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A=aFFHar masgfa:

(area go, arsTHIATHS HERTNY, Ho W)

[sreaisty @ Tidk wfwTE 9arg |
wgfa =% wargeat arast Afqatmarg nagn]

P ST |

¥ auey waAt Gaveatiai Sewar

Sfast epegaed AyRatar wiftof

wafedt Al AdeaaEd it Jammy
wisat Afd @l g e wifawan
wga A eRE edamasd (5
Al Asasdt At wre

Migzafii  Fouagdt  addafai
gaifai fai awadt  Bagaatd
e gert gval wogmass
A9 anE || [10]

‘ aisiFauta (Variants)
.[WEITW MaqHlEATARGER TR R geawrar: darfEa |
&ai fraol @37 w=aq ) %r:q HIR WA 9T aqersFaEar
gia%raﬁrt{ HlZeT T 6T T FY BEDGY
gaar—
FI. = WAFIAZIHAT I aﬁrszﬂzﬂeaar@ |
L. = Line, wardife: |

- zf fag gdqars st
© =@ fag @i sfr gafn

wlo €8, =) qar Al 1 ] (3), —d) s (—areR) (2) ; waf
geaary (%), Affear (1) |
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L.1. sy (¥), 39 @i (3, FRageaan) ; gawenamar (),
owafewat (1), qaweasfogd walyat (3, #rwr.) (—>¥qwsaiar) ;
AFAA qLrarAl (—arpary) (¢, FRAEG:).

L.2. safft (), st (2) () s afedft (), awft (g), awff
gfeaft (4), st () (—arf).

1.3. @i (R, dngeaval), ehradt (v, Hredic-gaoEr:) (—eafa).

L.4. sog sat (3 wad-gEqaarn:), sdighsar (#ran) ; #ifvag (2)
(—wrleawat).

L5, magar (3--) seicgeasal ¢ wlqndgave:); smgat (2);
&t (2, a7 go o) (—afa); g (), Yl I (R, afew
go o) (—>uar arartt); At (&), “wAET (1); WEARA(1).

L.6. wmwEy (%, dreeas:), Aramdy @t (R, dogaaal), qgmmi
gaTat (3 g0 Ao, wetdrar aurdl, WerATAt FEEAT (2, T go
o) (—sHariat): KAt Geraed (—>award) (T go Ho)s gyt
(¥, FRHIT go o).

L.9. Cugamgiar (¥, 3a3AMA go Fo), Cogaar (a1?) @ (3, dgEacra:)

L.1C, & aar queq ().

qiEameEas sarEAaseg f@eqos:

(Textual and Explanatory Notes)
gdlo 8%, MA—WY wh sF=aal @i a1 lal’ o arseg
Faa CHTHAd ey aqd, aRaE g SAad | "
T 38 arais dier, SRRty Gdarsd, agr a9-

frcra =’ Bdint i SR Aedead |
L., weweabmi— gauesdend SeEd (agar) saadiatey,  gat
Fowfalz o yaweasa' swdTEd ‘FraAgsd’ g sarei
FA ATGLACT | FAATUA FaaAIf (%v.4d) aweafaa’

HIESER

L9 wffi—aiideauaan: ‘safasl R afs: s tERw A sk 9
ars, WY @AT AR (aewifrd:) shn e
( = safr) SFA’ (= sl s wet (Feifanty)
TAlaeE, At ‘4 A: fEr ahar (8 3 Q0. =R ),
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‘afvar W (wfofr <. v, RR); F@ @F FWAGUAST
‘g’ g aret G e, @ g7 9 SrelAE: SdEE ST
s safem: ars: | ame seEAf (R9.3ed) ‘Saat sfET
gfa ars: |
L.3. wwRdAi—aaq varfgl, sanbdi @i and | 56 -havmy ‘el
s 915 1 W AT HIU, TEAF ‘eHfrA] AT afw
AT, eRfraAwTal TR WAt S T )
Saai—SafAt gig Rl (sra)
afefi—‘gatn<i g’ ()
1.4, gsai—zfy; ‘asasi wd 399 (7. 2. 2. 85)
L.5. wigai—zdT qBY agy geaRy aqw, ®ad gal: FEEIGEIAE:
uafend sz 9 wagal skt ady,) g9
dafaa: Sday | g3l mgEr gssEq QIR R
w4 Wg:, 9T salag T gay s Fidad mgar
facaea srsfeadl Sigea: |
L.6. wgwai—TgrdamsEgame fifgd aEaTgaangay mammar
;(EFR,T.)
o —Ffigaryeh; fraasdt edieg, fearda S,
qaTHTEd, GaleqanTear frekasr (FT.)
1.9, WErewir— s (FR)
1.8, famt—(3) wwea 3=y e, fag A1 AERENEEATANATRAT, ;
() mzaTaen wrdvasaesen fraa g foa, fag fearang s
() ‘mawar gaarfat: eerar freamgaafe: |
- gt Grifafn wewegtft apae o
g A R ITATATET e, a3 Aaae—
FEATSAREAEA  TCATAAR AT |
FAATSTUATA S aedifFatT dsay |
faead wra gua ARG g |
(wrar.) :
e —Arafaaa aareRast 7 1\ (F)
FEATURSAA (0. 3%d; ¢, R&D) FraTEAT qIEA-



4 guIg—PURANA [Vol. X, No. 1

efirfzan; frsmgad 7 (2. & 118) Al Far el e
gfa &g

Fsraqaquq“r’;‘%rawzr T AAR AR AR eI (AT
afedt azt | 7 Crres anrTeREee: fET
gz difag 1| (F1)

L.9. awaf—AdEfakes: @y, qeRTRAey  (FI.) | AEGAEG
97 ‘499 Saq:, T #9%, (M.3.2.08) | @ qLERIE-
ATHAYGH, F—AHE, AHEAH—IWIuATT &1y |

yeTd{—geeAraTRTe frae aelld |

AFEAEaAE: (English Translation)

O great sage (Narada), the Asura Andbaka also, humble
with devotion, then uttered the culogy of the Goddess Gaurl
‘(Parvati)—the eulogy which is very sacred, which destroys sins
and which resembles a Vaidika eulogy—as follows :—

Om, I bow to Bhavani (Consort of Bhava or Siva) who is
dear [to the worlds] in past, present and future, who sustains the
worlds, who produces the worlds, who is the Mother of Skanda,
the consort of Mahadeva, the supporter [of the universe], all-
pervading, the Consciousness, the Mother of the three worlds, the
supporter, the Mother of the gods, the Sacrifice, the Sruti (Veda),
the Smrti, the compassion, the modesty, best lustre, the unborn,
the Intellect, the ever-purifying, the destroyer of the armies of
the Daityas, the Great Illusion, the ever-victorious, the ause
picious, the Night of all-destroying time (or the Night of
destruction at the end of the world), the Sister of Govinda or
Visnu (in the form of the daughter of Nanda), the Daughter of
the king of the mountains, worshipped by all the gods, worshipped
by all creatures, the Knowledge, the Sarasvati, the Queen of the
three-eyed God Mahadeva. ;

1 bow to the gracious Goddess who  is the consort of the
blessing God Siva, and who is the best afforder of shelter ; to Her
1 approach for protection and shelter., Homage, homage to Thee,
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SFHEAl TAARIR: TEEIT FANOSH A9, aA—

fa  RasewmmfzafEsEnm |
ag: maAgER fefa arsfes s )
fawfa ar faa@a fo3q ameeaar | o
froad ke anfa af Bafzsm
agrat sfes smsnfa affa d@gag |
aaifw 23 argmERedeafsa |l

q [A A 89T A 98 o QA |
amfa ai gufan WoEwTEEE |
gAEq 3fF AN Fd war fFAfag |
gURAMEET awf o sgrEgIq |

[ 2 wiad) 3 wiwador @Eat |
Gegar 2emafaar gad SR SAFA | |

( %%, 2. 2% R2&-322 )
— A EIEIE:



grnasfaiadiffieas Gag:

T Srar

[The writer here presents a method of text-recons-
truction, which, in his opinion, should be adopted in
reconstituting the text of the Puranas. He suggests
that the different text-traditions, specially with regard
to the order and number of the adhyayas and the
glokas, prevalent and preserved in different Sampra-
dayas (religious schools) and used for parayapa (reciting)
etc., should be adhered to in text-reconstruction. The
writer is not in favour of making one single reconsti-
tuted text by mixing together the different textual
traditions. In his opinion, the order and number of
the adhyayas and the slokas of a particular textual
tradition should be adopted; and only the scribal
mistakes should be corrected. He illustrates the point
from the Susruta, the well-known medical treatise of
ancient India, and its commentary by Dalhana, where
the commentator accepts as authentic the different
readings for herbs etc. on the authority of the
various Ayurvedic Acaryas.

With this theory in view, he also criticises the
principles which have been adopted for constituting
the text of the Critical Edition of the Vamana Purana
recently published by ‘the Kashiraj Trust. These
principles have been discussed in the Introduction of
this Edition, and also have been published in the
‘Purana’ Bulletin, IX. 1 (January, 1967), pp. 141-194.
A Sanskrit summary of these principles was supplied
to the writer for his views.]
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“qaift  sRREFEIUEEE IR |
fga affgamanza afad 1’
gataranfa sl R Sndl aGEIERGENG BG-
ared frgrfig agendan ggadesfew far o R |
W SHE aERSAEsAREnT sersaihasian gk
agAvR Wi B ael gEeeREed R fgeaa |
a1 ¥4 sew FafEaf gwsa ada fRarar wRewl aa weGEse
Amdagragefofnfafien «W@q, f  swewEAER
MafgeaaaEE: sHd Ssf |
“apeiearfg | wAl faas:, fad odufREwmEEER: ;
S g, U afaasuessied | on o el aifagda)
qyiRgH aEAE: | oRATRgEEaUEE, | SSAREEAEa, |
geqetd avEmfEgea: | fm @dan | 9 gunr (b
i fadafldaar | ar qan #9 gafzasfEA aeERbfEala @
wfsavaea f& fEaarasEeReRfmsraral | sfsafaaa
ﬁqqiafmfetms@it fudiaraf a=agea: | oifsawaas s
zAgA foudlea: | Wi FsaEgE: seifofmeraRy aaEr
ug qumafd | &@1sd a adfq vafy afegdal @ | «@ @
FrATagEERguEREaAnaaE: | 3l
wata faRed €3 sieracanigal arefafs: axaaftaeen
@ | o ff—
“opegagrl gigemt S e e |
aiferwnagd amameiEieE 117 gu—

sfa =aw @ifas gfgaah | qmarkg afgedar afgamt,
salgARuEEEiaaEar o 2R )

afy a1 @awegfas a fF: off atgow ffael @
age, aftedd, REREE, smaEd a1 ol e g /@ e
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W ? o @ faAmeafd sefeRf gl d@aga sf
SoERAT q9Aq wean | o B —“=ew w3 G e
o fFem: | afudalyl afaeRani ford | Cananr—
aga #fi | aduafiagatamsaadf ol fesmsanrai-
qeTtIRLaAlasaFeaEadd 19 | 81 [AezmsaeHEaaE—
aifafa | RargRemeamzaeit: | ageErem | gaia—
RaEgaeafaEa s Gag Sd@a | afaEn e
Fa srfamiEarael fFrasAnf | 5 selsagEel Faraaf
et st fgaaaafa | guedtfa: gamEael fadsaar woa-
mifa | wFelER: Cdami ansfieg” @R w9 ) (R (o
%o, SARFA ? Ao ) | :

QTR 1 DR FmmaAsyzs Fgiw Ak
dear fawenl favsa weif Siaftaed ggeafa | ao—

“aeifaFarafasrd gatanl A |
qufaal g amial avedai aded |7 g |

FareAAraNEdEl  adamiiag sgiudeani
AntafzRaimgrEnsh ade@m fffe: | e e R
st s sifed 3 | RaadisERT @, g
aferEagAlEes | deig AaEEer | e ame
gieafz | waE AR | oSGy |
gfa ((Flo Ao Fo R-93 )|

@Al weRy  SwfElg  WfEET syt
TEICIRAI SEATATEWT e rEvegydiE oReITea | wig
aww gaufafeifuaigngg | aat aorn fafe, wmoEtie-
AT §98: 7 @, TeewlEeRIEEAla e SR
féeear s arel @l dweln gemgy Fa | Ak ¥ A
geTERIRIA anfgal aAarafiTRTE ol waa s9de aff
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wafzf el Feme atmmeagdifvan @ ke
freaifra  w=sfy, folmegranafh e | @AW
safemf wmaaEmmf wzdfEarafeam amaguoniEguogsaE
fafgeg offe=d=al nar @dd | AR AEAREl g
gezadn  quoemggdialaE: etz @fd | wwg 9
afzmar sfaar aga | as—svpAl d@e, FgAEEar, g
JzzoaafE | cmeAeEsdy ey MEwd dafEE 9 &
wAdfy famead | ' |

s sifFamgydimmeaaE o foiam wetf e, afg
gt RfEsamyEtEe goa foam fEg: seafaResR: &0
HZI, FAA WA FEAEEA B AEqaRened AR, |
waifag emarafrudl uofiarg Wd @ safE asayg sal
afinss Sufaza st fog w9 | aft swEEadenr
wangra  epgEzeadaRE  fufl qofetfa Sgamsagn
SAISYA | gHarana: gganen sl qagaan agringeesd g3
997 | ® 39 fBEgw @ o g SFe [a Gt
geEad o feguel | Aift @ adar daeRdfaedeet |
s 83 OfF:  guowetyafEsash afy e wasld aammos-
TEA Gaal 4 WA | wAsARA Y6 GSUAGH Adearga-
fagnfa | @@l oFs: Fawi swefafady et
dfwegaredAtfacamadnft addenda saif=g Tsffem s
Thd | wAZEEE @ w da ' EdamEdml Afo
gfi:, sl geaefEaEad IR SeEeRaEEd | Aasaa
gEvFAl SAERAN | egdaneasRavae ggaed  sfaeen
AMSAAFR | aFF Geaara gaicaardl SagfEmsrad fee-
afsafifa eszogadim@szaizaTay | sasl daea g

auEd: GENE) AN A1 93 2wy anAEeEs) S gl
4 | %
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e qaRae areadige a1 emand a5g fRER of e
W | a0 gan Ffkerad ¢ s 3R @ —

‘ot Reafafe  focaffEl” o A
Ffodan fioenfs sova | Reafaw | femfy feenfs
SISl

Wy saeay Fag e s feseEn gaeEE
weeiA “oveanfl s gmAEEini sweEr | gl TeFA
gaq | o7 gl A efsEafesarear g sefmieal
fonfr 397 | G —RERERIR e do Lo gAEEARN—

‘o gefd | GEE ARY 94 R0 FGHEHE:, HEA
afRs dwg | aw  gfseEfARraREoEmeERag: |
qeegREC §ed sarearad, MR A &ivor A fRq ) -
sareaAlEE aTemEEAiAmEAd A wadf |

fagwa—afrEan @ EEEgdeaEd Sdiamsi
q/s: Sw@ii 9RA ArEAEs | A W ERNIEIAT Iad W |
ga—fo & o 3¢ INH f2ouvar |

FAFANGISEAS G FAKIAIAL |

Qi ogazed 95 WA HEEHAY ||

aaaEganfEta fagd awgEssd 9 |

dvanssraiE geEgataanst |

angaoi #2937 fgar aafd amwd 28 |

spagana e saF anear feema afd:

5 sagrffesi @ qu Ae-arfoesesia |

qeifaas cedane Fais a3 FwFHER 1 ¢ 0

aig wafael, a8 amdat, o eRae, ood efemeaae;,

{1 Afore, wAwiEE guogRER sfeer, drufgs gwake,
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FNAG GA=3, 9 UHHE, A —ITIREF, TG WA,
T3 A% WA fd, A agfesy, samsafiat seEaEag,
A g q9 09 399, @EA: TR, S 38 90
FgE, FSEFIN, W WG, AEIFEIR, eRgAmi
FIANE FZEAl B Fa@a S9a SgUueed: | od s
FASf SseAwaEtagge: wEeara o g |

°1d U9 FJEEd qrEod A gRar fAsfonafafy alg G
RGRFEE: g gty aeqfiaanes dgafRaR
asr QafaefisdaEa@E—

“gfgmAra: FOEIEY FAGeAgEY (TEA 9 ffka
afeagag fwgyy: seRafa: odde | fRaf gl fesi
safa A%, §9 a9 gneg adfEdRgcuefansagenasae
qfed  FfRrgfeRemmagassdend  guisamragssess
wMRAAAIfoassnEETsd  EaE  wImaraTaRaaeaE
FRISAESTRTRIAIYIANE SPUANEAT S e |
e YafRvaRe gEfaEd fga seal adg |1 3 |

“greamfEfy ﬁ'&g AreEAIEA aRAgIRIigeETR
gAAR—gfEnF@ifE | 19 %o g ARG = agqmameqaa
W99 A WEEEEAIANG FAEUTI | FABA FAFS |
e JRifas weAftgas | wgasfEl —sddaade % |
REFEIf—FdasEgyll dvF@fad | oway fifs )
gfmeagufagaa | ak fww sfhefcg wE s o
aERIfza: 90Rd | O wraR—a sngdareaaaTan w1 TR
NG w3 @ 9 9909, FMFEESANARA Wil A vy @ 5
a1 | FH(FIURATIETA 3 fom & 3 qur) ae = 9@
AIFATET: T, W AIRAIAAALFART AR
fagw wfag A=afa | =t 7 g of ugdRTEstamaam: |
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aeq afROaTRAT, | SEEgERAEEiET 39y A
wWda | fARwdageEfa | geeada = fivgeadafad 7 | &
a1 gremmfadgeiqatafl fEe: ) - aewAg i —agf-
Byddaagae | sEreieafenfat: fean | qwREE
s s afgE Ff, dufweaaad a0k, e
sEaR WAl | awd & —
g R R s @ |
rgers g faeafal =ifggeas |
sRuAl ssaftarfaRioomafy 9 aElEsg |
qee wIRtAEs avag afgaea faaee 17 gl
sqrff—awmiRay | eRatafii—emraneay |
sppmszfifi—apereangsi | 5 @ afagifeaagsaq | %
faarafif— e RS EaEa | R - —aRAEE | EF-
QAR —sfafaey | agemaii—aFfam | e
AR — R R R | A
FeeaEd | SaawERfi—eermEd 131 g7 7
Mgenfaamagimatf = AR ;|8 WE-
aderal 297 ffks o FrofiERT 9q gagAafafeEEaEa-
saEEgEAEHE A wARaf | TR g AT -
st watd, feaarad ¢ @EU—HA9 YgameRafaface R
“gry gf TR ST ‘Al A 79 | R
CC G
a3 AR a9 SRR asen ushEe: wefE ahe:
AT cgsﬂﬁ 3 W@ Hgd ThEE ARy I5R
qfanra:, @ it afEd @ aged ais: oo EngRfy wwead |
g7 qRaga ewefn & BT N T LRI CE A IECRIC
A | v qERE: § T AR | SHEERZATEE g
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Sed SN SeIRAEARAANanar  SEFsRERuaEERi
fuRaahig Teaea |

o qUEL EA  eRFaRARITgRar e A
aift el sfwaf w3akf amrads aRem & @9 9999 AERa
ot fafeotia:, a3 e weuRERe w3 | sElaEiveg CEEAICIETE
Tﬁzm&iﬁmg‘ﬁa gerfEeERl: of B | a3waed | 2o
ww3a afg aeaeda 'q@q quEf, wEd, oWigd, @w:, o
qied, SRTEeH A | FaUBFNET TAEA T aaﬁa@r?ﬁauﬁaa
q WA | dEdl geRTes—HIRHEA “gead F14 vaR [
g guafasas aq |\ qad sas GEEAsa W g e’ 5Fa
g1 dgniavange: 2R W GEE Yefd | WA g ‘aanad I3
waft 34...9e9 wnafd ud usfa | SRAWaRRA i e
giai EEl gEE A sogvaall S% A SR NEd | steiq
graEEREtETEds fea: @h | @Y FRIEEEAAed-
el ut 36 WA SAFAGART o o gANER g
AT — g wad, .. | SEEwad g, off wdt &
oA g “SeRHE A Fed i, FfEw 80 g aumRd
qeral 39 | a7 f5 FoEwsaet § JEREHE aAE AT
oo feq | o SEaAn: g afsEl SHEAl SwAER
gfiand ¥R | AR SESAgfEEANE SRR qefAuid G-

afer | 7 wEmER W emyfwEEaE @ Rg WR
e gl WA SRR TERY RgAA audEeIeE  STeS
ygEsRANRA o a1 quif o ws: & g fAutasa |

e EaA B feaf, semRiwEdamafies-
qufifea AgifeaiarEes: qafatﬁifaa ug s SEIEAA
wiFa: Biﬂlﬁ Fefpamn:  sfeaacRisaasal @ amad 3 |
d axgae: W GRS BRE AR weEw
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gafigen aag | aa—dnfafeames e e fafwar
qgRRIFPRMEAR el Sedia-aran s Gaah IR
9 gEgdiEa SuEl 9Ch gEa a1 TR 31 ST
gl aft S wEa ede Far i Q0 JaaeEaea gk
3 fd gaen | ea ogend aswEaiel eERagafEa
fufipean veE aqewaIl WA A e seleargaEmiEd |
quifs gav  eweafafipdormalols gl Aeag | o 9
2 sap 28 A fEeaf, sgiRescaEie 9 el aaf, |@ @
am: quosteRE o @k, off fafeed Ge-
92333 41 |

“fEi g aaEEmEEaaLaE fana, R fifeaganc.
g geafd | sz Awew seaghad | se—fEna
da ufioal fEg=ad | s aReE @ 8T sl |
walg amasaaA faear: 3Rl Wi | 20— -

