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NOTE ON THE VAMANA-STUTI

This Vamana-stuti was uttered by Brahma when God Vamana
after giving the heaven to Indra renounced his dwarf-form and
went to the abode of Brahma (Brakhma-sadana). There he showed to
Brahma at his request his cosmic form embracing all the gods in it
( gaga®d ). Itis primarily the nama.stuti of Vamana-Visnu, it
praises the God by reciting his different names or epithets which
are expressive of his various qualities. Such nrama-stutis are very
popular in sanskrit religious literature,for they give a glimpse to the
nature of the Reality represented by the Deity so praised. Of the
available nama-stuti-s some are in verse, such as the famous Visnu-
sahasra-nama-stotra (Mbh. XIII. 149), Siva-sahasra-nama-stotra by
Tandi (Mbh. XIII* 17), Dest (Parvati)-Sakastra-nima-stotra by
Daksa (Karma-P., I. 12), etc.,, and some arein prose, such as the
present Vamana-stuti by Brahma. There are three more parallel
nima-stuti-s of Visnu in prose. The four prose nama-stuti-s contain
the different numbers of the epithets of Visnu, as noted below :—

1. Vamana-stuti by Brahma in Vam.-P. (V), Adh. 66.
(222 epithets). ‘

9. Vispu-stuti by Kadyapa in Vam.-P., Saro-mahatmya (S),
Adh, 5. (131 epithets).

3. Vispu-stuti by Narada in Mbh. (M), XII. 338. (199
epithets).

4. Vispu-stuti by Vasudha (Earth) in Vispu-Smrti (VS).
Adh. 98, (100 epithets).

These four prose nima-stuti-s of Visnu contain many common
and similar epithets of Visnu. In this Vamana-stuti of the Vam.-P.
(Adh. 66) as published here the epithets have been numbered for
the sake of reference, while in the Visnpu-stute by Narada in the
Mbh. (Chitrasala-Press Edn.) and in the Visnu-stuti by Vasudha
in the Visnu-Smrti (Edn. Adyar Library, Madras, 1964) the epithets
have already been numbered. The Vispu-stuti by Kafyapa of the
Saro-mahatmya of the Vam.-P. (Critical Edn.) is reproduced below
for numbering the epithets contained there-in, for the sake of
reference.
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The common and the similar epithets contained in the above-
mentioned four prose nima-stuti-s of Visnu are noted below. They
are here arranged alphabetically and the partially similar epithets
are marked with a note of interrogation. The comon epithets (same
or almost similar) found among the variants of the readings of the
two prose nama-stuti-s of the Vam.-P. (Critical Edn.) have also been
included here in the following list of the common and similar
epithets. The numbers of the epithets noted here are the same as
given in the four stuti-s.

—afm V (v. 1) 159, asasgaisia: M 92, -wax V 159,
S 66. -sng@ V (v. 1) 101, S 55. =T V32, M 7,132,
VS 82, —srmeraneataad V (v.1.) 33, amiizasataa S 16. VS 13.
—smafsd V, 25, M 69, -afqafafim V12, aaffiaa (?) VS 51.
—sifseasa V (v. 1.) 190, sifeeas: (2) S 109. —551 V (v, 1)
172, S 85. —3sq V197, swew (2) M 26 VS 17. —gEAHAT
V 219, S 121. -mw3g V 3, S2, VS 78. ~miwre V116,
M 95. —sfta V 13, S 9, VS 85. ~g¥aa V 92, M 83, ki
afe: V 175, e S 90. —g@ V (v. 1) 180, M 36. —5a V 166,
srFad VS 33, —aafeaar a@: V (v. 1) 197, @5 S (v. 1.) 42,
M 96. —Fraa V 188, S 104, —fafmm V 122, S (v. 1.) 110,
—aferor V 186, S 99, —arai(g) V 153, =S 91. %@ V (v. 1.)
1,S1, VS 7, aa¥¥a(z) M 1. —adaa V 35, S 17, -4 V (v.1.)
172, S 78, VS 88. =z V 162, S 12. =aruaw V 16, S 103,

