Dasas were the enemies of the Vedic people, and
several Dasa kings are mentioned including Ilibisa, Sambara,
Varcin, etc. The Dasa tribes included the Kiratas, Parnakas and
Simyus, who mostly inhabited the Ganga valley.

33, cf. Zimmer, AL, pp. 119-23; Macdonell, HSL, p. 153.
34, cf. Zimmer, AL, p. 257; Ludwig, op. cit., 111, pp. 213-5; V 4, p. 249,
35, PIHC, XXII, pp. 20-2,
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Thus the Aryan settlements during the age of the Rguveda
were practically co-terminous with the extent of the "geographical
knowledge of the period.

VI

Before dealing with the Aryan expansion in the post-
Rgvedic period, let us deal with Samudra (the sea).

Divergent views are held as to whether the Rgvedic pecple
knew the ocean and marine navigation. While Max Miiller,
Lassen, Zimmer and Macdonell held that the ocean was known,*
Keith and others assert that there is no clear indication of it in
the Rgvedic period.’” References to the western and eastern
oceans,” the treasures of the ocean,® marine navigation® and
high tides* conclusively prove that the Rgvedic people knew the
ocean, and maintained trade rélations with the outside world.
In the later Vedic literature, however, the word Samudra

invariably means the sea, and there are indications that the
Arabian Sea and the Indian Ocean were known,

VII

Some of the peaks of the Himalayas are referred to in the
later Vedic texts, and a definite allusion to the Vindhya may
be read in “the southern mountain”.®® The disappearance of the
‘Sarasvati is an important landmark in this period. The Sadanira,
jmentioned as the boundary between the Kosalas and Videhas,
has been variously identified with the Gandak and the Rapti,
the Vedic Indew lending its support to the former.® In contrast
(to the Rgveda, later Vedic texts refer to several place-names.

A= e, T 1T s g SRS
86. SBE, XXXIL, pp. 61 ff; Ind. Alt., T, p. 883; AL, pp. 22 ff; Ved. Ind,
II, p. 432,

37. CHI, I, pp. 78-9; Wilson, Rgveda, I, p. xli.
38. RV, X, 136. 5:6.
39. RV, L. 47. 6; VIL 6. 7; IX. 97. 44,
40. RV, 1. 116.3; 117.14; VL. 62.6; VIL. 68,7; 69.7; X. 143.5.
4. RV, I 48. 3,
42, Kausitaki Upanisad, II, 13,

_43. De, GD, p. 17]; Law, HGAI, p. 32; Pargiter,

‘ Markandeya P., p. 204 §
Ved. Ind., II, p. 422,
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Asandivat, the capital of Janamejaya Pariksita, was_probably
identical with Nagasahvaya (Hastinapura). Kampila is modern
Kampil, while Kaudambi is Kosam. Naimiga forest has been
identified with Nimsar,%

‘Aryﬁvarta (or Brahmavarta), Madhyadeda and Daksina-
patha were the three broad divisions, The Aitareya Brahmapa®

7 gives a fivefold division, viz. Dhruva  madhyama pratistha dis,
g i.e. Madhyadesa or middle country ; Praci di§, or the eastern
{ quarter ; Dalksina dis, or the southern quarter ; Praticz dig, or the

i P western quarter ; and Udicz dif, or the northern quarter, along
5 with the enumeration of the residents therein.

In the later Vedic age, several old tribes disappeared,
merged with others, paled into insignificance, or were known
under different names, while many new tribes sprang up. The
five tribes lost prominence ; the Srijayas disappeared ; the Piirus
and Bharatas amalgamated with the Kurus who, alohg with
Paficalas, became dominant. The Kuru-Paficalas, Vadas and
USinaras occupied the Madhyadesa. The Kurn kingdom
comprised the modern Thanesar, Delhi and the upper Gangg
doab, while the territory of the Paficalas embraced the Bareilly,
Badaun, Farrukhabad and the adjoining districts of the Uttar
Pradesh. The Vasas occupied  the region round their capital
Kausambi, which was later known as the Vatsa,

The Sibis were probably in the northwest while the $ilvas
were located in the region comprising the old Alwar state.

Kosala, corresponding roughly to the old Oudh, and Videha,
modern Tirhut, are first referred to in the Satapatha Bralmana. The
Vedic literature does not refer to the later division of Kosala into

| northern and southern. Kagi came into prominence in the later
Vedic age, though it cannot be said to be unknown to early Vedic
literature. Magadha constituted the easternmost region roughly
corresponding to southern Bihar. The Angas and Vangas are
new tribes. Pargiter regards the Angas and Magadhas as non-

44. Raychaudhury, PHAI, p. 151 n2; De, GD, p. 135; Law, HGAI,
pp. 41, 113,
45, VIIL 14,

8
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Aryans coming from beyond the seas,** while Oldenberg takes
them as the earliest Aryan immigrants. The Vangas were
residents of modern Bengal.

The Satvants, Vidarbhas, Nisadhas and Kuntis were the
new tribes that are to be associated with the south, The Satvants
were the subjects of the Bhojas and were settled in the south
beyond the river Carmanvati (modern Chambal). Vidarbha
corresponds to old Berar, its capital Kundina being identified
with modern Kaundinyapura on the Wardha.** The Nisadhas
were probably contiguous to the region of the Vidarbhas.

The Uttarakurus and Uttaramadras were located beyond
the Himalayas, while the Madras or southern Madras in Sialkot
and its adjoining districts. With the Panjab and Sindh were
associated the Nicyas, Bahikas and Ambasthas. The Aitarcya
Brahmana indicates that Gandhara was the famous resort of
scholars for the Vedas and Vidyas. The Kambojas were Vedic
Aryans, and various locations have been suggested for Kamboja,
the latest identification bemg with Badakhshan and the Pamirs,
proposed by Jaya Chandra and supported by Moti Chandra.®

Among the seml-Aryan, non-Aryan and barbarous tribes may
be included the Andhras, Pundras, Sabaras and Pulindas, who
are stated to be Dasyus living on the borders of the Aryan settle-
ments. The Andbras, according to Smith, were originally in
eastern India between the Krishna and the Godavarit® The

Pundras were situated in north Bengal, and their name still

survives in the Puros, an aboriginal caste in Bengal. The Sabaras
were the hill tribes who probably survive in the Savaralu of

46. FRAS, 1908, p. 852.

47. This view gets confirmation by the Purdnic statements that the
Iksvakus and Videhas, of the Aryan stock, inhabited the region
since the time of the Rgveda.

48, PHAI, p. 87,

49, FUPHS, XVI, pp. 43-6. For the other identifications of Kamboja,
cf. the above article by Moti Chandra; Law, Tribes in Ancient India,
pp- 2-3; HGAI, pp.889; & c. A controversy is going on at the
moment between Sirear and Agrawala in the pages of the Purana.

50. <DMG, 56, pp. 657 ff.
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Sauras of the Vizagapatam hills, the Savaris in old Gwalior state
and the savages in Orissa hills.®* The Miitibas were residents on
banks of the Musi in Hyderabad.® The Nisadas probably occupied
the Vindhya and the Satpura hills. :

The territory under the occupation of the Aryas and under
their influence during the later Vedic period thus comprised
practically the whole of north India and some territories beyond
the Narmada to the south. ' : !

VIII

Now let us see what the Purapas say about the Aryan
expansion in India. According to traditional history, as recorded
in the Puranas, kings Sagara, Rama and Krsna flourished respecti-
vely at the end of the Krta, Treta and Dvapara ages, which
preceded the Kali age, and it would be convenient to consider the
Aryan expansion in the Puranas under these three ages (yugas).
In view of the position of these kings in the genealogies, which
I have exhaustively dealt with in the “Vedic Age”, it is seen that
the Krta age covered approximately 40 generations, Treta 25, and
Dvapara 30. These relate to the pre-Bharata war epoch, and the
Kali age to the post-Bharata war period.*®

Traditional history opens with Manu Vaivasvata, the first
king of Indi», dividing the earth, comprising practically the whole
of north India extending up to Orissa, among his ten sons. The
easternmost part, covering Orissa and south Behar, came under the
Saudyumnas, and Nabhanedistha ruled over north Behar and the
territory later known as Vaisali. Some accounts, which state
that Nabhanedistha was left out of partition and got cows from
Angiras for having acted as a priest, suggest the partition of the \
Vedic Aryans into two sections and also indicate the migration of
a section of the Vedic Aryans who took with them the worship of
fire (Ahgiras).”® The Ayodhya kingdom, the Videha (or Mithila)

51. Raychaudhuri, PHAI, pp. 93-4; Dutt, Aryanisation of India, p. 69.
52. Raychaudhuri, PHAI, p. 94.

53, cf. V4, p. 311.

54. cf. Viswanatha, Racial Synthesis in Indian Culture, p. 17,
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kingdom and the Dandaka forest were allotted to Iksvaku, the
eldest son of Manu, and later fell to the respective shares of
Vikuksi, Nimi and Danda, sons of Iksvaku. Karlisa occupied the
Country round Rewa. Nabhaga settled in the midlands on the
Yamuna in between the Ganga and the Aravalli in one direction
and the Sarasvati and the Vindhya on the other, Dhrsta occupied
the Panjab. Narisyanta settled in the trans-Sindhu regions and,
according to the Puranic accounts, his- descendants, the Sakas,
spread out of India in the west. Saryati established a kingdom
on the Narmada in Gujarat and Kathiawad. Pramsu was settled
in Rajputana and Malwa. The youngest Prsadhra was excluded
from partition on account of some heinous crime. Contempora-
neous with Iksvaku was the lunar king Puriiravas, connected with
Manu through his daughter Il1a. Purravas occupied the Madhya-
deSa in the Ganga doab with Pratisthana as his capital. Thus,
according to tradition, royal power first developed in the plains of
the Ganga in the towns of Ayodhya, Mithila, Pratisthana and Gaya,
with the outlying branches at Kusasthali and on the Narmada
and Tapi. '

That the kingdoms established by Kariisa, Nabhaga, Dhrsta,
Narisyanta, Pram§u and Prsadhra appear to be shortlived in
traditional history seems to be due to their displacement by
Purtiravas, Nahusa and Yayati of the Lunar dynasty, who
absorbed them in the Paurava realm as will be indicated presently.
Bhargava seems to be partially right in stating the number of
Manu’s sons to be four and in confining the original extent of the
region occupied by the immediate successors of Manu to the
restricted area, but the actual extent seems to be larger than what
he takes it to be.% :

Though the Solar dynasty originally occupied the greatest
part of India, they lost to the Ailas, rising again for a time under
Mandhatr and Sagara. The Ailas, under Puriiravas, dominated
the scene and extended their sway into the Ganga doab (Kanya-
kubja), Malwa and eastern Rajputana. Nahusa and Yayati

accounted for the neighbouring kindoms under the Solar dynasty,

55, IVA, Chs. IV and V.
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and their realm boasted of such vast territories that Ksatravrddha,
the former’s brother, established at Kasi in the east, and Yayati’s
five sons founded fresh dynasties in the regions received by them.
Piru, the youngest, continued the main line in Madhyadeda, the
couthern half of the Ganga-Yamuna doab, with its capital at
Pratisthana. Yadu received territories to the southwest covering
the country watered by the Carmanvati (Chambal), Vetravati
(Betva) and Suktimati (Ken). Turvadu got the southeastern
region (round Rewa), and Druhyu the territory west of the Yamuna
and north of the Chambal. The northern portion of the Ganga-
Yamund doab was assigned to Anu. The Yadavas (descendants
of Yadu) soon eclipsed the other branches of the lunar dynasty,
and branched into the Yadavas and Haihayas. They destroyed
the Punyajana Raksasas in the southwest, who had overthrown
the Saryatas from Gujarat and Kathiawad. The Yadavas then
drove the Druhyus across_the Aravallis into the Mdrwad deserts
from where the latter migrated to Qandahar through Sindh.’®
Later, turning to the east, the Yadavas overthrew the Turvasas
and probably defeated the Pauravas. They further drove the
Anavas in the mid-Ganga doab leading to their bifurcation north-
wards into the Panjab and eastwards into Bengal. The former
established themselves in the Panjab under Ufinara after displacing
the Dharstakas, and the latter under Titiksu settled in Bengal
after overthrowing the Saudyumnas. These Yadava conquests
were accomplished under Citraratha and Sadabindu. The Yadava
power, however, decayed after Sadabindu, and the scene of activity
was transferred to the north in Ayodhya under Samrat Mandhatr
of the solar dynasty who had married Gaurl, the daughter of
Sadabindu.

After subjugating the Kanyakubja and Paurava kingdoms,
Mandhatr fought against the Anavas and Druhyus in the
northwest, and then carried his conquering hordes through the
Vindhya to the Narmada. His son Purukutsa continued the
victorious campaigns of his father and subdued the Narmada
region. Both Mandhatr and Purukutsa, however, spared the

56. cf. AIHT, pp. 262, 264.
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Yadavas, their relatives through matrimonial alliance. The
Ayodhya power declined after Purukutsa, and the Yadavas, this
time their Haihaya branch, entered the arena again in their
contest for supremacy. Reoccupying Malwa and fortifying
Mahismati under Mahisyanta,the Haihayas took possession of the
Paurava realm and invaded the Banaras kingdom. They reached
their zenith under Arjuna who ruled practically over the whole
of the north, even up to the Himalayas. Bahu, the Iksvaku king
of Ayodhya, had to seek refuge with Aurva, a Bhargava sage.
The Bhrgus left the Haihayas and set up in Kanyakubja where
they strengthened their position by comtracting matrimonial ,
alliances with the ruling families. Paradurama, the great Bhargava
hero, organised a confederacy of Vai$ali, Videha, Kaéi and
Ayodhya against the Haihayas. Arjuna’s successor Vitahavya,
after whom the dynastic list of the Haihayas practically came
to an end, was completely routed, had to seek shelter with a
Bhargava rsi and to become himself a Brahmana.

Sagara was posthumously born to Bahu in the hermitage of
Aurva. He was a great conqueror, and absorbed not only the .
Pauravas and Kanyakubjas but also the foreign Sakas, Yavanas,
Paradas, Kambojas, etc., who had occupied Ayodhya during the
period of turmoil following the exile of Bahu. As the result of
Sagara’s campaigns, the Yadavas retired into the Deccan and
founded the kingdom in Berar. Kasi, Vaiéali, Videha and the
eastern Anavas in Bengal survived the onslaughts of Sagara.

Thus, by the end of the Krta age, the Aryans had penetrated
the whole of north India including Sindh and Qandahar in the
west and Behar and west Bengal in the east. In the south the
‘Aryans colonised Gujrat, Kathiawad and Berar, and their southern
limits had extended beyond th¢” Vindhya and Narmada down
to the Tapi and the Satpuras. Traditional history indicates that
the Aryans first conquered Mahismati, then Vidarbha and Mekala,
and then pressed towards Anga, Vanga and Kalinga. It was after
colonising these parts that the Aryans further conquered A$maka,
and Miilaka in the south.
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IX

The end of Sagara’s reign heralded the beginning of a new
order in India. New kingdoms sprang up in place of those
destroyed by Sagara. The Yadavas, Haihayas and Ikgvakus
destroyed the Paarava kingdom, and the royal family sought
refuge with the Turvasus. On the weakening of “the Iksvakus
after Sagara’s death, Paurava Dusyanta, who was adopted by
Turvasu Marutta, not only recovered his ancestral kingdom but
augmented it. His son Bharata, after whom the Pauravas came
to be called Bharatas, was a great conqueror and carried the
frontiers of his kingdom up to the banks of the Sarasvati.
Bharata probably shifted his capital from Pratisthana to the city
later called Hastindpura after his successor Hastin. Shortly
thereafter, the Bharatas expanded into Dvimidhas (Kumaun
Division of the U. P.), the main Hastinapura line (Meerut, Ambala
and Delhi), the north Paficala (Rohilkhand) and south Pafcala
(Agra and Kanpur) displacing the Kﬁnyakubja,’ I{inggi'am,.
Among the Bharatas, the north Paficala alone rose into prominence
under its powerful kings, -among whom Divodasa was the
contemporary of king Dasaratha of Ayodhya. The Yadavas
started expanding northwards from Vidarbha, and soon _conqueréd
the Cedi territories, gradually extending them up to the Mathura
region. The “Anava branch in the east” founded by Titiksu
in Anga expanded cousiderably and comprised the five states of
Anga (Bhagalpur), Vanga (Bengal), Kalinga (Orissa), Pundra
(Rajshahi) and Suhma (Chota Nagpur). Sibi Ausinara and his
sons pushed the Druhyus into the northwest corner of the Panjab.
In course of time, the Druhyus outgrew in number and founded
many principalities in the Mleccha countries bzyond the frontiers:
of India.’” This outward migration from India in about 2000
B.C., at a very modest estimate based on the chronology proposed
by Altekar, explains the mention of the Aryan gods in the Boghaz-
keui treaty assigned to 1400 B.C. Rama of Ayodhya played a
very important part in the expansion of the Aryan culture in the

57, cf. AIHT, pp. 108, 264, 293.
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south. Agastya, the pioneer among the rsis to establish a hermi-
tage in the trans-Vindhyan region, preceded Rama by some
generations, and paved the way of later adventurers.

The -Aryan occupation during this periods thus extended
further east and south embracing, in addition to the territories
already occupied in the Krta age, Orissa, Assam, Chota Nagpur,
Central Provinces and some parts further south. ‘The southern
territories of Janasthana, Kiskindha and also Lanka came under
the sphere of Aryan influence during the days of Rama.

X

: The power of Ayodhyﬁ waned after Rama, and it no longer
played a dominant part in traditional history. The north Paficala
dynasty attained great prominence under a succession of powerful
rulers, and Sudas, who flourished about four or five generations
after Rama, undertook great military operations. He was the
principal figure in the famrous Dasarajiia, and emerged victorious
the battle resulting in the exile of the Paurava king Samvarana
in Sindh. After Sudas, however, tl‘le Paficalas declined, and the
Pauravas regained supremacy in the days of Kuru, son of
Samvarana. The Pauravas or Bharatas reappear as Kauravas
after this Kuru. His successor Vasu Caidya absorbed the Yadava
kingdom of Cedi and advanced into Chota Nagpur. Magadha
and Cedi, among the dynasties founded by his sons, rose into
prominence.

The Yadavas also expanded and branched off into the
Vrsnis, Andhakas, Satvatas, Kukuras, Bhojas, etc. The Vrsnis
became allied with the Kauravas by matrimonial relations and
came into conflict with Jarasandha, the Magadha rular. The
invasions of Jarasandha, however, forced them to retreat from
the Mathura region, and they migrated towards southwest
founding their branch in Dwarka, The Vrsni prince Krsna with
the help of the Pandavas overthrew Jarasandha., This leads us
to the Bharata war.

By the time of the Bharata war, the Aryans had expanded‘
over the whole of India and even beyond its frontiers in the west.
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There is no doubt that the northern India and some territories
beyond the Narmada and Tapi in the south were Aryanised, but
the regions further south did not receive Aryanisation to that
extent which the north had received. The Mahabharata represents
the Pundras as one of the Aryanised people. Pragjyotisa (modern
Assam), which also included portions of the slopes of the Himala-
yas, was ruled by the Aryans, while the subjects were the Mlec-
chas® Though the Muahabharata and the Puranas speak of the
Colas, Keralas, Pandyas as participants in the Bharata war, the
fact is doubtful, and the references are very late interpolations iﬁ
the Muhabharata and the Puranas. '

After the Bharata war, only Magadha, Kosala and Avanti,
besides the Pauravas, retained some importance. Their activities
concerned mainly the north, and up to the period of Sidunaga,
there was practically no extension of the Aryan culture of influence,
there being changes of territories between these dynasties.

XI

The story of the Aryanisation in traditional History reveals
several interesting features. It shows that eastern India was but
imperfectly Aryanised. It never adapted itself completely to the
rigid models of the Madhyadesa. The partial Aryanisation of
Magadha partly explains the receptive mood of the populace which
resulted in the rise of new religions, and the large proportion of
converts to new religious faiths and systems in that region. We
find that the Aryanisation of the north was effected principally
through conquests whereas the south was Aryanised mostly by
peaceful means. The rsis played a very prominent part in the
diffusion of the Aryan culture in the south. The Pandyas were
emigrants from the Siirasena in the north. The Deccan and the
south reveal three shades in the stages of Aryanisation. Berar and
Maharashtra were completely Aryanised by the conquering
Yadavas who imposed their language and creed on the populace,
The Andhras did not remain long under the Aryan rule, but,
hemmed in as they were between the Aryanised Berar and Kalifiga,

58, Mbh, 11, 23, 18-9; 47, 12-4; V. 164. 35 ; VIII, 4. 15-6.
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they became influenced by the Aryan language and creed. The
Tamil country remained free from Aryan influence.

XII

After thus considering the data afforded by the Vedic texts
and the Puranas, let us attempt a coordination of the two. The
Puranas open with Manu as the overlord of a large part of the
north. This is certainly not correct as it must have taken a few
generations to occupy the regions, as we find from the Rgveda,
which indicates that the Aryans had not penetrated long enough
in the east.

The occupation of Ayodhya, placed by the Puranas about
70 generations before the Bharata war, occurred in ¢. 1900 B. G.,
so that Mandhatr, the 21st ruler in the dynasty, is to be assigned
to ¢. 1700 B.C. This early date is confirmed by Vedic tradition
in which Mandhatr figures as a very ancient, almost a mythical
personage, who was contemporaneous with the Afgiras and the
Pitrs in very ancient times.® To reach Banaras and Videha
in the east and Malwa in central India the Aryans could not
have taken more than 200 years, as stated by Altekar,*® which
is corroborated both by the Vedic and Puranic evidence. I have
shown that the war in which Paurava Samvarana was routed
and had to seek refuge in Sindh was the Puranic replica of the
Dasarajfia echoing the complete defeat of the Piirus.® The .
Dasarajfia war, according to the chronology adopted for this
article, was fought in e. 1400 B.C., but the geographical horizon
at this period is much extensive in the Puianas embracing
practically the whole of India, as the hero Sudasa is placed after
Dasaratha and Rama in the Puranas. Indeed in several instances,
it is seen that there is perfect agreement and synchronism between
the Vedic texts and the Puranas in most particulars relating to
various incidents ; and “the apparently conflicting statements”,
as observed by Rapson, “are not really contradictory ; the chain

59, RV, VIIL. 40. 12. o = Eaclen = T

60. PIHC, XXII, p. 29.
61. Dagarajiia : A new Lnterpretation, Munshi Vol., 11, pp. 70.9,
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of evidence which might bring the tradition into substantial
agreement with the Rgveda has been broken”.** There are,
however, serious discrepancies regarding geographical data,
Similarities of names and incidents are not mere coincidences.
The reason for the differences appears to be that the Siitas some-
how lost geographical specifications in the tradition ; perhaps they
were thought to be of minor importance; and later on, When
need was felt to supply the geographical background to the in-
cidents, subsequent redactors incorporated whatever they could
extract out of the floating tradition supplying the rest from their
cultural background. In any event, in the case of a conflict
between the Vedic texts and the Puranas, preference is always
to be given to the former.

XIII

Before turning to the archezological data on the Aryan
cxpansion, it is necessary to discuss the chronological position of
the Rgveda, the most important of our literary sources, and the
Indus valley civilization, which constitutes the earliest archzo-
logical evidence in our context.

Follewing Marshall, and particularly Wheeler who accused
Indra of the sacking of the Indus cities,”® primarily on the
supposed destruction of the Harappan civilisation by the Aryans
in ¢ 1500 B.C., archzologists place the advent of the
" Aryans in India in ¢. 1500 B. C. However, as pointed out by
Kane™ and Altekar," there is no archzological evidence to
prove that the Aryans completely destroyed the Harappan
civilization. On the contrary, recent investigations have shown
that there was no violent end, but the decay was gradual,
a fight against nature.* Of the three cemeteries found at

62. CHI, I, p. 306.

63. Indus Givilization (Cambridge, 1953) pp. 90-2. “On circumstantial
cvidence i, Indra stands aceused.” (p. 92)

64. Presidential Address (pp. 15-6), Indian History Congress, Sixteenth
Session, Waltair, 1953.

65. PIHC, XXII, pp. 15-6.

66. ef. Sankalia, IAT, p, 70 n 124 ; Wheeler, E/P, pp. 113-4,
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Hafappa; Céri_ieteryn H 1, the uppermost, has been taken to
represent the Aryan culture; and the fact of its immediately
overlying Cemetery R 37 representing the Harappan culture,

is interpreted as the conquest and destuction of the Harappans
by the Alyans and the superstructure of the latter on the

ruiis of the former. But the stratification is agaist such a
view as the debris of five to seven feet between Cemetery R 37
and Cemetery H 1 shows a clear hiatus and not continuity,®
that it cannot be maintained that the Aryans destroyed the Hara-
ppans. There was no trace of the so-called invaded when the
so-called invaders arrived on the scene. It cannot, again, be
argued that the Cemetery H 1 culture was Aryan. Funerary
customs of both Cemetery H 1 and Cemetery H 2 speak against
their association with the Aryans, whose customs were quite
different. Thus archaeological evideuce does not point to the
destruction of the Harappans by the Aryans in ¢. 1500 B. C.

Now, the Aryans were not a racially homogeneous people,
and the skeletal remains in the Indus Valley indicate the presence
of the Aryans. Following up the trail of the Aryans from
Western Asia on the basis of archaeological evidence it is seen
that a branch of the Indo-Iranians could have reached Indja from
Bactria even earlier than 2000 B. C. The Boghazkui inscriptions
do not militate against the Aryan entry into India before 1400
B. C. As has been indicated when considering the Puranic
evidence, the Druhyus, who were ruling in Gandhara, migrated
further west to Mlecchadesa i. e. Mesopotamia, not later than 1700
B. C. after entering India before 2000 B. C.

As the date of the end of the Harappan culture is accepted
as 1500 B. C., it seems that the Aryans and the Harappans lived
together in India for at least five centuries, if not more.

XIV

There has been quite an amount of ‘speculation among
scholars as to the identity of the Harappans or the authors of the
Indus valley culture. Without entering into details as to the

67. cf. Lal, A7, 10-11, p. 151 n 1.
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various views and the grounds therefor, I may state here that I
agree with the views of Altekar connecting the Panis with the
Harappans.® The Rgveda shows close contact with the Panis,
and it has already been indicated that the date of the advent of
the Aryans does not go against the association of the Aryans with
the Harappans for some centuries. Relics of the Harappan civili-
sation have been found in the valley of the Ghaggar, the ancient
Sarasvatl. The Panis or the Harappans appear to have taken
part in the Dasarajfia and other battles of the Aryans. The
Aryans apparently did not oust the Panis out of the Indus valley
and occupy it, but allowed them as their vassals. There were
several non-Aryan pockets in the Aryan territories as would appear
from the Puranic accounts wherein several Naga, Raksasa and
non-Aryan principalities are said to have flourished during different
periods in between the Aryan terrilories. The colonies of the
Harappans extended eastwards to Rupar and Bara in East Panjab,
Ala mgupur near Meerut, and in Bikaner, and southwards in
Sawrashtra, '
XV

That the copper hoard people, associated with ochre-washed
ware,” came between the Harappans and the Painted Grey Ware
culture, appears from the excavations at Ruper and Bara in East
Panjab which show that the Painted Grey Ware succeeded the
degenerate Harappan culture after a gap,” and from those at
Hastinapur, where the ochre-washed ware occurred in the lowest
layer below the Painted Grey Ware.®, The finds can be placed
to ¢. 1800 B.C. We do not get information about the copper
hoard people and their associations. As they belong to the
pre-Grey Ware period, they are supposed to be some pre-Aryan
people, probably the Nisadas,” or primitive tribes. For - aught
we know they might have been some tribes in the vanguard of
the Aryans. The extent of their culture, in the _present state of

1 68. PIHG, XXII, pp. 20 ff. ?
69. Lal, 47,7, pp. 20-39 ; Wheeler, EIP, pp, 123 f; Sankaha, PPI, Ppe 223.
70. cf. Sankalia, AT, p. 52.
71. Lal, 41, 10-11, p. 11 (Period I).
72, " Lal, AI, 7, p. 39 ; Sankalia, PPI; p, 223.
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our knowledge, appears to be Rajasthan along with the Ganga
vdlley, Orissa, Central Provinces and Nasik.” The population
‘was composite even in those early days so that there is nothing
surprising if a section of the Nevasians (or even elsewhere in the
region) was of a primitive racial type, or even if we get evidence
of the fusion of cultures.

XVI

After the ochre-washed ware, but before the historical
Northern Black Polished Ware, comes the Painted Grey Ware,
which has been associated with the Aryans. It was first found
in the lowest layers at Ahicchatra in 1940-44 and later at
Hastinapur, Rupar, Purana Qila, Ujjain, Mathura, éravasti,
Kausambi, Alamgirpur, Bikaner, and other sites, with greatest
concentration in the Ganga-Yamuna doab, the Aryavarta or
Madhyadesa of the Vedic texts and the Puranas.™ The asso-
ciation of the several sites of the Painted Grey Ware with the
heroes of the Bharata war raises many expectations about the
solution of several knotty problems and the unfolding of unknown
facets of our culture from these sites. Nothing unearthed so far
tells us anything about the authors of this culture. What little
we know about their food and residence seems to be quite
inadequate for associating them with the Aryans of the age of
the Bharata war. No doubt horizontal excavations at these
sites, as elsewhere, will unravel the mystery to some extent.
Yet assuming that the Grey Ware culture people can be identified
with the people of the Bharata war, we are still far away
chronologically from the age of the Rgveda, and hence on this
ground also, our placing the Rgveda as contemporaneous with the
Harappans for some centuries receives an additional support. It
may be stated here that archaeology has not yet unearthed any
site showing definite relics of the Rgvedic period.

That the Painted Grey Ware culture people had contacts
with the contemporary cultures in the Panjab, Rajputana, Malwa,

73. ef. IAR, 1957-58, p. 30 ; 1960-61, pp. 66, 26.
74. cf. Wheeler, EIP, p. 129 ; AI, 1, pp. 589 ; 10-11, p. 13; I4R, 1953-54,
P« 6; 1956-57, p. 219 ; 195455, p, 15 ; 1958-59, p. 48 ; 1957-58, p. 47.
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Eastern U.P, and Behar would be apparent from the finds of
sherds from so far south as Ujjain, Chosla and Gondi in Ajmer
‘and Jaipur, with small settlements in Rajputana, up to Vaidali
in Behar in the east and up to Madhopul near Jullundur in the
north.” This shows that the Narmada valley and the region to its
south remained unaffected by the Painted Grey Ware culture.