“gmeifea @l amEaReed |

qa: fGed &% arEdie@ad 17 sf sifxeawagaion—
“fir @ o i an | e e a fea

i GagTREEsAEdRE gaad S% e gfacd Gawn-
cqEuEE waf | o aehefol @, edEd oa g fEm:
od T darAdEEA FEue | afifhe aTaEd g1
gurEaEy AT affargandisasde @z aaEdaE S sf
safaRermsRaedl avadd | aafisasR 4 agqfzafag-
f3ie: | vd fear oxeaa Al @rERd s T WEAGIFIERY STE-
Al AFIRAR | g RiEsd@EaREe: @t
wgER A aeaanRy Ak aff deran af & oAl
Fen] @Y qes@aE A 49 | eeAmaEAfRagEsd | Jad-—
ssadiani afeRdanl sereRRaEl 2 ggeaEiEmREtE-



Jan., 1968] quosfaatodia: 15

I a7 9 e waf | o AR FA GafEgERaE-
aReARERES § @99 33 oifad 1 qwal of edfie )
Ny Pawew @t SwgerewEl el wEReee w3
RfETeRman aEERE abaa EedafeieatE et
argan fafdai afafa seasfoll femf@ aafei aifwefa
Alfe S Aagadfiadaakaafies 4 caed Ramf @
FARAFAFAAY | GRAATFEERRARIS AT |

o gaRmeaEdEAdal suraafafminagen =@ gy
WY AGAREEREATEE SR 99 adand afaasa o=
RS gEEl ewAER @aed  REEwEssrgEEaEt
ifmsd quomesea wfEgaef | afi

QAR 2gERERI gE EIEEWAEHRIT M-

dfegeeaen qwagosfeiofiaafeisiy saaa |

Q4 R, W, 3 e afen 3 feifan el aef: aEE:
avl: qriraw@ 7 a3 GggASUFT: | aui aagafEal gpfet
Fq A AwGeA: A 94 eAeanEr | ewd GEwERd IskERoT
fqams wasfe qaraiir gasfn gs@fRagomaE  quaka  etuar
aftmaEafdn: 3o frvad eaefa o swaifrdy el
geafad: FosAqalssIEAd | smefauRo TRIeuE{ETa, -
qfecaR 9 W@ fees awead | ead adeedERins
Ul SRR Swequeedl RS THE |

¢ fash et o aafeay afn 93 R
g TaEuna: |

w 7aft afad e qafd SERwder  fagEnEaER @
A | eIl agsEd 291 5 @aE W
F999 | o 9 “gif amman” e wmaRd e “qugd”
zERA P cgRaTeRREt saEe aRrdl 0Bt gER gl
AT 01 GIHAEE: |



16 S(IUII{——PURT\NA [Vol. X,, No. 1

g ol SFARRAEIGRANGA FA A |y g7 an
emasafta faFa |

© sEfl uEHadi SgAARdEA agFAl faggafaaadfa
398 g gefake e afed | w3 |

¢ qerowar afeemad faedy WAy &R mzR wad !
gq @l g Fowar ava edmEl AEEEd srazgad fEgaEd
Aned | kg SSEA AR A wemd aftesa agwd
Ao | @ UF TEEfEIEES  AEd urzaRadd A
et A Fa9 | g A |

o o g fam: TEE: | ST W WG @ J qWA
qq | WAEIEEE 4 FEdIE | o @ agEeR DT
s fsta gt swer fanfass gf AaEEgrr &9 ded
7 fagai Mfewd W@l |

2o “arg: g afiEd gum TR FE: & WG| S
“ofrughar” i fwe saEf 2 fgeaaEd @, afg A
qaea qieea fafoERa; &9 Feead, | JESHIAMARIEH |

9 ¢ gegadlERd @4 q1 Zaa fareami AEEER SIED
B3 a1 R Fewmf @@ wAd | A ECI e
v waRa et i s 6, " SRRt |
paa: 5 A 97 | ST el GEAEAIAE0 T
SERIRREIS: a1 A FAAERT |

93 et PgaEaarmiiash qya |

23 FeFw g oA wEFRRaR fagzizaafadaa
I |

2 p @y swha Qftegassal |

2w oF g PEarEsEEE wEd | @ afg A afg a
fagmmesae: | &fd |



«THE 'STORY OF SOMAKA IN: THE MAHABHARATA
i (3:1274128) AND ITS METAMORPHOSIS IN' THE
ars oie o SKANDA MAHAPURANA: (3.1-15)
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: Tbere occurs in the Mahabharatal (Mbh. 3.127-128) a story
of king’Somaka who had only one son and who wanted to have
a hundréd sons.. On’ the advice of his priest,” he offered in a
sacrifice-his only son=in order’ to’ get a hundred sons. In the
Skanda! ‘Mahaptirana? (Sk, 3.1:15) there is a’ story of king
Dharmasakha who had only one son and who wanted to get a

1. Makabharata; critical edition published by the Bhandarkar Oriental
Research Institute Poona. :
2. Skanda mahapurana, Sri Venkateshvara Press Edition, Bombay (1909),

3
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hundred sons. On the advice of his priests he took bath in a
sacred pool called Hanumat-Kunda and performed a sacrifice on
its banks in order to secure a hundred sons. A comparative
study of the two stories, which is presented below, will help, it is
hoped, to brixlg out the similarities and differences in the story
and their significance. :

In order to facilitate the study of the similarities and
differences, the story is divided into, and presented ih, the.
following three parts : I. The occasion for the narration of the
story. II. The tribulations of the royal parents having ‘oniy boa
son. 1II. The rite which enabled the king to get a hundred sons,
At the end of every part, there follows a note (within rectangular
brackets) summing up the striking similarities and differences.

1. The Occasion for the narration of the story.

Mbh 3.125.23 ; 3.127.1

The sage Lomasga described to Yudhisthira thevv impor..tancé
of a holy place on the Yamuna where king Somaka lived ;.mid
performed sacrifice. Yudhisthira asked the sage nbout the
details of Somaka’s achievements. In reply, Lomaga h‘n'r'mteld
the story of Somaka. et

Sk. 3.1.15.1—9

Siita, while describing to the sages the impor(;mce .'o‘f‘ a
sacred pool named Hanlimat-kunda, relerred to a story of king
Dharmasakha who, as a result of his ablutions in the sacred
pool, had got a hundred sons. Requested by the sages for more
details about the life of Dharmasakha, Siita narrated the story.

[Note 1: The occasion for and the purpose of the nnrfalion
of the stories appear to be similar in both the works, viz.
high-lighting the imortance of two holy places (tzrthas) associated
with the lives ot two kings of antiquity—king Somaka in the Mbh.
and king Dharmasakha in the Sk.]

1I. The tribulation of the royul purents kaving only one son
Mbh. 3.127, 2-21 ; 3.128.1
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(Lomasa narrated the story :)

“There was a king named Somaka. He had a hundred
wives. But for a long time he had no son from any of them.
At long last, in his old age, he got one son named Jantu.
All the hundred mothers surrounded Jantu and attended
upon him, denying themselves all other plgasures. Once
an ant bit Jantu on the hip and the child screamed with pain,
All the mothers surrounded him and yelled and shricked with
agony. A terrible noise filled the air. The king, who was
sitting with his council of ministers and priests, heard the
shricks of agony from the inner apartments. He sent an
attendant to inquire what all that was about. On knowing the
true state of things, he went to his son and consoled him. He,
again, sat with bis council of ministers and priests and said to
them: ‘Oh! It is a torment to have only one son. It is better
to have no son than to have only one son. I carefully collected
and married a hundred wives, with the desire of getting sons.
But they have no child, With great difficulty, somehow, this
one son Jantu was born from one among all the hundred: My
vouth is past. This one son has been the breath of mine and of
my wives. "~ Is there any rite small, big or difficult, by which I
can have a hundred sons.’ The sacrificial priest replied that
there existed a rite which would get him a hundred sons : ‘I shall
tell you about it, if you are ready and able to carry it out’, he
added. Somaka replied : “Let the rite be good or evil. Take
it as already done 1"

Sk. 3.1.15.10-43 (Siita narrated the story to the sages).

“There lived a King named Dharma-Sakha who had a
hundred wives. He had, however, no son. For getting a son, he
performed sacrifices, gave away gifts of gold equal to a man’s
weight, distributed food unsparingly and recited mantras or spells
which claimed to confer progeny. At long last, in his old age,
he begot a son named Sucandra from his seniormost queen. All
the other mothers together brought the child up, without malice
or jealousy. Once when the son slept in his cradle a scorpion
bit him on his leg. Suffering from the stinging pain, the child
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wept bitterly. The mothers surrounded him and screamed with
pain. A tumultuous noise filled the air. The King wbo was
sitting with his council of ministers and priests heard the shricks
of distress. He sent an attendant to - inquire about the cause.
Knowing from the attendant that the son was stung by scorplon,
the king alofig with men who knew spells against scorpion-bite
went to the inner apartment and got thc son treated with  medi-
cines, When the son. felt better, the King filled with anxiety
again went back -to the council chamber and conferred with
his ministers and priests He said. to them. *To have only one
son is a torture It is better to have no son than having 'one son.
I married s hundred wives. My youth isnow past. This one

son has been the breath of mine and of my wives. Therefore,
tell me how I can get many sons. If there be any such rite,

small or big or difficult, I assure you, I I shall carry it out. What-
ever you may ask me to do in order to get a hundred sons g»ke
it as already done. I swear by it”

[Note 2: It will be seen that the development of the
story up to this point is essentially identical in the Mbhi and the
Sk, There are only a few, slight and nominal differences : ~In
the Mbh., the King and his son are named Somaka and Jantu
respectively ; in the S%, they are named Dharmasakba  and
Sucandra respectively. In the Mbh.. it is the ant. that bites the
child on the hip; in the Sk., it is, the scorpion -that bites the ..
child on the leg. With regard: to- this dlfference, it may: be
remarked that the Mbh. version of the bite contr;butes to greater
literary and aesthetic effect than that, in the. Sk. The .ant-bite
rather than the scorpxon-bxte 15 more appropnate and conduc1ve to
the heightening of sentxmentahfy that is intended by the story to
be built around the only child. Leavmg aside these dlfferences,
the development of the story is essentially identical. There are
found in seventeen places close 51m11ar1t1es in ldea,.word and
phrase. They are listed belows: - = RO

Mok, 3127 1y ts 4etomsrncl ot "SE.ad, 15
Fatfcea g8 JTATTE /AT a?ar&raw ggw mafq sgq%r et
' 4ab S VTRIEItS PE RGN T /£ S )1899

ol
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- ,The‘aboyementioned similarities _in idea, word and phrase

bgt\vée{n the Mbh. and . Sk.. are too many to be accidental.
the result of influence of one version

can-be explained only as being

_They

pg_another——in my view which I shall adumbrate in the conclliding

paft of this article,

of the influence of the Mbh. version on the Sk.]

111 ¢ The rite which enabled the %ing to get a hundred sons.
Mbh. 3.127.19-21 ; 3. 128.1-17.
(Lomasa continued the story of Somaka)
(. #Seeing that Somaka was ready to act upon his advice, the
priest advised him to perform’a: sacrifice. He said : In a sacrifice
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in which I shall act as the priest, you should offer your son Jantu
into the sacrificial fire. 'When his mothers will inhale the smoke
and fumes of his fat burning in the sacrificial fire, they will bear
sons for you. Jantu will be again reborn from his mother and
will bear a golden mark on the upper part of his left side.’
Hearing what #e was required to do, Somaka said that he would
carry out what the priest had told him.

“The priest officiated as the sacrificial priest at the sacrifice
in which Somaka was to offer his son Jantu as an oblation-into the
fire., The mothers, moved with pity, screamed with grief, pulling
back Jantu by the right hand, while the priest pulled him forth
by the left hand. At last the priest dragged away the son from
the mothers, killed him according to the scriptural injunctions
and made an offering of his fat into the fire. While the fat was
burning in the fire, the mothers inhaled its smoke and fumes and
fell down overpowered with grief on the ground. All the queens
conceived and {bore a hundred sons in ten months, Jantu was
again reborn from his former mother, the eldest among them all,
bearing a golden mark on the upper part of his left side. After
wards, in course of time, the priest and the preceptor of Somaka
died and went to the other world. After some time, king Somaka
also departed from this world and went to the next world. There
he saw his priest in hell suffering terrible tortures and asked him
why he was made to undergo the torments of hell, The priest
replied. “‘I made you perform that sacrifice. This is the fruit of‘
that deed.” Hearing these words of his preceptor, the king said
to Dharmaraja, the god who dispensed rewards and punishments
of the deeds : ‘I shall enter this place. Set free my priést. This
revered man is being tortured in hell on my account.” Dharma-
raja replied : ‘No one suffers or enjoys the fruits of ancther’s
deeds.’ These are the (different) fruits of your deeds, Obmost
generous king .’ The king answered : “I do not desire the blessed
worlds without my learned preceptor. Our deeds are identical.
So let the fruitg of our good or bad deeds be identical.’ Dharmas
raja allowed him to stay with his priest in hell, until afterwards
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he with their good deeds attained along with him to happier
worlds.”

Sk. 3.1.15. 44—70,
(Suta continued the story)

“Thus asked by the king, the chief priest wish other priests
told him about the rite or course of action which would confer on
him a hundred sons. They said: ‘There is a very sacred
mountain called the Gandhamadana which stands as a bridge
across the southern sea. There is on that mountain a sacred pool
called the Hanumat-kunda. You should take bath in that pool and
perform a Patryesti (‘a sacrifice to get sons’) on its bavks.’ The
king accordingly went to the Gandhamadana and had ablutions
every day in the Hanumat-kunda for one month. Then at the
advent of the spring-month Cuitra, he performed the Putryesti
under the guidance of his priests. At the conclusion of the
cacrifice the priest gave the remnants of the sacrificial offerings to
tke queens who ate them. The king returned to his capital. At
the end of the 10th month, the hundred queens gave birth to
hundred sons. There were in all one hundred and one sons, with
the previous son Sucandra who was the eldest of them. After the
sons had attained manhood, the king divided his kingdom among
them and went to the Hanumatkunda to practice penance on its
banks. After a long time he departed this world peacefully.”

[Note 3—It will be seen that the story in the Mbh. at this
point takes altogether a different turn in the Sk. and has undergone
considerable metamorphosis. In the Mbh. the rite prescribed by
the priest for getting more sons is the rite of human sacrifice at
which the young prince is immolated as an offering. In the Sk,
a sacrifice is no doubt,prescribed by the priests for getting a
hundred sons, but it is a sacrifice which involves no slaughter of
livings. The human sacrifice, according to the Mbh. story, entailed
a grievous sin which the priest, as the main initiator, had to expiate
by suffering the tortures of hell, after his death. The king, in the
Mbh, story, is considered a mere instrument wherewith the priest
got the sacrifice performed and is not therefore held a direct parti-
cipant in the sin. In the Sk. the sacrifice, prescribed by the
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priésts, being throughout a meritorious act does not involve any
question of sin and therefore does not lead to any aftermath or
punishment in hell as in the Mbh. The human sacrifice in the
Mph. has, by itself, got poterey of conferring a hundred sons on the
performer of the sacrifice ; in the Sk, on the other hand,- it is the
contlgmt) of the Hanumat kundm thh its sacred waters Wthh
confers on the sacrifice the poterey of., bestowmg a hundred so $
on the performer of the sacrifice. In the M(;Iz, the A
havmg been sacrificed, the king has in the end totabof one hundred
sons ; in the Sk., cn the other hand, the kmg, along w1th lhe

first. son, hns in the end a total of one hundred and one sons. |. b
H oot B IR J i) Py L R

'REFERENCES TO THE STORY OF 'SOMAKA IN OTHER! PURANAS/
1! The story of Somaka and his son Jabtu is referred to though
very briefly, in"the Matsya (M) and Vayu (V) Puranas.'’ The M
gives the past ‘génealogy of King Somika as follows : Divodasa-
Mitrayu- Maltreya Caldyavara -Sudasa-Somaka.” After giving  tle
genealog) the M further says : “Somaka had a son named” ]&ntu ;
after Jantu was killed, there were born a hundred 5ons of Somaka
The V gives a shorter genealogy Cyavana ‘Sudasa-Somika .t The
V further says: Somaka had ‘a son called Jantu'; after Jantu

935 5 Pl Rgioa

was kllltd there were born a hundred sons of Somaku,

Though the M and V do not.give in detml Lhe rite by which
]untu was killed and Somaka was enabled to get hundred sons,
even thc lncomc references to ]antu in these worke appear.te suggest
thut the redactors of these portions. of the M and V" may; have
before them the story and its version appearing in the Mbh, . I'rom
these 1efcrences one may be led to infer that the Mih. version-of
the story of Somaka is older than the one appenrmg in Sk..

..:1;  The editions uStd are those of the Gurumar dala Series puhlxehcd by’
Nandlal Mor. ;
2 M'5 13-15
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Besides these references in M and V, there are also other
considerations which can lead to the conclusion that the story and
its version in the Mbh. are older than those in the Sk. These
considerations are set forth under General Remarks below.

General Remarks -

The two stories in the Mbh. and Sk. respectively appear to
have one common motif, viz. that a king having only one son,
wants to have and at last succeeds in having, a hundred sons.

Still, of the two stories and their versions, the story and its
version in the Mbh. seems to 'be the older one. The custom of
offering human sacrifice as part of fecundity or fertility rite dates
back to very early times in human history., The Mbh. story and
its version, which have preserved this very old magico-religious
rite, 'm'ust, therefore, be older than those in the Sk The story
and its version in the Sk. belong to a later period when the idea
of human sacrifice was felt to be revolting and repellant to human
conscience. The story was retold in the Sk. the human sacrifice
having been substituted by a sacrifice performed with non-living
oblations.

The idea of glorifying the sanctity of the holy places
appears to be common to both the stories in the Mbh. and the Sk,
The Mbh. story glorifies the holy place on the bank of the
Yamuna ; the Sk. story glorifies the Hanumat-kunda. But even
here a remarkable difference is discernible in the view points of
the two stories. In the Mbh. story, it is the life of Somaka with
its achievements which has added to the holiness of the place
on the bank of the Yamuna. In the S%. story, on the other hand,
it is the sanctity of the Hanumat kunda with its sacred waters
which has conferred efficacy on the king’s sacrifice and has thus,
contributed to the fructification of his desires, Thus while in the
Mbh. human life and its achievements are considered supreme,
contributing as they do, to the holiness of a sacred place, in the
Sk. on the other hand, it is the holy places which are considered
supreme, their sacredness making human achievement possible
and froitful, It appears that even on this score, the Mbh. story
belongs to an early period when it was considered that human

4
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achievement lent sacredness to a sacred place, while the Sk. story
belongs to a later period when the sacredness of sacred places
was glorified at the expense of human achievement, it being
superstitiously considered that it is the sanctity of a sacred place
which bestows efficacy on human achievement.

It will be seen that the Mbh. story of Somaka has undergone
a profound metamorphosis in the Sk. adapted and suited to the
ideas and tastes of the time and clime of the redactor or redactors
who gave shape to the story as preserved in the Sk. Such
adaptation of striking old stories to the spirit of contemporary
times is not unusual in literature. In our own times, this story
of Somaka in the Mbh. has itself been retold in a dramatic form
by Rabindranath Tagore. Tagore was a great humanist and
his was ‘the Religion of man.” Readers of his dramatic poem
¢ Naraka-vasa™ in which he has retold and readapted the original
Mbh. story will, doubtless, testify to the rich vibrant humanistic
feelings and sentiments which the story breathes forth under
the magic touch of his genius.

1. See ‘Safieayita (Vishvabharati) (an anthology in Bengali of Tagore’s
poems) pp. 386-395, ' : i
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Several references to the Naimiga forest occur in the Vedic
works, the Epics and the Puranas. In the Kathaka Samhita of the
Black Yajurveda (X, 6) we read ‘Naimisya vai sattram-asata’ (the
resident of Naimisa performed a sacrifice). The people of this
forest called Naimisiya or Naimisya are also mentioned in the
pancavitnia Brahmapa (25, 6, 4) and the Kausitaki Brahmana
(26,5). The Sankhayana Brakmana mentions a great sacrifice
performed in the Naimisa forest. The last recension of the Maha-
bharate was compiled in the Naimisaranya.

SWETN SAFA: QT WOR ARy Nagea Fo5-
gloafis a9—
gamEaRan=sgEE,  d@iiraaa |
framad G wafe g
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TUARAGAS  AIROAAIRART |
fosr: g e aflaseqafiaa: ||
The Aévamedha sacrifice of Rama was performed in the
Naimisa forest on the bank of the Gomati,

g i Begeam aﬁangaairam
avaﬁmrawa ga St SHagar Il
ﬁiua 9 quni (rﬁ‘f SEHATAN |
X
a?ia amaaama% AzH: |
agalza gaE el A g

There are numerous references to the Naimisa forest in the
Purapas, which describe how Sita narrated various legends to
Saunaka‘ in that forest. Narada is said to have been honoured by
the sages when he visited the Naimisaranya.? The Padmapurana
mentions the twelve-year sacrifice which was performed in the
Nairhiga forest.?

The Naimiga was also regarded as a sacred region.- The
Mahabharata states that it contained several tirthas or holy
places.! The name of the forest is said to have been derived from
the fact that the nemt (circumference) of the dharmachakra was
shattered there. This is, of course, a fanciful derivation.

Though there are thus numerous references to the Naimisa-
rapya there are very few which state its location. We have seen
above that the Ramayana mentions that it was situated on the
Gomati. This is also supported by the Brahmandapurana
(d, 2, 9). . The Vayupurana (1, 14-15), however, states that the
great sattra of the sages of the Naimigaranya wasin Kuruksetra
on the Drisadvati. The same Purana, however; states elsewhere,’
that it was on the Gomati. Dr. Kane tries to reconcile the two
varying statements by supposing that Gomati is only an adjective,®

Ramayana (N. S. P. ed.), Uttarakanda, 91, 8-9 ; 15.
Padmapurana, Uttarakhanda, 77-78,

Ibid., V1, 219, 1-12.