2
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VS 98 -dar(g) V 158, S 82. —mmarw V 53, S 27, VS 74.
—1x V 182, VS 61. —ar(g) V 181, S (v. L.) 79. —wataai(g)
V 150, afa(?) M 175, ~gesaa 'V 22, S 27, M 6, =9(?)
VS 83. —gesza V 58, M 126, VS 35. —gwre V 113, S 63.
~g57 V 152, S 86. —gfermi V 37, S 19, gimawsga(?) M 166.
—da(g) V 149, S 80. —swrae V 69, ssmafv M 22, VS 14.
—gwdg@a Vo216, swawm(?) S 128, swEmar S (v. 1) 127.
~ags1 V4, S29. -am@a V (v.1l.) 213, sm@afa(?) S 75,
M 194, VS 30, safra(?) VS 37, =qair V 217, S 114.
—afewat afw: 'V (v. 1,) 175, afa: S 89. —wargey 'V 102, S 56,
M9, VS 84. —warga 'V 218, S 115. —awfear V (v. 1) 140,
S 77. —gz¥a V 74, S 35. ~Aaafani d@a: V (v. 1) 178, @@
S 92.-aw V 136, M 57, VS 53, -aaawi(¥) V 126, asqw-
gx(?) M 64, VS 66. —amma V 124, aami(?) M 61, aadw(?)
VS 55, -afmi @ V 177, @ww(?) S 93. —wed=® V 51,
qeafa(?) VS 28. —asgmx V 117, S 66, M 94. —arga V 2,
VS 8. -faxfa V 54, $28, fawa S (v.1) 28. —fraamn(-a7)
V 160, ww= fsgsrean(?) S 84. ~frag@ V (v. 1) 107, S 116.
—fres V109, M 129, fragia M 195, —favarwa V 108, fa=
S 100. -fsy V24, VS 93, -fwwaw V 15, S 10, M 87,
VS 87. gt V5, S 5. ~aw V 138, F=xa S 73. g V 21,
S 14, M 68, VS 59. —atwemix V 119, 419 S 65. ~sawa®
V 69,s0m M 16. —gq V 212, S 112, ~s@are V (v. 1) 127, S
(v.1.)61. —gfeaa V 36 S 18, VS 70. —Afara V 10, =hara
M 145 —~gawa V 73, S 22, M 17. -aan V 63, VS 31, gaafa
M 69. -gaawifaara V 91, waata(?) M 146. —agad V 100,
S 54. —wgaarg V 103, S 58. —agagia V 104, S 59. —agaaad
V 105, agemen S 60, ~ggaatd V 98, agafrd S 53. —gza V 79,
S 39. -gd V 184, 214, M 100, gafas V 66, gaasa(?) S 50.
—am V183, S 97. —wadg V 121, S 113, —=wres V 161, garee(?)
S 85 -wy V (v.l) 214, S 77. - V 88, S 36, M 74.
—zate V (v. 1) 98, mafrzg M 104. -fganst V (v. 1) 38,

S (v. 1.) 101, fezoma(?) M 177. ~g@da V (v. 1) 76, S 38,

VS 77. =dw(z) V 144, 163, S 79.
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The epithets of Vamana or Vispu as given in this Vamana-
stuti of the Vamana-Purana (Adh. 66) also include the epithets
which are generally used for Brahma (such as ISIT<q 46, faftfa 54,
fecuist (v. 1) 38) and for Siva or Rudra (such as a7 188, wer=d
30, awegs (v. 1) 18, ziawe 210, 3ig 212). In this connection the
following remarks of Nilakantha in his commentary on the

Tandi’s Siva-sahasranima-stotra should be kept in mind:—

gdfenq qud Fravrasgaidal oF @ S sty .. Haqa
aqrar At framz & aghw ey fasuamg FEREAIAIN G5,
gt ‘mardisrd afotuar: senfefde Faamg fasqsrstrafaaraifT,
zakariae ' (Comm, on Mbh. XIII. 17. 54).

[In all the Puranpas by the epithets of Siva or Visnu the one
and the same God is praised...Hence in the epithets of Vispu the
epithets of Brahma and Rudra are given; Similarly, in the epithets
of Siva the epithets of Vispu and Prajapati (Brahma) are given,
and in the epithets of the other gods the epithets of some other
gods are included].

This prose nama-stuti of Vamana (Vispu) contains also the
names of several primeval apatarg-s or incarnations of Vispu, such
as wETHt 140, =amta 208 (also zagid v. 1 98), el 142, ama 97
and iR 222; but there is no mention of the later avatara-s here,
This fact may give us some indication as to the time of the com-
position of this stuti.

It is the only stuti out of the four prose nima-stuti-s of Visnu,
mentioned above, which imitates the Rgvedic Purusa-sitkta in L.
34-40, and mentions the Vedic names of the twelve months of the
year among the names of Vamana-Vispu (epithets 192-203). Its
importance also lies in the fact that it contains a larger number of
sacrificial terms, such as aTedrK 117, @rmER 118, atgzmr 119,
g 123, agad 124, agaw 126, a9 136, Siar 144, g9q 145, &=
146, gaum™ 147, €489 148, g 161, ==1 168, =am 172, v1ar 173,
sgrar 174, & 185, afqan 186, srwdwm 216, This 1gjiia terminology
is quite befitting in the stufi of Vamana, for the yajiia of the Demon-
king Bali formed the centre of Vamana’s exploits. And ‘Vamana’
as the epithet of Vispu has been mentioned in this stuti only, and
not in the other three prose n@ma-stuti-s.

—ANAND SWARUP GUPTA



THE STORY OF SAMVARANA AND TAPATI IN
THE MAHABHARATA AND VAMANA-PURANA :
A COMPARATIVE STUDY
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King Sarhvarapa and his queen Tapati are, according to
legendary history as preserved in the Mahabharata (A4b) and the
Puranas, the parents of the celebrated king Kuru, King Kuru is
celebrated in the legendary history chiefly on account of two
things : firstly, because, he was the ancestor from whom were
lineally descended the Kauravas who included both the sons of
Dhrtarzastra and the sons of Pandu ; secondly, because he was the
maker or the founder of the famous holy land of Kuruksetra which
was therefore named after him and which included a large number
of holy places, lakes and rivers.

The story of Samvarana and Tapati occurs chiefly in the
following works :



Jan., 1970] THE STORY OF SAMVARANA AND TAPATI 13

(i) Mahabharata® (Mb) : (Adiparvan) Adhyayas 1. 160-163 ;
1. 89. 30-42.
(ii) Vamana-Purana?® (V.) 22. 26-61 ; 23, 1-16.
It is proposed in this article to make a comparative study of
the story as it is told in the above works.