On the basis of the assumed connection of the Painted Grey
Ware Culture with the arrival of the Aryans, Sankalia equates
the Bharatas who occupied the Ganga-Yamuna doab with the
Aryans of the Painted Grey Ware culture.’® The Painted Grey
Ware sites in ancient Kosala like Sravasti, Ahicchatra, etc, may,

in like manner, be associated with the Iksvakus figuring in the
Vedic texts and the Puranas.

The Malwa Ware is spread all along the Narmada, and is
to be tacked on to the Haihaya . branch of the Yadavas,” who
occupied the Malwa region, according to the Purapas, in e 1800
B.C., the date assigned to the Malwa ware. Altekar’s anticipation
of finding a Harappan settlement below the modern Dwarka™ has
not been realised so far by the excavations at Dwarka, which
tend to confirm a very late Puranic statement that Dwarka was
swallowed by the sea.” Another Puranic statement about the
transfer of the capital from Hastinapura® has been confirmed by
the Hastinapura excavations, which show evidence of flood in
early levels, which can be assigned to a period a few generations
after the Bharata war.®

XVII
Large-scale horizontal excavations will, no doubt, provide
a clear picture of the vicissitudes of the Aryan occupation and
expansion in India and will also solve several controversial problems.

75. cf. Sankalia, PPI, p. 184.

76 Sanka ia, PPI. p. 279.

77. ef. Sankalia, PPI, p. 279,

78, PHIC, XXII, p. 30.

79. Artic e in the Times of India, June 2, 1963,
80. cf. Pargiter, Dynasties of the Kali Age, p. 5.
8l. AlI, 10-11, pp. 14-5, 23,
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The Puranas are eighteen in number and four lakhs of Slokas
in extent. It is a vast literature ascribed traditionally to Sri Veda
Vyasa as their author. In India there is no other literature
comparable to the Puranas in range of topics and in its influence
which is far-reaching on the religion, philosophy, modes of worship
and spiritual inspiration and faith of the people. It may be stated
with truth that Hinduism is the religion of the Puranas and
moulded by their teachings as a subtle influence on all its aspects,

o
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Many millions of men living in villages and cities owe their
allegiance to Hinduism as propounded in the Puranas. We there-
fore owe it as a duty to inquire about the authorship, antiquity,
contents and the inspiring ideals of the Purana literature. In
matters of religion the Purdnas inculcate an eclectic system which
is extremely elastic to suit the needs of all persons in society.
This attitude is characteristically Indian which is unique in the
world and which has exercised its benign influence on the entire
religious tradition of India. In fact, the door of the Purinas was
thrown wide open to all the religious disciplines ranging from the
highest Vedic philosophy to the most primitive austric cults rooted
in the soil. It is done with a broadmindedness that fills the
Puranic descriptions with a super-gladenning atmosphere.

The antiquity of the Pur@nas goes back to the Vedic times.
The Itihasa-Purana literature existed in the time of the Atharva-
veda and there are many legendary elements in the Vedas that
_ propetly belong to the realm of the Puranas and have the same
style. There is again a reference to the Itihasa-Purapa-Vidya
which Narada had learnt before he came to Sanatkumara for
instruction in higher Brahma-knowledge. In fact it is stated in
the Puranas that Brahma first created the Puranic literature even
before he produced the Vedas. The meaning of this statement is
that the metaphysical truths found in the Vedic Mantras were
first cast in the form of legends that belonged to the realm of the
Puranas, and these must have been current in the legendary lore
of the people in an extensive area from where they were taken into
the Vedic Mantras. Such may be the great legends of Indra and
Vritrasura, Indra and Sambara, Indra and Namuchi, Rudra and
his conflict with the demons, Asvins and their stories of exploits
about Soma, Stirya and his wife Saranyt, etc. Behind all these
tales some cosmogonical truths were implied from the Vedic points
of view, but they were presented as stories which the Puranas
have presented in amplified form.

About the authorship of the Purapas it may be said that
they existed much earlier than Veda Vyasa himself, but he
organised this literature just as he compiled and classified the
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available Vedic Mantras into their respective $akhas and Samhitas,
It was an epoch-making literary task of which the credit goes to
Veda Vyasa, as the greatest doyen of Sanskrit scholarship in
ancient times. But the chapter was never closed and the work of
redaction he began was continued throughout, so that there were a
number of Puranic authors known as Vyasa in North India and as
Purayz in Gujarat and Maharashtra. We find frequent references
to them in Sanskrit literature. It is clearly stated in the Vayu
Purana (61.59) that the original Purana-Samhita consisted of four
thousand verses from which many other Sarilitas were compiled
with additional material by subsequent authors so that to-day we
have inberited a massive literature of eighteen Puranas comprising
four lakhs of &okas, that is, hundred times its original extent. Those
who were responsible for this miracle of authorship and colossal
amplification comprised a succession of -the most brilliant poets
and religious teachers who did much original thinking and incor-
porated a large number of new subjects in the corpus of the Puranic
text. The over-riding condition was that the name of the original
author Veda Vyasa was to be retained throughout and under his
aegis the new material was taken. This was an important rule
which had been fixed in the Vedic Academy that all the Samhitz
texts and whatever literature was produced under an Academy
should bear the name of the Founder-teacher and not of any
subsequent author. In a way the literature belonged to the
whole Academy and was named after it and no individual
authorship was claimed. The Taittiriya Samhita, Brahmana,
Arapyaka, Upanishads, and Pratisakhya all bore the name of
the Taittiriya Academy. Similarly the Purana Sambhita was
originally a text produced under either the Vedic Academy of
Pﬁrééarya, Veda Vyasa and was distinguished by his conventional
authorship. Although factually there was a continuous addition
of new matter and it was considered obligatory on new generations
of Pauranikas to bring the text upto date from time to time. The
belief in Vyasa’s authorship was maintained with uncompro-
mising vigour and in fact the whole tradition of two thousand
years no one ever thought or dared to disturb or question this.
Dvaipayana Vyasa was also regarded as Vachyayana (Ahirbudhnya-
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Samhita 12.17), son of Goddess Vak or Sarasvati, and an
incarnation of Vishnu, whose authorship of the eighteen Puranas,
Brahma-Satras, Maha-Bharata and the Bhagavata, was justly
regarded as the most stupendous literary achievement in the
annals of human history.

Puranic writers and those who listen to these texts as
Katha remained unconcerned as to the period when the texts
were compiled. They were statements of eternal Dharma. ' But,
the successive ages have left their clear impression on the Puranic
texts and modern scholars have unravelled with critical acumen
the different strata of historical and institutional material of which
layers upon layers lie embedded in the corpus of the Puranas,
It is a good thing in one respect that it shows the elastic nature
of these compilations which have taken part in the untrammelled
development of Hinduism.

Apart from historical questions, our major concern is to
know the contents of the Puranas and how they vitalise the roots
of Hinduism. According to an ancient definition the two major
subjects of a Purana are creation and dissolution, Sarga and
Pratisarga. These are but two aspects of the same medal. The
complex problem of cosmogony or creation of the world and of
the individual as twofold manifestations of the divine power are
subjects of the highest importance in the Puranas. It may be
said with some justification that the highest concern of the
Puranas is to state their belief in the transcendent reality and to
explain its nature. This is a theme which they broach in a
hundred ways to speak of the glory of the one divine Lord who
is the creator, preserver and destroyer of the worlds. The Puranas
clearly believe that the ultimate reality is one. He is the supreme
Soul, the Universal Lord, the one God without the second, whose
transcendence none can compare. His might, glory and power
are supreme. He is beyond nature, but also inherent in nature
and its real master and cause. The basic doctrine of Puranic
cosmogony (Srishti Vidya) is that of the three Devas who represent
the triadic pattern in manifestation, Brahma, Vishnu and $iva
are the three deities who are present in every living centre. They
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constitute the cyclic wheel revolving as Brakmanda Chakra. In
abstract terms they are the three supreme principles of creation,
preservation and dissolution, that is, a release of the world-
building forces from an unmanifested point or tranquil substratum,
maintaining those forces in a balanced condition and ultimately
their withdrawal into the same source. As seen in the rhythm
of time this law of coming and going, rising and setting with a
stable interval between is operative everywhere. We know it
from the time of Rigveda but the great merit of the Puranas
consists in transforming the conception of the three deitics,
Brahma, Vishnu and Siva, as the nuclei of devotional worship
_and investing each of them with an encircling mythology of great
beauty and symbolical significance that has ingpired religion,
literature, art and recitations.

It may be noted that the Puwranas maintain the supremacy °
of each deity in his own sphere or station so that each one
trancendent as well as accompanied by the team of the three
brothers, Brahma, Vishnu and Siva. It is emphatically stated
that they are all of equal rank and in the Puranic view any idea
of their relatively superior or inferior position is inadmissible.
Brahma is the creator of the worlds; Brahma signifies the
ancient coception of Prajapati, the Lord of all creatures and
the maker of the worlds. Literally Brahma representg the same
idea as Brahma, that is, the principle of growth or irresistible
emanation of dynamic power from its centre. This emanation
is exemplified in the four directions which take the form of a
Swastika and correspond to the four faces of Brahma. The Lake
in which Brahma floats on his vehicle Hasisa is Manasarovara,
which symbolises universal Mind. The Hamsg is the individu
mind. Brahma is thus the great principle of Buddhi or universal
consciousness with which creation begins. The first act of Brahma

al

for initiating his creative activity is to set in harmony the two
conflicting forces of cosmic energy symbolised as Madhu and
Kaitabha. Brahma is the genius of Yajfa and Yajiia implies a
perfectly balanced system in which a field of energy is created
with a controlling centre and an all-round regulation.  This is
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said to be the region of the Devas who are brought into existence
by the supreme intelligence or Speech of Brahma named Vak or
Sarasvatz, that is alternatively spoken of as the Knowledge of the
Vedas. Brahma’s vision and power are due to his Vedic Wisdom
which is a synonym for the Universal Mind or the conscious
will to act as inspired by activated knowledge. Brahma is said
to have a Brahma-Sabha attended by all the Rishis or archetypal
sages. It is stated that none can transgress the ordinances of
Brahma and that the immutable law of karma has been established
by Brahma Prajapati. The order of the cosmos which is seen
in the revolution of time and space is the visible form of Brahma’s
will or his Universal Karma.

A noteworthy feature about the mythology of Brahma is
that he is the guardian of both Devas and Asuras; both may
approach him and obtain his protection. The Asuras frequently
propitiate him by the power of their Zapas and they exist by
his sufference and no one wholly uproot them for all times and
from all places. The meaning is that the Devas as light and the
Asuras as Darkness must co-exist to constitute the tensjonal
dualism of the cosmos; otherwise creation would lapse into a
stillness or equilibrium without expression of activity.

Brahma is credited in the Puranas with having created the
vast order of time whose durations become manifest as fourteen
Manvantaras in the day-time of Brahma and fourteen in his
night-time, and one each in the two twilights (Saizdhya Kala),
making up a total of thirty Manvantara periods. It is very
surprising how a minute record of these astronomical periods of
time has been maintained in the Puranas. The vast immensity
of time and the measureless depths of space are a favourite theme
of the Puranas and both appertain to the miracle of Brahma’s
creative activity. It is said in a short story that Brahma himself
was not able to charter fully the extent of space created by him.
He flew on his Hamsa and did not reach an end, which means
that even with the power of his mind he was not able to
comprehend how big the cosmos is.
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Vishpu, the preserver, is the second great deity of the
Puranas. There is hardly a Purana that has not received
Vaishpzava influences or been impressed with the Bhagavata stamp
of religion, philosophy and cult-worship. The Bha@gavata movement
be-strided the whole country of which a comprehensive record is
available in the existing Purana literature and also in the form of
temples and sculptures that have survived. Great emperors like
Samudragupta and Chandragupta were devotees of Bhagavan
Vishnu and it was specially during the hundred years of their
reign that Vaishpavism emerged as the greatest religion of Bhalkti.
The available Bhagavata text is the greatest document of that
movement.

It gives us the quintessence of the Puranic religion and
gives a clarion call to rally round the worship of Vishnu as
representing the supreme deity who pervades the whole world
and life. Vishpu is the great bowl or container, Maha-Patra, of
all the moral and spiritual virtues for which the soul aspires, e.g.
truth, compassion, breadth of heart, Dharma, Tapas, Vairagya, etc.
The Bhagovatas distinguished themselves by a sympathetic
understanding towards all creatures high and low and men and
animals. In the Gupta period Puradnic culture and Bhagarvata
culture became interchangeable terms.

Vishnu is described in various forms. His vehicle Garuda
is a winged bird iconographically, but explained in the Bhagavata
as the embodiment of rhythmic movement (Chandomayena
Garudena samuhyamanah). Garuda was the same as Suparpa
Garutman of the Rigveda to be identified with Sturya or the
principle of Time who is bearing on its back the cosmos. Vishnu
is said to be sleeping in the ocean of milk, Kshzrasagara, and
from his navel rises a lotus stalk on which Brahma takes his seat
before he begins his creative activity. There are two concepts,
namely a primeval ocean of water and then an ocean of milk ;
the latter is brought into existence by the process of churning.
The meaning is that dissolution (Pralaye) is symbolised as the
ocean of water and Srishti as the ocean of milk. Conversion of
water into milk implies an act of creation that we see in the cow
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and in the Mother. Milk is the sign of motherhood generated
in the breast for the sake of the child that is born from the
mother’s-womb. It is stated in the Purapas that Vishou was
at first in a state of rest. He had withdrawn the principle of
time into his own body and time is symbolised as Rishi
Markandeya, who lived to an age of a thousand years, who
entered Vishnu’s mouth to initiate the period of dissolution. At
the end of it, when the process of creation was to restart, the
Goddess of Sleep (Nidr@) came out of Vishnu’s body and was

propitiated in a Stotra by Brahma. This roused Vishpu to fresh
activity.

This is a symbolical description of the twofold rhythms of
periodic activity and rest, also known as creation and dissolution.
As soon as he woke up, Vishnu found the two demons, Madhu
and Kaitabha, locked in combat and he used a device to bring
about their mutual balancing. These were the two forces of
Rajas and Tamas, activity and inertia, and Vishnu as the genius
of Sattva brings the two under his control and thus the stage for
the balanced interplay of the three forces or Gusuas is set, by
which creation proceeds.

Vishou’s cou’ch on which he sleeps is said to be the cosmic
serpent, Ananta Sesha, with a thousand heads, Ananta has
obviously reference to the infinite substratum of the finjte worlds,
The former refers to the transcendent and infinite Brahman and
the latter to his form-made finite in the cosmos. Sesha and
Vishnu are like the two wheels of a single chariot which support
each other. The thousand heads of the cosmic serpent recall
the thousand-headed purusha of the Rigveda, an oft-repeated
theme of the Purapas and a motif here re-employed for a new
purpose of art and cult. In each major incarnation of Vishnu
like that of Rama and Krishna there is a Sesha-counterpa.rt .of
him.  Sesha literally means the remainder which £lls the
mathematical contents of the whole. In a way the Puranas
employ their own terminology to express the absolute and £hé

relative.and both are said to be the two aspects of Vishnu, '
11 '
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_ As a deity Vishou is known in the Rigveda and his greatest
exploit is the taking of the three steps (Privikrama) : at first he
is Vamana, but by taking three strides, he becomes Virat. This
becomes the Trivikrama legend in the Puranas. Although cast
in a mythical mould the meaning of the legend is clear. FEach
centre of new life is a dwarf in the beginning, that is of small
or stunted growth ; but by virtue of life’s expanding rhythm it
grows into its full form that is called the Giant, Virat. Even the
cosmos grew into its present dimensions from tiniest beginnings.
The child in the womb grows from the zygote into the foetus
or from the first fertilised cell to the fullest embryo in the
mother’s womb by the clearly established law of the Dwarf
becoming the Giant by the virtue of Vishnu’s three steps. In each
growth or movement these three steps arc visible, since Vishnu is
present everywhere. Outward movement (Gati), inward move-
ment (Agati) and rest (Sthiti), these are the three forms in which
Vishnu shows his activity. These are said in the Rigveda to be
the Dharmas of Vishgu and the Puranas made of them a legend
_ of great beauty as the story of Vishnu’s Z'rivikrama incarnation.

Another  distinguishing feature of Vishpu is the fourfold
nature of his form, his four arms holding four attributes, which
has reference to the fourfold manifestation or the cosmic Svastika,
The Rigveda describes it as the perfect chakra in the hands of
Vishnu, which consists of four angles of 90° each (Rigveda,
1. 155.6). What is said to be Ywva Kumara in the Rigveda
is the same as Vamana in the Puranas, the ‘young Hero’,
the ‘beautiful boy’. He symbolises the principle of life (Prapa),
Agni, Surya, Narayana, Indra, etc., in the Upanishadic literature,
The Puranas were called upon to take their clue from Vedic
heights and to adjust their formulations to the new religious cults
that were developing. So it happened in the case of Vishnu whose
fuller descriptions display many new elements and a congeries
of the old one. The Puranas were assimilative of many strands
and wove them into a new fabric of fresh meaning and beauty,
The concept of Vishnu as formulated by the Bhagavatas is of this
type and is a theme surcharged with the spirit of devotion,
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The great God Mahadeva Siva is the third deity of the
Trideva pantheon on whom the Purapas pour their highest love.
It is difficult to bring under reasonable limits the manifold
descriptions of the metaphysical, religious and mythical forms of
Siva as given in the Purapas. Siva was also called Rudra, and
Rudra was a distinctive name of Agni, the Vedic God in its
most popular form.

The identity of Agni and Rudra, an essentially Vedic
theme, is repeated many times in the Puranas. The philo-
sophical idea that Agni and Soma take part in the creation of
life (Agnishomatmakarir jagat) found its most beautiful expression
in the Ardha-narivara form of Siva elaborated in the Puranas,
The right half is male and the left half is female, that is a
combination of Siva and Parvati as the two parents of the world
who are present in each and every centre where new life or
Prapagni symbolising the babe or Kumara Skanda is produced.
The Puranas speak of him as the son of Agni or Rudra who has
become Siva by his marriage with Uma. Siva is said to have
five faces which the Puranas clearly speak to be the five great
elements, sky, air, fire, water and earth. Siva is Chandyraiekhara,
that is, bears the moon-god on his head. The moon represents
the universal mind of the creator, namely the death-conquering
principle of illumination or Samadhi. He is Gargadhara, where
Ganga typifies the stream of Soma as it flows from the immortal
heaven to the level of the mortal pafeha bhitas. The matted
locks of Siva on his head symbolise the principle of Akasa
consisting of the directions of space in which the stream of Ganga
first descends and then loses her way and finally is released to
descend on mortal earth. Both the moon and the river Ganga
point to the immortal nature of Siva by which he is called
Mrtywijaya. He has conquered deathin his own body represented
as poison and the serpents. He keeps the poison in his throat,
that is, in the midst of Akaia where its deadly fumes are dispersed
without any baneful effect. He is also immune from the
poisonous fangs of the vipers that clasp around his body.
- The motif of the winding serpents was taken from the
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Rigveda where Vritrasura is the great serpent interlocked
in a mortal combat with Indra. The king of serpents pendent
along Siva’s breast is the Puranic version of Vedic Vritra.
About one thing the Vedas and the Puranas are unanimous,
namely that Rudra and Siirya are identical. There is both
death and immortality in Siirya. On this side of Sirya,
in the material world, there is death and darkness (Mrityw, tamah)
and on the other sid= there is light and immortality (Jyotih,
amyitam). This side and that side are to be viewed as the
material and spiritual aspects of the mind in depth psychology of
which each individual is constituted. Siva after all is the great
deity, the divine principle in each individual, named Prana.
He is a Tryambaka God, son of three mothers, 1da, Pingala and
Sushumna, or the one who has three eyes, Sun, Moon and Fire.
The Tryambaka form of Siva is mentioned in the Rigveda. The
three mothers _accord{ng to the Puranas are Durga, Sarasvati and
Lakshmi, the three consorts of Siva, Brahma and Vishnu who
typify in Puranic symbology the threefold manifestation of the
one gakti, who is the universal Mother.

The religious cult of the Puranas is based on that of Sakti
as one of their greatest contributions, The Devz-Blagavata
contains the most graphic description of the worship of the Great
Goddess in her several other forms also. The Devz-Mahatmya
which is one of the most popular texts under the name of Durga-
Sapta$atz is a theme of sublime inspiration, the creation of a rare
genius. Its several Stotras are an asset higher than which there
is hardly anything known in Puranic imagery. In the Vedas both
the male and the female aspects of the divine creator have been
admitted. Aditi is said to be the mother of all gods. She was
the same as the Great Mother Goddess, Mahi Mata, and identified
with Sakti or Jagadamba, the Universal Mother, who creates all
forms : Saktih srijati brahmandam, says the Devi-Bhagavata. This
was the bed-rock of truth and conviction of the Puranic approach
to the cult of the Female Energy which has found such elaboration
not only in the Puranas but also in the /_Igamas and the Tantrqs
to which the Hindu religion owes such deep-seated allegiance.
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The whole country is dotted with shrines of the Mother Goddess
in various forms. The Puranas have brought about an integration
of the thousands of the local Goddesses with the emergence of g
supreme Goddess in whose transcendence all others abide and have
their being in the living consciousness of the people, from Saradi
to Minakshi and Hingula to Kamakshi, a vast world of the
worship of the Female energy or Mother-Goddess has prevailed in
this country in Hindu religion and the Puranas have taken note
of it in the form of a list of 108 Devi-Pithas of which several

versions are current,

Other gods like the elephant-headed deity, Ganapati, the
six-headed war-god Karttikeya, Stirya and the Navagrahas, etc.,
form part of the Purapic pantheon. The technique of taking
original Vedic elements and combining them with new folk elements
to evolve the form of a god or goddess was favourite with the
Purana writers to which they have taken recourse in the case of
these gods also.. Ganesa was identical with Brahmanaspati Soma
which transcends the cosmic level and descends into the world
through an enveloping filter. The Vedic Soma is symbolised as
the sweet cake or sweet ball in the hands of Ganapati, The
elephant head is the symbol of the universal mind, and the small
mouse, the individual mind, which borrows in matter. Sirya is
interpreted in the Puranas in more ways than one. He is the deity
of time riding on a grand chariot which is the solar year and
which is described with its seven rays and seven vibrational
tensions named as Rishis, Devas, Pitris, Apsarasas, Gandharvas,
Yakshas and Rakshasas. This was the Indian VIBGYOR to
represent the different conditions of actinic and thermal rays of the
sun. The whole country pays its homage to the sun-god of the
Puranas by building numerous temples with sun images on wheeled
chariots. The Bhavishya Purana is a document par ezcellence of
Sun-worship, in which Iranian elements were admitted along with
the Indian and a new synthesis of the two was produced both in
the form of the image and in the attendants of Sirya.

Hinduism is a living cult which has its scriptures at several
levels. There is a tradition about Hinduism which Dr. Coomara-
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swamy used to give the name of Philosophia Perennis, that is
Sanatana Dharme. Hinduism is re-inforced by great scriptural
texts as well as by the living practices of millions of teachers and
the common people. As such it is a unique discipline worthy of
study and interpretation at the highest University levels just as
other religions are studied at the Universities of America and
Europe. Even Chairs for the specific study of Hinduism in its
many branches have to be established. The Puranas on that
account deserve an extended investigation not only about the
organised presentation. of their contents and constituted critical
texts, etc., but what mainly concerns their meaning and the
jnterbretation of their legends throwing light on the religion
@nd philosophy of Hinduism. It should be realised that Hindu-
ism is not an ordinary legacy. It is the vastest system of religious
discipline having an unbroken tradition of five thousand years
with four hundred millions of followers whose destiny and way of
life are linked with the health of this great religion.



NUMISMATIC GLEANINGS FROM THE PURANAS.

By
A. B. L. AWASTHI

(Matsya. Vishgu-thrmottara and Agni)

[ #fra-ncea-faganfely fg gudy amses gue-
SUAATEN 7 Faw gEfSa da A9 ByEaa FIG |
SINARTASER2T ATATEUN Gar aqraq AEr ;e ey
AT GRIMAATAT Nafq Ag-araaeHa-fasg-arg-ayfafy:
wfeFRdT gz gerfawd, og-fey afey s o
frdar ferd 1 faffrg garg fassgar qgeaquifsfea |-
fgvaen gave aifa fAZaras =ead, 97 waw T afah
fadar:  gavtndreaar gavigzar afq AAIAFGRTAT
TFAaRgEEr fAEdsfy gudlg a1 wesesadRae
AAGEART WOFYRN  HeTTAGATA AT qauigar =
afasargeaddt artq forgaaa gasafas geamdg |
FEEQIUQ ST gErarafaar faawn eoigz gassia-
AEFAT QEAFI TIET @NIFE | TEAGUD DFvizseg
geor@l ada | eEar gmar aqAnsiT fadm o9 w9e-
garg IWAEIAF: A | FfaorgaEr  gaffassafan
24 | uar g21 wafatgar arafatdar ar YT+ qufarg:
FrafagaRrar ST g | egfag qudg 7 wiefamer
afemionsfa fffe: 1 gudg gami sqafearmargod geagaift
aad | RAfT Ay aq afenq FIA AAseAfageATssag 1]

India in the past had her varied coinage studied on the
basis of collections either by private individuals or ‘museums
and numerous hoards discovered in the different parts ‘of the
country. Thus “our knowledge is derived almost exclusively
from the coins, the only contemporary documents now surviving.”
But the vast and varied literature also throws some valuable
light on the ancient Indian coinage. The Smrti works particularly
Manu, Yajfiavalkya, Vishnu and Narada are already recognized
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to haye supplied some valuable information on the ancient Indian
coins relating to their varieties in weights and the metals used
in the manufacture of these coins. Like Smritis, the Pur@nas
also deal with the Code of Criminal Laws (Danda pranayanam).
In the Raja-dharma sections of Matsya, Vishnu-dharmottaram
and Agni-Purana we get some such information on our ancient
currency in the chapters on Danda-pranayanam.

Nishka, an old variety of gold coin, is mentioned in con-
nection with the gifts and charities given to a brahmanpa.! It is
also mentioned in the Dandua.pranayanam section. He who cut
the flesh of anybody (maisa-bhetta), had to pay a fine of six
nishkas.? Suvarpa® and hiranya® are also frequently mentioned,
but it is not certain whether they represent gold or gold coin.
There is a reference to the gift of hiranya® in the 8th Rock
Edict of ASoka. Here hiranya is taken to represent a gold coin.b-
Matsya-Purana refers to hiranya” along with go (cow) and bhi
(land) and hence, it is apparent, that it refers to gold. But its
independent use tends 'to show that it certainly denotes a gold
coin.® Suvarna® is explicitly mentioned as a gold coin. A cow-
herd, engaged in thg rearing of cattle and receiving the salary
for the same was to pay a fine of one hundred Suvarpas for
milking the Cow.’® Similarly one who destroyed a tree laden

I GAITEFEIT IAF0 A7 qafeadg |
T8 7 ARG 3G FHENIEFAFITT | (Matsya P, 77.10)
qEAMY fASHI Fear =T a1 |
gqbwafsfy fasko qadarfa afwa: v (Ibid., 77.11)

qigdanr T gforssrg (sosm:)  (Ibid., 227.86)
Ibid, Chs. 56-10, 70.23, 77-4, Ch. 227-122 (T) etc.
Ibid, Ch. 55-19, 56.5, 7031, 71-4, 74-12, 101-32 cte.
. ‘feromafefasay &, R.E. VIL

6. Dr. Mukerji (Aéoka, 1928. P. 125, Foot Note 1) observes that “this
statement about Adoka’s journeys being attended with gifts of gold is supported
by the Divyavadina where, on the occasion of his visit to each Buddhist holy
place, Agoka is said to have given 1,00,000

7. Matsya, 56.5.

8. Ibid, Ch. 101-12,

9. Ibid, Ch, 227.8.

10, Ibid, Ch. 227-22,

-]
.
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gold picees (Satasahasram dattam).
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with fruits was topay fine of a Suvarna.! The sexual inter-
course with a cow (or any animal) was to be punished with a
fine of one Suvarna.? Thus we see that Suvarna and Nishka,
the famous wvarieties of Hindu gold currency were prevalent even
in the_epoch of the Matsya-Purapa i. e..in the post Gupta period
of Indian history (i.e. 6th and 7th century A.D,)3 :

There are also references to'Suvar’qa-MﬁshakaS«,‘>Hii~‘"ar.1'yia-
Mashakas® and Rukma-Mashakas®. Dr. Bhandarkar >obs'erves‘,
“I have been able to trace at least two references to a type of gold
coin called Suvarna-Mashaka.” He adds that ‘Masha is a unit
in the weight system of Indian coinage which differs in weight
according as the coin is of gold, silver, or copper. And, while,
as a rule Masha denotes the weight, Mashaka denotes a coin of
this weight. A Suvarna-Mashaka is therefore a gold coin which
1is equal to one Masha in weight according to the standard of iﬁ'é
gold coinage. We thus perceive that in -ancient - India’ of 7th
century B. C. no Iess than three types of 8old coins were current,
Of the lowest value was Mashaka, of a higher denomination Was
Suvarana and of still higher denomination was the Nishka.”?

The numismatic data from the Matsya-Purﬁl_m festiﬁes to
the prevalence of these three types of gold coins up to the 6th or
7th century A. D. Skanda Gupta of the Imperial Gupta dynasty
is believed to have issued his gold coins on the ancjent Suvaraga-
standard and his successors Puru Gupta, Narasitiha Gupta Bals.
ditya and Kumém-(}hpta II also used _Sm)zur.m standard for the
purpose of their gold currency. Gold coins of the Suvarna-standard
however continued to be issued by the Later Gupta_kings in
Magadha. : .

= -

1. Ibid, Ch, 227-91,

2. Ibid, Ch. 227.144 (i).

3. ‘Classical Age’ Bharatiya Vidyabhavana, 1st Edn., P, 298,

4. Matsya, Ch. 227-92, Ch. 277-146. ~ :

5. Ibid, Ch. 227-7, % A

6. Ibid, Ch. 227-156(i). o i

7. ‘Leectures on Ancient Indian Numismatics’ by Dr, Bhandvafrkar,

12
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There is also reference to Suvarna-Krishnala in the Matsya!
as well as in the other Puranas. Krishnala denote the well-known
raktika or gufija-berry, and what Krishnala here means is a coin
of gold weighing one gufija-berry. “This is confirmed by Kathaka-
Samhita which makes mention of Hiranya-krishnala (XI-4) i. e.
gold coin. Krishnala certainly continued to be known as a coin
as late as the time of Manu, who in Chapter VIII prescribes a fine
of 8 krishnalas for one who, without being ill out of pride fails to

perform his work according to agreement.”?