Aranyakaparvan (Cr. ed.), 3, 3.

Viayupurana, 2, 9.

History of Dharma$stra, IV, p: 183 (List of Tirthas).

Do o o S —
T Qe e el
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He means by this that the Sattra was really performed on the
Drisadvati,, but the river is called Gomati because it abounded
in cows. This is hardly convincing and is opposed to the
clear statements in the Ramayanz and the Brahmandapurana
cited above.

The Naimisaranya is identified with Nimsar on the Gomati,
a railway station of that name on the North-eastern Railway, 20
miles from Sitapur and 45 miles north-east of Lucknow.” The
similarity in the two place-names lends colour to the identification,
B.esides, this place is situated on the Gomati as stated in the
Ramayana and some Puranas. So this identification is generally
accepted. :

There are, however, some considerations which throw doubt
on this identification. In the Mahabharata, Aragyakaparvan
(85, 2-5) Dhaumya menticns it to Yudhisthira, while enumerating
the trthas in the eastern direction® :—

qd o B s, vafiodfa |
wai a wafafn gfiftag gy )

geal Raffgeai Afd am wra |
77 Maif Jai oAt gag 995 |

a3 & Madt quar war Jaftafar )
g Raa e = faagEa: )
Dhaumya says further that in the same direction there lies
the holy tirtha Gaya which he describes as follows? :—
aei faftar: goa oy gafvessa: |
frd smadt 77 &fad Frofef

AN T a6F qar 1A S |
@ Aen fAtwsEawma 33 |
77 39 fagvnsangsd wafq o9 |

7. Nando Lal Dey, The Geographical Dictionary of Ancient and Mediaeval
India, p. 135.

8. Aranyakaparvan, 85, 3-5.

9. Loe. cit., 6-9,
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Gl 9 JUaS] I KA qFALY |
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In this passage Dhaumya mentions the holy hill called Gays,
the place called GayaSiras, where offerings made to the pitris
become inexaustible, the great and holy river Phalgu and the
aksaya-vata, which leave no doubt that the holy tirtha Gaya is
meant. The Naimiga forest was thus situated in the east and lay
not very far from Gaya,

This situation of the Naimigaranya is also supported by
another passage of the Great Epic. In the Aranyakaparvan, 93,
1 {. the tirtha-yatra of the Pandavas is described. During their
exile they were living first in the Kamyaka-vana, The epic
describes this place as situated on the Sarasvati in the Maru
country.”” Cunningham identified Kamyaka with Kamoda near
Kuruksetra, But it is more likely -to be modern Kaman, the
headquarters of a tahsil of the same name in the former State of
Bharatpur. I have shown that. its ancient name Kamyaka occurs
in a- stone inscription of the 10th century A. D., which I have
edited in the Epigraphia Indica.” From the Kamyakavana the
Pandavas proceeded in the east and reached the Naimisaranya in
due course :

a @ @t M a@eataT a1 8 |
o fEfiae Afsroaamn ||
qaRdley gy MNeer gvea 79 |
Faiaes: s3gniy @ = v |

aA 83, faFamieatfaer ga: ga: |
g s = mai A T $warn )

10. Arar}jakaﬁarvaﬁ, 6,3—
T GG g AR |
FAE A TEIA FRASTEAT )
11. Ep. Ind. XXIV. p. 335.
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This passage describes in order the Naimigaranya, Prayags
and Gaya. This shows that the Naimisaranya was situated in
the same direction as and not very far from Prayaga and Gaya.

- Neither of these two passages from the Mahabharata would
suit the identification of the Naimisarapya with Nimsar, which
lies 45 miles north-west of Lucknow ; for it is not in the vicinity
of Prayaga and Gaya. Besides, if the Pandavas had to reach
Nimsar from their habitation in the Kamyakavana (modern
Kaman), they would have proceeded to the north and not to the
east as stated in the Mahabharata. The Naimisaranya cannot,
therefore, be located near Nimsar, notwithstanding the similarity
in the two place-names,

The Ramayana, Uttarakdnda (canto 92 f) tells us that
Rama performed the Asvamedha sacrifice in the Naimisaranya.
He asked Laksamana to invite Sugriva and other princes for the
sacrifice and to put up a large number of tents in the Naimisa
forest on the bank of the Gomati for their reception. At his
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invitation the sage Valmiki also came to the Naimisaranya to
attend the sacrifice, accompanied by his disciples including Kusa
and Lava. A few huts were put up in a part of the forest for

their residence.'?

ey seataes @ w3 Al |
sfa-geugriar ar UR: sagsad |
X X R
Sl weEia aiffiami agRar |
QAL AEd safgRe qgEe: ||
X X X
AR FAFE AT 9 WAER |
afasa SI[SITTHIZS qﬁ‘ﬁf%ﬁﬂﬂl‘iﬁ: Il
g 291 fsagmid agngagaan |
THFT REGAETAFR STAEYAA
This description of the Advamedha in the Ramayana shows
that it was performed in a place not very far from both Ayodhya
and the hermitage of Valmiki. This is also corroborated by( the
description in the Kundamala, a Sanskrit play of Dhiranaga, who
probably flourished in the Sth or 10th century A. D. We are
told in the second Act of this play that a messenger of Rama
had come to the hermitage of Valmiki.. It was ‘therefore
announced that the great sacrifice Asvamedha -was going to be
performed (in the Naimiga forest) not far from that place (i, e. the

hermitage of Valmiki). All were therefore asked to repair to the
sacrificial place without delay.* ! S

(Raed)

A A oraRAfdA s AvEg - AR
AEFRIIRANT: g9 @A aguweR afmbas A

A AfABCAREN TG | FE WER AR

12 Uttarakanda, 92, 4, 8 ; 93, 12,
13, Kundamila (ed. by K. K., Dutta), p. 32,
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In the next (III) Act we learn that the delicate Sita had
reached by evening the site of the sacrifice together with her
young sons Kuda and Lava.* We are not told how many days
it took them to reach the place of the sacrifice, but from the
trend of the description they could not have been many. In a
verse of the fourth Act we are told that the kings of the Iksvaku
;fgmily retire to the Naimiga forest in the eveningof their life
after entrusting the cares of the family to their sons.”® From all
these descriptions it seems clear that the Naimiga forest lay not
very far from both Ayodhya and the hermitage of Valmiki.

But where was the hermitage of Valmiki ? It is usually
located at Bithur, 14 miles from Cawnpur,” but I have shown
elsewhere that this location is not correct.”” According to the
Ramayana (1. 2, 3), it was situated on the bank of the Tamasa
and lay not far from the Ganga.” There are two rivers of the
name Tamasa flowing in the Uttar-Pradesh, one of which joins the
Ganga from the north and the other from the south. I have
shown elsewhere® in detail that the Tamasa on which Valmiki’s

14. Ibid., p. 34.
15. See

SATATERFINT Yad fafaa
quifee: #qRId T AN |
ECCI LA SR E IR GRUS BIRU

2% -
Frmaqra aadagarsaed: || Kundamdls 1V, 5.
16. Nundo Lal Dey, The Geographical Dictionary , p. 20 :
17. See my article on this in Studies in Tadology, Vol. I. (second ed.).
18. See o

) gg% Ty afeReRaaa gl |
SN AT ATEOATRAE@gL: 1 -

Ram3ayana 1. 2, 3,
19,  Studies in Indology, Vol. I (Second ed.).
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hermitage was situated is the southern Tamasd, now called Tons,
¢which rises in the former Mahiyar State, on the south of Nagaudh
and, running through the north part of Rewah flows into the
Ganges about eighteen miles to the south-east of Allahabad.*
The site of the hermitage of Valmiki was near the confluence of
this Tamasa ‘and the Gadgd. The Naimigaranya, where the
Aédvamedha sacrifice was being performed, may have been situated
almost due north of this place on the bank of the Gomati, which
flows about 60 miles on the north as the crow flies. This forest
was probably included in the modern Sultanpur district. Its
distance from Ayodhya may have been about 40 miles. If the
Naimisaranya is identified with Nimsar, 40 miles nothwest of
Lucknow, its distance from the hermitage of Valmiki would be
more than 160 miles as the crow flies. Such a long distance is
not in consonance with the description in the Epics and the
Kundamala as shown above, ‘

As the Naimisaranya was about 40 miles from Ayodhya it
is not unlikely that the kings of Ayodhya retired to it in the last
period of their life and Rama performed his Asvamedha sacrifice
there. There is, of course, now no place in this district known
to me, the name of which bears resemblance to Naimisaranya.
This is not surprising in view of the long period of time which
separates the Vedic and Epic periods from the modern age.

The foregoing discussion must have made it plain that the
Naimisaranya was not identical with modern Nimsar, 45 miles
northwest from Lucknow, but was probably situated on the
Gomati somewhere in the Sultanpur district of Uttar Pradesh.”

20. Fleet, C.I. I, Vol. IIL, p. 126.

21, After this article was sent for publication, Shri A. S. Gupta has
kindly informed me that the two eacrifices mentioned in the Vayu-
purgne were not identical. The Sacrifice performed in the Naimiga
forest on the bank of the Gomati (rcferred to in the Vayupurana, 11,
7 £.) belonged to the reign of Puriiravas, at which Vayu was the
speaker, which that performed on the Drisadvati (not in the Naimga
forest)(referred to in the Vayupurana 1, 14-15) wae in the time of king
Asima Krsna and then Sita Lomaharsana was the speaker. This
has removed the discrepancy pointed out by Dr. Kane and further
strengthened the identification suggested in the present article,
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We have brought together the chronological testimony of
Megasthenes, the Greek ambassador at the court of Pataliputra
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in ¢. 302 B. C,, and India’s own chronology, as based on the extant
Puranas, of her ancient history. We have found the two in
explicit or implicit accord, supplementing each other’s informa-
tion and mutually illuminating a few obscurities. This is only
natural, since none except Puranic pundits could have been in a
position to give‘a chronological material to Megasthenes, But the
startling consequence of our detailed inquiry from many angles
is: Sandrocottus, at whose court Megasthenes lived and whose
accession we have been led to put in 325 B. C, must have been
Chandragupta I, founder of the Imperial Guptas, whom the
surviving elements of the Puranic chronology would assign to the
later half of the 4th century B. C., and not Chandragupta Maurya
who is placed there by modern historians. :

Extremely important as is the testimony of Megasthenes;
the very contemporary of Sandrocottus, we may yet grant that
our conclusion stirs a regular hornet’s nest or problems and it is
necessary to look from the standpoint of logic and common sense
at the Puranic historical time-scheme, which he confirms, for
the Guptas.

But before we do so we may glance at the present dating
of Chandragupta I and ask whether it has any immediately
rational force. :

The Problem of the Gupta Era

What is today termed the Gupta Era (Sanskrit Gupta-Kala)
is indeed remote from 325 B.C.: it starts from 320 A. D. as the
accession date of Chandragupta I. But, if we ask for a direct and
definite reason for commencing the Imperial Gupta dynasty from
320 A. D., all we dre informed is: “One can gather from the
famous Arab traveller and scientist Albéruni (1030 A. D.) that the
Gupta Era started 241 years after the Saka Era of 78 A, D.
The completion of 241 years from 78 A. D. would give us the
running year 320 A, D.”

Actually the words of Albéruni,* introducing the interval of
241 years, read : “As regards the Gupta-Kala, people say that the

1, Sachau, Albérung’s India, II, p. 7.
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Guptas - were wicked, powerful people, and that when they ceased
to exist this date was used as the epoch of an era.” Obviously,
Albéruni implies that the Gupta Era of 320 A. D. was started to
celebrate not the beginning but the close of a dynasty which had

come to be disliked.
L
Of course, we can try to make out that Albéruni was hand-

ing down a capital confusion because the word “kala” in Sanskrit
indicates both “era” and “death™ or ““destruction”. But this
would be unjustified ingenuity ; for, it is not impossible that an era
should begin at the end of either a dynasty ora person’s life.
Frequently, in both epigraphy and literature the Saka Era of 78
A. D. has itself been looked upon as marking the end of the Sakas
or of a Saka king.! Albéruni® himself looks upon it in the same
way, as presumably did all his contemporaries. And they may
be right: we are not certain yet as to who founded this era or
why. It is not called “Saka” until nearly 500 years after its
foundation. Our historians suppose the two Saka lines of Western
India—the Kshaharata and the Kardamaka—to have been the
cause of its name by using it, although themselves never calling
it “Saka’”. The credit of founding it is usually given to Kanishka,
and his own successors are said to have also followed it; but
Kanishka and his successors were not Sakas : they were Kushanas,
whom Indian books call Tusharas, Tukharas or Turushkas, Hence
the reason for the name remains dubious on the hypotheses of
modern historians.

Most of the eight Govindapala records of the 1Zth century
A. D. and two inscriptions of Asokachalla and one of Jayasena—
all from Bengal—are dated from the cessation or destruction of a
reign® Even the terminal character of Albéruni’s Gupta Era is
suggested by a certain epigraphic phrase. In the Gokkak plates

ey
1. E. g. Epigraphia Indiea, XXI, p.144 ; VII, Appendix, No. 150, p. 29,
For full discussion sce Satya Shrava, T he Sakas in India, pp. 44-47T.

2. Op. cits, P. 60
3, Radhagovinda Basak, «Govindapala Records Re-examined”, Proceed-

ings of the Indian History Congress, 3rd Session, Caleutta, 1939,
pp- 528-36
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of Dejja Maharajal are seen the words : “aguptayikanam kalah".
They mean an era which goes up to the Gupta family, If such a
turn of expression connoted, as it might, an era from the start of
the Gupta dynasty, it would be highly artificial in a post-Gupta
record, whereas if it connoted, as it certainly could, an era from
the end of this dynasty, one which goes up to the termination of
the Guptas, commencing where the total number of them is
complete, it would be in that record a pointed manner of speaking.

If we take Albéruni at his word and give a straightforward
interpretation to the only explicit reference in all literature to the
establishment of the Gupta Era of 320 A. D. and toits relation
with the Gupta dynasty, we must date the founder of the Imperial
Guptas, as well as the original era initiated by him and followed
by his successors, a number of centuries before 320 A. D. But,
going backward, where can we stop except at Sandrocottus for
our non-Mauryan Chandragupta ? As far as Chandragupta Iis
concerned, Albéruni rules out the modern chronology and thereby

supports the ancient Indian or Puranic.

A Reductio Ad Absurdum
Nor is Albéruni the sole helping factor, There is yet
another, and this is indeed formidable. It takes its stand firmly
on what we have called logic and common sense. Paradoxically,
it arises from the most fundamental criticism modern historians

make of the old chronology.®

Their criticism may be summed up : “Round about 400
A. D. astronomers realised the need to havea specific reckoning
with a definite initial occasion. They found the required occasion
in what a backward computation by them gave as a conjunction
in 3102 B. C. of the sun, the moon and the five then-known planets
at the first point of the Zodiacal sign Mesha (Aries). The
reckoning thus devised was subsequently identified with the

1. Epigraphia Indica, XX‘I, pp- 289-92.

9. Cf.]J.B. Fleet, The Fournal of the Royal Asiatic Sosiety, 1911, pp 476 ff;
algo his article “Hindu Chronology” in the Encyclopaedia Britannica
(13th Ed.), XIII, p, 497.



Jan., 1968] MEGASTHENES AND THE INDIAN CHRONOLOGY 39

Kaliyuga of which the Puranas speak. The identification is first
found, though without the actual name, in the astronomer Arya-
bhata in 499 A. D. By then the Puranic pundits must have
adjusted India’s traditional history to the new date, fixed the time
for the Kaliyuga's close companion, the Bharata War, and
constructed a whole long chronology. The accepta?nce of the new
date must have become universal by 634 A. D, for in that year
we have the public use of it in the Aihole inscription dating itself
in the Kaliyuga Era side by side with the Saka Era and referring
also to the Bharata War. But, as the former Era is not a real
historical one, the entire system of dates the Puranic pundits
deduced from it and from the Bharata War for events is arbitrary.
All the ages they have assigned to the various dynasties of the
past have no historical value.”

In our second article we have touched on the question
whether 3102 B. C. was a date new-fangled after about 400 A. D.
or part of an old tradition. Even in the days of Megasthenes
Indian history had a hoary antiquity for the Indian mind. Pliny
(VL. xxi), Arrian (Indica, 1. ix) and Solinus (52.5), basing thems
selves on Megasthenes, have reported the Indians as saying that
the line of kings in India—before Alexander and Sandrocottus—
went back by more than 6000 years. In such a chronological
scheme the Kaliyuga, 36 years after the birth of Arjuna’s grandson
Parikshit during the year of the Bharata War, could easily start
in an age pretty remote from the days of Megasthenes and, by
the Puranic dynasty-lengths, must start in 3102 B. C. if the
Imperial Guptas commenced in 325 B.C. So there is a prima
facie case for believing that the date favoured by the astronomers
existed much earlier than ¢. 400 A. D.

But that is not our concern at the moment. Qur concern
is to study an amazing implication of the modern criticism of the
old chronology.

If the old chronology was cooked up some time after
400 A. D. and was already in public use by 634 A. D., then
according to the chronology of modern historians the Puranic
Pundits who did the cooking-up lived face to face with the
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Imperial Guptas, whose period is counted from 320 to 570 A.D.
But we have seen that the Indian time-scheme, the work of those
very pundits, must begin the Imperial Guptas between 350 and
300 B.C. or, if we accept Megasthenes’s light on that time-scheme,
in 325 B. C. Hence we have the ridiculous situation that the
pundits put contemporary kings more than 600 years before their

own time !

Surcly, there is a limit even to the lack of the historical
sense we may attribute to Indian chronologists. Critics of the
Puranic time-scheme definitely overshoot the mark by asking us
to believe that any Indian living day after day under a particular
king could be made enough to push the same monarch back in
history by over six centuries. Here is a reductio ad absurdum of

the modern criticism.

An Unescapable Predicamént

What we have to conclude is clear : ‘

Since the Indian chronology, using the Kaliyuga Era and
closely connecting it with the Bharata War in a fairly ancient
time, was undoubtedly in vogue in the centuries immediately
preceding 634 A. D., the Imperial Guptas could never have ruled
during them.

If they cannot be placed in this period, they must have
ended, as Albéruni reports, by 320 A. D.

If they ended thus, their dynasty with Chandragupta I at
its head must have started in the age of Megasthenes when
there was the dynasty-founder Sandrocottus who was some
Chandra-gupta.

And only by the Imperial-Gupta dynasty’s starting in this
age could the Puranic pundits of the period 400-634 A. D, or of
any other following the age of Megasthenes be contemporary with
the kings who would belong to that period.

Consequently, whether or not the Bharata War was fought
in 3138 B. C. and the Kaliyuga opened in 3102 B.C. and any
pre-Gupta dynasty flourished precisely in the epoch calculated for
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it from these two dates, the commencement which the Indian
chronology has to make of the Imperial Guptas with Chandragupta
Iin 325 B. C., the year of the coronation of Sandrocottus; must

be absolutely correct.

All these conclusions must drive our mod®m historians
into an unescapable predicament. And the predicament is all
the worse because, unlike the argument for 320 A, D. for the
start of the Gupta Era on the strength of a reference to Albéruni,
they have an impressively strong-looking case for putting
Chandragupta Maurya's grandson Asoka in the middle of the
3rd century B, C. and hence the grandfather himself in the age
of Megasthenes. There are those five “Yona” kings in Asoka’s
Rock Edict XIII, whose names have been adjudged to correspond
with those of five post-Alexandrine Greek monarchs. And there
is also the version in Greek along with one in Aramaic in the
A$okan inscription recently discovered on a rock at Kandahar.
The predicament bocomes a dilemma: on the one side the
compelling logic, the clear common sense of the conclusions we
have drawn-on the other the rocklike-seeming evidence of some
epigraphs. How will the modern historians take this dilemmatic
bull by the horns ? [t is high time they confronted it squarely
instead of dismissing as pure moonshine everything in India’s
structure of dates for her own distant past.

The Argument from “Inconsistency”
What can we anticipate the modern historians as urging
in direct discredit of the Puranic horn of the dilemma ? At the
very outset they are likely to argue:

“You have mentioned the Puranpic dating of the Bharata
War to 3138 B. C, 36 years before the Kaliyuga. But do you
not know that it is misleading to speak of India’s own chronology
as if it were of one piece ? The Aihole inscription of 634 A, D.
does refer to the Kaliyuga, but it also identifies the end of the
Bbarata War with it. As this War lasted for 18 days, the
Aihole inscription evidently dates it to 3102 and not 3138 B. C.
There we have the first discrepancy, though a small one, There

6
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is another, a huge one. In the period before the Aihole inscription
the astronomer Varahamihira (e. 550 A. D.), claiming to expound
the older astronomer Vriddha Garga, touches on the Indian notion
about the constellation Sapta Rishi and its stay of 100 years in
each of the 27 Nakshatras. Varahamihira (Brihatsamhita, XIII. 1-4)
says, in Kern% translation .1 ¢ shall tell you, according to the
theory of Vridha Garga, the course of the Seven Seers by whom
the northern region is, as it were, protected...The Seven Rishis
were in Magha when King Yudhishthira ruled the earth, and the
period of that king is 2526 years before the Saka Era...’

«In 1148 A.D. the Kashmiri historian Kalhana (Rajatarangin,
I. 51, 55-56) pointed out how this statement supported him in
rejecting the belief that the Bharata War (in which Yudhishthira
had participated) occurred at the close of the Dvaparayuga pre-
ceding the Kaliyuga. He calculated backward from the Saka Era
of 78 A. D. and interpreted Varahamihira to mean that Yudhish-
thira’s period was 2526 years before 78 A. D. i. ¢, 2448 B, cr
which is 654 years after the advent of the Kaliyuga in 3102 B.C.
Kalhana's reasoning is faultless. So we have a Varahamihira-
reckoning against the Purapic as well as the Aihole inscription’s,
with as much claim to antiquity.