With a view to bringing out the similarities and the diffe-
rences as they are discernible in the story developed in the above
works, the narration of the story is divided, for the sake of this
comparative study, into the following sections indicating the
successive stages of its development : I. The occasion for the
narration of the story. II. The early life of Sarhvaranpa and Tapati.
III. Sarhvarana, out in the forest, meets Tapati. IV. The Lovers’
courtship and Parting. V. Sarmvarana in lovelorn condition. VI.
The meditation of Vasistha. VII. Vasistha’s return with Tapati, and
the meeting of Tapati and Sarmvarana. VIII. Sarmvarana’s marriage
with Tapati. IX. Samvarana’s kingdom visited by calamities during
his absence from the capital. His return to the capital. X. The
birth of Kuru. At the end of every section, there follows a Note
pointing out the similarities and differences in these two versions of
the story as they appear in AMb. and V.

I. The occasion for the story
Mb. 1.160., 1-5

In his encounter with the Gandharva Chief Citraratha, Arjuna
was repeatedly addressed by Citraratha as ‘Tapatya’ (‘descendant
of Ta.pati’). Arjuna, therefore, asked Citraratha the reason why
he was called and addressed as ‘Tapatya’. Inreply to Arjuna’s
query, the Gandharva narrates the story of Tapati and Samvarana.

V. 22. 23-26
When Lord Vasudeva advised the gods, who had approached
him, to visit the holy Kuruksetra in order to be enabled to be
victorious over their enemies, the gods asked the Lord to tell them
how Kuruksetra came into existence as a holy place. In reply to
their query, Lord Vasudeva told them the story of Sarvarana, the
father of Kuru who founded the Kuruksetra.

(IT"i"hc references are to the critical edition of the mb published by
the Bhandarkar Oriental Research Institute, Poona, (1933).

(2) The references are to the critical edition of the V published by
the All India Kashiraj Trust, Fort Ramnagar, Varanasi, (1967).
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[Note 1—While the Mb focuses our attention on Tapati, from
whom Arjuna’s epithet Tapatya was derived the V. emphasises the
role of Kuru (the son of Tapati) whose name is associated with

Kuruksetra.]

II. The early life of Safnvarana and Tapati

Mb. 1.160. 6-20.

(Gandharva Citraratha continues his story). The Sun-God
(called Vivasvat, Savitr or Tapana) the great luminary who fills the
heavens with his lustre had a daughter named Tapati. She was
extremely beautiful and well-behaved. As she came of age, her
father-the Sun-became very anxious to find a suitable husband for
her.* The Sun, however, could think of Sarnvarapa among his
own devotees, who would be a worthy consort for his beloved
daughter.

King Samvarana, the Son of King Rksa, was a great devotee
of Strya, the Sun-god and always worshipped him. He was a very
able king to whom all his subjects were devoted. The Sun-god.
therefore, thought that Sarhvarana would be a worthy match for
his daughter and resolved, in his mind to give his daughter in

marriage to Samvarana.!

B TN
4. 7 En gedl SfEkay ding Wik |
AR afrar ¥ SwRiagaEs: |
daradiaat awaq i gfzad g @)
A qq Ak gaard GREeag o
Mb. 1.160. 10-11,

In the narration of the Story ahove from one secetion to another
attempt is made to give only the relevant gist of Sanskrit quotations and
not their translation.

b FOEYT: BT FETGTA Tl |
AT 0 Ha: F9 1RRY
Fureata AEATE Fgare: |
qT Ga<0 ad SATEIETET: S@E Ll
TR TG HIT |

qE a1 A qudl qOF: T URel
Mb. 1.160.
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V. 22, 26-28.
(Lord Vasudeva continues his story—)

Rksa, a king of the lunar race, had a son named Sarmvarana.
While quite young, Sathvarapa was crowned king by his father.
He was very righteous and was a great constant devotee of
Vasudeva. He had a priest named Vasistha who taught him the
Vedas with all their auxiliary branches.’

[Note 2—While the Mb. gives an account of the early life of
both Tapati and Sarnvarana, the V. gives the account of Samvarana
only. Inthe Mb., Samvarana is mentioned as a devotee of the
Sun-god. In the V.. however, he is described as the devotee of

Vasudeva.]

III. Saravarana, out in the forest, meets Tapati

Mb. 1.160. 21-24.
(The Gandharva continues the story :)

Sarhvarana once left his capital, on a hunting expedition and
arrived into a park on the mountain. While he rode a hunting,
his horse fell down dead on account of sheer exhaustion. King
Sarvarana therefore, walked on foot to resume hunting. While
roaming in the hills, he happened to seea maiden of matchless
beauty. Both of them were all alone and the king stood gazing
at her, his eyes fixed on her in wonder and amazement.®

5. GmAGTEal TS FA AT GIIEA |
FATATE! AUITTARGATNSHAL 1|
g 7 far S Te are garhaaEa: )
TSt siar AgAeheq SRIWAT, 1t
qAfgaeg qeardiy afqgl aRIEAS: |

q ATCATATTATATG AIEATARTGATTET: 1)
V. 22. 26-28.

6. @ FarfaRdl TS SR gaaigakEn fa i
L@l gaat a&q az\%crqmmmﬁaa: |
qHI T Fd FrorEsfad g 0
q garamAwaTd agermE fd 3@
ZeRgEal @id SeqrETagaEaryg |
q UF CEHMTET FFat TARAET: |
qeat gafange: qaaafEaE: |l

Mb. 1. 160, 21-24.
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V. 22. 29-33.
(Lord Vasudeva continues the story)

King Saravarapa, during his holidays from study, left the
capital on a hunting expedition, leaving the administration duties
of the kingdom to his preceptor Vasistha. The preoccupations with
hunting led him unexpectedly into an unfrequented park named
Vaibhrdja, a park of ravishing loveliness. Fragrance exuding from
the blooming flowers belonging to all seasons filled the air.
Wanting to inhale more and more of that fragrance, Sarmvarana
roamed through the park and saw stretching before him gardens
blooming with all kinds of lotuses. He saw divine damsels sporting
in pools of water. His eye, however, fell on one maiden who
surpassed them all in loveliness.”

