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[This Stwti deals with the three aspects or forms
of Goddess Gayatri; viz. (1) GayatrT as identified,
like Sarasvati, with speech and learning, (2) Gayatri
as represented in her anthropomorphic form, and
(3) Gayatri as conceived in her cosmic form.

(1) Gayatri as identified with speech (or word) is
the famous Gayatrz-mantra of the Vedas, qeafago (;mo
3.62.10, grae Jo 6.3.10, AA¥o Fo 3,35, Fo &> 1.5.6.4,
fo @re 1.11.2). In the form of this Gayatri-mantra
Gayatri has been called here as the Veda-mata (Mother
of the Vedas), and as consisting of the eight syllables.
Elsewhere also in the Padma-Purana (Srsti-Kh.).
Gayatri herself refers to her mantraform and calls
herself as the Veda-mata and  agtahsara— “fafurg qom
WIAT AT Soear A (V. 17.278 cd), “aiimrag
e @97 7 f@va: ) gean @9 9 R s @t foar
@ W’ (284 cd, 285 ab), “agrrwr feqar W (285 o),
“HIATSE GAIRAT 9 WATETAT | Sweear At qwAt fafy aeafa
femasan: W’ (286), “sravd ww wda adei A whwafy |
maEEEst 9 fs: gafaa: 0 (287) ete.

The word-form of Gayatri is not only limited to
the Gayatri-mantra alone, but also includes all the
letters ( %0 7 @aifr ) and the sevenfold speech
(arofr @mfasm @ar) in the form of the seven principal
metres of the Vedas, and the seven notes of the
gamut. Like Gayatri as the Saptavidha Vani (as
mentioned in this stut; of the Padma-Purana) Saras-

* Sloka numbers from 316 onward have been re-arranged according to
the sense,
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vatl has also been mentioned as Sapta-svasa (having
seven sisters) in the Rgveda (6.61.10), and Sayana
explains it as ‘@8 &3qr MAsARfA a7 Fraifa’; and in the
Brahma-Vaivarta-Purana (BvP), Sarasvati also has
been spoken of as ‘@IHMFEHETSHIOISA (11 1.34).

In the form of learning or Vidya Gayatri has
been identified here with all the Stuti-§@stras (treatises
consisting of and dealing with divine praises), Gathas
l (traditional songs or verses), Bhasyas (commentaries ;
cf. also ‘eqIEAEATAT a1 {9V’ said of Sarasvati in BvP.

IL 5. 16), and Sastras (religious, philosophical and
scientific treatises),

(2) In her anthropomorphic form Gayatri has
‘\i been represented here as of the fairest colour, white
like the moon. The exquisite beauty of the various
parts of her body is described here in a very picture-
sque style.

,; According to the Padma-P. (V. 16) she was
H originally a gopa-kanya (daughter of a cowherd). When
Brahma commenced his great yajia in Puskara, he
sent for his wife Savitri to join the ceremony, but

when Savitri delayed, Brahma asked Indra to search

for another wife so that the auspicious time fixed for

the commencement of the yajia might not lapse.

There-upon Indra brought a gopa-kanya and married
her to Brahma with the gandharva ceremony. She
thus became the Younger co-wife of Savitri, hence
: she has been called here in this stuti as QifzaaTe
| (Younger sister of SavitrT). This gopa-kanya was the
Goddess Gayatri. Accompanied with her Brahma
commenced the yajfia. During the ceremony Gayatri
blessed the gods and goddesses, and on this occasion
\ Rudra praised Gayatri with the above stotra.

- BERE e = BT T

‘ The special characteristic of Gayatri’s anthro-
3 pomorphic form, as mentioned here, is her holding in
her hand a deer-horn ( ‘Tigg X & 312 c¢). Else-

b
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where also the Padma-Purana mentions this characte-
ristic—“quar g arr enwaaragfisar | giEET qar Arar
smfafrageardt 12 (V. 16. 187), “adimeifaar sy
T au@Sr | eNAIEIATIAT  SEea 9T 93 |
(V. 17. 134), etc.

In the iconographical representation Gayatri has
been mentioned in this Stuti as seated on the left side
of Brahma, and Savitri on his right side in all the
temples of Brahma (Sl 327), but specially in Pugkara
as mentioned in Pd. P., V. 29. 81. Elsewhere also the
Padma-P. refers to this fact when Savitii says to
Gayatri—“gaad @g =req affro qemiftaar ) gsd eqr-
fegar gl apd AREHEA | sgeamifa aEnf far-
A 7 | 99 3 A 9 JEaly g9 | waanr 3
qa1 37 TAded g G 1 IR AT IRT 19 aegaifrar |
gaq Naedd (v. L Meavw ) g fag wafaara (V. 29.
78-81). The Matsya-Purana in its iconographical
Chapter (An. 260), however says—‘qTAqIRASET qrfqa}
afi@ o QA | "X 9 WOAWEq wElk QqwE o
(él_ 144-45). (108 places of Brahma-worship are
mentioned in the Padma-Purana, V. 29. 132-159),

(3) In her cosmic form Gayatri has been men-
tioned here as Visva-réipa i. e. manifested in all the
forms of the universe. She is the essence of every
thing in the world, e.g. She is the beauty of the
beautiful, the light of the luminaries. (SI. 329).

Her pantheistic aspect is also clear here. She is
Brahmani, Laksmi and Uma, and also the Mother of
all the gods. In the form of the earth she is the
supporter of all the beings.

The worship of Gayatri destroys even the fear of
death, and the man who recites this stotra is said to

obtain all success—].
ANAND SWARUP GUPTA
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SAKHAS OF THE YAJURVEDA IN THE PURANAS

BY

GANGA SAGAR RaAI

[ fraeasfenq smaor quitertai geagdemamr frag:
T | AYERE qreEeAIfEed daraAE ey 1 i
arag faa=aaa wegaq | quiy  @gamewEi Fqiay
aift  fafzgar  soameafaadar sgamr aremr o
grnEEfa g7 a9 ffzemr NdaEeifaraEr gos SEFa |
wEIfEg srararafy et facaisT s ady i

The Yajurveda is a collection of ‘Mantras’ meant for the
sacrificial purposes. The word Yajus is defined by some as a mantra
in verse having indefinite number of syllables.! Others hold that
Yajus is what is composed in prose.? Others define it negatively
and say that Yajus is that which is not RK and Saman.® Hence
it may be said that the Yajurveda is a mixture of prose-formulae
and verses generally meant for sacrifice. The Yajurveda is a
ritual literature and hence variations in it are more natural than
in the other Vedas. Today we actually possess, not only in
tradition, as in the case of other Sambhitas, but in actual form,
no less than six complete Samhitas of the Yajurveda.

Like the Rgveda, here too, in the case of the Sakhas of
the Yajurveda authorities differ about the number of the schools
of the Yajurveda. The Caranavyiiha of Saunaka! gives the
number of the Yajurvedic schools as 86. On the other hand,
the Muktikopanigat" mention 109 Sakhas of the Yajurveda,

1. AFATETUIAET ag: |

2. TERIR AF: |

3. &Y AF: | (Jaiminiya Sitra, 2. 1. 36.)

4 AFEEA QAR Wahd | (Part 11, P 31, chaukhamba ed.).
5. AAIFUG AMET TN AEARAT | (Muktikopanisad.)
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The Atharvan Carapavyiiha® is aware of 24 $akhas. The
Mahabharata” narrates hundred and one S$akhas and it is con
firmed by Divyavadana® and the Mahabhasya.’ The Ahirbudhnya-
Samhita is of the same view.® The Vayu-Purana gives
the same number which is supported by the Brahmanda-Purana.'*
The Kiurma-Purana speaks of hundred Sakhas.® The Visnu-
Purana differs and according to it the number of the Sakhas of the
Yajur-Veda is 42.1 The number 101 however is favoured by most

of the authorities and it is confirmed also by the colophons occu-
ring in some MSS of the Kathaka-Samhita.’®

IMPORTANCE OF YAJURVEDA.

According to some of the Purapas, the Yajurveda is the
earliest Veda and the rema,mmg three Vedas sprang from it.!®

The large number of the Sakhas of the Yajurveda indicates the
popularity and wide currency of this Veda. In this connection
Prof. Weber is right when he rematks, “the Yajurveda to which
now we turn, is distinguished above the other Vedas by the great
number of different schools which belong to it.*!

6. T agdceq agfanfadar walka | Atharvan Parisista, 49,

7. 9 TEIAAg 7 aafaafiegg |
afeqrarET agas QIsgAEadY €ga: (| _anti-Parvan, 353.33.

8. gd wgmmeadui wiEr | exfagersaday e gHiad qasw
faeq | Avadana, X¥XIII, (Cowel & Neil’s ed.).

9. THAJIASAYAT@I: |  Mahabhasya.

10. ST S T grEn PAgEFTea 1 XILo.

11. gAY Fifsa: sw a9 ag =7 gegar: |
aauFIfas Heet aget 3 fFaeTEd: 1 vayep, 61. 2.

12. maRFifas S9 9997 A faFeqsn | Brahmanda-P., 1. 85.30

13. @A § AAAT TGIAMFQG 1 Kirma-P, T, 52,19
14. Visnu-Purana, II1. 5. 1 ; III, 5. 29.
15. gABRAqrEIssAgaaafad MAgIFIA  Quoted from Kathakae
Samkalana, Intro. p. 3.
16. @& ardrrgaesd 9gaf saFeTaq |
FIGRIARATEAETT qAAFAG | Visnu-Purana, I11. 4. 11 ; Br,

P, 1. 34. 17 ; Vayu-P,, 60. 17, Kiirma-Purana, I, 52. 16,
17. Weber, Lecturers on the History of Indian Lit., P, 35

- R
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The Yajurveda is divided into two divisions—the White or
Sukla Yajurveda and the Black or Krsza Yajurveda. The number
of the Sakhas of the Sukla Yajurveda is less than that of the
Krsna. For the sake of convenience we take first the Sakhas of

the Sukla Yajurveda.

(A) éikhis of the Sukla Yajurveda.

«The Chief difference between the Sambhitas of the ‘Black’
and the ‘White’ Yajurveda lies in the fact that the Vajasaneyi
Samhita contains only the Mantras, i. e. the prayers and sacrifi-
cial formulae which the priest has to utter, while the Samhitas
of the Balck Yajurveda, besides the Mantras, contain a presenta-
tion of the sacrificial rites belonging to them as well as discussions
on the same”.*® This Veda was taught to YajRavalkya by Strya or
God Sun. According to the Paranas, Yajfiavalkya was a student
of VaiSampayana. Once VaiSampayana was charged of killing a
Brahmana (brahmahatya). He =aid to his students to perform Vrata so
that he may be free from this sin. Yajlavalkya out of reverence to
his teacher, seeing his friends wunable to perform such V7ata
requested his teacher to entrust this duty only on his shoulders.
In this connection he also expressed the incapacity of his
other friends to perform such Vyata. Hearing this from Yajfia-
valkya, VaiSampayana was enraged. He asked Yajfiavalkya to
return to him all the Vidyas taught by him. Yajfavalkya vomitted
all the Yajus-s taught by VaiSampayana and then prayed to Lord
Strya for new ones. God Stirya, pleased by his prayers taught
him new Yajus-s, the White Yajurveda.!

The White or Sukla Yajurveda has another designation as
the ‘Vajasaneyi Samhita’. According to Sayana “aje’ means
‘grain’ (anna). The Rsi who was liberal in grains was called
Vajasani. The son of the sage Vajasani is Vajasaneya. He is

18. Winternitz,, A History of Indian Lit., Vol. L., Part L., P, 149.

19. Visnu-P., IIL 5.2-26; Vayu-P., 61. 12-22; Bhag, XII. 626, -74 ;
Brahmanda, I. 35. 18-26,
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also called Yajfiavalkya.’® According to the Vispu Purana God
Sun, while teaching the White Yajurveda to Yajfiavalkya, took the
form of a horse, so all those who learnt this Veda were called
Vajins.®* On the contrary, the Vayu-Purana narrates that Yajfia-
valkya himself took form of a horse and learnt the Yajurveda
from the Sun.™

Thus, Yajhavalkya is the first propagator of this Veda.
According to the Purapas he was a pupil of VaiSampayana and
the son of Brahmarata. In the Mahabharata, VaiSampayana is
said to be the Matula (maternal uncle) of Yajiavalkya.®® Yajia-
valkya acted as an adhvaryu-priest in the Rajastya-sacrifice of
Yudhisthira.?* He was present in the court of Yudhisthira.®® He
taught sacred knowledge to king Janaka, the Vaideha.'® In the
Puranas he is said to be the pupil of Hiranyanabha.* In the
Vignu-Purana the name of Yajiavalkya’s father is mentioned as
Brahmarata.® But in the Bhag. Purapa the name appears as
Devarata (Bhag. XII. 6.64).

According to the references in the Puranas Yajfavalkya is
related to king Janaka of Mithila (Brahmanda II. 32.3 & 16;
34.27. 45-68). The Mahabharata also confirms this view. The

20. a1l &fd ered ArARAY | ‘aw” F arwy’ sfa a1 awer afrafd
7eg qgyfeq isT Frafq: | qEa gAY AL J19AeT I
qHEAT 1| (Sayana’s Intro, to Kanva-Bhasya)

ol. Fyfy AWty arfr  fasifgenad
FifAey garerian gAlserRasyEa: | (Vispu-P,, 111 5. 28)

22, SPYEITT HIJUST ATTASHATT AT | (Vayu 61.21 ; Brahmanda, L 35.25)
Pargiter thinks the version of Vayu and Brahminda Puranas is
correct. He says “...and that the name Vajin arose because he was
aéva-ripa...but Vajin was misunderstood as a ‘horse’, and so he is
styled Advariipa (p. 323-324), Vis, misunderstanding, makes the Sun
appear adva-ripa. Bhag. copied, (P. 324 footnote .—Ancient Indian
Historical Traditions).

23. Santiparvan 323.15. 24, Sabhiparvan, 33.35

25, Ibid. 4.12. 26. Santi-Parvan, chs. 310-318,

27. Bhag. IX.12.3-5; Visnu 4.4.107.

28, Vigpu-Purana, 3.5.2
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same is repeated in the Mahavira-carita of Bhavabhiiti. The
Brhadaranyaka-Upanisad (chs. III & IV) refers to the presence
of Yajflavalkya in the sacrifice of Janaka. The dispute between
Yajflavalkya and Sakalya at the sacrifice of Janaka is variously
narrated in the Puranas (Br. IL. 34. 32-67 ; Vayu, Ch. 60). In the
Yogi-Yajfiavalkya (III) and Yajiavalkya-Smrti (I-2) he is said
to be staying in Mithila (Msthilastha). On the other hand, in the
Skanda-Purana he is associated with Saurastra.’® As mentioned,
according to the Mahabharata he was present in the court and
sacrifice of king Yudhigthira. Thus we may surmise that the
major part of his life was connected with northern India. He
may have also visited or temporarily resided in other parts of the
country. This is also confirmed by the wide currency of this
Veda in Northern India. According to Pargiter the Vajasaneya

school was established in or by the time of Janamejaya IIL.3®

Sakhas of the Sukla Y ajurveda—The Sukla Yajurveda is
said to have 15 Sakhas. But unfortunately the texts about the
names of these Sakhas vary. Thus the Brahmanda-Purana men-
tions the following schools of this Veda :—

AR A F9 a9 09 7 |

qafaaeg U BEAEAH |

QT s qa SEEEES |

AEE A FA QS AN FREAEG |

R AfSA: NHE GT T T A9 N (1, 35, 28-29,)
In the Vayu-Purana the names are as follows :—

ARAEIR ] R A, |

wenfegay Ul e Sge: |

qEEE AREAE Al TeARTad |

el | @ W Ao |uwEr: |

R AIfs: Sl W 9 T EA N (Vagu,61.24—6.)

29. Skanda-Purana, Nagara-Khanda 174,55.
30. Janamejaya III was the son of Pariksita (Pargiter P, 328, 324.)
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The Vignu-Purana, after narrating the quarrel between
Yajfiavalkya and VaiSampayana, says :

@R AT T 30 97 7 AR |
HOAE: GHEMAM TFEeHAE TRfdan | 1L s, 20,

In the érimadbhﬁgavata, the Story of origin of the schools of
the White Yajurveda is told and it puts its Sakhas as follows :

agfiRel=si@l 79" mabRg: |
sggalsEeaE  wvawEakaaEa: || XIL 6. 74

In the Carapavytha of Saunaka the following 15 Sakhas
are mentioned :—

ARl AGEAL: FOA AARRAL AL H5de

Roetacal AARH: WAGERH: wEw 0@ 3 wgy M |
P. 32

In the Atharvan Caranavytiha, Sayana’s Introduction
to the Kapvabhasya, Pratijfia-Paridista  and Aryavidya-
Sudhakara also these name are noted with some variations,
These differences are due to the fact that the writers of these
texts were not directly concerned with the tradition of these
Sakhas and in some cases it is possible that due to scribal
mistakes these discripencies occurred.

When such discrepancies occur in the texts it is not easy
to settle the correct names of these Sakhas. Pt. Bhagavad-datta
gives the following fifteen names of the Sakhas of the white
Yajurveda as generally acceptable :—

Jabala, Baudheya, Kanva, Madhyandina, éipeyi,, Tapaniya,
Kapola, Paundra-Vatsa, Avatika, Paramavatika, Paradara,
Vaineya, Vaidheya, Katyayana and Vaijavapa.”

Now a brief description of these Sakhas is given here :—

(1) The Jabala Sakha :—In the Chandogya-up. the story
of a Jabala is narrated in detail. There he is regarded as the

31. Vaidika Vafimaya ka Itihasa, p. 266.
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student of Haridrumata Gautama.® In the Brhadaranyaka® a
Jabalayan is said to be the pupil of Madhyandinayana. According
to the Mahabharata a Jabala was one of the Brahmavadin-sons
of Viévamitra?® The Matsya-Purana mentions a Jabala.®
A Jabali Rsi is mentioned in the Vamana-Purapa. This Rsi is
regarded here as son of Rsi Rtadhvaja.®® Panini’s acquaintance
with this Sakha may be inferred from his mention of this name.®’
No Samhita or Brahmana of this Sakha is available. Only a
Jabalopanigad is available, but it is uncertain whether it originally
belonged to the Y. V. or Atharvaveda. A Jabala-DarSanopanisad
belongs to the Samaveda.® In the epics Jabala is a gotra name.*

(2) The Baudheya Sakha :—The other variations of this
name are Baudhayana, Gaudheya, Gaudhayana and Audheya.
Nothing of this Sakha has come down to us.*® No reference to
this name is traced. In the Mahabharata a Bodhi Pingala
appears as Adhvaryu-priest of King Janamejaya.* But it is
uncertain whether he is identical with the founder of this Sakha.

(3) The Kanva Sakha :—This $ikha has preserved both
its Samhita and the Brahmana. It is one of the pronounced schools
of the White Yajurveda. According to the Maharpava, the
Kanva-Sakha is first among the schools of the White Yajurveda,®
In the Vispu*® and the Bhagavata® Puranas also it is referred
to as the first Sakha. It is very difficult to identify Kanva,
the founder of this Sakha among the various Kanvas of the

32. Chandogya-up., IV, 4, 15,

33, Brhadaranyaka-up,, IV, 6.

34, Anu$asana-parva, 4, 55,

35, Matsya-P., 198. 4.

36, Vamana-P., 63. 38 ff.

37. Panini, VI 3. 38.

38. Kalyidna (Upanisadainka), p, 709.

39. Pargiter, Ancient Indian Historieal Tradition p. 237.

39a. Max Miiller, History of Ancient Sanskrit Literature, p. 191,
40, Adiparva, 53. 6.

41, =gieon graeddq gdeqy fHegar | AITEITIAIEY TAqT HIOTUTH |
42, FHIOFFRGASIATT AFIAITAGAT 0 Visnu, IIL 5. 29 ed.
43, gafoaeaeal FIAAEAFRATGT: I Bhag., XIL 6. 74 ed.
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Puranas. In some places he is said to be a son of Apratiratha
and father of Medhatithi®®; Sakuntala was brought up in his
Aérama.** He is also said to be a sage and contemporary of
Krsna with whom he went to Mithila. He was invited by king
Yudhisthira to his Rajasiya. He left Dvaraka for Pindaraka.®
In other Puranas he is called an Angirasa and Mantrakrt,
Here his studentship of Yajilavalkya is confirmed.® At
some places he is said to be the son of Ajamidha.” According
to the Puranas the members of the family of the Brahmanas
originated from Kanva were called Kanvayanas.”® According
to the Mahabharata Kanva was a brahmana of Kasyapa-gotra.
His hermitage was on the bank of river Malini. He
brought up Sakuntala and married her to Dusyanta.* From
these references it may be concluded that Kanva was a famous
personality of his age. Panini is also acquainted with Kanva.”

The Samhita and the Brahmana of the Kanvas are now
available. The Kanva-Samhita contains 40 Adhyayas, 328
Anuvakas and 2086 verses.”®. The Madhyandina-Samhita contains
1975 verses. Thus, the Kanva Samhita has 111 verses more than
the Madhyandina-Samhita. The Brahmana of the Kanvas as
well as of the Madhyandinas is called the ‘Satapatha-Brahmana’,
But there is some minor differences between the two Brahmanas.
In the Kﬁr_lva-éatapatha, there are 17 Kandas, 104 Adhyayas and
6806 Kandikas. The subject-matter of both the Brahmanas is
same but the order is different.”® The Kalpasiitra of Katyayana

43a, For detail, see Pargiter, Ancient Indian Historical Tradition
pp. 225-226.

44. Bh g.1X, 20. 6-12, 18; Visnu. 4, 19. 5.6,

45, Bhag. X.86.18; XIL 1.12; X, 74.7.

46, Brahmanda-P. 35. 28 ; Vayu, 61. 24,

47. Matsya, 49, 46,

48, Vignu.IV.19.7

49, I.70 21-28,

50. Ibid, I. 73, 74.

51, FOAIEEA M | Pagini, IV. 2. IIL

592. For details see Kanva-Samhita, Ed. by Satavalekar, Aundha, 1943,

53, For details see Kanva-Satapatha, Ed. by Dr. W, Caland,
Introduction.
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is prescribed for the followers of these $akhas. According to

Mahadeva, the commentator of the Hiranaya-kei-siitra, Katya-
yana-sutra was prescribed for both the schools.”® The school of
the Kanvas was especially related to Paficaratra-Agama. In the

Jayakhya-Samhita (a text of the Paficaratrins) the five main

followers of the Paficaratra are said to be the followers of the
Kanva-§akha.®® From this statement a relation between the two
is clear.’®

4) The Madhyandina Sakha :—The Sathhita and the Brah
mana of this Veda are now in wide currency. At the present, the
followers of this Sakha are found in almost every part of
Northern India. The name of this §akha as usual is derived
from the Rsi Madhyandina. No personal account of this Rsi is
found in the Puranas. Only he is said as the pupil of Yajfia-
valkya. Panini has referred to this name.®” In the Sarhhita of
the Madhyandinas, there are 40 Adhyayas, 303 Anuvakas and
1975 verses. The Brahmana of the Sakha is called the Madhyan-
dina-Satapatha. It has 14 Kandas, 100 Adhyayas, 64 Prapa-
thakas, 438 Brahmanas and 7624 Kandikas. The rules laid down
by Katyayana Stutra are observed in the $akha of the Madhyan-
dinas. Pargiter has placed the founder of this $akha in the time
of ASvamedhadatta.5®

(8) The Sapeyi Sakha :—Other variations of this name are
Sapeya, Sapiyas and Sapheyas. Panini was aware of this name,
In the commentary on the Katyayana-Pratidakhya the name of
Sabiya Sakha is twice referred to.% [t is probable that the
Sabiya-Sakha of the commentator is the Sapiya-Sakha. Nothing
of this Sakha is known. The Puranas are silent about this Rsi,

54, EMIAEAN SAWAT I g PR gredieie

——Mahadeva’s Com. on Hiranyakegin Satra, beginning, !
55. T 7 97 TrATAT GEAT FONGNCIIT | qreerTaTig qFsfeqegy-
FHMT——gayakhya Sarmhits, I. 116,

56. Cf. B. D. Upadhyaya, ‘Bhagavata-Sampradaya’ pp. 112-113.

57. QYN WFHFT WAGT ASAfFGT | Ustadigana.

58, Ancient Indian Historical Tradition, p. 331.

50. AT JATGIT TWHE A/T  —Saunakadi-Gana

60. Ananta Bhatta’s com. on Katyayana-Pr, 3, 43; 3, 47,
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(6) The Tapaniya Sakha : —This Sakha also, like many
others, exists only in references. No literature of this Sakha is
preserved. The other variations of this namc are Tapayaniya,
Tapayana and Sthapaniya. '

(7) The Kapola Sakha :—This Sakha has been totally lost.”
Even references to this school are not found. The variations of
this name are Kevala, Kapola and Kalapa.

(8) The Paundravatsa Sakha :—The two other variations of
this name are Vatsa and Vatsya. According to the Mahabharatd,
Paundra is the name of a country which was captured by Krsna.®
It may be probable that Vatsa, being the resident of Paundra
country was called Paundravatsa. In the Tandya-Mahabrahmana
a quarrel between Vatsa ond Medhatithi is narrated.®® Here both
Vatsa and Medhatithi are called Kanvas. In the Mahabharata
a Vatsa is said to be present in the sacrifice of Janamejaya. In
the Katyayana Srauta Sitra a Vatsa is mentioned. No literature
of this Sakha is known.

(9) The Avats Sakha :—This Sakha is also called as Avatika.
The name Atavi occuring in the Vayu-Purana and Brahmanda
Purana a is variation of Avati. No literature of this Sakha is avail-
able.. Panini seems aware of this school. He has mentioned the

name of Avati.®

(10) The Paramavatika Sakha :—From the name of this
Sakha it appears that it was closely related to Avati or Avatika
Sakha and the difference between the two was minor. The version
of the Vayu-Purana is Parni. Nothing is known of this Sakha.

(11) Paraiara-Sakha :—The ancient textual tradition accepts
Paradara as the founder of a Sikha of the white Yajurveda.
Panini repeatedly mentions him.** Whether Panini intended to
mean this Parasara or some one else is not certain. The Maha-
bharata and the Puranas variously refer to Parasara. A Paradara

61, Dronaparva, 11. 15.

62. Tandya-Mahzbrahmana, 14. 6. 6.

63. eIg&Ed Panini, IV. L 57.

64, See, Gargadi-Gana, and Kréasvadi-Gana.
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is said to be the father of Veda-vyasa. The Dharma Sitra of
Parasara is available.

(12) The Vaz’gﬁeya-gﬁklzc‘z :—The other Variations of this name
are Vainateya, Virani and Vainoya. Nothing is known about this
Sakha.

(13) The Vaidheya Sakha :—This $akha is also completely
unknown.

(14) The Katyayana-Sakha :—The variant form of this
name is Kaunteya, which is a corrupt form of this name. In the
Puranic list of the Sakhas of the White Yajurveda this name does
not occur. In the Caranavyihas also this name is absent.
According to Max-Muller this Sakha was of later origin. The
Srauta and the Grhya Sitras of Katyayana are available. From
the existence of the Katyayana PratiSakhya it may be inferred that
originally this Sakha had its own Samhita for which the Prati-
gakhya was written. Whether the Siitra-writer Katyayana and
Katyayana, the grammarian are identical is not known. A Katya-
yana Rsi is mentioned in the Mahabharata.®

(15) The Vaijavapa Sakha :—Variations of this name are
Vaijaka, Vaijapa and Vaijava. A Grhya Siitra of this Sakha is
published.®®

As all the texts do not give the same names so many names
are not included in these 15 above-mentioned names, Some other
names mentioned in the Puranas are as follows :

(1) Audheya or Addha Salkha :— According to the Brahmanda
Purana Addha is a Sakha of the White Yajurveda. The Vayu-
Purna has some different reading and it reads as Vidagdha.
Somewhere Udheya is also’ mentioned as the name of a Sakha.
Nothing is known about this Sakha.

65. Sabhaparvan 7. 19,

66. Published in the Fourth All-India Oriental Conference Proceedings,
Vol. II. pp. 59-67
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(2) The Uddala Sakha :—The Vayu-Purapa refers to an
Uddala Sakha. The name may be a variant of Addha or Audheya.
Nothing has survived of this $akha,

(3) The Galava Sakha :—According to Sayana and the Vayu
Purapa a Galava Sakha belongs to the White Yajurveda. No
literature of this Sakha is available. In the Purapas we meet
with Galava several times. But whether this Galava and the
Sakhakara Galava are same is not certain.

4) The Gaudheya Sakha :—In the Samskara-Ganapati this
name is mentioned.

(5) The Pw_zgz’m-ogﬁkhﬁ i—According to the Brahmanda-
Purana this $akha is different from the Vatsa-Sakhaz,

(6) The gﬁpatya Sakha :—In the Brahmanda Purana this
name occurs.

This is the list of the Sakhas of the White Yajurveda. As
already remarked,it is possible that various names of this list may
be the corrupt forms of the other names of the Sakhas of the
Yajurveda. But at present we have no definite data to trace
their origin.
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1. The Sanskrit Katha literature is usually written in prose
with mingled sententious stanzas, gnomic verses, maxims, apho-
risms which are not always demanded even by the narrative ;
however, they are meant to embellish the tale and often to impress
the reader and to conduct or to convey in few words the gist of
the moral of the tale told. The tales are purposely constructed
as a frame for Subhasita-sarhgraha-s in which the authors included
as many similar sententious stanzas as they knew and thought
that the reader of the tales might like. These sententious stanzas
in metrical form, gnomie verses, maxims, aphorisms and adages
form an integral part of the tale literature. Each of the katha
works usually contains different sententious stanzas and even
various versions of the same katha work often contain different
sententious stanzas. Frequently the same sententious stanzas
were included in different katha works ; they were either borrowed
from another katha work, e. g. the Hitopndes’a from the Pafica-
tantra, or independently from the same primary source of Sanskrit
literature, or from the floating mass of oral tradition and wisdom
of the day.

Similarly the Purana-s in which many sententious stanzas
are preserved, with the exception of the Bhavisya-purana, which
contains in abridged form one of the katha works, viz.
the whole Vetalapaficavimgatika, contain some Sententious
stanzas which were probably borrowed independently from the
same primary source, or from the floating mass of oral tradition
and wisdom, as was the case with fkatha works. As far as sen-
tentious stanzas in the Purana-s are concerned, only the Brhaspati-
samhita of the Garuda-purapa is a complete work in itself ; it is
a collection of maxims, a Subhasita-samgraha, while the other
Puranas contain only mingled in the narrative sententious stanzas.
The Brhaspati-samhita of the Garuda-purana is identical with
one text' of a Canakya’s collection of maxims, viz. the Canakya-
raja-niti-Sastra version.!

1. See L. Sternbach, ‘The Canakya-raja-niti-§astra and the Brhaspati-
Samhita of the Garuda-purana’ in the dnnals of the Bhandarkar Or. Res,

Institute, ABORI XXXVII, pp. 58-110 and ‘Canakya’s Aphorisms in
Puranag’ in Purana V1., 1, pp. 113-146.
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2. The connection between the Bhavisya-purana and one
of the important katha works, i e. the Vetalapaficaviméatika is
clear, since one of its six versions is found in the Pratisarga,
dvitiyakhanda of the Bhavigya-purana.

The Vetalapaficavimsatika is known to exist in six versions :
in Ksemendra’s Brhatkathamafjari, in Somadeva’s Kathasarit-
sagara, Jambhaladatta’s, Sivadasa’s, Vallabhadeva’s and
Bhavisya-purana’s.

Dandin, Subandhu and Bapa mentioned that there existed
in the sixth century A. D. a work containing a collection of stories,
the Brhatkatha of Gunpadhya, written in Paisaci. It contained
inter alin the Paficatantra, the Kathasaritsagara, and the - Vetala-
paficavimsatika. This work, as many other literary works in
India, was lost; however, parts of it were preserved in two recen-
sions; the Kasmirian and the Nepalese. As far as the Kagmirian
‘recension is concerned, parts of the Brhatkatha were translated, or
summarized, by two well-known KaSmirian poets; they were
Ksemendra and Somadeva. Both probably worked independently:
Ksemendra made an abridgment of the Brhatkatha in his
versified Brhatkatbamafijari, while Somadeva, few years later,
extracted from the Brhatkatha a number of fairy tales and
immortalized them in his versified Kathasaritsagara.