“Now, the Purapas provide several numbers of years to
be counted from the Bharata War to the coronation of Maha-
padma Nanda: 1500, 1115, 1050, 1015, From that coronation
to the start of the Andhra dynasty they count 836 years, and
the total time-length of this dynasty is variously given as 300,
411, 412, 456, 460 years. 1f we add up 1500, 836 and 411, we
get 2747 years from 2448 B. C. to reach the end of the Andhras.
The end is thus in 299 A. D. Then, with the Puranic suggestion
of a fairly short interval between it and the rise of the Guptas,
we can justifiably have the Guptas rising in 320 A. D. as in the
modern chronology.

«“Thus even the Indian chronology bears us out, The in-

consistency between the Puranic version (no less than the Aihole
inscription’s) and the version of Varahmihira not only deprives

,1 A, Cunningham, The Book of Indian Eras, 1883, p. 9,
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the former of sole authority in the ancient field but also upholds
the modern historical view so far as the Guptas are involved.
Since in dealing with the Indian view it is the Guptas you are
centrally interested in, your plea for identifying Sandrocottus
with Chandragupta I, by force of the Indian chronology in con-
currence with Megasthenes’s testimony, is undermineli, our usual
identification of him with Chandragupta Maurya is left intact and
our dating of the Guptas confirmed. Indian chronology itself frees
us from the necessity of facing any dilemma.”

The Fallacies of the Argument

The argument is fallacious in every way. But even other-
wise it is not of much help. The alleged inconsistency between
the Puranas and Varahamihira does not abolish the situation that,
according to the modern chronology, the Puranic pundits set
contemporary Gupta kings over 600 years earlier. It can only
create the double situation that two schools of Indian chronologists
living under the Guptas differed by over 600 years about the
existence of those very kings. Confusion would be worse con-
founded : that is all.

Now for the fallacies. To take a minor point first : there
is no call to read a discrepancy, however negligible, between the
Puranic reckoning and the Aihole inscription’s. In 634 A. D,,
when already the Mahabharata in its final form was part of the
Indian consciousness, it is not to be commonly expected that any-
body should forget that by 3102 B.C. Yudhishthira had been
king of Hastinapura for quite a number of years and that the
actual fighting of the Bharata War had ended before his accession.
The words of the inscription—¢after the Bharata War”—=which
are put on a par with those that refer to the beginning of the
Kaliyuga should tend to prompt in us an understanding of them
not in a literal but in a broad manner.

And it is indeed easy for us to understand them so. We
may take the War to have ended with the last of the occurrences
connected with it. Three can serve as its finale in general. One

is the death of Krishna, about whom A. D. Pusalker! writes : It

1+ Studies in the Epics and Pusnas of India (Bombay, 1955), p. 78.
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was mainly and solely due to the important part played by Krsna
in the great war that the Pandavas emerged victorious.” The
other two were the result of Krishna’s death : the abdication, in
favour of his grandnephew Parikshit, by Yudhishthira of the
throne of Hastinapura which he had won from the Kurus by that
war, and ,Y@dhisbthira’s departure on a world-pilgrimage along
with his brothers who had been his comrades-in-arms in the field
of Kurukshetra. Thus, at the beginning of the Kaliyuga, all who
had been involved in the Bharata War either died or disappeared
from the scene of its consequences and the curtain was rung down
on the whole sanguinary drama and its epilogue. Whatever was
directly linked with it came to a close in 3102 B. C.

J. B, Fleet' interprets the expression—‘“‘after the Bharata
War"—in essentially the mode we have suggested, except that he
omits Krishna's death because he does not date it to the same year
as Yudhishtira’s abdication, enthroning Parikshit in his place, and
the world-pilgrimage of all the Pandava-brothers—two events
which to him are uthe final occurrence in the story of the
Pandavas and the Kurus” in connection with the Bharata War.

Fleet adds that most probably the astronomer Aryabhata
had in mind the same occurrence when he mentioned Bharata
Thursday as the last day of the Age which preceded the “Fourth
Yuga” (=the Kali). Fleet quotes Aryabhata’s commentator
Paramesvara as explicitly relating Aryabbata’s words to this
occurrence.

Understood along Fleet’s lines, though without his omission
of Krishna's death, the Aihole inscription does not differ from the
Puranic school.

Coming next to Varahamihira, we may again ask whether
the Brihatsashhita could really fly in the face of the Mahabharata.
Our question is all the more pertinent when we know that Varaha-
mihira is not only a savant in his own rights but also an astronomer
aware of Aryabhata who implies the Puranic sequence of the
Bharata War and the Kaliyuga. However, assuming that he

1. The Fournal of the Royal Asiatic Society, 1911, pp. 677-79.
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does reject this sequence, do we have the right to apply any
Puranic time-indications like 1500,836 and 411 years if the
starting-point is so wide asunder from the Puragic? Does
Kalhana, who believes that Varahamihira disagrees with tradition,
d ispose his history in such a fashion as to allow us to fix Chandr-
gupta Iin 320 A. D. ? .

In Rajatarangini 1. 52-53 he gives Saka 1070 as his own
date—that is, (78 A. D. + 1070=) 1148 A. D.—and count 2330
years from Gonanda III of Kashmir to himself. Thus Gonanda
1II is dated to (2330-1148=) 1182 B. C. Now, between Gonanda
II and Gonanda I1I Kalhapa puts a long line of kings including
familiar names like Adoka, Jalaukd, Hushka (= Huvishka) Jushka
(=Vajeshka), Kanishka'. The last-named comes, for modern
historians, in 78 A, D. But, for Kalhana, basing himself on
Varahamihira, he is beyond 1182 B. C., and Kalhana further says
that Kanishka is 150 years after Buddha. So Buddha too is
pushed up far beyond his commonly calculated time. We may
“pooh-pooh”’ all this ; but we may with equal justification “pooh-
pooh” the idea that old Indian annalists following Varahamihira
could ever countenance placing the founder of the Imperial Guptas
in 320 A.D. No Indian chronology allows the Gupta Era’s
beginning in that year or the identification of Sandrocottus with
Chandragupta Maurya.

Thirdly, we may take up the point : Is Kalhana correct in
his dealings with Varahamihira’s statement ? At onCe we can
pick a central hole. Kalhana never bothers to refer back to
Vriddha Garga whom Varahamihira mentions and whose “theory”
leads him to speak of Yudhishthira and of the asterism Magha for
the Seven Rishis. Bhattdtpala, the astronomer who lived several
centuries after Varahamihira and, by the modern chronology,
nearly 200 years before Kalbana, has given us, while interpreting
Varahamihira in his commentary Chintamans, the exact words of
Garga. They' run: “At the junction of the Kali and Dvapara
ages, the virtuous sages who delight in protecting the people stood
at the asterism over which the Pitris preside (that is, Magha).”

1. As quoted in Colebrooke’s Essays, 11, p. 313.
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From these words Varahamihira’s meaning should be unmis-
takable. If, according to Garga, the Seven Rishis were in Magha
at the junction of the Kali and Dvapara ages and if, according to
Varahamihira who is expounding Garga, Yudhishthira ruled when
the Seven Rishis were in Magha, then, according to Varahamihira,
Yudhishthira rtiled within the same 100 years during which the
junction of the Kali and Dvapara ages occurred. Varahamihira
could never have meant that Yudhishthira ruled 654 years after
Kaliyuga’s advent in 3102 B. C. Here is a simple syllogism
which cannot be denied.

And what it provokes us to inquire is : May not the Saka
Era, which Varahamihira declares to be 2526 years after the
“period” of Yudhishthira, be other than the one of 78 A. D.?
The Saka Era of the Aihole inscription has to be referred to 78
A. D. because this inscription is of King Pulake$in II, the cons
queror of King Harsha whom the Chinese scholar Hiuen-Tsang
mentions as his patron in the book of his travels in India during
630-643 A. D.: the specified Saka year 556 counted from 78 A.D.
brings us to 634 A. D., which falls within Hiuen-Tsang’s sojourn.
We have no comparable outside-check for Varahamihira’s Saka Era.
And a Saka Era different from the usual one is nothing incredible
in itself. A. K. Narain' cites an old Saka Era of 155 B. C,,
which is “widely accepted”. A still older one is also quite on the
cards. It would have to be at the end of 2526 years from the
point at which Yudhisthir’s “period” may be said to terminate.
In the Mahabharata® Yudhishthira dies in the 25th year after
abdicating at the death of Krishna from which the Kaliyuga
begins. The 25th year of the Kaliyuga is (3102 ~25=)3077 B.C.,
a date very much in tune with the reference to the Seven Rishis’
cycle, for in that cycle each asterism is entered in the year 77 of
each century. If Yudhishthira’s period terminated with his death,
in 3077 B. C., a Saka Era is suggested for (3077 - 2526 =)551 B.C.

Most interestingly, such antiquity for the new Saka Era
which we have deduced is just what is needed both by the Puranic

s

1. The Indo-Greeks, Oxford, 1957, pp, 143-44,
2, Mahiprasthanika Parvan, I,
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time-scheme and by Indian tradition in general. The latter counts
Varahamihira among the “nine jewels” of the court of the king
whom it names Vikramaditya of Ujjayini and considers to have
installed th: Era of 57 B.C. popularly known as Vikrama
Samvat.! Varahamihira himself declares the date of his own
earliest work Pafchasiddhantika (1. 8-10) to be Saka 427 ; and
Amaraja,? evidently with the same date in mind, gives for Varaha-
mihira’s death a Saka reference—the year 509-which is 82 years
after it. We thus get, if we calculate the Saka years from 551
B. C., Varahamihira’s working life between 124 and 42 B. C,, a
span making him a contemporary of the traditional Vikramaditya.
Such a span also explains why, while alluding to the Eras of Kali
and Saka, he fails to allude to the Era of 57 B. C. If he died in
42 B. C, he may not have composed any work in the 15 years
of his life after that Era had been instituted, whereas 'if he lived
in the 6th century A. D. his omission of it is rather odd, to say
the least.

True, this Era is not associated with the name “Vikrama”
earlier than the 8th century A.D. But modern historians can
hardly excuse Varahamihira’s omission on that plea. They hold
that 57 B.C. was originally known as the Krita Era and then as
the Malava Era.? In their opinion the present designation was
coined some time after Chandragupta II of the Gupta dynasty
called himself Vikramaditya and, on extirpating the Sakas of
Western India, chose Ujjayini as a secondary capital and became
famous in later tradition as Vikramaditya Sakari! The Krita
Era, if identical with our Vikrama Sarhvat, is recorded in an ins-
cription as early as the year 282, which is equal to 125 A. D.J
The Malava Era, on the same assumption, first appears inscription-
ally in the year 461 that is, 404 A. D. Chandragupta II is

1. We may remark, in passing, that there is also more than one Era of
Vikrama: we have the Chalukya-Vikrama-Kala of 1076 A. D,

2. S. B. Dikshit, Bharatiya jyotil-§astra (Poona, 1931), I, p. 211,

8. D.C. Sircar, “The Vikrama Samnivat?, Vikrama Volume (Ujjain, 1948),
p- 582.

4. Ibid., p. 584.

5. Jbid., p. 580.

6. lbid,
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currently dated 376-414 A. D, Varahamihira, coming in e. 550
A.D. and himself associated with Ujjayini, could have used any
of the three names. That he did not should serve as a bit
of a poser to modern historians.®?

The Purgnic time-scheme requires the Saka Era of 551 B.C.
because it has to put, in more or less proximity to the reign
of Chandragupta I in the 4th century B. C., three kings who were
connected with the Sakas: (1) Gautamiputra Satakarpi, who
was the 23rd out of the 30 members of the dynasty Andhra
Satavahana, shortly preceding the Guptas, and who is known
from both epigraphy and numismatics to have destroyed the
Saka Nahapana of the Kshaharata family; (2) the son of
Chandragupta I, Samudragupta, who styles himself overlord of
the Sakas in the Allahabad Pillar inscription ; and (3) the already-
mentioned Chandragupta II, Samudragupta’s son, who proves
himself their conqueror by replacing their coins by his own. The
last-named can serve also to show how 551 B. C. is precisely right
for the start of an Era of the Western Sakas. It is in the closing
part of his reign that he issued his coins in place of theirs. If his
reign by the modern chronology is—as we have noted—376-414
A. D., it is the period 56-94 years after the usual Gupta Era
320 A. D. When we put Chandragupta I in 325 B. C,, these
years yield 269-231 B. C. for his grandson’s reign. Now, D. C.
Sircar® informs us that the Sakas of Western India “are known
to have used a continuous reckoning from year 41 to year 310”.

1. 1bid., p. 584.

9. Of course, to set Varahamihira in the lst century B.C. would fix
Aryabhata, whom he mentions, to a still earlier epoch and creates
another ehronologieal problem. But such problems we must expeet
once we start antedating somewhere and they have to be grappled
with at some time. At the moment they need not be our “headache”.
Only two points we may make. First, Aryabhata knows merely
the Kali calculation : by that token he should be prior both to the
Era of 57 B. C. and whatever Saka Eras we may discover. Secondly,
if the tradition of India’s hoary antiquity- a tradition likely to
include the dates of the Kaliyuga and the Bharata War-was already
there in the age of Megasthenes, Aryabhapa as the first astronomer
to imply these dates cannot be later than that age.

3, Op. citiy po 579,
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Thus by our Saka Era their coins were replaced by their con-
queror’s soon after (551=310=) 241 B. C. that is, in the last
few years preceding the close of his reignin 231 B.C. All in all,

Purapically what can be more natural than a Saka Era of
9al B, C. P

L]

Even within the general framework of Indian history such
an Era appears to fit in excellently on the whole. The earliest
date recorded by the Western Sakas is, as we have just marked,
41. So, by our computation, they do not go back beyond
(551-41=) 510 B.C. This date not only falls, asit should,
inside the reign of the Achaemenid emperor Darius I (522-486
B.C.) who annexed a portion of India to Persia a little before
518-515 B. C., the time of his inscriptions at Persepolis and
Naksh-i-Rustam where he lists Hi(n)dw as a province of his
empire. The date also comes, as even more it should, later than
the time of the annexation. Again, among the kinds of Sakas
listed in Darius’s inscriptions, we have the Saka Haumavarga,
who “have been identified by [F. W.] Thomas with the Scythian
settlers of Drangiana in the Helmund valley, which afterwards
came to be known as Sakastan...,”? Since the Helmund valley
is eastern Iran, there were Sakas almost next door to India in the
reign of Darius I.  Soon after his passage into the Indus valley
immediately before 518-515 B. C., they could have moved with
their Era into India and made their first inscription here in
510 B. C. Their initial establishment would be in Sind, which
was certainly in the hands of the Achaemenid emperor when he
sent, as Herodotus (IV. 44) reports, the navigator Skylax (in 509
B. C.) with a company to explore the Indus down to the see.

1. We may observe that in relation tothe conquest of the Sakag by
Cbandragupta II, our 551 B. C. gives a better result than 78 A, D,
Historians tell us that the earliest possible date of the eonqueror’s
new coins is the year 90 of the Gupta Era, 4 years before his death,
By our Gupta Era this means 335 B, C., 6 years after the last coing
of the Sakas. By the modern chronology the Saka eoins ended in
(78+310=) 388 A. D. and the 90th Gupta year is 410 A. D. Thus
the coins of Chandragupta II come 22 years after. The big gap
is rather incredible,

2. D. G, Sircarin The Age of Imperial Unity (Bombay, 1953), p, 120,

7
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And that the Western &akas ruled over regions in Sind in addition
to Malwa, Gujarat, Kathiawar and western Rajputana is cogently
inferred by Sircar® from the archaeological data available.

Then there is the title these Sukas use for themselves :
«Kshatrapa” ot “Mahakshatrapa”. The former is pseudo-Sanskrit
corresponding to the Old-Persian “Kshathrapavan”, meaning
«Province-guardian”, of which the English version through the
Greek is “Satrap”, denoting a provincial governor. It indicates
the Sakas’ subordinate position. Prefixed with “Maha”, it would
show increase in power and is perhaps equal, in the Sakas' eyes,
to the term “Rajan” which too they use. Our historians take
the Western Sakas to be feudatories of the Kushapas. But the
Kushanas never refer to any member of the Kshaharata-Kardamaka
families nor have they any cognizance of the term ‘Kshatrapa’’.
The Western Satrapa, on their side, do not mention who their
overlord was. But we read in Herodotus (IIL 94) that Hi(n)du
was called the twentieth satrapy of Darius I. The Western Sakas
can figure most appositely as the Achaemenid emperor’s Sutraps.’

However, we are digressing. Going back to our proper
theme, we may assert : whatever else may be demonstrable or no,
our syllogism apropos of Varahamihira will never allow anyone to
separate from the Kaliyuga of 3102 B. C. Yudhishthira and the
Bharata War. .

Indian chronology is not inconsistent at all, It is of one
piece—the Puranic school and the Brihatsathhita standing together
in spite of Kalhana. Kalhana's reasoning is faultless on his own
premisses ; but his ignorance falsifies Varahamihira completely.

The Argument from Puranic Geography
Our historians may next offer the argument :

“Look at the geography of the Puranas. Around Mount
Meru there is a ring of land, Jambudvipa, divided from the next

1. Ibid., pp- 179, 181, 182, 184.

9. D. R, Mankad has some very pertinent observations on the Western
Sakas and Darius I in his Puranic Chronology (Anand, 1951),
PP 184.87. '
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continent, Plakshadvipa, by an ocean of salt. Plakéhadvipa in
turn forms a concentric circle round Jambudvipa and so on to
make a total of seven continents, each circular and divided from
its neighbours ‘by an ocean of different composition. After
Jambudvipa’s ocean of salt we have oceans of treac.le, wine, ghee,
milk, curds and fresh water respectively. A.L. Basham,' writing
of this geography, comments ; ‘This brilliantly imaginative picture
of the world, which aroused the scorn of Lord Macaulay, seems to
have been implicitly believed in by later Hindu theologians, and
even the astronomers could not emancipate themselves from it, but
adapted it to their spherical earth by making Meru the earth’s
axis, and the continents Zones on the earth’s surface.’” If such an
absurd fantasy for the familiar earth can be entertained by Indians
on the authority of the Purapas, why should we take seriously
the Puranic horn of your dilemma ?”

No Analogy Possible

The answer is not difficult to give. As the astronomers
refrained from accepting the Puranic geography in a literal manner
but attempted an adaptation of it to the earth which they actually
knew or scientifically envisaged, their example is irrelevant, The
theologians’ implicit belief in it shows that this geography had a
religiously suggestive, not a scientifically descriptive, significance,
And here we may note a few things Basham?® himself tells us,
Mentioning an alternative geographical scheme set up by the-
theologians in which “the modest spherical earth of the astro
nomers” gives place to an earth described “as a flat disk of
enormous size”’, he writes : “Around Meru were four continents
(dvipa), separated from the central peak by oceans and named
according to the great trees which stood on their shores opposite
Meru. The southern continent, on which human beings dwell, had
a jambu (rose-apple) as its distinctive trece, and it was therefore
called Jambudvipa...”

There is the clear clue that only oa Jambudvipa do human
beings dwell. Thus Jambudvipa alone is our physical world :

——ay

1. The Wonder that was India (New York, 1954), p. 489,
2. Ibid., pp. 488, 489,
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the term “earth” applied to the flat disk of enormous size includ-
ing three other wcontinents” must mean a total cosmos of supra-
physical no less than physical existence. Even Basham remarks
apropos of the Puranic geography : “The seven continents cannot
in any way have been related to actual portions of the earth’s
surface, though some modern students have tried to identify them
with parts of Asia***” And, whenever accepted literally by either
the common people or those theologians who were lacking in
deeper religious understanding, the continents outside the ocean of
salt were not the actual carth they knew but unknown territories
in regard to which the fantasy never clashed with fact. Facts
were never preposterously blinked, though they must have been
surrounded in addition with a legendary or mythical aura. So
there is no comparison possible with the suggestion that the
Puranic pundits put contemporary kings more than 600 years
before their own time.

And, if we wish to realise the truth about the Puranic
ufantasy”, we may listen to Sri Aurobindo' who tells us that an
immense and complex body of psycho-spiritual experience, sup-
ported by visual images, is embedded in the Puragas, though more
loosely than in the Tantras and cast out in a less strenuous
sequence. Sri Aurobindo goes on to say : “This method is after
all simply 2 prolongation, in another form and with a tempera-
mental change, of the method of the Vedas. The Puranas
construct a system of physical images and observances each with
its psychical significance. Thus the sacredness of the confluence
of the three rivers, Gahga, Yamuna and Saraswati, is a ﬁgure of
an inner confluence and points to a crucial experiehce in a psycho-
logical process of Yoga and it has too other significances, as is
common in the economy of this kind of symbolism., The so-called
fantastic geography of the Purapas, as we are expressly told in
the Puranas themselves, is a rich poetic figure, a symbolic geo-
graphy of the inner psychical universe. The cosmogony expressed
sometimes in terms proper to the physical universe has, as in the

1. The Foundations of Indian Culture, The Sri Aurobindo Library, New
York City, 1953, p. 334
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2

Veda, a spiritual and psychological meaning and basis***” Even
the description of Jambudvipa, the human continent, is bound to

have some symbolic elements and to mingle with the outward
aspect an inward vision of the physical.

Thus no analogy is possible from Puranic geography and we
cannot certify the Puranic pundits lunatic enougl® to look at the
king under whom they lived and to say that he had flourished
over six centuries prior to them.

The Task Before Modern Historians

The Puragic horn of the dilemma remains yet unblunted.
Will our historians have anything else to urge against it ?