[Note 3 :—As compared with the human atmosphere in the
description of the park etc. in the Mb. the description in the V.
breathes forth a supernatural atmosphere. In the Mb. the king’s
horse is dead ; he walks all alone and meets Tapati who is also all
alone. In the V., the park is itself divine, being the park of Kubera
himself frequented by divine damsels ; king meets Tapati among a

bevy of divine beauties. |
IV. The Lover’ Courtship and Parting

Mb. 1. 160. 25-41 ; 1. 161. 1-20 ; 1.162. 1.
(The Gandharva continues the Story)

Sarmvarana, looking at that maiden of unparallelled loveliness,

was struck by the darts of Love towards her. He approached her
e i -

7. Q@ SO ATTd G FARHAS: |
gawwy fifter afag @@l Ff
qar gualeATANTg THE fastt @991
ST @ SEITHTS AAPHIAATIAT.
qaeq FgFEY: FAGTEN A
sfrga: Gieed AFAIg SAELg 99 |l
¥ ARG T Ted FEBPAGAY |
FEIEAEEE: FAFAAT I
a7 siela qaqHCaUSHIRH!: |

qrai we gami et ATNsHET |
v, 22. 29-33



Jan., 1970] THE STORY OF SAMVARANA AND TAPATI 17

and said. “Who are you, what brings you here in this wilderness,
oh sweet smiling one ? The ornaments which you have put on to
adorn your body are themselves adorned by your beauty. I have
seen, and heard of many lovely maidens but you surpass them all.”
Hearing these words of the king, the maiden disappeared from
before him like a flash of lightning. The king roamed in search of
her, like one mad, and when he could not find her, he fell down on
the ground overpowered with disappointment in loves? Sub-
sequetly, however, maiden reappeared before him and requested
him with comforting words to get up and to get over his infatuation.
The king seeing her standing in front of him again made a
declaration of his love to her. He said : ““Accept me. My life is
dependent on you. I can notlive without you. Have compassion
towards me and save me by returning my love. Let us get married
by the Gandharva form of marriage.” Thereupon, the maiden who
was none else than Tapati replied : “You have also captivated my
heart and life at first sight. But I am not free to offer myself to
you. I am Tapati, the younger daughter of the Sun-god. You
must ask the permission of my father, the Sun, by practising penance
or vows, if need be, to persuade him to offer me to you. Ifhe

g, @i gha Feard} wearniaSAr 3T 1
ST war et sEAnTdiEd: n32n
aar: @ qa gafaaeRaia |
et Sre | argata aateadrg N33
il Fenta e e e fsfa
F4 9 sy st gl u34n
w f qaiaersi ga iR |
ferquorfddat geomrrARfaTy n3s5u
ar f zgr war SIHA=EAT AT TAFAT: |
7 qrar gee WA e aawtiitn 1370
qat AtacaaTTEs qIiaasrae |
grarfafta arag aXaraead 1390
amba=grg gafa; aftaswm aqar |
g FAFTATEA wagETaTar 1400
SRt @ g af 9 7 AT 7.1

Frsig: FIRAAE Tga @ safaEa 410
Mb. 1. 160.
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agrees to give me to you, I shall be yours.” With these words,
Tapati flew up and disappeared leaving the king fallen prostrate
on the ground.’

V. 22. 34-38.
(Lord Vasudeva Continues the Story)

At the sight of that majden who surpassed in her beauty all
the divine damsels, king Samvarana was struck by the dart of
Love. The maiden also at his sight was hit by the dart of Love.
Both of them were so overpowered by the feelings of love that
each of them fainted. The King was brought back to consciousness

9. afenfaafad At ora ar sregrfad |
g1 Sl sgamr & g9 120
FATTATS FATN A0 AYLAT a9 |
Sfagifay W @ amgetan | @F gaf@Ea wwgq 13-40
o AAATIEAEGAS TR |
qT AAGATTNE FIARG AAHRA |
e WAl i sror fg gsgfa @ oo
T @E @ T ey Nfagaredar |
qenreg faarater wagsmagy o
@ fg at fifedifta srgazfe wiffy o
qRada 9 |/ e Fagdalg gl
Framgrat fg Teie arad: 48 9say u6-130

qqar Sara—

ATGHIATEATT AT Far fagaat wraq |

afr Jafea 3 Nioalss Taiay |

ZATRT YARE qAT TN |

T ATZHIRT JGET QL1 Fafqaqe |

TEATRETY I ATRET (99< 77 )

mirfeed sforara quar fada T )

q AHMAT TG qq AT |

wlasareas § UsFaas agatadr n14-100
Mb. 1. 160.

QAYRAT qaEq STEEAtREar |

q g SN gIAl aF9 foara g o)
Mb. 1. 162. 1.
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by the Gandharvas who approached him and sprinkled water on
him. The maiden was also comforted by her divine friends and
was taken to her father’s place. The king rode his horse and left
for his capital.1®

[ Note 4—The description in the Mb is more detailed : The
maiden appears before the king twice ; she reveals her name as
Tapati, the daughter of the Sun-god. The king makes an avowal
of his love to her. Tapati also makes an avowal of her love towards
him. She, however, directs the king to approach her father for
his consent for the ratification of their love into marriage. In the V
however, the details are lacking. From the point of lovers, there
is no further progress than their falling in love towards each
other at first sight. They do not talk to each other. The lovers
do not know each other’s identity. Samvarapa does not know that
she is Tapati. Tapati does not know that he is Samvaranal.