Among the silver currency Rajata-Mashaka is prescribed as
a fine imposed on one who caused injury to insects and worms.?

But Karshapana appears to be the most popular coin in
ancient India. It was either a siver or a copper coin. “Ordinarily
Karshapana was restricted to copper, though in course of time, it
became the generic expression for standard coins in all metals—gold,
silver, copper or lead. As pointed out by Prof. Rapson, Manu
seems to imply that the term was properly applied to the Copper
pana weighing a Karsha—(Karshapanastu vijfieyas tamrikah
karshikah panah). While Narada quoted in the Vachaspatya
states that silver karshapana was current in the south— Karshagano
dakshinasyam disi Raupyah pravartate.”* Nasika cave inscription
of the time of Nahapana also refers to Kahapana (Karshapana).
As silver currency was most popular in this region, hence we may
presume that here Kahapana refers to silver coin.

From the textual references the Karshapana found in the
Matsya-Purana we can not be certain about the true character of
the Karshapana. One who called the blind, one-eyed or a lame
man as such was to pay the fine of a Karshapana® ; One who
destroyed the grass or fodder without any use was fined one
Karshapana’ ; a student was to pay a fine of 3 Karshapanas for

Matsya P., Ch. 227-152.

“Lectures On Ancient Indian Numismaties>> Dr, Bhandarkar,
Matsya-Pur&na, Ch. 227-92 (ii)

Mr, S. K. Chakravarti—Ancient Indian Numismatics.
Matsya P., Ch. 227-79

, Ibid, Ch. 227-92 (ii)

S o BB =
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negligence' in his studies and a teacher was to pay its double
for his bad conduct! ; and one who threw the dirt as well as filth
on the road was to pay a fine of one Karshipana in addition to
the removal of the same.? From these references where fine does
not exceed six Karshapanas, we may infer that in all these cases
it refers to silver Karshapapas. There is also reference to the fine
of 100 Karshapanas,® and the seriousness of the crime may lead
us to believe that here too it refers to silver coin.

But like Manu! and Yajfiavalkya; Vishnu-dharmottara®
as well as Agnipurapa lay® down clearly that Karshapana
signified a copper coin weighing one Karsha.

There are references to Pana,” in addition to krishpala®
and mashaka®, which were only the lower varieties of gold, silver
or copper coins. There are references to Dama!® which is the same
as silver drammas based on the Indo-Greek silver currency. The
above information based on the study of Matsya-Purana, is also
supplemented and supported by a similar Dazzqz’a—Pfagza_zjana section
of Vishpudharmottara®® as well Agnipurana,’”® where we find
in addition to the rules laid down for the fines, these different
varieties of the coins of gold, silver and copper. Vishnudhar-

1. Ibid Ch. 227-151
9. Ibid Ch. 227-175
3. qecagaf agar 1 armifFaEsg
gesafaamat 9 2% B = shaF: 01 Tvid Ch, 227196
qAraggEAl g add 7 famed |
o Ffaved @ sus AQfear 1 Ivid Ch. 227-197.
4 grfqa g fasasanfas: Fifes: a1 Maou 8136,
5. qreFefaoR A SYh: FIFTA gai Vishnu-Dharmottaram 72-4 (ii)
6. Eﬂﬁﬂ% FrfgHr A Mi<hs Hrafqofy gﬂ'd 11 Agni-Purana, Ch 227-4 (1)
7. Matsya-Purapa, Ch. 227-14, 144,
8. Ibid Ch.227-9, 81, 93, 191.
9, 1Ibid Ch. 227-108.

10. Ibid Ch. 227-8 67, 88, 97, 107, 109, 120, 125, 180, 183, 188, 192, 198,
199, 211,

11. Vishnu-Dharmottaram II Chap 72, S. V. Press Edin.
12.  Agni-Purana, Chap, 227 (M.N. Datt. Edn. Calcutta 1904),
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mottaram mentions krishnala! (Suvartla-krishgala” or Rukma-
krishpala)® Mashaka! '(Hirar.ly'ei-mﬁshak,”' Suvarna-mashaka®
and Rajata-mashaka),” Pana,? I(:?tréhépa;m,", Dama;,“_’ Suvarr_w}1
and Nishka.!?, ' B

~ But Vishnu-dharmottaram  distinguishes’ between  these
various ' types of coins made of gold, silver, and. ’copper. : It
states that the weight of 3 yavas (barley-coin) is equal
to a Krishpala and five Krishpalas are equal to  a Masha,
60 Krishnalas are equal to half-Karsha (i.e. 120 Krishnalas=1
Karsha), 16 Mﬁshakaé are equal to 1 Suvarna, 4 Suvarnas m:e
equal to 1 Nishka, and 10 Nishkas are equal to 1 Dharana.”® This

is the well-known weight system of copper, silver and gold
currency. Here it adds that copper coin weighing one Karsha
(i. e. 120 Krishnalas) is known as Karshapana.” The above
metric system of gold, silver and copper coins is exactly the same
as given in the Agni-Purapa.® Vishnu-Dharmottara and Agni-
Purana follow Manu® who states—
3 Yavas = 1 Krishnala
5 Krishnalas= 1 Mashg
1.’ VishbuDlarmattar.m 117226, 65, 78, 176, 182 (i),
2, 1Ibid 11-72-137. :
3. Ibid 11-72-141.
4. Ibid 11-72-92 I1.72/83.
5. Ibid 11-72.23,

6. I172-77 (i), 131.

7. Ibid 117274,

8. Ibid-12-5, 30, 128 (i), 129, 179,
9. II-72.68, 77 (ii), 136, 160, 18].
L. Ibid 117224 1172.46,

11. 1172, 25, 38, 75, 105, 12 (i)
12. II-72.71, sa = :

13. Frag s faf HAINEIG T WA | FTAET qay gezar Fafg
W AfdEg 0 gavs faffasy un Segaes: | s gani=EQ gt
v anfﬂ%@ a: Il Vishnu-dharmottaram IT-72.2. ;

14, ATHEAGIANAM TARTT TMITIT 0 Ibid 11724 (3)

15, qUamfast A Sieh: Frefqoy ge: o Jbid 724 (i)

16. Agni-Purana chap. 227-1, 2, 8, 4.

17. Three Yava weights make one Krishnala, five Krishpalas make
one Misha, sixty Krishnalas make one Karshardha (one.half Karsh:);,
sixteen mashas make one suvarna, four suvarnas make one nishka, and te
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16 Mashas = 1 Suvarpa
4 Suvarpas = 1 Pala
10 Palas = 1 Dharana.

In the table given above Manu has Pala in place of Nishka.
Manu himself observes that 4 Suvarnas make one Nishka.! Hence
Pala and Nishka are identical.

Thus we see that the Puranas not only follow the Law of
Penal Code as given in the Smritis, but the metric system of our
ancient coinage given in the Puranas is also based on Smritis. It
goes to show that this weight system has been most popular.
Another point‘w‘hich we notice from these Puranic gleanings is
that Karshapana was generally known to be a copper coin.

nishkas make one Dharana, These weights should be used in weighing gold,
silver and copper. The copper karshika eoin (weighing one karsha)is called
karshipana. These are the weights of copper, silver and gold" coins. Agni
purana text is entirely the same ag given in Vishnu-Dharmottara except the

last line which runs: arfa®: srigs Shﬂ%! gél'. which we find elsewhere
in some text instead of being given here as w: find in the Vishnudhar.
mottaram. Agni-Purina has: Frgfqor: qﬂﬁi‘iﬁﬁ o1q wifas  arfe® qo: |
Agni-P., 366-38.
1. Fg:Eafa fase fadaeg gam0@: 01 (Many, 8137)



faggumt asgE =
ENEERECIREE

[According to the writer the ten chapters of the
Linga-Purana (Viz. Uttara-Kh. 19-25 ; 51-53) contain
the tantric matter. He has here discussad this tantric
matter and has shown similarities between this portion
of the Linga-Purana and the corresponding matter of
the Sarada-tilaka, a famous work on the Tantricism.
The original Linga-Purana is said to consist of 11,000
Slokas, but the present text of the Purapa contains
about 9,000 §lokas. So it is just possible that under
the tantric influence some non-tantric material was
deleted and a portion containing tantric elements was
inserted. Moreover, all the topics of the Uttara-Kh.
of the Purana are not mentioned in its Anukramani
Adhyaya. The text of the.Linga-Purana developed
gradually, and in the course of this development the
above mentioned portions acquired tantric character.

The Sarada-tilaka consists of twenty-five Patalas
. or chapters, in which rules of Diksa, Mudra, Nyasa
and tantric worship are given. Similar is the subject-
matter of the ten chapters of the Lifga-Purana.
The Linga-Purapa prescribes the concentration on God
Siva in the orb of the sun. This mode of Siva-worship
is quite tantric. These ten chapters of the Lihga-
Purana are full of such tantric elements.

The tantricism originated in about the 3rd or the
4th century A. D. The Tantras recognise the authori-
ties of the Agamas and not of the Vedas. The
Puranas, however, mostly propound the Vedic religion
and the duties of the four Varnas and Asramas. The
inclusion of the tantric elements in the Puranas pre-
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supposes the influence and popularity of the Tantras.
So the date of these chapters of the Linga-Purana must
be about the 8th or the 9th century A. D., when the

Puranas could not ignore the Tantras. ]
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PANDIT JAWAHARLAL NEHRU
ON

INDIAN MYTHOLOGY (PURANA)

...Indian mytholoéy is richer, vaster, very beautiful,
and full of meaning. I have often wondered
what manner of men and women they were who
gave shape to these. bright dreams and lovely
fancies, and out of what gold mine of thought
and imagination they dug them.

—Discovery of India

14
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Chronology of Vayupurana has been an important. aspect of
puranic researches, - This purana is commonly treated as the
oldest of the extant puranic texts. . Its early character can hardly
be called in question. This is brought out not only by the internal
scrutiny of its passages but also by the external - evidences
supplied by Mahabharata, Harivamséa and Harsacarita. The
chronological  survey of’ this purana, however, seems to be
incomplete unless chapters and their passages increasing its bulk
are thoroughly scrutinized. In a general way Mr. Dikshitara
had already pointed out that compilation of this purana extended
over a number of centuries.! Dr. Hazra has given a greater
emphasis on this point and without questioning the earliness of
main skeleton of the work he has scrutinized a number of its
chapters having colour and character of lateness.? His conclusions
no doubt give an incentive to go through other various chapters
of this purapa and find out the forces and tendencies responsible
for the alterations and additions to which this purapa was
subjected in later times. For this purpose we shall examine
Chapters 11-20 ; 21-22 ; 23 ; 24 ; 25; 26 ; 32 and 34-49.

Analysis of the proposed chapters
Chapters 11-20 give description of Yoga and prescribe
various rules which a yogi should practise. Dr. Hazra believes
that Chapters on Yoga were added to this Purana not earlier

1. Some aspects of Vayupurana, p. 49.

2. Chapters 16-17; 18; 57-59; 10l and 105-12. According to
Hazra ‘the Chapters do not seem to have belonged to the present Vayuin its
extant form, They are in all likelihood later additions’—Puranic Records on
Hindu Rites and Customs, p. 15.
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than 400 A.D. He forms this conclusion on the ground that
these Chapters are not found in the Brahmanda-Purana. He has
tentatively fixed 400 A.D. as the date of separation of the
Brahmanda-Purana from the original text of the Vayu. He has
also established that the extant Vayu-Purana has borrowed these
chapters from the Markandeya-Purana which has preserved their
original nature with a greater degree of certamty _ Although
~ this conclusmn is not without reason, yet one may venture to
give more evidences in its support. Absence of these passages
in the Brahmanda-Purana does not necessarily mean that they
were absent also in the original and ancestral source of these
two Purapas. For, loss of some significant passages in the
extant Puranas are as common as the additions and alterations.
An attempt, therefore, to support the Conclusion drawn on the
basis of external evidences by internal scrutiny of these chapters
will not be out of place.

: When scrutinised internally these passages indicate influence
of later trends. Thus verses 8 and 9 of Chapter 11 describe that
observation of past, present and future enabled the sages to obtain
a status equal to that of Buddha. Verse 24 of Chapter 12 says
that the Yogi after entering the Manas and knowing the Buddhis
of all living beings becomes Buddha or enlightened. Verse 17 of
Chapter 16 prescribes Ahimsa as one of the vows to be observed
by a Bhiksu. Verse 13 of Chapter 18 ordains vow of Candrayana
for a mendicant who commits Himsa even without intention. These
passages, therefore, cannot be dated earlier than the fifth
century A. D. which is the commonly accepted date of influence
of Buddhism on Puranic literature.!

The fact that these chapters were added at a later date
is also supported by their sectarian nature. For example, verse 3
of Chapter 12 associates different factors of Yoga with Mahegvara.
Chapter 19 makes provision of salutation to MahesSvara for a
yogi. Verse 11 of Chapter 20 states that by means of specific
meditation a yogi attains the abode of Siva. Previously in verse
6 this Chapter refers to the three steps of Visnu but does not

1. Vide Pargiter, A, I, H. T., p. 80.
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refer either to their divine glory or to their association with a’
yogi. This shows that the present chapter had an early shape
which was non-sectarian in nature and was not devoted to any
particular deity. The sectarian nature and lateness of these
passages is conclusively proved by the closing verses of chapter
20 which are devoted to the glory of Rudra and in one of them
(in 31) it has been said that obeisance to Rudrais far greater
than that offered to any other deity.

The conclusion of Hazra that these are borrowed Chapters
is supported by their incongruous and inconsistent ‘plan.  This
is clearly shown by verse 2 of Chapter 17 which prescribes that
the Bhiksu, after completing the course of his yogic studies in
the - hermitage of the preceptor should take permission from him
and make a tour of the earth in order to find out the essenee of
knowledge. It will be seen here that this verse is only a repeti-
tion of verse 6 of Chapter 16 both in its form as well as meaning.

Such repetition could have been only due to the interference of
later periods. :

Chapters 21 and 22 deal with Kalpaniripana. So far as
their subject matter is concerned these chapters have maintained
the original form of Vayu-Purana even though they are not found
in the extant Brahmanda-Purana. But while Brahmanda-Purana
has dropped them, Vayu-Purana has made some significant
changes which are indications of later attempts. This fact is
supplied by the following analysis. In Chapter 21 there have
been mentioned two querries put by Savarni, leader of the sages
of Naimisaranya to Vayu. His first querry relates to the birth
‘of Brahma, friendship between Visnu and Rudra and reasons
why the latter is worshipped by the former (verses 4-7). Before
Vayu gives answer to this question, the second querry about the
origin and scope of Kalpa is put to him. This arrangement has
given the Chapter a very clumsy appearance which reveals the
interference of the religious fancies of later compilers. The
description of Kalpa in this Chapter secems early in date. But
the passages spoken about the mutual relation of Visnu, Rudra
and other deities in the subsequent verses are in all probability
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later additions. In these verses Siva has not only been eulogised
but in one of them Visnu’s position has bzen degraded to him. Same
conclusion can be drawn on the basis of the verses of Chapter 22.
This Chapter gives details of Kalpa and has preserved the
original text to an extent comparatively greater than Chapter 21.
But the concluding verses lend spurious colour to it. Thus the
last three verses mention that the Brahmanas after preaching
religion in its entireness, being purged off their sins attain Rudra-
loka from = where they never return. The last verse!is an exact
copy of verse 19 of this very chapter which describes that the
sages who are engaged in Pranayama attain Brahmaloka.

~ Chapter 23—In verse 93 this Chapter preaches priority of
meditation over the benefits accrued from the visits to holy
places. The glories of holy places, therefore, must have been
well established by this time. According to the scrutiny of
Hazra Chapters on holy places i.e. Tirthas were incorporated in
the puranas not earlier than the 6th Century A.D.? Association
of Varaha incarnation and identification of Narayapa with Visnu
in this Chapter are also indicative of its lateness.® In an earlier
Chapter, on the other hand, Varaha incarnation and Narayana
are identified with God-creator® (Brahma), which being an early
tendency bespeaks of the originality of the passage. Verse 206
descrlbes Krsna as the Amsavatara of Vispu. This tendency
is analogous to the Bhagavata in which we get a similar des-

cription,” and is not available in earlier texts. Hence this Chapter
cannot be dated earlier than the Bhagavata.® :

Chapter 24—1In verse 203 of this Chapter Siva has been
called the lord of Vows (Vratas). Divine association of the

1. STOTTTART JeT" " """""ﬁ’@&fﬁa‘ SR |

2. Hazra, Puranic Records on Hindu Rites and Customs, p., 159,

3. Verse 100. 4. Chapter VI, 3,

5. According to Hazra, this conception of Bhagavata shows its lateness,
Ibid, p. 22.

6. According to C.V. Vaidya, Bhandarkar, Pargiter, Farquhar and
Winternitz., Bhagavata cannot be dated earlier than the 9th Cen. A. D. Hazra
believes that its date falls in the 6th Cent. A.D,, Ibid., p. 55.
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Vratas clearly indicates lateness of this Chapter. It is against
the nature of an early purana. Vratas do not find any prominent
mention in other Chapters and their passages of this purana.
On the other hand, as Hazra has shown, Vratas were added to
the puranas which were thoroughly revised in later periods.!
It is due to its later addition that the description (verses 73-76)
of the cosmic egg and its breaking into two parts dppears to be
only a repetition of the legend described at its proper place in
the purana.’ The legend described there is original in nature
being also mentioned in the Brahmanda-purana. Description of
the passage under discussion that cosmic egg was divided by Vayu
is inconsistent with the above passage showing that Tvasta broke
the egg out of which Brahmanda was born. The Chapter has
Saivite learning and sectarian approach. Siva has been shown
superior to both Brahma and Visnu (from verse 57 to end). The
description of the Chapter that Yajfiyas® were founded bj} Siva
is only an attempt to elevate his position contradicting with the
common conception which disassociates Siva from Yajilya.?
Interference of later compilers in the Chapter is further shown by
the epithet Narayana associated with Brahma in verse 21, but
transferred to Visnu in verse 53. As shown previdus]y identi-
fication of Visnu with Narayana is a later development while
unity of Brahma and Narayanpa is an earlier tendency.

Chapter 26—Describes story of Madhu and 'Kaitablla, the
well-known Puranic demons. Although in some of its verses
(in 20, 21, 22, 23, 24 and 25) the Chapter seeks unity between
Siva and Visnu, yet its attempt as a whole is sectarian. Visnu
has been shown seeking favour of Siva, receives boon from the
latter and consequently kills the demons Madhu and Kaitabha,
Lateness of this Chapter is further shown by the epithet Krsna
applied to Visnu. This shows that the pre'se'nt' Chapter was
incorporated in the Vayu-purdna at a time when conception of

1. Asin case of Matsya-purana whose Chapters on Vratas were incor-
porated between (00 and 900 A.D. Ibid, p. 43. '

2. Chapter III. 59. 3. Verse 260.

4, e.g. Vayu-p. XXX. L. Brahmanda-p., I, 13-72, Matsya-p., XI1I, 14.

Altekar, History of Banaras, p. 3, 3
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Avatara had fully developed. This Chapter cannot be dated
earlier than the time of Bhagavata which establishes full unity
between Visnu and Krsna. It is definitely later than Visnu-
Purana according to whose description Krsna was only an
exceedingly small portion of Visnu.!

- Chapter 26— Arrangement of this Chapter is most incon-

gruous. It opens with the querry of Siita about the incarnation
of Siva consisting of four verses (1-4). These verses seem to- ba

superfluous because Siva’s incarnations are already -described
in Chapter 23. Moreover, the subsequent verses do not ‘answer
the above querry. Instead of throwing light on the incarnations
of Siva; they describe Brahma’s anxiety for creation and
appearance of Svaras as a result of his meditation, Thus the
present Chapter has been helpful in increasing the bulk of
Purana, but has affected its consistency which appears to be
attempt of a late date. A

The spurious character of Chapters 23-26 can also be
analysed in the light of the first verse of the subsequent Chapter
which is also found in the Brahmapda-purana.! The verse
runs as :— ' :

feR, ol @ ANk Mgl wE: |

WRIGTEA &5E ArbgEa: g || ‘

. oy Vayu-p.
AR FA A A AgATA AT
AEIRAEA TEE TIERE fafe: &g |

Brahmanda-p,

It would be seen that the verse in both the Puranas i's
abparently the same. But the Brahmanda’s version of
for Vayu's 9iw: has caused a very serious and commendable
disagreement. The context in which the present verse occurs,

however shows that the version dreg: (You have not described)

L. Visnu-p., V. 1.56-60. See Hazra, op. cit., p. 22,
26 Brahmﬁng]a-p.; II.'10, 1, ;
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is original and has been changed into 9% (and you have des-
cribed) by the later compiler of Vayupurapa. So far as its
place of its occurrence is concerned, the verse is a querry put to
Stuta. But the reading 1! gives the verse, form of conclusion,
which is not the case. In the subsequent verses Sita really
described, in both the Puranas, the appearance of Siva and his
associates, the various Rudras. Hence the reading MF: should
be preferred to .. It seems very likely that the compiler of
Chapters 23-26 of the Vayu-purana cleverly replaced the original
reading of A: by =< in order to justify the incorporation of
the above chapters one of which (Chapter 23) deals with the
incarnations of Siva and has elements of lateness.

Chapter 62—This Chapter gives a general description of
various deities like Brahma, Vignu, Agni, and Indra, but attaches
more importance to Sarhkara. Thus in verses 2-5, it identifies
Aksara Brahma with Mahedvara i.e. Sarhkara and adds that Adj,
Ma;lhya and Anta of this deity are distinct only for the benefit
of humanity. Tt is not of Mahesvara that the seven Rsis, Indra
and other deities along with the Rsis are born. In verse 16, it
describes that Yajflya was founded by Mahedvara. As we have
noticed earlier,! association of Samkara with Yajiiya is a new
approach of this purana throwing some interesting light on the
date of the passages giving such description. Verse 21, which
allots Krtayuga to Brahma, Treta to Yajfiya, Dvapara to Visnu
and remarks that Sarkara is worshipped in all the four Yugas,
also brings out sectarian nature of the present Chapter.

Chapters 34-49—are devoted to Bhuvanakoga i.e. geographi-
cal description. Of these only Chapters 34, 45, 46, 47 and 49
of this Purdna are common with the Brahmanda-Purana. Besides,
verses 36-47 of Vayu-P. are also not available in the latter.
A perusal of these passages shows that the additional verses and
Chapters of the Vayu-P. were compiled at a later date after splitt-
ing up of these two Puranas from the original text. The motive
behind the addition of these passages, as in case of those discussed
earlier, was essentially sectarian, as these are strictly written

1. Supra, p. 371,
15
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in praise of Siva. Thus Verses 36-47 of Chapter 34 of the Vayu-
Purana identify Samkara with Brahma and describe that the
entire earth along with mountains and rivers was created by him.
Verse 42 of Chapter 39 mentions Samkara as Mahadeva who
likes to live on the Karafija mountain. Chapter 40, while des-
cribing Devakiita mountains refers to the abode of Samkara in
Bhiitavata and concludes that he is worshipped by the Siddhas,
Rsis, Gandharvas and Nagendras. He is Mahadeva who performs
welfare of the entire world. Verse 50 of Chapter 41 applies
Hari, the well-known epithet of Vispu to Mahadeva. Verse 37
of Chapter 42, which eulogises the holy Ganges, mentions that
this river being doubly purified by the touch of Samkara, removes
the sins of even the highest sinners. The superfluous character
of the passage is further shown by the fact that the legend of
Ganga and Samkara is given in great detail in Chapter 47 which
éppears to be more original being also available in the Brahmﬁi}da-
p.! - About the residents of Bhadradya verse 38 of Chapter 43
describes that they express their devotion to Sarhkara and Gaurl
by sacrifice, worship and obeisance,

There is also another consideration which shows that these
Chapters of Vayu Purana did not form part of the original text
and were added later. We take for instance verses 36-47
(of Chap. 34). As shown above these verses are in praise of
Samkara. A closer scrutiny of the Chapter shows that despite
their religious merit these verses were hardly necessary at the
place where they occur. Verse 35 gives description of the moun-
tain Malyavan and is followed by the description of Meru in the
subsequent verse. But Meru’s description abruptly stops. It
continues only after the gap of the above eleven verses containing
éulogy of Samkara. That these verses were added to Vayu-
Purana at a late stage is also supported by the fact that the
corresponding verses of Brahmanda-Purana are pure and simple
and have hardly any sectarian value. Brahmanda-Purana in
this context has preserved the original text more faithfully than
Vayu-Purana whose passages seem to have been revised by Saiva-

1. Brahmanda—p., II. 18,
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sectaries possibly at the same time when chapters 23 26 were
added to it. The unadulterated and original character of the
Bhuvanakosa-portion of Brahmandas passages is more convincingly
shown by some of the common verses of the two Puranas. Thus
about the people of Plaksa-Dwipa, Brahmanda-Purana says that
they are worshippers of Plaksa-tree.! But according to the
description of - Vayu-Purana these people worship god Sthanu?
Two other verses of Brahmanda Purana describe the infinite and
unworldly prowess of God whom it does not mention by any
specific name. In one of these verses it relates that God is Ananta
and has got his abode in the sky beyond darkness.® Vayu-Purana,
while giving same description uses term Siva in place of Ananta.!
In verses 175 and 176 it further describes Ananta as one who-is
imperishable, unmeasurable and endless.” Here too, Vayu-Purana
equates Ananta with I§vara.® i ' X

The common verses of Vayu and Brahmanda Puranas,
scrutinised above, are also indicative of the mutual relationship
of the two texts. The argument that Vayu-purana was source
of the extant Brahmanda is not without ground. But it would'
be more advisible to confess that the text of the Brahmanda
owes itself to some earlier text of the Vayu. The extant
Brahmanda-Purana has preserved various verses of that early
text of Vayu-Purana without any serious and significant change.
But the fact cannot be denied that most of its verses were remo-
delled under Vaignava influence. These verses also occur in
Vayu-Purana, Unlike Brahmanda-Purana, they have Saivite
form in the Vayu. Besides being indicative of sectarian nature
of the passages when they occur, they also throw a flood of light'
on the status and comparative value of these two Puranas. An

1, Brahmanda-p., II. 19. 29.
2. Vayu-p., IL. 27; Sthanu was synonym of Saihkara ; Vide Amarakoga,
T & SAmafa: ;  L1.30.

3. Brahmanda-p,, 11I. 19. 168
Véyu-purﬁg a, IL. 160.
5. Ibid. IL. 167. The term Iévara generally stands for Samkara

43 o U UFXEETGL | Amarakosa, T, 1. 26,

~
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analysis of these -verses in the present paper will not be out of
place. Thus the first verse of the first Chapter of Vayu-Purapa
is in praise of Mahadeva I$ana. But the corresponding verse of
Brahmanda-Purana praises Hari whose form is exhibited by the
universe. In verse 169 of Chap. IL, Vayu-Purana treats Siva
as one who is its subject of description. But the Brahmanda-
Purana (I11.19.177) mentions Padmanabha i.e. Visnu in the same
context, Approach towards sectarianism of these two Puranas
is more explicitly revealed by the concluding verses of this
Chapter. In these verses Brahmanda-Purana describes itself as
one which is associated with Narayana. It is he whois the
cause of creation and annihilation of the Universe. Vayu-Purana,
on the other hand, associates itself with Mahadeva and describes
him to be the cause of creation and dissolution. Sometimes
verses have verbatim parallels in both the texts, but the deity
which is dealt with is different. Thus verse 171 of Chap. IL of
Vayu-Purdna mentions Mahesvara as the greatest among the
Yogis whose body is variously divided. This verse which is
practically the same in the Brahmanda-Purapa (II. 19. 180)
refers to Janardana instead of Mahesvara. In certain cases,
the original verse continues unmodified and unchanged in one
Purana but has been changed in the other by insertion of the
name of its favourite deity. Thus while describing Varaha-
incarnation of Brahma, Vayu-Purana compares his pace with the
steps of a Simha. DBut Brahmanda-Purana does not make any
reference to Brahma and replaces term Sirhha by Visnu (I, 5. 14).

From what has been said above we can form the following
conclusion: There was an original text of the Vayu which
was free from sectarian influences. This text was remodelled
sometime after the 4th cent. A.D.! which is the commonly accepted
date of separation of the Brahmanda-purana from the Vayu-
Purana. Both Vaisnava and Saiva passages were added to it in
order to retain its age-old popularity under the new religious
conditions. In its Vaisnavite form it was renamed as Brahmanda-
Purana. Among the Saiva worshippers, on the other hand., .its

1. Hazra, Ibid, p. 18 ; see also “Puranam, Vol. V, No. 2,p. 305 fT.
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original title was preserved. Possibly the text was one even
uptil the 7th Cent. A. D.! because the author of Harshacharita
does not give any specific name to the purana proclaimed by
Pavamana whose reading he attended in his village, while both
the texts claim themselves to have been proclaimed by Vayu
in the colophons of their Chapters.

1. Harsacarita, Chap. III, the lines simply runs as qIq(ASIH Ew

qq[3 and it is hardly conceivable that an author of Bana’s calibre should write

an irrelevant and ambiguous line,



oA THE FIRST VERSE OF
L4 Peit " THE. BHAGAVATA-MAHAPURANA

RASIK ViHARI Josmr.

[afenq fasdt  Sawwiada NAZMAIGUTET  SFeqyy-
TAANTITATATED sq0€aT Faq1 | Weat sqeargt eAH1+d-
g ‘dafe’ =fq azen sarmvafaygs: geufa=rdsia sa: |
T A FrIEag #Aeaded, AEdvneay aweafyasamey
AT, AT wereard Qfegwfaft  afrdagambeg
sfauifed, sweadiafaadn  azaganers  gusdf q
frafean |

AP T IEFIET A | IITECITIET WTTT:
FOE FAAFTTIEISTINAT  CASTA0  Fer: T fa-
UAT F GIASANAG AT aeagsafRaa; ECHEREE
AL AR T QAGAFEATR: T JHAT 7 TR | Jara-
QAAEE Gq@T G T wEAAET] 0w g
3 1)

I propose to give in this article an exposition of the First

Verse of the Bhagavata-m ahapurana. The following is the text :—
SIFATEIRA a7 SraaTfeatasratafis: SIEY
A 7@ &3l 4 Afwa gata g |
dstrEas; aur fafwdr 79 ECUIRTE]
g1 &7 |3 Fieaze® g ® aﬁqf& [

Bhagavata-mahapurana 1. 1. 1.