It will not suffice to harp on the great merits of their own
time-scheme and ask if any holes can be picked in it. Of course,
anybody choosing the old chronology for the Guptas will have to
look for defects and reinterpret a lot of things, at the centre of
which sit the Adokan edicts apparently as firm in their time-
indications as the rocks on which they are inscribed. DBut the
business of systematic fault-finding and reinterpretation can be
undertaken only after our historians have tried to tackle the
Puranic horn and admitted that they cannot broach anything in
direct discredit of it. The true task before them is either to
blunt this horn convincingly or else, with the acknowledgment
that they have no right to be cocksure of the current chronology,
invite a launching out on the sole course left open - a quest for
an altogether new explanation of the Asokan evidence, so that
this evidence may not be at loggerheads with the accord we can
discover between Megasthenes and the Puragas about the equation
of Sandrocottus to the first of the Imperial Guptas instead of
Adoka’s grandfather, the first of Mauryas.
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It is proposed here to make a chronological analysis of the
Vignu-Purana and Bhagavata with regard to the Srikrsna-legend
and see as to which of these two texts has preserved the earlier
form. As the legend is basically the same in both of them, we
shall take for our purpose only those details which present points
of differences and have some bearing on their* comparative
chronology. This will help us, to a certain extent, in ascertaining
an approximate date of the Vispu-Purana whose book five is

-entirely devoted to Srikrsna, the well-known Vaispava incarnation

of Hindu religion and mythology.! The view still current among
the scholars is that the Visnu-Purana points to its compilation
in a period earlier than the Bhagavata. This suggestion was
given by Winternitz, who pointed out in a general way that the
biography of Srikgsna is treated in the Vispu-Purana very conci-
sely, which seems to have been copied by the compiler of the
Bhagavata because the latter describes it in a much larger form.
Hazra, who proceeded to prove that the Visnu-Purana is an
earlier work accepted this conclusion simply to support his
own view-point.” Neither Winternitz nor Hazra gave sufficient
reasons to show as to why the Bhagavata and not the Visnu-
Purana should be regarded as borrower. The analysis of Winter-

1. The Bhagavata has, on the other hand two books (ten and cleven)
composed on Srikrsna-legend.

2. History of Indian Literature, Vol. I, p. 555, This cannot be treated
as a valid ground to prove earliness of a certain text. The Agni-
Purana and Padma-Purana depict the story of Srikrsna very briefly,
But these texts are accepted to be the late works of the Purina
literature. Moreover, as we shall have an occasion to discuss in
this article, stories conneeted with Srikigna are not always eonciscly
described in the Visnu-Purana. Some of these, while only referred
to in the Bhigavata have detailed account in the Vigpu-Purana.

8. Hazra, Puranic Records on Hindu Rites and Customs, pp. 22 & 55,
The only point which Hazra has put forward in addition to that
of Winternitz is that the degree of divinity assigned to Srikrsna in
the Visnu-Purana is lesser than what we find in the Bhagavata which
establishes his full identification with Vispu. As we shall sub-
sequently notice the problem gshould be approached by a compre-
hensive analysis of the Visnu-Purapa’s passages regarding Srikrsna
described as Vignu’s inearnation.
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nitz was only a cursory survey of the passages of these two texts.
Hazra, on the other hand, quoted a few verses concerned with
the incarnation of Srikrsna and discussed their early and late
nature without taking into account a number of other verses
relating to the same topic. Wilson’s notes on the verses of the
Visnu-Purapa *with their parallels in the Bhagavata are no doubt
instructive but not sufficient for ascertaining the chronological
bearing at least of those which are significant for comparative
analysis.
0

An interesting piece of evidence in the present context is
supplied by the passages of the Vignu-Purana and the Bhagavata
describing Srikggr_m as an incarnation of Visnu. The Visnu-
Purana usually establishes full identification between Srikrsna
and Visnu.! In a few of its verses, however, the former is spoken
of as the Amhéavatara of the latter.? There are yet others which
relate that Srikrspa was Améavatara of Vispu? In this connec-
tion it is specifically narrated that out of the two hairs of Visnu
black and white the former took human form in the womb of
Devaki.* This is an account of the Visnu-Purana’s passages ex-
pressing Srikysna’s divinity in them. It would be seen that the
above references of the Vignu-Purana contain such features as are
more comprehensive and advanced than the Bhagavata. The text
of the Bhigavata also describes Srikrsna as an indiscriminate
form of Visnu. The fact of Srikggr}u being Amgéavatara is likewise

1. e.g. in V., XX, 105. Slikg‘@r}a has been called Visnu whose mortal
form was intended for the benefit of the world. In its meaning thé®
present passage of the Visnu-Purdna is not much different from the

Bhagavata i. 3. 28 ( FOUEG WIATY AY ), The passage of the
Bhagavata according to Dr. Hazra establishes lateness of this text
than the Vispu-Purana, in which only asmall part of Vignu is
said to have appeared in form of Srikrsna.

2. VisnuP. V. 22.13 and V. 23, 26.

3. Visnu-P. V. 1. 3, 4 and 72, Wilson holds that it is a still farther
diminution of Krsna’s dignity......but this is to be understood only
of his form or condition as man,not of his power, as it is suffered
no diminution. Tr. of Visnu-Purana (II edition), p. 395, Fn. 3,

4, Ibid. V. 1, 59, 60 ff,
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expressed in it,! But it does not have any passage referring to
Srikrspa as the Améa-Amsavatara of Vispu. In this respect the
Vispu-Purana relates how Visnu decided to part with two AmSas
of him. One of these was born as Balarama out of the womb
of Rohini and the next as Srikrsna out of Devaki. In a subse-
quent chapter it explicitly mentions that érik;gr_l'a, after the
purpose of incarnation was achieved, returned to heaven along
with the other Amda (in the form of Balarama) of Vispu? It
appears, therefore, that the term Améa-Amsavatara signifies two
incarnations of Visnu side by side—one in form of Srikrsna and
other in that of Balarama. The Bhagavata gives similar details
in so far as the main elements of the story are concerned. But
the treatment of its passages regarding Balarama is not the
same. He has been described in the text as the human
form of Sesa while Srikrsna is said to be the Amsa of Vispu.®
Passages of Visnu-Purana, here, point out preservation of earlier
and widely circulated tradition on one hand and new addi-
tion to it on the other. This is supported by the fact that
while its references regarding Balarama as the Amsa of Visnu
do not figure in such texts as the Harivarh$a and the
Padma-Purana, they occur prominently in the Vaisnavite Upa-
Puranas. [n the Harivaméa it has been expressed that Balarama,
the elder brother of Srikrsna was born as the Amsa of Soma.*
The Padma-Purana relates that he was the Amsa of Ananta.? In
view of the passages of these texts it seems that the conception of
the Visnu-Purapa regarding Balarama was not current in the early
phases of Hindu religion. The suggestion of Hazra that the
Visnu-Purapa is earlier than the Bhagavata because it treats of

1. Bhagavata, V.2,9 and 16, Sce Wilson, Ibid, p. 395, F. N.2 and
Hazra, Ibid, p. 22. Other references of the Visnu-Purana, however,
require fuller analysis for the comparative chronology of these

Purana-texts,
2, Visnu-P. V.37 &,
Bhagavata, V. 2.5,8 and 9; Verse 5 associates him with Ananta
but in verse 9 his association with S‘es.xa is clearly mentioned. These :
two terms are however synonymous, vide Amarako¢a, 1. 8- 4.
4, Harivamséa, Visnu-Parva, 2, 31.
5. Padma-P. Uttarakhanda, CCLXXII, 27,
8
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&rikrsna as an exceedingly small portion of Visou, while the latter
seeks full identification of Srikrsna with Vispu has much of logic
in it.! But as we have seen such conclusion is borne out neither
by the sciutiny of majority of the Visnu-Purapa’s passages nor
supported by the external evidences afforded by the texts giving
the details of® Srikrsna’s divinity in no less degree than the Vispu-
Purana. It would be still erroneous to hold that the conception
of Amda-Améavatara implying Balaiama as the incarnation of
Vispu becides &rikrgpa reveals the fancy of the compiler. For
the Vaisnvite Upa-Puranas bave passages of similar nature®, which
pointé to the prevalence of this conception in a period compara
tively later than the date of the Bhagavata.

(2)

Chapter XXX of Vispu-Purana describes how Srikrsna,
excited by Satyabhama, attempted to take away Parijata from
Indra’s garden in order to plant it in his own garden thus fulfilling
the heartiest desire of his wife. The legend is very briefly given
in the Bhagavata. There are only two verses composed in this
connection. It is related that the Parijata was really taken away
and planted in the garden of Satyabhama by Siikrspa.® This
appears to be the early form of the story in which Satyabbama’s
weakness as a human being is more explicit. She wanted on one
hand to wreck vengeance on Saci, wife of Indra, who did not
honour Satyabhama with the divine flowcr considering her to be a
mortal being and on the other to supersede Rukmini and other
co-wives of Srikrgpa in beauty and ornamentation. But the
Visnu-Purana seems to have reformed the original story by adding
that the flower in dispute was latcr on returned to Indra by $ii-
krsna on the incentive of Satyabhama who could not bear to see

1. He has, however, analysed only one reference of Visgnu-P. which
narrates how a hair of Visnu was born as Krsna. Ibid., p, 22.

9, E.g.Vignudharma-p. LXXVI. 127. treats Balarama as the second
Arhéa of Visnu. Narasirhha-p. gives the list of eleven inecarnations
of Vispu and includes Balarama in it. XXXVL 7.9,

3, Bhagavata X. 259, 38, 89,
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that it should be removed from the divine company.! Thus in
the verses of the Vispu-Purana an attempt has been made to
elevate the position of Satyabhama—a tendency which gradually
developed into that phase of Vaisnavism when the mistress of the
cow-herd assuming her name as Radha became an object of

worship among the Vaignavas.’ .

3)

In Chapters XXXII and XXXIII, the Visnu-Purana narrates
war of Srikrsna fought against the demon called Bapa. Itis
stated that Bana was actually aided by Samkara and Skanda.
Wilson rightly remarks that the legend indicates a serious rivalry
between Saivas and Vaigpavas. In order to be precise on this
point we may check the passage of Visnu-Purana by comparing it
with its counterform depicted in the Bhagavata. Both these texts
aim at narrating the pride, arrogance and prowess of the demon
who was a devotee of &ammkara, Side by side there also occurs
in them a subsidiary legend describing love-affairs of Banpa’s
daughter Usa with Aniruddha. The latter has the nature of
accidental occurrence. This fact is indicated in the introductory
verses which are in form of query put to the narrator. These
verses while implying the subject-matter of the Chapter concern
themselves with the war in which the demon was assisted by
Samkara. When we come to the verses occurring immediately
after the above ones it appears that while the Bhagavata has
maintained their relevance, the Visnu-Purana has failed to do so.
The former opens the reply with the life and career of Bana and
narrates the lovesstory of Usa only ata subsequent stage ; the
et RS

1. Vispu-P. V.30.70 ff.
The Harivathda gives a long description of this legend (Vignu-parva
Chapters LXIV-LXXXI) adding 2 number of minor details to it.
The Padma-Purana describes it very briefly (Chapter CCLXXVI),
But these texts have its kernel similar to the Bhagavata in g0 far ag
they allude to the taking away of the Parijata on the earth by Sri-
krsna for the satisfaction of Satyabhama.

9. According to Sri R. G. Bhandarkar this ultimately led to the debase-
ment of Vaisnavism.
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latter, on the other hand, makes the ‘subsidiary legend its starting
point assuming an incongrous appearance. The whole of Chapter
XXXII is devoted to the romantic. deeds of the demon’s daughter
in such a manner that the introductory verses seem to be out of
place and the main legend which is described in the next
chapter bec®mes subordinated to it. This could not have been
possible unless this text was recompiled in the succeeding periods,
resulting in the dislocation of the verses from their original posilion,
which is undisturbed in the Bhagavata. We may consider here
Wilson’s note on the verses of the Visnu-Purana, that there seems
to have been a serious rivalry between the Saivas and Vaisnavas.!
This conclusion is no doubt brought out by the text of the Visnu-
Purapa. But in the Bhagavata there are verses which indicate
the possibility of the otherwise circumstance, despite their reference
to the fact that Bana was assisted by Samkara. The verses of
the Vispu-Purana leave the impression that the war which owed
its origin to the arrogance and ambition of the demon became
virtually a terrible battle between Srikrsna and Samkara the two
leading deities respectively of the Vaisnavite and Saivite camps
of the Hindu religion. It was a sectarian contest in which, as the
text of Visnu-Purapa tends to suggest, the Vaispava sect establi-
shed its superiority. In the Bhagavata, on the other hand, the
battle appears to be nothing more than the act of punishing a
demon by Srikrspa whose incarnation was meant for the purpose
of lessening the burden of the earth caused by the existence of the
demons born in human forms. For the present purpose we analyse
a few verses of the two texts reflecting upon the above idea. It
is related in the Vignu-Purana that Bana before coming into clash
with Srikrspa propitiated Sathkara. When the deity made the
forecast of the war and said that it would be delightful to the
evil spirits, the demon was pleased by that promise and preferred

1. He has also noticed the similarity of the Vignu-Purana and Bh agavata
with regard to the occurrence of this story. But a number of the
verses drawing clear distinetion between the two texts and having
significant bearing on the point of sectarian rivalry have not been
taken into account. Visnu-Purana’s Translation P, 469, Fn,
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his thanks to the granter of the boon.! The Bhagavata gives a
similar detail in as much as the kernel of the story is concerned.
But in their broader aspect its verses give a different idea. It is
narrated in them that Sarkara was enraged when the demon
expressed his desire, Remarking upon his idiccy he replied that
Bana was going to fight with a person who was no? different from
Sarmkara himself. He added that as a consequence of the war
Bana’s pride would be shattered.* It is thus clear® that while
the verses of the Visnu-Purana denote trends of sectarian hosti-
lities, the Bhagavata speaks of a harmonious tendency. In view
of these details, these Chapters of the Visnu-Purana may be dated
later than the Bhagavata.

(4)

Some other legends of the Visnu-Purana and the Bhagavata
regarding Srikrsna having similar kernel but showing some serious
-disagreements in details may also be discussed for the purpose of
chronology. It is narrated in the Visnu-Purapa that after slaying
Karhsa, Srikrsna paid homage to Devaki, who was present there
on the occasion’. According to the narrative of the Bhagavata,
she was at that time in prison and was released by Srikrsna after
‘the latter had slain Kamsa’. A very formidable adversary of
&rikrsna mentioned in both the texts is Jardsandha. It has been
narrated that he was defeated by Srikysr)a more than once, But

1. Vispu-P. V. 33. 14,

2. Bhigavata X, 62. 8-10.

3. This has been of considerable help in ascertaining the early and late
compilation of the Puranic passages. Occurrence of sectarian trends
generally points to a latter date than the passages which are free
from sectarianism. Thus H. P. Sastri suggests an early date for the
Vamana-Purana which does not contain sectarian passages
(Catalogue of Sanskrit MSS. A, S. B, Vol. V. pp. CLXXXII.
CLXXXIII). Brahmanda-Purana, according to Hazra, was compiled
later than the original text of Vayu-Purana because the former has
gectarian paszages smacking of Vaignaviem (Hazra, Ibid, p. 13).

4. Vispu-P. V. 20, 93. The details of Harivaméa are similar, Vispu.
Parva XXX. 90 and so has the Padma.Purana, Uttara Khanda,
CCLXXII. 383, ff.

5 Bhagavata, X, 44, 50,
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)

while the Vignu-Purana gives some significant details in a very
concise form, the Bhagavata narrates them vividly making pointed
reference to enemy’s vast army and treasure greater part of which
is stated to have been taken over by Srikrsnal. The Bhagavata
also mentions that the Sitas, Magadhas and Vandis were reciting
songs in prais® of Srikrspa after he had defeated that great
enemy®. Another legend which is worth-mentioning here is that
of Yavana-king who invaded Mathura protected by Srik;sr)a. It
is narrated that this invasion took place at a time when éx‘ikggga
was still facing the onslaughts of Jarasandha®, In order to get
rid of the adverse circumstances he retired to the sea where he
constructed a strong fort. He took the inhabitants of Mathura to
this fort for their security. To this extent the story runs parallel
in both the texts. Some of their dissimilar and uncommon des-
criptions may be indicated here. According to the Bhagavata the
Yavana invader instigated by Narada appeared in the battle all of
a sudden’. It does not give any specific name to the Yavana-
leader. Use of the term Mleccha as a substitute for Yavana in this
context, which is not found in the Vignu-Purana is also interesting®.
On the other hand, the Vignu-Purana gives the Parentage and early
life of the invader. It is mentioned that there was a Yavana-
king, who had no issue. He propitiated sage Gargya, who appea-
sed Lord Samkara as a result of which a son was born to him.
The Yavana-king after leaving the throne in favour of his son who
came to be known as Kala-Yavana retired to forest.” The Bhaga-
vata is silent about these incidents. But it specifically mentions
the hardships and physical exertions of Srikrsna who was fighting
two wars simultaneously. To achieve his mission by protecting

1. Bhiagavata., X. 50, 41-43,

2. QrMgEIAEST: qa-qmqqﬁaﬁ;; | ibid. X. 50. 37,

3, Ibid. X.EO, 44.

4, Ibid. X. 50, 44,

5, Ibid. 10.52. 5.

This is significant because while the Bhitari Pillar Inscription

mentions the enemy of the Gupta emperor as Hiina, the Junagadha
Inscriptions calls them Mleecha, see Ray Chaudary, P.H.A,I. P, 578,

6. Vignu-P, V. 23, 4.5,
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his people who were so dear to him he walked on foot for many
yojanas and in order to take rest he had to remain on a hillock.!

It may be seen from the above that although the Puranic
descriptions are mostly legendary and apparently there is less of
historical fact in them, yet we may seek some sort of their affinity
to a few well-documented historical incidents. As we have seen,
one great achievement of Srikrsna was killing of Kathsa and the
subsequent liberation of Devaki. Among the known historical
records such allusion is made in the Bhitari Pillar Inscription,
which compares the act of the monarch with that of Srikrsna. The
inscription hints at the liberation of the mother after enemy’s
death and as such it is nearer in its meaning to the version of the
Bhagavata, As the latter incident is not told in the Vispu-Purana
in its similar context, there must have been a considerable gap
between the period of Skandgupta and the text. of the Visnu-
Purana. The Bhagavata, on the other hand, cannot be separated
much from the date of the inscription. The account of the Bhaga-
vata further comes nearer to the Bhitari-Pillar Inscription in
respect of its reference to the vast army and treasure of the enemy
and to the songs of praise recited by the hands enhancing the
glories of the victor.?

So far as the Yavana-invasion is concerned the Bhagavata
shows its similarities with the Bhitari-Pillar Inscription’s account
of Hiina-invasion. Its reference to the sudden attack of the Yavana
as a result of which Srikrspa was fighting two wars simultaneo-
usly is not much different from the Bhitari-Inscription which
also records that Skandagupta had to face internal and external
threats in the same continuation.® Srikrsna’s walking on foot
and his taking rest on a hillock dees not appear to be different
from the Inscription’s account of Skandgupta’s taking rest on the
bare ground at the critical time when he had engaged himself in

1. Bhiagavata, X. 52.

2. Line 1.5 of the Inscription.

3. This is expressed in lines 10 and 15 of the Ingcription. Whether the
enemics mentioned in line 11 were internal or external is not very
clear, For details see Raychaudhury, ibid, pp. 578 ff.
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restoring the fallen fortunes of his family.! The description of
the inscription that Skandagupta showed mercy to the conquered
people in times of distress also finds its parallel in the Bhagavata
which applies term Mahakarunika to Srikrsna and narrates how
he had forgiven one who had kidnapped Gopa Nanda.?

It is notgworthy that while the Bhagavata shows resemb-
lance to the Bhitari-Pillar Inscription, a few of the details of the
Visnu-Purana are found neither in the Bhagavata nor in the
Bhitari-Pillar Inscription. AS shown above it mentions that as a
result of the favour of Lord Samkara, the Yavana-king begot a
son, who came to be known as Kalayavana. It is not improbable
that the two Yavanas mentioned in the text are the same as the
Hiiga-king Toramana and his son Mihirakula mentioned respecti-
vely in the Erana and Gwalior inscriptions. Mihirakula is known
to have been a devotee of Samkara. This is clearly shown by
his coins on which runs the legend ‘Jayati Mihirakula’ and ‘Jayati
V;ga,dhvaja,’3 Srikysga's construction of the fortress of Dvaraka*
in which he took his people to take shelter is very close to an
incident described by Hiuen Tsang regarding the Hiina invasion
in India. It is recorded that when Baladitya found himself
unable to defend his territories, he left the capital along with the
million of the royal subjects and retired to some island.® The
only difference (which should not be taken so literally) between
the Puranic account and the above record is that according to the
latter this island was situated near the bay of Bengal. Srik;gr_m’s
retirement to ocean for the protection of his people is clearly
expressed in the Puranic passage which describes that he asked
the ocean for a piece of land in order to fortify the area in
which he wanted to shift his people.” = Another tradition which
relates that the Hiina-king could not take a city on occount of

1. Line 14 of the Inscription. Bhagavata, X. 28,17, 8, 14,
9, Line 10 of the Inscription and Bhagavata X. 52. 8.
3. J.A.S. B, 1894, pp. 202 ff.

4, Visnu-P. V. 23,13
5. The Records, 1 p. 169. This is often quoted by the scholars in the

context of the Hima-invasion. For example, see B. P. Sinha,
Decline and Fall of the kingdom of Magadha, pp. 106 ff.
6. Vispu-P., V.23 14,
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its being fortified by moats of water' also tends to support the

identification of Mihirakula with the Kalayavana of the passages
of the Vispu-Purana.

In view of the above analysis it may be assumed that the
Yavana-invasion mentioned in the Puranic passages on Srikrsna
is a legendary form of the Hina-invasion. It is als® clear that
while the account of the Bhagavata is nearer in its essential
aspects to the Bhitari-Pillar Inscription, the Vispu-Purana has
its description of a later period. It cannot, therefore, be dated
earlier than the 6th century A. D. which is commonly considered
to be the period of Mihirakula, son and successor of Toramana.