V. Saravaraga in lovelorn Condition,

Mb. 1. 162.2-12.
( The Gandharva Continues the Story )

While Samyvarana was lying prostrate on the ground after
Tapati had left him, his minister, who with a contingent of troops
was in search of the king, found him in that prostrate condition.
The minister thought that the prostration of the king must have
been caused by the fatigues of the hunting and he brought him
back to normal condition by sprinkling fragrant water over his
head and by comforting words. After the king had returned to
normal condition, he dismissed all the army except that one

Lo, TMART G T FEATOINRET: |
qra:, §F o qWedd  HEATIGUEEd |
i a dfedt M g FEANT: |
[T q@radt e o gIgEEE
TAERT WERAIAl  eEl: HIHEAI |
fafagaifardcg wsgdsisnaq @ |
ar araafreara A faggd e
atfpzeatfaar @t AgdawaEghn U
g argee gor  gfgd g3eAq |

Tqeg  AEREl FEA FAWT N
—V. 22, 34-38.
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minister. He then stayed on the mountain and stood, with his
hands raised, praying to the Sun-god. While praying to the sun,
he thought of his priest Vasisthall,

V. 22.39
(Lord Vasudeva continues the story)

Since the time Samvarana met and saw Tapati on the
mountain, he was so much consumed with passionate love for her
that he left all food and could not sleep either during day
or night.*?

[ Note 5—1In the Mb., the lovelorn Sarhvarana is helped out
of his prostration by his minister. He has already been described
before as a fervent devotee of the Sun-god ~ He has already come
to know that his beloved is no other than Tapati, the daughter of
Sun-god himself. He, therefore, actively sets about in right earnest,
practising penance to propitiate the Sun-god. He thinks of
Vasistha whose help he, possibly, wants in the achievement of his
objective.—In the 7., on the other hand, the lovelorn condition of
Sarnvarana is described in one verse. He is shown to be quite at
his wits end; he does not know who his beloved is nor her where-

1. AR AATRg §  &aW . wEEd |
faa fafed @ axsasfedifgag o 2
@ AETET AGRETEEA; |
§ agenagte gk wmdEa 04
gRamanafenrd  arame & 39
IS GA | G Ao B | 1 cut R A G
giferta gaae faeearareadEag
wegmPgEe R USFGAEAr 0 8
q  JANAAIUEEd  q@arq 9T |
a5 frgommare aws  @tad  fAr 0 9
aaeataiay  ghngar st |
affcaafg:  ga  qeargeagw:  faat o1
s aTar 99 afegglueay |
gAfgaafEsqeasr  d900 qnou 12

--Mb. 1, 162.

1o, aar sl ar gy ST qedl figio

qermufa arefa far @fafa A & oo

==V 22,39,
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abouts. He, therefore; has no other cause open except pining for
his beloved. His lovelorn condition has reduced him to a state of
complete inactivity].

VI. The Mediation of Vasistha

Mb, 1.162.13-18; 1.163.1-5
(The Gandharva proceeds with the story)

While Sarhvarana lay standing for twelve days in one place on
the mountain, practising penance to propitiate the Sun-god,
Vasistha arrived to meet him. Vasistha, through his divine insight,
came to know that the king was in love with Tapati. After
speaking to Sarmvarapa, he flew upwards to see the Sun, while |
the king looked on. The Sun welcomed the sage and asked him
the purpose of his visit.'® Vasistha replied: ‘I beseech you to
offer in marriage your younger daughter Tapati to King Sarh-
varana who will be a worthy husband to her”. The Sun-god,
welcoming the proposal, said: ‘““Samvarapa is the foremost among
kings; you are the foremost among sages; Tapati is the foremost
among women. What else can I do except giving her away to you
for him ?”’ With these words, the Sun-god offered Tapati to Vasistha
for the sake of Sarnvarana and Vasistha accepted her.'*

13. A fRawdser feaq  afemmanfad
gargnw  fawfozgar grEE@sEion
g fafds  gafa  qocargaaraan )
fasdar fafiar arcar wifadrar ag@fia o
qIaa @ SAiAT  qedard feasar |
q dEg wgSEEed 9@l WMTErge 0
ST 75 WIERY WIERTahT: |
afagissffa et @ =reATd sraEad 0
agara  Agasr  (GaErgfiaaad

qgd e Astg dagE AAsgE
-—Mb. 1.162.13-18

14, FO ¥ gt A @fEgETEr gan )
af @i daweard awfa fwraay o
gen: gavont wat 3fRge g u (g afaar - faree—)
“gT Al WAl @gaai a3 gy |
qodt afear A FewerEaEsE 0
ad: qudl qom: | 1) daoerd afagea qgEd o

sfasurz ai @ear Agfa@adt  asr 0 1-5
—=Mb. 1. 163
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V. 22.40-46
(Lord Vasudeva continues the story)

The omniscient Vasistha knew that the prostration of the
King Sarvarana was due to his being afflicted by the pangs of love
for Tapati and he flew into the sky into the world of the Sun-god.
The Sun-god, seated in his chariot, received the sage and returning
his salutation offered him a seat in the chariot. Asked by the
Sun-god about the purpose of his visit, the sage Vasistha replied:
“I have come to beseech you to offer your daughter in marriage
{o Samvarana. Please give her away to him”. Accordingly the
Sun-god gave his daughter Tapati to Vasistha for the sake of the
king Samvarana.'®

[ Note 6: The successful role of Vasistha as the mediator to
secure Tapati for Sarnvarana from the Sun-god as described in the
Mb. and V. is almost identical. The difference between the two,
it must be remembered., is as follows: In the Mb., Sarhvarana
already knows that his beloved is Tapati, the daughter of the Sun-
god. In the V., however, Saihvarana does not know the identity
of his beloved. It is the all knowing Vasistha who knows by his
divine power the object of Sarivarana’s love and accordingly visits
the Sun-god ].