‘We meditate on that Supreme Reality of the nature of
truthfulness from whom the wuniverse is created, in whom it is
sustained and into whom it returns, because He is the invariable
concomitence in all existing entities and is distinct from all
non-existing entities, who is self-conscious and self-effulgent,
who revealed the Vedas to Brahma, where even the sages are.
perplexed, in whom the three-fold creation appears as real,
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as the light of sun is mistaken for water, water for earth and

carth for water, and who always removes Maya by His own
cffulgence

This benedictory verse mdvcwtes thc homage of the authm
towards the Absolute Brahman (Sukrsna) recognised as the
ultimate reality in this Purana. The verse ends. with the words
‘we meditate on the supreme reallty The words ‘Para’. has been
frequently used in the sense of supreme God (Pa,ramesvlf,mm)l~
The form ‘dizmahi’ is in optative (linga lakara) fxom the root
Dhai cintayam to meditate. The form is the Vedic one, otherw15éf
it should be ‘d]zyayema in first person plural in optative, accordmg
to the later grammatical rules. The atmanepada is justified in
the Vedic grammar “by - the aphousm ‘vyatyayo bahulamb
(P. 3,1, 85). By .the rule! chmdasyubhayath P 3, 4 117),'
it is sarvadhatuka and ardhadhatuka both. As a result of this
the ‘sa’ of ‘sTyut’ is dropped due to its being sarvadhatuka, while
suffix Sap is not added because of its being aldhadhatuka The
samprasarana is done by the rule of bahulaka and the vowel is
long by the apporism ‘Halah’ (P. 6, 4, 2). . The plural of ‘dhimahi’
could be justified by ‘asmado dvayodca’ (P, 1; 2,59). According
to this rule the plural is optional. . The only exception to this
rule is in case there is a videsana. ‘SaviSesanasya pratisedhah’,
(Vartika 721). Example ‘Paturaham bravimi’. In the present’
example there is no v1s“smm of dhimahi, Subbequently the
plural foun is justified. ‘ 5

The plural form dbzma]zz 1ncludes the author and a}l the:
dlsmples It is true that by the aphorism ‘asmado dvayosca’,
(P. 1,2, 59), the word ‘asmat’ could be used in plural when
there was no viSesana but laksana in the singular sense - would be
unavoidable. This fact opens two difficulties.

1. In case the §akyartha of the word ‘asmat’ (without a
viSesana) is possible in plural, the laksana cannot be

1. Param Parame§varam Tamisvaranaim paramaiy mahegvaram, tam
devatanam paraman ea daivatam | Patiih patinaim paramain purastat, vidima
devam bhuvane$amidyam /[ - |
: Svetﬁévatara-Upanigad, 6, 7,
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justified. (sati  Sakyarthasambhave laksanagrahasya
sastranabhimatatvat).

2. When sakyartha of the word ‘asmat’ (without a
viSesana) is possible in singular, the plural form will
be simply considered as an ‘aupacarika’ use.

On the other hand when the plural includes the author and
the disciples, there is no difficulty because Sakyartha is clearly
possible in plural.? Gopala Bhatta Gosvami, however, interprets
the subject of ‘dhimahi’ as all the beings (samastajivabhiprayena
bahutvam).?

In the Vedanta philosophy the definition (laksana) has been
explained as (a) The Svariipa laksana (which points out the
essential characteristics), (b) The Tatastha laksana (which points
out collateral characteristics).

The Svartipa laksana is that which has all the special
characteristics of the object to be defined and at the same time
which distinguishes other objects.® Or, the svarfipa laksana is
that which is present in the form of the object to be defined and
which defines the object by itaravyavrtti i.e. excluding other
objects.* For instance the cow is defined as having ‘sasna’ and

é_rflga'. The sasna being present in the form of the cow, excludes
the buffaloes.

In Tatastha laksana the characteristics do not, as a matter

of fact, pertain to the defined but at the same time exclude other

objects simply with the help of an epithet.® Or, the object, with-

1, S‘rimadbhﬁga\'atam, I, I, I, Dipani, ed. Brahmaecari Nityasvariipa,
Vrindavana, samvat 1964, p. 8-4.

2. Srimadbhigvatam I1I., Bhagavatavyakhyilesa, MahamahOpadhyaya
Gopilabhatta Goswami.

3. Svasampattisamarpakatve sati itaravyavartakatvam Svariipam.
Srimadbhagavatam, 1, 1, 1, Dipani, ed. Brahmacari Nityasvariipa,
p. 4. =

4. Svasvariipantargatam sat itaravyavrttataya laksyam bodhayati tat
svariipam. ibid p. 4

5. Svarfipapravistattve sati vifesanantaram sansiicya itaravyavartaka-
ttvam tatastham. ibid, Pt

2 4
B )
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out permanently pertaining to the object to be defined, excludes
other objects from the laksya.!  For instance, ‘Kakavisistam
Devadattagrham’, the house of Devadattais that where there is
a crow. Or, the cow is that who has a golden ornament.

Both these kinds of laksana have been given in the
present verse of the Bhagavata-mahdpuraga in connection
with the absolute supreme Brahman (the ultimate reality i.e.
Srikrsna according to the philosophy of Krspaism). The svarupa
laksana is because the definition of Brabman includes. three

d%haracteristics" Sl
™

% (1) eternal

(2) cognition

(3) bliss
These three constitute the form of supreme Brahman, and
at the same time distinguish Brahman from the Jada, Duhkha
and Prapafica. The svaripa laksana is referred to in the word
‘satyam’ 1. e, who is of the nature of truthfulness. It is so because
the creation of all the three qualities (Sattva, Rajas, Tamas),
senses and matter is real in him. (amrsa or satya). On account
of the nature of truthfulness of the supreme Brahman, the unreal
creation also appears as real. It is explained by the illustration
of a drstanta i. e. ‘Tejovarimrdam yatha vinimayah’. Vinimaya
means vyatyasa. Vyatyasa means inter-ch‘ange or misapprehension
of an object on the other. For example, the doubt of water on
sand or fire. The text could also be explained in the sense of
Mrsa. In that case to establish the reality of the supreme God,
every thing except the supreme god has been considered as unreal.
Mrsi means mithya. Trisarga means three kinds of creation :—

(1) The sattvasarga. The Sattva creation includes the five
jfianendriya, antahkaranacatustaya and the respective . dieties

presiding over them.

1. Yavat laksyakalaih anavasthitattvena svariipantargatain sat yat
laksyam itaravyavrttatn bodhayati tat tatasthalaksanam. ibid. p. 4.

2. Satyamh jiianamanandadca paramesvarasvaripameva sat asat-
jadaduhkhaprapaficavyavrttataya svariipalaksanam.
Srimadbhagavatam, 1,1,1, Dipani, ed. Brahmacari Nityasvaripa, p- 4«

16
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(2) The Rajahsarga. The creation includes the five
karmendriya and five prana.

(3) The Tamahsarga. The Tamas creation includes the
paficabhiita, i. e. earth, water, fire, air, ether.

The supreme God has himself destroyed all deceitfulness
(Maya) by his own effulgence (nirastakuhakam). In some
recentions we find the word ‘kapatam’ in place of ‘kuhakam’.
Kapata means that ignorance which covers the bliss of the
realisation of the supreme Brahman'. \\‘

The Tatastha laksana of the supreme God is explaine«iﬁ» :
by the words ‘Janmadyasya yatah’. The supreme is represented
as the cause of creation, sublimation and destruction of the
universe, This characteristic is absent at the time of deluge.

The word ‘Janmadi’ is in singular number and neuter
gender. The compound between the words janman and adi is
possible in two ways. First, when we have Tadgunasamvijfiana-
bahuvrihi. In this case the noun has direct connection with
visesya and implies the words compounded (viSesana), for example
‘lambakarnamanaya’. Here the bringing of man includes the
bringing of ears also. Since we accept this kind of compound,
it also includes in its meaning the sense of janma. Thus the
meaning will be “whose birth is first (Janma utpattir adir yasya).
Secondly when we accept the atadgunasamvijfianabahuvrihi.
In this case there is no direct connection between the compound
and the compounded. For instance ‘drstasagaramanaya’. Here
the bringing of the man does not imply the bringing of the ocean.
Hence the interpretation is—Janma etc. i.e. the creation, subli-
mation and destruction.

The word ‘yatal’ has also a special significance. As an
indeclinable it indicates the imperishable nature of the supreme

God, the cause of the universe. As a form with the suffix ‘tasil’,
it declares that the supreme God is the Nimittakarana as well as

1. Kau Brahmanandaim Patati acchidayati iti Kapataii.
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the upadanakarana of the universe. This is done by the

‘hetu’ ‘anvaya’.

Now the text can be explained in the following way :—

«“We meditate on the Supreme God, the cause
of the creation, sublimation and destruction of
the universe.”

This interpretation is based on the rule of ‘anvaya’ and
vyatireka’. Anvaya means ‘in the presence of one, the presence
#€%»f the other”’. Example, by the presence of smoke the presence of
" fire is established. Or, in the presence of clay and kulala, there
is a possibility for the creation of a jar. Vyatireka means ‘inthe
absence of one, the absence of the other.? Example, by the
absence of fire, the absence of smoke is established. Or, in the
absence of clay and kulala, and in the absence of a fine thread,
there is no possibility for the creation of a jar.

According to the rule of ‘anvaya’ and ‘vyatireka’ the clay
is the cause and the jar is the effect. The theory may be, thus
further eclaborated. Even after the destruction of the effect
the cause does not destroy. We can conclude that the cause is
permanent and the effect is temporary. For instance Gold, the
cause of ornament, is permanently present in the golden ornament
as completely identified with the ornament itself, while the
ornament, the effect of the gold, is absent in shape, name and
form in gold before the creation. Likewise, the supreme Brahman
(the cause), is present in the universe (the effect) in the form of
the various worldly objects ie. the jar, the cloth etc., while the
worldly objects are absent before the creation

It leads us to one more difficulty. The supreme Brahman

is recognised us the upadanakarana as well as the nimittakarana

—

1. Yat sattve yat sattvam anvayah, Nyayakosa, ed. Abhyankar Vasudeva
Shastri, Poona, 1924, p. 46.
2. Yadabhive yadabhavo vyatirckah. Ibid. p. 817.
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of the universe in the vedanta system of Indian philosophy.!
According to the theory of anvaya-vyatireka, the permanent nature
(anuvrtti) is only possible in connection with the upadanakarana.
It is impossible so far as the nimittakarana is concerned. The
nimitta may disappear immediately after the creation. It is
admitted that the clay (upadana-karana) exists after the destru-
ction of the jar (the effect), but the existence of kulala (the
nimittakarana) is not at all certain. At the same time, according
to the theory of cause and effect (karyakarana) the anvaya and
vyatireka cannot prove the supreme Brahman as the nimittakarap;‘&
(kartr) of the universe. It can”obviously denote the suprem&" >
Brahman as the Upadana-karana only.

The above criticism is refuted by the reasoning that the
anvayavyapti is always hetupurahsara and the vyatirekavyapti is
always sadhyapurabsara, Now the form of vyapti will be as
follows : —

1 «Idam Brahmandam janmadimat savayavatvat, yatra
yatra savayavatvam tatra tatra janmadimatvam
yatha ghatapatam, yatra yatra janmadimatvabhavah
tatra tatra savayavatvabhavah, yatha Atman,
tatha prthivyadijagatah savayavatvat janmadimatvam”

This form of anvyavyapti and vyatirekavyapti in the
inference distinctly proves that the creation of the universe is the
effect of the Supreme Brahman. The causality of both the kinds
is further supported by the authority of the taittiriya Sruti,
anuvaka 1st, caramavalli.

“yato va imani bhiitani jayante,
yena jatani jivanti,
yat pratyabhiviSanti”.

The text of the ruti is explained as such :—yatah means
from the Supreme Brahman who is the upadana and nimitta of the

1. upadanatvam miyaviadimate jagadadhisth@natvam,
yatha brahmano jagadupadanatvam |
Nyayako$a, ed. Abhyankar Vasudeva Shastri, Poona, 1924, p. 175:



&

july, 1964] FIRST VERSE OF BHAGAVATAMAHAPURANA 385

universe, the elements akasa etc. are created, protected and
identified with the cause when destructed. It is note-worthy in
this connection that according to the vedanta system when the
anvayavyapti is included and the vyatirekavyapti is excluded in
the form of inference, the vyatireka means ‘arthapatti’.

An objection may, however, be raised against this outlook
by the follower of the Sankhya system. According to this system,
the supreme Brahman cannot be accepted as the upadanakarana
of the universe because only a conscious bzing (cetana) could be
the upadana cause. For instance in the case of a jar, clay (the
unconscious entity or acetana) is the upadana karana and not the
kulala who is the conscious one (cetana). Similarly in the present
context Pradhana or Prakrti, constituted by the three qualities
i e. Sattva, Rajas and Tamas could be declared as the upadana-
karana of the universe which is of the nature of happiness, misery
and attachment. According to the Sankhya theory, Pradhana is
transformed as the universe simply in the presence or contact of
Purusa, and the necessity of I$vara as an independent creator is
not required. The supporters of this point of view cite the
testimony of the following Sruti :—

«Tasmat yatah Pradhanat bhutani jayante,
Pradhanameva Atmanam Jagadakarena kurute.

The objection of the followers of the Sankhya system is
easily refuted by the word ‘abhijfia’ in the present text, abhijiia
means sarvajila or omniscient. Pradbana is not an omniscient,
On the other hand, the Aitareya Upanisad states “sa sarvajfiah
syabhayyad Atma ckah san aiksata”, Aitareya upanisad 1.
1. It is obvious by this authority that the Supreme God is an
Abhijfia or omniscient. Not only that much, it is also admitted
in the upanisadic tradition that though the Supreme God has
neither hands nor feet yet he is capable to hold and to run,' and
that he created these worlds.?

It is obvious by these evidences that the cause of the
universe is a conscious being and is unlike Pradhana of Sankhya,

1. Apanipado javano grahita, Svetaévatara-upanisad, 3, 19.
9. Saiman lokan asrjata, Aitareya-Upanisad, 1, 2.
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who is incapable to see and listen to. Consequently, the rule
regarding the basic natute of the upadanakarana as an inanimate
object is true so far as the arambhavada of the Mimamsa school
is concerned, but it does not apply to the vivartavada of the
Vedanta school, where the imposition (adhyasa) of an animate
(snake etc.) is accepted on the inanimate (rope etc.)! Thus the
Supreme God is the upadanakarana of the universe and at the
same time different from the universe so far as the consciousness
is concerned.

The present verse of the Bhagavata-mahapurana distinctly
declares that the Supreme Brahman (Absolute Srikrsna) is neither
Pradhana of the Sankhya system beciuse the former is Abhijiia
(omniscient) and the latter is inanimate, nor Jiva bscause the
supreme one is represented as ‘svarat’® (which illumines by itself).
The Supreme Brahman is also not Hiranyagarbha Prajapati who
is the first born one® because this very Supreme Brahman has
revealed the knowledge of the vedas to the first poet i.c. Brahma.*
As a matter of fact, the study of the vedas by Brahma from
any other person is perfectly unknown to Sanskrit tradition.
Hence the first verse of the Bhagavatapurapa clearly indicates

that the knowledge was mentally imparted (hrda tene).

Finally the statement ‘mubyanti yat strayah’ denotes
that even Brahma, the first teacher of the Vedas had illusion and
doubt regarding the vedic interpretation. ~The knowledge of
Brahma was a derivative one and depended on the knowledge of
some body else (paradhinajiianata) due to ‘suptapratibuddha-
nyaya’. In this way only the Supreme Brahman (Absolute
Srikrsna) could be the cause of the universe who is accepted as
syatah jfianavan’. The knowledge of individual soul is limited

1. Brahma-Satra, IT, 1, 4.

9. Svenaiva rajate, iti svarat. §rimadbhﬁgavatam., I, 1, 1, sarartha-
daréini, ed. Brahmacari Nityasvariipa, p. 16.

3. Hiranyagarbhah samavartatagre bhitasya jatah patireka 3asit,
Rgveda, X, 121, 1.

4, a.tene Brahma hrda ya adikavaye, Bhagavatapurana, 1,1, 1.
b. yo Brahm@naim vidadhati purvam, yo vai vedaméca prahinoti

tasmai, S‘vet'aiévatara.—upanisad, ViI,518.
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being covered by the layers of ignorance, hence only the Supreme

full of

Brahman,

jfianavan) is the object of meditation.

self-illumined  knowledge

(svatah siddha-
Such a God is undoubtedly

omniscient, omnipresent and omnipotent.

An allusion to the Gayatri incantation has also been made

in this verse.
two.

which is the most powerful one.

Gayatr1 incantation are compared

Gayatri incantation

1. Savitubh: The word Savitr
is derived from the root
sufi Praniprasave. ‘Site iti
Savita’ The creation begins
from the God Savitr.

2. Varenyam: The formost
or supreme to all lustres.

3. Bhargah: It
from the root

is derived
Bhraj to
shine. The lustre is real.
4, Devasya: who illumines.
¢, Divyati iti Deval’.
., Dhimahi : We meditate upon.
. Dhiyo yo nah pracodayat :
which may inspire our intel-

o L

lect.

The similarity is quite clear in the meaning of the
“We medijtate upon the self-effulgent lustre (Absolute),

The six principal parts of the
below.?

Bhagavata, First Verse

Similar idea is contained in the
statement “Janmadyasya yatah”

in the sense of creation. The
creation begins  from  the
Supreme Brahman  (Absolute
Sl’ik}‘ﬂlh).

Param: The foremost or
supreme one.

Satyam: The  truthfulness,

Brahman is real.
Svarat: which illumines by
itself “svena rajate iti”.
Dhimahi : We meditate upon.
Tene Brahma hrda ya adikava-
ye : who revealed the vedas to
Brahma.

The Gayatri incanlation begins with . ‘Om’ and is followed

by the three mahavyahrtis i e. Bhuh, Bhuvah, Svah.

The

mystical syllable -Om’ is constituted by three letters.
(a) First letter ‘a’ standing for Aja, Brahma
(b) Second letter ‘u’ stands for Upendra, Vispu.
(c) Third letter ‘m’ stande for Mahesvara.

1. Tasya bhasa sarvamidam vibhati,—Svetasvatara~Upanisad, VI, 14.
2. Srimadbhagavatam, I, I, I. (Tatvasira of Radhamohan Tarkavica-
spati) ed. Brahmacari Nityasvariipa, p. 34-35,



The meaning of ail the three letters i. e. Om, the beginning
of Gayatri, is traced in the statement ‘Janmadyasya yatah’ The
word ‘Janma’, representing the creation, stands for ‘a’ or Aja
Brahma i. e. Hiranyagarbha Brahma. The word ‘Adi’ in Janmadi
includes sublimation and destruction. These are functions of
Visnu and Mahesa.! The three mahavyahrtis are the object of
creation in the sense of Bhagavata verse. The word ‘Tat’ means
the well-known, established by the scriptures, or which eannot be
defined. The Brahman is also anirvacaniya.

The First Verse of the Bhagavatamahapurana also includes

the idea of the following five Vedantasttras of Badarayana :—

1. Athato Brahmajijfiasa, Brahmasiitra, 1, 1, 1.  Then,
therefore, an enquiry into Brahman. '

2. Janmadyasya yatah, Brahmasitra, 1, 1, 2. (Brahma is
that). From whom arises the origin and rest of (world).

3. éistrayonitvét, Brahmasiutra, 1, 1, 3. Because Brahman
has scripture for his source. '

4. Tattu samanvayat, Brahmsiitra, 1, 1, 4. But that
follows from the concordance. (The Brahman has
scripture as his sole proof).

5. Iksaternasabdam, Brahmasiitra, 1, 1, 5. Because (the
creator) ‘sees, (Pradhana is) not (the cause of the

universe) it is not scriptural.

The sense of all these five above-mentioned Brahmasiitras is
distinctly visualised below :—

1. Brahmasitra, 1, 1, 1. Bhagavata, First Verse

a. Brahma : i. Supreme bzing Param : foremost chief or
free from all li- supreme being i e. Absolute
mitations (upa- Ultimate Reality as soul of all
dhi) and imper- the beings yet being above all.
fections i. e. Ul-
timate Reality,
the lord of all.

388 _ qyotg—PURANA [Vol. VI, No. 2

I. G.N. Mallik, The Philosophy of Vaignava Religion, Vol. L. p. 37
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il. Unlimited by
time, space and
object.

ili. Sajatiya vija-
tiya  svagata-
bhedagiinya.

iv. Aprakrtaguna-
visista.

b. jijfiasa : desire to know the
Ultimate Reality. The kno-
wledge of Brahman is de-
sired.

c. athatah : after the Purva-
mimamsa system (Karma-
kanda or riteal) which is
limited, not permanent and
not free; one makes an
enquiry into Uttaramimamsa
system (jfianakanda or veda-
nta) which is unlimited, per-
manent and free. Brahman
is to be known after the
Purvamimamsa or vedic

rituals.

dhimahi : dhyai to meditate.
Srikrsna, the Absolute is the
object of meditation.

dhamna, kapatam, satyam!:
After the destruction of dark-
ness, illusion and ignorance by
the lustre, one makes an equiry
about Brahman of the nature
of truthfulness: The Maya is
destroyed by his own power.

The comparison clearly denotes the svariipalaksana of
Brahman by the words satyam and param,

2. Brahmasatra 1, 1, 2.

a. Janmadyasya yatah : The su-
preme Brahman, the Absolute
is more powerful from which
proceed the creation, subli-
mation and reabsorption of
the Universe.

Bhagavata First Varse

Janmadyasya yatah : As effect
and the material cause of the
universe. The Absolute Sri-
krspa creates, sublimates and
reabsorbs.

1. Op. cit. Satyai jidnamanantari Brahma, Taittiriya-Upanisad, IT, 1,1,

17



390

g{mg—PURANA [Vol. VI, No. 2!

The tatasthalaksana of Brahman is clearly mentioned here.

3. Brahmsutra 1, 1, 8.

Sastram vedah, tasya yonih
karanam, tadrupatvat:
Brahman is known only
through scriptures. Intellect
is based on reasoning and
argument; one argument can
be nullified by another
stronger one.? Subsequently,
the supreme Rrahman is the
revealer of the scriptures.

4. Brakmasitra 1, 1, 4.

The sutra declares that the

“authority of the scriptures

is established by samanvaya,
meaning direct and indirect
i.e. all the scriptures directly
and indirectly establish the
supreme Brahman as the
highest one.

5. Brahmasutra 1, 1, .

Iksa means to think or to
see. The thinking or seeing
is- only possible by a con-
scious being, and not by
Pradhana, the intelligent
substance.

Bhagavata, First Verse

tene—adikavaye : who revealed
the knowledge of the vedas to

Brahma.!

1

¢

Bhagavata, First Verse
The sense of this siitra is
explained in the theory of
anvaya and vyatireka.

Bhagavata, First Verse

The complete idea of the siitra
is present in the world abhijfia
of the Bhagavata text.

1. Tarkapratisthanat, Brahmasiira, 2, 11.
2. Op. cit. Yo Vai Vedan Vidadhati pirvarh,
Yo Vai Vedamséea prahinoti tasmai,

Svctﬁévatara-Upanigad, VI, 18,
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- [The Hindi Nasikctopakhyana (the story of
Nasiketa) written in about 1803 A.D. by Sadala Misra,
a teacher in the Fert William College of Calcutta, is
well-known as one of the first pioneer works of Hindi
prose. This Hindi V. ﬁsilcefopr’zkﬁyﬁna is based on the
Sanskrit Nasiketopakhyana which is available in
manuscripts, and has also been recently published
in Varanasi. The Sanskrit Nasiketopakhyana is a
modified version of the Pauranika Naciketopakhyana
found in the Varaha-Purana (Adhs. 193-212).

The learned writer in the present article discusses
the text of the Sanskrit Nasiketopakhyana as available
in its nine manuscripts deposited in the Library of the
Vﬁrﬁgaseya Sanskrit University, Varanasi, and
examined by him for this purpose. He also traces its
development from the Pauranika Naeiketopakhyana.

The text of the Nasiketopakhyana as available in
its manuscript-form is found in two versions-longer
and shorter. The longer version consists ’of 18
Adhyayas, and is found in MSS. nos. 4899, 14456,
14859 and 14956. This longer version is almost
uniform in all these manuscripts. The shorter version
is found in MSS. Nos. 3765, 14777 and 15661, and
variously consists of 11, 13 or 17 Adhyayas. The
text of the MS. No. 14777 has been much influenced
by the Bhagavata-Purana and the Bhagavata-religion.
In its colophon the Nasiketopakhyana is said to belong
to the Brahmanda-Purana, but it is not available



392

g —PURANA [Vol. VL., No. 2

there. The oldest MS. No. 14456 is dated V. S. 1814
(A. D. 1757). The Hindi Nasiketopakhyana is the
translation of the shorter version of the Sanskrit
Nasiketopakhyana. Nasiketa is said to be born from
the Nasika of the daughter of a king named Raghu,
hence his name Nasiketa. On account of the curse of
his father, Uddalaka, the young Nasiketa had to go
to the abode of Yama, the god of death. By the
grace of Yama there he saw various punishments and
rewards being given to the doers of the bad or good
actions, and returned alive to his father Uddalaka,
and gave to his father and the other assembled sages
a vivid description of what he had seen in the
Yama-loka.

In the Puranic Naciketopakhyana also Naciketa
similarly relates to his father and the assembly of the
sages what he had seen in the ¥ama-loka.

The earliest account of the story of Naciketa or
Naciketas is found in the Taittiriya-Brahmana (3. 11.
8). This account is purely ritualistic, for Yama
imparts Naciketas the knowledge of the Naciketa Agni
(i. e. Agni-Vidya or the sacrificial science) as a means
of acquiring immortality also.

In the Kathopanisad the Naciketopakhyana be-
comes predominantly spiritualistic. Here Yama
advocates the immortality of the Soul or Atman and
imparts Naciketas the knowledge of the Atman (or
the Adhyatma-Vidya) as a means of getting liberation
from the circle of births and deaths.

The Mahabharata (Anusasana-Parvan, -Adh. 71)
also contains the Naciketopakhyana, in which the
giving away of cows in charity is glorified by Yama,
which Naciketa relates to his father after being
revived from his death—caused by the curse of his
father.

S
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The Naciketopakhyana of the Varaha-Purana
(Adhs. 193-212) aims at giving through Naciketa
descriptions of the various rewards and punishments
of good and bad actions. In this respect it differs
from Brahmanic, Upanisadic and epic account of this

story, and is similar to the story of Nasiketa.

The learned writer presents here a detailed and
comparative study of the various stages of the deve-
lopment of the Naciketopakhyana.] .
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SOME GEOGRAPHICAL AND ETHNIC DATA
OF THE MATSYA-PURANA*

By

S. G. KANTAWALA

(Continued from ‘Purana’ Vol. V, No. 1)

[qd ¥ gqddrggar | qdfeRq A8 wEagU@IEED
Aggrureaai ifasn sifqgrafaal 9 awar G
s o W (5 GE %mfaaqiqm‘lgmar AaFAl (FuiEA:
Bagraizeaai) qceagzrqreqafaaﬂgw fagedt  sad |
w3 @ gAraeT g 1| :

80. Badaritirtha : The goddess Urvasi is worshipped here.
If one offers a Sraddha here one attains the highest state (22.
73-75). This is also the birth-place of Badarayana (14.16) and
the place of penance of Mitra and Varupa (201.24). This refers
to Badarinatha in Garhwal, U. P. in the Himalayas (vide also Tk,
pp. 46 ff).

81. Badarikasrama: S. V. Badaritirtha.

82. Bahirgiri : S. V. Bharata. The names Antargiri, Bahir-
giri and Upagiri occur in the Sabhaparvan (24.2) of the Maha-
bharata and Dr. V. S. Agrawala writes that “the mwafaft literally
“Inner Mountain” denoted the same high ranges as the
Pali wafgmam, It is the Great Central Himalaya which
comprises those highest peaks which have an altitude of 18000 ft.
and more, like Gauriankara, Nandadevi, Kedarnatha etc. The
name S9fIfX signified the outlying region of Tarai. In between
the two lies the Lesser Himalaya range known into Skt. as afgfufe
and in Pali as g@fgwasq. It is the sub-Himalayan range of low
lying peaks having altitude of 6000 ft. and more upto 10,000 ft.
a=af1ft and I are also mentioned by Panini (V. 4. 112). In
the critical edition of the Sabhaparvan the reading accepted is

*Abndged form of the ongmal by Author’s permxssxon.
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Uparigiri which is different from the name given in the Asta-
dhyayi” op. cit, ABORI Vol. XXXVII, p. 8, for his comments
on the lection Uparigiri, vide dbid, p. 8; vide also his IP,
p-239).

83. Bahlika: He is Pratipa’s son and the brother of Devapi
and Santanu. His seven sons were called Bahlidvaras (50.39).
The people of Bahlika country were thrown into confusion by
Hiranyakasipu when he came on the battlefield for a duel
with Narasimha .(163-72). It is the northern defa of - Bharatavarsa
(114.40 . It is the modern Balkh about the northern 5 ot
of Afghanistan (Sircar, D.C., op. ¢it., 1 HQ Vol. XXI, p. 302,
for details vide Chaudhuri S. B. op. eit. p. 108 ff). Dr. B. C. Law
remarks that “they should be identified with ‘Ba,ktripi' eccupying
the country near Archaos in Ptolemy’s time”’ (0}7. Git P 133
vide also 1A, 1884, p. 408). :

, 84. Balihaka: Balahaka, Rsabha, Cakra and Mainaka
are mountains extending upto the Lavana ocean (121.72) vide also
S. V. Kusadvipa. ,

85. Barbara (-ka): This is a mountainous Janapada
watered by the River Caksu and is inhabited by the Mlecchas
(121.43, 45, 46). They were killed by Pramati in the sandhya-period
of the Kali age of the Svayambhuva-manvantara (144.57). On the
Barbaras of the passage, i. e. MP 121.45,46, Dr. S,B. Chaudhuri
writes that they “represent the various rude tribes who lived in
the unexplored regions in the lower course of the Oxus near about
the trans-caspian province” (op. ¢tt. p. 114, and fn. 3 on the same
page). Dr. D. C. Sircar connects it with Barbaricum (op. ctt.,
1HQ Vol. XXI p. 303 fn. 30). It also appears that the country
of the Barbaras extended upto the Arabian sea (Law B.C , Op. eit.,
p. 70) and this seems to be alluded to when the MP states that
the Sindhu flowed through the Barba country (121.47) (vide also
other information; Patil D. R., .op. ¢it., p. 250). Incidentally - it
may also be mentioned that there are hills Barbara by name about
16 miles north of Gaya (Law CXX B. C,, op. cit., p. 211).
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86. Bhadraka : It is a janapada known after Bhadraka
(48.20). S. V. Bhadrakara.