As far the Nepalese recension is concerned, it was preserved
by Buddhasvamin in his versified Brhatkatha-Sloka-sarhgraha ;
it is incomplete but is more original than the Kasmirian recension

and, therefore, seems often to be quite another work.

A. The two texts of the Kasmirian recension of the Brhat-
katha of Gunadhya contain the Vetalapaficavimsatika in its
earlier form, viz. Kgemendra’s Brhatkathamafijari in the ninth
lambaka (guccha 2. 19-1221) and Somadeva's Kathasaritsagara in
the twelfth lambaka (taratnga-s 75 to 99). The Brhatkathamafijari
was probably written by Ksemendra about 1037 A. D. and the
Kathasaritsagara by Somadeva some thirty years later (between
1063 and 1081 A. D.). Both versions are versified.

B. Another version, almost entirely written in prose, is the
Jambhaladatta’s version. It contained only nineteen verses, none
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of which is found in any Sanskrit literary works; these verses
were probably composed by Jambhaladatta himself. The Jam-
bhaladatta’s version could not have been written later than the
sixteenth century and it is possible that it was written in the
fourteenth century.

C. A fourth version is the Sivadasa’s version which was
written partly in prose and partly in verse. It contains a large addi-
tion of verses, for the greatest part composed in kavya style; these
verses are mainly aphorisms, but some of them are also narrative ver-
ses. The Sivadasa version is merely a recast in prose of Ksemendra’s
version. One of the MSS of the Sivadasa version, viz. the Hul
MS?, is dated Samvat 1544 (1487 A. D.), therefore this version
could not have been composed later than the fifteenth century A.D.

D. A fifth version, the Vallabhadeva's version, which was
never edited yet, can be considered as an abridged text of the
Sivadasa version. It is written in prose and in verse and
frequently omits some verses though, on the other hand, occasio-
nally offers verses peculiar to it. The Vetala is called in this
version in the Hindi form : waitala. It begins similarly as the
Sivadasa version ; its text is generally poor and ungrammatical
and is often mixed with vernacular forms. The last story, the
twenty-fourth, contains a new tale, viz. of Solomon and the two
women. Undoubtedly, it was composed later than the Sivadasa
version.

E. To these five known versions of the Vetalapafica-
vim$atika, a sixth version should be added ; it is one which is
found in the Pratisarga, dvitiyakhapda of the Bhavisya-purana.
The Bhavisya-purana is of late date. The Pratisarga-parvan,
though nominally mentioned in the Bhavisya-purana (I. 2, 2-3)
is practically a new work ; it mentions even the British rule in
India and names Calcutta and the Parliament. However, the
Naradiya-purana (I. 100, 10) mentioned that the Pratisaga-parvan,
known to it, contained various legends (AMrEAMaAfad). The

2. Die Vetalapaficaviméatika des S"ivadiéa nach einer Handschrift von

1487,  Berichte iiber die Verhandlugen der konigl. Siichsischen Gesellschaft
der Wissenschaften, Philol-hist. K lasse, 66 Bd., I Heft, 1914,



Jan., 1965] THE KATHA LITERATURE AND THE PURANAS 23

Pratisarga-parvan contains a number of mythical stories. It is
not known when the Vetalapaficavimsatika was included in the
Bhavisya-purana ; it is probably a quite recent abbreviation in
verse of the very popular Vetalapaficavimsatika stories.

F. The style and the language of the six versions of the
Vetalapaficavimsatika are  quite  different.  Ksemendra's,
Somadeva’s and Bhavigya-purana’s versions were written entirely
in verse. Jambhaladatta’s version was written almost entirely
in prose. Sivadasa’s and Vallabahadeva’'s versions were a
combination of prose and verse.

Although the two versified versions, Ksemendra’s and
Somadeva’s, were older than the Jambhaladatta’s and Sivadasa’s
versions, the Sivadasa version preserved probably the original
form of the Vetalapaficavimsatika ; in this form the main Sanskrit
katha-works were generally written. A combination of prose and
verse, with verses of mostly didactic nature, occurs in the
Paficatantra, the Hitopadesa, the Sukasaptati, the Vikramacarita,
etc. and that was probably the basic form of all katha-works.

The last sentence of the Hu' MS, which belongs to the
Sivadasa version, states clearly that Sivadasa prepared a text
written in prose and in verse from a text written wholly in verse ;
therefore we find also in the Sivadasa version, among the text
written in prose, many remains of text written in verse. Sivadasa
probably used as the basis for his text the Brhatkathamafijari
of Ksemendra ; this is also evident from the fact that four
of the last five stanzas of the Sivadasa version (viz. 25. 2, 3, 4
and 5) were borrowed verbatim from the Brhatkathamafijari of
Ksemendra (9.2, 1217 to 1222).

G. The six versions of the Vetalapaficavimsatikia contain
the same material. The correspondence of the tales included
in the Bhavisya-Purana version and in other versions of the
Vetalapaficavim$atika is given in the following table ; it does not
contain the Vallabhadeva version, since this version was never
edited before, but two additional texts of the Jambhaladatta
version are added, viz. the Nepali recension of the Jambhaladatta
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version, based on one MS and the Newari recension of the
Jambhaladatta version, as described by H. Jérgensen in ZDMG
75. 213-36.
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H. Since the Bhavigya-purana’s version of the Vetala-
paficavithsatika is written in verse, similarly as the Ksemendra’s
and Somadeva’s versions, we do not find any sententious stanzas
in this version, while we find many in the Sivadasa version; some
of the latter occur also in the Purana-s.

3. The primary aim of this study is to show which metrical
stanzas in the kath@-works occur also in the Pura@nass. It is not
intended to show in this study, with the exception mentioned
above,® any particular connection between the Purana-s and the
katha-works for the reasons explained,* but to list only the identical
stanzas (although not alwaysin the exactly the same wording)
and the similar stanzas in these two quite different types of
sources of Sanskrit literature. But here again an exception must
be noted; it refers evidently to the Brhaspati-samhita of the
Garuda-purana, since that Sammhita is a Subhasita-sargraha in
itself and whenever so-called Canakya’s stanzas were utilized in
katha-works (and these stanzas were the main source for the
kavya portions of the kathaliterature) they also occur in the Brhas-
pati-samhita of the Garuda-purana. Therefore a great number
of sententious stanzas identical in one of the Fkath@-works and
the Purana-s are found in the Brhatsamhita of the Garuda-purana
and consequently in the Canakya-raja-niti-Sastra version of
collections of Canakya’s maxims.

4, The kathd-works dealt with in this study are the
Paficatantra, the Hitopadesa, the Vikramacarita, the Vetala-
paﬁcavirhs'atiké and the Sukasaptati. With the exception of the
Hitopadesa, which is known to exist in one version only, and the
Vetalapaficavimsatika for which, for reasons of style, only the
Sivadasa version was taken info consideration, different versicns
of the other katha-works were consulted.

As far as the Paficatantra is concerned, the following
versions were taken into consideration; the Tantrakhyayika version
(PT, PTem, PTu, PT,° the Southern version (PS,PD, PX)®

3. See paragraph 2 above.
4, See paragraph 1 above.
5. See abbreviations in paragraph 6.

4



26 GYU—PURANA [Vol. VIL, No. 1

the Nepalese version (PN)®, the tewtus ormatior (PP)® and the
tewtus simplicior (Pts, PtsK, PM, PPY)%, branch of the Tantra-
khyayika version, and F. Edgerton’s “reconstructed”’ text of the
Paficatantra (PRE)® were consulted.®

For the Vikramacarita the Southern, the Metrical, the
Brief and the Jainistic recensions (VCsr, VCmr, VCbr, VCjr)®
were consulted and for the Sukasaptatl the teatus ornatior (Sto)®
and the fewtus simplicior (Sts, StsA, StsM)® as pubhshed by
R. Schmidt were consulted.

5. The results of this study are contained in the annex
which is divided into three parts. The first contains identical or
almost identical stanzaa in a Puraga and in at least one text of a
katha-work. The second part quotes stanzas which contain similar
thoughts in a Purapa and in at least one text of a katha-work.
The third part contains stanzas which were in a katha-work
attributed to a Purana but could not be identified as belonging
to a particular Purana text,

On the margin of the annex the appropriate Purana-s and
the place in which katha’s stanzas occur in the appropriate Purana
are mentioned ; then the pratika of the Purana-(or katha-) stanza is
quoted ; finally the annex contains up to five references :

( =) references to the katha-stanza(s) which also occur(s)
in the Purana-text ;

(#1 ) references to primary sources which are the same,
with, or similar to ( g° ) the Purana-or katha-stanza ;

( g ) references to secondary sources which are the same
with, or similar to ( go ) the Purana- or katha-stanza;

(€) references to sources in “Greater India” in which the

Purana- o1 katha-stanza also occur ; and

( 8) references to studies in which the particular stanza
was dealt with,

6. See L. Sternbach, The kgupa Portions in the katha Literature ; there
the different versions of the Paficatantra are discussed in greater detail,
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6. The analysis of this annex shows that one hundred sixty-
two different stanzas of the katha-literature are found in the
Purana-s. The distribution of these stanzas are as follows :
P(aficatantra) 28 stanzas ; P. and H(itopadesa) 33 stanzas ; P. and
Vet(alapaficavimsatika) 4 stanzas; P. and Vi(kramacarita) 2
stanzas ; P and Suk(asa,ptati) 3 stanzas ; P., H. and Vet. 2 stanzas;
P., H. and Vi. 4 stanzas ; P., H. and Suk. 2 stanzas ; P., Vet. and Vi.
| stanza; P., Vet. and Suk. 1 stanza ; P. H,, Vi. and Vet. 2 stanzas ;
P., H., Vi. and Suk. 3 stanzas ; P., H., Vi., Vet. and Suk. 2 stanzas ;
H. 38 stanzas ; H. and Vi. 2 stanzas ; H. and Vet. 2 stanzas ; H.
and Suk. 1 stanza ; H., Vet. and Suk. 1 stanza ; Vet. 9 stanzas ;
Vet. and Vi. 3 stanzas ; Vi. 3 stanzas ; Vi. and Suk. 3 stanzas ;
and Suk. 3 stanzas.

The abbreviations used in the Annex are as follows :

ABayA Abhandlungen der Bayerischen Akademic der
Wissenscehaften, Phil. K.

ABORI Annals of the Bhandarkar Oriental Research
Institute..

AKM Abhandlungen fiir die Kunde des Morgenlandes.

Alk Alarkarakaustubha of Visvedvara Pandit. KM. 66.

Any Anyoktimultavalz. KM, 88.

AOS American Oriental Socicty

AP Alasakaramuktavali by Parvatiya 811 Vidvedvara
Pandeya. Kasi Skt. Series 54.

BhS$ Satakatmy&di-sﬁblzﬁgitasamgmlza Bhartrhari. ed.

by D. D. Kosambi, (Sifighi Jaina Grantha-
mala 23). Bombay 1948,

BORI Bhandarkar Oriental Research Institute, Poona.
BS T'he Budhabhisana of King Sambhu ed. by H. D.
Velankar, BORI, 1928.
CKr O. Kressler, ‘Stimmen indicher Lebensklugheit’,
Indica 4, Leipzig, 1907.
CL(=CLy) Laghucanakya version, reconstructed. (See Cr.)
CLS CL ; Sodata-Capakya, Bhavanadasa-krta-Hindi-

vyakhya-sahita, ed. by Sridhara Siva Lal,
Jiana-Sagara Press, Bombay, Samvat 1932,
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CM

CN(=CNr)

CNB

CNG

CNHU
CNI I
CNI II

CNL
CNM
CNMN
CNN
CNP I
CNP II

CNPh
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Capkya, Recension de cinq recueils de stances
morales (Canakya-nitiSataka, Canakya-
nitisastra, Laghu-capakya-raja-nitiéastra,
Vrddha-canakya-raja-niti§astra, Canakya-
sloka), par E. Monseur, Paris, 1887.

Canakya-nitisastra  version,  reconstructed.
(See Cr.)

CN ; Brhat Canakya-glokak. Sri Arjuna Maha-
rananka dvara Utkala Padyanubadita
o prathamabara prakasita...Utkal Press,
Calcutta, 1919.

CN; ‘The Recension of Canakya used by
Galanos for his ‘Ekdiadopdv momrdv’, by
G. M. Bolling in Studics in Honor of Maurice
Bloomfield, New Haven, 1920,

CN ; MS H. 250 in Harvard University Library,
Cambridge, Mass.

CN ; MS 1518a (Eggeling 3990) in India Office
Library, London.

CN; MS Keith 7204 (Tagore 40b) in India

Office Library, London.

CN ; MS A. 447 in Universititsbibliothek, Karl-
Marx Universitit, Leipzig.

CN ; Rajanitau Canikyamimi-viracitam, no place ;
no date.

CN ; Niatisara Canikyamuni-krtam  (aséel).
Allahabad, 1880.

CN ; E. Bartoli, ‘Un secondo codice fiorentino
inedito di Canakya’. (See CLB, first part.)

CN ; MS 17072-3 (A) in Universit¢ de Paris,
Institut de Civilisation Indienne.

CN ; MS 17072-1 (B) in Université¢ de Paris,
Institut de Civilisation Indienne.

CN ; MS 1566 in University of Pennsylvania
Library, Philadelphia, Pa.
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Gl

CNPN

CNS

CNSC

CNSK

CNSL

CNSI

CNST

Cn'T
CNT IV
CNTC

CNW

CnT I
CnT II
Co'l 111
CnT V
CnT VI
CnT VII

CN ; MS Sanskrit 684 (Cabaton 684) in the
Bibliothéque Nationale, Paris.

CN ; Canakya-flokah, ed. by  Sriramaéastri
Bhattacaryya, Ghose Press, Calcutta, 1319
(1912-3).

CN ; Capakya-iloka-samgraha, with a Hindi trans.,
pub. by Taraprasanna Mrityunjay, 1st ed.,
Calcutta, 1915,

CN ; Canakya-Sloka, with trans. into Bengali.
New Sanskrit Press, Calcutta, 1887.

CN ; Astottarasata-Canalkya-slokah, ed. by Anil-
candra Datta with a Bengali trans,
Laksmi Printing Works, Calcutta. 1322
(1915).

CN ; Canakya-sloka-samgrahah, compiled and
trans. into Hindi by Narayanacandra
Cattopadhyaya, Rudra Printing Press,
Calcutta. 1918.

CN ; Cankya Satakam, with a Bengali trans. by
Rajakumara Cakravartti Svarpa Press,
Dacca-Calcutta, 1319 (1912).

etc. See below.

CN ; MS No. 5119, as quoted in CKr as TjD.

CN ; Sa-ttka-Canakya-gloka-satakam, ed. by Isvara-
candra Sarma Sastri, Calcutta, 1857
(1935).

CN; A. Weber, <Uber 100 Spriiche des
Canakya’, Monatsberichte der kin. Preuss.
Alkademic der Wissenschaften au Berlin,
Berlin, 1865, pp. 400-31.

Note-book MSS. (Cf. Cr, p. xii.)

CnT; MS No. 5031, as quoted in CKr as TjA.

CnTj; MS No. 5117, as quoted in CKr as TjB,

CnT ; MS No. 5118, as quoted in CKr as TjC.

CnT ; MS No. 5120, as quoted in CKr as TjE.

CnT ; MS No. 5121, as quoted in CKr as TjF.

CnT ; MS No. 5122, as quoted in CKr as TjG.
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CPS

Cr

CR(=CRy)

CRB

CRBh1I

CRBh II
CRC

CRCa I

CRCa II

CRP
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Vrddha-Capakya, Canakya-pranita, ed. by Pt.
SrT Rama Sastri, Calcutta, 1777.

Canakya-Niti  Text-Tradition (Canakya-Niti
Sﬁkhﬁ-Sampradiya) in two volumes—uvol. I,
part 1: the Vrddha-Canakya, textus ornatior
(CVi), the Vrddha-Canakya, tewtus simplicior
(Cvr), the Canakya-niti-$astra (CNr), and
the Canakya-sara-samgraha (CSr) versions :
vol. I, part 2 : the Laghu-Canakya (CLr)
and  the Camakya-r3janiti-éastra (CSr)
versions; vol. II : the Ur-text. Six versions
of Canakya’s collections of maxims recons-
tructed and critically edited for the first
time, with introductions and variants from
original manuscripts, all available printed
editions and other materials by Dr, Ludwik
Sternbach. Vishveshvaranand Vedic Re-
search Institute, Hoshiarpur (Pb., India),
1963. (Vishveshvaranand Indological Series,
vols. 27, 28 and 29.)

Canakya-—raja-niti-§astra version, reconstructed,
(See Cr.)

CR ; MS Sansk. fo. 15 in Bodleian Library,
Ozxford.

CR ; MS 347 of 1892-5 in BORI Collection,

CR ; MS 348 of 1892-5 in BORI Collection.

CR ; Capakya-rajaniti-Sastram, ed. by Pt. Iévara
Chandra Sastri, Calcutta, 1919. (Calcutta
Oriental Series, No. 2.)

CR; MS Add. 2525 in University Library,
Cambridge.

CR; MS Add. 1040 in University Library,
Cambridge.

CR; MS 1559 in Library of Pennsylvania
University, Philadephia, Pa.



——y -

-
B s I —————8)
v

T——

Jan, 1965] THE KATHZ LITERATURE AND THE PURANAS 31

CRT

C5(=CSr)
CV(=CVr)
Cv(=Cwr)

CvA
CvH

Cvl
CvL I

GvEIT

CvS
CvTb

Damp

DhN(P)

GVS

HC

HH

CR ; ‘Canakyar@janitisastram’, ed. by Suniti-
kumar Pathak, Tibetan and Sanskrit, Vidva-
Bharati Annals, vol. 8, Santiniketan, 1958.

Canakya-sara-samgraha-version, reconstructed.
(See Cr.)

Vrddha Canakya, tewtus ornatior version re-
constructed, (See Cr.)

Vrddha Canakya, textus simplicior version,

. reconstructed. (See Cr.) :

Cv ; Raja-nzti, Canakya-muni-viracita, Agra, 1920.

Cv ; MS H. 250 in Harvard University Library
Cambridge, Mass.

Cv ; MS 2411 in India Office Library, London.

Cv; MS A. 445 in Universititsbibliothek, Karl-
Marx Universitit, Leipzig.

Cv ; MS A. 446 in Universititsbibliothek, Karl-
Marx Universitit, Leipzig.

Cv ; Sodasa-Capakya. See CLS.

Cv; MS or. fo. 1037 in Universititsbibliothek,
Tiibingen.

Dasispatifiksanamaka. Sri Nilaratnagarmakartrka,
1840.

The Dhammaniti in Aneient Proverbs and Mazims
JSrom Burmes Sources; or The Niti Literature
of Burma by J. Gray, London, Triibner
& Co., 1886, (Pali)

L. Sternbach, Gamika-vrtta-sarmgrahah, or Tewts
on Courtesans in Classical Sanskrit. Vishve-
shvaranand Indological Series, 4, Hoshiar-

pur, 1953,

HitopadeSa. Also See American Oriental Series,
44. Annex I.

Hitepadeda, or salutary instruction in the original
Sanskrit, ed. by H. T. Colebrooke, Seram-
pore, 1804.

The Hitopadesa in the Sanskrit language, Library,
East-India House, London, 1810.
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HJ

HK

HM

HN
HOS
HP

ElS

11]
1S

JAOS

IS
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Hitopadesa, the Sanskrit text with a grammati-
cal analysis alphabetically arranged by
F.Johnson, 2nd ed., Hartford-London, 1864.

The Hitopadeda of Narayana, ed. with a Sanskrit
commentary and notes in English by
M. R. Kale, 5th ed., Bombay, 1924.

The First Book of the Hitopadeda and The Second,
Third and Fourth Books of the Hitopadesa,
Sanskrit text, ed. by Max Miiller,
London, 1865.

Narayana, Hitopadesa, nach der nepalischen
Handschrift N mneu herausgegeben von
Heinrich Blatt, Berlin, 1930.

Harvard OrientaliSeries, Cambridge, Mass.

Hitopadesa, by Narayana, ed. by Peter Peterson,
BSS 33, Bombay, 1887.

Hitopadesas, id est Institutio Salutaris. Textum
codd. mss. collatis recensuerunt, inter-
pretationem latinam et annotationes criti-
cas adiecerunt Augustus Guilelmus a
Schlegel et Christianus Lassen. Pars. 1:
textum sanscritum tenens, 1829. Pars II :
commentarium criticum tenens. Bonnae
ad Rhenum, 1831, typis regiis. Prostat
apud Eduardum, Weber, bibliopolam
Bonnensem:.

Indo-Iranian Journal, ‘s-Gravenhage.

Indische Spriche, Sanskrit und Deutsch heraus-
gegeben von O. DBohtlingk.  Zweite
vermehrte u. verbesserte Ausgabe, I-III,
St. Petersburg, 1870-3.

Journal of the American Oriental Society.

The Suktimuktavalz of Bhagadatta Jalhana, ed.
by Embar Krishnamacharya, GOS 82,
1938. Also MS BORI 1424 of 1887-91,
an anonymous Jaina Subhasitavalz, dated
Sarhvat 1673, as quoted in BhS.



e i —————— S——

R —

Jan., 1965]

JSAIL

KM
KSG

KSH

Kt
LN(@P)

MK

NKy(B)

NM(T)

NS(O])
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L. Sternbach, Juridical — Studies in Ancient
Indian Law.

22. The Hitopadesa and the Smrtis. History
of the Young Wife and the 0ld Husband,
In P. K. Gode Commemoration Volume
Poona, 1960, pp. 396-425.

24. Canakya’s Aphorisms in the Hitopadesa
(I-IV). AOS Reprint Series, 28.

30. Mahabharat Verses in  Canakya’s
Compendia. In JAOS 83. 30-67.

Kavyamala, published by NSP, Bombay.

Kavyasamgrahah, Paficasaptati-samskrta-kavya-
tmakah ed. by Jivananda Vidyasagara,
3rd ed., Calcutta, Sarasvati Press, 1888.

Kavyasangraha, A Sanskrit anthology, being a
collection of the best smaller poems in
the Sanskrit language, by Dr. J. Haeberlin,
Calcutta, 1847.

Katharpava, as quoted in IS.

The Lokaniti in Ancient Proverbs and Maxims
Sfrom Burmese Sources. See DhN(P). Also
in JASB 47, part I, Calcutta, 1878,
pp- 239 sqq.

The Madhavanala-katha, ed. by P. E. Pavolini,
IX Congress of Orientalists, London, I,
pp. 430-56. Also published by H. Schahl,
Halle c.d. S. 1914.

Niti Kyan, ‘Translation of Burmese version of
the Niti Kyan, a Code of Ethics in Pali’
(Burmese), JRAS 17, 1860, pp. 252 sqq.

‘Nitisastra of Mastiraksa, Tibetan and Sanskrit’,
ed. by Sunitikumar Pathak, Vigva Bharati
Annals, vol.10, Santiniketan, 1961 (Tibetan)'

Natisastra: Oud-Javaansche tekst met vertaling,
ed. by R.Ng. Dr. Poerbatjarka, Biblic-
theca Javanica 4, Bandoeng, 1933, (Old
Javanese).
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P (or Pafic)
Pad

PD

PM

PN

PP

PPY

Pras

PRE

BS

BT
PTem }
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Podicatantra.

Padyaracana of Laksmana Sastri Ankolakara,
KM 89.

‘The Paficatantra of Durgasimha’, by A.
Venkatasubbiah, Zeitschrift fiir Indologie
w. Iranistik, 6. 255 sqq.

‘Eine vierte Jaina-Recension des Paficatantra’,
(Meghavijaya) von J. Hertel, ZDMG 57,
pp. 639 sqq.

Paiicatantra, Nepali text, as quoted in PRE I,
pp. 192-258 and PT I, pp. 117-35; PS,
pp. 100-26.

The Pasicatantra, in the recension called Pasca-
khyanaka of the Jaina monk Purnabhadra,
ed. by J. Hertel, HOS 11-2, 1908-12.

Yasodhara’s Paticakhyana. MSs 424 of 1879-80
and 289 of 1882-3. Deccan College, Poona.

Prasatgabharanam,  of  Srimatkavikulatilaka,
Gopal Narayan and Co., Bombay, (no date).

The Pagicatantra, 1-V, the text in its oldest form,
ed. by F. Edgerton, Poona, 1930. Also:
The Patichatantra Reconstructed, by F.
Edgerton, 2 vols, AOS 2-3, 1924.

‘Das sudliche Paficatantra: Sanskrit text der
Recension B mit den Lesarten der besten
HSS. der Recension o', herausg. von J.
Hertel, Abh. d. phil-hist. Klasse d. kon.
sachs. Gres. d. Wiss, XXIV. 5. Leipzig. 1906.

‘Uber das Tantrakhyayika, die Kasmirische
Rezension des Paficatantra mit dem Texte
der HS. Decc. Coll. VIII. 145, herausg.
von. J. Hertel, Abh. d. phil.-hist. Kilasse d.
kom., sachs. Ges. d. Wiss., XXI1I. 5, Leipzig,
1904. Also The Pasicatantra, (PTem) the
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Pts

PtsK

i
B

PX

RA
R]
RN(P)

Ru

Sar

ShD(T)

Kashmirian Recension entitled Zantra-
khyayika (editio minor) by J. Hertel, HOS
14, 1915. Also Tantrakhyayika, die ilteste
Fassung des Paficatantra aus dem Sanskrit
Ubersetzt von J. Hertel, I-II, Leipzig u.
Berlin, 1909.

Pancatantra (textus simplicior), ed. with notes by
F. Kielhorn (I) and G. Buthler (II-V), BSS
1, 3, and 4, 1891-6.

Puntschatantrum, sive quinquepartitum de moribus
exponens. Edidit Io. Godofr. Ludov,
Kosegarten, Bonnae ad Rhenum, 1848.

Tantropakhyanam, ed by K. Simbadiva Sastri.
Trivandrum Skt, Ser. 132.

J. Hertel, Hine aweite Beoension des Tantrakhya-
yika. ZDMG 59. 1-30.

J. Hertel, Uber einen sadlichen teztus amplior des
Paticatantra, ZDMG 60. 769-781 and 61.
18-72. |

Rasaratnapradipika of Allaraja, Ed. by R. N.
Dandekar. Bharatiya Vidya Series, 8.

Rasikajivana of Gadadhara Bhatta, Calcutta,
1944,

The Rajaniti in Anecient Proverbs and Mawima
Srom Burmese Sourees. See DhN (P).

W. Ruben, Das Paicatantra und seine Morallehre.
Deutsche Akademie der Wissenschaften zu
Berlin. Institut fur Orientforschung., Ver-
sffentlichung Nr. 44. Akademie Verlag,
Berlin, 1959.

Sarasvati-kapthabharane in  Aufrecht’s Auswahl
von unedirten Strophen verschiedener Dichter,
ZDMG 25. Also KM 94.

She-rah Dong-bw or Prajnya Danda by Li-Thub
(Nagarjuna), ed. and trans. by W. L,
Campbell, Calcutta, 1919 (Tibetan).
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SKDr
Skm
SkV
S1t(O])
SN(P)

sp

SR

SRHt

SRK

SRN(T)

Sskr

SS(0J)

Sto
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Sabdakal padruma, 1-V, 1821-44.

Suduktikarpamyta of Sridharadasa, Punjab Or.
Ser, 15, Lahore, 1933.

Subhasitaratnakosa by  Vidyakara, ed. by
D. D. Kosambi and V. V. Gokhale, HOS
42, 1957.

Slolcﬁntam, an old Javanese didactic text, ed.
by Sharada Rani, Dvipantarapitaka,
Satapitaka Series 2, International Academy
of Indian Culture, Delhi, 1957.

The Suttavaddhananiti in Ancient Proverbs and
Mazims from Burmese Sources. See DhN(P).

The Paddhati of Sariigadhara, a Sanskrit antho-
logy, ed. by Peter Peterson, vol. I, BSS 37,
1888.

Subhasitaratna-bhandagaram, enlarged 8th ed.,
NSP, Bombay, 1952.

Stuktiratnah@re of Surya, ed. by K. Sambadiva
Sastri, Trivandrum Sanskrit Series 141,
Trivandrum, 1938.

Subhasitaratnakara, a collection of witty and
epigrammatic sayings in Sanskrit, compiled
and ed. by Krgna Sastri Bhatavadekar,
Bombay, 1872.

‘Sa-skya legs-bcad. Subhasita-ratna-nidhi’,
W. L. Campbell, Ost-Asiatische Zeitung,
Neue Folge 2 of 1925, pp. 31-63, 159-185,
(Tibetan and Mongolian).

Samskrta-pathopakaraka, Calcutta, Saka 1761,
as quoted in IS,

Sarasamuccaya in Satapitaka Series 24, ed. by
Dr. Raghu Vira, New Delhi, 1962,
(Old Javanese).

‘Der Textus ornatior der Sukasaptati’, von
Richard Schmidt, ABayA 21, Abth. 2,
1898-9,
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StsA

StsM

StsP }
StsPet

SuB

Subh
Suk
SuM

TK(©])

b e

Vyas(C)

VC(VCsr
VCmr
VCbr
VCijr)
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‘Die éukasaptati, textus simplicior’, von Richard
Schmidt, AKM 10.1, Leipzig, 1893.

Der tewtus simplicior der Sukasaptati in der

Handsehrift A, ed. by

ZDMG 24. 515-547 and

Recension  der
R. Schmidt.
55. 1-44.

Dic  Marath:  Ubersetaung  der Sukasaptati :
Maratht  und  Deutsch, 1897,
AKM X. 4.,

Sts ; Petersburg MS (Asiatic Museum, No. 74)
partly published in Ch. Lassen’s Anthologia
Sanseritica. 2nd ed. Bonne ad Rhenum,
1868, pp. 32-38.

Syisiktavali, Codice Indiano, edito dal Dre. E,
E. Bartoli, Napoli, 1911.

Subhasitarpava, as quoted in IS.

Sukasaptati

Subhasitamuktavalz, ed. by R. N. Dandekar,
University of Poona, 1962.

Tantri-Kamandaka, Een Oudjavaansche Pafija-

Leipzig,

tantra-Bewerking, door Dr. C. Hooykaas,
Bibliotheca Javanica 2, Bandoeng, 1931,
(Old Javanese).

M. W. Carr, A Collection of Telugu Proverbs

translated, illustrated and explained
together with some Sanskrit Proverbs
printed in Devanagari and Telugu

characters, Madras, 1868.

Vyasakaraya’ in Sanskrittente aus Ceylon herausg.
von Heinz Bechert, I Teil, Minchner
Studien zur S prachwissenschaft, Beiheft
D. Minchen, 1962.

Vikrama’s Adventures, or The Thirty-two Tales of
the Throne, in four recensions : Southern
(VCar.) Metrical (VCmr.), Brief (VCbr.),
Jainistic (VCjr.), ed. by Franklin Edgerton,
2 vols., HOS 26, and 27, 1926.
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‘Die Vetalapaficavimsatika in den Recensionen
des Sivadasa...’, ed. by Heinrich Uhle,
AKM 8.1. Also see footnote 2 above.

‘Padyatarangini of Vrajanatha,” Pratika-s from
the study of N. A. Gore, in Poona Orientalist,
Vol. II, pp. 45-56.

The Subhasitavalz of Vallabhadeva, Ed. by
P. Peterson, BSS 31.

Zeitschrift der Deutschen Morgenlindischen Gesell-
schaft.

& =, = CL
far. = VO
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usg. = SKDr
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g.=Suk.
@&, = Sskr
|g. = Skm
Y, = Sar

g. = Subh

g. L. =8RK
g T #.=SkV
g. T 9. =SR
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g §.=8uM
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ANNEX
Stanzas identical in a Purana and Katha-text

afia-gan
RUER S I (E0 O (=) uzmasa (PP I 141 &
395, Pts I 18. & 405,
PtsK 1198 & 453, PD
309.133) ; faarqem 1l
111; (g° faspa=fia [VCsr
26.1 (p- 327a), 11]
(=T) |EIAIRT 2985 (g° Ara-
qAATE 5 ¢§, ARG {.ws-
?).
(3) AT 998§, AT ¢y,
%o, 1S 930.
TEe-g U |
geoads wuRA R awge (W) Ja@ 2.40% 12.8)° @°
gzgda«= (PD 302.16]).
(=) =L (CNW 100),
(3) U= 4.R3, IS 1306.
(]) JSAIL 24.143-4,
9.005.RR €T AT (AW (1) gHaat (Sto 52.1).
(1) =LA 2.]Y, AL e,
.41, w3, 9. (CNL
1170, CNG 17, Cnl II
16,6, CoT 1L 7b 2, CnT
V 56, CoT VII 151),
CPS 8.22. (g° Tt 9.3,
1.4l RER, AL 2.3%),

(3) g-(-x"‘ QQQ'({’ 50{0 22\9.?,
IS. 5445.
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(#) TK(0J)13, NS'(0J) 5.5,

Q.q05.RY gl WAl wé fire (=) fEwda IT 120.