VII. Vasistha’s return with Tapati, and the meeting of

Tapati and Sarnvarana

Mb. 1.163.6-8
(The Gandharva continues the story)

Vasistha, who had accepted to take Tapati with him for

15, @ gafazenw fafeear awurEs: |
qudtanfad 1< affad  qaai &l 40
quRed g e YgRoead )
forda 24 g @z wean feaad ) 41
& gyt wresd ¥ S frwaan: |
sl ArERontEag W 42
aa: GqfadIsatEaTRRRT  qaIE: |
gEANEA 39 SgarE (R u 44
quTaTRIsE 33 atfag el HETa |
gat gt qed @ AGAL 1 45
aa afagr faran AT ar ot qger )
Yerar BRgrEE YRS e /@ 1 46

—V. 22
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King Sarhvarana, was given a send-off by the Sun-God. Vasistha,
then, returned with Tapati to the mountain where Sarmvarana
stood practising penance to propitiate the Sun. Sarhavarapa,
already possessed by passionate love for Tapati, was greatly
enraptured by the sight of sweet-smiling beloved, accompanying
Vasistha. When Vasistha arrived with Tapati, Samvarana had
already completed his religious penance of twelve nights,*®

V. 22.47-60 ab
(God Vasudeva continues the story)

Vasistha took Tapati, the daughter of Sun-god with him to his
own hermitage. Tapati, who possibly anticipated that she was
brought by Vasistha for being given away in marriage to some
prince, unburdened to Vasistha the desire of her heart to marry
that very prince whom she had seen in the Vaibhraja garden. She
did not know the name of the Prince but she quite accurately
remembered the handsome features which distinguished the personal
appearance of that prince.’” She described to Vasistha these
distingushing handsome features of her beloved prince and begged
of the sage that she should be married to that very prince and
no other.

Tapati said to Vasistha I remember the characteristic
features of that handsome prince who struck me with the darts of
Jove when I met him with my female friends. His feet bear the
royal marks of disc, mace and sword. His calves and thighs are
like the trunk of the elephant. His waist resembles that of a lion.

His middle part (the belly) is slender having three folds, His neck

16, atagist  faggw gARETEIm g )
a7 faearasifa: @ grurgoAisTad |
a AT AAAIIETZnATEIUHAT |
281 = aFeai af aqdl [regifad
afaga gerardt degiseafas @ o
F53 FIRAUA g a7 AT I |
arsara - fagarar afagy wiargha: o
-—Mb 1.163. 6-8
17, @fEEAEE qdr afas: @arad guaaareT

3 - - s
a1 =ifa deger IS § Fargfraieiamg 8 0
V. 22,47
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is shaped like a conch. His arms are sinewy, hard and long. His
hands have the characteristics of lotus-petals. His head resembles
a royal umbrella. His hair are dark and curly, his ears well shaped
and his nose is well poised. His fingers and toes are long and of
fine joints. His teeth are white. He looks prominent in six features
—the forehead, shoulders, cheeks, neck, waist and thighs. He is
deep in three features—navel, middle part and collarbone. He is
long in three feature viz-two arms and testicles. He is reddish in
five places—the edges of his eyes, lips, palms, feet and nails. He
is dark in four features—hair,eyelashes, and the two pupils of the
eyes. He is curved in three features—eyebrows, eyes, and ears.
He is white in two features—teeth and the eyes—and fragrant in
four—hair, mouth and two checks. Ten features of his body look
like blooming lotuses. Such a man have I chosen as my husband.
Please give me away to that very prince, The good men say that
a girl wooing one man should not be given away to another.!®

Hearing the speech of Tapati in which she had expressed her
desire to marry only that prince who had those particular charact-
eristics described by her, the Sage Vasistha assured her in the
following words. “The same prince whom you have seen and
whom you love will be your consort. He always visits my hermi-
tage. His name is Sarhvarana and he is the sonof Rksa.” Presently,

18, AFeAAT Jagaa N g agreadfn afarffn
Tl CAROASHTTAGEd]  QURAEl  @ErTaistasT 0 48 1
qEt gt SwErafg 9g @i aRgEge |
sfaren fozsfeada e = wef Pradfragg v 49 0
darer agrgiaaraat At 7 S wleTt gdar
&l @ TRdgwars! garskeaa RA fark o s0 0
fara dar: Fleana qeq F71 qAEG] GIAT = ATGT )
gl QRATEYd: gaat: TEai AT ST AT U510
guea:  ofowearcdafefniiiteg 9 Sava
THEAAN THY ST FuEgfEiruaastt u 52 u
gregi 9 gaa: gboaghn eafa amfy ada e
ga: @ wat waad fg & ARG afa dfafase 0 53
Zged Af AMg  qIfeaAsEy  qoaTErg  gWifgarg

AgraFmi gaaf @l g qarged fl aaea 0 54 0
V. 22,
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Prince Samvarana visited the hermitage of Vasistha and saw there
the maijden whom he had seen before. “Who is the maiden ?”
he asked the sage who replied: “She is Tapati the daughter of the
Sun-god. I requested the Sun-god to offer her to you. He has
consented and I have brought her here to my hermitage. Now
take her hand in marriage according to proper rites.1?