V)

In Chapters X and XI, the Vispu-Purana narrates how
Srikrsna dissuded Nanda and other Gopas from worshipping
Indra. He asked them to worship their animals and the
mountains. Indra felt offended at the loss of his offerings.
Therefore, he caused heavy rains in order to deluge Gokula.
Seeing this Srikrsna held up the mountain called Govardhana
and provided shelter to the people and the cattle. With slight

variations at a few places this story also occurs in the Bhagavata.
The legend of holding up Govardhana mountain for the protection
of the Gopas and their cattle must have been widely popular

until the 7th century A.D. because Sisupala Vadha, a work of the
period includes it in achievements of Srikrsna.?

Main interest of the above episode lies in some of its verses
which, in the Vispu-Purdna, are described in a greater detail than
the Bhagavata. These verses make pointed reference to Varta
which is stated to include agriculture, trade and cattle-rearing,
They further describe that agriculture is profession of cultivators
(Kargakas), trade of the merchants (Vipanijivis) and cattle-rearing
of the cowherds.* This seems to be an improvement on the early

1. LA, XXXIV pp.73ff. B. P.Sinha, Ibid, p. 106.
2. Siéupala Vadha, XV. 37,

s Fam Srgha: qof faafirsdfEmrg |
wEATE v 9xr gfaatat wEfkd Ffn 0 Viswr. V.10, 29,
9
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definition of Varta. K. V. R. Aiyangatr on the basig of various
early and late texts concludes that the scope of Vartad in the later
period extended.” It may be noted that in a previous section the
Vispu-Purana in close consonance with the early definition of
Varta mentions that agriculture, trade and cattle-rearing form the
profession ofea Vaisya. No allusion has been made here to the
three groups of people. This evidently points to the composition
of the verses under discussion in a period when the original
definition of Varta had been miodified and its factors were
associated with three distinct classes. Reference of the passage
to agriculture being -pursued by the Kargakas needs careful
analysis. In early texts the term Karsaka sometimes occurs in
association with Sfidra. It is suggested that in such passages the
term does not necessarily imply that the Sudras were peasants.’
More reasonably R. S, Sharma suggests that it is indicative of the
landless Stdras being enrolled as temporary peasant.” Although
the early texts are not so clear about the term ‘Kargaka’, yet in
the late Smrti-texts and their commentaries ‘Kargana’ is included
in the professional pursuits of a &adra. This indicates that the
verses of the Visnu-Purana supplying the above details should not
have been in the original text which is intact elsewhere.

Arnother evidence showing lateness of the passage of the
Visnu-Putana is the absence of the above idea in the Bhagavata,

1. Aiyangar has however drawn attention to the elaboration in the
contents of Varta, which is evidenced by various Sanskrit texts of
the later period, Ancient Indian Economic Thought, pp. 14-15,
Emergence of various groups in the economic life of Ancient India
and consequent modification in the definition of Varta also speaks
of its elaboration.

9. The text also refers in 2 general way to the term Varta in 1. 9: 119
and II 4. 14.

3. E.g.in Arthagastra 1. 109 and IL 1.

4, The point has been discussed in detail by Dr. R. S, Sharma in
§udras in Ancient India, p. 144,

5 R. S, Sharma, ibid, p. 147.

6. SRR GRS+ HH e
Devala in Mitaksara on Yajiavalkya, I. 120.
Quoted by P. V; Kane, History of Dharma¢astra, Vol, II,
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which in its similar episode gives the well known definition of
Varta without any reference to the groups of people associated
with it separately,! The usual belief that the Bhagavata is
indebted to the Visnu Purana for most of its legends is thus heid
in doubt. On the other hand, the Harivamsa gives an identical
definition of Varta, referring to the three groups of people and
associating with each the three factors of Varta separately.? The
implication of the verses of the Visnu-Purana thus seems to have
been an actual practice of its period. They cannot be regarded as
an accidental occurrence due to the poetic fancy of the compiler.

Conclusion

From what has been stated in the pages of the present paper
it appears that the Bhagavata for its passages related to Srikrsna-
legend is to be dated earlier than the Visnu-Purana. Scholars,
right from the days when the historical value of the Purana-
literatue was realised have never been unanimous obout the date
of the Visnu-Purana. Among those who held that it is a late
work mention can be made of C. V., Vaidya. On the basis of the
Kaithkila-Yavanas mentioned in the historical account he suggested
that the text cannot be dated earlier than the 9th cent. A. D.?
His conclusion was not acceptable to Hazra® and others who were
inclined to believe that the work is earlier than the Bhagavata and
Harjvamsa., But the later elements contained in its book five
devoted to Srikggx_m-‘legend clearly show that this Purdna cannot
be dated earlier than the date assigned to it by Vaidya.

" 1. Bhagavata, X. 24, 21.
2. Harivaméa, Vignu-Parva, XVI- 2,
8. History of Medicval Hindu India, pp. 350 ff, J. B. B, R. A, S. pp. 155 £,
4. Hazra, Ibid, pp. 20 ff,
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The Purana means *Old tale’. The Puranas deal with
‘ent traditions about Rishis and Kings; their genealogies and

famous deeds. Instructions upon all kinds of subjects are given
as. They describe fully the region
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" the time of composition of the particular Purapa is beautifully
narrated in them. It is a well established truth that the Puranas
existed before Apastamba’s time, His siitra is estimated by
Bithler as not later than the third century B. C. and possibly
150-200 years earlier.) Therefore they must have been existed
at least as early as the beginning of the fifth céntury B. C. In
the present Puranas much have been added as the time passed
on. Therefore it is very difficult to find out the exact date of
any particular chapter of any Purapa or Upa-Purana. Late Dr.
V. S. Agrawal, Dr. R.C. Hazra, Dr. Pusalker and many other
oriental and western scholars have flooded sufficient light on the
Puranas.

As in other parts of the country, in Gujarat also, the
Puranic tradition is fairly old. Some of the portions of the
Skanda Purana, Nagara Khanda, and Prabhasa Khanda, seem to
have been composed or written here, as they describe fairly the
detailed historical and sociological events happened in various
parts of Gujarat. The Matsya Purana is also said to be written
in Gujarat on the bank of the river Narmada.! No other Maha
or Upa-Puranas are said to be composed here. But the Gujarat
has given the series of various Tirtha Mahatmyas and the books
called Puranas describing the history of some higher castes.
Some of them are, Dharmaranya of Modha Brahmins, The Vayu
Purana of Vayada Vaidyas, The Valkhilya Puraga of the
Jharola Brahmins and Vaidyas, and the Malla Purana of the
Malla Brahmins. All these Puranas are printed and the
MSS of the most of them are still with some local persons. Copies
of the MSS of the Dharmaranya, the Malla Purana, the Valkhilya
Purana and the Sarasvati Purana are also preserved in the
Bhandarkar Oriental Research Institute, Poona. Except the
Sarasvati Purana Sargas 15 and 16, none of them is critically
edited. All of them give mostly the history of the particular
caste, its spread, the sociological structure, the codes of law, and
the description of the places where important events have

— e et

1. F.E. Pargiter, Ancient Indian Historical Traditions, Introduction
PP. 2 ff.
9, For details see, Narmada Mahatmya of the Matsya Purana.
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happened. The rivers, mountains and the other parts of the
region which have much local importance are givea due place in
the so called Puranas. In short, a local touch is a speciality of
these Puranic works., The date of all these local Puranas is
very late, None of them is composed before tenth or eleventh
century A. D. Therefore historical, geographical and sociological
survey of the various parts of Gujarat from eleventh century on-
wards can be viewed from them.

The Sarasvati Purana is a local Purana of the Gujarat.
It has 2890 verses and 18 sargas. Seven Mss of this Purana-
are available! Only sargas 15 and 16 are critically edited and
translated in Gujarati by Shri Kanaiyalal. B. Dave under the
patronage of Shri Forbes Gujarati Sabha, Bombay in 1940. As
the name suggests, it describes the tirthas on the bank of it, as
well as the brief historical sketch of the Gujarat through which
it flows. It was composed during the reign of king Siddharaja
Jaysimha of Anahillapur Patan of Gujarat. Itis very difficult
to fix the exact date of this Purana. Some internal as well as
external evidences help us to fix the date. The author has made
much use of Puranic materials to emphasise the importance of
the tirthas, There are so many verses in this Purana which
are found in the Skanda and other Puranas. The date of the
Skanda is fixed as the sixth century A. D. so this is the lowest
limit. This Purana gives in details some of the glorious deeds
of the king Siddhraj of Patan.” He was learned, generous, and
brave king of Gujarat. He invited many scholars to his Court.
He was Saiva by religion and he had a desire to build many

temples and other monuments all over Gujarat. He built a great

1. (a) Four Mss are preserved in BORI, Poona.
viz, No. 8. 1872-78
No. 231. 1880-81
No. 124. 1881-82 -
No. 429--Known as Vigrambag Copye.
(b) One Ms. from the collection of Shri Punya Vijaya Mahiraja,
Deposited at L. D. Reseateh Institute, Abmedabad.
(c) One Ms. from the collection of Shri Rajeba Sastri of Patan,
(d) One Ms. from Sri M. M. Ayachi, Patan,
9. The Sarasvati Purana, Sarga 15,



Jan,; 1968] THE SARASVATI PURANA 71

lake Sahadra-linga at Patan, It was filled in with the waters of
the river Sarasvati through a big canal. It was a very big lake
having one thousand Saiva temples, one hundred and eight Devi
temples and the shrines of ten incarnations of the Lord Vispa ot
the bank of it,! It was a unique construction of the time. When
he conquered Malva, as the sign of his victory,she constructed
sq pillar of glorification” on the bank of this lake. The glorious
deeds of the king and some description of the lake were carved
on it. Muslim invasions on Gujarat resulted in the destruction
of this lake and other monuments constructed by the king.
Some of the fragements of the fame-poem carved on this stone-
pillar were recently found from a Siva temple at Patan. This
shows that it was a poem of 87-88 verses’. The lake was in
existence up to the 14th century A.D. The Sarasvatl Purana
has fairly described this lake in two Sargas——fifteenth and
sixteenth, During the reign of Siddharaja, Hemchandra, a learned
jain poet of his court composed ‘‘Dvayasraya Mahakavya”,
deseribing the history of Gujarat from the reign of Milaraja to that
of Kumarpala., The same poet has written a book viz “Siddha-
_haima” —=a book on grammar. It is proved that the ‘Siddhahaima’
was composed in 1195 A.D.* Therefore, this Mahakavya niust
have been composed after that period. (i.e. after 1195 A.D.). It
seems that the Dvayasraya Mahakavya and the Sarasvati Purana
were composed in the same century as they agree in some points
and both of them have some similarities. Both of them describe
fully the king Siddharaja and his reign. According to them
Siddharaja was an incarnation of Loid Vignu. He was great, gene-
rous, religious minded and brave king. He brought in his control
Barbaraka who was a descendant of the demon Khara®., He con-

1. Ibid Sarga 16.

2. Shri K. B, Dave. ‘The Sarasvati Purina’ (Gujarati Translation)
Introduction. PP. 131 f&

2, Shri Himansu Vijay Muni ‘The date of Siddhahaima’—an article
published in Gujarati Monthly Buddhiprakasha. April, 1932,

s of. GTEENTT, @1 4.
o TP g 933 g Fal g |
qrAarEdtisTt fsusamam® ¥ 1 44, so 1)
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structed a big lake Sahasralinga at Patan. Many Siva temples
and Jain shrines were erected under his patronage. It is rather
difficult to trace out the exact date of the former composition, but
Shri K.B. Dave who edited Sargas 15th & 16th of this Purana
opines that the Dvayaéraya Mahakavya was composed first and
the Sarasvati_Purana is much indebted to this book*.  The
Dvayaéraya is & later composition of Hemchandra, therefore, the
Sarasvati Purana might have been composed in the twelfth
century A.D. The king Siddharaja would have requested one of
his court poets to prepare such a Puranic work glorifying his
glorious deeds, as well as the monument lake Sahaéralinga of his
capital town Patana. The name of the author is not found from
this work, A court-poet viz. Keshava Vyasa is highly respected in
this Purana so it is guessed that either he himself may be the
author or he may be closely related to the author.

The Sarasvati Purapa glorifies the tirthas situated on the
bank of the river Sarasvati. The Sarasvati is a great river flowing
rapidly from the Himalayas to the Arabian Sea. The Puranic
description of this river shows that it rose from the Himalayas, got
lost in the Rajasthan, appeared from mount Abu, flowed through
Gujarat and again disappeared in the desert of kutch, re-appeared
in the forest of Girnar in Saurastra and met the western sea near
Prabhasa. Some legends have been fabricated in the Puranas to

Sy 3
qeF Ad (ASR a0 FYEW a0 |

T o Al A gega: TE: @t 2%, 8% N
a g foar YA wad g |
SRR S AGHIRCER errafgsafa 1 G Q% &5 1
aF qul: TaawHean ArEHER 3 |
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cf. Also %ggTHT HTeT. o gq. verses 17:21.
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For more details ef. also Dvayaéraya Mahikavya, Sarga 13. verses
14-107.
1. Shri K, B, Dave. Ibid. Introduction. PP. 126 ff.
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establish the oneness and truth of the geographical facts of the
three rivers known as the same name Sarasvati in different parts
of India. The details of the legends also put forward the idea
of the transformation of the goddess Sarasvati into the river.!
The Purapas consider the Sarasvati having its source from the
Himalayas, but various descriptions of the three®phases of the
Sarasvati viz. The Kurukshetra Sarasvati, the Pugkara Sarasvati
and the Prabbasa Sarasvati prove that these three rivers are
different and they have not their sources in the Himalayas.? To
prove the oneness of the Sarasvati, the idea that it flows under-
ground at some places, appears most conspicuously at three places
ig laid down. These three places are considered as most sacred.?

In this Purapa, the Tirthas of the Sarasvati as a whole
are described but it mostly deals with the Prabhasa Sarasvati
which is a very small river rising itself from the celebrated
shrine of Kotesvara on the Ambika hills near mount Abu and
runs towards the desert of Kutch through north Gujarat. The
details and stories showing the importance of various places of
pilgrimages are mainly based on the Puranas, especially the Skanda
Purana. This Purana does not justify the name ‘Purapa’ as it
does not possess any traditional special qualities of the Puranas.
It is found that the Mahatmyas and the other books describing
the Puranic folk-lores are given the title ‘Purana’ only to attach
an importance to it in the society. This Purana is not a part of
any of the Purapas but it itself is an independant book. The
Puspika or the end of the Adhyayas mention ‘gfa AT
H‘(Ea?i’rﬁg'{r@’, but it is not at all found in the Markandeya Purana.
The narration by sage Markandeya seems to be the only reason
for‘such words at the end. The main narrator is Markandeya.

1. Sri Anand Swarup Gupta: “Sarsvati as the river Goddess in the Puranas”
Proceedings and transactions, Oriental conferenee, Gauhati, For
details see also, The Brahmavaivarta Purana, Prakriti khanda Adhs.
6-7 : Brahma Purana Adh. 101, The Vamana Purana Adh, 32 ff; The
Padma Purina Sristi khanda 18-27 ; The Skanda Purina Prabhasa
khznda. Adhs. 31-35.

2. Anand Swarup Gupta. Ibid, pp. 78 ff.

3. Cf. The Padma Purana, V. 18-233,

10
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He answers the questions put by Sumati. It is very difficult
to identify both Markandeya and Sumati. They talk of
Devasursangrama, The story of kidnapping of Tara, the wife
of Brhaspati is described in the first sarga. At the end of the
battle the Gods go to the sage Dadhichi to entrust their weapons.
The sage wafited to 80 for practicing. penance, SO he drunk the
power of the weapons which he accepted from them. But when
the Gods wanted their weapons back, they went to him again and
asked him to return the weapons. As it was not possible as he
had drunk the power, he gave up his life asking them to prepare
new weapons.t With this main story, the story of the birth of
Pippalada, the story of obtaining of discus by Visnu are interwoven.
Pippalada, the son of the sage Dadhichi, knowing the death of
his father asked his mother the reason of it. His mother told
him the reason, he got angry, went to Badarikasrama for penance.
He brought out the fire from his thighs to burn the Gods.? The
Gods were afraid when they knew this. They requested Visnu
to help them. He delusioned the fire and asked him to go to the
gea where he can get enough water to eat: The fire Vadavanala
desired to be taken to the sea by a virgin, therefore Brahma asked
Sarasvati to take him to the sea. Her friends- the Ganges and
tha Yamuna consoled her to come to help when desired. Thus
the Sarasvati got herself ready to help the Gods. The places
where she prayed for help are the places of her disappearing in
the earth. Many places of pilgrimages came to exist at the places
through which she fowed. All these sacred places are mentioned
one by one with various new stories from the other Puranas.
These stories glorify them and show their religious importance and
the power of wiping out the sins. These places are Bhitisvara.®

e

1. For details see the {T‘{(a’cﬁg'(\‘ur, qlf 4.
o, TEEIT & %, 5-2ot.

3. T NPAIEEG ggararg afEATaE |
At gaTETT fagt a7 werEf: 1

FTEADLUAT K.



jan., 1968] THE SARASVATI PURANA 75

Rudrakoti!, Kurukshetra, Vairatanagara, Gopayana mountain,
Pugkara, the kharjura forest (where the Sarasvati is called Nanda),
Markata Tirtha, Arasana, Golangula, Matrtitha, Anaraka Tirtha,
Moksegvara, Andavedvara, Prachi Madhava Tirtha near Sristhala,
Mahalaya Tirtha, Pindataraka, Valkhilyasrama, Valkhllyesvara
Ekdvara, Vatesvara, Mundisvara?, Piluparpa® tlrtha, JaleSvara
Tirtha, Kaka Tirtha, Dwarka kshetra, Govatsatirtha®, Loha-
yasti and Jhilla® Tirtha. The river disappears after this place
and reappears at Satrumardana” near Prabbasa and enters sea.
Some of the sacred places mentioned in this Purana can be very
easily identified even to-day, and they are local Tirthas of Gujarat.

But some of them have disappeared and it is not known where
they were situated.

Apart from its religious descriptions of the various sacred
places, the author has also given place to some political descrip-
tions. The introduction of the life and works of the great king

Siddhafﬁja is the main purpose of this Purana. The poet lived in
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his court and so naturally, he would like to glorify the king of
the place where he lived. The poet is very pious and loves the
river, honours her and praises her with deep sense of gratitude in
the following verses.! He shows his earnest. desire to stay on the
bank of the siver to get Moksa (eternal bliss).

— s
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Cf. also. y
“The Mahabharata, Salya Parva, Adh. 34,
The Skanda Purana Prabhasa Khanda, 35,122 & 36.58.
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M. Robert Lingat is known to readers of the Revue asiatique
as a writer on questions of jurisprudence and legal history of
Indian and South East Asia. His book on Ma.trlmomal Régxmes
in South East Asia already showed his interest in the dharma-
gastra for he had developed the belief that the Buddhist countries
of that part of greater India owed more than the savor of their
institutions to contact with Indian jurisprudence. M, Lingat
has also written in the A.B. O.R. I and occasionally in other
oriental journals, He now publishes ZLes Sources du Droit dans
le Systéme Traditionnel de 1'Inde (Paris and The Hague, Mouton &
Co., 1967). The volume is no. 32 in the series Le Monde
d&'Outremer Passé et Prisent, and also no. 20 in the collection called
Les Systémes de Droit Contemporain, It has 300 pp. of text, an
excellent select bibliography of Sanskrit books and other sources
on the subject, and a careful and helpful index besides. This is the
best book that has ever been written on the nature and sources of
dharmag$astra, and far outstrips all efforts in any other language.
Its compactness, and, for more remarkable, its consistency,
make it a perfect guide for the beginner, for the tyro, whether
Indian or foreign, who wishes to have a balanced and concise
introduction to the world’s oldest and most fully elaborated legal

system. Needless to say, itis equally valuable for those who
wish to assess the motives and success of the authors of the

greater Puranas who concerned themselves actively with dharma.

The present writer is convinced that sooner or later an
English translation will be called for (though it will not be
child’s play to make); and meanwhile here is a short account
of its contents and an appreciation of its merits. In a short
article called ‘A new approach to Dharmasastra’ published in the
Year Book of Legal Studies (Govt.of Madras), vols. vi and vii,
1962-3, pp. 68-83, the present writer drew attention to the five
different approaches to the subject which had theretofore been
noticed, the argumentative, the apologetic, the constructive, the
historical, and the defeatist. The faults or shortcomings of
all these approaches are avoided in this work of M. Lingat, and
this in itself is a considerable achievement,

o
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His achievement is the more remarkable because he has
little personal contact with India itself. It seems as if his
lifetime’s study of Siam and Indo-China, living amongst a people
much less westernized, less cerebral, less defensive than the Indian,
has been better suited to an academic investigation of the $astra
than would have been a personal involvement witly the troubles
of the sub-continent itself, and possibly a subjection to Indian
preoccupations with the question whether the sastra can play any,
and if any, what part in the intellectual revivification of the
post-Independence world. M. Lingat, of course, reads English
easily, and has had access to Indian and foreign publications on
his chosen subject ; more important he has set himself the task
of acquainting himself with Sanskrit. He must have made some
progress in that language whilst still in South East Asia; but he
studied with the late Louis Renou, and in every case where some
critical question arises within his thesis he has consulted, and
sets down accurately, the Sanskrit text which has to be relied
upon. In some instances where valuable illustration for his
proposition was not then available in any European language he
has gone to the original, undaunted by its mimamsa or other
esoteric difficulty, and leaves upon the reader’s mind no doubt
but that the original has been mastered. In addition M. Lingat
has had available the advice and inspiration of M. Louis Dumont,
whose highly individual contributions to Indian sociology stem
from an appreciation of modern life as well as more strictly
indological materials. Louis Dumont believes in students of
India being equipped with Indian Culture, and in this he found
ready acquiescence in M. Lingat. The point of view is not
widely shared, because sociologists who do not know Sanskrit,
and whose minds are not quite up to the task of mastering that
language, all too readily preach the doctrine that what is to be
found in books cannot be of any help to one whose subject-matter
is life as it is lived today. It is fortunate that there are specimens
_ to be found of quite another approach to Indian studies.