(A1) A LYo, ATALT. .48,
gAan L4, ALAL 8L
(CnT II1.6, CoT III
1.6, CnT VI 6, CnT V
5), CPS 19.50.

(3) LAM (44299, g 3R
43, ol RRIRE, 7.4, A4,
IS 2891.
2.005.2% @ gemEET wo (=) fadrayy IIL 24 (3 HS
ad p. 85, line 11).

(1) ALY RLLATALT. (¥.R0,
.40 §.Q9, F4L %00,
i “B”, (CnT II 94,
CnT III 6.12, CoT VI
102,CnT V 42, Cn'T 124),
CPS 294.13, W, 4%

(5) WA, w3y, IS 2621.

) TK(0J) 43, LN(P) 42,
DhN(P) 408, NKy(B)
59, Vyas(C) 64.

(8) JSAIL 24.55.

1.20%.¢ Y g4 T (H) wmaA (Pts. L. 356 &
I11. 86), femagar 2.3,
faspaafia (VOsr 12,1,
VCijr 2¢,1), gwaafa (Sto
3%1. 12-3), Jarm® 9R 15,
qY. ¢o8§.

(=) =t R.Q, = AL g %S,
7. 9. L&, =1 dL R,
HEIAIT  ¢.8&0, @ ¥
%,39.95, AFIIRAE .
4¢3 ( aarafuramion v3).
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(3) GT.9128§2.3%s, Afa=g,
gafa $93.2-3, YSAI-
TATE 32.2§-9, IS 958,

(2) NM(T) 3.5.

(8) Cf. JSAIL 24, 23-4;
97, 948-50 ; 30, 56.

9.90%.8 TqHAELAT qI (=) 9za=a (PP L 77), f&ar-
939 2.%0,

(=) =, RE, T s, ST

Al. 30 (CnT IL 1, CnT

IIL 1,18, CaT VI 14),

CPS 41.44. |

(3) 9. 9983, G AT 4w,
3%, IS 2264,

(2) LN(P)159, DhN(P) 83,
NKy(B) 182.

(3) Cf. JSAIL 24.44.

9.008.5 ARG 3 NI (1) BRI L.
: (=n) 4. .98, CPS 9.4,

(3) . ARY, @ Ro31 T
R3W.YR, AT, 183,884,
Feg-arEn, IS 954.

(3) Cf. JSAIL 24.98,

0.00%.% F&f FIHS @A () wmaeA (PtsK IL 109).
(ar) =rar. .94, |ral, (CNP

IT 23), CPS 31.19, wg,

WY3, A ¥, AAITF &,

(3) LY. L4¥3, GITAL ua.

2023, i< (%3, . 45,
IS 6246.
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9.90%.00 GSAAATIINA (e1) gzaea (PS 1. 26), f&ar-
EEE RN
(1) =ra. R.2&, ALALG. §.98,
7.4 §.9, .4 39 (CnT
11 8.5, CnT III 6.1,
CnT VI 91), CPS 172.
105.
(3) gT.r1. ¥4.Re IS 5860.
(£) LN(P) 78, DhN(P) 98,
NKy(B)108, NM(T) 8.7.
2.20%,%R s gfaraa (o) g=mas (PP 4. 61, Pts
4.109 & 114, PtsK 4.74
& 80, PM 4.68; [of,
PD 302. 37, P8 1. 26]).

(=) FLA. .45, TAT 9,9, L.
al. .8, 9l (CNP I 6,
CNG 24, CNI I 256,
CNT IV 5, CNMS5,
CNMN 5, CnT 1I 7. 3,
CnT 1II 7 b11), CPS
38, 35. (o U. R.4E,
LA &% T.ALER,
ALY, AT 3.08%.9
T 5R,Y5-8; AT, §43,
FEI )

(3) G 4¢,RYS,1S 1174,
2.20%,23 7% 9% & A1 wraq (=) wma«a (PT 1. 28, PTem
I. 25, PS I, 25, PN IIL
99, PP 1. 53, Pts 1. 63,
PtsK L. 78, PRE I. 29,
PD 299. 1), fEaaRw
IT, 51 (ge @mafeamTT
0.80,38).
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(=) =[La. LR, AL &3,
At (CNPh 10, CNI I
255, CNG 25, ONI II
60, CnT II 8,7, CnT
1116,3,Cn'L VI93,Cnl
V 71), CPS 34. 27,

(3 g% Al 8. Y,
q. 289, 39, §. §. R334
9.d. &.§, IS 5393.

(3) Ru 27, JSAIL 24.42.

0.9-%.2% A ¥ af@mi 9 (%) wmas= (PP L 52, PM
I.41,PTul45), Eaagw
2.9¢ famaafta(VCOsr V1L
82 VCijr VIL 1), gaﬁaafa
(Sts 20.9-10).

(=) STARRL. LA .94,
g.4ar. .48, 14l 3.95,
=t ¢ (CnT II 2. 5,
CnT IIT !.17,CnT VI
18), CPS 23.61.

(3) AT 4R, g B 3.
¥s, o 13405 T 1344,
|.33.45, I559d, SORgA
%.933, 9. .3, IS 3214,

@) TK (0J) 16 & 76, NS
(0J) 18. 2, Slt (0J) 23,
DhN (P)239, SN (P)52,
NM (T) 5. 9,

(3) JSAIL 24. 72.

' RELEL el Aad (=) RAIW 435, JqE LRE
(@ Intr 95 [6, v. 11],
N, PX I.26), gwaafq
(Sts 40, 10-1 & 63. 7-8),
Heo &R,
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(=) =LA RRR, F@ALG. v,
.40, 4.98, A4 3 (CnT
II, 7. i1, CnT III 5. 11,
CnT VI 85, CnT V 22),
CPS 179. 11.

(2) T9. W45, LT (43
&, § 13%.85, g. &%,
1S 583.

(£) LN(P) 28, DhN(P) 52.

(8) JAOS 55.- 75, JSATL
24. 130.
9,908 {5 Fsulex 7 afgar (=) gmasm (PT 1,90, Plem
I. 82, PS 1. 79, PN II.
58, PP 1.109, Pts 1146,
PtsK 1. 162, PRE 1.
89), fadaga 4R, -
wai@ (VCsr VI.15),
gwaafs (Sts 22.31) (g°
FATAGEN 20.§0, {3R).

(=) T4 R, LAY 18.8,
CPS 237,16, Fetd 2.

(3) W9, 438, A 3Ywo,
LAl 950048, @3, 4.
3§, R, @F 0.3, @ &,
IS 1942.

(8) Ru 57, JSAIL 24. 18,
1.00%. ko ARARY A @e () feQuRy 2.908, gwanfy
(Sto 4.1).

(3M) A R}, AALG s,
Z.Al. .8, 94l 34 (CnT
IT 1.8, CnT III 1.8, OnT
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VI 8, CnT V 7), OPS
20 53.

(3) LM 4ass, L. R_Y,
30, wsg-ufatwdd, wws.
Y, IS 5352,

&) LN(P) 114 (& 158),
DhN(P) 179, NKy(B)
142, SRN(T)342.

(g) JSAIL 24.13.

9.20%. 5 Faaqa Aserat  (o1) gHEAlT (Sto 35.1) Sts 22.
I Sts Pet MS 32b).

(=) |ALA. .39, ALALE. 1§08,

1. . (CNG 181, ONT

IV 198), CPS 310.10,
HETART 4.35, W§-wy,

(3) LA 39385, IS 128,
() 88 (0J) 272.
2.90%, 3R SIMIATRNGN FA () qa1@ 8.
(ST) =L Yo, ALALE. .98,
TAT LR, AL L8R,
AL 2% (CnT II 2.2,
Cn'E TIT 4 Ca'l -V
15), CPS 21,56,
(3) T 3445, . %¢
¥, 8 %%, § § %Y,
IS 2405.
(§) LN(P) 82, DhN (P) 252,
NKy(B) 112.
9.¢0%.33 &l (HEW)
FUE A (1) fEaRE 905 F Bue.
(=) =LY 8L, ALALE. UL,
Z.91. 285, AL 9§
(CnT II 2.8, CnT III
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2.90%.39 @A (g&d) &y
T

9.90%.35 I WA GHWo

[Vol. VIL, No. 1

1.20, CnT VI 21), CPS
23.63, wmUA ¢.9¥,%&
(g 2.4%,28R, FFATIGUN
Qeg— ).

(3) GLAL 18.8R (g° 3¥a.
&), u.8e4.%, TP 59),
IS 1082 (g° 7204).

(£) LN (P) 161, DhN (P)
164, NKy (B) 206, ShD
(T) 182, N§ (0J) 13.8.

(3) JSAIL 24.68-9.

(&) fedvaesr (HS 1,110, HH
24,189, HC 33.10-1,HK
1116, HP 187). (g°
Jar@” 38, fawasfa
VOsr II. 13 [p. 259 b]).

(em) a8y (g0 =rAL
[ONII 159,CnT II 23.

9, CnT III 57.8], Aas.
agvid, Calcutta ed.
3900, 9ZUA 2.98,99).

(3) I8 7135 (g° g.a.4r. 3uQ.
go).

(3) JSAIL 24.80; 22.24.
(e1) 9za=a (PtsK 1. 227).

(=) I . g (T RBY),
CPS 42.46.

(@) IS 3309.

() LN (P) 104, NKy (B)
130.
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AR FEEl (o) g=aea (PP L 106, Pts
L 187, PtsK 1. 153),

feataya 2.9¢%, frpaalta
(VCsr VI 10), #@rd. L4&.

(@) AU RYs, LAl 9.5
aral. (CNF 41, CNII
172, CNT IV 12, CNP
113, CNMN 12, CNM
12), CPS 377,12, @gr-
HT D\‘Q({’\g ) 2%'35,
W, 9@ .88, R}, WG,
kg,

(3) WA, 2¥&¢, GLAL 248,
go, G 95, G- R, T T
Q.¢R, IS 3547.

() S8 (0J) 431,

(3) JSAIL 24,78 ; 30.67.

aammaama (o) fGAeIw e
(=11) =T W 4.8, CPS 9. 26.

(2) @ T s, G. T 9L L.
3, IS 3283.

(3) JSAIL 24.73.
X qraary 7 uska (o) Far@ R%43, Fewasia

(VCsr 9.1).
(=) (g =1 W 4ue, CPS
45.54).
(3) @ 9. 3W3E, G LY
IS 5550,
SIgEACE afvgar () wEaes (PT L. 16, PTem
( sAifiarsd: @) L 13,PSI, 19, PN II

14 & IIL 6, PPL 20,
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2.990.9 AV yarfr qfes®

2.8%0%  fggEwer A

Pts I. 43, PtsK I, 49,
PRE I. 18, PD 300.9,
PM T 21), feataar .85,
fsafa (VOjr 22.5, 1
[p. 812]), Faw@” ., -
qgfa(Sto 19.1, Sts 11.3).

(ar) =1 . R.§o, AT A (CNP
IT 30, CNIT 16), CPS
46.57, 3. ¥Re.

(3) . 9. 00, . T. 4T L9y,
’%%, BT 33, . 3w.3§,

§° { E-?Q, B %3,
1S 1236.

(2) Ru 2w, JSAIL 24.40.

(21) gma=a (PP II. 143, Pts
I. 137, PtsK IT 144,
PD 302, 41, PM 1T 55),
fegaraga ¢.Rw.

(em) |r. w. 3.¢, =1 . &
.23, 7. AN 2.98, I A
§¢, (CnTII2.4, Cn®T
III 1. 16, OnT VI 17),
CPS 22. 59, 19775, wafa-
qTq L3YL, WY

(3) @ .91 L§R. 3y,
18¥.¢o, @. W5, qg—
sifaEr, IS 5600.

(°1) "z@as=a (PP II 150, Pts
IT 147, PtsK II 154).
(g° fww=fta  [VCsr
112, VCm 5. 60-1,
VCijr 5. 5)),
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%9908 FLAT FaAS My

0.290.0% €AY gAIHSAT

(=) = . 3.9, 7. 91 5.9, | 1.

al. .55, 9r.4r. (CNP IL.
9, CNG 54, (g° 3%%)
CNF 106,CNPh 19, CNI
I1 78, CLS 3. 2), CPS
58. 2, AEMWET Y.L
. 4.35, §§-§9.

(3) & T WL 984 43§,

®)

g T IWR¢, . i
Y, IS 71.

NS (09) 1. 14, TK (0J)
17.

(=1) JqIA° w.2.
(em) =r. 3.4, A0ALTL.9%, 7.

|r1.2.¢4, 191§, 1AL
(CNPh 20, CNI I 154,
CNG 165, CnT II 2.6,
9 25.6, CnT III 1, 18,
CnT V 19, CoT VII
12), CPS 92. 60.

() IS 5982,
(£) TK (0J) 30.
(=1) wm@a= (PT 1. 85, PTem

I 31, PS L. 34, PP 1. 60,
Pts 1.72, PtsK T. 82,
PRE L. 35, PM L. 46),
FAYw e (go HS
¥.92).

(=) = 3.0, |14 (ONG

56), CPS 59.24.

(3) GARYY, LA 5.

¥&o, 9.d. ¢, IS 7221,
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¢.990.93 FHYUTATHEAT

9.970.98 FUYANETG AN

9,920,074 AR

[Vol. VIL, No. 1
(3) Ru 29, JSATL 24. 117.

(=) feaga .98
(CHRCIAEREN

CPS 59.26,
wg 3.

(3) Tr.9.REY, gAY .
wog, G-LHNW&.8.G. LYY,
g RE.R, GLANLRRY, T
183Y, THGMER, G305,
1S,1845.

&) ShD (T) 26.

(3) JSATL 24.37.

(=) gzga+a (PT L. 36, PI'em
L. 32, PS L. 85, PN IL
26, PP 1. 63, Pts 1. 75,
PtsK I, 85, PRE 1. 36)
fedaga Ruee. |

(=1r) |ATA.3.98.

(3) ga.s%, 93 ¥.28.8, L.
F.LE6R, GLAT, 26438,
g.32.3R, LWoRY, -
=r.eR.38, IS 1526,

(8) Ru 29, JSATL 24, 118,

(=) wema=a (PT L 40, PTem
1.36, PP 1, 328, PRE
I. 41, PM 1. 135),
AT R.35, AR 3.9,
fasaafta (VCsr 26.4),
gwaafa  (Sts  59.13),
age R

(=) =98, T4 |
A.(CNG 57, CNI 1. 222,
CNHU 18, CNT IV
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246, CnT V 45), CPS
V4. 59, gagym, giuaoe
9G.8R.

(3) GLHAM 18388, g. Rov,
IS 6029.

(8) Ru 82, JSAIL 24.135.

¢.9%0.4% *glaqearfy & (a1) wma™ (PI'L 31, PTem
L. 28, PS 1. 32, PN II.
24, PRE L. 31), Gy
&,
(=r) =1 3.3%, 9. RE.

(3) WA Ry, gA. 38§ ¥
YRe LAl w9, gl
9.8, g, 1R&., IS 1619,

(8) Ru <8, JSAIL 24.125.

e8] @FRE I Afast  (a) wmesm  (PT IL 29,

PTem II.29, PSII, 19,
PNI17,PPIL 21 =
IV. 13, Pts IL. 32 5 IV
14, PtsK 1133 5 IV 13,

PRE II 19), fadw
.Y,

() |- .84, =AL R,
CPS 62.33, wgmma <.
MR, =R (I, M) =
§R.2¥9, 30 (3, £).

(3) ga. ey, LAL 54
384, §. 144.3, IS 6656.

(3) LN(P) 85, NKy(B) 110%,
NM(T) 6.12.

(3) Ru 95, JSAIL 24.104.
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9.8¢0.R¢ SYHAILAA (1) (g° wg@a=a [PP IV 16,
(TFFRTEAA) Pts IV 18, PtsK IV 19,
PM 1V 13)).

(e1r) (F° 90 3.4§, FALARY,
.. e [ONT IV 13],
CPS 369.50).

(3) (@ TMA. {33, I
WR.3%8, @ g R33%,
IS 6374).
Q.990.38 afatw: A ST (o) AR 4.2

(e1) = “B”, |, 1.8,
Al .90, IA. 3%,
(CnT II 1.9, CnT III
1.9, CnT VI 9, CnT V
10). (@° =140 }.]R, CPS
20,55.

(3) T (&4, AL 243
3¥, IS 3861,

(8) LN(P) 113, DhN(P) 78,
NKy(B) 141.

(s) JSAIL 24.11.

0.992.3 geqregsy fafsedna () v@T= (PM L 82).
(ged ged Aifg) (3N) T 8.3, AL R,
CPS 84.2. (g° =
g.¥=4; CRT 4.6, g4I
§.43, NG 85), AgaRa
4.33,%9.
(3) gl  wEER, .
9¢qR, IS 4152,
() (DhN(P) 182, RN(P)
93, ShD(T) 8, SRN(T)
3923,
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92929 HITAT WIRY (%) wga=  (PT III 63,
PTem IIT 49, PS III
39, PN III, 32, PP I
390, Pts I 402, PtsK
I 450, PRE III 59,
PM I 173), f&@w3w
RER IR ERED

(=) stw. (CRCa IT 18),
Trag. .48, S 3
(CnT II 19.6, CnT III
52.1), CPS 296.19. (g°

g gigmag ¢%.34R).

(3) s@ad RQY, 5, GIAL
§uQ._14¥, G, R§.5, YT
w4, g 5, @ 43,
TP 383, IS 4805.

(£) DhN(P) 53, Vyas(C) 48.

(3) JSAIL 24.43.

9.29%.%%  geamuTeae o (%) wamas (PT I 52, PS
1131, PNI 28), Pts I
3, PtsK I 3, PRE II
31, PM I 3), fafaya
9.93y, fasswaf@ (VCsr
12.5), gwaqta (Sto Intr
39, Sto VI3, StsA VI 2,
StsM VI. 2), (go FRHRAT-
asd 1§.¥%R).

(=) =AU 2.4R, AAL. .94,
g4 §5, =rAL (CNP I
51, CNP II 76, CNI, I
67, CNG 238, CNT IV
50, CoT 1II 10.11, CnT
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IIT 7.21, CnT V 385,
CnT 119), CPS 172
103, wgraE@ 95, 4§,
AT §.53.34.

(8) 8AREGLAT §4.5,.
g.8.3, @8, IS 5409,

() LN(P)167, NKy(B)211,
NM(T) 6.7,SRN(T)49.

(8) Ru 102, JSATL 24. 16;
30.80.

0.9%8.8¢ w@wtfea fa=nfor 937 (1) wma=w (PT IL 54, PP
1I. 106, PRE II 33).

(1) |t w.g¥, =raLErn
48, 91, §R, =LHAL
(CnT I 44), CPS 307.2.

(5) @4 &%.90, GT. ¥8.94,
g.9. ¥.93, IS 2622,

(€) LN(P) 81, DhN(P) 75,
NKy(B) 111, NM(T)
6.8.

(3) Ru 103

§2RL waraglear gt (o) (3° e IL 69).
(Ffear: gear 1) (am) (§° =rar. [CRL u.q9),
|r4r, .93, A [CNI
I 267, CNG 79, =r.4r.

%.8]), AEART 4.3, §,
qaEm §.3, §).

® (g arw 238%,@ T 1.
R¥R.24Y, . 9833, IS
2646).

@ (g NS (03) 15, 3).
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9.09R.8Y gom: aftgdsw (1)
(e

()

)
(®)
2.902,09 GEAT gEEAREd  (4)

(a1m)

(®)

fedaya .89

4L U. 3.8, AN. 4T 3.3Y,
r.4Y. *3 (CnT IT 15,12,
OnT IIT 7.84, CoT V
126), CPS 858.1 (g
4r. @l %.3%, =L ALY,
g, 91 R5 ), 9d. Q.

. 9. 348, . T 44, @
T Al 4%.4, G RRYR, G-
q. Lo, WEH 44, IS
2850.

Vyas (C) 34.

JSAIL 24.61.

gga= (Pts T 248, PtsK
1. 218).

A . YR, =L AL
(CNPh 108, CNP II
197, CNI I 257, CNG
83, CNT IV 232, CnT
II 6. 12, CnT III 4. 19,
CnT VI 74, CnT VII
43), CPS 116. 23.

L 9. 2389, LML 8%
18, @ . 3.4, 9.T. &
948, 1S 2584.

() NM(T)6.16.

2.003.c EAT gFd TEAr ()
(=11)

®

fedraza 1. 9.
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(am) <. “Zv, CPS 368.47s

(3) GTAM1448.80, GIRELS,
IS 4693.

gERTAg
3.Rc,4  SA@ATE TAr sAro (o) W 3,3¢, fawa=fty
(VCsr 30.6).
(1) WFIUW, FMETE 4
(va.), g° 848 (T° FfgR,
sa1d, FIUF).
(3) =9 &og, IS 6329.
(8) JSAIL 23,11, 20 (faaws).
wfasag
RIEGAT ¥, {3 A= @ i an g’ TERgUIr .9%%.§.
SAWATLoR.RQ AFFICT Us: (%) wmaem (PP L 379),
JaE 8RR, fawwaERa
(VCm 2.70-1).
(=) | rALg. 8.2%, 9 AL (CNP
I 21, CNG 262, CNT
TV 20, CNM 21, CNMN
21, CnT II 22.10, CnT
III 56.3), CPS 100.5).
(g° wRagAmE .y ),
ARE’ QRRY, ATHIEFT
1.8, fasmeEfa 4.980).

(3) T 399,8¢, IS 6650,
10 :
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(8) LN (P) 120, NKy (B)
148.

(8) JSAIL 20.40.

@ wfEeEr waffy a9 figaer dwmadstt [e
qEgvRsE YaRiwd f usrash weneras: it

AEAAG A
90.80,04 FAMTHEH fa<

g0.0984E ALAM TW TA

ARG
¥.9] e Arafea gEa

¢8R naEsE I

(In Sto 62.1 p. 381)
attributed to Bhavigya-
purapa but not found
there ; found in Bhoja-
prabandha 318).

(=) Ja@” (ad. I1I14,8,p.
114, MS. e).

(g) IS 5317.
g RSP 2.2%8,45.

(=) w=a=a (PT 1191, PTem
I1 80, PSII 51, PN I
48, PP 11 117, PRE II
56).

(=tr) HEMREA ¥.R0,§-9.

(3) IS 2701.

(g) Ru 110.

(1) vmas ( PTem B IV
20 in Anh, IV, PT, IV
(p. 23), fedraRa 8234

(em) =t . (CNMN 65 ),
AEIRE .98, (oR, QR
1§, ¢ 9 13.%.3¢ @
13.]3,¢3), fasgeafa =.35,
AEggfa ¥.]RY, ARgHT-
digar ¢ ¢=g, UAFET
R.§2.20.
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(3) gLam.e.R, IS 731
(3) Ru 176, JSAIL 26, 27
(fa=) 5 30. 7.
w.Re @ g AT aer (o) fEwwafa (VCbr 11 11
(2) L MS).
(g) IS 6777.
’¢.88  gaiur arfaataay (o) (g°gwaafa [Sts VIL 2,
StsA VII. 2, SusM
VIL. 2, Sts Pet MS 146,
Sto IV. 3]).
(&) (g°=r.A.[CNP 1.7, CNP
II. 7, CNI I. 45, CNT
IV 6, ONM 6, CNMN
6, CoT IL 16. 2, CoT
TII. 7. 86, CnT V. 147,
ONW 79]).

(3) ('8 228, IS 1182).
e.3¢-R  wfafuden wardr () wmae (PD 305, 85),
TR .89,

(=1) WETATE {R.21%, &R, fsg-
wfd §9.33, TETAWEAR
30R.%, TRAGTwRIH 6.
¥, (3°97UA 2.§,83),

(3) rsg-anfgHa~a 9 WA,
IS 134.

(3) JSAIL 26. 10.

32.992-3 gAgAAFEsd () FAIm LR (ad HS
1. 100).

(=) (g° fasgefa 9i.§%).

(3) LAN2&e.83%, T Y&
g IS 2477,
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§o.¥?  adiewzniy fafae

EATU
qsg-ad(]) A g A AT

I
Q3.2

fasugara
qUELaH-

gigar, Ul
352(0)

A sShaa: BT

[Vol. VIL, No. 1

(a1) (g° wamae=a (PP IL 9,
Pts II. 10,PtsK II. 12).

(3) (g° IS 3950),

(=) wga=a (PT IL 70, PTem
IL. 59, PSIL. 38, PN L
35, PP II. 90 PRE IL
43), feqaser ¢.984.

(1) W 933, waEmg <8

(3) GLAL 399.85%, T R3S
¢5, IS 5981.

() DhN(P) 397.
(8) Ru 105,

(e1) wma@s= (PP V 63, Pts V
16 & 83,PtsK V 15, PM
V 46).

(@) =t (CRO 6. 57), Al
(CNP II 124-6), CPS
136. 8, WEMIE %3, 9
3y}, GRIT 2888, W
uoy (g° 11§), Afazad-
g7 20.%

(5) g RRY.}, F. &4, (T @O
q. 82%), IS 2428,

(%) $3(0JF) 457 (cf. 456, cf.
Vyas(C) 30).

ara ar afE ar ey (@) fEaeR LR

(am) =t (CNPh 137),
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(2) IS 4448,

(3) ZDMG 61. 352.
faagm
wdftar o gigae am (o) vEaea (PT 162, PTem
2.29%,4% I155,PS 1 54, PN 1L
39, PPI1172, Pts I 214,
PtsK I 245 & 268, PRE
163, PM I 81), fedrada
2.4%%, gFaafd (Sto 40.1,
of. Sts 31.1, StsA 46.1,
Sts Pet. MS 38a). (g°
FATAREET 20.60, 8¢
Qos, FEHATAS R§.RR),
(zm) sALg, 208§, =LAl
(CNW 64, CNPN 58,
CNII 201, CnT II 18.
12, CnT III 8. 6), CPS
281. 95.

@) g5, W™ = Roo,
22.93, IS 5386, TP 436.
(2) ShD(T) 85.
FREIUM
HarfEre  SIAH AT (=) (g° Far@” [ad XXI 53.
35.58 36 [p. 191, MSs be]).

(3) of. IS 2369.

Ffl@og  SATEHAFALIE: (=) (g° Pts L. 31, PtsK I 37).
.84
@) @ JTar R,
1S 460.
FifFEve  fe: AEnsad- (%) (9= [PP TI1. 164,
8.48 FIAN PtsK II1. 186], faaraya
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FrfTETE
9.3

FMNFEAIS
CUEARY)

LrETE
103.9R¢

gUIg—PURANA [Vol. VII., No. 1
3.30, fasmaf@ [VCsr
30.5] ).

(o) (g =919 T RGN ;
uigy, agefas = Og
faarE ).

(@) (g° ary. §og, IS 2568).
() (g JSAIL 23.11, 30;

(feaea),
9ZFQL e g’ ST 2.998, €¥.
qaw Y
SATSATE] T4 51 g° SEEAAIUT 3.3¢, K.
FEAATAET T @) (3 w=a= [PP II 59,

PS II 32, PN I 29, PP
II 80, PRE II 84), f&a-
qeE ¢.234, faska=fia
[VCsr 21. 1, VCmr 21.
19-20], Iaq1@° §.?).

(@) (§° IALg. 8.4Y, T4
w.Q, ardl 84 [CNP I
24, CNI I 150, CNT IV
23, ONM 23, ONMN
93, CNSL 107, CnT II
17.1, CoT III 7 b 8,Ca™T
V 29], CPS 101. 53,
FEFHHEH ¢.€).

(3) (@ ¢ R, LA
§8.3%, IS 6506).

() (@ NS(0J) 5.4, LN(P)
115, DhN(P) 261, NKy
(B) 143).

(?) (@ Ru 103).
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AMTETS
(L8 -£

ATRE0E
YY.YY

ATEYE
4.8

AMEoe
Q.88

ANES
Wy.R

AIETS
1.8

ANI@EYS
15.88

T @r faen @ afeged (o) waas (Pts L 4, PtsK
L. 4).
() a9 339, GTAL §4.3,
gl ¥8.3%, IS 3182.
gk 9 gl (o) g@maeR (Phs L 6, PtsK
1.5, PM 1. 4), g#aafq
(Sts 6.5).
(3) WA, 83, I 4e.R,
IS 1143.
s i frggem  (o1) wmas (Pts L. 6, PtsK I
6, PT Anh. 1.57 [3. 57)).
(=) \grIIRa ¢, § AN
§.53, 3.
(3) IS 618.
gsaa aggensfy (o) wmaem (Pts L 7, PtsK
17, PM I 5), g®aaQ
(StsA VL. 4).

() IS 4160.
SREHEERILIC] (1) wmasa (Pts L 8, PtsK
L. 8).
(z) IS 718.
qetel adamsd (o) wmae (Pts L 9, PtsK
L. 9).
(8) gT.ar. §8.2, IS 608.
AR 44T TH (=) uma=a (PtsI. 145, PtsK

1.161, PM1.65 ) faspa-
sftg (VCsr VL 14).
(=) (geu=gHeH 924, aa7-
ATH 4. CE59)- ,
() gL 3¥=.e, IS 626.
(8) GVS 4418, '
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ANR@IS  FAT ATHIATHR
4.

ARETE  SYAl A7 A=
983.%

GAIEEIE QI WUTEE
4.3

qUEEIE  daraEagarEi
R41.33

[Vol. VIL, No. 1

(=1) qmas (Pts 1. 401 & IL
116, Pts K 1. 449 & I1.
124), fgaaga 2.3

(a1T) WETHRA 3.3,3§, AT 4.
(CnT II. 20.3, CnT IIL

53. 1).
(3) 1. 9. 335, @ T IR4§,
g T W §8.}, IS 5160.
() 88 (0J) 470.
(3) JSAIL 24. 21 ; 30.21,
(e1) ama+a (PP 1.142, Pts L.
185, PtsK L 199),
e 2930 (8° 2.%8)
CHEREICREELES
(3) T 3¥¢Ro, 15 1319.
(£) S8 (0J) 436.
(@) JSAIL 22. 33.
(=) wmas= (PTIL.79, PTem
II. 68, PS II 42, PN L.
38, PP II. 97, PRE I
47), feqaRm 2243,
(e11) =y w8, CPS 237. 40.
(®) Tra. 39§, S ¥9RY,
g.d. 338, .1 W15,
gT 48.Q, §. _R§55.
(&) S8 (0J) 421
(8) Ru 108, JSAIL 24. 132.

(e1) gmga=a (PS 1T 43, PN L
39, PP II. 161, Pts II.
152, PtsK II. 162, PRE

11. 4-), fedaga ¢.943.
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(=) =LA 93, AL 8.3,
qr. . (ONI I. 130,

CNSK 145, CnTL 111);
CP$ 182.20.

(3) @ 9. 3%, 9. . ¥8R.,
gL wv.q, gl 438,
G288 . 8}, IS 6800.

(3) JSAIL 24. 19.

II. Similar Stanzas
aifagrm
3¢ fe@gIw 3.988, WEAARTA U
ad osg-  fasmwaia (VOSr 11.7); araragaanT=s.
wg@  Also IS 2619.

TEEgUT
9.905,2% gmass (PP L. 341, Pts L. 383); v.03; & gar afage_
Also = /1. . %, %, T 9. %, 9L &L &Y, 9L @
(ONP I 63, CNP 11 101 & 196, CNG 107, CNT
IV 64, CNM 63, CNMN 53, CN§ 43, CNSL 35,
CNST 84, CNSK 19, CnT II 2. 11, CnT III 2. 3,
CnT VI 24, CnT V 49), CPS 25.3. (" 9. T
%.20), @ 1%, IS 2611.
2.908.%5 a1 ad Intr. 7. 27 (p. 234), A=t (VCsr 9.2,
VCir 3). st & {&am a aa.
Also w§. &ew, @I AL T %o, =N U. (CRO 2. 53,
CRBh II2.50, CRCal 2.48), sr. . (CNII
142, CnT II 18.9 & 28. 10, CnT III 8.3, CnT
VI1 71), CPS 264. 2, @. 4%, @ L84 %o, @ T L.
¥o. 3R, @ . 4. %, IS 5573.
9.993.¢ ATy ( seamEar ad HS 6, HH 1. 17-8) ; qfvsa
= 907
Also =1, &t R, 9. =T. ©.9%, =I. @ ¢.§§, CPS 3564.1,
ET-ACGE ¥, A 9. ey, AL §5.¢, W& 43,
g {o%, IS 3876.
11
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¢.999.¢ wma (PT 1L 33, PTem II 33) 33 Reradw
9.3 : AIReE ST fC [a q wAT FA,
Also RETATEE §R.435,236; (R.482.4, =1 . R, <. &L
9. 6o, =T, . .2, =T. &l (CNG 133, CNB 20), CPS
176. 3, g 3. R&4E, § T W L5638, IS 3671 &
3189. of. Ru 97.