87. Bhadrakara : S.V. Bharata. According to Dr. D.C,
Sircar they are apparently the same as the Madrakaras who were
a branch of the Salva tribe and inhabited the north-castern part
of the Punjab or the adjacent regions (op. eit., 1THQ XXI, p. 300).
Dr. S. B. Chaudhuri does not accept the identity of Bhadrakara
and Madrakara (op. eit., p. 23 fn. 4) and he holds that they lived
somewhere to the north of the Rohitakas. The name Rohitaka
survives in modern Rohtak, the head quarters of the district of

‘the same name in the Punjab, 44 miles north-west of Delhi (vide

Chaudhuri S. B., op. cit. pp, 22 ff.). They had close associations
with some ancient Indian ethnographical -names (cf. Sarasena
Bhadrakara Vahyah...|114.36). (For other information vide Agra-
wala V. S,, IP, p. 57, Patil D. R. op. eit. pp. 250-251).

88. Bhadrasva : Here is a forest Bhadramala by name
where a tree Kalamra by name exists. People of this land are said
to be very happy and possess immense strength. They are white

‘in complexion and are ever young and healthy. Ladies of this

land are pearless in beauty (113.51 ff). S. V. Videha. (vide

also Rai Krishnadas, Puranic Geography of the Catur- dvipas,
Purana, Vol. I, no. 2, Feb, 1960, p. 204).

89. Bhadresvara : The goddess Bhadra is worshipped
here (13.31). This is possibly Bhadreshwar in the Hoogly
district (Sircar D. C., op. eit., JBBRAS, Vol. XIV, p. 82).

90. Bhagirathi : This is the name of the Ganges (163.20)
during its course in the Himalayan region. The Bhagirathi
originates from the Narayana mountain beyond Badarinatha
(Tk. p. 53) and meets Alakananda at Devaprayaga (Tk. p. 49).

91. Bharata : This is the land of the 14 Manus, Svayam-
bhuva and others, and their progeny. It is named after Manu
known as Bharata because of his creative and maintaining-activity
(114-1-5). It is surrounded by the ocean. Itis 1000 yojanas
in extent from north to south. It extends from Cape Comerin
(Kumari) to the source of the Ganges. Inits oblique extent in

20
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the north it is ten thousand yejamas. It is inhabited by Aryas
and Mlecchas and the latter are said to dwell on all sides and
borders. On the eastern and western boundaries reside the
Yavanas and Kiratas. The central part is inhabited by Brahmins,
Ksatriyas, Vaidyas and Sudras who follow their professions. The
purpose of her people is the attainment of heaven. Her conqueror
is said to acquire the title of Swmrat (114. 9-16). There are
seven kulaparvatas : Mahendra, Sahya, Suktimﬁn, Vindhya,
Pariyatra, (114. 17-18) etc. In addition to these there are thousands
of mountains. The following rivers rise from the Himalayas :
Ganges, Sindhu, Sarasvati, §atadr, Airavati, Vitasta, Vidala,
Devika, Kuhii, Gomati, Dhautapapa, Bahuda, Drsadvati, Kausiki,
Tritiya, Nidcala, Gandaki, lksu and Lauhita (114. 20-22).

The following rivers rise from the Pariyatra mountain :
Vedasmrti, Vetravati, Vrtraghna, Sindhu, Parnasa, Narmada,
Kaveri, Para, Dhanvatiripa, (v.1 Carmanvati) Vidus-a, Venu-
mati, Sipra, Avanti, Kunti 114. 23-24).

From the Rsy (-ks)avat mountain rise the following rivers :
Sona (which is a mahanada), Nandana, Sukrséa, Ksama, Mandakini,
Dasdiina, Citrakiita, Tamasa, Pippali, Syeni, Citrotpala, Vimala,
Caficala, Dhitavahini, Suktimati, Suni, Lajja, Mukuta and
Hradika (114.24-26).

The MP 114.262* is dropped by Dr. D. C. Sircar, in the
text of the Puranic list of rivers and 114.26°0 is read as “Sunz
Lajja Suktimatz Sakuli Tridiva Kramuk (op. cit. 1THQ. XXVIL
No 3,p.222).

The Vindhya mountain is the source of the following rivers :
Tapi, Payosni, Nirvindhya, Ksipra, Rsabha, Vena, Visvamala,
Kumudvati, Toya, Mahagauri, Durgama, and Siva. The water
of these rivers is cool (114, 27-28).

From the Sahya mountain the following rivers rise : Goda-
vari, Bhimarathi, Krsnaveni, Vafijula, Tungabhadra, Suprayogs,
Vahya and Kaverl. These are the rivers of Daksinapatha
(114. 29),
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From the Malaya mountain the following auspicious rivers
rise : Krtamala, Tamraparni, Puspaja, Utpalavati. The water
of these rivers is cool (114. 30).

The following rivers rise from the Mahendra mountain :
Tribhaga, Rsikulya, Iksuda, Tridivacala, Tamraparni, Mili,
Sarava, and Vimala (114. 31). Dr. D. C. Sircar reads here as
follews :—

fammr wfvgen = g kA 3 an
ogfeal  dEaU  wEeRAl e

Lapngulini is the modern Languliya running past Chicacole
(Srikakulam) in the district of that name in Madras. Vamgadhara
still known by this name runs past Kalingapatam near Chicacole

(op. cit.,, 1 HQ. Vol. XXVII. No. 3, p. 227).

The Suktimat (-manta) mountain is the source of the follow-
ing rivers : Kasika, Sukumari, Mandaga, Mandavahini, Krpa and
Pasini. They meet the ocean. They are described as auspicious,
the mothers of the world and the destroyer of all sins. They
have hundreds and thousands of tributaries and distributaries.
(114. 31-34).

The following are generally designated as the janapada of
Madhyadesa : Kuru, Paficala, Salva, Jangala, Sitrasena, Bhadra-
kara, Vahya, Pataccara, Matsya, Kirata, Kulya, Kuntala, Kaéi,
Kosala, Avanta, Kalinga, Mika and Andhaka (114. 34-36).

Near the Sahya mountain there is a river Godavari and the
region around it is said to be most charming. There are the
Govardhana, Mandara and Gandhamadana mountains. The
celestial trees and herbs were brought down by the sage Bhara-
dvaja for pleasing Rama i. e. Parasurama (cf. 'Pargiter PO e by
p. 310). It is a beautiful land rich in flowers (114. 37-39).

The following are the defas of the northern division : —
Bahlika, Vatadhana, Abhira, Kalatoyaka, Purandhra, (V. L.
Parandba-ga, gha ; Parandhra-na). Sudra, Pallava, Attakhandika,
Gandhara, Yavana, Sindhu-Sauvira, Madra, Saka, Druhya,
Pulinda, Parada, Haramirtika, Ramatha, Kantakara, Kaikeya,
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Daganamaka (V. L. Dasanamika-ga, gha), Atri, Bharadvaja, Pras-
thala, Daseraka, (V. I. Saubhaka—ra), Lampaka (V.L. Lampaka-
99, gha), Talagana (V. 1. Tangana,7a), Sainika, Jangala and the
settlement of Ksatriyas, VaiSyas and Siidras (114. 40-43).

The following are the janapadas of the eastern division :—

Anga, Vanga, Madguraka, Antargiri, Bahirgiri, Plavanga,
Matanga, Yamaka, Mallavarnka, Suhmottara, Pravijaya, Marga,
Vageya (if read as Marga Vageyamalavah ; ¢f. The Bombay
edition of the Mar.-p., (54. 44) reads 'Geyamallakah and the
Calcutta edition of the Mar.-p., (57. 44) reads Jfleyamallakah.
The ga reads (ARTET ¥ 7 AIA9E), Malava, Pragjyotisa, Pundra,
Videha, Tamralipta, S'élva, Magadha and Gonarda (114, 44, 45).

The following are the janapadas of the Daksinapatha, and
Aparanta :—

Pandya, Kerala, Cola, Kulya, Setuka, Siitika,
(V.1 Vajikah, Sakah—iiq ; Vajikasikah—ga), Kupatha Nava-
rastra, Mahisaka, Kalinga, Kariisa, Sahaisika (Aisika), Atavy
Sabara, Pulinda, Vindhyapusika, Vaidarbha, Dandaka, Kuliya,
Sirala, Riupasa, Tipasa, Taittirika, Karaskara, Vasikya, Antar-
narmada, Bharukaccha, Sarasvata, Mabheya, Kacchika,
Anarta and Arbuda (114. 46-51).

Vajivasika

ay

Saurastra,

The following are the janapadas of the Vindhya mountain :—

Malava, Karlisa, Mekala, Utkala, Aundra,
Bhoja, Kiskindhaka, (s) Tosala, Kosala, Traipura, vaidiga,
Saundikera, ‘Tumura, Tumbara, Padmaga, Naisadha, Artpa, Viti-
hotra, Avantl (114.51-54). (For the extent of Udicyadesa,
Pracyadesa, Daksinapatha, Aparanta, Vindhyavasin and Madhya-
desa, see Law B. C,, op., cit. Intr, pp. 11.ff,

L
Dasarna,

The following are the parvatasrayin defas — N irahara,
Sarvaga, Kupatha, Apatha, Pravarana, Urna, Darva, Samudgaka,
Trigarta, Mandala, Kirata, and Camara (114. 54-56). The home
of the Parvdtés'rayins (The highlanders) is placed in the region of
Nibara or Jalalabad (Pargiter F. E. ,, Tr., p. 345 ; Agrawala V.S,
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IP., p. 41). Dr. V. S. Agrawala observes that “The Parvatas-
rayin janapadas of the Puranas find pointed mention in Panini as
Ayudhajivins of the Parvata-country (IV. 3,91), i.e. high military
landers settled in the North-west of India and Trigarta.. (The
Janapada and the Greek city-State ; IHQ. Vol. XXX. p. 38,
In this article he makes a comparative study of the ]ampada
and the Greek city State).

In 121.49 it (Bharata) is said to be a Junapada inhabited by
the Aryans and the Ganges is said to water this land. * Bharata
is also known as Himasahvayavarsa (121-42). It should also be
noted that the MP enumerates 9 bhedas i. e. divisions of Bharata
(1) Indradvipa (2) Kaseru, (3) Tamraparpa, (4) Gabhastiman,
(5) Nagadvipa, (6) Saumya (7) Gandharva, (8) Varuna and (9)
Kumari (114.7 ff). “Of the nine Khandas eight have been shown
to be divisions not of India proper. They are not so many
provinces of India, but of greater India and are islands and
countries that encircle the Indian peninsula” (Law B. C., op. cit.,
Intro, p.10; See Cunningham, Ancient Geography of India,
Appendix I, pp. 749-754). Dr. S.B. Chaudhuri notes also the
opposite view i. e. = “The nine dvzpas repres=nt but another scheme
‘of the nine divisions of India proper.” (The nine Dvipas of
Bharatavarsa, IA., Vol. 39, p. 224). For ready reference the
identifications of these dvzpas may be given :—(1) Indradvipa,
Burma ; (2) Kaserumat, Malay Peninsula (3) Tamraparna, Ceylon,
(4) Gabhastiman, Laccadive and Malay islands, (5) Saumya,
difficult to identify, but one can trace the name in modern Siam
(6) Gandbarva, Gandhara, (7) Nagadvipa, islands of Salsette and
Elephanta near Bombay (Cunningham, op. cit, ed. by S. N.
Mazumdar p. 751), but according to Dr. V.S, Agrawala, it is
Nicobar and he finds confirmation for the identiﬁcaﬁon in the
Valahassajataka (JBORAS, Vol XXIII. Pt. 1, pp. 133-137;
Pusalker, A. VD., studies in the Epics and Puranas, p. 213). (8)
Varuna, Borneo (Chaudhuri, S. B., ibid.; p. 224) (9) Kumari, India
proper (Agrawala, V. S., The Meaning of Kumari Dvipa, Sardha-
Satabdi Special Volume of Journal of the Asiatic Society of
Bombay, New Series, Vols. 31-32, 1956-57 ‘(June 1959), pp, 1 ff).
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(On the nine dvzpas, vide Chaudhuri, S. B. The Nine Dvipas of
Bharatavarsa, IA, Vol. 59, pp. 204 ff.; for some continental
notices on the divisions of India, vide Chaudhuri S. B., Journal
of Indian History, Vol. XXVII Pt. III, December 1949, pp. 237
ff.). The concept of nine divisions was also known to foreigners.
St. Epiphanious (end of the 4th century) recorded that India was
formerly divided into nine kingdoms (Chaudhuri S, B., ibid Journal
of Indian History Vol. XXVII p. 241 ; Yules Travels of Marco
Polo, ed. by Cordier, Vol. IL.,, p. 432, but in the opinion of Yule
it is a traditional number (Yule, ibid, p., 199, fn. 10 ; Chaudhuri
S. B.; op. cit., pi 241).

92. Bharadvajas: S.V. Bharata. Atris and Bharadvajas
are mentioned together. It may be “The north-western country
beyond the Indus on the west (as the home of there tribes”
(Chaudhuri S. B., Ethnic Settlements in Ancient India, p., 134).

93. Bhojas: S. V. Bharata. The Bhojas branched * off
from the Haihaya-group (43.48). They are said to be the sons of
Druhyu, the son of Yayati (34.30 ; 44.69). The people of the
country of Bhoja were disturbed by Hiranyakasipu, when the
latter came on the battle-field with Narasimha (163.72). Dr.
B. C. Law remarks that they should be identifieq with the
‘Baktrioi’ occupying the country near Archosia in Ptolemy’s time

(op. cit? p- 153, 9A, 1884, p. 408). Elsewhere Dr. B. C. Law
observes that it “coincides with Berar or ancient Vidarbha and

Cammaka four miles south-east of Elichpur in the Amraoti district’
(Law B. C., op. cit. p. 144 ; See also 145).  According to Pargiter
some of them lived in the north-east of Gujarat and Saurastrq
(as Yadava), while some lived on the extreme western end of .t'he
Vindhya range (Tr. p. 342). (On Bhojas, vide also Chaudhuri
S. B., op. cit., pp. 108 ff.).

94. Bindusaras : S. V. Ganges and Hiranyasriga.

95. Brahmavarta : This is said to be an abode of Brahms
-(190-7-8) as well as a pitytirtha (22.69) and the offering of pindas
here is believed to be highly efficacious (191.70.71). Thus there
are two Brahmavartas; the one mentioned in 190.7-8 may be
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identified, with Brabmanagama, two miles from Hatanora (vide
Tk. p. 235) whereas the one menticned in 191. 70-71 appears to
be Brahmatirtha which is near Kasarol which is in turn near
Kandarol. This Kandarol is on the southern bank of the Narmada
and it is four miles from Sinor (Tk. p. 432). Otherwise the well
known Brahmavarta is the region lying between the rivers Saras-
vatl and Drsadvati: cf :—

AUEARIRIE AR A AA |
d Raffid 32 Faad qasd
- Manusmrti 2.17,

96. Brahmottara : It is mentioned along with Vanga and
Tamralipta as one of the countries through which the Ganges
flowed (121. 50-51). The Brahmottaras presumably lived in
Satgaon in the valley of Bhagirathi (Chaudhuri S. B, op. cit.,
p. 194). Vide also Patil D. R., op. cit., pp. 252-253.

IR aq auzed fEwEmd afo )
a9 @3 ARG A AR FF @l 0
FAAMRE w9 T=sam IR ol
o1 @A e gfmaeard, 9aifa 1 |
s % =0 awaq: gea g7 el
2d: ey M@y wed Grad Ay |
7 @e3d " F4 qA faha 1w
( faog go, 123 )



NOTES ON SOME EARLY INDIAN NAMES
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[IEANRAIAGEFAT dEqaT SITAIAmegad gt
faerd | WAAAA A wged gEFIEGRT | 9% WRdiE-
deFatsaad srAaArAIfa gia siaifs a1 [Aaaskag
IFNBFIF@EATATAT  AAl Moo o go FARR
Roo £o go FI AT AfRFAEAT JUAY  NfmlEdif
guaFaar afaor sgrEl 9 gEvaEiE  fasifat o
TRATEEFIAEHY AgFAAIA AREIEAF, qEAE «
SIS qF a9, AameafT 5 sfagm gudy T T Figaa
AR | qUIEHIFAAEANG  AFTAT AGAT T A
gfaar ( g4oo o To—Roo o go udwd ) AT HeEAT
@AquIAg: ggeganAafa 1 sl qrar favasly fAaaersanan
AT faga, Aifeseweayg gaafefgauy = asmi sEa
wezealg | qaifa qAifA 9 gaAdwen s uaasd, a9
‘mor = gIm Aar 3 (g, |t ) any A, qestsEn
amifasy afkfeafazfs agar 7 gfammar faad aeat afifeaa
aif ammifa sgramy, fAagdaed gar seo-wa, fEwamm
snfzguarenAarafadig Suadal guamai fikafa sq
ar gewed WL (fex ) gaaeewlfEaed aqafs, caws
‘gl saT = F: quiq fFad ager A adey efa g
q AR | 9 AERGAIR Fad Sewsfaaf ammfa g
FAIGIAT G T TF9 | AWG AT 7 I GRFAHIY
fagraman €F:, JUAAT 91 WeREGHA AqA@E T wEfaEn
TG A1 w7 ArFEeAad feaar wafa

~agh FepaAIf FOAANTAMG  MERA F@aRA
ar gefaarft | Rrger A@¥AA qaredEl SAdEsaATEt
geAr Meaafaeaamiafrasimemmte sa ) g
amifa = sxfag Awifenemmba: ag geaar wofy wafq,
g ‘g s wEsd: ‘Bngonos’ sfr diFasa
‘Egnatiug’ sfr dfzagsda 3 edifead |
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warf amifa = fafady adg—qdseanamty, aga-
gasifa,  sUswesgrEdfA,  aqEEEHcarfkEiy—
fawafag a wand ) s gl sEomafE
wfaaraf 9 wecieafs  qereaEdwin | a4,
JIEARET aniar areiFafaed faeanada, UTA gHFATA-

fagar 9431 smeqEEegae wEt ami aigoEt =
AT SgaT Al aoed, aar WA (( Qoo o o )
gfa usY am, Ef?lﬂ@'lﬂ (3&0 Zo q‘\o) 9 a3 qxgrmznfq ém,
TanT ‘FqEa (L% o uo ) sAdg wfadd am afxaw

- gafrmmgenta (4eo fo g2 ) g a1 A fawd 7 whag
fAan SusTad |

wAgFr amfaufasr fafaar ardadesasaaentD
faazamd Sesagdadae giaafar i |

In the search for light on ancient Indian culture, it seems
to us that personal names have been somewhat neglected. There
are many ways of misusing their evidence, ~and difficulties in
establishing it;.but names were important in a man’s life, and
must reflect the hopes and ideas of a once living environment.
We therefore hope that some of the following observations will
be found interesting and true, and the rest usefully suggestive,
even if in part erroneous. The name is a word, and the word
in early thought could not be undone, and its permanence is one
of the sources of the doctrine of transmigration ; the man is name
and form, namariipa, as late as Buddha’s time, so that the nature
of that name may be of some interest. . :

We deal here with male names in, Sanskrit’ ; with some
exceptions we do not deal with the Jain Prakrit or Pali names,
as they would need separate study; nor with female names,
which in the Pwanpa and MBh.? are far less well attested as well

1

i, All vames are¢ from the Puiana King-lists (as dctermined in my
forthecoming book, Dates and Dynastics of Ancient India) or from the well-known
Vedic literature, including the Vaiméas there given. If the. are not from
either of these sources, it is so said. The Mitanni names are frem: Gelb
" & Others, Nuzi Personal Names, O’Callaghan, Aram Naharaim.
2. All abbreviations are explained in the end,

21
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as very few in number. Also these names in Sanskrit are
pre-inscriptional, since once we find inscriptions in India, the
material would far exceed what we can cope with here. Within
these limitations, we‘realize how unrepresentative the names
available are, being chiefly of ksatriyas and brahmanas, very few
vaiSyas, and almost no $§dras. (Janaéruti is addressed by the
brahmana Raikva as Sudra, but this may be a tribal designation,
cf. MBh., Gk. Oxydrakoi, or there may be a social sting in the
story (Ch. U. 4/2), as JanaSruti is the Great-grandson, i.e. his
family had been established for some time ; the suggestion would
then be that his mother was of lower caste, which would be
objectionable to the purists (only) of those days: the name
sounds aristocratic, parallelled by Gk. Demokles, -kleitos, famed
among the people). From the Purana king-lists, and the
brahmanic literature, say c. 1500-0200 B.C.,! we have about 2000
names, obviously a fraction of 1%.

There are also plenty difficulties and unceitainties in the
names themselves. Oral corruption occurs even in the oral brahma-
nical tradition, e.g. the variation PREDIPROTI/PRAVATI ;
scribal corruption can be much worse in Puiany, MBh, and

pravara. However, a critical text can in the majority of cases
be established.

Even if we know the name, it may be explicable in more
than one way, or none ; e.g. ALANDA, ULUNDA look non-Aryan
names: CANDHANA and upa-JANDHANA look Aryan by
phonology, but I have not etymologized them (there seems to
be a Prakritism in the hard[soft variation cl/} in this pair, and
this is not unknown). Or, in AJA, have we a goat ?, a leader ?,
or a god (epithet of Indra, Agni, etc, in RV) ? Again, in a single
element we may have a hypocoristic ; e.g. is AJAKA an endearing
diminutive, or short for Ajapala, etc. ? Time and again we do
not know the exact social context in whlch names were given.

1. Dates are based on our book (in process of publication) Dates and
Dynasties of Early India, and are subject to the limitations of accuracy thcrc
expresseds | '
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We have only part of the mythology of Vedic times; we have
priestly and factitious mythology, but much of the old genuine
article has been lost; e.g. does the name UKSNORANDHRA
refer to the Iranian myth of the slaying of the primeval bull ?
“cavity, hole of the bull” would be incomprehensible. Or again,
why should anyone want a shell, conch as his friend, or perhaps
have a conch-contract, SANKHAMITRA ? Or, kings at least
may change their names, or have several, or be referred to by a title ;
e g. Sahadeva Sarfijaya decided, or was advised to call himself
SUPLAN, which is less obvious than his own name, SAHADEVA.,
Or, we bave in 435 ANURUDDHA taking the throne-name
NANDIVARDHANA, but nicknamed MUNDA, baldy. BIMBI-
SARA is SRENIKA, and so on; Are there taboos about the use
of names ? And finally, we never know the slang, which is a
very real part of a society.

One might expect archaisms to survive in names; a baby
may be called after his: grandfather, who was called after his
uncle, and so on. Words may survive in old senses, or even
old words survive only in names; e.g. ALARKA of ¢ 1270 looks
as if he should be compared with Gk. alalké, alalkomenos strength|
defence (Lat. arceo ?), a suitable name for a king, as would be
VIMSA & VIVIMSA, comparable with Lat. vinco, I conquer
(Waldy-Pokorny want velar/k for Lith. & OSI., but semantically
examples from the former at least do not look too close). An Indo-
Europeanist would hope to find names preserved in different
languages, and there may well be more than have been noticed.
Geographically Kirfel finds KARAPATHA as hills, which must
be the same name as the European Carpathians: but BALHIKAS
and BELGI show the same root, though the suffix is different.
Should one separate RAMA from ROMULUS & REMUS ?  An-
cient habits too may be preserved in names, e.g. the ritual nudity of
the Celtic warrior is well known, and such must explain the name
NAGNAJIT, conquering naked : or if we remember that Agamem-
non was aggrieved by the possibility of losing the king’s special
share, we may have the explanation of AJAMIDHA, DVIMIDHA,
having the leader’s wage, having double wage,
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In deciding the meaning of names, we must take the meaning of
the elements as near the date of the name as possible, or earlier,
e.g. it would be better to think of ~SANDHIMITRA (f) as
Establishing an alliance, or union, since that is what princesses
are for, rather than Friend of peace, which is probably too modern
in its connotations. Or ANJANA is a lizard (lex.), or lamp-black,
‘cosmetic paint; but it might be more easily uuderstood as
‘equivalent of Gk. engonos, born in (the family), cf. Lat. EGNA-
TIUS Again, however strange the meaning seem, it may always
derive some support from a name of parallel/identical meaning ;
e.g. SANKHANABHA is a var. lect. of SRNKHALA, fetter
(Pan.), which is textually the better reading, and may be supported
by SETU, fetter (RV).

Others have noted that through the elements of namés may
be common to different branches of 1. E., the identical name is not
often to be found : e.g. VASUMANAS of ¢ 1350 is the Gk. Eumenes
(Fehumenes), ARNA of RV 4/30 may well be Icel, Orn, Arna-,
but exact equivalents are few, Philippos is exactly PRIYASVA
in sense, but the latter is among the Mitanni, Bi ri a aé $u wa, and
priya- is not a common element in early India. So while we
might look especially among the Celtic peoples for parallels with
Skt. -rix, king, so common among them in names is not to be
found as a final in its early Skt. equivalent. Mere words in one
-language may appear as names in another ; e. g. should we find
in Lat. Marius not someone connected with the sea, or from the
sea-coast (the Romans are not a sea-going people, and his birth-
place Arpinum is far enough inland in the hills), but the RV
marya, young man, seen also in the fighting men of Mitanni, the
marianna (evidently Hurdan pl. suffix), which might suggest with

similar suffix, connection with the Phrygian Mita, known to us as
Midas.

It is not easy to make sharp distinctions between different
categories of names ; they are almost bound to overlap, e. g war,
virility, description, wealth, good omen, royal, aristocratic, ritual
and theophoric. But we can say that no category seems to be
exclusive to brahmanas or ksatriyas in early times ; perhaps this is
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due to greater fluidity of caste, and the early kings must have had
religious duties, and been circumscribed by some religious tabus.
But while categories are not peculiar, though there are tendencies,
generally speaking, ksatriyas and brahmanas do not share the same
name. This may be what we could have assumed, but of the
names I have, only between 5 & 10% are owned by both castes,
and perhaps a third of these can not be shown to be synehronic :
e. g BHANUMANT is royal ¢ 1050 & 1000, but is a brahmana
in the Vamsa Br. ¢ 390 ; or SETU is royal Druhyava ¢ 1520, but
we have the brahmapa patronymic SAITAVA ¢ 400. Again we
have ANJANA ¢ 1160 in the Atreya genealogy, and the Buddha’s
grandfather, ksatriya of ¢ 580. One cannot say therefore defini-
tively that these were both brahmana and ksatriya names. Again,
Renu is an Aiksvakava, hence ksatriya, father-in-law of Jamadagni
c 1350,'and a Vaiévamitra brahmana ¢ 1240 ? ; but perkvlaps the
name is part of his ksatriya heritage. Rathitara Nabhaga ¢ 1370
is of ksatriya origin, but ‘the only other Rathitaras I can find
(8-7th cent.s) are brahmanas.

There does not seem to .be any rule as to what names are
shared, nor does any category seem to be excluded in such.
TITTIRI, a king ¢ 1110, seems guaranteed as a brahmana name
by the Taittiriyas, and Yaska’s pupil, Tittiri (partridge). We
have BRHADUKTHA Vaideha c 1400, Sineya 1300 ?, ksatriyas,
and Vamadevya the brahmana 1160? ; Indrota Daivodasa ¢ 1150,
and Daivapi Saunaka brahmana of 900 : CYAVANA Bhargava,
brahmana ¢ 1440, and in the Kuru line ¢ 1220 : KESIN: Darbhya,
grandson of Satanika the king, and Satyakami the brahmana, etc.
Nor can I yet say that there is any time at which names cease to
be shared ; much more work will have to be done first. It may
also be that a name could have different connotation depending on
the caste; e.g. SUNITHA is Giving enjoying good guidance
(MW), or this might mean Having good strategems (nitha RV),

“very appropriate for a warrior king ; but of a brahmapa Having
good musical modes, hymns, (nithd) RV) would be fﬁ]lyv as
appropriate. Or DARBHA as the ritual darbha grass (of KUSA)
is very acceptable for a brahmana ; but perhaps also the root we
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see in Gk. trephein, nourish, make stiff or thick, is present with
connotation of the duty of the householder, or virility, suitable for
ksatriyas ; cf. Vidarbha of 1290. Or VAHNI as a ksatriya may be
th.e wartior charioteer (1400) or rider, but as a brahmana (patro-
nymic 920 & 830) his name may be theophoric, the epithet
of Agni. -

One might hope to see when certain kinds of names, or
elements of names come into popularity. We may have some
leads on such questions : e. g. the root raks is older than gup, and
RV knows only gupita, gupta being only AV, yet neither root
appears in names till late : in the Puranas there is only DEVA-
RAKSITA, and his homonymous sister, childern of Devaka, and so
very poorly attested, but -raksita is common on the Barhut inscri-
ptions, found also as author of ThG 79. For -gupta we have a
somewhat doubtful BHADRAGUPTA of ¢ 1060 !to be translated
as Well-protected ?. cf. Gk. sphodra, rather than Protected by
prosperity), UPAGUPTA Vaideha ¢ 660, also not theophoric,
CANDRAGUPTA Maurya 320, BRHASPATIGUPTA, brahmana
Sayasthi of ¢ 280. MilP. adds Asvagupta, but the type of name is
common in inscriptions  The suggestion would be that the rise of
such names coincides with the decline of the sacrifice and faith in
the brahmanic ritual, and therefore also with the trend to theism.

We were surprized to find how uncommon theophoric names
were in Skt. ; the proportion seemed to be about 1/20, and of these,
in many a title or epithet rather than the name of the deity is
involv'ed.' The proportion of brahmana to ksatriya is about 2 : 1.
Aryaman is guaranteed as a name-element by Panini 5/3. 84, and
by his contemporaries ARYAMAR ADHA (460) & ARYAMA-
BHUTI (390) Gobhila, but it might be asked if Aryaman is not
negligeable as a deity by this time, and the names mean Grati-
fying his friends (rather than gift/favour of Aryaman), Having

‘friends for his wealth. But Aryaman does give easy childbirth,
AV 1]11.1. :

With Agni it is often hard to say  whether we have the god

-

or the factual (ritual and domestic) fire. And we might note that
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while in the usual theophoric man is rather in dependence on the
god, this need'not be so in brahmanic India; e, g. in the Atreya
line we have AGNISTUT c 1180 ; he is Praising the fire, Agni,
which will have inevitable magical effect : or AGNIVESA is not
so likely Vassal, dependent of Agni as Settling Agni, having Agni
for his dependent. This pride of man is again seen in the usurpa-
tion of the divine name in AGNI (Aurva) of ¢ 1310. Truly theo-
phoric are AGNIDATTA, given by Agni ¢ 600 and AGNIMITRA
having Agni as his friend, also a brahmana, il a king, 140. AGNI-
BHU Kasyapa ¢ 1020 by later analogy would be Having his
becoming/ origin in Agnif the sacred fire, but he might be Agni-
essence. AGNIMATHARA one suspects of being a nickname,
Fire-Mathara. Considering the prominence of Agni in RV, this is
but a small number of names from him.