M. Lingat makes in his preface a generous acknowledgement
to P. V. Kane’s History of Dharmasastra, without which none of us
could get very far. But it is noticeable that he does not rely
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upon Kane for his approach or his style. He is no imitator of
Kane, who in fact has supplied him with instances and hints, but
not the spirit which has made this book much more of an
advertisement for Hindu law than are Kane's encyclopedic
productions, which can daunt the newcomer and tend to be too
apologetic in tgne for the modern taste. j

In the preface M. Lingat makes it clear that he is dealing
with dharma, for he understands this to mean “duty”, which is
not the same thing as “law”. Thereis no word in Sanskrit
which quite corresponds to “law”, Yet “law” is elaborated
through the concept of dharma : and this is the kernel of the
whole book. Dharma itself was not law, nor was law dharma,
yet in providing for the administration of law the Indian scholars
utilized the broader and much more flexible concept of dharma,
M. Lingat admits that he uses primarily the commentaries and
the treatises for his analytical purposes : for these actually shov{'
the movement from dharma to law, and enable the broad lines of
the system to be identified. Lingat does not try to find out the
meaning of the texts prior to the moment when they began to be
used for the construction of law : a wise, as well as modest, piece
of self-limitation. The book seeks to show how riles of dharma
came to be given the force of a legal sanction: and thus the
author copes with the central problem, which defeated Sir Henry
Maine and numerous subsequent scholars who tended to give either
too little or too much importance to the written text of the $astra,
Needless to say the point of view established in this book does
not accord with what the Anglo-Indian courts achieved, and to
which, unhappily, the courts of modern India are (subject to the
“Hindu Code”) in large measure still bound, M. Lingat seeks
to enter into sympathy with the orthodox scholars of the pre=
Muslim period, and to see their problems and their achievement
through their eyes, and, if the present writer may say so, he hag
been remarkably successful in so doing.

The First Part consists of six chapters in the following order
under the general heading “Dharma”; (1) the sources of dharma,
(2) the dharmasiitras, (3) Indian soc1ety and rules of law in the
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dharmasiitras, (4) the dharmasastras commencing with the
Manusmrti, (5) other dharmagastras, (6) the commentaries and
digests. He finishes this part with some reflections on the chrono-
logy of the dharmagdastras. After discussing the nature of dharma
and adharma, and noticing the privileged position of the ascetic
(quoting the Mitakshara on Yaji. I, 8) M. Lingat Passes to con-
sider the relations between dharma (the ‘good’), artha (the ‘useful’)
and kama (the ‘pleasant’), and takes in turn as sources of dharma
the Veda (which he understands in a very large sense). Tradition
(which he rightly says is the meaning of smrti) in which must
be included various sciences and not merely the smrti devoted to
dharma, and good custom. Smrti he says (p. 27) has two senses,
the etymological sense, memorial tradition, and the special sense
of literature handed down in the dharmasiitras and dharmagastras.
That is why we have expressions such as “the smrti of those
who know the Veda"” which is the same as Apastamba’s phrase
“the agreement of those who know dharma”, '

M. Lingat’s understanding of sadacara is particularly inter-
esting. It is the usage of specially qualified persons handed
down from antiquity, and it is the task of a parisad to determine
whether any particular practice conforms to sadacara. It is im-
portant to realise that the Brahmins * who might form a parisad
~were-tlever organized into g college. The logical and moral value
of the teaching of the Brahmins was the only criterion of its
validity. He adds that it is problem that the dharmasiitras and

“the earlier §astras only gathered up the traditional rules of
parigsads (p. 31). That is why smrti can be called parsada. The
Mimamsa put an end to custom as a continuing source of smrti.
The commentators began to be shut up inside a system of inter-
pretation of written rules. The discussion of the dharmasitras
- is chiefly descriptive, and reveals the author’s acquaintance with
- those works and also the secondary literature devoted to them.
The Visnudharmasiitra is properly treated in a section to itself.
Its dependence upon Manu, Yajfiavalkya and even the Bhagavad-
gita is noted. The third chapter of this part deals with Indian
society. It is rightly remarked that no importance can be given
to any guesses as to the dates of the siitras. The relatively small
11



82 gOIg—PURANA ~ [Vol. X, No. 1

space devoted by them to matters of litigation shows the stand-
point from which dharma was then evaluated—it was mnot yet
primarily a source of law, as we know it: it had wider and
perhaps more important functions. The theory of the four varpas
is an important example of the didactic approach of the writers.
M. Lingat br?eﬂy explains what the varpa-duties amounted to.
Even in the time of the siitras themselves the jatis, the real castes,
existed in a form which could only with an effort be made to
correspond to the fourfold theory. The complicated notions of
the origins of mixed castes already show a high degree of sophisti-
cation and abstraction from fact.

M. Lingat gives adequate space to the views of Sénart on
the subject of caste, and it is an important feature of this book
that it makes available in a conveniently short space the opinions
of several French authors who tend to be given less attention by
British-Indian writers on Indian law and institutions than they
deserve. He refers for example to Dumézil (p. 52), whom not
everyone takes very seriously, on Indo-European reminiscence on
the subject of hierachically-organized societies. In M. Lingat’s
view the stitras’ method of dealing with caste was not so much
ingenious as inevitable (p. 53). The siitras’ barrier between the
dvijas and the §idras seems to have had variable limits, but was
complete. But the theories of Jityutk;rga and jatyapakarsa which
went a long way towards moderating the severity of the doctrine
were already in vigour well before Manu (X, 64-65) and Yajfia-
valkya (I, 96). The theory of the four stages of life comes to be
treated next. The siitras present this as a finished doctrine, the
stages are successive, as they fail to be at later stages of the
Zastra. On the stage of the forest-hermit M. Lingat says (p. 66),
“The speculative and religious nature of the Hindu and the parti-
cular point of view from which our authors considered social
organisation have alone given to this stage of life a character not
to be found elsewhere. There is no theoretical construction here,
but perhaps a religious transposition, a sublimation of ancient
barbaric custom.” As for the fourth asrama it is certainly the
result of a defensive attitude on the part of our Brahmins yis ¢ vis
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ascetics who competed with them in religious contexts. Baudha- .
yana says (II, 6, 11, 28) the two last aSramas were invented by
an Asura.

The legal provisions of the siitras are mainly in the field
of acara, and breaches of the prescriptions lead to sin, which
if not expiated by penance will certainly lead to pres;nt or future
punishment. The distinction between those sins which bring
about a loss of caste and those which merely defile is already
present. The ceremony for exclusion from caste is given in
significant detail (Gaut. XX. 2-7, Vas. XV. 11-14). M. Lingat
gives considerable attention, now, to what is meant by penance.
There can be no doubt but that the degree of sophistication and
juridical nicety given insuch ancient times with regard to sin
and the awarding of a penance was not excelled when the $astra
later came to develop a criminal law, and indeed (one may add)
many of the requirements of the latter are simply borrowings,
acknowledged or unacknowledged, from the law relating to
penance. But one must remember that sin and penance are not
“law” in the sense which is used in this book. It is precisely
the movement from dharma to law which is its theme.

Though Brahmins were more concerned with purity and
observance than the rest of the population they were the spiritual
directors of the public at large because of their prestige and
authority; this gave to their activities a very wide field because
the notion of dharma was not confined to purity, observances,
and the like. A summary is given of the family law items which
appear as aspects of the dharma of the householder. The details
are sufficient to enlighten the newcomer appropriately, and the
author commences his discussion of the somewhat fictional
doctrines of marriage by saying, ‘When they integrated the usages
of their epoch into acara they made out of them something very
different from customary law...a religious value was attached
to them and the quality of sin was attached to failure to comply’
(p. 74).  *‘Their hesitations, their contradictions too, show the
obstacles which they had to surmount or negotiate in order to
attempt to make the rule they wished to see adopted triumph,’
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The discussions of the “forms of marriage’” cannot be understood
unless one realises (p. 76) the effort which the authors made to
eliminate practices of which they disapproved : society - certainly
did net accept their propositions as a matter of course. The
divergences between the rules relating to substitute sons illustrate
the jurists’ dMiculties.

In the law of partition there were evidently very different
usages; the Sastra approved of partition, but that did not mean
that partition was obligatory, and Gautama’s ideas on the subject
do not merely reproduce what was in use in his time.

M. Lingat notes in passing (p. 80) that penance being for
the reform of the individual, the concept of punishment is not
exhaustively taken up. It seems also. certain that the sttras did
not provide for an wrongdoer’s being compelled to recompense
his victim : the siitras are concerned with the sin and the offence
against society. The authors give themselves the task of providing
purification from sins, reestablishing the spiritual order broken
by the misdeed. Reparation, 'punishment, as such belong to the
temporal order, which, at the time of the sutras, is not the direct
concern of the Brahmins. No doubt the king is obliged to see
to it that penances are performed, and if punishment is added
it is to complete the penance (Ap.I], 5, 10,12-16, and 11, 1)
(p. 82). Criminals punished by the king are purified and go to
Heaven : Vas. XIX. 45 (cf. Manu VIII. 318). The religious and
secular law thus interpenetrate each other, a clear distinction
between the two realms was not attempted (p. 84). No one can
believe for a moment that the ancient Indian king waited for
penance to be prescribed before he exercised his right to punish.
In the sfitras the Brahmins are beginning to advise him how he
should act.

When one turns to the law of evidence the question arises
why written records are not referred to, title deeds, while ordeals
are dealt with at length. The answer is the same : the customary
law could take care of temporal methods of proof, including title
deeds, but only the Brahmins could administer ordeals. At length
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Brahmins are brought to occupy themselves with vyavahara, and
their provisions are written, as it were, on the margin of dharma,
The Brahmins could not émpose their ideas. They could pro-
claim, and for this purpose they made a choice from amongst the
customs. in vigour. They borrow from usage, but in their own
way and without hope or intention of enforcing anyslaw as such.

In chapter four of the first part M. Lingat deals with Manu,
and his many and shrewd comments must be summarized here
for want of space. Dharma has become an independent discipline
and it embraces vyavahara, law properly so called. There were
Vedic scholars evidently who specialised in dharma in this wide
scope. After a careful and full analysis of the Manusmrti’s
contents the origin of the book is discussed, and on the whole
M. Lingat agrees with Kane against Buhler as to the possible
existence of an earlier Manava-dharma-sitra. But Manu could
have sprung from an earlier form like a sitra (p. 107). But the
smrti obviously did not keep to a traditional plan like that of the
existing siitras. Manu is the most ancient of the §astras. Yajfia-
valkya and Narada are much better in point of definition and
detail. The reason is that Manu was produced when the interest
in juridical questions was fully awakened but their study had
not yet reached such a state of perfection as the later smrtis
testify to (p. 110). The connection with the Mahabharata is close
and: not yet entirely accounted for. ;

In the fifth chapter Yajiavalkya and Narada are dealt with
(and it is noted how these travelled eastwards and are cited in
Champa, etc.) and other smrtis are mentioned more summarily.
M. Lingat quotes (p. 121) Auguste Barth’s enthusiastic apprecia-
tion of Narada in 1876 and Rodolphe Dareste’s question whether
Nirada cannot have had any knowledge of the Roman legal mind
and its work (1889) : Lingat’s own comment is that whether one
accepts these rather uncritical reactions or not they serve to prove
the scientific quality of Narada, which is undoubtedly the case.
‘After reading these chapters the newcomer will be fully apprised
of the principal smrtis of legal value, although perhaps he needs to
be told the role played at so many important places in the later



86 go{—PURANA [Vol. X,, No. 1

literature of the minor smrtis which have never been garnered into
collections (as distinct from the spurious late smrtis which have),
and of puranas and other late material treated as scriptural by
the great jurists.

The sixth chapter deals with commentaries and digests. A
contrast with Byzantium and the work of Justinian is made justly
at p. 129, namely that at a time when Roman Law came to a stop
so far as creativity and originality were concerned the later phase of
dharmaéastra flowered and developed in an increasing flow of doctri-
nal works. A reference is made to anold Javanese legal work which
seems to have been based upon the Manvarthavivrtii of Nﬁriyagé
(see journal of the Greater India Society. vol. 15, 1956, pp. 111 ff.).
Lingat lists and describes the principal commentaries and digests.
It is very good tosee that at the end of the chapter he pays a
suitable tribute to the Dharmakosha of Lakshman Sastri Joshi,
which is not merely an aid to students of the dharmasastra but
also an exposition of the gastra in its own right, the more remark-
able for its having been produced as a private venture in the

period immediately prior to the Second World War,

At p. 152, having explained perfectly why all attempts
strictly to date smrtis are in vain (nearly all the criteria siezed
upon by previous scholars are fugitive or misconceived) M. Lingat
draws attention to something that many scholors in India will not
know, namely‘ that K. V. Rangaswami Aiyangar's praiseworthy
attempts to reconstruct the Brhaspati-smrti were vitiated by a
naive or unsettled conception of the critical skill required to choose
between variant readings, and that that smrti cannot be used
nowadays without the notes and emendations of lonis Renou, un-
happily divided between Indo-Iranian Journal, vol. 6 (1962), p.
82102, and Studes Védiques ¢ Papinéennes, vol. 11 (Paris, 1963).

Part 11 of the book is called “From Dharma to Law”, and
is the book’s real contribution to knowledge, though, naturally, it
could not have been presented without the first part. After
stating the problem he devotes the first chapter (rightly) to Inter-
pretation, which he illustrates finely, and quite sufficiently for
those who do not have the time to read K. L. Sarkar or Kane's
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material in vol. 5 of the History of Dharmaiastra. The second
chapter deals with the relationship between dharma and custom,
and the third, which perhapsis the most useful of all, the rela-
tionship between dharma and the royal order or ordinance.

At p. 156 M. Lingat makes the significant remark, ‘the rule
of dbarma keeps its character even when it briffgs legal conse-
quences in its train. Its authority resides essentially in the
Hindu’s faith in a divine governance of the world the law of which
is expressed by the rule in question.” The difficulties which the
British (but perhaps not the French ?) experienced in trying to -
administer such a system are briefly but searchingly explored
(pp. 156-9). The conflict between Nelson and Innes (which the
present writer has examined in C. H. Philips’ volume on Historians
of India, Pakistan and Ceylon) is carefully set out, and it is agree-
able to see that basically M. Lingat agrees with Nelson. The
dharmasastra was not a legal system in the Anglo-American sense
of the term, and though it is difficult to imagine what else could
have been done, seeing the size of DBritish India (in contrast with
French India), and seeing the great difficulty in obtaining reliable
and faithful evidence of custom (most people have no idea what
their customs are until someone tells them what to say !), the
objections to the Anglo-Hindu law raised by the indefatigable
Nelson were justified. At pp. 160-162 M. Lingat reproduces the
ideas of A. Barth on the subject, which of course are to be found
in Barth's Oeuwvres, which almost certainly are not available in
india, or at any rate not widely available, even granted that Indo-
logists can read French, What Barth grasped was that the
judicial officer contemplated by the dharmagastra was not a judge
in our sense at all, but a special kind of arbitrator who could
decide whether in any particular case one should apply customary
usage, the law of the rsis, the practice of ancestors, (or some fourth
position), according to the circumstances of and policies attracted
by the litigation. Such a situation as the British created, where
custom would have no scope unless proved strictly in derogation
from the §astra, was a parody of the Hindu system. But it is

difficult to see what else could have been attempted once the
decision had been taken to eschew indirect rule,
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Dealing with interpretatian M, Lingat commences by pointing'
out what the Arthagastra meant: it wasa science of kingship,
and certainly its existence was presupposed by the dharmagastra
writers, who occasionally quote from it or refer to it. Inciden-
tally whether Kautilya actualiy was cited in Jimitavahana's
Vyavaharamatka may still be open to doubt (cf. p. 167, n. i). The
dharmadastra authors wrote in the assumption that what the
king was actually doing was to be determined by a complex of
factors, and that their advice, based upon interpretation of texts,
would provide only one item in the argumentation which must
precede a legal decision. M. Lingat gives a very adequate
account of Jaimini and what bis sutras were intended to do, He
corrects the statement often encountered in Mayne and elsewhere
that Mimarhsa is mostly a collection of maxims of common sense.
In fact this is to confuse laukika-nyaya with the true mimarsa,
which provides tools for the construction of Vedic and so also
smrti texts, M. Lingat takes illustrations from the Mitakshara
and the Vyavahara-cintamayi to show (p. 172) that a mimamsa
maxim can be used to strengthen reasoning reached from opposite
angles and with opposite results ; in neither case does it really
determine what the answer will be. Many of the rules are of
semantic value, and thus similar to canons of interpretation found
the world over. Instances are given where mimamsa is in fact
the only overt source of a decision, and one admires the author’s
handling of this obscure and sometimes barely intelligible science,
‘M. Lingat frankly says that often the mimamsa tags are very far
from their correct source, like Latin ‘tags used out of context,
‘But the importance of the technique is not to be minimised. The
difference between vidhis of various categories is explained at
pp. 173-%. A careful discussion is given to a famous instance in
adoption in which mimamsa figured in Anglo-Indian jurisprudence
throughout the nineteenth century.

M. Lingat explains the distinction between drstartha and
adrstartha rules (p- 177) by indicating the analogy with the dis-
tinctions between dharma, artha and kama : but whether this is
correct remains to be demonstrated more closely. The topic of
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conflict of texts is taken up in the third section of the first chapter,
Here we are in the midst of genuine §astric discussion, and the
section is, more than any other, likely to be conducive to the
study of the Sastra by comparative lawyers. Incidentally M.
Lingat would correct the translation of a verse of the Bhavigya-
purana appearing in the Vyavahara-cintamani so ably and cons-
cientiously translated by Ludo Rocher (himself now a professor at
Philadelphia). The puzzling topic of acquisition by adverse
possession, which VijfianeSvara handles so curiously and so
unsuitably (to the modern mind) is explained at length (from
p. 182), and fully illustrates the contention that dharma, on its
way to providing “law”, maintains a more faithful concern for its
own integrity than for the convenience of the public at large. All
deficiencies, in that regard could be made good by customary
practices of which the jurists took account silently, but with
which they were reluctant to contaminate their doctrinal works.
M. Lingat shows that there was a preconceived notion of justice
which led Vijfianesvara through the maze of texts and predetermi- -
ned the manner in which he would dispose of anything which
tended to show that property could be lost by possession alone.
A contrast between his views and those of his more immediate
colleagues proves that such doctrines cannot have provided an
invariable rule of law in any area or period. That texts could,
and indeed should, be interpreted so as to accord with actual
practice is, however, acknowledged by Nilakantha on Manu IX,
210 (here p. 189). Madhava's treatment of marriage with close
relations in South India and elsewhere is another example of
techniques of interpretation, where the jurist attempts to make a
widespread custom respectﬂble notwithstanding plain texts to the
countrary, and M. Lingat sets out the passage at length at
pp. 190 ff. He could hardly have chosen a better example. As
he says, even where custom is not alluded to the manner in which
the argument is conducted is frequently predetermined by the
customs of which the jurist himself approves. Naturally if his
doctrines would prevent important local communities from believing
themselves to be orthodux Hindus his work would disappear.
12
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The second chapter of the second Part deals with dharma
and custom. M. Lingat starts by commenting that the customary
rule is in principle indifferent to religious consequences of an aet
(p. 197). Katyayana accepts that usage may well be adharmya,
and yet it is caritra and thus entitled to some protection from the
king. A. S. 4ltekar’s conception of caritra is commented upon
at p. 199. He is wrong to suppose that dharma ever rested upon
traditions or conventions accepted by the populace at large. Such
errors are frequently encountered in Indian writers, who have been
brought up to think of the dharma$astra as essentially a legal
system. In fact dharma was independent of agreement or usage,
and a parallel sanction to it. Practice does not become dharma
because it is customary but because it is understood as such by
those who know dharma or it is prescribed by the Veda. Public

opinion is of no importance except in so far as it has a bearing upon

one or other of these conditions. Indeed, the motives which move
the public are inconsistent, as often as not, with the driving force
behind dbarma.

Of course customs can be rooted too deep for the jurist to
ignore them, and this accounts for Manu’s tolerance of usages of
which he himself plainly disapproves (p. 204). The theory of the
yugas does not show that the authors of the dharmasastras
thought morality altered from time to time, but rather that
varying conditions alter the extent to which the requirements of
dharma can be met, and alter the emphasis which may in practice
be placed upon its prescriptions. The use of the conecept of
consensus, custom, had this valuable result that diversity of
interpretation was possible, without which law itself could not
have developed out of dharma in such a large and heterogeneous
country as India (p. 211). There follows a careful discussion of
the concept of the Kali-varjyas : he agrees with Kane that it puts
an end to the notion of the Unchanging East. Whether after all
the theory has really introduced a variable element into the nature
of dharma itself is very doubtful. Did dharma ever have so
inelastic a character that the Kali-varjya theory should have
profoundly modified it ? The effect of the theory was to detach
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the changes, which were certainly observed, from human origins,
and to retain the notion that dharma was not dependent upon
public opinion, or custom, for its character or sanction. Groups
which continued to practice the forbidden acts merely announced
thereby their fall in the hierarchy of orthodoxy. Thus the
interdictions were really a device for declassifying c&rtain elements
in the population, which adhered to practices which the more
advanced elements had allowed to fall into dissuetude. It was in
any case a purely negative device, and introduced nothing new.