2.999.8§ Frma=Ra (VOsr 5. 2 [of. VIL 8], VCmr 5. 38-9,
VCjr VIL 1) (g umas (PP 1.52, PTu 1. 45,
gwaaty [Sts 5. 5, StsM 5. 6) ; =ftE AfEa qot.

Also see WEMRA 4. 3%, Y.
qez-art amas (PP IV. 44, Ps IV 83, PisK IV 54, PM

111 53 & IV 55) @ar 97 T8.
Also WETARE 92488, 29, =1 . %3, CPS 271 21,
@ T ¥l 310 T 18LR%E, G 03, IS 5387.

geg-ar  weasa (PP IIL 130, Pbs IV. 81, PtsK II1. 152,
(IIL. 504) PM IIL 52 & IV. 54) : @1 ¢ afaear.
Also GT.MI. 3Y40.&, G =20, 15 3220.

qAFUT
sagEve  gmas (PP IV. 36, Pis IV. 40, PtsK 1V. 42, PM
Qe IV.928): wZ:d /9 F<d.
Also see FLEL &<, GLAT 384431, IS5 40.

AT
2.92.8 wmae (Pts 1. 389, PusK 1. 434), fedaga 34:
sqRa fg gatni
Also wg. 837, g.41. 8.2, 9L (CNW 73, CNN 55,
CNP II. 153, CNI 1. &5, CNG 142, CNT IV.
141, CNM 139, CNMN 103, CNSC 107, CNS!
107, NI, 5, Cn'T' IT, 19.8, CnT  T1I, 52,3, Cnt
VIII. 88, CnT I. 36), =l4. 8, L AL &3,
g9 2338, T 363, @ WAL 2%8), §% Q
B 5,18 1287. Cf. ShD(T) 239. of. JSAIL 24.121,
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&.2.84

qea= (PT 1L 5, Ptem ', 5, PS IL 3, PN L. 3,
PP II. 12, Pes I 17, PtsK IL 18, PRE IL 3,

PM 1I. 5), fediaya 2.¥%) =4 gmasa (PP IL (2,
Pis IL. 75, PtsK IT. 79, PPY 71(-) Ja@ 28
(p. 203), 74° aears Ja «; fF° afARA T 5.

Also 59°: 63 §9§, § T WL 8%, & T &8, §

w.R.¥o

¢.Ro, I3 5343. ¢f. Ru 90. Fg" 1.4, (CROCa IL 28),
HAETIA ?R.2¢2.205 R.3R. L0, NXSIUT %.2%%.¢¢,
gLl 14es, g 5.25, .U RR8.%9, IS 5351,
fedraya 2.24-28 (g° Fspaafta [VOST 14.9] : v
fradrs® S wfad faefa. (g7 wEas [PTI1 113,
PTem 2. 102, Ps 11 64, PN 1.62, PP V. 53,
Pts V. 11, PRIS IL 68] feqsa sa@ar =g
J9 9.2).

Also : g9° @gIE@ 23.288.2%, 9m@UA 2.3Re, HIL U

§9% (3 &), sl (ONG 232) CPS 157.64,
g LA 82,308, TEFHA AfTER ¢, IS 3595. Cf.
SS (0F) 383, cf. JSA [T 24.127; 30.130. fg’ qeaa==
(Pts 1. 20 & 1.323 & V. 44, PisK L 24, fama-
afi@ (VCSr 14.9), w3 39¢, @ 8¢, LT
9.4, WA, ¥¥E, G WR.RE, G, ¥&.KY, IS 567.

€928 fearaa 2.2y, Jare’ Intr. 3 39 3. 2o gageAGaT A,
Also =t &t wx (g’ CNP 1L 263 ), warguo, gfoets

yg.]2, GLAL 1§.8e5, IS 2217. CL. 83 (07) 439,
of. JSA L, 24.79,

to.0.35  wmae (Pts 1. 419), genfaufy & arw.
Also @ T WT. 3623y, IS 4958, (g 9. ¥,

g T 3R

90.98.R0 fRATTM ¥.\9§ : AaaeTFaEarar.
Also HEIARA (R.35.83, IS 3613. Cf. 88 (09) 493.

e

§.90.33 umas (PtsK L 345) ; grfelt gadt.
Also qararEd ¢-3R.4%, 1. {%.¢, 1S 3012.
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AEIGU®
Rqest3 RAa 244 : g7l gAlEEEE
Also IS 2842. (§° W-HT Q@R 2.4s, ARITANE
w.o-e, fasgeEfa 3.8 gHafaan 8.8.¢-).
2R0.9%  fedaRar 3.998 (of HS ad p. 147) ; @rEgarag U
(g alarcﬁe;%"m AfEr 2.9; L% 9 &8 @fedd
amm‘é: Ye.8, gﬁﬁwﬁﬁft«ﬂ( 9.8¢, AfqaEFarma &R,
qrAEEaE ].ReY, AEaeraeata .343, fsgEa
3.33, ;AATYUW R3¢, A9, oy, FLALL 240.309).
RW.4-¢  fEAmIm 3.8 (d HS Il 40) S9 3.%3 0o’
farsrg qq?rerrfiq f&* 99 @iw gAT AIE.
Also wiAganaie  w.es-qes. (g ww@wEHT DRER
Q.4%-§0, Wy ; €0.3R ; ¢R.¢14, GLHAI. WE.RRe-ARY,
q. 24%.9). Cf. RN (P) 111: Cf. JSAIL 2542
\ faeee ).
joRo-?  EAGRW R : gfkaai wad s
(@° g AraE ¢4.3§) Also IS 7378,

g usEifa sHE k03 FANRY 3,49 @ Aglaw: Fe.
Also @ T 1. (¥3.58, 18193, (g #wgAadifvan ¥.40).

g,  fRAmya s v - adxeTg .
2.3 (7) Also @ T 83.§, . T 4. R.8%, 18 6928, CL LN(P) 4,
NKy(B) 7, DaN(P) 14,

11I. Not identified verses attributed in Katha works to a
Purana :

fasasiia

VCsr 18, 1. sifwenta adafr fway fa grwa: |
facd dfafgar ey was@r  addng ||
Algo foundin VCsr 28.3, VCmr 28.76 VCijr 23.2,
PtsK 3.96, Iq@® 0.3 = U.§, wmasa (PM
111. 84), T8 ¢R.4R. 1. .
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s (BaT 11, 13.10, CoE 111, 7357, CnT V. 92),
CPS 302. 31, g 25%, I8 292.
VCsr 13, 2. saal uiesw age qrafeh: |
qQUEHT gEE G aTiEad |
Also found in gzas (Pts IIL. 103, PtsK ILI, 134;
g° PD 302.39), (g° I@° ¢°.3, AGWRA [Poona
ed.] (‘\-QE, Q@ﬂ 23\-223, C)) —[S 6'7786
VOsr 13 3. @t gifaarf yatfa es2ar, wafq gifea: |
gfgaifa gal =ufi @ @ I3 Sfes |
Also found in IS 5595,
VCar 13.4. @ qawadl a8: sgensia Fheam |
mifiat werflam, aad 3 gasgia
VCsr 13.5. gl a<ae ggigsiad atq |
q = fanEgaar Aagg GR-RA
Also found in IS 3934.

VCsr 13.5. @rwd @egasar ar ggia g9 |
a1 efay ®eT w7 o 4 fgaa ) _
Also found in IS 485, (g° werwra (Cits ed.)
93.248, R3; (Poona ed) R.95H, ¥; 1RR3E, Q& ;
HrATaRNE §.:&. Cf. 88 (0J) 150),

Vst 13.7. adgaudiat @ gear g
gow: JEN AH waSEEIT ||
Also found in IS 7416,

VCsr 13.8; ngamaty aanal Haw aad s |
gzarad ST g9 T A fFE
Also found in IS 4742,

VCsr 13.9: gafis  quwad @darar 2d qu

TR Fal AR D ||
Also found in IS 2694,

VCsr 13,10 Sganrmadaai @ gaigganimmg |

T T AT A stas: |
Algo found in IS 2232, T, 9. ¥R4Y.
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VCsr13.11 sg3w m’tim gfgarmiEarEm |
g4 A AEgR @ Qe e ||
Also found in 18 233, 9 .%o, LA 3¢0. M.

VCsr13.12 afy aogasHiua J&1sd  ASsIgsaa |
ga: (egusQsa mag fpaa gha
Also found in IS 5225.

VCsr13.13 uza: sHaq: @d aquaaigion: |
uFAr wAdiaE Qi qoRga il
Also found in VCsr VII, 5, sgasa (PtsK 1.323),
w. Qof, TG ¢R.§, . 285.¢, IS 1359,
PX 1.26 =ngfa< qefegs  weamgasasyq |
QAN g A9 meata ag@a il
Also found in fEaaee .38, fasww=f@ (VCsr VILL
9 & 10, 3, VCmr VIII 42-3), gggasa (PX 1.26
[ZDMG 61.40]), #g 53, 9. CNF 76, CNN
24) gI WL QYe.289,I8 998, sg-med. (of,
ZDMG 61. 40, JAOS 35. 11).
Sto 62.1  See above wiasagu (last entry).
Attributed
to wfesy-
T



THE STORY OF SUKA IN THE MAHABHARATA AND
THE PURANAS : A COMPARATIVE STUDY.

By

V.M. BEDEKAR

[ sa@gAET SEISILIR G qeraRd  ( anfeaaEfo,
37 0-330 wEAly ) ARAAITUQ ( qdam L5-%R q=AAY )
NTEY GURERE W dTd | AgmIaE Hiergdadfo
TR aT | a7 Ay g ghafgea sar ARdE-
quUOEnEdId Al FH A sftar | RAWIES T A
a1 DAFEAl BIART AT | AR Bl dear
A ¥5 1, AREAIUA ¥, 2dIMmay 7 vek faEd |
ARAEgRION gATE AT FETARAFRgETARAIZAT |
g #gfAq oY AT AZARANH grieard gfead,
qq 09 ANGERT  ALATEAAER LRGN AGIITATHIS-
TSI gAaY a9 )

gfenq fad gRRAAE 53 AMe faad SRR R
iRy fAg WAy SEET JRIICAITE FATCATAAATAT
gegaq | qANIAd sEe qa fog anifea = avifaer
geea s qeq aeaifa 7 afaead gfian | oy fag w8y
PRI AHARA AT HSAT wgiga: | fagen
Rrasgw armifraiqafrafa: feemifoues e gaeiga: |
AErAIEARAAGUIRAATAAET = fanfog@iaudseas &=l
FeAT ARNAGUET  GFATEIEA wafgan 7= Rdamad
qHed faal TarmEIF a9 afsamd Aafagfafa
amed qaq ) |
Suka or Sukacarya is one of the rarest and most daring

creations of Indian Epic and Puranic mythology. Incarnating the
ideal of extreme renunciation, he represents the restlessness or the
divine discontent of the human spirit which, profoundly dissatis-
fied with worldy things, sets itself in quest of higher realms of
thought, feeling and action and seeks satisfaction in reaching out
and merging into the Infinite. The life-story of Suka narrated




-
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in the epic and Purapic works is remarkable for the touches
which illuminate the hidden recesses of the human mind and
spirit.

The Life-story of Suka is found narrated in the following
works :

(i) Mahabharata (MB) (critical edition published by the
Bhandarkar Oriental Research Institute, Poona) XII.
chapters 310-320. —Total no. of verses 481.

(i) Naradiya Purapa (NP) (published by Khemaraja Sri-
krsnadasa, Venkatedvara Press, Bombay, Saka 1845) L.
chap. 50, verses 3-9 ; chapters 58-59-60-61-62.—Total
No. of verses 340.
(i) Devi-Bhagavata (DB) (printed in the Venkatesvara
Press with the commentary T'ilaka of Saiva Nilakantha.
Sake 1789) I. chaptergd,- #10; 14-15-16-17-18-19.
1-59.—Total no. of verses 486.
The MB, has 18 Books (Parvans) of which the XIIth.
Book in its last section called the Moksadharma is devoted to
the discourses on philosophical topics. The story of Suka appears
in the Moksadharma-parvan, where Bhisma narrates it to
Yudhisthira in answer to the latter’s query. Regarding the
date of the MB., it has been generally agreed that the MB must
have assumed its present form by 400 A. D.

The NP is divided into two parts, the former (l’#rva-Bhaga,
NP I) consists of 125 chapters and the latter (Uttara-Bhaga), of
82 chapters, The story of Suka appears in the Plirva-Bhaga, the
sage Sanandana telling the story to Narada in answer to the
latter’s request. It should be pointed out that the overwhelming
bulk of the verses in the chapters of the NP narrating the story
of Suka are identical with those in the MB. There are only slight
variations which have been already pointed out in Appendix II
No. 7 (p. Z21391f) in the critical edition of the MB. The NP version
of the story of Suka has abridged the narrative in certain parts ;
that is why the number of the verses in the NP version, though
almost identical with those in the JMB version is less than the
latter by 141. The NP is acknowledged to be more a compi-
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lation than an original work.! In consonance with its character
of a compilation, the NP appears to have compiled the text of the
story of Suka which is identical with that appearing in the MB.
Regarding the date of the VP it is estimated that it was compiled
between 700 and 1000 A, D.?

The DB is divided into 12 Skandhas or Books. The story
of Suka appears in Book I in chapters mentioned above in which
Siita narrates the story to the sages in answer to their query.
The DB narrates the story according to its own bias, the over-
whelming bulk of the verses being different from those in the MB
and the NP, though a few halves of the verses are identical with
the halves of the verses in the MB? The DB is a Sakta work
praising Devi as the highest deity. It is much younger than the
Bhagavata-Purana. It is highly probable that DB was compiled in
the eleventh or the 12th century A. D4

After these preliminary remarks regarding the character and
the age of the works in which the story of Suka appears, there
now follows a comparative study of the life-story of Suka as it is
developed in these works,i.e. MB, NP and the DB. In order
that the similarities and differences should be clearly marked out,
the story is presented below as divided into Six main heads, each
of these main heads being again subdivided into subheads indicat-
ing development of the story from one stage to another. It is
hoped that such a narration of the story by parts without breaking
its continuity would help to highlight the similarities and the
differences which appear in the three works. At the end of the
subhead in the narration of the story, there are inserted the
writer’s notes which, it is hoped, will be found useful, as summing
up the implications of the similarities and differences relevant at
the particular stage of the story.

1. See ‘Studies in the Puranic Records on Hindu Rites and Customs’ by
R. C. Hazra, M A, Ph. D. (1940), pp. 127-183,

See Mm. P. V. Kane ‘History of the Dharmagastra’ Vol V. PartII
p. 892. Hazra (op. cit. p. 132) puts the earlier limit at 875 A. D.

3. See R.C. Hazra ‘Studies in the Upa-Puranas’ Vol. II (Sanskrit College,
Calcutta, 1963) p. 341 where some identical verses are pointed out.
See R, C, Hazra, op. cit. pp. 341-347,

2

"

12




90 gUI—PURANA [Vol. VII.,No. 1
The Life-story of Suka
I. INRODUCING THE STORY

MB XII. 310 1-10

Yudhisthira, after hearing the discourse of Vyasa to his son
Suka as narrated by Bhisma in the preceding Adhyaya (309)
according to which Suka filled with disgust towards the world
renounced it and went in quest of Moksa, again asked Bhigma
about the life-story of Suka : “How was Suka born ?  Who was
his mother ?  How did he get inclined towards seeking the know-
ledge of the Absolute ? Please tell me about his characteristic
greatness, about his Yogic power by which he got united with the
Atman and also about his knowledge.” Bhisma replied :* “A man
is not great on account of his age, wealth or relatives. He is great
if he is ‘anicana’ i. e. adept in the knowledge of the Vedas with
their auxiliary parts. What you are asking is rooted in a life of
austerities (Tapas) which requires the control of the senses, i. e.
Yoga. Even a fraction of fruit acquired by Yoga is superior to
that acquired by performing a thousand Asvamedha or a hundred
Vijapeya sacrifices. In this connection, I shall narrate to you the
story of the birth of Suka, of his Yoga and of his highest achieve-
ment—which is hardly known to uncultured persons”. Then
Bhisma goes on to narrate the story.

According to Bhisma, therefore, the life story of Suka
embodies the highest achievements which the knowledge of the
Vedas with their auxiliary parts, the practice of Tapas and Yoga
can help one to attain.
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NP 1. 50.3-9
58.1-2 ab

Narada requests the sage Sanandana to tell him the life-
story of Suka: “It is said that Suka, full of inward and outward
detachment, attained the highest fulfilment. How did Suka, even
as a child, attain such knowledge ? Please tell me the secret of
his life.” Sanandana replied® : “I shall tell you briefly the birth-
story of Suka. Man is not great on account of his age, wealth or
relatives. He is great if he is Anucana, i. e. if he knows the
Vedas with their auxiliary parts.” At this point Narada asks
Sanandana to explain to him the characteristics of Aniicana and
Sanandana explains them by describing six auxiliary branches of
knowledge of the Vedas (Sadasigani). This description occupies
7 chapters (I. 51-57) of the VP. In the beginning of 1.58, Narada
harking back to his original request, again says to Sanandana : “I
have learnt about all the auxiliary branches of knowledge of the
Vedas as an explanation of the term ‘Aniicana.’ Now tell me
about the birth-story of Suka”; and Sanandana immediately
begins the story.

DB 1. 3. 36-38 and I. 4. 1-3

Stta said to Saunaka and other sages of the Naimisa forest
that Dvaipayana Vyasa narrated the Bhagavata-Purana to his son
Suka who was not born of a woman (ayonija) but was begot from
a fire-wood (arani). The sages told Sita that they were greatly
intrigued by his statement that Suka was not born of a woman
but that he was begot from firewood. So they requested him to
narrate the story of Suka’s birth, Sita accordingly begins his
narration,

Note : It will be clear from the above summaries that the
interlocutors and the narrators of the life story of Suka are
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different in the three works. In the MB Bhisma narrates it to
Yudhisthira and in the NP Sanandana to Narada in order to
satisfy their curiosity and wonder at &uka’s attainment of life’s
fulfilment through detachment and knowlede. In the DB Sita
narrates it to the sages who are interested in Suka as the recipient
of the Bhagavata-purana and want to know about his superhuman
birth.
II. THE BIRTH OF SUKA. His CHILDHOOD.

(@) Vyasa actuated by the desire to have a son propitiates Maha-

deva Umapati by austere penance.

MB XII. 310. 11-29
(Bhigma continues his narration to Yudhisthira)

Vyasa, driven by the desire to have a son, practised Yogic
qusterities on the peak of the Meru mountain where lived Maha-
deva and his queen Uma. The sage lived on air for a hundred
years and yet he remained fresh and full of vitality, ‘to the dismay
of all the three worlds/’ The Lord Tryambaka, pleased with
Vyasa’s supremely austere penance, appeared before him and said :
«You will have a son as great and as pure as fire, air, water, earth
and the sky, the great Elements of Nature. He will think and

contemplate about their nature, and will become their inmost
(T ¢

being’’.

NP 1.58. 317

The part of the story is narrated by Sanandana to Narada
in verses identical with the MB.

DB 1.4. 465 ; 10. 1-22

Vyasa happened to see on the bank of the Sarasvati, a pair
of sparrows fondling thewr young one. This sight made him
uncasy at the thought of his having no son. He therefore, went
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to the slopes of the Meru mountain to practise penance. He could -
mot, however, make up his mind as to which god Vispu or Rudra
he should propitiate for getting a son. At that time Narada
appeared before him and advised him to propitiate Devi, as he
(Narada) had learnt from his father Brahmadeva that it was the
&akti or the female power who was supreme, €Venl Vasudeva the
Lord being dependent on her® Vyasa according to Narada's
advice, practised penance on the peak of the Meru mountain to
propitiate Devi or Mahamaya, as, also Mahadeva and his Devi
consort Sadasiva, in order to get a son. The extremely severe
penance which Vyasa practised struck terror into the heart of
Indra. Indra went to Rudra who comforted him by declaring
that he would fulfil the wish of Vyasa. Accordingly Rudra went
to Vyasa and blessed him by saying: “You will have a son who
will be pious and full of the purest qualities.” Thus blessed by
the boon of Siva, Vyasa returned to his hermitage.

Note—In the MB and the NP, though the interlocutors
Yudhisthira and Narada and the narrators Bhisma and Sanandana
are respectively different. the content and the wording of the story
are identical. In the the DB, though the story is essentially the
same, the wording is quite different, Besides, the DB introduces
some additional strands into the story. For instance, the episode
of a pair of sparrows fondling their young one appears to have been
introduced to explain the awakening of the desire in Vyasa to
have a son. Again, in consonance with its avowed object of glori-
fying the female element in creation, the DB makes Vasudeva
and Vyasa meditate on Sakti—the supreme female power in

creation.
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(b) Sula is born
MB XII, 311. 1-11

Vyasa had now got a boon from Siva that he would get a son.
Once while he was rubbing firewood (arazi) in order to produce fire,
he happened to see a celestial damsel named Ghrtaci. His heart
was smitten with passionate desire at the sight of that beauty.
Ghrtaci at that moment assumed the form of a female parrot.
Finding himself thwarted by the changed appearace of Ghrtaci,
the sage could hardly control his passion. His body perspired all
over. Carried away by the physical charms of Ghrtaci, he tried
his best to control his mind, But the inevitable happened.®
While he was rubbing wood to make fire, his vital seed fell on one
piece of the firewood.. While the firewood with the sage’s vital
seed was being rubbed, there kindled into life and was born Suka
like fire effulgent with lustre bearing the excellent features and
complexion of his illustrious father,

NP1 58. 18-27.

This part of the story appears in verses quite identical with
those in the M B above.

DB 1. 10. 23-36 ; 14. 1-12.

(Suta continues to tell the story of Suka to the Rsis :)
Vyasa while rubbing the firewood to produce fire, furiously thought
of getting a son. While he anxiously thought as to how he would
be able to get a young wife who would beget him a son, he
happened to see the celestial damsel Ghrtaci. Oa seeing her, his
heart was smitten with the darts of love and he thought to
himself : “In what a difficult predicament am I ? On the one hand,
people will find fault with me for my being the helpless victim of
a depraved passion | On the other hand, the life of a householder
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wedded to a worthy wife confers the fulfillment of the desire for
a son and the joy of heaven and the bliss of Moksa thereafter on
one who attains knowledge. But such fulfillment and joy can not
be had from this celestial damsel who is a courtezan of the
gods.® For, I have heard from Narada that the king Purtiravas
came to grief through his affair with divine courtezan Urva$i,”
[Here the DB in the chapters I. 12 and 13 narrates the story of
Urvadi and Puriiravas]. While Vyasa was engrossed in these
thoughts at the sight of Ghrtaci, the latter got frightened at the
sight of the moody sage and assuming the form of a female parrot,
got away from his presence. Vyasa tingling with passion, could
not control his perturbed mind and could not avoid the inevitable."
While he was rubbing the firewood in order to produce fire, his
vital seed suddenly fell on the firewood. Without heeding it, he
went on rubbing that firewood whence was born Suka handsome
like Vyasa and effulgent like the kindled sacrificial fire.

Note—The story except for the interlocutors and the
narrators told in the MB and the VP is identical in extent, words
and meaning. In the DB, the story is essentially the same, some
situations receiving amplification and explanation at the hands of
the author, e. g. the thoughts of Vyasa regarding the blessings of
a householder’s life blessed with a son reflect and explain his
fervent desire to have a son. So also the DB provides an expla-
nation as to why Ghrtaci turned herself into a parrot : She was
frightened at the sight of the moody sage and turned herself
into a parrot in order to escape his presence and wrath,

(¢) Endowed with divine gifts, Suka completes his studies and
: discovers his taeal of Moksa.
MB XII. 311. 1227 ; 312. 1-12
The birth of Suka was hailed with great joy by the denizens
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of heaven and by the world. The divine hosts of Gandharvas
and Apsarasas gave music and dance. There were showers of
flowers from heaven. Suka, even as a child, was provided by
divine beings with requisites which a Brahmacarin (a student)
requires. A divine staff (Danda) and loving cloth of dark hide
(Krsnajina) fell before him from heaven. Indra, the lord of the
gods, gave him a water-pot (Kamandalu) and other divine
apparel®, The divine river Gahga incarnate appeared before
him and provided him ablution. The great Lord Mahadeva
himself with his divine consort performed his Upanayana and
initiated him into student’s life. The Vedas, with all their
esoteric teachings were ready at his beck and call. He chose
Brhaspati (the preceptor of the gods) as his preceptor and even as
a child learnt all the Vedas, history, and other branches of
knowledge such as the government of the kingdom, in all their
entirety and by his knowledge and penance won esteem and
regard of the sages and the divinities. But his mind took no
delight in the duties of the first three stages of life which are
based on the householder’s life.®®* His vision was fixed on the
duties and the way of life which are meant to lead to Moksa.
He therefore approached his father and said : “Please instruct me as
to what I should do to be enabled to attain Moksa, so that my
mind would get the highest peace’!®. Vyasa first asked him to
master the whole Yoga and Samkhya, When Suka had done it,
Vyasa asked him to approach Janaka, the King of Mithila. “He
will explain to you everything concerning Moksa. I officiate as

chief priest at his sacrifice. Heis proficient in the knowledge
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which leads to Moksa. He will remove all your doubts. Do as
he will ask you to do.” Suka, thus addressed by his father, left

for Mithila to see Janaka.

NP1 58. 28-54
The part of the story narrated above appears in the NP in

sdentical verses to almost the same extent.

DBI.14.13-70 ; 15. 1-67 ; 16. 1-61; 17. 1-10

The birth of Suka was greeted with great joy by the
Gandharvas, Apsarasas, and the gods. The requisite equipment
of the Brahmacarin—viz. the staff, dark hide and waterpot fell
from the sky for Suka. Vyasa performed his Upanayana. Suka
chose Brhaspati as his preceptor, learnt all the Vedas with their
auxiliary parts and returned to his father. (This part of the story
appearing here in a shorter form and in different words is mostly
identical in content with the MB. In the following part,
however, the DB gives quite a different slant to the content and
the spirit of the story).

Vyasa greeted Suka with great affection and settled him at
the hermitage. Anxious to get Suka married, Vyasa said to him :
“You have studied all the Dharma-Sastras. Now get married and
enter into householder’s stage of life. Beget a son and free me
from the ‘debt’. A man without a son has no future.”’® Then
follows a long argument between the son and the father. Suka put
it to Vyasa : “what happiness is there for a man who is enslaved
by a woman ? The householder’s life is a life of captivity.'®
What happiness is there in a life of captivity P18 Vyasa
replied, defending the life of a householder : “A householder’s
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life is not prison house. Even a houscholder, who is free in
mind, can get Deliverance. There is no higher duty than
that of the Grhastha. One should gradually go from one
stage of life to another. It is difficult to control the turbulent
senses for one who has not taken to a wife. Therefore,
do what I tell you in your own interest. Get married to a girl
of a good family and follow the path laid down by the Vedas.”"
- Suka however, could not be persuaded. He replied to his father
with counter-arguments : “The householder’s worldy life is full of
sorrows and is like a snare.” Vyasa trembled with pain, wept
with sorrow and his mind was dejected at this resolute stand of
Suka. Seeing the pitiable condition of his father, Suka replied with
dismay : “I am simply bewildered to see that even the great
Vyasa—the promulgator of the Vedanta—has been deluded by
the enticements of the mysterious Maya of the world. As for me,
the idea that I am bound and that I should get free from these
bonds of worldly existence does not leave me.”'® Vyasa then
appealed to Suka to study the Bhagavata-Purdana which, he hoped,
would impress on him the sovereign power of the Sakti or the Devi
or the Laksmi—i. e. the sovereignty of the female element in
Creation. It is said further on in the DB that Suka studied the
Purana but did not attain the peace of mind which he so fervently
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wished, Secing Suka still restless, Vyasa advised Suka to
approach Janaka of Mithila. He said—“King Janaka is Videha'®
and Jivana-mukta : While he leads his normal life of a king, he
has transcended the weaknesses and temptations of the flesh and
lives like one emancipated. He will remove your doubt and
delusion and expound you the true reality.” At this proposal and
hearing the description of Janaka Suka exclaimed : “Oh ! what a
hypocrisy ! To say that a king rules his kingdom and at the same
time has transcended the weaknesses of the flesh is a contradiction
in terms like saying that the barren woman has a son®® How
can he be said to be emancipated when as a king he experiences
the pleasures and sorrows of worldly existence and has to live in
and deal with . inequalities? I have grave doubts how a king
living a householder’s life can attain the state of emancipation.
I have a desire to see the king and get my doubts removed. I
shall therefore, go to Mithila,” With these words, Suka fell at
the feet of his father and took his leave. Vyasa while bidding
him farewell said : “You are my very life. I shall feel miserable
without you. After seeing Janaka and getting your doubts cleared
by him you should return and stay here, devoting yourself to the
study of the Vedas”; and Suka then left for Mithila to meet Janaka.

Note—While this part of the story is identical in extent and
wording in the MB and the NP, it has been given a different
orientation in the DB. In the DB, Vyasa who had a desire for a
son and eventually got a son, further champions the cause of the
householder and persuades Suka to get married and procreate
progeny. Suka, who wants to renounce the world and become a
recluse, opposes Vyasa who now proposes to him to see Janaka.
Vyasa probably hopes in this way to bring Suka round to accept

19. There is a play on the word Videha, Janaka the king of the country
of the Videhas is also said to be Videha ; one who has transcended
the sense of physical existence.
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the life of a householder from the example of Janaka who being
mentally detached, combines in himself the roles of the householder
and the recluse. Suka, however, is strongly in favour of renunci-
ation. He can not believe that Janaka, a householder and a king,
can be a Videha and Jivanamukta.

III. SUKA’S MEETING WITH JANAKA

(@) Suka’s journey to Mithila of Janaka and his reception at
Janaka’s court.

MB XII. 312, 12-46 ; 313. 1-13.

Suka flew over the mountains, the rivers and the forests,
crossed many countries and cities and reached the country of
Videha which was ruled by Janaka. While going through the
country-side of Videha, he saw villages full of cows and settle-
ments of cowherds, rich with corn, milk and food. He also saw
on the way hundreds of ponds adorned with lotus plants. He
reached the suburbs of Mithila where there were parks full of
elephants, horses and crowded with men and women. He at last
arrived at the first outer gate of Mithila. There he was first
stopped by the gatekeeper. But he was allowed to enter when
the gatekeeper found him deeply engrossed in meditation, and like
one emancipated (mukta). While he walked on towards the palace,
through the thoroughfare, another gatekeeper, struck by his
dazzling splendour like that of the midday sun, ushered him intothe
hall beyond the second gate. There Suka remained, full of repose
and calm, his thoughts bent on Moksa alone, little heading his sur-
roundings. Soon, the king’s minister came and with folded hand,
ushered him into the third chamber of the king’s palace. Adjoining
the chamber was a lovely garden with well-laid out bathing pools
and flowering trees. The minister led Suk'a into the garden,
pointed him out a seat and went away. There Suka seated himself
and stayed the whole night. He was soon surrounded there by
young beautiful courtezans clad in fine clothes and wearing golden
ornaments, They danced, sang and frolicked about him with
sweet amorous blandishments, offering him excellent bed with
rich coverlet. DBut Suka remained unmoved by all these tempta-
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tions. In the midst of women, he practised yogic meditation in the
first part of the night, slept soundly during the hours of midnight
and wok up to practise yogic contemplation again during the
last watches of the night. Then the next morning, king Janaka
came to meet him along with his ministers. Led by the royal
priest, Janaka approached Suka, offered to Suka high seat embel-
lished with jewels and covered with rich coverlets, and presented
him, with bowed head, worship including a cow. After mutual
customary inquiries regarding health etc. were over, Suka on being
asked by Janaka the reason of his visit, told him that he was
sent by his father and that he wanted to know from him the
following :* “How is Moksa or Emancipation achieved ? By
knowledge or or by penance ? By way of activism or renunciation?”
Thereupon followed the discourse of Janaka.