We have the priest BRHASPATI c¢ 1290, but nothing more
of this god till the Maurya of the Divyavadana, who may not be
historical, or may be a hypocoristic (c 220), BRHASPATIGUPTA
Sayasthi of 280, and the éunga (?) BRHASPATIMITRA, also
2nd century. Then the name might be astrological. BHAGA-
VITTA might name the Aditya Bhaga, Known to| found by
Bhaga, but it might be a class-name as Deva-in names, but it could
equally mean Found/ won in sexual pleasure (also RV meaning
of bhaga). The Brahma-names are very unlikely to be theopho-
rics, but translate well otherwise ; e. g. BRAHMADATTA 1090,
840, 800, given by the magic spell/ creative word (only the second
a brahmana); BRAHMADBALA Having the brahma as his strength,
BRAHMATITHI, having brabmana(s) as guest(s}, or possibly
Having the magic word as his guest ; BRAHMAVRDDHI,
having his increase by/ in Brahma/ the magic word {220, also a
brahmana). Brahmadatta reappears in the Buddhist ThG 446.

When we come to Indra, it is surprizing to find a majority
of brahmanas ; INDRABHU, Indra-becoming, having the nature
of Indra, (1030), INDRABHUTI, Having the superhuman power
of Indra (Gautama, 500) ; INDRADYUMNA, having the bright-
ness of Indra, INDRAPRAMATI, Having Indra as protector,
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¢ 950 ; INDROTA, Helped by Indra ; this last name 900) is
borne also by a son of Divodasa of Paficala, but this line seems
to be of ksatriyan brahmana status,as well as occurring among
the Mitanni. There also seems to be a brahmana Indra Vaikuntha,
an RV author, and MAHENDRA in an Agastya pravara. Ksatriyas
are Indx abha Kaurava (poorly attested), Indrasena, Indradhanvan,
grandson of Bali Vairocana (who may just be Rainbow), and
Indrajit whose attestation as son of Ravana is certainly not of
the bust. : - F

KRSNADHRTI. of 390 may be translated Hmmg Krsna
as-his support ; KRSNADATTA also Lauhltya of 350, KRSNA-
RATA of the same family ¢ 300 & 240 guarantee both the

presence and the lateness of the Krsna cult, attested by Panini
under Vasudeva ¢ 420. ThG 180 is by Kanhadinna (Krsnadinna,

cf. the Jain Indradinna of probably the 2nd cent. BC)

- It is surprizing perhaps to find Krsna later: atteeted than
KUBERA (Varakya of ¢ 570), a name which seems to -continue
living asit is borne by the author Bana’s great-grandfather ¢ AD
570. With Mitra, we again have diffculty distinguishing between
the god and the contract ; we haye however the god-name of the
biihmnr)a MITRAVARUNA Vasistha ¢ 1330, MI1RABHU 1050,
having his origin in, or becomirg Mitra, MITRABHUTI 330
having the power of,| having his prosperity in Mitra, cf. MITRA-
VARCAS of 240, having the brilliance of Mitra. The only well
attested ksatriya name where Mitra seems to be the god  is
MITRATITHI, (known in Iranian and among the Mitanni) ¢ 1150,

The Maruts disappear from names early ; we have
MARUTTA, given by the Murut(s) at 1430, 1290 & 1280,
ksatriyas, but no others, unless MARU, MARUDEVA (also kmgb,
950, 740) are for Maiut- but their name might mean ‘dark, to
be connected with Gk. amauios, morukhos (W-P 3 mer-), ' PRA]JA-
PATI would seem to be a brahmana name ¢ 1190. It is perhaps
surprizing to find Piigan in PUSAMITRA. again a brahmana, ¢
460 ; Nala Candanodakadundhubhi may have been PUSANARA,
a suitable name for a nomad chief who may have to find strayed
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herds. The first sign of Rudra is in the patronymic (? one
would expect bhiiteya) RAUDRABHUTI, again a brahmana, only
at 150 ; we have Rudradaman etc. AD 140. He appears equally
late under his epithet of identification Sarva in SARVADATTA,
125, br., and Siva in SIVASVATI only AD 86, (Sivaka ThG.
184) though we have the patronymic from UPASIVA, still
brahmanic, 430. Skanda may be as early as 150 in
SKANDASVATI, but it is perhaps better only to find that name
in 16 BC. ' '

Soma is a most popular priestly god, but again it is difficult
to separate the god and the drink in names. SOMA himself is a
ksatriyan brahmana  (grandson of Divodasa) ¢ 1130, and
twice a brahmana, 1130, 890; SOMADATTA is thrice a
ksatriya, perhaps 4 times if SOMAKA of 1050 is his hypocoristic.
SOMAPI might be Having Soma asa friend, but VS may be
right, Causing to obtain Soma ; SOMARAJA[-IN Having Soma as
king sounds reasonable as a teacher of Sama-Veda, butin is also
a plant, (a common source of brahmana names),-an might be the
proper form, while-raja means rather King of Soma, which might,
be meaningless to a brahmana. SOMASRAVAS appears in the
Bharad. GS, in the tarpana, (cf. Gk. Herakles, Diokles) may be
misread for Sama-, and in MBh. ; SOMAHUTI, also a brahmana,
may be either Offering an oblation of or to Soma.  SOMAMITRA
is in ThG 148.

Varuna may appear in the Atreya genealogy ; VARUNA-
MITRA Gobhila, having Varuna for friend 500. Vignu I can
only find in VISNUVRDDHA, which as Brough says, is probably
a modernization of Vrsnivrddha. YAMA is perhaps to be inferred
from the brahmana YAMAYANA ; YAMADUTA (Vai$vamitras)
might be just a crow (MW), or Sent by Yama might imply that
the mother died in childbirth, which need cause no surprize.

From the Mitanni area we have in addition INDROTA
(in tar u ta), INDRATITHI (in ta ra at ti), MITRATITHI

(mi it tar (a) at ti), SURYATITHI (Suri a at ti),

22
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-To sum up; the unaltered god name is brahmana, and not
found after 800, (admitting exceptions, as Kubera Varakya, and
Maurya Brhaspati if that is his full name). It would also seem
that after that time, the theophorics are less equivocal, i. e. the
distinction between the object and the god, (fire and Agni, Mitra
and the contract) has been fully made, and the names must be
translated as theophorics. Also in the last centuries BC names
implying the dependence of man become commoner than those
implying equality, the type Krsnadatta, Devaraksita commoner
than the type Indradyumna, Aryamabhiiti, (Given by Krsna, as
against Having the brilliance of Indra), Here a linguistic note
might be of interest ; the earliest form for Given should be tta,
and it is found in Marutta, 1400-1290 : rata seems to supersede
it, e. g. Satyarata, Devarata, Krtirata ¢ 1300-1160 ; -datta (other

than Datta Atreya of 1340) does not appear till Somadatta ¢ 1120.

The gods found then are; before 800: Agni, Brhaspati,
Indra, Marut (?, by patronymic), MatariSvan, Mitra, Prajapati,
Soma, Sturya (?, by patronymic, Sauryayanin), Yama (similarly)
and Varuna, by their own names, and in compound, Vispu and
Pusan perhaps, in compound only. After 800 only Kubera and
maybe Brhaspati appear alone, while Agm, Brahma (?), Indra,
Krsna, Mitra, Aryaman (?), Pusan, Rudra, S'uva, Szva, Skanda,
Stirya (Suryadatta, Sankh. Ar.)), Varana, Visnu, in compound
only ; Soma (f), and Somamitta speak in ThG; this may be a
distressing irregularity, but Soma here may now be the moon,
lthough popular fiction or folklore should not be overlooked as a
fsource of names. Aryaman does occur at Barbut (Luders’ list 813);
otherwise one would think of him with Pisan and Mitra as
~ archaisms.

Quite as important as the gods’ public names are their
titles or epithets, equally powerful, but perhaps less exposed to
danger magically. One might expect therefore more ksatriyas, but
the names do not bear this out. The gods concerned are Agni,
Indra, Surya, Savitr, Visnu, the Advins, thc Rbhus, Mitra (?), and
Sarva. For Agni we have; Bhuva (VS) (from Bhauvayana),
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Hiranyadant (RV), Samkasuka (AV) Yamayana of RV, Vahni
(from Vahneya, 920 & 830), all these before 800, and Hiranya-
kesa (RV) of 480; Svetaketu looks a good epithet for Agni, but
I cannot so find it, and he may just have to record a comet.
Indra has the title Reisama in RV, which must underlie Reika
Bhargava ¢ 1350; his title of Vasava is attested from MBh, and
so is suitable for Vasavadatta of 480. Siurya, the sun, is Diva-
kara (AV), a royal name ¢ 830 ; Diviratha, having his car in the
sky, should be an epithet, but the compound, though in good
archaic form, does not occur in RV, or with Vedic 1eference in
MW. MW gives the epithet Prabhakara (brahmana, 1560) only
witn MBh, and pra bha(si) only occurs in RV in 1/121.7. :

Savitar might be the Bhaga of Bhagavitta, but is recogni-
zable in Hiranyaksa ¢ 1200?. Is Mitra to be-seen in Uksno-
randhra (JB) comparing the Iranian myth of the slaying of the
primeval bull (denied to him by Gersevitch), or was this Yama’s
misdeed in the oldest legend ? All these are brahmanas, before
800, as are those with the RV epithets of Vispu, Sindhu (by
patronymic Saindhavayana of 870), Maruta in KS, and Giriksit
c. 870, but also a ksatriya c. 1220. So too the Rbhu (RV Vaja-
ratna) is found in the brahmana Vajaratnayana c. 900, and the
Asvins in Matavacas (RV) of c. 1180, brabmana. Siva was in our
gods after 800, and so are his synonyms, Trinetra (MBh) king e,
670, Gonarda (MBh) by patronymic’ Gonardiya c. 200, brﬁhmaga.‘
As he is only Ugra in MBh, it would not be safe to see him in
Ugradeva Rajani of 880, or Ugradeva of RV 1/36. Such names
might be expected also among the Mitanni, but while Uruditi
(u ru ti id ti) & Suditi (su di ti, su ti it ti) look good epithets for
Agni or Sirya, they are not so used in RV. We may have the
type in Yamastu(t), (ia ma as tu), praising the twins, Advins (for
why praise Yama?) or perhaps in Maryatithi (ma ri a at ti), having
the young man par excellence (Indra?) as guest.

These names then, seem to have been commoner, before.
than after 800 ; perhaps the decline in the ritual explains this,
but we may have a wrong impression. However, they commit
their owner to one god, whose power or attention may be limited,
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Better insurance therefore is a class name, which will cancel
errors and not arouse jealousy between gods.

Again, the direct name is brahmana, ASURA & GAN-
DHARVA, both deduced from patronymics, Asuri 800 & 8202,
Gandharvayana Agnive§ya c. 870. Maruta of KS. might be a
patronymic of Marut.

The decline of the asura may be seen in the fact that the
only other name containing one is Rtuparpa’s father, c. 1400,
BHANGASURA (v. 1. Bhangasvara), which is not easy to render ;
breaking the asuras is not good at this time, Lord of destruction
might be possible. But among the Mitanni/asura names seem
common, Asuratithi (a8 Su ra at ti), Yuvisura? (i wa a$ Su ra),
Kalamasura Karmasura (kal ma a$ $u ra, gal-, qa al-)?, Ksaima-
sura  ($a i ma a$ $u ra), Samiasura ($a mi ad $u ra), Bhedasura
(be ta ad dura; cf. Skt Bheda rather than Veda), Virasura/
Prasura (bi ra a§ Su ra), Bhadrasura (pa an tar(a) as &t ra; cf.
RV bhandana, praise), Slunasura (sun a$ $u ra), Avasura (2@ ua as
§u ra), Tapadsura (ta pa a Sura). It will be seen that the first
elements need study. However Bhangasura may be supported by
Bhedasura.

Bhaga as we have said may appear in Bhagavitta, and
perhaps in the patronymic Bhagala, and king Bhagala (Gk.
Phegelas) of 330, which would be a hypocoristic become a
separate name.

Easily the commonest term is deva. Where it forms the
2nd element, in the early period—and we have only Marudeva,
745, Janadeva Janaka 7007, and Vasudeva Sunga after 800 —the
first element is not a proper name ; with the rise of bhakti, or
superstition in the classical period, it is, even though the deity
be minor or astrologi’ca], e.g. at B:@rhut we ha\ie PHALGUDEVT,
INDRADEVI, SAKATA/SAMKATADEVI, NAGADEVI,
CHAPADEVI, PUSYADEVI, NAGADEVA, and the Sunga
prince VBSA,’VISVADEVA (Visadeva). Some of the women
are nuns, though not Chapadevi, and so should not be queens; I
cannot find a deity for Chapadevi, (Pali chapa=young of an

animal).

&
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One wants the right kind of god, good, strong, pleasant, e.g.
SUDEVA (3 ks. 1 br. TA), VASUDEVA (1260 & 1018, 75 br.),
UGRADEVA (ks. 880),,ADEVA (1190 ? ks.) VAMADEVA
(1180 br.). One may be with or equal to a god, e.g. SAHADEVA
(1440:to 810 ksatriya 8 times, once brahmana, Varsagira 11902,
which might suggest a pratiloma marriage) ; ANTIDEVA (not
Ranti-), cf. Gk. Antitheos, 1140; SRIDEVA god in splendour,
royal dignity 1010, in glory YASODEVI 930. MARUDEVA is
‘Having the Marut? 'dark one i. e. Krsna? for god. JANADEVA
is hardly theophoric ; he is a god among his people, just as was
the ideal of the homeric king, to be looked on as a god, theos hds,
aimed at also by Darbha Satanika. The majority of these-deva
names are definitely ksatriya, but with Deva-names much less
clearly so. j ’ ‘

Late names in Deva are DEVADHARMAN Maurya 200,
Having the form (nature/duty) of a god (possibly Upholding the
gods), which might well emphasize his royal status ; and
DEVABHUMI 80, having the status of a god. Otherwise all
the names I have are before 800, but Buddha’s notorious cousin
DEVADATTA, should warn that the intervening years are
probably not blank, while we have DEVASENA & DEVARA-
KSITA at Barhut, and DEVASABHA in ThG 89 & 100. We
have DEVAPI, DEVAMITRA, DEVATITHI, Having a god
as friend, guest; DEVABHAGA, DEVAMIDHA, having the
portion, wage of a god. DEVARATA, DEVAVATA, given,
loved by a god ; DEVASRAVAS, cf. Gk. Theokles, having glory
of a god/among the gods ; DEVANIKA having the face/appearance
of a god; DEVAKSATRA Having the authority of a god,
DEVASENA (1120), having the weapon of the god, possibly to
be read/SURA, hero among the gods. The early equality is
perhaps asserted in DEVARHA, equal to a god, DEVAVRDHA
increasing the gods, DEVATARATHA overcoming  gods ;
DEVATARAS having the strength/saving?, overcoming? of gods.
More humble is DEVAVANT, having gods. There are also the
hypocoristics Devaka & Devala. Devapi, Devabhaga, Devarata,
Devatithi are shared by brahmanas and kgatriyas, as well as the
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hypocoristics Devaka and Devala ; add Devadravas. One might
here add that while §ravas names, like Deva, are about equally
brahmana and ksatriya, they do not seem to bear a god as first
element ; the only exception I have is the not certain Somadravas
of Bharad. GS tarpana, which could be paralled with Havibsravas;
nor is the type so common in Greece as might be thought,
Hermokles, Athenokles, Heliokles Dionysiokles, Herakles can be
found, but are not common ; only Diokles is.

KINNARASVA, kingc. 720is an isolated name; I do
not know what advantage might be expected from having a
‘kinnara as one’s horse, perhaps something connected with sexual
vigour. Bhiitas and Siddhas do not appear in these names, nor
do Ganas or Yaksas ; the Jains have Ganadeya c. 150, (not before
230), but Ganadhara is a title ; they also have Siddhasena
‘I/)’ivékara, connected with Vikramaditya, whigh is at least enough
to show the name is late.

‘The Vasus might appear in VASUMITRA and VASU-
JYESTHA, Sungas c. 140, VASUDEVA af 1260, 1010 & 75,
VASUSRUTA, heard by the Vasu (s), VASUKRA, approaching
the Vasu (s), both RV ; all are brahmanas egcept the first two
Vasudevas. I can not find them in Mitanni, but there is perhaps
the hypocoristic DEVYA (te wi ia), and DEVATITHI
(te u at ti).

Finally we may add an antiquated ' theophoric in
DIVODASA, servant of Zeus. We find the name jn 1410 & 1330,
and in Paijavana of 1170 ; but the worship of Dyaus is negligable
in RV ; Indra seems early to have usurped his feats. Of about
95 names above, 75 belong to brahmanas, and 30 to ksatriyas,
(of whom one or two are brahmana ksatriyas) ; about 10%therefore
are shared.

Names connected with the ritual are much commoner than
theophoric ; they may belong to ksatriyas or brahmanas ; the
householder had religious duties, and indeed, kingship was also
a ritual. So, when a king is ABHAYA(DA), giving freedom
from fear, he is performing a part of the ritual perfection of
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kingship, and there is a disturbance of rta if he fails. (Does this
root bhi explain Artemis’ title in Aegina, Aphaia ?) Or, as
among the Celts Cathmor was famous for his hospitality, and
would perform the rites of hospitality to all who came, so the.
king had a ritual duty of hospitality, and this is reflected in
names like ATITHIGU, to whom guests come, and perhaps also
DEVATITHI,—one remembers to Homer too, a guest may be
a god,—or PURUATITHI, having many guests. The importance
of the guest declines with the heroic world, and the element-
atithi is not attested after the great battle of MBh.[Truth, as in
Ireland, is part of the king’s ritual duty, and so we have
DHRUVASANDHI, having firm agreement, 1040, or SATYA-
DHRTI, upholding truth, 1280, 1020 ? & b;ahmana c. 1060,
SATYA]JIT, winning by truth, 600 in Magadha.

However, the ksatriya has his duties in household ritual ;
KRTAGNI, KRTAYAJNA, 1370 & 1200, having an established
fire, a completed sacrifice. He will need soma stalks, AMSU-

 MANT, 1120, or be in front of the Soma PRAMSU 1460

(derivation here might be from the root (W-P) enek, and the
meaning be of acquisition ; alternatively connection with Lat.
Ancus (Martius) might be conceivable ; Amsu is also a priestly
name). He may rise to 10 Soma cups (tni) DASONI 1180, in
pressing Soma ABHISVANT, SUNVANT, pouring the oblation,
AHUTI (hypocoristic AHUKA ?) 1220, 1040, He may be
bearing curds for the offering, DADHIVAHANA 1190, after
piling up the sacrificial altar, CAYAMANA (Atm. ci when the
sacrificer builds it for himself, MW) 1190, perhaps with a ritual
brick (TS) VIKARNA (Anava 780 ? This name may just ‘be"
descriptive, he had big ears, AV). He may be offering Piisan’s
oatcake, KARAMBHA 1030, or just ghee, GHRTA 1560, 1440,
from the sacrificial ladle DARVA 1350 ? or the bowl of the
spoon, (RV) PUSKARA 1370.  (Darva may be re-formation from
Darva, the tribe, the tree (totem) people, or the people from the
wood, cf. Gk. Dori-eus). He may have been pouring out
UDDHAVA 1200 & 850, in a Soma-receptacle SOMADHI 950,
at the VAJRA 940 kind of Soma ceremony (SvB), or perhaps
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just making an offering, BALI 1250. He may have had sacrificial
fires (Say. explaining CATURANGA, (1070) in RV 10/62.11),
which he would produce by rotating MATHU (1280) the fire-
stick, kindling it against PRATINDHAKA 1260 an other. For
sacrifice, he would have Palasa wood, (parna, which is also
purifying), in the right season, RTUPARNA 1370 and would
have had a good proper place of sacrifice, SUSADMAN 840, with
plenty KUSA 1380, 1170, 1040, grass, or tips of it, KUSAGRA
1150, or DARBHA 1220, 890. DBut to do the'sacriﬁce, he must
be a ritual singer, GATHIN/GADHI 1340, with a powerful
hymn, a getting-big hymn, BRHADUKTHA 1400, 1300, perhaps
having a long hymn DIRGHANITHA (RV), (he may merely have
long cunning), near the Soma stones ? UPAGRAVANT (possibly
for gravavant, but the text is corrupt, and -vih$ ca may be right
reading) (1090). He will certainly have been making the sacfifice
thoroughly ready, SANKRTI 1150, cf. TS, TB., so he will
certainly be inviting the gods to a feast VITIHOTRA 1300
(possibly reflecting the ritual duty of royal hospitality), and will
have his offering come to VITAHAVYA, 1300.

But the sacrifice needs preparation of one’s self as well as
the materials ; and the requirement of ritual purity are reflect in
such names as: BBHADDTKsA having a great consecration (cf.
Hesterman’s wiatya) ; ANENAS, ANAGHA (1250 ?, perhaps
found in Iraq as a na ka), without guilt ; PUTAKRATU, having
a purified mind 1150, DHRTAVRATA, DEVAVRATA, SU-
VRATA, SATYAVRATA, having an observed vow, a religious vow,
(to the gods), a good vow, a true vow, vow to truth: (Satyavrata may
reflect the royal ritual requirement of truth, while Bhisma Deva-
vrata was under something very like the old Irish geasa, bonds, in
his case evidently a bond of chastity). Of general piety, or at least
religiosity, we have SUDAS 1330, 1200, 1090, SRADDHADEVA
(trusting in the deity TS.) 1130 ?, MANDHATR 1490, RNAM-
CAYA 1170, paying his religious debts, DEVAMILHUSA, liberal
to the gods, 1280, 1170, DEVAVRDHA, 1190, nourishing the
gods, The king is clearly religiously qualified if he is KAVI,
MUNI, YATI, (shaman/brahmanas ? all names early), or perhaps
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also KUTSA, which we would connect with Lat. quatio, con-
cussus, desiting to shake, as a vipra, brahmana does in trance or
religious experience (cf. our Quakers).

These names, to which we might add the rajarsi HOTRA-
VAHANA bearing the burnt offering, 1050 should suffice to show
that at one time the ksatriya had religious duties, which he
performed himself. He might even go the length of putting
together invocation, or praise, ]ARASANDHA 1000. But even
if he did not do his own sacrificing, he should have an interest in
it, and the following names do not say who does the actual
sacrificing : BRHANMEDHAS, BRHATKARMAN, having a

‘great sacrifice, ritual act, 1040, 860, 870 ; SATTRAJIT 880,

winning in the sacrificial session ; SATTRASAHA (SpB) similarly ;-
SATYAKARMAN having a correct sacrificial act (1450 & 1020) ;
SATAYAJNA 800, SARVAKARMAN, having a complete ritual
act (cf. Gk. holFos) (1290) ; SUNAHOTRA, offering auspicious
sacrifices 1580, 1200, is perhaps rather doing it himself ; but
KRATU]JIT, 880, winning by the sacrificial will, and MEDHA-
VIN, having (ritual?) intelligence may be added here, and
YAJNASENA 1000, having the sacrifice as weapon.

The ritual names fall off after 1000, and certainly after 800 ;
the only clear ritual name I can find after is VISAKHAYUPA
(456-06), having a forked sacrificial pole, though it is possible
that he is only having a (victory) pillar set up under the constel-
lation Vidakha, presumably auspicious protection.  His great-
grandfather is given as MUNIKA as well as Punika ; but if he
was so, he may have been a brahmana, which would rule him out
here, or we could not say what class of meaning the full name of a
hypocoristic has. Vikarna, even at his date of 780 is not certain,
UPAGU of the Janaka family might have ritual duty Beside a
cow (Pan.), but has var. lect. UPAGURU, and Beside his brahma-
nical teacher, or following his such teacher is more suitable for
the Janaka family (his date 660); Vitihotra of that family 440
probably has his mother’s family name, and Trinetra of 670 is not
too canvincing as having 3 strings for his arani, churning stick for

fire. The natural explanation of the falling-off of ksatriya ritual
23 |
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names is at first the greater usurpation of the ritual by brahmanas,
but afterwards certainly the decline in prestige of the ritual.

Some names could be explained as being taken from
sacrifices or samans, and of these a few are ksatriya: Adhrigu,
Tridhatu, Bharga, Sannati, but one would prefer other explana-
tions; eg. a 3-layer shield is acceptable to a warrior, and the
name TRIDHATU may have been shortened; but it seems
guaranteed by the patronymic Traidhatava in PyB, though it is
not easy to fit it into the genealogy of Tryaruna Traivrsna
Trasadasyu. An explanation may be that it is a sobriquet, he
was not descended from Tridhatu, but was very keen on the
tridhatu sacrifice, just as Haricandra is called Vaidhasa in AB-
but Vaidhas is not among his Aiksvaku ancestors, and he may
just have been connected with the pious.  However, A§VA-
MEDHA is a name guaranteed by RV c. 1750, and presumably
was credited as its result, just as much as A§vamedhadatta, who
should be born as a result of Janamejaya’s agvamedha c. 890.
And there is Bali.

SUTAPAS Anava of 1280 may be of some interest : the
classical Sanskritist might expect him to be having good austerity,
but it may be that he has (or rather, by the name is hoped to
have) the heroic tapas, heat, met with in the Irish tales of
Cuchulain, where the hero had so much heroic heat that he
boiled 3 vats of cold water when immersed, and his dead head
split a rock when set on it.

So far our names have recorded the performing of the ritual.
Some indicate that it was performed: e.g. in Kaus. U-2:11, BrU
(Madh) 6/4:26 the father says to the baby “Be a stone, be an axe.”
This may explain ASMAKA, and the frequent ASMAKI fem.,
and PARASU, PARSU (or even the common PARSVA), (which
may remind one too much of Iranian) ). The baby is also told
to be hiranyam astrtam/asrutam ; what happens to the gold +is
clearly no longer understood, but perhaps the original meant
unstolen, cf. Gk. stered, sterisko ; this might account for KANAKA
1400, 1100, KANCANA 1520. Kaus.U gives these orders to

[
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the father progya ayan, coming back after being away; which
Hume & Radhakrishnan seem to take as referring to e.g. a busi-
ness journey ; but perhaps it only was originally that father was
expelled from the house while the birth was taking place—he is
not magically safe for ‘birth. Having addressed the child he
addresses the mother (Madh. order, BrU.) then giving the child
to the mother puts it to her breast, i.e. he has taken, borne the
child up, and in Kaus. U. after the formulae (originally birth
formulae) he embraces him ; i.e. again, he had to lift him up.
This acknowledging the child by taking him in one’s fatherly
arms is prominent in the Roman birth rites, and might well
account for the origin of the name BHARATA. PUNYAKESA,
having ritually pure hair tells us that his hair received proper
ritual treatment (his date should be c. 800; he is mentioned id
JB). Is Venuhotra of 1060, offering bamboo (seeds) in the
Agrayana isti ?.

Naturally it is much easier to find brahmana names from
the ritual; about 4/5ths of ritual names belong to them, e.g.
ABHISNATA, having had the ritual bath, ANABHIMLATA,
who has not been gone down upon, i.e. caught sleeping, by the
setting or rising sun, ANUVAKTR, reciter of sacred formalae, 750,
or as late as 180, NIGADA, with the same meaning. GATR,
ritual singer 630. A study of the brahmana ritual names would
take more space than we have here, and will be presented subse-
quently ; but it appears changes in brahmanic thought leave traces,
e. g, KAMA/KARMAHANI, abandoning desirefritual, 878,
KAMADAMA ¢ 750 taming desire ?, SATYAKAMA, desirious of
truth 900 & 750, compared with BHUJYU, desirous of enjoyment.
Grammar may show in GANAKARA who need not be before 600,
and SPHOTA, patronymic Sphotayana ¢ 450. So the search for
enlightenment pratibodha, must be reflected in PRATIBODHI.
PUTRA of 565, while the basis that brahmanas must know,
pratistha in BrU. alambana in KathU, may account for AL AMBA-

YANIPUTRA, of 550.

We might however complete this essay with a look at ritual
names from the Mitanni area. There is GUPTAGNI, having a
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protected fire (ku up ta ak ni); I must say in view of the late
appearance of gupta- in India, I would be happier if the u was a
Syrian attempt to transcribe vowel 1, and we had then KLPTA-
GNI, baving a prepared fire. Also CANDRAMYASTA (za an
tar(a) mi a$ ta) having brilliant sacrifice ; JITATNA (zi ta at na),
having a won year ; winning the year, whatever it means, is a
very brahmanic notion ; for the word wused, it is Lat. annus.
PRIYASOMA (bi ri ia Sa u ma), having soma dear, so, fond of
Soma. SOMADHI ? (sa a u ma ti) for Somadhi one would prefer
ma a ti, but we may have his patronymic or patronymic from
Sumatali, or Sumada (who would be nicely drumk with Soma) : a
u ma di is Fem. If KARMASURA, lord of the ritual act is
recognized in Kal/Gal ma ag $u ra, we might have a synonym in
SAMIASURA, 4a mi a$ $u ra, $ami, toil), since fam in RV is
especially to toil and exert one’s self in ritual acts. Candramyasta
should have been transliterated as -myazdha (Mayrhofer), Av.
myazda ; with it must go also zi ir ta mi ad da, JRTAMEDHA
(to give it the classical form), having his sacrifice come to (2jr
MW). Similar in meaning might be a itu ga ma, a i tak ka ma,
Idagama, or perhaps Idakama, going to or desiring ritual food ;
our form would be patronymic, and besides Saumadhi;ti above,
the patronymic Dasarathi certainly occurs, ta a Sar(a) ti. Sukriya,
having good rites is possible, Suk ri ia, but he has no I.-E relatives
clear, nor has pu u ta, Puta (cf. Pitakraty or Bhita). One is
encouraged to make ia as da ta Skt., but yajdatta would be a
very strange formation, and while Av. has the form yasta,
‘would expect -krt rather than -da ; not yosdatta since iq ag.

one

If these forms are not as convincing as we would like, the
religious element Rta- is not so hard to find. We may have the
religious need for truth in APARIDHRUK, a pa ri du ru uk, not
injuring deceitfully, or even honesty in ARJAVYA, ar za u ia, ritual
cleanliness in PUNYA ? pu (un) ni ia, ANAGHA a na ka,

in SUDATRA? granting good gifts (RV) suta tara;
have RTASENA by patronymic ar t

liberality
from rta we
A a se en ni, whose son is worthy,
have ARHAMANA, ar (i) ha ma an na ; RTADHAMA (n), whose

abode is truth (VS) ar ta ta a ma ; Rtasmara, Rtamanya are not



R

July, 1964] NOTES ON SOME EARLY INDIAN NAMES 441

as free from difficulty as they look ; we might for the last two
have a form from rdh, prosper (Atm), participial, ar ta am na,
and patronymic ? Artamnya, ar ta ma an ia.