[ Note 7—According to the Mb , the lovers know the identity
of each other: Sarmvarapa knows that his beloved is Tapati the
daughter of the Sun-god; Tapati knows that her lover is king
Saravarana. Again, according to the Mb., Vasistha visits the
world of the Sun with the knowledge of Sarhvarana, who remains
waiting for his return, practising in the meanwhile, penance to
propitiate the Sun.—In the V., on the other hand, the lovers do
not know the identity of each other. Sarvarana does not appear
to know that Vasistha has gone away to visit the Sun. Heis,
therefore, pleasantly surprised to see the maiden, with whom he
had fallen in love at first sight, now confronting him at the
hermitage of Vasistha. Tapati, also, while leaving her father’s
home to accompany Vasistha, does not appear to know as to whom
she is to be given away in marriage. Fearing that she might be
betrothed to one different from the prince with whom she had
fallen in love, Tapati makes bold to describe to Vasistha the
characteristics which distinguish the prince on whom she had set
her heart. Vasistha assures her that she would be married to
none else than the prince of her choice and that the prince would
soon meet her in his hermitage.

9. TAGE: afEgA A EMEIEr sarAald 99 |
qRAT 9 qACHGAl GHAT AT gl aEatd swE 055 0

§ @3 9 JWEEISR TP QU FHAEAT qq9T )
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FASNA  § AT GAWHINE  ATTUGTIER |
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The passage in V. in which Tapati describes the character-
istics of the prince of her heart is an outstanding one and has been
quoted above in extenso. The passage is marked by high literary
merit and by the characteristics of highly elegant, artificial,
sophisticated, classical Sanskrit Poetry, which are rarely met with
in old Epic and Puranic Literature. Attention may be drawn,
in this connection, to the following two passages in the Mb. which
are faintly reminiscent of the style of Tapati’s description of her
lover in V.:—(i) Mb. 4.8.10 & 12 in which Sudesna, the queen of
Virata describes Draupadi who has approached her in the disguise
of a Sairandhri.2® (ii) Mb. 5.114.2 in which king Haryaéva
describes Madhavi, the daughter of Yayati, who has been offered
to him as his bride by Narada.?® The phrases in these two
passages which are similar to those in Tapati’s description in V,
are underlined in the quotations below, in order to highlight their
simjlarity. It must be pointed out that the description in the
above two passages in the Abh. is in respect of feminine beauty,
while that in V. is in respect of masculine beauty.

The interpretation of cryptic phrases in V. in the description
of her lover by Tapati has been taken over from the Hindi trans-
lation of the passages as found in the Hindi Translation of V.
published by the Kashiraj Trust, Varanasi].

VIII. Samvarana’s marriage with Tapati

Mp, 1.163. 9-14
(The Gandharva continues the story)

Through propitiating the Sun-god and through the prowess
of Vasistha, Sarvarana got Tapati as his bride. In that very
mountain, where he had been practising penance, Sarmvarana
got married with Tapati, according to scriptural rites. With the

TH d9g Y dqngrarit v 10
TURIEATIAT fava) agasqqr |
wegaT ERT qaEEEfAEAr 0 12
—Mb., 4.8
21. SAIYATC 9IG EAT JENY GG |
aefi T fag aefifead <@ 7 9sEg 0
—Mb., 5.114.2




Jan., 1970] THE STORY OF SAMIVARANA AND TAPATI 27

consent of Vasistha, he decided to take a holiday from his kingly
duties and enjoy pleasures in the company of his wife. He spent
twelve years away from his kingdom in the company of his wife,
in the forests and beside the lakes and rivers of the mountain.??

V. 22.60cd-61
(Lord Vasudeva continues the story)

As asked by Vasistha, King Samvarapa gladly married Tapati
according to proper rites. Getting the king, as illustrious as Indra,
as her husband, Tapati passed happy days in his company in the
best palaces.?®

[ Note 8—According to the Mb., Sarmvarana after his
marriage left his kingly duties for twelve years and lived away from
his capital in the forests and the mountains, enjoying the company
of his wife. In the V., however, there is no mention of Sarhvarana
having left the capital after his marriage].

IX. Sasavarana’s Kingdom visited by calamities during his
absence from the capital, Sarvarana’s return to the capital
Mp. 1.163, 15-21
(The Gandharva continues the story)

In the twelve years’ absence of the king from his kingdom,
there were no rains as a result of which, his territory was hit by

22, qIATET qE 29 MafqHrEay |
A Gawa WAl afageia Jsar 0 9
qasatafeRes Janeqaafa |
s fafaaentto qoear: @ a0 0 10
AEEATEA AT [EAFAE FUER |
diswraaa sy @8 WEar u 1l
qal graa aatin HAVG FAG T |

¥ qRmRId T QAT @g wEAr 0 14
——Mb. 1.163

23. TAagm Fafa SE qA0E arfor fafead aa<ar: |
ar & afq s /AsHTE |
qalAsr  TEAATATET |

T et AR A ayeE R dawear

: -~V. 22, 60-61
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famine and consequent devastation. Vasistha, then, approached
the king and brought him back with Tapati to the capital. The
King’s return brought the rains to the territory. The subjects
were delighted. The king, with his queen, performed a sacrifice
lasting for twelve years.?*

Mb. 1.89. 31-41

During the reign of Sarnvarana, his subjects were attacked by
drought, famine. disease and death. Sarvarapa himself was
attacked by the king Paficalya and had to flee from his kingdom
and seek shelter in the forests on the banks of the Sindhu. There
he was approached by Vasistha. The king requested the sage to
be their Purohita. Vasistha agreed and through his help,

Samvarana was reinstated in his kingdom.??