NP 1. 58.54-72 ; 59. 1-10

The above part of the story, without some portions, is
narrated in the VP in verses identical with those in the MB. The
portions that are omitted include firstly verses relating to the
account of the places on the way which Suka is described in the
MB to have seen during his journey to Mithila, and secondly
verses describing the reception which Suka is described in the
MB to have received from the gatekeepers and the courtezans.
Thus the extent in the NP relating to this part of the story is less
than that in the MB by about 18-19 verses. The omitted portion
does not make any material change in the tenor of the story.
DBI.17.11-66 ; 18. 1-14

Suka started on his journey to Mithila and went fast as an
arrow discharged from a bow. On his way he saw many countries
with rich people, forests and ripe fields. He also beheld many
yogins, and followers of the Saiva, Pasupata, Saura, Sakta and
Vaignpava Sects. When he entered Mithila, he was accosted by
the gatekeeper and was prevented from entering, until he knew
who the newcomer was. Suka replied : “I have come here to
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see your king. As you are obstructing me, it appears that I was
wrongly informed by my father. He told me that your king is
really a Videha i. e. he has transcended the selfish considerations
of the body and the mundane world. How does this claim of
your king square with the obstruction that you now put against
my entry, under his orders?”’*®* The gate-keeper was impressed by
the words of Suka and requesting to be excused, allowed him to
enter. Before moving further, Suka gave a short discourse to the
gatekeeper on the latter’s request on worldly pleasures and sorrows,
which he said, are due to greed and attachment for the things of
the world. True happiness lies in contentment, he said.** Then
Suka walked unconcerned through the market places of Mithila
and finally entered the precincts of the palace. There also at the
entrance he was obstructed by the gatekeeper ; but he stood still
and in meditation until a minister of Janaka came and ushered
him first into a palace-chamber and then into a garden adjoining
the chamber. The courtezans, under the orders of the minister,
attended on him, trying all their charms and blandishments., He
was also taken to the special garden of the king’s harem by the
ladies of the harem who were struck and infatuated by his hand-
some form and mien. Women provided him with excellent bed
covered with rich coverlets, But Suka remained calm and un-
affected. He considered them all as his mother. In the presence
of them all, unperturbed, he practised meditation in the first part
of the night, then slept soundly for the middle watches of the
night; getting up and again practising contemplation during the
last part. Then in the morning, king Janaka with his ministers went
to see him. After receiving customary worship and inquiries
from the king, Suka disclosed the reason of his coming™ : “My
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father Vyasa wants me to take to a wife, for according to him,
the householder’s stage of life is the best. I did not accept his
view, for I think the householder’s life is a great bondage. He
has referred me to you. You, he says are a king and a ruler
and yet are emancipated, not being bound by the bonds of
mundane desires. I also wish to get emancipated. You will kindly
instruct me as to what I should do.” And Janaka began his
discourse to Suka.

Note—While this part of the story narrated in the MB and
the NP is completely identical in wording and tenor, that in the
DB is couched in a different wording with a longer account. The
DB account introduces new elements of which more important
are the following : Suka sees the Yogins and the followers of
various religious sects on his way to Mithila. In his encounter
with the gatekeeper of Mithila, he is made to pass critical remarks
on, what appear to him, the contradictions in the character of king
Janaka and then he is also made to deliver a discourse to the
gatekeeper on the latter’s request. The account in the DB, though
longer and containing additions, does not essentially detract from
the spirit of the story. The longer account with additions looks,
as if it is the expansion of the ideas contaived in the MB and NP

versions.
(b) Janaka’s discourse to Suka

MB XII. 313. 14-51 ; 314. 1-2.

The following is the summary of the main point in the
discourse. Janaka said : “To get the state of emancipation,
a man should order his life and live gradually and progressively
through the four stages of life (Adramas)—Brahmacarya,
Garhasthya, Vanyasrama (. e. Vanaprastha) and finally
Brahmadrama (i. e. Sannyasa) discharging the duties of every
stage.”® At this point Suka intervened and asked : “If knowledge

P ©
25. qaUARAY THAGUTFETGRA: 1) 24 0
73T FAANT Fgenfag HHOw |
FeaT FATH FF WA AHg A () 25 4 MB XIT. 313



104 gqui—PURANA [Vol. VII., No. 1

which is essential for the state of emancipation arises in a man’s
mind, is it still necessary for him to live through all the customary
Asramas of life ?—This is my problem.”® Janaka replied :"
“The traditional religious code of the four @éramas is meant to
preserve the uninterrupted continuity of society and of activities
essential to it. One whose mind has become purified can attain
the state of emancipation even in his youth in this first aérama
i e. stage of life. For him the remaining three Aéramas have
no meaning. The ‘Light’ is within and can be visualized by one
who has equanimity. One who does not bear ill in thought, word
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and deed towards any creature, who has cast off desire and greed
attains to Brahman i. e. the state of emancipation. I can see all
this present in you. You have known what is really to be known.
I assure you that you are already on that imperishable and blissful
highway of state of emancipation. The ultimate fruit thata
Brahmana achieves, the state of Moksa, its very substance is
already in your possession. What else do you ask for 2" After
hearing the discoursej of Janaka Suka made up his mind and
sped towards the north, bound for the Himalaya.,

NP 1.59. 11-50

The discourse of Janakajas narrated in MB above appears
in identical verses in the NP and to the same extent.

DB1. 18. 15-61; 19. 1-35

As in the MB, in the DB also Janaka in the beginning
(. 18. 15-22) exhorted™® Suka to remember that one who wants
to attain the state of emancipation should follow the Vedic path
of living gradually through the four graded Adramas (stages) of
life. Thereupon Suka, as in the MB, here in the DB also, interro-
gated him asking whether for one whose mind was filled with
dispassion born of knowledge, it was still necessary to live through
all the adramas of life.? From this point onwards, the answer
of Janaka and the subsequent questions of Suka and again Janaka’s
answers thereto in the DB have a wording and bearing different
from those in the MB and the NP. Janaka replied 80 «The
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complex knot of desires is difficult to cut at a stroke. It can be
removed only gradually by living through the four stages of life.
Even who lives a householder’s life can get a state of emancipa-
tion if he lives a life of detachment. The states of bondage
and emancipation are after all contingent on the state of the
mind. One, whose mind is still, gets serene. Leading a life of
duties prescribed by the Veda, in a spirit of detachment leads one
to emancipation.” At this point Suka put in an objection :* “The
duties prescribed by the Vedas include sacrifices which involve
injury and violence. How can the discharge of such duties lead
to emancipation ?”  Janaka replied : “The injury or violence when
done without self interest or attachment is tantamount to non-injury
or non-violence.”®® Then Suka put forth another doubt :*# “How
can a man living in the midst of temptations remain disinterested,
detached and passionless ? While you are reigning as king,
your desire for wealth, comfort and pleasure, and victory in battle
is alive. How can you be, then, said to have attained the state
of emanciption in this very life ? Your forefathers are reputed for
their name of Videha i. e, the emancipated ones who have trans-
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cendend the temptations and weaknesses of the flesh. It is
reported that one of your forbears named Nimi, out of anger
cursed his preceptor in return for the latter’s curse. To call such
a king ‘emancipated’ appears to me a joke! As for me, I** have
resolved to lead a life of a recluse roaming from place to place. My
mind is not interested in the home and in the wife. I shall roam like
a deer without possessing any property, unaffected by pairs of
opposites like pleasure and pain.” Thereupon Janaka replied® :
“You will fraternize with the deer, no doubt. But the properties
of the Great Elements of which this body is composed prevail
everywhere. One is always anxious to get food. Even a recluse
like you—how can you get free from anxiety on that account ?
You are plagued by doubt. I am free from doubt. I have
realized that I am not in bondage and that is why I am happy.
The bondage consists in the belief that ¢‘this body is mine’, while
freedom from this belief is emancipation. The same is applicable
to the house, wealth and kingdom which, I have realized, are not
mine.” After hearnig the discourses of Janaka, Suka was pleased
in mind. He took leave of Janaka and returned to the hermitage
of Vyasa.

Note—While the wording and the tenor of the questions of
&uka and the discourse of Janaka in reply to Suka are identical in
the MB and the NP, they undergo a change in the DB. The
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wording in the DB is completely different. So also, the tenor and
the upshot of the discourse in the DB, are also radically different
from those in the MB. In the MB and NP Janaka with his
insistence on mental detachment or dispassion as the essential
prerequisite for the state of emancipation, accepts Suka’s quali-
fication for that state and allows him to be a recluse if he so
chooses, without requiring him to pass through the graded stages of
the three Adramas. In the DB, however, Janaka, with equal
insistence on the qualification required for the state of emancipation,
implies his preference for stage of a householder with the requisite
qualification. He attacks Suka’s belief that detachment or dis-
passion which is an indispensable prerequisite for emancipation is
best attained in the life of a recluse only and insists that house-
holder’s life such as his own embodying the spirit of utmost
detachment can be an adequate, if not a better, substitute for the
life of a recluse.

IV. SUKA BACK AT HIS FATHER’S PLACE IN THE HIMALAYA
(a) The description of the Himalaya

MB XII. 314, 3-22

The Himalaya which was the abode of Vyasa and to which
Suka now returned is described in some twenty verses : Hima-
laya is full of celestial damsels and kinnaras and echoes with the
notes of their songs. It is full of various kinds of birds. It is
frequented by the Eagle king of the birds and by the divine
guardians of the quarters (Lokapalas). It was on the Himalaya
that god Kumara threw his missile (Sakti) which could not be
moved by any god except Vispu. It was on the side of the
mountain that Mahadeva practised austere penance in a hermitage
which, surrounded by flames of fire, was guarded by the god of fire
himself.

11\)71;} Both omit the description of the Himalaya.

(b) Suka on arrival, finds Vyasa engaged in teaching the Vedas
to his four pupils.

MB XII. 314. 23-49 ; 315. 1-10.
While Vyasa was teaching the Vedas to his four pupils
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named Sumantu, Vai$ampayana, Jaimini and Paila, he saw Suka
‘effulgent like the Sun’, speeding to him like an arrow. Suka
bowed down at his father’s feet and greeted - the four pupils. He
then reported with glad heart, the discourse he had heard from
Janaka. Having beard him, Vyasa in his hermitage in the
Himalaya continued his teaching of the Vedas to the four pupils
and Suka also who had now joined them. One day, the four
pupils, who had now completed the study of the Vedas, requested
Vyasa to grant them the following boon®: “We are four ; Your
son is the fifth. It is our desire that the Vedas should find their
abode or fountain head only in us five. Let there be no
sixth pupil.” Vyasa replied : “You will be the fountainhead of
the Vedas. Let the Veda be expanded by you. In so doing,
you should see that only proper, righteous persons receive the
Veda.” The four pupils were glad to hear the words of their
great preceptor and requested for his permission to descend to the
world of men in order to extend and expand the Vedas. Vyasa
giving them permission warned them saying. ‘“Beware ! never be
heedless while teaching the Veda, for the Veda is liable to be
grossly misunderstood.” The four pupils bowed before him with
their heads and with his permission descended on the earth where
they employed in teaching the Veda and officiating at the
sacrifices. After the four pupils had left, Vyasa remained at the
hermitage alone with his son Suka, silent and in meditative mood.*

NP1.59.51-55; 60. 1.

This part of the story which occupies in the MB a space of
37 verses has been very much curtailed in the NP. The NP
picking out identical words from the narrative of the MB makes a
bare mention in about five verses of the following links in the
story : Suka, on arrival at the hermitage saw his father teaching
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the Vedic Samhitas to Paila and others. On hearing from Suka
the report of his conversation with Janaka, Vyasa with a glad
heart, embraced his son and seated him beside himself. Then
Paila and other pupils descended from the mountain on to the
earth and devoted themselves to teaching Vedas and officiating

at sacrifies. After the pupils had left, Vyasa remained at the
hermitage, silent and meditative alone in the company of his son.

DB 1. 19. 40-43

The DB notes the arrival of Suka and does not refer to
the four pupils of Vyasa. It gives quite a different turn to the
story of Suka. Itis said in the DB that Suka, on his arrival,
was greeted affectionately by Vyasa. He stayed there with his
father, mastering the Vedas and other scriptures. Suka had
been impressed very favourably by the example of Janaka the
householder and the king. While residing in the hermitage, he
therefore married a beautiful girl named Pivari and begot four
sons and one daughter. This daughter of Suka named Kirti was
married to,one Anuha and gave birth to a son named Brahmajfia.

Note—It will be found that the DB effects a material change
in this part of the story of Suka. According to the MB and NP,
Suka, back from Janaka’s court, fortified by Janaka’s blessings,
appears firm in his resolve for pursuing his ideal of Emancipation
through renunciation; Suka in the DB version, however, wishing

to follow Janaka’s example of attaining emancipation through
activism, marries and takes to a house-holder’s life,

©) Vyasa's Discourse to Suka on the Wind-system of the Cosmos.

MB XII. 315. 11-57

While Vyasa sat alone in his hermitage with his son in silent
and meditative mood, Narada went to him and said : “Why is there
no sound here of the chanting and recitation of the Veda ? Why are
you sitting so silent and thoughtful ? This mountain which does
not echo to the recitation of the Veda looks ugly like the settlement
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of barbarians” * Vyasa explained to Narada in reply that he had
been seized by a gloomy mood since the departure of his four
pupils.*® Narada, however, said: “The Vedas fall into disuse
and become tainted if they are not recited. You should start
reciting the Veda with your intelligent son.” Accordingly Vyasa
began with his son the recitation of the Vedasin a loud voice,
filling the surroundings with their properly accented resonances.
While they were chanting the Vedas, their suddenly blew a
tempestuous wind. Vyasa immediately stopped his son from
reciting, saying that it was the occasion to stop the study and
the recitation (anadhyaya). Thereupon Suka asked his father
about the winds—whence they came and the way they behaved.
Vyasa admiring the curiosity of his son explained the system of
winds that operated in the universe (verses 30-56). What he said is,
in brief, as follows : “There are ‘seven paths of the wind’ which
were named as Pravaha, Avaha, Udvaha, Sarvaha, Vivaha,
Parivaha and Paravaha. They operate as mighty winds
blowing through the atmosphere outside and as breaths working
in the human body. These winds are the wonderful sons of
Aditi, never ceasing in their courses, all-penetrating and all-
carrying. When the wind blows very violently, they do not
recite the Veda. The sounds of Vedic words are afflicted by
them”.*® Vyasa, after furnishing his discourse, went to the
heavenly Ganga, leaving Suka alone.

NP I 60. 2-37

The above part of the story "as narrated in the MB appears
in identical verses in the IVP except in the following detail : In
the M B it was Narada who visited Vyasa and exhorted him to
resume the recitation of the Vedas. In the VP, itis a ‘disem-
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bodied voice’ (adaririni Vak) which exhorts Vyasa to resume the
recitation of the Veda, and this exhortation is abridged to about
3 verses as compared with that of Narada in the MB which latter
takes up about 12 verses.

DB does not mention this episode of Vyasa's resuming
the recitation of the Vedas and again stopping it- at- the
appearance of the sudden gusts of wind. The above part of the
story does not appear in the DB.

Note—That the part of the story in the JMB appears in
identical verses in the NP, with a difference only in respect of the
personality of Narada is already noted above under VP. The
difference viz. that the NP substitutes ‘disembodied voice’
(a$aririni Vak) in place of Narada can be explained by the fact
that in the NV P it is Narada himself who is the interloculor asking
Sanandana to tell him the story of Suka. The author of this part
of the story of Suka in the NP who appears to have a version of
the story identical with that in the MB wanted somebody to
exhort Vyasa to resume the recitation of the Veda which, being
subsequently thwarted by the tempestuous winds, provided an
occasion for introducing the discourse of Vyasa to Suka on the
wind-system. Narada being the interlocutor himself in the NP
had to give way to somebody else—‘a disembodied voice’.

(d) Narada's discourse to Suka

MB XII. 316. 1-59 ; 317. 1-30 ; 318. 1-45.

After Vyasa had left for the heavenly Ganga, Suka was left
alone in the hermitage. During that interval, Narada met him
and said to him : “What good can I accomplish for you ?”’ Suka
answered : “Please instruct me in what would be good to me in
this world.” Then Narada said that what he would now tell
him for his good was already told by the great Sanatkumara
previously to sages of old. With this prefatory remark, Narada
gave a discourse to Suka. The following is the brief summary



T IIIRRRIS"—— ——

Jan,, 1965] STORY OF 4UKA IN MAHABHARATA AND PURANAS 113

of the discourse®’: “There is no eye like knowledge, no sorrow
like attachment, no happiness like renunciation. One who has
renounced the fruit of all actions, who is desireless and possession-
less, one who has renounced everything is the truly wise man.
Non-possession, deep contentment, desirelessness, deliberation before
action constitute the highest good. Possession is attended with
harm. A silk-worm spinning his cocoon is enmeshed in his own
possession. Men entangled in their sons, wives and family sink
down into ruin like elephants sunk in the muddy soil of the lake.
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Oue who likes to live in society is like an animal tied down by a
halter. The good break this bound and get free. This body, the
abode of the elements is perishable, foul and full of diseases. The
soul dwelling inside is beginningless, deathless and incorporeal.

The great Sanatkumira, who knew what is holy, has said so.
There is no end to thirst ; contentment is the highest happiness.

As the courses of rivers flow down, never to return in the same
way, the days and nights take away the life of mortals again and
again. Disease attacks and kills creatures as a butcher does to
the animals. The creatures in the world take great pleasure in
pairs of opposites. You should not be deluded by them.”

NP 1. 60. 37-94 ; 61. 1-73

The NP narrates this part of the story and the discourse
narrated above in identical verses and extent with the following
points of difference : In the MB., it is said that Suka who is alone
is approached by Narada who subsequently gives the discourse.
In the NP however, it is Narada who is the interlocutor who is
asking Sanandana about the story of Suka. Therefore in the NP
it is not Narada but Sanatkumara who, as Sanandana says to
Narada, meets Suka and subsequently gives the discourse to him.*
Except difference in this detail, the story and the discourse are
identical in the MB and the NP.

DB 1. 20. 44
The DB mentions in one verse®® that Suka (who had already

married and got four sons and one daughter) after some time, got
the highest knowledge and attained to the highest path of Yoga
through the instruction of Narada. The DB does not give the

discourse or instruction of Narada.
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Note—It is worth noting that according to MB and DB,
it is Narada who gives a discourse containing instruction to Suka
which eventually leads him to make his final resolution to
renounce the world. In the NP, instead of Narada, it is Sanat-
kumara who gives such a discourse. In the NP it could not
have been Narada because, as already mentioned above in another
connection, Narada is the original interlocutor who asks Sanandana
the story of Suka, and as such he could not appear again as the
giver of the discourse. In this connection, it is also worth recalling
that Narada in the MB passage prefaces his discourse with the
remark (XII. 316. 5) that the instruction which he now proposes
to give to him is the same as was given by Sanatkumara to the
pious sages of old. It indicates that the MB text of Narada’s
discourse to Suka, which is identical with the NP, was an ancient
text ascribed by tradition to Sanatkumara. The NV P appears to
be placed in an advantageous position, which, relying on tradition,
it has happily used by calling in Sanatkumara to give first-hand
instruction to Suka.

(e) Suka, resolved on renunciation, leaves his father in quest of the
way to the state of emancipation.

MB XII. 318. 46-63

Reflecting on the discourse of Narada, Suka said to himself :
“How can I attain the highest state and never return to this
earthly birth existence ? I want to go to a place where my mind
shall get tranquility and where I shall remain immutable and
immortal. This state is not possible without Yoga. I shall there-
fore betake to Yoga and enter the Sun. The Sun does not wane
like the moon. It is all imperishable splendour. I would like there-
fore, to go to the sun and remain there with my mind detached.*
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He then got the permission of Narada and went to his father
Dvaipayana to take his leave. Vyasa, hearing Suka’s resolve, got
pleased and said, “my son, please stay for a while today while I
please my eyes by looking at you,”* Suka, devoid of all attach-
ment, free from all ties, with his thoughts bent on Moksa left his
father and departed.

NP1 6l 7478 :

The NP Summarizes this part of the story in 5 verses
saying : “Sanatkumara, after giving discourse, took leave of Suka
and went away. Suka, eager to seck the highest state of
Brahman, approached his father, went round him in salutation
and started for the Kailasa. Vyasa, pained at his separation,
wailed forth asking him to stay on for a while. DBut Suka, devoid
of all attachment, free from all ties, with his thoughts bent on
Moksa, departed.

DB 1. 19. 45-46

The DB makes only a bare mention, in about two verses, of
Suka entrusting his kingdom to his sons and learning the company
of his father to go to Kailasa.

Note—The MB refers to Suka’s resolve to enter the orb of
the Sun as the first stage on the path of emancipation. The NP
and the DB do not make mention of this detail, By this resolve
of Suka one is reminded of a verse which says: Two penetrate
the orb of the Sun: the Recluse who practises Yoga and the hero
who has laid down his life on the battlefield.*® It appears that
the resolve of Suka is befitting a great Yogin that he is.
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V. &ukA GOT EMANCIPATED AND BECAME ONE WITH THE
WHOLE CREATION

(a) Suka, by practising Y oga, flew into the Sky.

MB XII. 319. 1-17

Suka was adept in practising the successive practices of
Yoga. At day break, looking at the rising sun, this great Yogin
flew into the sky. The whole creation looked on with wonder,
as Suka sped through the ethereal regions, calm and fearless,
into the world of the Sun. The gods showered celestial flowers
on him as a mark of their worship.

NPI. 62, 5-12
The NP presents the above part of the story in identical
words, in an abridged form omitting some verses.

DB 1. 20. 46-48

The DB merely mentions that Suka practised Yoga and
flew into the sky. '

(b) Suka’s Request to the Creation

MB XII. 319. 18-29

While Suka speeding through the ethereal regions crossed
the Malaya mountain, the celestial damsels gazed at him
with wonder and admiration. Urvadi exclaimed: “O! how
wonderful is this youthful Dvija full of intelligence and calm !
He is fast speeding in the Sky like the moon ! The father must
be very fond of such a son! How could his devoted father
abandon him* ?” These words were heard by Suka and he,
looking around at the quarters, the mountains, the forest and
the sky, said appealing to all the creation : “If my father follows
crying and shouting out after me you should all together
collectively reciprocate and give him the reply (that I am yea).
Please do this out of your love for me.” At these words of

1. @y gfgaamend @@ fa9
af@a Faa wwefa Fw@ag 12l

fag: gafaa gmo
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Suka, the quarters with the forest, the mountains, rivers, all

around reverberated with the affirmative ‘yea’.*®

NPI.62.13-15

The NP drops the exclamations of Urvaéi in the MB and
says instead : “The hosts of Gandharvas and celestial damsels
and the sages looking at Suka with wonder exclaimed : “Who
is this that has attained such perfection ?* Then Suka told them
his name and appealed to them to reply to his father if the
latter went crying out after him”. The verse containing the
appeal of Suka is identical with that in the MB.

DB makes no mention of the above part of the story contain-
ing appeal of Suka.

(c) Suka becomes one with all creation.
MB XII. 320. 1-19.

Suka sped with his Yogic power through the regions Tamas,
Rojas and Sattva towards the final Brahman. All the creation
quivered with dismay. Meteors fell from the sky. The waters
were agitated. While Suka careered flying above the earth,

mountain peaks cleft and gave way to him, He passed on the
way by the river Mandakini. He looked at the river with the
groves of flowery trees waving on its banks.®® The celestial
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damsels were at that time sporting in the river, with their garments
off. They looked at Suka whom they found so expressionless and
vacant that they continued their sport undisturbed. Suka sped
and flew above the path of the winds and finally in the full
plenitude of his power, became one with all creation.*
NP 1. 62.16-25

The NP, cutting out some verses which describe Suka’s
careering through the sky and the upheavals in nature accom-
panying it, narrates the rest of the part of the story in identical
verses, retaining the episode of Suka’s encounter with the
Apsarasas.

DB 1. 20. 47-49.

The DB in three verses referring to the mountain peaks
cleaving in two when Suka sped through the sky and to the
accompanying upheavals (utpatah) in nature, states in brief, that
Suka flew from the peak of the mountain and attained the highest
state of perfection.”® It should be noted that the DB does not

refer to the encounter of Suka with the Apsarasas.

VI. VYASA IN QUEST OF SUKA
(a) Vyasa calls out to Suka and the whole creation responds.

MB XII. 320. 20-26

After Suka had left Vyasa soon followed in search after
him. While he wandered searching him out, be shouted out
wailing his son’s name in a long accented cry which echoed
through the three worlds. Suka who had become one with
the whole creation heard his father’s cry and responded with
‘Bhoh' (O!). The whole world of the mobile and the immobile
echoed forth loudly the sound of that syllable ‘Bhoh’ I**
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NP1 62. 26-32

The NP in verses identical with the MB describes the
part of the story narrated above relating to the response of the
whole creation to Vyasa's call.

DB 1. 20. 50-52

The DB, in words different from the MB, relates this
episode in brief : “Vydsa who was wailing shouting forth ‘O !
my son’ was answered back by Suka who had been now merged

in all the creation”.®®

Note—It will be seen that regarding this episode of Vyasa’s
crying out for his son and of the whole creation answering back
his call, there is unanimity, in essence, among the MB, NP and
DB. This moving episode has been enshrined in a nutshell in a
famous verse in the Bhagavata®® which means : The sage went
forth, renouncing the world, alone, with nothing left to achieve.
Dvaipayana, his father, afflicted by his separation, went after him
calling out ‘O My Son ' The trees, which were filled with his
presence, rustled and murmured back in answer to his father.
Thus he has become the heart of things and of creation. To that

sage, I bow in salutation f
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(b) Vyasa’s encounter with the celestial damsels

MB XII. 320. 27-30.

Vyasa struck at the great achievement of his illustrious son,
sat on the slopes of the mountain, engrossed in thoughts about his
son. Nearly, the celestial damsels were sporting on the river
Mandakini when they saw the sage, they were abashed and got
confused. Some of them dived in water, some hid behind clumps
of trees, and others put on their garments. The sage had known
the uninhibitedness of his son and now realized in contrast, his
own attachment to passions.” He felt both glad and ashamed.
ZXZZ;} both omit this episode of the story narrated in the MB.

(€) Vyasa was comforted:by Mahadeva
MB XII. 320. 31-38.

Vyasa sat, moody and filled with grief at the separation
from his son. Lord Mahadeva Sabkara comforted him with the
following words : “I promised you before that you would have a
son equal in power to the great Elements. You had such a son
Suka. He has attained to a state which is hard to get even by
divinities. Why are you sorry for him ? The fame of you and
your son will endure as long as the mountains and oceans endure.
Besides, through my grace, you will see yourself accompanied by
the shadow similar to your son, which shall never leave you.”®®
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Comforted with these words of Rudra, Vyasa felt glad and
returned to his hermitage, looking at the shadow which accompa-
nied him.

NP1 62. 33-34

The above part of the story in the MB is found in a summa-
rised form in the NP in two verses: “Rudra comforted him

saying ‘why are you pining for your son? He has become

Brahman. Don’t you see him following you nearly ?* and Vyasa
went back to his hermitage.”

DB 1. 20. 53-59

The DB gives the whole episode narrated above in the MB,
though in a different wording. It also introduces a little change
in narration. In the MB Sankara makes a single speech in which
he also grants to Vyasa that the shadow of Suka would always
accompany him. In the DB, Sankara is made to speak twice. In the
first speech he said to Vyasa: “You should not be sorry for your
son. He has attained the highest state. He has added to your fame
and glory.” Still Vyasa said to him: “I cannot overcome my
grief until I can see my son.” Then Mahadeva granted the boon :
«You will see the shadow of your son always by your side. By
seeing it, you can overcome your grief.”

The story of Suka as told in the versions of the MB, NP
and DB has been given above and the points of similarity and
difference among the three versions have been briefly noted from
one stage to another in the development of the story. Now in

conclusion, there follows below a summing up of the points of
similarity and difference accompanied by a relevant discussion of
the relation between these versions.
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Tueg MB AND NP VERSIONS

The following points which emerge from the comparative
study of these two versions of the Suka story are worth noting:

I. The NP version of the story is almost identical in
wording and content with that in the MB. Wherever there are
differences found in the version of the NP they are due (a) what
appears to be an attempt at abridgement on the part of the author
of the NP version (b) to omissions of some episodes mentioned in
the MB and (c) to change in names in two places.

Thus (a) an attempt at abridgement appears at work (i) in
the account of the places which Suka visited on his way to Mithila
(i) in the account of the reception which Suka received in the
precincts of Janaka’s court from the gatekeepers and the courte-
zans (iii) in the account in which the four pupils of Vyasa request
his permission to be (along with Suka) the sole custodians of the
Vedas and to descend to the earth for the teaching and propaga-
tion of the Vedas.—(b) The important accounts that appear to
have been omitted from the N2 version are (i) the Description of
the Himalaya to which Suka returns from the court of Janaka,
(ii) the description of Suka’s actual resolve to renounce the world
and to enter the orb of the sun as the first stage of his journey
towards final emancipation, (iii) the description of Urvasi’s feelings,
wonder, admiration and tenderness at the sight of Suka, (iv) and
Vyasa’s encounter with the Apsarasas.—(c) The changes introduced
by the NP in respect of names are (i) when a ‘disembodied
voice’ is substituted in place of Narada to exhort Vyasa to
resume the recitation of the Vedas and (i) when Sanatkumara
is substituted for Narada to deliver the final discourse to Suka.

II. The next question which arises after the comparative
study of the MB and NP versions of the Suka story concerns the
relation between these two versions. whether the NP has
borrowed from the MB. Looking to the dates of these two
works to which reference has been made in the beginning one may
be tempted to conclude that the NP may have borrowed from
the MB. But this conclusion may not be safe in view of the
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consideration that the dates which have been fixed by scholars
regarding these two works may be broadly applicable to the
works as a whole and may not hold good in respect of all
individual passages some of which may be very old and may
have been the part of a common pool of inherited passages to be
taken over by the authors of the later works according to their
need and taste. In respect of the Suka story, ome is led to
believe that the Suka story must have been very old and popular
and must have been transmitted in a common version which was
used both by the authors of the M5B and the NP according to
their predilections. This hypothesis may explain the omissions
in the VP which have been pointed out above. One may hazard
a conjecture that the passages which appear to have been omitted
from the NP may not have formed part of the common version
of the Suka story and may have been added by the author of the
MB for his own purpose. Otherwise, there is no reason why the
NP should omit them outright. The NP could have abridgel
them, making a bare mention of them, as it has done in other
passages which it has summarized.

Tue DB VERSION

1. The DB version is quite different in wording from the
other two versions, though there are a few verses common to the
MB and NP versions. The author of the DB version of the
story retells the story in his own way in his words and introduces
a number of changes—some of them radical—in the common
traditional Suka story as is narrated in the MB and the NP.
Though the DB has kept to the traditional conclusion of the story
viz. that Suka renounced the world finally to gel emancipation
and become one with creation, it has used the Suka story for its
own sectarian ends. The changes which the DB has introduced
may be summed up as follows :

(i) It is the Suta who narrates the story of Suka to the
sages to fulfill their curiosity regarding Suka’s superhuman birth,

(ii) It is the sight of a pair of sparrows fondling their young
one which stimulates the desire in Vyasa to have a son.
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(iii) In consonance with its avowed object of glorifying the
Devi, the DB makes Vyasa invoke the grace of Sakti and of
Mahadeva with his consort Sadasiva in order to get a son.

(iv) Vyasa was stimulated into passion by the sight of
Ghrtaci, the apsaras. According to the DB, Vyasa looked with
displeasure on Ghrtaci, as she was a courtezan. Ghrtact,
frightened by the displeasure of the sage, turned into a female
parrot to make a safe exit. The DB thus provides the cause why
Ghrtacl turned herself into a Suki. :

(v) The DB, avowedly devoted to singing the praise of the
Devi, the supreme female Element in Creation, is therefore inclined
to glorify married life and the stage of a householder blessed
with a son. Vyasa, therefore, in the version of the Suka story
in the DB tries to impress on Suka the blessings of wedlock by
asking him to study Bhagavata-Purana which describes the
dominating power of Sakti or Laksmi. Vyasa presses him to
take to a wife. When he finds Suka still not amenable to his
advice, he sends him for instruction to Janaka who, being accord-
ing to him an ideal householder, is expected to bring Suka round
to accept the life of a householder. It appears that Vyasa’s
expectations were right as Suka, returning from Janaka, got him-
self married and had subsequently four sons and one daughter.