For ritual names we might seek parallels in Greece ; but
priesthoods tend to be aristocratic there, and “brahmana” and
“ksatriya” have fallen together. Hierois common,- Hierokles
(originally rather Getting a hearing, sravas, with the sacred, than
Having sacred fame ?), Hieromnemon, Hierophon, remembering,
showing the sacred ; Theokolos, servant of (the) god is found as
a priest’s personal name (Pape 1/492); but names directly referring
to the sacrifice are hard to find, e. g. Hagnotheos (=ydjﬁadeva),
Hagnoteles having holy[sacrificial rites, Hagnothemis having
sanctified law, perhaps originally having, observing the law of
the sacrifice ; Thuon sacrificing is found in Attica, Thues, Thue-
skhotos, Thuephoros appear once each in Pape; all of which
shows the comparative rarity of ritual names in Greece, A
comparison of Gk. and Skt. ritual and theophoric names would be
instructive, and should illustrate the differences of approach
between the peoples; it would probably be found the Greek
emphasized the relationship of persons, and the early Indian (till
the rise of bhakti) emphasized the mechanical ritual far oftener.
We will hope to trace the type more fully and widely when we
deal with the priestly ritual names of India. ~Meanwhile we hope

that even the above will have been found to provide some interest
or stimulus,
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» ABBREVIATIONS

AB  Aitareya Brahmana

Av. Avestan

AV Atharva Veda

Bharad. GS. Bharadvaja Grhya Stutra

br. brahmana ‘ :

‘BrU (Madh.) Brhadaranyaka Upanisad (Madhyandina) -

ChU Chandogya Upanisad

f feminine

Gk. Greek

IE Indo-European

JB  Jaiminiya Brahmana

'KS Kathaka Samhita

ks, ksatriya

Lat. Latin

lex. in Lexicographers, (according to MW)

Lith. Lithuanian

Luders’ List of Brahmi Inscriptions, (Epigraphia Indica X)

‘MBh. Mahabharata

-MilP Milindapafibo

MW . Sanskrit-English Dictionary of Monier-Williams

Old Slavonic

Panini ‘

Pape’s Worterbuch der Griechischen Eigennamen

(Greek Personal Names)

Paficavimsa Brahmana

Rig Veda

Sadvimsa Brahmana

Taittiriya Brahmana (TA Taittirfya Aranyaka)

Theragatha/Therigatha

Taittiriya Samhita

Vamsa Brahmana

Vajasaneya Sambhita

Julius POKORNY :  Indo-Germanisches Etymologische
Worterbuch (Indo-European Etymo-
logical Dictionary)

(3 mer means the third root mer as given in that work)
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DHARMADHIKARANA AND DHARMADHIKARIN -
By
. G, SIRGAR
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Monier-Williams’ Sanskrit-English Dictionary (second edition,
1899) explains - Dharm-adhikarana in the neuter as ‘administration’
or ‘a court of justice’ and in the masculine as ‘a judge or
magistrate’, etc., and refers us to the Mutsya Puranga. It also
explains Dharm-adhikara as ‘administration of laws’ with reference
to the Abhijaanasakuntale, while Dharm-adhikarika is explained
as ‘an administrator of justice’ or ‘a judge’ and Dharm-Zdhyaksa as
*a judge’, ‘a magistrate,’ ‘a minister of justice’, No distinction is
therefore made batween Dharm-adhikaronay and Dharm-adhikarika,

-though there is some evidence to show that there was a diffsrence

in the meanings of the two expressions.

* It seems that Monier-Williams’ views were partly influenced
by the S’abda-/ulpaulrumx (1822-58) which explains Dharm-adhika-
rane as ‘a court of law’ (neuter) and ‘a judge’ (masculine). The
first of the two meanings is supported in this work by quoting the

following stanza of Katyayana as found in the Viramitroduya.

24
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Dharmasastra-anusarena arthaiastra-niripagam |
yatr = adhikriyate sthane dharm-adhilaranar hi tat ||

Another stanza, apparently from the Matsya Purana, has
also been quoted in the same connection, and the verse runs as
follows—

Purus-antara-tattvajfia pramiavas’ =c=apy == alolupah |
dharm-adhikarane karya jan-ahvanakard narah )|

“Those who are tall and not greedy and know the minds of
others should be made callers of persons at the adhikarana or court
of law.” Unfortunately, it is difficult - to understand why the
caller of persons at the law-court was required to be capable of
reading the minds of others and also free from greediness. It
seems therefore that there is some error in the quotation of the
second half of the verse.

The Sabda-/calpadruma fuither says that Dlldl'M-&dlzz'ka,-am
(masculine) or a judge is the same as Dharm-adhyaksa and quotes
the following stanza from the Matsya Purapa, Chapter 189,
enumera,tinrg the qualifications of the officer—

Sumah satraw ca mitre ca sarva-iastra visaradah |
vipra-mukhyah kulinas’ = ca Dharm-adhikarano bhavet ||

“The Dharm-adhikarana (masculine) should be a prominent
Brahmana of a respectable family, who is an adept in all the
scriptures and is impartial to friend and foe”.

This is verse 24 of Chapter 215 in the printed texts of the
Matsya-Purana, in which we usually get the reading Dharm-
adhikarani for Dharm-adhikaramo, and that seems to ba a better
reading. Thus what has bzen said about Dharm-adhikarana in the
Sabda/calpadruma (and Monier-Williams’ Sanskrit-English Diction-
ary) on the strength of the above-quoted stanza may be due to
misreading, and the qualifications enumerated may relate to
Dharm-adhikaranin and not to Dharm-adhikarana (masculine), It
is however not our plea that Dharm-adhikarana cannot be used as
a synonym of Dharm-adhikaranin. What we mean is that the
views of the Sabda/calpadruma and Monier-Williams’ Da’ct-z’onary
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.may be based on the misreading of a word in the Matsya Puranpa,

CCXV. 24.

Moreover, the interpretation of Dharm-adhikarika (Dharm-
adhikarin) as the same as Dharm-adhyaksa, Dharm-adhikaranika
(Dharm-adlikaranin) etc., in the sense of ‘an administrator of

justice’ or ‘a judge’ does not appear to be quite accurate.

In the Abhijianaiakuntala, Act I, King Dusyanta, in ex-
plaining his presence at Kanva’s hermitage, represents “himself to
Sakuntala and her friends as an officer of the Paurava King
who was employed in the dharm-adhikara and visited the holy
forest inhabited by the hermits in order to know if the religious
rights of the sages were being performed without hindrance, ‘yah
Puuravena rajaa dharm adhikare niyulktah so =’ham = a vighnakriy-
opalamblhaya  dharm-aranyam =idam=ayatah.’ On getting this
information, a friend of Sakuntala observes that the presence of
the officer there indeed provided the performers of religious. rites
with a protector—sa-natha idanim dharmacarinak. This would
suggest that the Dharm-adhikarin, the same as dharm-adhikare
niyukta of this text, was a superintendent of the Department of
Religious Affairs rather than a judge.

That the Dharm-adhikaramin (or Dharm-adhikarapa; was
different from the Dharm-adhikarin is clearly indicated by the
Matsya Purana which not only deals with the qualifications of the
two officers separately but even enumerates other officers in an
intervening section. Thus we have the following lines in the
Matsya Purana, CCXV. 24 ff.—

Samah fatraw ca mitre ca dharma-3astra-visaradal |

Vipra-mukhyah kulinas = ca Dharm adhikarani (or no) bhavet ||

Karyas=tathavidhas = tatra dvija-mukhyah Sabhasadal ||

Sarva-des-aksar-abhijaah sarvo-$astra-visaradal |

Lekhakah kathito rajhah sarv-adhikarapesu vai |f

SZr.g-o petan = susam pirnan = sama-érmz’-gatﬁn = saman |

antaran = vai likhed = yas =tw Lekhakah sa varale smrtak ||

Upaya-vakya-kusalah sarva-3astra-visaradah |

balw-artha-vakta ¢ = alpena Lekhakah syan = nrpottama ||

Purus-antara-tattvaliah pramiavas == apy =a-lolupah |
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Dharm-adhikarinah karya jana danakara narah ||
EByarivvidhas = tatha karya rajna Dawvarika jandh ||

It will be seen that the qualifications of the dharm-adhi-
jl‘f'amm'ﬁ.(or‘dlzarm-ﬁd]zikamzza) are separated from those of the
Dharm-adhikarin by the intervening description of the Sa)hasad
and Lekhaka, so that they have to be regarded as separate officers.
‘We have noticed that the Sabdalcalpadruma reads the line Dharm-
adhikaripah karya jana danakara naral as dharn-adhikarape karya
Jan-hvanakard narah probably from a corrupt text of the Purana.
It may be pointed out that the qualifications of the dharm adhi-
karin was the same as those of the Dauvarike, ‘gate-keeper’.
This, however, does not support the reading of the verse as quoted
‘in the Sabdakalpadruma, because the Dauvarika or pratihara,
who was in charge of the gates of the royal palace or the capital
or the cities and was often engaged in the collection of tolls, was
not a petty official. The chief officer of this class, viz the
Malapratihara, was not far below the Prime Minister or Com-
mander-in-chief in rank. The occurrence of the expression Sarva-
dastra-visaradah iniwo different stanzas in the description of - the
Lelkhaka may be a copyists’ error or due to the fact that the
Purana adopted the verses from two separate sources.

The epithet danakara applied to the person qualified to
become a Dharm-adhikarin suggests that he was in charge of
the king’s dana-dharma or charitees, while we have seen above
that he was a superintendent in the Department of Religious
Affairs. Thus the king’s charities formed a branch of the said
Department. But whether the officer had any judicial function
like the Sadr-us-Sudur of the Muslim administration of medieval
India is difficult to determine. The Sadr, whose function is
understood as that of a civil judge, maintained the list of rent-free
lands and the amounts of daily allowances to pious men, scholars
and hermits, supervised the endowments created by the king and
princes and saw that the money was rightly applied to the purposes
for which the grants were made. He also noted the deaths of
recipients and scrutinized the applications for fresh grants, and
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-
was sometimes empowered to try civil cases. The duty of the

Chief Sadr, called Sadr-us-Sudur, Sadr-ijahan or Sadr-ikul, was
to appoint Sadrs in the provinces. The Mughal emperors distri-

buted their charities through this officer who was their chief

almoner in charge of the distribution of large sums of money
during court ceremonius and in the month of Ramadan and also
tried civil suits and heard appeals when empowered to do so.!

The Dharm-adlikarin, mentioned ian some records,® is
apparently the same as Dlarma-mahamatra of Asoka’s edicts® and
Dharm-adhyaksa, Dharma-pradhana, Dharmakarm-adhikarin, etc,
of later inscriptions, though sometimes the word maha was prefixed
to the official designations.!  The epithet dharm-adhikar-arpita,
applied to a royal officer inthe Kamauli plate® of Vaidyadeva,
refers apparently to the same cfficer and reminds us of the
expression dharm adhikar: niyukta in the Abhijaanaiakuntala,

Halayudha’s Brahmanasarvasve describes the author as the
recipient of the Dharm-adhikara from king Laksmanasena of
Gauda and also as Dharin-adhyaksa, Maha-dharm-adhyaksa, Dharma-
lqof-ﬁd/zz'kﬁfin, Dharm-agar-adhikarin, Dharm-adhikrta and Maha-
dlia.rm«&d/ei]cﬁriﬁ, while his father is likewise described as. Dharm-
adhyaksa and Dharm-adhikarike.. Narayan-opadhyaya’s PariSista-

prakasa speaks of the prosperity of the Brahmanas when the

author’s father was in charge of the dharm-adhikara."

As seen above, dharm-adlikara means the Department. of
Religious Affairs, of which the king’s charities formed a branch.
But there are a few cases where this meaning of the expression
does not appear to bz quite suitable. In the Nalanda plate of
Devapala, the illustrious Balavarman is stated to have served as
the Duta ‘in the dharm-adhikara in  question’—dityas §ri-

1. See Wahed Husain, Administration of Fustice during the Muslim Rule
in India, pp. 64-65.
2. Ep. Ind., Vol. XXXi1I, p. 151

3 GII, Vol. I (1925), pp. 8 ff; etc.
4. Ep. Ind., Vol. XV, p. 283 : G/I, Vol. IV, pp. 326, 539, ete,

5 Maitreya, Gaudalekhamala, p. 136, line 68.
D. Bhattacharya, Halayudha’s Brahmanasarvasva, pp. xviff,
7. Lioe.-¢ifs
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Balavarma vidadhe dharm-adhikare ="smin.! The.use of the word
asmin in relation to dharm-adhikare would suggest that the
particular grant of the king, of which Balavarman acted as the
Ditaka, has been called here a dharm-adhikara or a subject
relating to dharma (religious merit).  Similarly, the passage
yuktataya dharm-adhikara-buddhya vijiapitam in one of the
Damodarpur inscriptions® seems to mean that an application was
properly made with the intention of dharm adhikara, i.e. for
making a religious gift of the land purchased from the state. In
both these cases, the expression dharm-adlikara appears to mean
‘a ceremonial gift’ which of course fell under the jurisdiction
of the Department of Religious Affairs, also called dharm-
adhi-kara.

Although most  writers  excepting G. Bithler and
D. Bhattacharya appear to have misunderstood the function of
the Dharm-adhikarin,® some of them have even added to the
confusion. Thus P. V. Kane’s statement that the Purohita’s
function came to be exercised by the Dharm-adhyaksa or dharm-
‘adhikarapika® not only regards dharm-adhyaksa and  Dharm-
adhikaranika as the same but even considers the pmmm as
identical with the same officer. We have seen above that the
function of the Dharm-adhyaksa (Dharm-adhikarin) was not really
the same as that of the Dharm-adhikaranika, while the Purohita
(Maha-purohita) and Dharm-adhyaksa (Maha-dharmadhyaksa) are
known to occupy separate position in the list of royal officers in
numerous inscriptions.® V. V. Mirashi likewise regards the
Maha-dharmahhikarawika or Mahapurohita as the head of the
Religious Department.®

1. Ep. Ind., Vol. XVII, p. 323, ;

2. ‘Select Inscriptions, p. 339 5 Ep. Ind., Vol. XV, p. 143.

3. History of Bengal, Vol. I, ed. R, C. Majumdar, pp. 278, 281 ; B.C. Sen,
Some Historical Aspects of the Inscriptions of Bengal, pp. 548, 551 : ete.

4. History of DharmaSastra, Vol. 111, p. 126,

5. cf. the grants of the Candras and Senas in N.G. Majumdar’s
Inscriptions of Bengal, Vol, III,

6. CII, Vol. IV, p. exlii.



PURANA, ITIHASA AND AKHYANA
By

ANAND SWARUP GUPTA

[ Afemmraa qumfafagia snemafady fagan gzes
gragn Qg | AREnsAd  (a9d3?, Ay,
gafaeg, gawag =) d0i fadar W qwg ol
fa=ltad aq guonfa, sfagrar, aenafa @ qar guw ae-
wmfasrea, SAl A1 IQUAAIRYFET NTF @A ge=fz-
FUATEAHAAT T BI | FIA WOEGrIAG eI RIS
FAA ag AIEAFIFIA UM FeIAEqOArEg o AP
g quumAfafagEEmeraEt @% Ao wgfamag,
AZAA gR0Y = (373, T qani fawami wasge gezafa)
amift guoiEadagfasaike wad aq 995 g9% JUTTHIT
afq qumfzgsefafzer agg: 1 ‘guw’, ‘shaw, ‘e’
g wean  qatasimly s fasseg, sfagrasang,
aifaFFAay, fagEuEag 1 ggw: Tk | g qig-
quorg ‘sfagre:’, I@IuN ‘areaEa’, = a7 a7 FOIA |
gafsd fagatsy giaafas Marger 7 FHalfa: |

Purana, Itibasa and Akhyana have all been allied subjects
since the early Vedic times. They have been reéfm‘ded as supple-
ment to each other and referred to sometimcs separately (i. e. in
separate contexts) and sometimes together in the same context in
the Vedic as well as in the Smrti and Puranic literature. Again,
these terms have bcen used somelimes in separate senses and
sometimes in an identical sense. ~Study of Purana is facilitated by
the correct understanding of these three terms. It is proposed
here to discuss them in their various senses and uses.

1. Purana and Itihasa as separate subjects ‘
The words ‘purara’ and ‘itihasa’ are found used (1) some-
times together and (2) sometimes separately. The latter use (2)
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is found scattered in the Puranas and other literature, the
former (1) is discussed below.

When they have been used together, they have been’

used either (a) in compound or (b) as separate words. A few
examples are given below,

(a) Ltihasa and Purana used in compound : —

(i) mqrgavfr & A1 Ol §Aat aggamani fe i
mraaragzrm N ?ﬂﬂi\‘eﬁr(ag(g |EIAga ||
. i (Sat. Br.'’X 5. 6. 8!

(i) SrgFifEE uq AYEA sﬁatag(rm gsd... & 1 wasyat-
T Qﬂf?{fﬂ‘s:lag{rmmqaq{awlmﬂﬂw ATET
379 Adnane wWissrag |

(Cha Up ]II R

(i) @ DT FTAF wANSAT agaa: ARATAA qg-
. fafagraguol vz Jgmi 35

(Cha. Up. VIL 1. 2)

(iv) =T @ar gfagregtmsq:—znarr @A arsagear 2qan |

(Sabara on Jaim. Sii. X. 4. 23)3

(v) sf&aragtmra TPAAAB! AFT | (Daksa II. 69,%

vi) gfagraguanta arafrastaangs | :
ARATRAEGZ oo | QMatsyaP,, 69, 55)

: e
1. Cf. Kane : History of Dharma} istra, V, fn. 1326, Cf., also Pargiter :

- Ancient Indian Historical Tradition, p., 56.

: 2. In this passage of the Cha. Up. Itihasa and Purana are both
connected with the Atharva-Veda. On account of thlS connection we get in
the AV references to Purana and Itihasa.

Saimkara explains this passage as follows :
qgeor afgrar = ggr wen nuaffga: Fdfg ngfsr qYFA: |
gfagragaiei gsaq | aq‘rz%traamgﬂwa‘ﬂsﬁa nfigarg ufay safgda
fafrarm fags
3y Cf, Kane, op. cit., fn, 1341, 5
8a. cf. also Garuda-p., I. 213. 158. Vide Kane, op. cit., fn. 1235,
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(b) Itihasa and Purana used as separate words :—
(i) @ g&dt fgmagsaaad | atafdgraa quel = muea
arEdErgsaaaT | (Atharva-Veda XV. 6. 10-11)*
(i) wrargAsgT argafzadiaara 35 arsafafy #afiagE
MAHT | A9 FawsgT - argafzaia guol 93 Asafat
frfaeguATERT | (Sat. Br. XIII. 4. 3. 12-13)°

(iii) @ fRavsHaa w=fi afaoi sdg@st gargsaitaty |
ARAIAAAFATEATTREAGAT AT AT
geaareT: um AT ffaes @dad froedzagls-

- fafegiadd qumAzfafa | @ @g o= wy o @t
frafang, gfaoear  fGaraad sdsar ag@ggd=ar
sfagradd aarEmE=eEtaeg guoEeg 1 e |

(Gopatha-Br. 1. 10)

 (iv) weq wgar yaer faafeadag 93 wAD agdg Q-
IR saaigE: g guw et | (Br. Up, 11 4. 10)

(v) ®@eme snaag fasy admanfon S &
ArETAAtag@ia gumfa faafa 1 Manu. 3. 232)

(vi) et Dnaraitn gEaweEr i |
gfagrd guU = I3ig3q (Ao | (Brahma-P., 234, 4)

From the above quotations it is clear that here ‘purapa’ and
“ttih@sa’ have been used in separate senses. In the Atharva-Veda,
Brahmanas and Upanisads both Itihasa and Pwidpa seem to
mean the particular kinds of passages in the Brahmanas.
According to Sayana (Comm. on Sat. Br. XIII 4. 3) Itihasa
means such cosmological myths as “n the beginning there was
nothing but water’ and Purana means stories such as that of
Purtiravas and Urvas$i.® But Samkara in his Bhasya on Br.
Up. (I. 4. 10, quoted above) reverses these definitions of
Itibasa and Puardpa. According to him Itihasa is such stories
in the Brahmapas as of Urvadi and Purfiravas, and Purana

means such cosmological descriptions as “n the beginning it

4. Kane, op. cit., fn. 1345.
5-6. Ibid., fn. 1326.

25
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(the universe) was non-existent (“gfagm sfa——aa’fﬁrgszaﬂ‘n garaifa:,
QLT geawr el AR | g “qagr g3Aa WA zenfz ) |

According to the Sat. Br. (XIII 4.3.12f, quoted above)
Itihasa is to be recited on each 8th Pariplave night and the
Purana on each 9th Pariplava night in the circle of ten such
nights’ for the whole year in the Advamedha Sacrifice
(‘qanacqafag: Gacqearasiiq | s sl auaad, ey, =0, X. 7. 9f).
This shows that Itihasa and Purana were separate.

In the Gopatha-Brahmana (1. 10, passage quoted above)
the five Vedas, viz. 9933, famradz, @g@s, shgmiz and gz,
are connected with different directions or quarters. Of these
five Vedas the 3fdgraa3 is connected with the udics (north)
and the gﬂuﬁa is cornected with the dhruva (ie. the quarter

directly under the feet) and the @rdhva (i.e. the region above,
or the point of the sky overhead).

Further in the same passage the five Maha-Vyahytis, viz.
g9q, $W, I&9, 987 and I are said to be produced respectively
from the above-mentioned five Vedas; and thus agq is said to

be produced from the zfagida and dq 1s said to be produced
from the gUvAR.’

Whatever may be the interpretation of this passage of the
Gopatha Br, but so much is clear that this passage takes the
Itihasa-Veda and the Purana-Veda as separate classes of works 3

for they are related to separate directions and are said to be the
sources of separate maha-vyah;tis

The word Puraza as an adjective means ‘ancient, old’ by
the etymology ‘qXr 4 Wafd’ as given by Yaska®. In the Rgveda

this word is found used in this adjectival sense only. Its earliest

7. Cf @ qq 9y %E:lﬂwsntuawam
dafv: 99 AgeTgdiniig guag G GR Agqg afefq ) gafefy
giaeE, FRE s, gfacqgtaarq, wgfedigmaRg  afkfa
_gUWAIT I (Gpatha.Br. 1. 10) LTy

8. JUYT FETAI ? 90 A Wafq | (Nir. 3. 4. 2),
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use as a noun in the sense of ‘ancient lore or old story’ (or ‘works
containing ancient lore and old stories’) is found in the Atharva-
Veda and the Brahmanas as shown in the quotations given above.
The word dtihasa means ‘a story of fact or traditional history,” and
it is analysed as “it; ha @sa’ (‘thus really it was’).’ In the Atharya-
Veda (XV. 6. 10-11 ; quotation given above) and in the Brahmanas
the word ‘jtihase’ seems to be used only in the sense of a factual
story. Yaska clearly uses the word étéihasa in this sense'®, and later
on we find this word used in this sense in the Puranas also.)

It seems, however, that in the earlier periods the word
‘Purana’ connoted both the senses, and any old story or ancient
lore whether imaginary or factual was termed as ‘Purana’. This
use of the word puraza we first find in the Atharva-Veda,' and
later on in the Puranas also.’® Afterwards a distinction seems to be
made between a mythical or imaginary story and a factual or
historical story, the former was termed as ‘Purana’ and the latter
as ‘Itihasa’. That is why in many passages of the Brahmanas
and in the Atharva-Veda also (quotations given above) itihasa and
purana are used together as itihasa-purana.

As already mentioned above, the word ‘purana’ alone is also
found used in the sense of both ‘Purapa’ (an old myth or imagi-

vary story) and ‘Itihasa’ (a factual story as distinguished from an
imaginary story) in the old Vedic literature, but there the word

9. of fAgrya: ‘sfd guaq WwdY A S @ shrga:
(Durga’s Comm. on Nir., 2, 3. 1).

10. ¢t afqganmat—afRafGin: gagea e w@d

FPAG: .| (Nir. 2. 3. 1) ; and gafagranraay—faeala mfy: q31q: dqaey
qAfgat a9a. .. (Ibid. 2.7 2),

1L Cf. FACGEREAAMQEE guaaqg | (MatsyaP., 72,6 cte.
12. Cf == @Al greife guot agar &g )
Sfegg=imR aF fafa 2 Rfabsa: 0 (Av.xL 724

3. Cf qu@ gdamerqi g9d sgqr £gqq |
Matsya, 3.3 ; Vayu, 60.1 ; Bd. I, 1.40),

guqAen Feqeq  gquonfa  fagden
(Matsya, 53.62)
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“tihasa’ is not found used alone in the sense of both an imaginary
tale and a factual story. Hence once purana was a wider term
and included both Purapa and Itihasa. The Yajfiavalkya-Smrti
mentions only ‘Purdna’ (and not ‘Itihasa’ or ‘Itihasa-Purana’) as
one of the fourteen sthanas (sources) of dharma.'* But Itihasa has
also been called a Dharmagastral® ; so Yajfiavalkya here seems to
include Itihasa also in Puraga. Similarly the Vispu-Purana
includes only ‘Purana’ (meaning thereby both Purana and Itihasa)
among the fourteen (or eighteen) Vidyas.® Kautilya, however,
includes Purapa in Itihasa—‘guofafqgaarenfisiager gdmeaqd-
-‘mﬁ' %(ﬂrﬁﬁm’ () Vedartha-dipika also calls all the old
stories (whether imaginary or factual), which it cites, as itihasa."?
But later on Puranas tended to become encyclopaedic works and
tried to include all subjects (including Itihasa) of human interest.
Thus there are four clear stages of the scope of Purana and
Itibasa :—

(1) Parana included Itihasa also, as in the Atharva-Veda

and some of the Puranas,

(2) Purana and Itihasa separate (as in the Vedic and
Puranic quotations given above),

(3) Itihasa included Purana also, as in Kautilya’s Artha-
sastra and Vedartha-dipika,

(4) Puranas tended to include Itihasa

and all other subjects
of human interest,1®

e R T
M. g EEAarEg ffar: |

far: el fEmi sder = sgda 0 (va. Smy 1.3
15. Mahabharata calls itself ‘Itihasa’ as well as ‘Dharmagastra?

( mammafad i axarafrs WET ) (MBh., Ch. Press. cd., I 2383 ab);
slagrEaAEETIstaS ®f9983: | (1bid., 385 ab). For MBh. as Dharma.
sdstra cf, also Bhav.-P., I 1. 54 ff,
~ 16. Cf Vig.-P., III, 6, 28.
17. VidPargiter, op. cit., p. 36.
18. Gt 3@ Fe@ gagarfaguonEi gg=aq |

AfersH WASATT AEHE IV N (Nar. P., L 92.21)
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Purapa and Itihasa mean single stories?® as well as com-
pilations or works containing such stories (and other matter such
as topics on dharma etc.). Puranas as separate class of works are
first referred to in the Apastamba-Dharma-Sitra ® In the Tait.
Ar. (IL 10) also the words purana and itihasa are used in plural,
and seem to be applied to separate classes of works. The Manu-
Smrti (3,232, quoted in (b) (v) above) also uses these words in
plural in the sense of separate classes of works, as Medhatithi
explains—‘sfagrar agrararea: | gumf aaEifsdaf esenfaada-
&qifet ¥ It seems that like a number of the Puranas, there were
also a number of Itihisas (Mahabharata and others, as Medha-
tithi and other commentators remark). The Linga-Purana besides
mentioning the eighteen Puranas (Brahma-P., and others) and
Upapuranas (Saura etc.), also mentions several other Itihasas than
the Mahabharata (such as Saiva ete)t

2, Purana and Akhyana as separate.
(a) Akhyana a part of Purana
Purdnas are said to be compiled by Vyasa from the
material supplied by akhyanas (stories), upakhyanas (episodes),
gathas (stanzas handed down from the ancient times) and Kalpa-
Joktis (lore coming down from the age, Pargiter ; words or des-
criptions relating to the kalpas, Kane).® Thus according. to this
statement akhyana is one of the four ingredients of the Purana.

19. For Purana as a single story cf. Vam.-P. 57, 72 ; 60. 78 ; 87. 28 ;

99. 45 ; etc. For Itihasa as a single story cf. Matsya 72.6; Brahma-P.,
131. 2. ; etc..

20. Cf. Ap. Dh. S, 1.6. 19. 13 ; 10,29.7;5 IL9.23.6;9. 24, 6 quoted

in Kane, op. ¢it.,, p. 817; and referred to by Pargiter, op. cit., pp. 43 ff. with
English translation,

21 Cf. Lifiga-P., I. 26. 28 ab—‘quriatfafagrari Sam@m; o 7 1’
22, SEARATEIRTAGG Feashfwfin® |
quuEfear A%  gumedfEE: 0
(Bd. IT. 34. 21 ; Vayu60.21; Vis. III 6, 15)
* Feqatfhia: Bd : Eﬁaqglfafw: (Correct assertainments of the Kalpas,
Kane), Vis. ; g;aq;ﬁfm’ Viayu,
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According to the Skanda-Purana (VIL 2. 84) the Puranas are
said to be mainly consisting of the five asigas (parts, i, e. five
characteristics or padtea laksapas) and the remaining topics or
subject-matters of the Purapa are collectively called akhyana

( «amrgifa guoea areamfaasg €gaq 1’ ).*®  Thus Purana has a
wider scope, and akhyana is merely a part of the Puranpa.

(b) Akhyana and Purana as separate works-

Manu (3.232) prescribes that Veda, Dharmasastras,
Akhyanas, Itihasas, Purapas and Khilas should be recited in the

Sraddha : —
. N (ot Ay < o N
@A A19ddq sy adgetn 9y & |
ArEAFIAIEgEET gumt faefa = 0

This implies that all these formed the separate classes of
sacred works. Medhatithi (the famous commentator on Manu)
explains these teims as follows ;—

AR 33: | AeIfEsn a@zmwatto | senary Sigc
AasuEfe | s agraRaE: | gUATH sTEIE-
sgoiiqifa gezrifgaciasmin | (emifa AR RIFABDR |

Thus Akhyanas and Puranas (as well as Itihasas) were
once treated as separate classes of works.