Meanwhile custom was given a special sanction by dharma
lest the result should be social chaos and civil strife. This was
not an evaluation of custom as such. If one followed a custom
contrary to dharma he might not be punished by his social group,
but he was a sinner from the point of view of the religion.
There were exceptions, recognized by Brhaspati (II, 31 ; ed,
Aiyangar, L, 120), in which neither penance nor punishment were
allowable. Custom there could paralyze dharma completely,
The religious sanction was removed. But this of course could
never make the aberrant act itself dharma. This was serious,
however, because a determined group could nullify dharma in
their regard, whereas the Kali-varjya theory depended upon
general considerations. Perhaps this is why Nilakantha for
example allows those who practice bad customs to escape
punishment by way of penance, and not penance as such. Jurists
themselves found it difficult to understand how it was that groups
practising adharma could be immunised against the spiritual
dangers they incurred and could retain prestige and high-caste
rating notwithstanding their unorthodoxy (p. 225). But the
customs in question were not legitimised, as it were, only tolerated.

The influence dharma exerted upon customs was like the
reception of the Roman law in areas of Europe previously governed
by customary laws, When communities became Hindus they had
one point in common with the Hindus in general, From this
point a gradual enlargement brought them nearer and nearer
into touch with orthodox usages. Participation in dharma meant
fulfilment of duties. Hindu civilization tended to dissolyve the



92 g —PURANA [Vol. X., No. 1

shocking un-Hindu customs which they practised. The power
of custom weakened as the standing in the structure of caste and
purity rose. An insensible irradiation of all ranks of society was
the actual function of the written law., Dharma was always on
the winning side : one might say was imperialistic vis & vis the
adharmic cust®ms (p. 228).

The subject of the relationship between dharma and the
royal legislative or regulative power is highly controversial.
In the third chapter M, Lingat contradicts ideas of the present
writer, he denies any legislative force to royal edicts which, as
he rightly says, had no place in the sources of dharma. As a
source of law, on the other hand, the king’s order had a place.
The king might cause adharmic customs to be discontinued. He
could positively contribute to the forward march of dharma, but
he could not in any negative way hamper the activity of dharma,

for the king’s sphere, like custom, was different from that of
dharma. This is why the Sastra never hesitates to dictate to

the king and to threaten him with otherworldly penalties. Ksatra
is a territorial power, not sovereignty in the modern sense (p. 237).
It is a property in respect of the soil. The Ksatriya has the
right to take taxation and to punish offenders. The la.tter is
shown in the dharma texts as a quasi-divine prerogative.

There is no analogy between the relationship between
Brahmin and Ksatriya in India and the doctrine of the Two Swords
in medieaval European thought. Ritual and penance are the
realms in which the Brabmin is supreme. But he is also supreme
in the field of determination of the scope of royal activity. Nothing
in the arthasastra tends in fact to delimit the scope of dharma,
which itself sets the bounds and the tone of the royal jurisdiction.
“Temporal power alone has the capacity to act, but it is a blind
force which needs to be directed before its exercise can be efficas
cious’ (p. 242). Thisis why the king is master of all except the
Brahmins (Gaut. XI. ).

The king’s wishes cannot be substituted for the divine
commands relative to conduct (p. 250). Vyavasthas to be found
in inscriptions, above all in the South of India, have only a

ah
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limited significance, and are to be seen against the background
of the uneasy relationship between dharma and custom which we
have already studied (p. 253). The king acts not as legislator
(though this may be doubted at times, according to one’s under-
standing of the word ‘legislation™) but as administrator.

Kings could, and did, have works on dharma “tompiled for
the guidance of their countries: there was no question of the
author’s introducing new matter at the royal patrons’ options.
If one, such as Pratapa Rudra, thought his digest would super-
sede earlier works he was disappointed.

The scope of royal jurisdiction to enforce penances awarded
by priests or Brahmins (p. 258) itself argues the subordinate
capacity of the ruler. The king has no power to determine a
penance. There are traces of the king’s having once had a kind
of sacral power, whereby his punishment could operate as a
penance, but these are exceptional (p. 262). The whole subject
of criminal justice (section 4) shows how free was the scope of
the king where merely secular considerations, the protection of the
public, were involved.  Here dharma provided him with no
superflious advice. Discussing the topic of civil litigation
M. Lingat goes into the question of the meaning of Manu VIII, 24,
which requires the king to understand both artha and anartha, as
well as dharma and adharma. All the sources make it clear
that a valid judgment requires consideration of all four of these.
It is the king’s duty to modify or moderate the rigour of dharma
with the requirements of the occasion, the needs, perhaps, of
equity or mercy. That this will sometimes produce a result con-
trary to law is not so significant as the fact that flexibility and
social stability will be better served (p. 280).

- The decisions of the king cannot have the value of prece-
dents and no case-law could develop. This is a natural result
of the absence of any concept that kings could make dharma.

In his Conclusion M, Lingat draws together threads, of
particular interest to those who wish to compare modern laws in
South and South East Asia with their ancient forerunner, First
of all the concept of “legality” must be abandoned, and we must
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take up in its place that of “authority”. Dharma was a matter
of *authority”, whether or not it was ever transmuted into law
in an individual case. The rules of dharma were securely based
in Hindu traditions and aspirations : otherwise they would never
have led to any factual result at all. Where custom could not
be overcome® it remained mistress of the scene. But even so
custom’s victory did not diminish the authority of dharma,
Definitive authority belonged only to dharmic rules. The king's
reading of dharma had no more value, and no less, than that of
any other scholar (provided he had the qualifications to interpret
the dharmasastra). The king’s sentences have no future, they
are mere isolated events in the legal life of the country.

The written text of the law floats above everything. It is
vain and presumptuous to draw from it any picture of any sub-
stantive law actually in force in any area at any period. That
was not its role. The continuous development of the §astra is to
be found,'not in India, where the British put an end to it, but in
further India, in Burma and Indo-China. Orthodox Hindu ideas
there had a prolonged life.

This short summary or survey has not been able to give
any impression of the wealth of citation, or the labour which the
author must have expended on this well-matured and closely
reasoned book. No doubt it is not a guide to Indian society in
all its richness and variety. It does not purport to be. Itis
not a guide, either, to the substantive rules which the $astra laid
down ; this can be discovered from Kane, or from N, C. Sene
Gupta or elsewhere. But as an introduction to the Indian science
of jurisprudence itis, as we have indicated above, unrivalled,
and it should lead to a revival of interest in the subject on the
continent of Europe and elsewhere at a time when one feared
that, in comparison with the much less well documented and less
interesting laws of the ancient Near East, the system native to
India was about to be consigned to oblivion.
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ACTIVITIES OF THE ALL-INDIA KASHIRA] TRUST
(July-December, 1967

Critical Edition of the Vamana-Purana

The detailed account of the work done in connection with
the preparing of the Critical Edition of the Vamana Puranpa has
been given in the previous reviews in this Bulletin. The text has
been constituted mainly on the basis of the collation of 21 MSS.—
4 Kashmirian, 3 Bengali, 11 Devanagari, 1 Nandi-Nagari and 2
Telugu MSS, Besides these, 13 MSS. were also consulted for
ascertaining various readings, extent of the text and order of the
Adhyayas, etc. Help was also taken from the quotations of the
Vamana Purana Slokas found in large number in the Dharma-
§astra Nibandhas and some of the Smrti-tTkds. Parallel topics
and §lokas of the Vamana Purana were also searched in the
other Purapas and the Mahabharata, which also belped in
settling the text.

The constituted text with the Critical Apparatus and with
an Introduction was published in July last in one Volume consis-
ting of more than 800 pages, as the I Part of the Critical Edition.
The XXVII Session of the International Congress of Orientalists
was to be held at Ann Arbor, Michigan (U. S. A.) from August
13 to 19. Soin the first week of August this Volume of the
Critical Edition of the Vamana Purana was sent there through
Dr. Rai Govind Chandra who went there as a delegate from
Varanasi. The Volume was presented at the Session of the
Congress by our Trustee, Dr. S. K. Chatterji, the National
Professor of India, and was appreciated by the Congress which
passed the following resolution on it ;:—

“This Congress commends to the Government of India
at the Centre and in the States as well as to all the scholars
interested in Indian studies the very useful work being done by
the Kashiraj Trust under the able guidance of His Highness the
Maharaja of Banaras in bringing out critical edition of the
Purapas. Of this Series the Vamana Purapa ably edited by Sri
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Anand Swarup Gupta is being presented today by the Trustee,
Dr. Suniti Kumar Chatterji, which has been specially brought by
Dr. Rai Govind Chandra, a member of the Trust, from Varanasi”.

For this appreciation the Trust expresses its sincere thanks
to the International Congress of Orientalists and will try to live
up to the expectations of the Congress. It is also grateful
to Dr. Rai Govind Chandra and Dr. Chatterji for their help and

co-operation.

English and Hindi Translation of the Vamana Purana

The English and Hindi translations of the Critical Text of
the Vamana Purdpa are being printed in separate Volumes
with the Critical Text. These translations will also contain a
special study on the Vamana Purana, and also Appendices con-
_taining proper names of mountains, rivers, oceans, countries,
tirthas, persons etc; while the Critical Edition will contain
-Appendices on the necessary textual material and Sloka-Index,

Work on the other Puranas

At present all our staff of the Purana Deptt. is engaged in
the work of completing and publishing the II Part of the Critical
Edition of the Vamana Purana consisting of several Appendices
and the Sloka-Index etc. But, as already noted in the previous
reviews, we have finished the collation work of the Matsya Purana
MSS., and four MSS. of the Kiurma Purana have also been
collated. Now the work of reconstructing the text of the Matsya
Purana and the collation of other MSS. of the Kirma Purana
are in progress.

The Svalpa Matsya Purana
Eighteen chapters of the Svalpa Matsya Purana have
already been published in several instalments in the ‘Purana’
Bulletin. Seven More Chapters are being published in the present
issue of the ‘Purana’s Further chapters will be published in the
future issues of the ‘Purana’.

Veda Parayana
During the bright fortnight of the month of Asadha, from

8th to 21st July, 1967 the Parayawa by memory of the Sukla-
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Yajurveda-Kﬁr)vas'ikhﬁ was arranged in the Trust temple of the
&ivala Palace. The reciter was Pt. Balkrishna Petkar Ghanapathi.
After the completion of the Parayana the reciter was awarded
by His Highness Maharaja Dr. Vibhuti Narain Singh a certificate
of merit besides the usual daksiza.
Purana-Gosthi

On the 20th July, 1967, ie. a day before the conclusion
of the Veda-Parayana on the sacred Vyasa-Pirpima, the annual
Purana-Gosthi was arranged by the Trust in the Sivala Palace.
The Gosthi was presided by His Highness Kasi-Naresa Dr. Vibhuti
Narain Singh, and was attended by a number of local Pandits
and scholars of Purana, such as Pt. Rajeshwar Shastri Dravid,
Pt. Hariram Sukla, Pt. Baldeva Upadbyaya, Pt. Badrinath Sukla,
all from the Varapaseya Sanskrit University, Dr. S. Bhattacharya,
Indology College, B. H. U., Shri Raghunath Singh, Ex-M. P.,
and others. After the mangalacaraza the work of the Purana
Department Wwas reviewed by Shri A. S. Gupta, and then the
printed copy of the constituted Text of the Vamana Purana was
placed before the scholars, on which a useful discussion followed,
and the work was appreciated. In the end the Chairman thanked
the scholars for their co-operation.  After the thanks to the
Chair the Gosthi was concluded, and the prasada was distributed.
On this occasion the six-monthly daksiza to Pt. Krishna Murti,
who has memorised the whole of the Samaveda with all its
Brahmanas and Upanigads, was also given.

Purana Patha and Pravacana

During the period under review the Saundarya-Lahar? was
recited for a week in the month of Asadha in the Ratna Bag
temple, and the Pravacana (discourse) on it was given by Pt.
Thakur Prasad Dvivedi of Ramnagar. In the month of Kartika
(November) the Naradiya Purana was recited and the discourse
on it was given by Pt. Vishvanath Shastri Datara of the Sanga
Veda Vidyalaya, Varanasi.

Austrian Honour for Dr, V. Raghavan
We are glad to note that the Noble Order of St. Martin



Jan., 1968] ACTIVITIES OF THE ALL-INDIA KASHIRA] TrUST 101

9 o EFT AR AEd | TREATEAR OREAES S
TS Slo FafArEaiisrRiEd Raframmiiieie e
sgigms = @afdad |

girurfﬁg'i ;

saqfiiEn:  gAEEY  ATIREE G gt &R
(Re o 2389 ) aAffd womd =ma fEemEER
FARTTENS o FaAREOfaEREMEAREIgaEay -
farsseia | weal eartan offear, Wl Ggieandferr
s | WY aRuREEEdraRaeae do (RHE g,
do gfym ZFw, do ded ST, to FWATIER, o1
mﬁ&qﬁmﬁmmm qRdRaIfEaean: So MEataz=E: a1 =
sﬁkgamﬁra qaqe: geEEER: AW RIS AET | AwS-
FoEal | AAEEIERIEEE g sefE
oRg | da: EAfEauIE  AEATUEE O gfE gfafdgei anel
Suesfar, agaRk unfifaeg: s, FFUed SEer 9 S|
sma Aeeagraiea: fgm sft qai @gAmE waAIE, e |
qeaERaad SR SRR M aarfeaTmd seEEmwe 3 S )
SRamaER o FUMIIAEIRAN, 37 SIFNAEO: §8 QW ARG

Fudiga:, SvAfas! RIS ETSSE |

gE: q99d 9
wifen, Bt TREEARER T SEAE s A3
FEliaaed U e, WUk q FAEd YEAEfEdr do SERaEn-

BARA 799 | T FIfE-( A ) A ARG A SHAT |
qa  vAaARagaR  SATAER A o A ERaRARE:
IRUREERER EEEE: |

o TIITALGACT AT Y
qanfmEan & AR qe ‘i @ AP AR



102 g{®—PURANA [Vol. X., No. 1

of Austria has conferred on Dr. V. Raghavan, Professor of Sanskrit,
University of Madras, and a member of our Purana-Committee, its
Honorary Membership and its gold medal decoration for distinc-
tion in Arts and Sciences. Already two other International learned
Societies had elected Dr. Raghavan as Honorary member, the
Austrian Acad®emy of Sciences, Vienna, and the French School of
Far East (Ecole Francais de-Extreme. Orient, Paris). We offer
our congratulations to Dr. Raghavan.

Our New Trustee.

We welcome our new Trustee, Shri Raghunath Singh, M.A .,
LL.B., Ex. M. P.of Varanasi, who has been nominated by the
Government of India as the Trustee of the All-India Kashiraj
Trust in the vacancy caused by the sad demise of our former
Trustee, Dr. Pannalal. Shri Raghunath Singh is an Indologist,

and we hope that we shall be benefitted by his co-operation
and advice.

Scholars who visited the Purana Department.

During this period the following scholars visited our Purana
Department and acquainted themselves with its work :

1. Sri Haribhau Upadhyaya, Padmabhusana, formerly
Minister of Education, Rajasthan (4. 9. 67).

He had a discussion on some problems of the Vamana
Purana, and appreciated - its Critical Edition. A copy of the

«Purana’ Bulletin was presented to him.

2. Dr. A. D. Pusalker, Curator of the Bhandarkar Oriental
Research Institute, Poona. (23. 10.1967),

He is a contributor to our ‘Purana’ Bulletin. He appreciated
the Critical Edition of the Vamana Purana in the words : ‘It is
indeed a creditable performance on the part of the Purana

Department."
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3. Prof. Dr, Madeleine Biardeau, Directeur d’Etudes, Ecole

Pratique des Hautes Etudes, Sorbonne, Paris. (9. 12. 67).

She was much impressed with the work which the Purana
Department is doing in the field of Purapic studies. She discussed
certain problgms of the Critical edition of Purapas in General and
of the Vamana Purana in particular, and was glad to note that
these problems have been faced here. She writes in the Visitors’
Book ;:—*“The long discussion I had with Shri A, S. Gupta was for
me quite illuminating and I could see that the difficult problems
which one encounters in critically editing the Puranas have been
faced and given a solution. There may not be any ideal critical
edition of the Pur@nas possible, but in the pi‘esent conditions of

" Puranic traditions, all attempts to save them and make them

permanently available are welcome.”

She has also promised to contribute an aricle to the ‘Purana’

- Bulletin, on the Critical Edition of the Puranas.

4. Prof. Dr. S.B. Sastri, Vidyalankara Umveralty of
Ceylon, Kelaniya-Ceylon. (28. 12. 67).

5. Dr. L. Sternbach, LL. D., Professor of Dharmadastra
and Indian Culture, New York., (31.12, 67).

He is a contributor to the ‘Purana’ Bulletin, and also a
member of our Purana committee.

We are grateful to all these scholars for their co-operatién

. and interest in our Purana-work.

Distinguished Guests

His Excellency W. Gopallawa, Governor-General of Ceylon,
was the guest of His Highness Maharaja of Banaras, the Chairman

- of the Kashiraj Trust, and was presented a copy of the ‘Purana’

Bulletin when he visited Fort Ramnagar on 26.10.67,
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His Majesty the King of Laos during his visit to Varanasi
stayed at the Nadesar Palace as the guest of His Highness. His
Majesty evinced great iuterest in the Purana work that is being
done here, and had a long discussion on the Rama-story as current
in Laos. His Majesty was presented a copy of the critical
edition of th® Ramacarita-manasa and also a copy of Purana
Bulletin in Ramnagar Fort on 6.12.67. It is hoped that with His
Majesty’s patronage the Trust will be able to attract scholars in
Laos to the study of the Puranas and Indian culture in general.
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PUBLICATIONS OF
THE ALL.INDIA KASHIRAJ TRUST

‘PURANA’ BULLETIN, Vols. I to IX (1959-1967), with the

Supplement containing Subject-wise as well as Author-wise
Index of the first five volumes, Price: each volume Rs, 12
or £ 1; Supplement Rs. 1.25 or 2 shillings. Supplement
supplied free to the subscribers.

RAMACHARITA-MANASA : The great Hindi Poem of Gosvamj

Tulasidasa, critically edited on the basis of a number of
old manuscripts both in India and abroad written within
the hundred years of the Poet’s death; prepared with an
Introduction by Prof. Vishwanath Prasad Misra, Price
Rs. 6.30, Library End. Rs. 15.

DEVI-MAHATMYA : An annotated edition of the Durga-Saptadati

or the Devi-Mahatmya with an English translation ; the
text stal primarily based on an old Nepali Ms. of about 13th
Century A. D. ; symbolical and cultural significance of the
text fully explained. Prepared by Dr. V.S. Agrawala,
Price Rs. 10, Lib. Edn. Rs. 15.

MATSYA-PURANA—A STUDY: Written by Dr. V. S.

Agrawala. The author’s point of view is mainly directed
to an interpretation of this important Purana in the Vedic
background on the one hand, and in the light of the cultural,
geographical and historical material incorporated in the
Puranpas on the other. Price Rs, 30,

VYASA-PRASASTI ; Compiled and edited by Dr. V., Raghavan

from the Mahabharata, Puranas, Mahatmyas, Nibandhas,
Commentaries, Poetry, and various Manuscripts. Price Re 1.

NITI-SECTION OF THE PURANARTHA-SAMGRAHA :

Edited with Introduction and Notes by Dr. V, Raghavan,
Price Rs. 2.00,



( i)
VISNU-PURANA-VISAYANUKRAMANI—By Pt. Madhva-
charya Adya. Rs.>J.

A NEW ABRIDGED VERSION OF THE BRHASPATISAM-
HITA OF THE GARUDA-PURANA—Critically edited
with Iptroduction, critical notes and appendix by Dr. L.
Sternbach. Rs. 10 ; § 2. SR

HINDI TRANSLATION OF THE REPORT OF THE
CALENDAR REFORM COMMITTEE, GOVT. OF
INDIA. (For Private use). . =

THE VAMANA-PURANA—Critically edited for the first time
on the basis of the 20 Manuscripté of different versions.
Contains Introduction, Constituted Text, Critical Appearatus
giving variants or pathantaras, Critical Notes, several useful
Appendices and an Alphabetical Index of $lokardhas or half-

8lokas. Edited by A. S. Gupta. Price Rs. 125]-

Reconstituted Text with English Translation and the Appendices
and Indices. ‘ | 2% [In Press]

Reconstituted Text with Hindi Translation and Appendices and
Indices. ek ettt “[In Press]

Available from : The General Secretary) AllIndia Kashiraj
Trust Fort Ramnagar, Varanasi. TS
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THE BOARD OF TRUSTEES

OF
THE ALL-INDIA KASHIRA] TRUST

His Highness Maharaja Dr. Vibhuti Narain Singh, M.A.,D.Litt,
Fort Ramnagar, Varanasi.—(Chairman).

T'rustee nominated by the Govt. of India ;—

Shri Raghunath Singh, M.A., LL.B. ; Varanasi.

T'rustees nominated by the Govt. of Uttar Pradesh :—

Dr. Sampurnanand, D. Litt.

Pt. Kamalapati Tripathi.

T'rustees nominated by His Highness the Maharaja of Banaras ;—
5.

Dr. Suniti Kumar Chatterji, M.A., D. Litt. (London),
F. A. S. B., Professor Emeritus of Comparative Philology
in the University of Calcutta ; National Professor of India,

Maharaj-kumar Dr. Raghubir Singh, M. A., b. Litt.;
Raghubir Niwas, Sitamau (Malwa).

Pt. Giridhari Lal Mehta, Varanasi ; Managing Director : Jardine
Handerson Ltd., the Scindia Steam Navigation Ltd ; Trustee :
Vallabh Ram Saligram Trust, Calcutta.



The ‘Purépa’ Bulletin has been started by the Purapa
Department of  the All-India Kashiraj Trust with the aim of
organising the manifold studies relating to ' the Purapas. It
specially discusses the several aspects of text-reconstruction, of the
interpretation of the vast cultural and historical material, and
of the obscure esoteric symbolism of legends and myths of the
- Puranas. The editors invite contributions from all those scholars
who are interested in the culture of the Purana literature in which
the religion and - philosophy of the Vedas have found the fullest

expression.
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