(vi) Suka is shown in the DB as being very critical at first
about the conduct of Janaka. He taunts Janaka for his claiming
himself ‘Videha’ i. e. transcending the temptations of the flesh, as
according to him the claim is preposterous for one leading a
worldy life. But at the end he is convinced of the rightness of
Janaka’s stand.

(viii) The DB makes no mention of Suka’s and Vyasa's
encounters with the Apsarasas. Nor is there mention in the pB of
Guka’s appeal to the creation to reciprocate Vyasa’s call to Suka.

1I. Regarding the question of the relation of the DB
version with the MB (and N P) version one may hazard the same
conjecture as in the case of the relation between the MB and NP

above. The author of the DB had possibly before him a



146 oI — PURANA [ Vol. VII., No. 1

common version of the Suka story transmitted as a popular story
from early times which may have formed the basis of the MB
and the NP versions. The author of the DB retold the story
and in so doing took profuse liberty with it. He changed the
character of Suka. Suka, who was the embodiment of the ideal
of renunciation according to the traditional story, was required
to live a worldly life of a householder and a king.

One cannot but be struck and also be intrigued by this
boldness of the author of the DB in making such a radical change
in the character of Suka. One may only conjecture and hazard
suggestions regarding the reasons which may have actuated the
author of the DB to make such a change.

Prof. Dr. R. C. Hazra has suggested two explanations to
explain the radical change made by the DB version in the
character of Suka : (1) “These stories (in the Puranas, denouncing
spontaneous renunciation) are clearly directed against the
teachings of Buddhism and Jainism” which, “attached great
importance to renunciation”.?’ (2) The author of the DB
wsaw that an ideal character like Suka might encourage others,
having much less indifference to renounce the world and thus
disturb the discipline in society. Hence he painted Suka in quite
a different colour” in DB.*®

Regarding the above suggestions of Prof. Hazra, which are
negative in the sense that they suggest reasons which were meant
to counter some undesirable tendencies of the times, it is possible
to doubt whether the idea of renunciation had remained so
catching and tempting at the time of the DB, i.e. about the 11th
century A.D., so that it required to be counteracted by making
such radical change in the character of Suka. A more plausible
and positive explanation would be, perhaps, the following: The
author of the DB, who was himself a Sakta, lived in the times

v

57. ‘Studies in the Puranic Records on Hindu Rites and Customs’ (1940)
page, 230.

58. ‘Studies in the Upapuranas® vol. II (Sanskrit College, Calcutta.
1963) p. 340,
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when Saktism and Tantrism which praised the Devl as the
highest Deity dominated religious thought. The Vaisnava, the
Saiva and other sectaries of the times were imbued with Sakta
ideas more or less®® The author of the DB may have been
impelled to use Suka the great reputed recluse of epic and
Puranic fame in the service of the glorification of the Sakti and
of the householder’s life.* Thus, he may have thought the people
would be impressed by the power of the Sakti and the importance
of the Sakta sect.

* The Matsya Purana (15.5-10) also mentions that Suka married
Pivari and hagla daughter named Krtvi and four sons from her,
Besides, the Kiarma Purana (I. 19, 26-27) says that Suka had a
daughter named Kirtimati and five sons. —Editor

59, See Prof. R,C. Hazra ‘Studies in the Upa-purapas’ vol. I1, p. 330,
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“The Puranas have no originality. The Purana merely
copy some chapters from some well-known authors, e. g. the Agni-
purapa borrows from an author called Puskara.” (Hindu Polity

p- 7.). So says Dr. K s ]ayaswal on the value of the Puranas as
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a source of ancient Indian polity and not only Jayaswal but also
almost all of his age and cven some of us would like to say thus,
if ever there is occassion to say. If suchis the first hand impres-
sion of the value of the Pur@nas even now and our sight is so
weak or disinclined to take any view of their value without a
magnifying glass, it is certainly not justice to blame Dr. Jayaswal
who wrote at a time when almost all the branches of Indian
literature, except the Vedas and the Vedic, required magnification
to express their value. It is intended here, therefore, to illustrate
the nature and value of the Puranic notices of Hindu polity through
a long sought riddle—the origin of State-institution in India.

So far the accounts of the origin of State in the Santi Parvan
of Mahabharata and that in the Digha Nikaya have been based
upon by scholars to draw certain conclusions out of it. A discus-
sion of the origin of State, therefore, involves the analysis of these
legendary theories and a mass of suggestions and conjectures. As
to the historical origin of the State it is admitted that there is no
clue and Altekar suggested it to emerge out of the patriarchal
organization of the Aryan society. It must be admitted, however,
that the Puranas add no new theory as to the origin of the State,
but they certainly modify to a large extent our confusing inter-
pretation of the already existing theories of Mahabharata. How
they do it let us see.

It is said that there are two accounts of the origin of State
in the Santi parvan of Mahabharata. The one starts with the
eloquent description of the Golden Age ( &JZT ) when there was
no State, no king, no sceptre and no chastiser, and people were
protecting themselves through Dharma. But they fell from this
state of exceptional beings among whom there was no need for the
institution of State through their passion Lobha and Moha to which
Kama and Krodha was added later on. As the result the people
who once protected each other through Dharma turned against
each and the sorry state of their affair moved the Gods who
requested Prajapati to mend it. Prajapati on this compiled a

code of law and then the Gods went to Vispu who appointed his
17
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mind-begotten son Virajas as King. The line of Virajas is conti-
nued through the tyrant Vena upto Prthu his son.

The second account, it is said, begins with the sorry state of
affairs when the people themselves felt the need for state and
failing to settle the affair by a common agreement reported matters
to Prajapati who appointed Manu as King., Manu was at the begin-
ning unwilling to hold the office as it involved great sins whereupon
the people agreed to give a portion of their Pupya to the King to
make him agree to rule over them.

What is the relation between these two theories ? Do they
have in view the two different sorts of state which they seek to
explain or put the theories as alternatives of the same problem of
the origin of State ? How can a single work and a single
expositor—Bhisma—regard Manu as the first king (stfais) at one
place and Virajas at another ? Such questions were never
discussed merely bzcause of the fact that there was no available
data to answer them convincingly and the scholars avoided Manu
in their treatment of the origin of state. But the Puranas have
a valuable piece of information which would help us in resolving
above doubts. But before discussing them we should examine
some points in the first theory of Mahabharata more closely.

It is important to notice that Virajas the mind-begotten son
of Vispu according to the account of Séntiparvan disliked the
mastery over the earth and his intellect chose the way of renun-

ciation. :
firaieg wemm: 9d 9 A=sd |
FrEAaraEg, dfg: qoiiar 989 9989 |l Santi, 53.99

So he was not the first king. Similarly, the account states
that his son Kirtiman also grew super human and even his son

Kardama took to severe penance.
Fifquicaea gASH Qisfa w=fEisaag |
BAAEAEA JASTA, AACTHT % 1| Santi 53. 100
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What is again noticeable is the fact that inspite of his
indifference towards the worldly affairs and indulgence into
penance Kardama is called Prajapati in the next verse and his sen
Ananga is said to have procured the Status of Maharaja

and to have become the great protector of the people and master
of Dandaniti.
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His son Bala became addicted to passion finding a wife who

was the daughter of Yama and begot on her Vena who was the so-
called tyrant of the scholars.
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Yet more striking is the fact that the mention of the high
officials taking charge of their respective offices takes place only
in the case of Prthu, the son of Vena who was killed by the curse
of the sages, as said above. Had Vena been the full-fledged king
wielding his sceptre through a host of high officials there was no
need for Prthu of asking for the services of the Brahmanas.
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It may be argued with some force that since Vena was
opposed to the Brahmanas and Brahmanas killed him and since
the above statement of Prthu is preceded by the condition of the
Brahmanas and the Gods that Brahmanas would be unpunishable
( er@vex ) for him the above assumption that high officials were
not in the reign of Vena or his predecessors is not borne out. But
we should not forget that the author is relating the origin of state
and as the conception of state in Santiparvan involves all the
seven Angas in which Ministers are very important constituent
element of the state next only to the king he would not have
missed it while dealing with Virajas or any of the predecessors of
Prthu, had he any such intention in his mind. Moreover, if the
author intended Virajas to be first king what was the need to
proceed the line upto Prthu.

It is therefore, improper to call any of the predecessors of
Prthu as king; they were Prajapatis, i.e. patriarchs—the successive
heads of the tribes. Prthu was the first king and the territorial
kingship backed by a host of officials began with him according
to the legendary lore. The allusion to such an idea occurs in
Bhagavata-Purana, though indication towards the same is found
in almost all the Puranas and even in the Santi parvan itself.
This Purana during the course of the famous story in which
Prthu moved by the hunger and poverty of his people chases the
earth in the form of a cow mentions that the pleased king moved
with the daughterly love made the earth, from which was already
milched out desires of all, plain ( @d ) by reducing to dust the
hills and mountains by the point of his bow and made on the plain-
earth the settlements and habitats called variously as Grama,
Puras, Pattana, Durga, Ghosa, Vraja, Sivira, Akara, Kheta and
Kharvata. The Purana expressly states that before Prthu there
was no conception of villages and towns and people were living
fearlessly wherever they liked.

g Al fie @A g9 |
ghod  TwRA S gRgwEe ||
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a1 wagTReal fifmaf geee |
e 3 ST @d g )
Stnfe, WA 950 S g (G )
FAEA, wEET% @ a9 a9Ea: |
qAF, 9 TeAlE g Gl w)
N, A5, affEREm, deEee ||
q%  UARE  AdW  QEHIRESE |
aAge  FafFd oaT  qArEQEEn |
Bhagavata, 4. 18. 28-32,

At more than one places in the same Purana Prthu is
expressly called as Adiraja, e.g. in 4. 20. 21, 32.; 4. 21. 8 etc.

All this shows that the institution of territorial kingship began,
according to legendary account, with Prthu and not with any
of his predecessors. The meaning of the word ‘Raja’ is again
justified with reference to the story of milching the earth in the
Santiparvan also. Thus it says :

qad ofedl g mef g omm A
FPUFGAAFETET T T Fq )
A9 HAiREd B AR AEREA |
Jmags gan  wakqd U Fweaq ||
Santi, 53. 131-132.

Because he by milching the earth provided the 17 food-
grains and whatever else was dear to the Yaksas, Raksasas and
Nagas and others and pleasing ( Xf@ar) thereby his (hungry)
people he is called Raja—one who pleases. So here Bhisma
answers the first question of Yudhisthira—‘why is he called Raja ?’

7 T YA YA T340 9IRa |
FAN AR AR e 1 Sau, 53, s,
Thus we can now safely conclude that the legendary

lore regarded Prthu as the first king and not Virajas as is
ordinarily held.
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Now let us determine what the predecessors of Prthu and
Manu of the second account were. Was Manu like the prede-

cessors of Prthu ?

According to Visnu-purana Prajapati after creating the
different phenomena of the world created out of his mind his
Praja. But as they were indifferent towards sexual enjoyment
and invariably thought otherwise he felt angry and out of his
anger was created Rudra. After this Manu Svayambhuva was
created who made himself Prajapala and took a woman called
Satarﬁpﬁ as his wife and begot over her Priyayrata, Uttanapada,
Prasiiti, and Akiti.

I ARG 99 @rgd w9 |

ARAAHT  FEAH, IHWE A G )

qaedl T af At qufHgEReA |

@A AgEa: v SR g )

TEATY JEIRE AT SASIAT, |

AT FEEAEREREE | Visnu 1.7 14-16,

Bhagavata Purana repeats almost the same account with
greater details and interspersed with large episodes. It adds
that from Manu onward the creation was prolonged through male
and female contact :

aal fagaeson g el |

g =i FaeuEl gEmEsisE |l

ferEdraAuRt e wearm wwd |

wEfdaaEs  SafRE @99 1| Bhag, 11112, 54.55.

The story of the birth of Rudra from the wrath of Prajapati
and his creation of such beings who began to eat the world is
alluded to by Bhagavata and Vispu alike. Thus Bhagavata says :

EEIT FRQEA| GRFAIE, FEAl ST, |
frarmrarisan ga asmfRasa
e At gEifeitn gl |
o @ gEfufEaraghiea: ||
Bhagavata. III. 12. 17-18.
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Having thus forbidden Rudra from creation Prajapati created
ten Rshis for promoting creation and then he created Manu. Now
Manu is said in the Bhagavata as well as in the Visnu to have
married his daughter Devahiuiti with Kardama and Kardama was
the grandson of Virajas. But according to the purana his son was
Kapila while according to Mahabharata his son was Ananga. Ananga
might have been another son of Kardama which would have been
ignored by the devotional nature of Bhagavata Purana. But in
this way Virajas antedates Manu by one generation. But since
both Virajas and his son and even grandson were indifferent
towards the world, speaking of Manu as the first Prajapati does
not involve any contradiction. The context of Ardjaka in
which Santiparvan mentions the second account again becomes
compatible when seen in this light as indifference of Virajas,
Kirtiman and Kardama would have created conditions of anarchy
which the second explains through Matsyanyaya. In this way
both the accounts are not different but are one and the same.
And as the author of these accounts expected an advance
acquaintance with these legends he does not hint at their context
in the popular mythology as such, but only alludes to them perhaps
with the assumption that the readers will make out the rest. In this
way to speak of Manu as the first king is borne out as is also
mentioned in the Bhagavata ( Sfaea adidauaifauss... 111 21.44)
but Virajas being the first king is not borne out in any case.

Now arises the question as to how a single discourse can
speak of two Adirajas ? As a matter of fact as remarked already
above the traditional legendary conception of Kingship or State
was of two kinds : firstly that in which man was not attached to
the soil and secondly when he was. In the first case the severity
of the loss or absence of the leader (king) of a people would have
jeopardised their very existence as threats from animals and
alien tribes would have easily overpowered a disunited people and
hence the dread of Arajaka as depicted in the Santiparvan is fully
justified. So Manu was the first king of the tribal Kingship. As
he is also regarded as the progenitor of mankind the conjecture of
Altekar that among Indo-Aryan people the institution of kingship
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arose out of the patriarchal system of social organization prevalent
among them finds fresh support from the traditional legendary
lore also. But of the territorial kingship which meant more than
mere tribal leadership and presupposed people’s attachment with
soil (agricultural economy) Prthu was the first king. It was
indeed the model upon which the later imperial states framed
themselves.

Our treatment of the problem of the first king and the
conception of kingship may be charged with unscrupulous mixing
of sources belonging to different datas. But against any such
charge we may humbly submit that the theme which we are
dealing with though belonging to the works of differing dates is
not the product of any of their authors. It is on the contrary a
tradition of Yore which no body may be credited to have invented
and both the Purana-karas and Mahabharata-kara drew upon it. It
is, therefore, not the mixing of the source pertaining to different
ages but an attempt of reading critically the truth out of different
versions of the same theme.

This brief discussion of the topic will amply demonstrate
the value of Puranic evidence on Hindu polity, Although they
have much nuisance, interpolation and paradoxes but the kernels
which swelled into the present volumes are certainly valuable
complements without which we may either misinterpret or com-
pletely overlook the value of the evidence of other lines. But it
must. be frankly admitted that the utilization and much less
basing on them entirely is not an easy task and even after a careful
treatment of the matter none may be assured of his position
beyond risk. But this risk is worth taking.
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SESA—THE COSMIC SERPENT

BY

MRs. SINDHU S. DANGE

[ gequaan: qaen fawd QrifgEgmEr fa=mra-
FisT 3§ Sefia: | SFFAEL, SR fe®
qreamars fwE o SRt fagraedn e AT 29-
frsfaa; graEREa adsraiEataR fadag sufaar =
qreAEQE Safian | Uiy AN GFGN FAAE
geafy fagfeaan | sndiaRaqreder Sad @ FeTr vl
Q7 FeTA1 TN QEARTHE  TATAATIN qaqraE
Aeiste g aROmETEd | gl 7 WA sy qUaAY
afitq; | anvgfesaasy afsgsad qaeand a9 ZEARAMAN |
4y o7 saeqy fAoe | ARG A9Td R ( emenew: ) sfa
Fead, qeganRa gty iy gEggssEn 9w A<,
qege 9 ‘qeT: agadef’ e oAt FEIANATTEN
quitg Gver age’ affor g At Fe | i aafas-
qifed = g9 gafoi ST g grae gy, dEar ¢F ArFg-
qrar faeqit ANSAK:  GEREAFIAT Gg T¥E gfa 1]

The concept of ‘éesa’ or the ‘Cosmic Serpent’ seems to be
clearly hinted at various places in the Bhagavata-Purapa. The
sages Sanaka etc. are said to be always hearing Bhagavata-Purana
from the thousand mouths of Sesa.! He is said to have a thousand-
jewelled crown on his thousand heads.! He is also called ‘Samkar-
sana’ which is identified with Ahamkara in the discourse on the
creation of the various elements like ‘mahat’ etc.’® Sega is said to
be of white bodily complexion like the stalk of a lotus. He has
a blue upper garment and full of golden ornaments properly set.*

Bhag. P., Mahatmya, IL. 75
Ibid. 6, ef.

111 26-23 to 25

Bhag. P., VL 16. 30

e segls e
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Sesa Ananta comes to be identified with Balarama, when it is
said that the latter was only an ‘amsa’ (part) of the former born
to Devaki as the seventh foetus® The same is called Samkargana
as he was dragged out of the womb of Devaki and placed in
Rohini’s womb.® The etymological explanation hints that Bala-
rama, the famous Yadava brother of Krsna is identified with the
cosmic serpent. The identification of Balarama and the cosmic
serpent is more manifest in the account of departure of Krsna and
Balarama to Mathura with Akriira. It is said that on the way
Akifira stopped the chariot along the river Yamuna. The two
brothers stayed in the chariot and Akrara entered the pool of the
river Yamuna for a bath. He saw in the waters there, these two
brothers in the form of Sesa and Krsna, even while they were
sitting in the chariot itself.” The same account is recorded by
the Vispu-Purapa and the Brahma-Purana.® The Hari-VamsSa
casts the whole description of the identification of Balarama and
the serpent Ananta in the setting of Patala. The pool is said to
be at the bottom of the earth and is identified with the Nagaloka.’
The god, who is called Bhagavata is said to be the lord of the
serpents like Vasuki and others. The river Yamuna is absent
in this account, though it can be inferred that the pool is in the
Yamuna itself. It seems that in the last account we have re-
corded, Yamuna gives place to the ‘pool’ of the Serpent-king.

On closely viewing the whole account, it seems more
probable that in all these accounts, originally a ‘pool’ of a serpent-
king was later replaced by the ‘pool’” (hrada) in the Yamuna, when
the account of Krsna’s life was given prominence. We may jot
down the following points from what we have noted :—

(1) The concept of the ‘pool of the Serpent.
(2) The Serpent is a great world Serpent.

Bhag. P., X. 2. 5

Bhag. P., X. 2. 13 a

Bhag. P., X. 89. 38 ff. 46

Vignu P., V. 18, 35 ff

and Brahma P., 192. 36 to 41. The whole sub-chp.
9. Hari-Vamga, Visnu-Parva. 26 ef.

19
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(3) Balarama is only a form of the serpent with Krsna,
closely associated with it.

We have seen that a third party identifies Balarama and
Krsna with the world serpent Sesa and the divinity lying in its
lap. The account in the Bhagavata-Purana of the restoration
of the Brahmin’s dead children, takes a step further!® It is
the same predominent serpent-divinity that takes away the
children of the Brahmin ; and it is again he that has the ultimate
hand in their restoration. The two-fold divinity—the great
world-serpent and the lord in its fold—is in this account
ultimately seen by Krsna himself along with Arjuna.

It could be clearly seen that the two-fold principle remains
common to all the account, yet there is difference in identifica-
tion. FEarlier the serpent and the lord were none else than
Balarama and Krspa. Now Arjuna and Krsna are said to be
the ‘part’ of the serpent. Elsewhere in the Bhagavata-Purana,
Kapila—the profounder of the Sarhkhya philosophy—is identified
with the ‘amia’ of the great Vispu,” who has also the serpent
form. Hence it is clear that the serpent is different from
Balarama or Krspa or Kapila. We finally arrive at the
following points :—

(i) The constant association of the water with the serpent.

(i) The water sometimes takes the form of the ocean and

sometimes that of the pool.

This deity *Serpent’ forms kinship with the world-wide
concept of the cosmic serpent, which is on the one hand the
cause of the whole creation and on the other, the ferocious deity
to be zealously propitiated. Thus in the ancient ~Egyptian
belief of the Pyramid and subsequently of the coffin age,’* he is
the spirit of the west abyss and was created from the eye of
Atum?® Belief in water-places haunted by great serpent-

10. Bhagavata Purana, X. 89.122 ff,

11. Bhagavata-Purana, IIL. 24.10.

12. Myth and Symbol in Ancient Egypt——Rundle Clark, P.51.
13. Op. Cit. P, 90,
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spirits obtains even in ancient China,** The ocean-lord in Japan
is a big serpent® A well in Jerusalem was supposed to be
controlled by a serpent.’ Water-spirits in the shape of crocodile-
frogs that controlled waters obtain elsewhere.!” Instances to
show serpent-spirit as the haunt of watery-places are numerous.'
The Babylonian god ‘Ea’ also had a peculiar serpentine form,
though generally he is represented as having a fish-form."

The actual fear of the existence of big acquatic creatures
that roam in waters might suggest the idea of all waters being
inhabited by the similar creatures. The experience of rain
falling from the clouds that roam in the sky would suggest the
idea of such acquatic creatures being present in the sky, on
the same analogy as that of the ‘agini’ (of which the terrestrial one
is one form) being present in the Antariksha—that is the
‘Vaidyutah Agnih’ as the lightning is called in the Rgveda.®
In such cases, it is the terrestrial experience that would
lead to the exaltation, amplification and the sublimation of the
same terrestrial idea generating the celestial one. The reservoir
of the waters that fall from the skies would also be considered
to be controlled by a great serpent.™

It is this conception of the serpent that finds expression in
Sesa-—the Great Serpent in the pool of the river Yamuna. Philo-
sophically Sesa came to be the world serpent that is the principle

14, Cf. Myths of China and Japan--D. Mackenzie, P. 38.

15. Ibid. P.41, This Serpent is called in Japanese Language “Oho
Watatsuni”,

16. Cf. ‘Nehemiah’-ii-13, Quoted by D. Mackenzie.

17. Folk-lore and legends-Oriental (P. 59 See Frazer-Folklore in Old
Testament, Vol. II-P, 420 for similar belief,

18, For which see ‘Encyclopaedia of Religion and Ethics’.~James
Hastings. For wide belief in snakes as the guardian of waters
and rivers. The conception of the Patala region with a great snake
and snakes is on the same prineiple.

19. Cf. Myths of Babylonia and Assyria~D. Mackenzie P. 62.

20. Cf. Rg.I-141-2 and Sayana thereon, also I-164-1 and Sayana.

21. It isthis process that sets the Nairuktikas thinking Ahi-Vrtra to be
the cloud, that controls waters,
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that ‘remains’ when everything vanishes® and that is why he is
limitless’ (Ananta) ; but that the limitless principle is the serpent
that is at the bottom of all creation, that came out of water can be
nothing but the elevation of the physical phenomenon of water
being always associated with the reptile. Thus the phenomenon
is physical first and metaphysical only after-wards. The progress
is from the material to the spiritual, from the physical to the
cosmic, from the gross to the minute. When the terrestrial
experience, came to be the great ocean, the serpent in the pool
becoming the all-powerful Sesa or the limitless one—still a
serpent.®

As the supreme principle that remains in the endless waters
of the cosmos, he has his existence with the world down below,
but as the supreme supporter of the universe, including the high
" heavens, he must have a strong hood. Now comes the mystic
number ‘a thousand’ which was already a vedic conception
associated with the ‘Purusa’ of the X mandala of the Rgveda.™
The Sesa now identified with or supporting the supreme ‘Purusa’
gets the latter’s theads’ transforming them into his ‘hoods.” The

99, Cf. Myth and Symbol in Indian Art and Civilization P. 62 About
Sesa’s figure, Zimmer opines that his is the figure representing the
residue that remained after the earth, the upper and internal regions
and all their beings, had been shaped out of the cosmic waters of the
abyss. The same thought finds expression in Ramanuja’s Gita-
Bhasya. 7-8 ff. which when translated—bececomes «Sesa is the spilling
of the plenitude of God’s being; all the entities in the universe,
where they cxist as bodies, scnses, material objects and their causes,
with their individuality and characteristies have originated in God
and are his S‘es;:a”. Matsya-Purana 248, 34 says.

23. Myths of Babylonia and Assyria--D. Mackenzie, preface Part VIL
It scems clear that in each great local mythology we have to deal, in
the first place, not with symbolized ideas so much as symbolized folk-
beliefs of remote antiquity and to a certain degree, of common in-
heritance.—The student will find footing on surer ground by following
the process which exalts the dragon of the folk-tale into the symbol
of evil and primordial chaos’ as D. Mackenzie suggests, but emerges
later on as Sesa—the cosmic serpent, who is identified with the
highest God Narayana.

24. Rgveda, X. 90
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eternal god is thought of as a great supporting ‘pillar’ (skambha) in
the Atharva-Veda® We have the mention of a ‘pillar’ supporting
the sky which the Asuras could not climb or cross.’® The idea
found in the Jaiminiya Upanisad Br. where a huge column is said
to support and connect the heaven and the earth,” could be
recalled here. It is not improbable, hence that the bigh flown
huge thousand-head circle of the cosmic serpent is the combination
of this idea of the huge support for the high heavens and the prop
of the heaven and the earth.*

Thus, from the serpent in the ‘pool’ of the folk-belief based
on actual observation, to the cosmic serpent, supporing the heavens
on his hoods and stretching the depth of the world below ; it was
a gradual upheaval of human belief expressing the principle that
folk-belief acts as the generating seed of the philosophy of the
sophisticated.

95. cf. Atharva-Veda, XI. 4.
96. Jaim. Br., L. 125-127,

27, Jaim. Up. Br. L 20, 10.
28. cf. Rgveda, II. 12, 26.
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Purana tradition is fairly old in Bengal. Some of the
Purana texts or portions thereof are supposed to have been
composed in Bengal., These are Brakmavaivarta®, Kalki®, Siva®
Brhannaradiya®, Brhaddharme®, Adi°, Angirasa®, Kriyayogasara
section of the Padma®. The literature of the Puranas enjoyed
immense popularity here. Numerous manuscripts in the Bengali
script of different Purapas exist in the manuscript libraries of
Bengal. Some of the manuscripts are pretty old going back to
14th-15th centuries. The Dacca University library possesses
manuscripts of the Padma®, Vispu® and the Mahabharata copied
respectively in 1311, 1388 and 1393 S.E. The date of copying
of a manuscript of the Harivamia belonging to the Bangiya Sahitya
Parishat is 1387 S.E. The Bengal versions of a number of the
Puranas are considered to be older and more authoritative.
According to Saiva Nilakantha who commented on it, the
Devibhagavata text as prevalent in Bengal is coherent when
compared with the Dravida text. Nilakantha’s commentary is
therefore based on the former.!* The Bengal recension of the
Padma® is supposed to contain an older text® while the Bengali
version of the Muhabharata is considered to be superior to the
Vulgate?®

The Itihasa-Purana literature has been commented upon
by scholars in different parts of India. A fairly good number of
such commentaries on different Puranas or sections thereof, popu-
lar in Bengal, are known to have been produced from time
to time by authors hailing from this part of the country too.
In this connection reference may be made to the commentary of
the Ramayana by Lokanatha Cakravarti, of the Mahabharata by
Arjuna Misra, of the Bhagavadgita by the famous Madhus@dana

1. R. C. Hazra, Studies in the Upapuranas, pp. 209, 274, 289, 308, 340, 341,
345, 351, 358,

la. 3AAGEd &fag mifaeieasiaa gfedfs Neozer ans-
qeatg anTeTsaT aATAR SAEHAd | Introductory portion of the
Commentary.

2. H.Sarma, Padmapurana and K ilidasa, p. 911,

3. V.S, Sukthankar, Mahzbharata, Adiparvan, Prolegomena, p. LX,
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Sarasvati and Baladeva Vidyabhiisana, of the Bhagavatapurana
by Sanatana Gosvamin, Jiva Gosvamin and ViSvanatha
Cakravartin, of the Devima@hatmya section of the Markandeya-
purana by Gadadhara Tarkacarya, Gaurivara Sarman, Nrsimha
Cakravarti, Gopala Cakravarti, Raghunatha Cakravarti and
Rama Vacaspati. Many of these works still remain unpublished,
while a number are quite well-known.

Bengal also made valuable contributions to a little known
type of literature on the Puranas, e.g., the Purana Digests, a
number of which were composed in Bengal by scholars of the
region. A bird’s eye view account of these works has already
been given in these pages (Vol. V., No. 1, pp. 31-38). People of
Bengal took pride in their superiority in the Purapa lore. Veni-
natha in his Durgapzja-paddhati refers to the camparative lack
of Puranic culture among the people of Mithila (North Bihar)
indirectly implying its prevalence in Bengal.!

Bengal enjoyed the Puranas through various forms of
representation, e.g., Pancali, Kathakatz and Yatraz or dramatic
presentation—forms that occupied important place in the life and
society of the region. These included recitation of the Puranas
and exposition . thereof, ceremonial narration of Puranic stories
often with considerable embellishments and additions. In common
Bengali parlance, we meet with numerous Puranic references
testifying to the popularity of Purana stories among the
people in general. The implications, however, are often missed
at the present. Such Puranic heritage is, of course, common
to all India, but we may note here some of the Purapic ideas
that had gone into the very texture of Bengal’s mind.
Thus [Rama-rajatva (Rama’s reign) represents an ideal to
be coveted for. Sita and Savitri are held as ideal wives
and Laksmana an ideal devara or younger brother of the husband.
The word Rama is synonymous with number one, evidently for

1 guoefga: sy Afgewr g

gaeaut fadt srgr 7 fg waf fufar o
——Samskrta-Sahitya-Parisat, VII, p. 333,
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his being unparallelled. The rain-bow is called Rama-dhanu in
Bengali presumably for the supposed enchanting view of the latter.
A strictly upright man is tauntingly referred to as Yudhisthira,
the son of dharma, in recognition of the latter’s reputation in
honesty and truthfulness. His recourse to a palpable lie under the
cover of a truth is still remembered through the popular saying
advatthama hata iti gajah (Asvatthama is killed, it is the elephant).
Draupadi’s skilfulness in cooking, Kumbhakarna's deep sleep, anger
of Durvasas, promise of Bhisma, the progeny of Raktavija and
the lost hope of TriSanku are cited as examples. Bengal longs
for sons as beautiful as Kartika. She remembers Vibhisana as
an internal enemy, Sukra, the one-eyed preceptor of the demons
as a designing person, Bhusundi crow, presumably Bhusunda of
Yogavasistha Ramayana (Nirvana Prakarana, Parvardha, 14-27)
as an old haggard with long experience, sage Narada as a tale-
bearer who sows seeds of dissension among relatives, Sandamarka,
evidently Sanda and Amarka, the teachers of Prahlada as roguish
persons. Lanka-kanda is a bitter affray, Daksa-yajfia a big affair
Rsyasrnga of Kali is a person lacking in common sense. Man-
dhata’s time refers to hoary antiquity. The desires to make an
unusually cheap bargain is equated to the eagerness of listening
to Akriira-Samvada with a single pice.