3. Purana, Itihasa and Akhyana as identical

The words purana, itihasa and akhyana have also been

taken as synonyms and applied to the same stories and works,
A few examples are given here.

(@) Applied to the same stories
(1) 9@%T Sar9—
UAEAEE  ygwmdA mgfdoy |

AT FUS st qgmin aresna |
WIsq ITrT—

e T e et T
23. The Matsya-reading (Printed edns, 53, 64) differs from it, but come

of the Mss. of the Matsya agree with the reading of the Skanda-P, see Infra.
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FEAEN AGAA YFSE  FIEA: |
TR afgafagE: guan ||
(Pad.-P., An. edn, V, 32. 9-10)

(ii) ACIgETI @A qUaaq |
gUui 9w gud |ageEd  gwn )
FANOT T QAFA awET ey |
ME A AR FAN  F@gga ||

' (Jtid., VI, 29, 1-2)
(iii) zfagrafas godt auftsearsy galwac |
g3y fuagze)  sErasgafcga: |

rETARAE faE 26 aFg fEegaEg ||
(Ibid,, 193. 90-91 ab)

(b) Applied to the same works or compilations.*
(i) Vayu and Bd. Purans called Itihasa :—

® A AEQ  fagifafage guaan |
HUATFHEAGISH qarsenaasa = ||
97 AN WIS 9 34 e |
( Bd. afeaaq )
= ° s o q
FEQEIEATAT  IUG  FEErEar)
(Vayu, 103. 48, 51; Bd-P., IV. 4. 47, 50)

(i) Brahma-Purana called dkhyana : —
™ @ ggar el quni dz@fewag |
T: ISFWAFAA: @ AT A gL Rl
=1 geed 71 93y Fgrggar gaaiEa: |
78 gftguremd @ @gdicas  @9q N3
(Br.-P., An. edn., Adh. 245)

(iii) Mahabharata called Purana, Akhyana and Itihdsa :—

goENa el guoi  awafdon )
gaatifurta gar  agfagfaag 196l

24. Cf. also Pargiter, op. cit., p. 35. and its footnotes 4.7,
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AT fafasgadm: | 45 9o |
araefagras  goai SqEEgan | e8 9o |
digat shgfa=sifa goai qrawanem | 29 ol
(MBh., Ch. Press. edn., I. 1. 17-21)
A frmEgl Iz W) fg=e )
o e O ) o 5
q FrEaEmg [erET @ eng mego 1P
(Ibid. I. 2. 382)
(iv) Mahabbharata called Bharatakhyana :—
g WAFAS & ARACAAZEAT |
FANSTIE qe@A sArEisIn diaar ||
wud fAwud = agEas adfaan |
’ (Ibid. I. 2 33 f.)
(v) Purana called Purapakhyana :—
qast fagsaei (oeafq @wai@om )
guUAERGSIgATa  qo [9ygq |
TR (Vayu-P,, 1. 6)
JUUEAES &9 AEEcIaggad |

ARFAEAIRA RS glagata
(Nar.-P., 1. 92. 5)

(vi) Five asigas in the Puranas called Akhyanaka : —
YRFI JUAY Sremasata waqq |®
Wiy afyaT g weeautn = |
SIARE 99 quoi oz ||
(Matsya-P., 53. 64)

25 Cf @ fagr=gd ST arguafed e
T XIU G @ g fraea: o
(Vayu. P., Venk ed., I 1. 180).
26. The Skanda-P. (VIL 2.84 ab) reads this line as follows :—
qﬁ[\_ﬁ’l‘rﬂ U ar@qraﬁ?ata &aq |
The next two lines are the same as in_thTMatsya. Thus, according to
the Sk. P. AkhyGna is other than the five characteristies of the Purana, while
according to the Matsya (Vulgate) the five characteristics in the Purana are

called dkhyana (-ka). The Mss. of the Matsya.P. collated by the Purana-Dept.
of the Kashiraj Trust have the following variants of the Matsya line ;
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Thus Purana, Itihasa and Akbyana which were once

treated as separate subjects and works, became, in course of time
identical.  Akhyanas became essential ingredients of both

Itihasa and Purdpa, and Itihdsa became absorbed in Purana,

with the result that Itihdsa and Purana came to be similarly

defined, e. g.—

(1) Itikase—'sfagia: gugaq’ (Amarakoda, I, 5. 4)

(2) Purapa—'quet a3 Nilakantha on MBh. L 5.1)

smigifa gudy sreamsAfy g )

»
2

”»

»
»

»
»

12

26

”

quiTen

»

2»

»

sqreaTAfAfa qcgad |
arearafafa qega |

garearafafa  wgaq
sregAfag aEgan |
efERIaAfadsg ai
sqeTAfaay egav
sqrEarafAfT acegay |
sy war 97 )

(Matsya, 53.64)

(1 Ms.)
(2 Mss.)

(1 Ms.)
(1 Ms.)
(6 Mss.)
(5 Mss.)
(1 Ms.)
( 5 Mss.)



ACTIVITIES OF THE KASHIRAJ TRUST
(Dec., 1963-May 1964)

1, Critical Editions of the Puranas

(&) Matsya-Purana
Work at Madras :—

(i) The Slokas quoted in the Puranartha-Sangraha have
been identified in the Puranas. A list in the alphabetical
order has also been made of all the names found men-
tioned in this work.

(i) An alphabetical list of all the half Slokas of the Svalpa-
Matsya-Purana has been prepared for the purpose of
comparing these with the lines of the printed Matsya-
Purana and with those Slokas of the Matsya which are
found quoted in the Nibandhas. \

At Ramnagar Office :—

A classified subject-index of the topics dealt with in
Matsya-Purana is being prepared.

(b) Vamana-Purana

Besides the fifteen manuscripts of the Vamana-Pwana
collated so far, a photo-print of MS. No. K. 6815 of the India
Office Library has also been recently procured, and is
e béing examined for collation. Efforts are also being made
to procure some more non-Devanigar? manuscript of the Vamana-
Purana, especially in the South Indian" scripts.  Arrangements are
also being made to procure a microfilm of MS., Wilson 127 from
the Bodleian Library Oxford, and two Bengali MSS. from the
Bangiya Sahitya Parisad, Calcutta, and -a Newa 1 manuscript from
the Bir Library, Nepal. A manuscript in Telugu script, No. B.

488, has also bzen procured from the India Office Library. It

contains abstracts or Katha-siicis of the Markandeya, K ihis
L) L,



FIGUAITEET For @I
( fgavat (R§3—a3 925 )

R— T AT SR
(%) FREAGUAFEAY

AZEAT FA FI]— | Lo

( 9) “guogEsseamE 9 Sgal @ g
wAfdan aFd | @ftrd @ fffeai apa avwAgae
g=af fafdaf | : o

(R ) ERIRERAGOEA  @FGAATTDFAT  qUHAGEAIRON
adl fafddt | wwmdeEal sfeweguue A% @, @ i
famAess: @ a8 goad o g ffar | ”

TRATIGUTHASY Fd FAG—
TEATUEA  Q[SHHIARARHERNA H«agnmﬁwwr ﬂﬂfiﬂl
gl fadfaq |

(&) ARAGUAFITY i

Sy qEAgUORd  gEIFetdSEl  gdaEdwadr .
“gfoeal AfRe”  grAm@A FHo &<Qw EEAS@Ed TH FI)-
frrzafderesn | @ eafd d@a@d wdlend | amagoe
Faifad, Agamdffafian e afgovrdfefog  ffaamt
gsaA A% s gwel | qw “Aefem gramen”
(FERIE ) RO R o eEvERTel Mz,
THAAEANRIT: ( F%A ) THOE FA: FOEEIEIARE |
‘G’ uea: ower AqldEEdEEwEed 4 9 |
defeeal fefaq: do @10 9ee¢ wrmeEish ‘gfem enfew’
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Vamana, Garuda, Vayu, Varaha and Brahmanda Puranas.
These sucis have been copied in Devanagari letters. This
stici of the Vamana-Purana mentions the Purva-Bhaga and the
Uttara-Bhaga of the Vamana-Purana.

After completing the collation of the above MSS. the work
of constituting the text of the Vamana-Purana will be taken up.

Quotations of the Vamana P. have been noted down from
the Dana-Sagara of Balldla Sena (written in Saka 1098, A. D.
1169) and from the Parasara-Madhava.

2. Other works on Puranas :

(@) Adhara Patha :—The Adhara-Patha of the followmg
Puranas has been completed for the purpose of collation—(1)
Garuda-Purana, Brahmanda- Purana, Brahma-Purana, Kirma-
Puraga, and MalkandeyaPurana The = Adhara-Patha of the
Llnga -Purana and the Agni-Purina is being written, and will be
completed shortly.

() Sloka Indew -—1It is proposed that the Pada-indcz of all
the 18 Mahapuranas be prepared and printed. The Pada-index of
the Slokas of the following Puranas has been completed : —
Vamana, Brahma and Brahmanda. The Pada-index of the
following Puranas is being prepared :— Garuda, Linga. Kurma and
Agni.

(¢) Purana Quotations from the Nibandhas :—A list of the
quotations of the Mahapuranas and Upa-puranas is being
compiled. The work of compilation from Danasagara has already
been completed, and the work on the Parasaramadhava is in
progress. This will help us in comparing the texts of the
different Purdnas. Dr. R. C. Hazra has already compiled
the references of such Purapic quotations from different
Nibandhas in his valuable work ‘Puranic Records on Hindu Rites
and Customs’ which are found in the present editions of the
Puragas. The work done by him will be of great help to us, and
we gratefully acknowledge it. 'We are collecting such quotations
also which are not found in the present editions of the Puranas.
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3. Purana Concordance

As noted in the previous Review, the subject-index of the
six out of the eighteen Mahapuranas is being prepared for the first
volume of the Puranic Concordance. The six Mahapuranas selected
for the first volume are Vamana, Kiuirma, Matsya, Visnu; Linga
and Markandeya. Of these six Mahapuranas, the subjcct-mdexes
of the Vamana and Kirma Puranas have already been published
in the ‘Purana’ bulletin. The subject indexes of the Visnu and
‘Markandeya have also been completed. The subject-indexes of
the Matsya and Linga are being prepared.

4. ‘Purana’ Bulletin

The Jast issue of the ‘Purana’ (Vol. VI. No. 1, January, 64)
was published on the occasion of the XXVI Session of the
International Congress of Orientalists as International Corgress
of Orientalists Numler. It has been favourably reviewed in
several Indologlcal Journals.  Complimentary copies of this
special issue were presented to a number of scholars who attended
the Orientalist’s Congress at Delhi.

5. Publications of the Kashiraj Trust
The Trust has published an anthology of Vydsa Pradastis

compiled by Dr. V. Raghavan from various sources such as the
Mahabharata, Puranas, Mahatmyas, Nibandhas, Philosophical
works and their commentaries, literary works, and also from
important manuscripts deposited in the Govt. Oriental MSS.
Library, Madras, Sarasvati Mahal, Tanjore and Granthapura
Library, Trivandrum., ‘
6. Veda-Parayana

The Veda-Parayana by memory was arranged for the full
fortnight of the Sukla paksa of the month of Magha, January 17
to 28, in the Vyasa temple of the Ramnagar Fort, when the
whole of the Krsna Yajurveda together with its Brahmanas and
Upanisad was recited by memory by Pt. V. Krishnamurti
Ghanapathi.  Oa the conclusion the reciter was awarded g
certificate of merit and a gold Kafkapa besides the usual Daksina
by His Highness the Mahar aja of Banaras.
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7, Purana-Patha and Pravacana
In the month of Magha (January, 1964) the Brahmanda
Purapa was recited and discourses on it were given by
Pt. Nilmeghacharya of Vaianaseya Sanskrit University. Again
in the month of Phalguna (February 1964) the Agni-Purépa was
recited, and discourses on it were given by Pt. Vishwanatha
Shastri Datara of Varanasi. In the month of Chajtra (March ‘64)
the Ananda Ramayana was recited, and discourses on it were

given by Pt. Ramalakshamanacharya of Varanasi,

8, Translation of the Report of the Calendar Referm Committee

After the conclusion of the last year’s Pandit Conference
which was held under the auspices of the All India Kashiraj
Trust at Varanasi to consider the question of the Ksaya and
Adhika Months and the question of proper dates for the cele-
bration of the festivals, the Trust has decided to get the Report
of the Calendar Reform Committee of the Government of India
translated into Hindi by its Purana-Department. The translation
has now been completed.' The Trust has sapproached the
Central Govt. for permission to print and publish the translation,

9. International Congress of Orientalists
The International Congress of Orientalists in its 25th

Session at Moscow had already appreéiated the Purana work of
the Kashiraj Trust and passed the following Resolution :—

“This present 25th International Congress of Orienta-
lists expresses gratification at the starting of critical editions
of the Purapas by the Kashiraj Trust of Varanasi on the
lines of the Mahabharata by the Bhandarkar Oriental
Research Institute of Poona and the Ramayana by the
M. S. University of Baroda, and hopes that international
co-operation will be forthcoming for the cfficient execution
of this important work.”

In the 26th Session of this Oriental Congress held at New
Delhi in January last 1964 the Trust sent three representatives,
Maharaj Kumar Dr. Raghubir Sinh ( Trustee of the Kashiraj
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Trust), Sri Ramesh Chandra De (General Secretary of the Trust)
and Sri Anand Swarup Gupta (Editor-in-Charge of ‘Purana’
bulletin)—to attend the XXVI Session of the International
Congress of Orientalists held in new Delhi in January last.
Sri A.S. Gupta read his paper entitled “The Problem of
Interpretation of the Pur@nas” in the classical Section of the
Congreés on January 6. In this paper he discussed the problems
of interpreting Puranas and stressed the need for a sympathetic
approach.
The Congress unanimously passed the following Resolution
in its concluding Session : —
“The XXVI Session of the International Congress of Orien-
talists welcomes the undertaking by the All India Kashiraj
Trust at Banaras of the Purapa Project for the critical
edition of all the Puranas and critical studies related to the
“Puranas in all aspects, and recommends that persons and
institutions interested in Ortental Research lend their
support and co-operation in the undertaking.”

The Trust expresses its thanks to the Congress for apprecia-
ting its activities.

10. Cultural Entertainment

In collaboration with the Indo-German Cultural Association
of the Banaras Hindu University the Kashiraj Trust arranged for
a performance of Koodiyatham by Mani Madhavan Chakyar and
party of Keral in the Ramnagar Fort on 23rd March 1964. The
play chosen for presentation was the ‘Abhiseka’ of Bhasa. The
language of the performance was Sanskrit and admission was free,
Sri Chakyar and his party dressed in the traditional costume
and make up presented the story in the form of the precise mime,
introducing dialogue in Sankrit where necessary. The audience
enjoyed the performance. Some foreign research scholars from the
B. H. U. also were among the audience.

11. Distinguished Visitors
(1) Most of the Vice-Chancellors of the Indian Universities

who had come to attend the Vice-Chancellors’ Conference held
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at the Banaras Hindu University in the last week of December
1963, were invited by His Highness the Maharaja of Banaras, to
breakfast in his Palace at Ramnagar. Copies of the ‘Purana’ and
other publications of the Trust were presented to them. They
showed keen interest in the activities of the Trust.

(2) A party of the members of the Bharatiya Vidya
Bhavana Bombay, on tour visited Varanasi. They were invited
by His Highness to tea and light refreshment in the Ramnagar
Fort. Some prominent members of the party, specially  Prof,
Nalin M. Bhatt took great interest in the activitics of the Trust,
and discussed some imporrant cultural and literary topics with
His Highness. :

(3) Distinguished foreign delegates of the Delhi Session
of the International Congress of Orientalists were invited by the
Kashiraj Trust to visit its Purana Department. Among them
Dr. F. B. J. Kuiper, Director of the Kern Institute, Leiden
(Holland) and Dr. J. A. B. van Buitenen of Chicago were kind
enough to come here and visit the Purana Department,

The
saw the Purana work of the Trust and gave their useful sugges‘i
ions, especially on the Concordance work and also promised their
future co-operation. Dr. Kuiper and Dr, Buyitenen afterwards
sent here letters, appreciating the Purana work of the Trust.

We are thankful to them for their keen tnterest and co-operation.

(4) Dr. F. Moller Kristensen of the Royal Danish Academy
Denmark, a delcgate of Delhi Session of the Oriental International
Congress, also visited the Purana Department of the Trust and
had discussion with His Highness the Maharaja of Banaras, the
Chairman of the Trust, about the Purana work taken up by the
Trust.

(5) On March 24 two famous Soviet writers, the military
novelist, Mr. Mikhail Aleneyer, and the Uzbek poet, Mr. Ramz
Babdjan, visited His Highness in the - Ramnagar Palace and
discussed several topics of interest, specially concerning the
military accounts of the Mahabharata. Copies of the “Purana’
bulletin were presented to them.
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(6) Dr.'P. L. Vaidyadrom BiQ, R. I. Docha alee. visited
His Highness in the Ramnagar Palace on April 17, 1964 and
discussed some important points abouvt the critical editions of the
Puranas. He also promised to send details of the graphic system
of collation and also supply regularly from his Institute articles
on the comparative study of the Mahabharata and the Puranas
for the publication in the ‘Purana’ bulletin. ‘

(7) In the last week of April D¢, Sampurnanand, Governor
of Rajasthan, and Mabaraja Kumar Dr. Raghubir Singh,
both of whom are the distinguished Trustees of the Kashiraj
Trust, attended the meeting of the Kashiraj Trust, and were
the guests of His Highness. They also came to pay a visit
to His Highness in the Ramnagar Fort, and saw the work of the
Purdna Department. They both discussed the details of the Hindi
translation of the Report of the Calendar Reforms Committee.

The Trust expresses its sincere thanks tg all these
distinguished visitors for their useful suggestions and kind

cooperation,

12, Purchase of Property

A house property just adjoining the Shivala premises of the
Trust has been purchased by the Trust for the use of guests more
particularly scholars visiting Varanasi.

13. Tourist Information Section
The Tourist Information Section of the Trust is carrying on
its work as usual and the Tourists are also helpad by affording
facilities to perform their religious rites in the said premises which
is just on the bank of River Ganges. This facility is granted to
them free of charge.

14, New Trustee
It is gratifying to note that Pt. Giridbari Lal Mehta of
Varanasi has kindly accepted his nomination by His Highness as
a Trustee of the All-India Kashiraj Trustin the vacancy caused
by the sad demise of Pt. Murari Lal Mehta. We offer him our
cordial welcome.
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BOOK-REVIEW

The Gita and Indian Culture :—By H. H. Sri Jaya
Chamaraja Wadiar, Orient Longmans, 1963, Price Rupees Three,

The Bhagavad-G7ta is the central core of the Muhabharata
which Poet Rabindranath Tagore considered as the FEternal
History of India. The learned Maharaja of Mysore, who is the
author of this brochure, has tried to show in the two essays
contained in this book how the Bhagavad-G7ta represents the
perennial philosophy of India. The two essays bear the captions,
(1) The Gita on Righteousness and (2) The Conception of Ksetra and
Ksetrajfia in the Gita.

The Maharaja has started with the statement that he is a
devotte of the Gita. This is evident from every line of the work.
He is also a follower of the tradition of Sri Sankaricharya, as is
natural for the head of a state in which the Sgﬁgeri Matha has
existed for the last several centuries. He has believed, therefore,
that the purport of the Gita lies ‘in J#ana, ‘Knowledge'. He
thinks that “A man of knowledge alone can work of the good of
the world (loka-sangraha) by precept and example”. He appears
to agree with the view that the eighteen verses 54-71 of the second
chapter on the sthita-prajia form the substance of the entire
teaching of the eighteen chapters of the Gita,” a view forcefully
defended by a recent commentator on the Gtz in Bengali, the
retired Professor of Chemistry of the Allahabad University, Sri
Kshetra Pada Chatterjee. The Maharaja has tried to show in the
first essay that it is only the sthita-prajia who is capable of truiy
righteous conduct.

In the second essay, the author has tried to show the
symbolism of the war with which the Gita starts. Kuruksetra
is with him the battle field of life. Like the Kauravas and the
Pandavas, both belonging to the same family who were at war,

non-knowledge and knowledge, which form the whole content of
the world, are perennially at war, It is through the victory of
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knowledge that good will prevail. For that knowledge, chapter
XIII of the Gita gives to us the necessary materials in short form.
The ascent from matter to spirit through life is the journey to be
undertaken. This is where Svadhyaya helps. ZTfvaranugraha or
the grace of God acts in the sence of God helping those who help
themselves. ey 5 A el

From the summary and quotations given above, it'is clear
that this little book is very interesting and useful for the solution
of many of our present day problems. It is not necessary that
every reader will ‘agree: with every statement in the book. The
reviewer himself does not. The Maharaja seems to-agree with
the view that “the full meaning of the Gita can only be captured
by repeated reading and study (parayaza)”. That is what the
reviewer was taught by his Guru, the late Mahamahopadhyaya
Dr. Ganganatha Jha, who thought that the different Acharyas had
pulled the Gita each his own way to the obscuration of the real
meaning of this great work. But the reviewer feels that the
author of this intcresting .work has under the influence of Sri
Sankaracharya’s commentary failed to do full justice to several
passages ‘of the Gita which clearly lay “emphasis on bhalkti
(devotion) and prapattz (complete surrender to God). The final
teaching of the GI a‘appears to be : L

gl afsa AWE A A9 | (XVIIL 66).

There are a few mistakes in translation in the book under:
review. E. g. the second half of verse VI. 35,

v AEER AT gfHeg = |
A g Fad R T g |

has been translated as “Truth is grasped by Abbyasa and

Vuirdgya” on page 34, whereas manah (mind) of the first half

of the verse is the subject of grhyate (is controlled) of second verse.

Sii Sankaracharya has also taken that obvious view. In the

Kathopanisad passage ATIARAT 93949 S 5 pravacanena has been

wrongly rendered as “by reading books,” (p. 35), whereas the
28
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word means ‘“‘exposition of the texts learnt”. It cannot mean
learning of many Vedic texts, as explained by Sankara, because
of what follows, & ®gar 7 agar 539, For the correct meaning of
pravacana, one may refer toa well known passage in Patafijali’s
Mahabhasya on Panini’s grammer, =qias SHERIFIANIGHR! AFITA-
FIAT SATAAFIIT TTIAFT sq9giiFsafa  (Ahnika 1, Kielhorn’s
edition, Volume I, pp. 5-6).

The translation of Satyadharmaya drstaye in  Jsopanisad
verse 15, as “to my vision who am truthful and righteous” (p. 30)
cannot bz defended. The author has followed Sri Safkara
charya in taking the word Sutya-dharma as a Bahuviihi. But
even in a Bahuvrihi the two members cannot be co-ordinates.
The first is an adjective or otherwise qualifies the second member.
Sankara analyses the compouad as Sutyai dharmo yasya and not,
as the author’s translation implies, Satyam ca dharmai ca yasya.
In spite of the view of Saikara, probably based oa the accent of
the compounded word, we cannot take satyadharma to be a
Bahuviihi compound, because in every other passage of the vast
Vedic literature, satya and dharma  when compounded as a
Bahuvrihi become Satya-dharman and not satya-dharma.!  One
may recall in this connexion Papini’s sttra qAg A9 FaAq (V. 4.
124), applicable to both the classical and the Vedic language.
Satya-dharma in the I$opanisad has, therefore, to be explained as
a Karmadharaya, meaning the true dharma. That is how the
word has been explained by implication in the comment on this
verse in Maitrayaniya Upanssad VI. 36 (uwg 3 gagal gafias
mfgeaean ).  The fourth case-ending in @Agafa  is a case of
case-altraction due to the following gsad (meaning geggHeq gwaz})
like the well-known passage zi fagarg gd'g in Rgveda-Sumhila
I.:50% 1.

In spite of these minor points, the book under review is on
the whole extremely useful.

K. CHATTOPADHYAYA.

1% Vaidikapadﬁnukrmnakuia, Vol. II. p. 1015, XIII, 3231, X1V 3948,



In Memoriam

PANDIT JAWAHARLAL NEHRU

Pandit Jawaharlal Nehru passed away on the 27th May,
1964 after a brief illness. Oaly five days back he informed the
Press Conference that his life was not to end so soon. Panditji’s
death was so unexpected that the news stunned the whole Nation.
Not to say of his own motherland, the whole world felt the shock.
For his endeavours to bring about World Peace he had endeared
himself to the peace-loving people of the world. He was a true
believer of the great Indian ideal of “EIE]%TEI FZFaHY ’ and always’
thought of Peace and happiness for the humanily asa whole,

for which at times he had to sacrifice the interests of his own.

He was born in a Brahmin family and remained a greater
Brahmin in his sub-conscious mind, though outwardly he was
affected by the impact of the age of science and technoldgy
The Western education could not take aw(ly from him “the
cacial traditions of hundreds of generations.” Panditji’s broad
vision conceived of the Hinduism of the days prior to the foreign’
incursion and domination, when hordes of foreigners came here:
and merged their identity into the great ocean of Indian Culture
like small streams. He wanted to take back the Hindu religion
and culture from the present static condition to its old dynamic
quality when it had the capacity for synthesis of various religions
of the world and could welcome everyone to its fold.

Curious are the ways of nature; circumstances took
Panditji to Politics which restricted his vision to a limited sphere.
Otherwise with his outstanding personality, affectionate nature and
strong personal magnetism he could have been a great Reformer
and would have ranked with Gautama Buddha and Sankara.

To the All India Kashiraj Trust his death has been an

irreparable loss. The Trust always received his support and
patronagc since its creation. His message at its inauguration was ;
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“] am glad to learn that the All-India Kashiraj Trust
will be inaugurated by the President. I think itis a very good
idea to issue books for children. [ send you all my good wishes
on this occaswn

The Trust 1nv1ted him to accept its first publication. ~ This,
heswas kind enough to accept and came. to Varanasi on January
12, 1962 and stayed at Nandesar House with Mr. U. Nu. We
never dreamt that it would bz his last association with Varadasi.

Before ‘a huge gathering at the premises of the Trust at
Shivala he accepted from the Chairman of the Trust the first-
copy of the critical edition of Stf Ramacharita Manasa. He honouréd-
the Editor, Pt. Vishwanath Prasad Misra by- presenting to him a
pair of shawls: He had a high regard for the immortal work of -
Goswami “Tulasidasa, as will be evident from his speech delivered
ol the occasion which is b:ing reproducad below from ‘tape
recording. :—

i .

namat IR AT A,

ars et ggl gaE] AR 3@ F1d § 9QqF w3 9} g A gar
g% g2 AT § =9 qIw1 ARG § | W9A N 777 ToH FY, A IAH O §)
ad A FgA gUA g fr DY ag &1 anw F 9 ad 92 gw Frar ar
FrId qAS 9 #R 93 993-997 @19 §, qog ©F 9 A a‘t fT aad
AU SH FIA FT AN 3021 N CF Ig QAT g1, A7 AT Iy g A

CTE- G 9 gAl, GAA & fAgiT § ag 933 a0 F1w av |
ag &) @ $t g9 OF (G99 q97 & qar ]\ marar z9% amafamag
#1 afqal t@ ga%) oF gg waa fami@al Aragas g oy AR fg=dr aifzen
sﬁt gfaat & qam aifzedl & fag aga s=a1 @ 91

gfai W wfag agd & gead g, WIS I9F 77 e 39 qeg A IqFT
gﬁfﬁ?ﬂ FRAT wfzA % | 3T & anaar g gfAat § aga #q geaah qar ¥
fra®T A8 A@EAar 93 sam @faFs ggr R fsraar fs ge-m“tamsﬂ &
zrqa&anraq F 1 43 @ gAR fAg, Arg fa99FT 9% 9Ra % fag, G&r
qEqF &, S 2@t faArii 5 duadt § 192 ani g2, s Qard g 1o as,
¥o ¥ A MG FZ W & | Tga fza Y ava, &7 widh § S qr, §a9 H
Ml H SrEr A Feq ¥ waAve frae fod am aF fred @ A Agt
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a1, 3 AHSRIAAT FY MI 8, ggAA T ) g7 A2 A1 5 T W EWA D)

ga arad s Q@ M g 1 AT agga G v A gadiw 7
gAR ad &Y |0 21 AT S OF R 98 Ag) g%d 3 uaafanEg

S AR AT | IF WA H WG GAA-GAT A1 & A41 AT AT @ F7 ITAT

% A #g W B gAY gieplaw e 2 4y, SAH QAW @il A o

dar fr sfafra @ wog i F@ar R afes & spm s gaa foer

SAIRT A5G g afaead 9AY o g3 feearagar wa & &I fram A g

A A agud SAR frAm A A af sg Az FE A a@ § 5@ IS

qEaF & gAAWI BV SAT |

ggd saar aerd ot s<dar frdl geas A1 s Q) & 8, frae
5391 99T § A WAL Far @AM | A gEad A YE DA fAw
4z OF Sq F1q 91 AR MU, [T &R s qiR@ d Y 59 43
FI9 B I3A1 N g FFar I § awrd ar § AR wwd W, faa sp=nat
7 38 FE R frar sF Mamd Rar g ag s ynafaaEa A
gadizgs A1 geas dv afag & R, af@a ¥ gaR g A N Wi H
ag wgAt Fady B, wfag B

zaar Star fF #4 g § F@r 9gd w9 qEaS i ar wgifaat g
faad gqar Sataea wax fwEy onfq, A9 AW e @I g1 gaR @A
5 9g@ #1Aar 2 | gAR efgra 1 & feean Adt gAR F0Q wiafwal &
faai @1 fgear vl B )

# {2 ¥ Oy, USIT 1T MR AV Jr=0d A By q=nd [ar g

How we wish that he were with us for a few years more so
that the Trust could have the opportunity of bringing out books
for children about which he had suggested in his message.

His last wish was that his “ashes be thrown into the Ganga
at Allahabad.” This having been accomplished, we pray that God
may bestow on him the coveted place in the other world which,
according to ancient Hindu traditions, a mortal obtains when his
ashes are consigned to the holy river Ganga :

“remday qeafia facad gww
T e gAugiTHEeE a1
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Resolution ‘passed by the International Congress of

Orientalists at its 26th Session, New Delhi.

“The XXVI Session of the International Congress of .~

Orientalists welcomes the undertaking- by the All-India
Kashiraj Trust at Banaras of the Purana project for the critical
edition of all the Puranas and crititical studies related to the
Puranas in all aspects, and recommends that persons and
institutions interested in Oriental research lend their support

and co-operation in the undertaking.”
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