Mythological heroes and incidents play an important part
in post-Vedic rituals all over India, being associated with their
origin and popularisation. Some of the rites are directly concerned
with mythological people. Stories relating to the rites are occa-
sionally different in different parts of the country. The huge and
interesting literature that has grown round the Puranas in this con-
nection requires to be carefully scrutinised. A number of Bengal
rites commemorating mythological heroes are mentioned here.
A Special custom in Bengal was the offering of Arghya to sage
Agastya for three days beginning from the first day of the dark
fortnight of the month of Asvina. A journey undertaken on the
first day of a solar month ir called Agastya-yatra and it is forbidden
as Agastya never returned from his journey to the South com-
menced on this day. Bhigmatarpana (offering oblation to Bhisma

20



154 gUoi—PURANA [Vol. VII., No. 1

who had no son) is performed on the eighth day of the bright
fortnight of Magha. There is a practice of daily scattering a few
drops of oil in the name of Aévatthaman before anointing one’s
own body with it. This oil is supposed to give solace to his
permanent wound caused by the severence of the head jewel, a
natural part of his body. The fourth day of the month of Bhadra
is known as the nastacandra day, as on that day the moon (Candra)
outraged the modesty of the wife of his preceptor. Looking at
the moon is therefore prohibited on that day. Savitrivrata is
observed on the 14th or 15th day of the dark fortnight of Jyaistha
to do honour to satyavan and his faithful wife Savitri. The names
of the sage Astika and the Divine Bird Garuda are uttered at the
time of going to bed as in consideration of their influence on
serpents ; their very names are supposed to be sufficient antedotes
against snake-brites.

Metrical works based on the Purapas came to be composed
in Bengali from medieval times. The titles usually have no
reference to names of Puranas but they are marked by special
incidents or life-stories of important personages. Works primarily
based on the Bhagavata Purana or sections there of have titles
like Krspavijaya, Krspamangala, Krspaprematarangint, Prahlada-
caritra, Dhruvacaritra, Uddhavasamvada, Parijataharana etc. Works
pertaining to the Devimahatmya section of the Markandeya Purana
appear under titles like Durgamanigala, Devimatgala, Kalikamangala,
Kalikavilasa and Kalikapurana. We have of course a number
of titles ending with the word Purana but these have either no
Sanskrit counterpart or the latter has no correspondance with the
Bengali work. There are manuscripts in the Calcutta University
and the Bangiya Sahitya Parishat of works called the Valmika
Purana, which narrate the previous history of Valmiki, whose
original name according to one version was demon Vrnda and
according to the other demon Vafiju. Sitasuta’s Ramayana is also
called Valmiki Purana. Works going by names like Sanyapurana,
Hakandapurana, Dharmapwrana, Anadipurane, Anilapurana etc.
pertain to the storyl and worship of the folk-deity Dharma.
Durgapurana, (B. S. P., 800) describes the arrival of Durga on the
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Himalaya and her worship there. Kalikapurapa (B.S. P., 906)
describes the marriage of Gauri resulting in the birth of Ganesa.
Another work with the same title by Pranavallabha (C. U., 1934)
refers to the revelation of Mahakali before the gods and deals
with her greatness. Brakmapurana of Mukunda Bharati (B. S. P.,
289, 2332) gives an account of Puri and its presiding deity Jagan-
natha. Harivam$a of Bhavananda which relates the story of
Krsna has nothing to do with the famous Sanskrit work of the
same name. The Kauithapurana which is mentioned as its source
is unknown.

Of the numerous authors who enriched the Puranic literature
in Bengali mention may be made of the following: Krttivasa is
one of the most popular and earliest writers (15th century). His
Ramayana based on the famous Sanskrit original is embellished
with materials taken from various sources. Others who contri-
buted on the same topic include Nityananda Adbhutacarya (17th
century) whose very popular Adbhutaramayana exercised a good
deal of influence on the extant text of the Ramayama passing in
the name of Krttivasa, and Ramananda Ghosa (18th century) who
declared himself as an incarnation of the Buddha. Among writers
on the Mahabharats Kasirama Dasa (17th century) is the most
popular to this day. He was preceded by Kavindra Paramejvara
who wrote at the instance of Laskar Paragal Khan (15th century),
Srikar Nandi, commissioned by Paragal’s son Chuii Khan and
Safijaya who was at one time quite popular in the eastern most
part of Bengal. Maladhara Vasu Guparaja Khan was the author
of the earliest dated work in Bengalj, Srzlc_rnguvz'jaya, composed
during the years 1395-1402 8. E. It deals with the life-story of
Krspa and is based on the Bhagavatapurans, Harivamia and the
Vispupurapa. He was followed by a host of writers of whom
Raghunatha Bhagavatacarya (16th century), author of Kysnaprema-
tarangini appears to have enjoyed great popularity. The few
works that were produced on the basis of other Puranas had little
attraction for the people, though folk-stories centering round the

1. Published by the Dacea University.
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themes dealt with by them were immensely popular. Thus works
on the Devimahatmya section of the Markandeya puraya are little-
known and scarcely stand in comparison in point of popularity
with the Candimangala, Annadamarigala and Kalikamangala poems
of Mukundarama, Bharatacandra and others narrating stories of

unknown origin about the greatness of Candi and Kalz, aspects of
the Mother Goddess.

It requires to be pointed out here that we have scarcely
any faithful translation of any Purana text before the
19th century when prose translations of the Puranas came to be
undertaken and read mainly by the educated few. The earlier
popular authors who wrote for the people at large took the liberty
of incorporating in their works stories freely taken from various
sources, Puranic and otherwise. They were joined in this work
by professional singers and reciters who not infrequently tampered
with the original text. Some of these stories might have been
current among the people from time immemorial or have been
concocted by one or other of these authors. A systematic attempt
to identify the sources and concoctions is yet to be undertaken.
A number of illustrative examples may be given here. The
account of the observance of ckadasz by king Rukmangada as
found in the Naradiya Puraga (Ch. 32-34 of the Uttarardha)
has been incorporated in the Ra@mayasa attributed to krttivasa.
Stories of Candrahasa and Bhadrasila in this connection
met with in the Afvamedha-parvan (ch. 50) of the Jaimini
Bharate and in the Brhannaradiya Purana (ch. 21) have
found place in the Mahabharata of Kasirama. Similarly
the story of Rama’s worship of Durga on the eve of
his fight with Ravapa found in some editions of krttivasa’s
Ramayana occurs in the Kalika-purana (X 26-33), the
Mahabhagavate (ch. 36, 42, 43, 45, 46, 48) and the Devz-
bhagavate (ILL. 30. 18-26, 41-61). The source of the abnormal
story of Bhagiratha’s birth as described in the Ramayana of
Krttivasa has been traced in the Vadistha Puraga and the Svarga-
khanda of the Padma-purana, manuscripts of which are deposited
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in the University of Dacca.! The source of the popular story
of the Pandavas giving shelter to king Dandin in the face of
possible friction with Krsna is variously mentioned in manuscripts
as Kriyayogasara of the Padmapurana, Jaiminiya Sasmhita, Brhat-
kwrma-puranae etc.

1. N. K. Bhattasali, critical Edition of the Adikdnda of Krttivasa’s
Ramayana, p. 84.
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[In this article the learned writer has described
and discussed the four main sects of the Saivas or
Mahesvaras mainly on the basis of Vayu-Samhita of
the Siva-Purana. These four Saivite sects are vari-
ously named in different works ; e.g. the Vayu-Samhita
of the Siva Purana (VIL ii. 31. 173) mentions the four
sects as—(l) Saivas of the Siddhanta-school of
Saivism, (2) Saivas known as Pasupatas, (3) Saivas
known as Mahavrata-dharas, and (4) Saivas known as
Kapalikas. In Gunaratna’s commentary of the Sad-
darsana-samuccaya of Haribhadra the Kalamukhas
are mentioned in place of the Kapalkas of the Vayu-
Samhita. Gunaratna also mentions various subdivi-
sions of these sects, such as Bharata, Bhakta,
Laingika, Tapasa etc. According to this commentator
Naiyayikas are Saivas and Vaidesikas are Pasupatas.
In the Bhamati commentary of the Saﬁkara-bhﬁgya of
the Brahmasiitras Karunika-sidhantins are mentioned
in place of the Mahavrata-dharas of the Vayu-Samhita,
Bhaskara in his Bhasya of the Tarka-pada of the
Brahmasiitra mentions Kathaka-siddhantins in place
of the Mahavratadharas. Yamunacarya in his
Agama-pramanya mentions Kalamukhas in place of the
Mahavratadharas of the Vayu-Samhita. The Vamana
Purana also mentions Kalavadana (6. 87 ; According
to most Mss., Kaladamana according to the Venkte-
Svara edn.) or Kalasya (6. 87). The names of the four
Saiva sects may be clear from the following table :—
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1 2 3 4
Vayu-Sam, Pasupatas Kapalikas Mahavratadharas
Siddhantins
Gunaratna Saivas Kalamukhas i
Bhamati i 7 Kapalikas Karunika-
siddhantins
Bhaskara 3 = » Kathaka-
siddhantins
Yamunacarya e . - Kalamukhas
Vamana-P. e i P Kalavadana (Mss.)
Kaladamana
(Venk.)

The Vayu-Samhita divides Saiva Agamas into
two broad divissions—(1) Srauta, i.e. Vaidika, and
(2) Svatantra, i. e, independent or Non-Vaidika. The
Svatantra Saiva Agama is also called Siddhanta, and
is of ten and eighteen kinds. These Svatantra Saiva
Agamas are said to have been composed by God Siva
himself. The Srauta Saiva Agama is said to be of
innumerable kinds (hundred Kotis). The PFasupata is
a Srauta Saiva seet. Inthe Uttarabhaga of the
Vayu-Samhita a Pasupata Samhita was taught to Shrj
Krishna by Upamanyu. In the Purvabhaga of the
Vayu-Samhita a dualistic Saiva Agama known by the
name of Svatantra Siddhanta has been propounded, but
in the Kailada Samhita (sixth) of the Siva Purana a
monistic Saiva Philosophy following the Siva—sﬁtra,
Virtipaksa-paficasika etc. has been propounded.

In the Saiva Agamas there are mentioned 28
Yogacaryas of Saivism, from Sveta to Lakulida.
Each of them had four disciples. The names of all
these 112 Yogacaryas are given in the Sata-rudra-
Samhita (Adh. 4, 5) and Vayu-Sambita (Uttara
Khanda, Adh.9) of the Siva-Purana. A list of the
eighteen Acaryas or Avataras, from Lakulida to
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Vidyaguru, is also given in Gunratna’s commentary
of the Sad-dar§ana-samuccaya. LakuliSa composed a
work known as the Pasupata-siitra consisting of five
Adhyayas, and the seventeenth Acarya, Rasikara,
composed the Paficadhyayi-Bhasya. The works of
other Acaryas are not available now.]
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SOME ASPECTS OF VAMANA-PURANA
By
B. H. KAPADIA

[ framasfenq amagufaeasy faare sa: | ama-
GOTEq STFIRAIANY qFRATAT Haar a5 | €T UOE AT Ay
gUUIaIfR fweg asrgud eeg qgar usgRING FAr 1 o
grraRaife, aarga dagory wag | Afraragizaent
qaRahas | fagei samaferegu® a@fed A o
ARLAUR &7eq gyoren fgawl gead IIGERY 5 qWA,
QUAGALRIFAFAIGNG | aeq g1 q@n mEg | g
geqfa wafgae @ duey | adwie QW g IEEEer
YS-GEEIAT | FWAgUN Iumewt fafawsraat d@eass
fafegr fwafad=mga geg quoes fainaefEer ga9
frafareaafavaslt SeFadiata wang carfran | sfery @
qUUAEALT @vaw A "ued | agar eeq guued faafa
ggeaeEr faad A ga: ) ggfr fAsraaun fERed
JIAAIEANE oA weaq | freg foaer wiged fadesdg
A | e guoren fryafad=ana Gdvedngay | infas-
et afargif avaafag gud ead aw Seragaa
fagzedn fada: $a: 1 favafed=da of o wafh ag g
guvEd qgRagNny fafasd eqranfia 1 |

The Vamana-Purana (Va. P.) is one of the eighteen Maha-
puranas. It is mainly given to the glorification of Kuruksetra and
the adjoining holy place and in connection with this glorification
legends of demons and gods have been narrated. The contents
of this Purana do not agree with the five characteristics that go
to characterise a Mahapurana. It almost lacks the five (themes
characteristic) of the older Mahapurapas. Its position in the list
-of 18 Mahapurapas as given in the Visnu-P. is fourteenth,
according to Vayu it is eighth and according to Alberuni it is sixth.
Like a few other Vaispava Puaranas the present Va. P.is named
after one of the Avataras of Vignu. So it is a Sattvika purana
but according to Padma-P. it is a Rajasa P. Dikshitar has
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classified it as a Saiva Purana. Dr. Haraprasad Sastri classifies

it as a sectarian work and it is a handbook of Saiva sects.
According to Hazra it is an Upapurana and not a Mahapurana,

Among the 18 Mahapuranas Va. P. was not so much known
for a long time. Adolf Holtzmann considers it as an unimportant
work. M. Winternitz in his “History of Indian Literature” Vol. I
describes it only in seven lines. Paul Hacker has analysed and
discussed important passages from this Purapa. After this A.
Hohenberger discusses about the: Va. P. in his article “Das
Vamanapurana’ published in, Indo-Iranian Joural, Vol. VII, 1963
No. 1 pp. 1-57. H. H. Wilson in his Purapam gives four pages
(77—380) for the description of this Purana. In “Purana Vivecana,”
Durgasankara K. Shastri gives information about it from pp. 196-
97. 1In “Studies in Epics and Purapas,” Dr. A. D. Pusalker also
gives very little information about this Purana. In ‘‘Studies in the
Puranic Records on Hindu Rites and Customs”, Dr. R. C. Hazra
devotes pp. 76-92 for this. Thus, we can safely say, that this
Purana has not engaged the attention of scholars,

In the Narada-Purana in Adhyaya 105 we get the following
information about the Va. P. :—O child, listen, I describe to you
the Va. P. which is rich in the legends about fafgma i. e. Visnuy,
which has 10,000 verses, which has the account of gdaeq, and
which has two parts and is capable of giving good to the narrator
and the listner.

According to the Matsya-P. (53. 44-45) and Skanda-P.
(VII. 1, 2, 63-64) Va. P. is thus characterised :—

fifamaes AEeaRfiEa Tgde: |
et amd aR@fdae |
[ ZAEEE FATATT 1A |
But, the present Pur@na is not narrated by Brahma nor in it
(is there) the mention of the Kurmakalpa. It is narrated by
Pulastya to Narada and not even by Lomaharsana to the sages of

the Naimisa forest as is generally found with other Puranas.
Hence, Hazra considers it as an Upapurana. The Kiirma P.
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(I. I. 19) and Garuda P. (I. 227. 19) mention it among the Upa-
puranas.

According to Na. P.and the Mat. P. the total number of
verses in the Va P. is 10,000. According to the Na P. it is in
two parts, the Pirva-bhaga and the Uttara-bhaga. The Uttara
bhaga is also known Brhadvamana. It has four Samhitas :
Mahe$vari Samhita, Bhagavati Samhita, Sauri Samhita and
Ganesvari Samhita. Each Samhita has thousand verses. In
Mahedvari Samhita there is the glorification of Krsna and his
worshippers, in Bhagavati Samhita there is the story of the
incarnation of Jagadamba, in Saurl S. there is the Mahatmya of
the sin destroying Strya and in Ganesvari S, there is given the
life sketch of Ganesa. At present the Uttara Khanda of the Va.
P. is not available. The purva-bhaga has 95 Adhyayas and so it
is called an Apurna Purana. The work as is now available has
95 Adhyayas with a total number of 5813 verses. Considering
the prose passages that are found in it the work can roughly come
to the extent of 6,000 verses. The contents of the Purva bhaga
as given in the Nar. P. tallies fully with those of our present text.

The traditional account about the Va. P. is that Pulastya
narrated it first to Devarsi Narada, from Narada it came to Vyasa,
from Vyasa to Romahargana and he narrated it to the assembled
sages in the Naimigaranya. It is thus related in SIZYIIV

Adh. 105 :—
5qu] 350 SAEAH g AAATaEE |
Prfrrmaftet saaraterE
FAFTIATGAN R ATBAAF,|
AFEAGAIIH  AHANGYHETET || further we get :
qeRIA GRS ARG HEAA |
A ARGA: 16 AEA gARRE ||
SAErg @A @ afeat QEgH: |
g At e AfEeg ga = |
T§ QEEE o awE gaE
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Thus the framework of the Va. P. is formed by the dialogue
between Narada and Pulastya. Narada asks questions whose
answers are given by Pulastya. In a long chapter Pulastya
retreats and Lomaharsana appears as an interlocutor from 22.47
to 43.14 wherein he is mentioned in all for 32 times. After this
Lomahargana imparts the words to Sanatkumzra who is in the
vicinity of the Sthanutirtha (43.4 to 50. 1) and he narrates in
43. 15 what he had once heard from Brahma. On the whole we
can say that the work is not systematic, there is little order that
is discernible, the body of the work consists of replies of Pulastya
to the enquiries of Narada. It is however, more tolerant in
character than other Puranas as its homage to Siva and Visnu are

with tolerable partiality.

Though a Vaispavite Purana the Va. P. commences with
the story of &iva as to how he cuts off his head in a peculiar way.
Then there is the account of the dehatyaga of Sati, then the origin
of the Lifiga worship and many things connected with Siva find a
place in this Purana. The story connected with the Vamanavatara
Visnu is recounted thrice. God Vamana comes to the sacrifice of
the daitya chief Bali as a dwarf, asks for a tract of land measuring
three strides for sacrificial purpose and subsequently takes his all
encompassing steps. In the two narratives the Daitya chief is
Bali while in the third he is named as Dhundhu.

The work is mostly composed in verses except for three
prayers, the innumerable names and long statements about Visnu
(26 and 93) and about Siva (44) are in prose. Like the Epic litera-
ture the predominent metre is the éloka Besides the Sloka the author
who is well acquainted with the poetic requirements uses with great
felicity other meteres as for example : Upajati (452), which stands
at the top, Vamsastha (83), Indravajia (72), Upendravajra (24),
Vasantatilaka (21), Salini (II), Sragdhara (9), Sardiilavikridita (3)
Indravaméa (3), Arya (2), Puspitagra (2), Lalitapada (2), Rucira
Malini (2), Prthvi (I), and Sikharip (I). In this Purdna innu-
merable enchanting similes and images are also found.
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From the close examination of the contents we can surmise
about time and the place where this was possibly composed. A
search should be instituted as regards the frequency of the Tirtha
that is mentioned in it. The South-Western, the Western, the
North-Western and the Northern parts of India are referred to
with a certain predilection. To the South-Western region the
Southern Gokarna and the Malaya mountain are mentioned. In
the North-Western the Indus and its tributaries, the Iravati are to
be named. On the Himalaya is the repeated mention of BadarT or
Badrika. The author appears to be familier with the rivers of
the Gangetic delta. Kuruksetra is widely reputed, as well as the
river Sarasvati. Among the Tirthas that are located here the
oft mentioned ones are Prthiidaka and the Sthaputirtha. In
Kuruksetra or Kurujangala, it is narrated in one of the legends,
that the horse sacrifice of Bali was obstructed by Visnu (89. 52;
90- 48). In the enumeration of things and beings which are
prominent among their domain Kurujangala is considered as the
best among the fields and Prthudaka the best among the Tirthas
(12. 45). From such passages it is quite probable that the region
of its composition is to be searched in one such place.

To decide the date of a Purana is one of the knottiest
problems. The date of Matsya P. is the later part of the 7th or
the 8th Cent. A.D. The Va. P.inits present form which not
only presupposes the Matsya P. but also the Kiirma P. (12. 48)
can never be assigned a date prior to the 8th Cent. A D, Even
though a few chapters may go back to earlier periods as regards
the date of the present Va, P. there are two divergent opinions
viz. those of Haraprasad Shastri and H. H. Wilson. Hazra does
not agree with these two views and after ably discussing the
material in his work from pp. 78-92 he concludes that the date
falls either in the ninth or the tenth century A. D. and most
probably in the former. The present Purana though comparatively
a late work had not come down to us in an unadulterated form.
The interpolations were earlier than 1050 A. D. as could be shown
from quotations from certain chapters.
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The five characteristics of a Purana as enumerated in the
Matsya P. 53.65, Kiirma. P.I.I. 12 are not effectively given
attention to in the Va. P. These characteristics are adhered to
in a very slip-shod manner. Thus, Sarga is partially discussed in
chs. 2, 43 and 49. Pratisarga is dealt with in a cursory manner
in these chapters and also occasionally mentioned in 11. 45 ; 47.3.
Short statements about Vaméa (geneology) are given in 23.1-5;
47.1-7. The Manvantarani only serve as the description of the
origin of the momentary Maruts (71 and 72). In this Purapa the
Vaméanucaritam are hardly worth mentioning. Thus possibly
Hazra is tempted to consider this purdna as an Upapurana.

Even though there is the description of the Vamanavatara
of Visnu thrice and even though there is the glorification of Visnu
by his worshippers as well as by Brahma, Siva and others, still
to this original Vaisnavite setting afterwards Saivite material was
added. The legends pertaining to Siva are as numerous as those
of Visnu legends and the Saiva material present in our present
Purana and the title of the work shows that in its earlier form
it may have been a Vaispavite work but might have been later
on recast by Siva worshippers. This fact will become more clear
when we cast a glance on the contents of this Purana.

The real content of this Purana is as a result of the ques-
tions which Narada puts to Pulastya in the beginning of the work
and in the course of the Purana. We can divide the main
contents under the following eight heads : The creation of the
universe, worship of Visnu, worship of Siva, their identification,
duties and virtues of the four castes, images of gods, and the
Tirthas.

The creation theory and the geography of Bharatavarsa is
as found in most of the Purapas. As regards the three incarna-
tions of Visnu as Vamana the first incarnation legend about the
dwarf is dependent on Harivamsa (3. 65. 1-69, 17) and on Matsya
P. (244. 10, 246. 96). The first legend occurs in Chapters 23-30,
the second in chapters 74-77 and the third in 78. Visnu is
considered as Narayana in 6-8, Visnu as the enemy of Mura in
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60-61, Visnu as the fulfiller of the wish of Kuru in 22, there is
the glorification of Visnu in Adhyayas 87-95. The Purapa, though
Vaisnavite, starts with the sacrifice of Daksa and its destruction
(1-5), in the second and the third Adhyayas there is the descrip-
tion of Siva as a Kapalin and the origin of the Tirtha Kapala-
mocana (3.1-51). In the sixth chapter there is- the description
of the burning of Kamadeva. Chapters 51-53 are concerned with
the birth and the marriage of Uma with Siva. It may be observed
that Siva puts to test the mind of Uma by abusing the naked
Siva whom she wished to make her lord. The dialogue
between the two reminds one of Kalidasa’s Kumara-sambhava.!
Chapter 54 describes the birth of Vinayaka, 57 is concerned with
the birth and the six mouths of Kartikeya. 58 is concerned with
the killing of Mahisa and Taraka. Siva’s favour on Andhaka
are in chs. 8-10 and chapters 56-70 aie concerned with the defeat
of Andhaka who was enamoured of Parvati and whom he wanted
to make as his wife. Chapter 47-48 deal with the absolution of
king Vena and the adhyayas is concerned with the Sthanutirtha
too. Adhyayas 11-15 deal with the worshipper SukeSin. A
detailed description of the Sthanutirtha is found in ch. 44, the
Linga and the Linga worship is dealt with in chs. 43-46. There
are 35 millions of Lingas (46.1-59)° DBrahma guilty of incest
goes Sthanutirtha and worships the Linga of Siva (49.1-51). In
ch. 67 Visnu and Siva are considered as unity. With the change
of weapons Siva and Visnu conquor the Asura chief Jalodbhava
(81.18-30). Thus, the main contents of the Va. P. show that
it is equally disposed towards Vignu and Siva. Besides these
topics dealing with the two gods as in the other Puranas the
Va. P. also discusses the four castes, the asramas and the
corresponding duties that are to be performed. (14, 74, 75 etc.).

The concept of Visnu as Rama, Krsna and other incarna-
tions leads to its representation in the form of images and
idols. Idols with two, four and many arms, with multitudes of
weapons, in yellow garment, on riding Garuda are described. A

1, Kalidasa’s Kumarasambhava, 5. 30-86,
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further step from this is the connection of the gods with constel-
lations and the Zodiac as well as with the different months,
(61.53-70). An image of Siva which is associated with the zodiac,
the planets and the rasis is described towards the end of the
description of the destruction of the sacrifice of Daksa (5.30-42).
The images of gods are prescribed as definite practices among
religious duties. On the eleventh of the bright half of a month
Visnu is to be worshipped by means of leaves, flowers, fruits,
ghee, sesamum, rice, corn, gold, pearls, clothes and with the juice
of various tastes.

It is the special province and privilege of Puragas to deal
with Vratas and the Tirthas. In the Va. P. the three Vratas
that are peculiar are : Naksatrapurusavrata, the AsinyaSayana-
dvitiya kalastamivrata and the Taptakrcchravrata. Let us turn

to these vratas with a little closeness.

Chapter 80 is fully occupied with this topic. Accounts about
this sort of worship of Visnu are also found in the Brhatsamhita of
Varahamihira (105) and Matsya P. 54. To the different limbs and
parts of the body of Vispu different radis are assigned. The
starting point is the two legs of the idol of Vispu. The Nakgatra
Miula is assigned to it. The top of the head is assigned the
constellation Ardra. In the performance of this Vrata the
Brahmanas are to be richly rewarded. The most important gifts
are : the umbrella, sandles, clothes, corn, ghee, gold, milch cow.
One who is experienced in the Veda and a good astrologer receives
special presents (80.27-29). The performance of this Vrata is
described as capable of destroying sins and is expressly recom-
mended by quoting the examples of Bhrgu, Arundhati, Rambha,
Tilottama, Aditi and the king Purfiravas. In the Matsya-P.

special formulas are given for the limbs of the gods and the
constellations.

The second Vrata is in the service of both Visnu and Siva.

A detailed description is given of the time at which the gods go to

sleep. Hari goes to sleep when the Sun is in the sign Mithuna on

the 11th of the bright half of the month, Rama on the 13th and on
23
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the full Moon day the husband of Uma etc. (16. 6-17). When
the gods sleep the rainy season starts. The worship of Visnu
attains its climax in the words: O you infinite one, with your
three steps and the world as the dwelling place you are never
separated from Laksmi, so in view of your grace let our dwelling
be never empty. O Lord of the gods, as your bed is never empty
so let the destroyed state of a housebolder be never repeated for
me. The gods awaken when the constellation scorpion is illumined,
Hari in the sign Libra, Sankara sleeps in the month Nabhasya
on the eighth day of the dark of the month when the Sun is in
conjunction with the constellation Mrgadiras. The worship of
Siva for the six months is with the words : “Be merciful, I am
given to sufferings. You are the lord. DBring about the complete
destruction of my misery.” Same rich gifts for the Brahmanas
are prescribed. In the prescribed manner the god with the animal
in the banner is to be worshipped for the full one year. According
to the word of Siva the worshipper attains everlasting world
(16.1-66).

The Taptakrcchravrata is recounted by Vasudeva to gods as
purificatory and one is able to see god Siva. It starts with the
bath in milk and other liquids and one has to mutter the Sata-
rudriya given in the Veda. While completing it one has to live
for three days on hot water, for three more days on hot milk, and
for further three days on hot ghee and for further three days
maintain on pure air. With regard to this the quantity prescribed
is 12 palas of water, 8 palas of milk, and six palas of ghee for
day (62. 8-17).

In the Va. P. Chapters 32-46 with a total verses amounting
to 656 there are decriptions and legends about Tirthas. Besides
we see further accounts in the descriptions of a Tirtha to which
Prahlada goes (78. 1-11 ; 79. 1-9 ; 81. 1-17 ; 83. 1-33 ; 84. 1-50).
We even see Bali (89. 1-26) and Siva himself on a visit to the
Tirtha (51. 45-74; 60. 3-19; 62. 33-39). To the 656 verses
named above we can thus add 220 verses occuring in the descrip-
tions of Tirthas of Prahlada, Bali and Siva. Thus, the total
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number of verses given to the descriptions of Tirthas in the Va. P.
are 876. Thus we can say that one seventh of Va. P. is concerned
with the Tirthas and legends connected with them. The most

oft mentioned regions and places are as follows :—

Kuruksetra or Kurujangala (12. 45; 21. 21; 24, 26 ; 22.
1625 34. 124 41, 1321 ; 49. 23.33; 50. 5; 97:°93; 62; 56: 37
84.1.3.17; 89.52; 90.5.17. 48) Prthudaka (12. 45; 21. 21.
24:.92. 44519, 16: 19; 20 ;56,15 i 51 49, 50. 5% ; 57568 § 58.
115; 62. 52). Sthanutirtha (40.145; 42. 30; 45.1-5; 47,
1-163 : 48. 1-35 ; 49. 7, 51 ; 84. 18. 19 ; 90. 17), Saptasarasvita
(47. 1722 ; 38.21-23; 57.92; 62.45), Saptagodavara (63. 77,
81; 65.55; 84.32; 90. 23), Syamantapaficaka (22. 15-62(,
Ramahradr (2. 59, 60 ; 35. 1-19), Puskara (22.19 ; 24. 41 ; 57.
90 ; 65. 12-54 ; 83.32; 64.12;90. 14), Prayaga (22. 18 ; 51.
51 ; 57. 99 ; 83. 27. 28 ; 90. 14- 23), Varanasi (Benaras 3. 30-41 ;
15.50. 53. 87 ; 51. 49 ; 83. 29 ; 90. 15), Kapalamocana (3. 49-51 ;
32. 1-16a,), Badrika or Bada:ii (2. 42. 43 ;6.4 ; 8. 45 ; 57. 96 ;
79. 4. 5 ; 90, 4), Iravati (79. 7. 8. 51. 81 ; 90. 5), Vindhya (9. 21=
37 5 2145 54:26.27 ;:55.42 ; 56.69 5 -65. 1093 83117 ; 90,
12, 28),

Prahlada and others show their reverence to different gods
when they visit the Tirtha. To name a bit : —

Siva (36. 44 ; 37.1; 38.20-23; 41.11; 44.1-38; 45..1-
31; 46.58; 47.62-162, 48. 1-35 ; 49, 43-51 ; 84. II), Linga of
Siva and others (44.7-39; 45.1-31; 46. 4-52), Visnu (35. 20 ;
79.1-9; 73.79-84; 84.25), Emblems while Visnu assumes his
Avatara viz. fish, tortoise, man-lion, Govinda and the three strides
(78.1-11), Narayana (8.38-72; 43. 29. 30), Nara Narayana, Brahma,
&iva, Indra and other gods (42. 1-24), Visnpu and Siva (35.
22 ;3 36. 29-40; 83. 1-30), Brahma, Visnu and Siva (43. 21, 22 ;
81. 13-17), Siva and Uma (42. 13), Durga (36. 19), Katyayani
(18. 1820 ; 20 50 ; 56-63), Siva and the Rudras (36. 20-23),
Mitra and Varuna (84. 22.23), Rsis, Pitrs and gods (84. 24), the
seven Rsis (36.7-13), the pitrs (35.1-19, 36.47-52, 37.15.16, 50.
11-12). The description of the Tirthayatra has great deal of
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similarity with those of the description in the Vanaparvan of the
Mahabharata. We can establish the correlation by this equation
3.80.1-3, 156,21 =3090-11450.

It is repeatedly mentioned that the pilgrims have the sight
of a definite god at different Tirthasthanas. We can agree with
Paul Hacker when he states that this refers to the sight of the
idol which the pilgrim sees at this place. The comparison shows
that Vispu and Siva are worshipped with the same devotion.
Besides these two there were innumerable other gods, the seven
Rsis and the Pitrs who engage our attention. Mostly the worship
consists of baths and fasts and now and then attains the climax
in the praise songs of gods (33. 5; 34. 35; 37. 1; 47. 62-162). The
same religious practices as in the case of the Taptakrcchravrata
and the Naksatrapurugavrata (62.8-26; 80.1-38) demand really
greater undertakings from the worshipper and are not restricted
to the place of pilgrimage. Among diverse gifts the gift of a
damsel (Kanyadana 34. 43) and a sacrifice of the damsel (Kanya-
yajfia 37. 12) and of slave and slave girls are also named (95. 44).

The aim for undertaking the pilgrimage always looms large
before the eye of the pilgrim. These are : purification from the
sins and freeing oneself from the flood of the hells (41. 31; 48,
16. 37), virtue, possessions, pleasures and salvation (17.20), gold
(Boalo); sovereignty over the seven worlds (36. 13), the state of
a Brahmana (39. 14), the money and corn (42. 15), enjoyments
(48. 32), beauty (79. 82), and lastly the entry into the world of
the gods. Besides different heavens the attainment of diverse
worlds are given prominence : The world of Brahma (36. 13),
the world of Siva (37. 1; 48. 23), the highest step (35. 1¢; 37. 14;
38. 23; 46. 58), the highest Brahman (39. 2), the highest charm
(42. 29), the highest consummation (45. 17), and the highest absolu-
tion (49. 34. 35). Now and then a reassurance is also given
that a return to the worldly existence is not to be dreaded
35. 19; 39. 2; 49, 35).

Thus from the above discussion we can surmise about the
Va. P. that it is peculiar of the eighteen Mahapuranas in this that
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in it only in a peculiar way both the gods Visnu and Siva are given
attention simultaneously. Both enjoy a respectable position with
the worshippers. Legends of Visnu and Siva are narrated to bring
out the importauce of these two gods. It is to be observed that
even in the legends which bring about the glory of Siva like the
Bhagavata P. Vignu gains a palm over Siva. It is from this angle
of vision that Va. P. is Vaignavite and the Saivite element was
added to it later on when it was subsequently revived by the
worshippers of Siva. The Saivite setting is not in keeping with
the importance that is acorded to Vispu. The Vamanavatara of
Visnu is repeated at three different places. The Saiva material
in the present Purana as contrasted with the title and the contents
given in the Matsya and the Skanda, show that the Purana in its
earlier form was a Vaisnava work, and it was later on recast by
the worshippers of Siva who changed the work with the addition
and alterations in such a way that very little of its earlier contents
was retained. The idols, images and the Tirthas add a distinct
charm to this Purana. Oue seventh of the portion is given to the
Tirthas. The Vratas like the Naksatrapurusavrata, Astnyasay-
anadvitiyakalastamivrata and the Taptakrechravrata engage our
attention. The geography of the places help us in deciding the
place of the origin of this Va. P. which can be near Kuruksetra.

Besides stories of other Avataras there is a detailed account
of Vamanavatara. But in a different way is the account of Siva
Sivamahatmya, éivatirtha, Sivadivavivaha, the birth of Ganesa,
the pure life of Kartikeya etc. From the Va. P. booklets like
Karkacaturthikatha, Gangamahatmya, Venkatagirimahatmya etc.
are brought to light, In this Purapa besides accounts of Siva,
Vispu and Devi there are descriptions of Tirthas, Tirthamaha-
tmyas, and Vratas. It can never go beyond the 10th cent. A. D.
It is a compilation of different pieces at diverse times, The
Prahladacarita of Va.P. is sequent to Harivamsa, but prior to
Bhaga. P. and Vi. P. The Devi Mahatmya, Mahisasuravadha,
Candamundavadha, SumbhaniSumbhavadha etc. appear to be
prior to those of Markandeya’s Devi Mahatmaya. Andhakasura-
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vadha, Daksayajfiabhanga, Parvatijanma etc. are events pertaining
to Siva which are prior to those of Skanda, Linga and Kiirma
Puranas.

In the Vrataraja there are quotations from the Va. P. (as
regards Vratas falling on each and every day) so also Aparaditya
quotes from the Va. P. From quite early times the Puranas are
considered as sourses of Dharma (Cf. Yaj. I. 3). This tradition
is the main reason why the Nibandha authors have profusely
drawn upon the Puranas in their respective works. Aparakas
com. on Yaj., Danasagara, Smrticandrika of Devannabhatta,
Caturvargacintamani of Hemadri, Krtyacara of Sridatta Upadh
yayath Krtyaratnakara of Candesvara, Madhavacarya’s com.
on Parasara smrti, Sraddhaviveka of Sulapapi, Tirthacintamani of
Vacaspatimigra, Nityacarapaddhati of Vidyakara Vajapeyin,
Vargakriyakaumudi of Govindananda, Suddhikriyakaumudi of
Govindananda, Sraddhakriyakaumudi of Govindananda, Kalasara
of Gadadhara, Smrtitattva of Raghunandana, Nityﬁcirapradipzi
of Narasimha Vajapeyin, Haribhaktivilasa of Gopalabhatta have
similar verses or verse portions as are found in the Va. P. Dr. R.
C. Hazra in his work has given an analysis of these in a tabular
form (See pp. 296298).

Besides, verse or verses from the Va. P. are qoted in Kala-
viveka of Jimitavahana p. 360, Smrticandrika of Devanabhatta
ii. 363, Madanaparijata of Madanapala p. 62, Smrtitattva of
Raghunandana I. 356, 415, 840, IL. 76, 139, 148, 563; 623,
Yatratattva of Raghunandana p. 19.
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SOME NEW LIGHT FROM THE SKANDA-PURANA ON
THE DHARANA GOTRA OF THE GUPTAS

[ &=t gRamgs@l arw dEafaeaw fqae fEad o
QATSRAITIH  STEAIgarar atvad aear gregaEArEkih
fadan faey ) fagwr d@aa cafguss s@aTEwRgRac
ag uadlgdadeae 9 9d fausa agmd gafad ag
epq® safuafrafaat sRIQEr ‘qRQ TEReAE e
ad  FE—SIOEEET aien  gRuEi  qufgar enaq
ITAT 7 A gruhn @hgatafia ) |

It is known from the Poona Plates of Prabhavati Gupta
that she belonged to the Dharana gotra; and as this was not her
husband’s gotra, it has been rightly surmised that it must have
been the gotra of her father’s family. Dr. K. P. Jayaswal, who
had on the basis of the Kaumudimahotsava concluded that Chandra-
gupta I was a Karaskara or Kakkar Jat, presumed still further
that “amongst the Karaskaras, the particular sub-division to
which Guptas belonged was evidently Dharana” and that “the
word gotra in Prabhavati Gupta’s inscription would mean a caste
subdivision Dhanri found in Amritsar”.! Thinking on the same
lines, we also contributed in 1934 a short note to the Journal
of Bihar and Orissa Research Socicty, pointing out that the Dharana
gotra of the Imperial Guptas made one think of the Dharaniya
Jats who are fairly numerous in the Ganganagar Distrit of Rajas-
than.? The Jat origin of the Guptas seemed to be indicated also
by Chandragomin’s grammatical illustration “ajayat Jarto Hunan”,
i.e. the Jarta or Jat King defeated the Hipas. The word Jarta
here has been taken to refer to the Gupta ruler Skandagupta
who is known to have actually defeated the Hiinas.

Prof. H.C. Raychaudhari, however, reached quite a different
conclusion on the basis of the mention of the Dharana gotra in the
Poona Plate of Prabhavati Gupta. Rejecting Dr. Jayaswal’s

1. History of India, 150 B.C.—150 A.D., pp. 115-116.
2, page 235.
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view that the Guptas were of Karaskara origin, he suggested that
the Guptas “may have been related to Queen Dharini, the chief
queen of Agnimitra”.?

As far as the rejection of the historicity of the Kaumudi-
mahotsava 1s concerned, most historians would agree with Dr.
Raychaudhuri. We are not sure also whether anything could be
built on the basis of Chandragomin’s grammatical illustration,
for the reading. DBut “ajayad Jarto Hapan” is uancertain.!
Dr. Raychaudhuri’s suggestion about the relationship of the
Guptas with Dharini lacks proof ; the name Dharini might like
Iravati, the name of the second queen of Agnimitra, be a proper
name without any reference to the gotra in which she was born.
Nor have we found it possible to rest satisfied with our own
equation of the Dharaniya Jats with the Guptas of the Dharana
gotra. Consequently we have been on the look-out for other refe-
rences to the Dharana gotra, and are now gratified to have one
from the Skanda Purapa which shows that Dharana was a gotra
of the Brahmanas. Gotra being primarily a Brahmana institution,
this evidence is sure to interest students of Indian history.

Describing the origin of the Brahmanas of Dharmaranya
(a tract in the present Mirzapur District of Eastern Uttar Pradesh),
the Skanda-Purana states that they had the following twenty-four
gotras® :—

(1) Bharadvaja (9) Jatukarnya (17) Mudgala

(2) Vatsa (10) Vasistha (18) Mausaka

(3) Kausika
4) Kusa

(5) Sapdilya
(6) Kasyapa
(7) Gautama
(8) Chhandana

(11) Atreya
(12) Bhandila
(13) Dharana
(14) Krsnayana
(15) Upamanyu
(16) Gargya

(19) Punyasana
(20) Parasara
(21) Kaundinya
(22) Gangasana
(23) Kunta
(24) Laugaksa

3. Political History of Ancient India, 5th edition, p. 526, note 1.

4. See 14,1896, p. 105.
5. Skanda-Purana, Mor’s edition, pp. 336 and 454.
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The Brahmanas of the Dharapa gotra had three pravaras,
Agasti, Dardhyachuta and Rathyavahana.® Their Devzs were
Thalaja and Chhatraja and they resided in the villages Dudhia
and Thalatyaja. They have been further described as brahmanya
(well-versed in the Vedas), brahmavittama (the best among the
knowers of the Supreme Being), sattvavan (virtuous), guzpanvita
(possessed of merits), dhan (rich), JAananistha (intent on acquiring
true knowledge) and kriyanistha (devoted to the performance of
their Brahmanical duties and ceremonies).”

As from a fairly early period in our history, Ksatriyas and
Vaidyas have been using the gotras of their purohitas,® is it not
likely that these Dharana Brahmanas of Dharmaranya were the
gurus of the Imperial Guptas ? There is nothing impossible about
this. These Brahmanas lived in an area not far from Magadha
where the Guptas established a strong kingdom of their own.
And if the view propounded by Dr. B.P. Sinha and Prof. Jagannath
be adopted?, they actually resided in an area which was the
original home of the Imperial Guptas. Being either Ksatriyas or
Vaisyas, the Guptas could have therefore easily accepted the
Dharana Brahmanas as their gurus and adopted their gotra. It is
hardly possible to say this with any certainty; but in view of
the identity of the gotra of the Imperial Guptas and these
Brahmanas the probability of this being a fact has to be borne °

in mind.
—DASHARATHA SHARMA

6. Ibid., pp. 337 and 461

7. Ibid., p. 461, verses 145.148,

8. “giwegfagi  sifafeasimrmag gawwaaent  gafzasad
%ﬁ{aatﬁ” (Mitaksara, N. S. edn., p. 151). Thisis the view also of
Baudhiyana, Apastamba and Laugaksi.

9. B.P.Sinha, JBRS, XXVII, Parts34 and XXXVII, Parts 34,
Jagaanath, THQ., XXII, pp, 28 ff.
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THE PURANAS ON THE AUDUMBARAS

[ Ngratsdwgeny Agadea qfadiaE’d g
gqedAd  olgraRml  §An MO | aEm STRGedEr
FigEEERgay ada | 33 wifafrafradanf g
Sqay | sfenq agfed sgeay(‘mgra] an) sifafagas
faare 531 ]

The Puranas throw welcome light on a number of tribes of
Northern India, among which mention may be made of the Udum-
baras or the Audumbaras. The tribe is credited to have issued
coins, both in silver and copper, specimens of which have been
found at Pathankot in the Gurudaspur district and Irippal in the
district of Kangra in North Punjab.? On the basis of the prove-
nances of their coins, Allan® has located them in the area formed
by “the valley of the Beas or perhaps the wider region between
the upper Sutlej and the Ravi”.

The Audumbaras find mention in a number of ancient
Indian literary texts which include some Puranas such as the
Markandeya, the Vayu, and the Brahmapda. The Markandeya-
Purapa® locates the Audumbaras in the middle portion of Kirma
or tortoise, to which the shape of India likens. This location,
however, is in difference with that of the tribc as furnished by
their coins as well as some literary texts, Barring this particular

Purana, the Vayu and the Brahmapda Puranas do render us some

1. For Pathankot finds sce Adrchaeslogical Survey Reports, Vol. XIV, p.
115-17 : for Irippal finds see Journa! of the Asiatic Society of Bengal,
Numismatic Supplement, 1914, p. 247 £,

2. Catalogue of Coins in the British Museum, Aneient India, p. Ixxxvii,

2a, For references to the Audumbaras in ancient Indian literary texts see
the present writer’s article entitled ‘The Antiquity of the Audum-
baras’ in the Proceedings of the Indian History Congress, Delhi, 1961,
8. 58.10; Pargiter’s edition p. 83. The verse runs thus :
Kapingalah Kururvghyas-tathaiv Odumbara Janal|
Gajahvayas-cha Kurmmasya Jjalamadhyanivasinah||
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help with regard to the origin of the tribe. The Vayu-Purana®
refers to them in the following manner :

Kachchhapah Paragas-chaive Visvamitrasutas-tw vai |
tesam gotrami vahudha IKausikanam mahatmanam [[97
Parthiva Devaratas-cha Y ajavallyah Samarshanal |
Udumbara Udumlanas-Taraka Yajamuschatal [[98

The English rendering of the above extract is as follows

‘Kachchhapa and Plirapa are issues of ViSvamitra. Of
great-souled persons, belonging to Kusika, several gotras are trace-
able, such as Parthiva, Devarata, Yajfiavalkya, Samarshana,
Udumbara, Udumlana, Taraka and Yajamufichata’.

The evidences furnished by the Brahmanda-Purana® regard-
ing the tribe are identical with those of the Vayu-Purana and
thus these two Puranas assign the Audumbaras to the Kusika or
Kaudika gotra and so to the family of the celebrated sage named
Vidvamitra. It is interesting to note here that the Harivamsa®
also describes the Audumbaras as belonging to the family of
Viévamitra. The tradition of Vigvamitra being the son of Kudika
may be traced to the Rigveda” as well. - In this way, the Puranas
echo the well-known association of Visvamitra with Kusika on the
one hand and the less known connection between Visvamitra and
the Audumbaras on the other.

Now, among the coins of the Audumbaras we come aCross

4, 91,97-98 ; Anandasrama edition.

5, I1I, 66, 70 ; Venkateswara edition. In the Brahmanda-Purana some
varients of the names oceur, €.g., Samarshana appears as Samarpana
or Vartabhya occure instead of Udumlana ctc.

6. Sloka 1466 ; Asiatic Society Edition,

7. Rigveda, I1I,38,5, The Visvamitras, i.., the descendants- of
Vidvamitra, are algo designated as the Kuéikis in different passages
of the Rigveda (iii, 26,1,3; 29, 15; 30,20; 42,9; 53,9,10). The
evidence of Yaska’s Nijukia may also be cited. Yaska describes the
father of Viévamitra as Kuéika and further calls him as a king (ii,

25 ; cf. Kusikasya sanuly Kusiko vd@ja babhiva).
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an interesting variety represented by two specimens only.! Made
of silver and round in shape, each of these two coins bears a
bearded male figure on the obverse with a legend which refers to
ViSpvamitra, i.e, Viévamitra. Neither this figure nor the legend
concerned is found on any other type of coins. It is presumable,
therefore, that Vidvamitra was intimately related to the Audum-
baras ; he was, so to say, the ‘national sage’ of the tribe.® But is
there any other evidence to show the relation between the cele-
brated sage and the tribe which is attested by the coins in
question ?  Allan® failing to notice any connection between the
two concluded that “Visvamitra’s connection with the Audumbaras
is otherwise unknown.”

It is again a Puranic text that comes to our help to explain
the occurrence of this particular sage on the coins of the Audum-
baras. The Kalika-Purana gives us an evidence with regard to
the connection between the sage and the tribe which has hitherto
escaped the attention of scholars. The evidence is furnished by
a story about the birth of Visvamitra to be found in the
said Purana.?

The story runs thus :

‘On hearing that his son had been married, the wise Bhrigu
went to the hermitage of his son Richika to see his son and
daughter-in-law. The two the bride and the bridegroom worship-
ped Bhrigu and stood before him with folded hands. When
Bhrigu wanted to give his daughter-in-law some boon, Satyavati
prayed a son for her who would be well-versed in the observance
of penances and the Vedas and a son for her mother who would
be endowed with incomparable valour and prowess.

8. One specimen found by Cunningham isin the British Museum for
which see Allan’s Catalogue, p. 124, pl. XIV, 14 ; the other specimen
is in the Lahore Museum for which see R. B. Whithead’s Catelogue
of Cotns in the Punjab Museum, Viol, T, p- 167, pl. XVI, No. 137,

9. Sce K.P, Jayaswal’s Hindu Polity (Bangalore, 1955), p. 154.

10. O0p. cit, p. Ixxxiv.

11. Kalika-PwGpa, Vangavasi edition, Chapter 82; Venkateswara
Chapter 85.
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Bhrigu thereupon granted the boon and became absorbed
in meditation. Then he exhaled with care and from his breath
issued two charus which he gave them to Satyavati and said
that the reddened charu was to be taken by her mother after
embracing the bo-tree (4fvattha) and the white charu by herself
after embracing a fig-tree (Udumbara). With these words the
sage went away to his destination.

But Satyavatl and her mother mistakenly did the opposite
things ; in other words, Satyavatl embraced the advattha tree
and partook of the reddened charu, while her mother ate the

white charu.

The sage Bhrigu, who was endowed with divine vision,
came to léarn about this contrariety. He arrived there and
said to his daughter-in-law that she whould have a son who
would be endowed with Kshatriya-like behaviour and her
mother’s son will be Kshatriya with Brahmanical behaviour.

Satyavati then requested Bhrigu to let her grandson to
be endowed with those qualities.

Granting her prayer, Bhrigu went away.

Thereafter the daughter of Gadhi gave birth to a valorous
son named Jamadagni in proper time and her mother to Visvamitra
to whom penance was wealth. Jamadagni studied the four
Vedas within a very short time and the great soul also acquired
skill in the science of archery by himself. Vidvamitra also
became an adept in the Vedas and in all sciences of archery
within a short time. Ultimately he became a brahmana by
dint of his penance.

Now, the most important point to note in this story is that
the mother of Vidvamitra, in order to have a child, embraced
an audumbara (fig tree). Though the story contains a lot of
miraculous and unbelievable things, the association of Vi§vamitra’s
birth with the audumbara tree is useful in explaining the occu-
rrence of his name and figure on coins of the Audumbaras, the
name of the tribe evidently being derived from the wdumbara
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or audumbara tree and the tree in that case was presumably
worshipped by the tribe as a totem.'?

Thus the connection between the sage and the tribe gleaned
from the Vayu and the Brahmanda-Purapas is confirmed not
only by a particular variety of the coins of the Audumbaras but
also by the Kalika-Purana which is believed to have been
composed between seventh and tenth centuries A.D. Together,
all these Puranas, therefore. are found to have thrown valuable
light on the origin of the Audumbara.

—EKaALvAN KuMAR DAs Gupra

12. It may be noted that on the reverse of the Viévamitra type of coins
a tree in an enclosure occurs, the enclosure perhaps indicates the
sacred character of the tree. The tree may be identified with the
udumbara and thus can be associated with the sage Viévamitra, but
the tree-motif is so common on ancient Indian coins that no definite
conelusion can be drawn with regard to the identification of the tree
with the udumbara tree.

13. For a discussion of the date of the Kalika-Purana see Dr.R. C.
Hazrass Studies in the Upapuranas, Vol. II, Calcutta, 1963 p. 240f,
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[ Elsewhere in this issue of the ‘Purana’ is
published a Sanskrit article entitled ‘fagaifid azaq’.
There the writer of this article while discussing the
date of the Siva-Purana has stated that as the
Siva-Purana mentions ‘Siva-Sttras’, the date of the
composition of the Siva-Purana must be later than
that of the Siva-Sttras. But the writer of the
present note, Panditaraja Dravida (who is also on
the Editorial Board of the ‘Purana’) has criticised
the above statement about the date of the Siva-
Purana, by asserting that the author of the Siva-
Purana was a Rsgi, and so he had foreseen the Siva-
stitras also, and therefore the Siva-Purina cannot
be said to have bzen composed later than the
Siva-siitras. ]

FAFA% FATHE, TAAEAR 3 Age, yIAQ g ‘sam-
Wega & g’ gadamaean sesReEgaAe ot |
g4 feudl 98 sermgmAEAEIREagERe REAROE AT
AagAEal Ja aaf aaEs, T AenaakremauEtadan
fFegad, Wamsafwgrmfatgad | oFf fad g feendr-
ST 9 ITRATA |

framanamfaa:  9E8 R geErEReRerR Ry
SAgaEAf | a3 g9 mfveiaaeEeaEa | agw ga-
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[ The word ‘Sthanu’ is found used in several
senses in the Sanskrit lexicons. In the Mahabharata

and the Puranas it is generally used in the sense of
‘Rudra’ or ‘Siva’. In this note the writer has

. discussed the word Sthanzw as meaning ‘Rudra’ and
has given appropriate quotations from the Mahabharata,

Puranas, and their tikas. ]
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[ Vallalasena in his famous work Danasagara
has profusely drawn upon the Puranas. He has also
mentioned the names of the Puranas utilized by him,
and also of those which he has rejected as spurious
works. The writer in this note has classified these
Puranic quotations according to the various Puranas
drawn upon by the author, and has given Purana-wise
numbers of these quotations. ]
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ACTIVITIES OF THE KASHIRA] TRUST
(June 1964—Dec. 1964)

During the period under review the following literary and
cultural activities were carried out.

CRITICAL EDITIONS OF THE PURANAS
(a) Matsya-Purana

The work of preparing the Matsya-Purana edition is being
done at Madras as usual under the editorship of Dr. V. Raghavan.

(b) Vamana-Purana

During this period the two Bengali Mss. of the Vamana
Purana procured from the Bangiya Sahitya Parisad have been
completely collated. Like the Bengali Ms. of the Asiatic Society
they also omit Adhs. from 23 to 50. Two more Mss. have been
partially collated —Viz. one Ms. No. K. 6815 of the India Office
Library, and the other Mss. from the Sarasvati Bhandara Library,
Ramnagar. The text of the first ten adhyayas of the Vamana
Purana has been tentatively reconstructed. Besides, the text of
the four more Adhyayas—37 to 40—has been compared with that
of the four Adhyayas (371ff.) of the éalya Parva of the Mahabharata
(Cri. Edn.) with a view to their textual reconstruction,

OTHER WORK ON THE PURZNAS

(a) At Madras centre Dr. Raghavan has critically edited
the 11th Adhyaya (Rajaniti) of the Ms. ‘Puranartha Sergraha’,
D. 2469 of the G. O. M. L. Madras, which is to be published as
a supplement to the ‘Purana’.

(b) Pada-Index :—The Pada-indexes of the Vamana, Brahma
and Brahmanda (excepting its Lalitopakhyana) have been
completed. The Pada-indexes of the Garuda, Lihga, Kirma,
Markandeya, and Visnu Puranas have been prepared, but they
have not yet been alphabetically arranged.
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(c) Purana Quotations from the Nibandhas :—

As has already been stated in the previous review, the
quotations of the Puranas from the Danasagara of Ballalasena and
the Paradara Madhava hava been collected. During this period
the quotations from some parts (Viz. sgenfewigs, mgeasws, fHag-
FIHI03, MEFTE and gAaFee) of the Krtya-Kalpatarn of Lakgmi-
dhara Misra have been collected. The work of collecting Purana
quotations is in progress.

PURANA SUBJECT-CONCORDANCE

An exhaustive subject-concordance of the Puranas has been
planned, as has already been stated in the previous reviews. The
subject-indexes of the six Purapas—Vignu, Markandeya, Linga,
Vamana, Kirma, and Matsya—have been completed.

‘PURANA’ BULLETIN

With the present issue the ‘Puraza’ now enters the seventh
year of its publication. In the past six volumes, each containing
of two half-yearly issues, about 175 articles dealing with the
various aspects of the Puranic literature have appeared. These
articles have been appreciated by Indologists, and have been found
useful for furthering the research work on the Purdanas. A number
of Indian and foreign Periodicals are also received in exchange of
the ‘Purana’.

TRANSLATION OF THE REPORT OF THE CALENAR RErOM
COMMITEE

The Hindi translation of the English Report of the Calendar
Reform Committee of the Government of India, prepared by the
Purana-Department of the Kashiraj Trust, has now been published
for private circulation among the Pandits and scholars of
Astronomy (Jyotisa) and Dharmasastra, so that they may be able
study the question from the modern point of view also, and help
in settling the disputed problem of Indian Calendar-making.
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- VEDA-PARAYANA
The Parayana of the whole of the Madhyamdina Samhita of
the Sukla Yajurveda from memory was arranged on the occasion
of the last Vyasa-Purpima from July 10 to July 24, 1964. The
reciter was Vaidikapravara Pt. Manohar Ji Joshi, Varanasi and
the §rota was Vaidikapravara Pt. Ramnath Ji Sarasvata.

PURANA-PATHA AND PRAVACANA

The programme of the Purapa-Patha and pravacana was
carried out according to the settled plan. In the month of Asadha
(July, 1964) the Saundarya Lahari, the famous tantric work of
Safkaracarya, was recited and discourses on it were given by
Pt. Badrinath Sukla, Professor of Varanaseya Sanskrit University.
In the month of Kartika (November), the Naradiya Purama was
recited, and Pt. Anant Shastri Phadake, the retired professor of
Puranas, of the V. S. University, delivered discourses on it.

CELEBRATION OF THE VYASA-UTSAVA
~ On the last Vyasa-Purnima (in July 1964), the Trust cele-
brated a Vyasa-Utsava in its Sivala Palace. A number of local
scholars participated in it, and discussed several problems on the
work of the Puranas which is being carried out by the Trust.
Certain useful suggestions came forward. The Trust is grateful to
these scholars for their participation and the learned suggestions.

DISTINGUISHED VISITERS

The following distinguished personages were the guests of
His Highness :

(1) Dr. Sampurnananda, Governor of Rajasthan.
(2) Yuvaraj Dr. Karan Singh, Sadar-i-Riyasat of Jammu

and Kashmir.

(3) Shri Lal Bahadur Shastri, Prime Minister of India.

The publications of the Trust were presented to them, which
they highly appreciated.



Jan., 1965]  ACTIVITIES OF THE KASHIRA] TRUST 207

WITANY

TEAEIEE SgE Qo JRIE: e FOR {8 A

YFAFIDAAEARGAERAE: TSR | AREE o
ARG wEwal Sidi, ARFETat YATTERERE Al S, |

g AIFTE
FfaeNeageRy  guuaiE:  qONTEAE 9399 | SRAd
FqaEn ARkee Aeaderd A gfagafEaEnae RS-
T | o ARG EARAEATEA Yo qadAugERIEda
A T | FfGEAR AREEGNOET us: FA | dematae-
FaTaEEE T OEANFT G0 AR
afmaw o sgeaf = g |

SYTARAT

e SEER (R 29%e ) ARd RaerE
SEETE S Faq | elftRd SEd g e fEghe:
Suftud oNEd, AEel  RUEEATIGAEETRAE Y fw
Fa: 1 QO g ST R dfgw wer ) e
qr fgT: of scEd sEwA fEREREaE 9 e a9 |

fafer sifaa:
e wege: avEd: FIRUSE sfaEdsea |
(2) Slo TqUIAE: TSAFEA YSAUS: |
() FIH o FGE, T KA, TLFIA |

(3) A QRERIGY AN, WRERWE g9 6
e gRRAIfA v SwediEal aif SR |



208 gUT]—PURANA [Vol. VII., No. 1

The following Indologists visited the Purana-Department
of the Trust :—

(1) Dr. V. S. Agrawala, Professor, Indology College, B.H.U.

(2) Dr. Siddheshwar Bhattacharya. Head and Professor of
Sanskrit Deptt,, B. H. U., and Member of the Central
Sanskrit Board. :

(3) Dr. Siegfried A. Schulz, Prof. of Comparative philology,
Catholic University of America. Washington, D. C.

(4) Dr. Ronald M. Huntington, Professor of Comparative
Religions, Chapman College, Orange, California.

(5) Dr. R.K. Sharma, Ministry of Education, Govt. of India.

(6) First Secretary, German Embassy and Miss Bonner.

(7) Delegates to the Social Conference held at Kashi Vidya-
pitha were invited by His Highness to a tea-party. The

delegates, specially Dr. Wadia, took keen interest
in the Purana work of the Trust.

These scholars appreciated the work and the publications
of the Purana Department., The Trust presented them its
publications. We are grateful to them for their interest and
co-operation in our Purana work.

MABARAJA BANARAS VIDYA-MANDIR TRUST

We take the pleasure in informing our readers that His
Highness Maharaja Banaras, has established another Trust
entitled ‘Maharaja Banaras Vidya Mandir Trust’ for the propoga-
tion of traditional Sanskrit learning and for the preservation of
the collections of historical value which belong to the Banaras
State Durbar. The following are the Trustees of this Trust :—

1. H. H. Maharaja Dr. Vibhuti Narain Singh (Chairman).
2. M. K. Dr. Raghubir Singh.

3. Pt. Giridharilal Mehta.

4. Shri Jagdish K. Munshi.

5. Pt. Rajeshwar Shastri Dravid.

6. Shri Jharkhande Prasad Narain Singh.
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The above trust also proposes to build a temple of the
27 Goddesses of Vidyas.

We wish success for this new Trust and hope that this
new Trust will co-operate with the Kashiraj Trust in the sacred
cause of the Sanskrit learning.

SANSKRIT PATHASALA

The All-India Kashiraj Trust is interested in looking after
the Sanskrit Pathasala, which is being maintained by His
Highness. The Pathadala prepares students for the Sanskrit
examination of the Varanaseya Sanskrit University.  This
Pathasala will provide hands to work in the Purana-Department.
The students get monthly stipends of Rs. 15/- each. They
are also provided some work in the Purana Department, so
that they may supplement their income.

CELEBRATION OF RAMA-LILA

In the month of September-October each year on the
occasion of the Vijaya-Dasami Ramalila is celcbrated at
Ramnagar by the Ramalila Deptt. of His Highness. The unique
feature of this Ramalila is that it wholly follows the
Ramacarita manasa of Gosvami Tulasidasa. Itis very famous
and is visited by thousands of people for its religious and
cultural value.

The Trust is much grieved at the sad and sudden demise
of Pt. Nilameghacharya and Pt. M. M, Anant Krishna Shastri.
Both were great Sanskrit Scholars of Banaras, and also
were Professors of the Varanaseya Sanskrit University. They
were the contributors to the ‘Pur@na’ Bulletin, Their learned
articles in Sanskrit published so for in the different issues of the
‘Purana’, speak highly of their learning and scholarly grasp of
the Puranas. Their death has caused a great loss to the scholarly
world and specially to the Kashiraj Trust. We pay our homage
to the departed souls.
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BOOK-REVIEW

Elements of Poetry in the Mahabharata by Dr. Ram f
Karan Sharma, University of California Press, Berkely and

jh Los Angeles, 1964, price : § 5.00.

The Great Epics of India—the Ramayana and the Maha-
bharata—have demanded constant attention of modern scholarship.
L But the structural analysis of the same is a comparatively new

trend. The work under review is a fine specimen of analytical
[ mind at work to decipher the basic components of thought elements
that went into the composition of the great Epic, Mahabharata.

The author has carefully drawn attention to the fact that in
: order to appreciate the basic elements what they are it is necessary
| to remind ourselves of a very interesting phenomenon that heroic
’ poetry is primarily oral and this is so all over the world. The

same lay is recited on various occasions giving rise to different
. versions of the same thing. So the poet creates afresh although
[ the traditional formulae round which he weaves his poetic fancy
}

remain constant.

It is thus possible to anticipate standard imageries and
symbols and the repetitions of the same turns of expressions when
l} at last the heroic poetry is put down to. writing. Nay, they
“ eventually become a part of convention so that even in an epic of
1 growth they persist and thus subject themselves to analytical

scrutiny.

l

| { It is indeed highly interesting to observe how different minds
| '> that worked behind the composition of the Mahabharata in different
l centuries reacted in the same way to the situations that called for
i their poetic utterence. The poets, for example, have taken resort
i‘ to a vast field of the standards of comparison in order to bring their
\ topics under consideration to clearer relief. But in so doing their
‘{ minds have drawn upon the same objects. To illustrate, the sun
has been compared with to bring to the fore the brilliance of an
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object under description. The poetic effusion is not only based
upon the minute observation of natare, but it has invaded abstract
thoughts of different categories.

The importance of the present work lies in a complete
statistical survey of the raw materials in their different facets that
were chiselled into the composition of the Mahabharata. The
incongruities that characterize sporadic utterances by diffrent poets
at different times arestill traceable but they are indicative of a
tremendous poetic process pledged to the production of a great epic
worthy of embodying the cultural heritage of India.

One wishes that the author developed his thesis further to
see how the poetic materials exercised the minds of the composers
with what effects. A literary assessment of a work like this could
be based upon such study. It is an expectation to be fulfilled.

S. BHATTACHARYA
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