24, T T T ATCHT GHT FIAT qaaT: |
T q99 gEeTal ASE qdreq gamw 1 15
MEIARARA:  TaEEr AL |
FwaSaawE g3 Fafeagaq u 16
qatadred gsear @ Td WrErgE: |
oeqaad wajar afagy asgeaq u 17
d = wrfgaurganEaTg Qg |
aqear afgd usegiud aradr: @ e o 18
a  SIgeATdIEAIE g
afemegafaagdr sfasd and g 119
qal grag adifm gadAs aufad |
qeeqT aTear afgataar @ wEeatd: 0 21 e, 10163

25. HET QAL WG AMGQ agE |
dad: gRETATaa satattf g 0 31 0

sqziaE qal s sdATATE e |
gegegrATAAIgsE sqifafsna Qareaq U 32 0
sreqarcd = araredl fatae e adiq )

USAT HALEICARTATAT  HSTHAATI, 11 34 1)
foeiaea wgal fgd aasaar

FATEINEGE WA afay) wrErgia: 0 36 o

& guEENgY ST 99 &E q6/v |

gfedl warsiseg Asarg FAqraE 10 38 U

anfreda afamisha wrearseaTaa |

qa: @ gt g gads AgEa: 0 41 0 M. 1.80.
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V. (There is no mention of drought or any calamity
like invasion in V.).

[Note 9.—In the Mb, there are two passages which refer to
the calamities befalling the kingdom of Saravarana : In 1. 163.
15-21 the calamities are attributed to the absence of the king ; in
1. 89. 31-41, there is the additional calamity of the enemy’s in-
vasion.—In the V., there is absolutely no mention of the calamity.]

X, The birth of Kuru

Mb. 1. 163, 22-23
(The Gandharva rounds off his story)

Sarhvarana, afterwards, begot a son named Kuru by his
queen Tapati. That is why Arjuna, who is descended from Kuru,
is called Tapatya.?®

V. 23, 1-16.

(Lord Vasudeva concludes the story by pointing out how
Kuru came to be the founder of Kuruksetra),

The son begot by King Sarnvarana through Tapati grew up,
passing through the sacred ceremonies such as Jatakarman,
Vratabandhana which were performed on him., He was named
as Kuru, the best of men. He was married to a maiden named
Saudamini. When he was installed as king by his father, he
travelled far and wide. Once he entered the Dvaitavana where he
saw the river Sarasvati. He bathed in the river and travelled
towards the sacred place called Samantapaficaka. Hetilled it and
it was called after him the Kuruksetra.?” -

26. AT GITATATY FT G0N JT: |
aoeat qgat Ag araaEd adrsgT 0 Mb. 1, 163-23
27. qEqt qURAT TIGANT FOA GA: NATAATE |
q srawAtiEhd Gedl fagaredd gt aafn 0 10
gt gfpent qEEHISET ATET T dATTET 9 1 3 1
it gareeg gai snft g1 | FAeAta g@Arg— 5 0
aar wedshafreeg g faar o a7
AT | HE LAa= & g 0 8 1
frarare W@ @At s g AT 01
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[Note 10—It will be noticed that the end with which the story
is rounded off in the versions of Mb and V. is quite in consonance
with the occasion which occassioned the beginning of the story.
In the Mb, the story is told in order to demonstrate why Arjuna is
called Tapatya ; in the V., in order to bring out the origin and
significance of Kuruksetra.

It may be considered relevant in this context to refer to some
other passages alluding to Sarmvarpa and Tapati. (i) The Mb.

1.20. 40 refers to Kuru as born of Sarnvarana and Tapati.®® 1i-iii)
29

The Bhagavatapurana in two places?? refers to Samvarana and
Tapati, one of them alluding to their son Kuru as Kuruksetrapati]

General Remarks—

Above are given, in a summarised form, the two versions of
the Tapati-Sarnvarana story with their comparative study of the
main stages through which the story develops. The points of simi-
larity and difference and other special features as revealed by the
versions at each stage are already briefly pointed out in the notes

qar 3qad am g A a9l |
qarard gaqel fararaiad @@ v 12 1

a7 39t qaata guat arafasEdg |

cqrzawt aarT: oAt gffagh aweadq 0 13 u
qeqeastanieda TRar SiasAasg T |

QIS 9 94 F@m afzgad i 15
qEAATeEE AT THEAATITAT |
HTGRATNEATT e 958 = gad: 11 16 1)
qawead USATuiE @5 agEay |

Fixemm giwsmfr galsemg aAtaarg u 21 0

—V. 23.
28, daw: @y GaEAdt qUdt AIAIGEAN | FEATT S6 FR )
Mb. 1. 90.40

29. FsAMTGAT Teq: e FAWET: |
U queat gawesrat gRATaRn w0
. Bhagavata 9. 22. 4 (Nirnayasagara edn.)
( fa'iﬁa'?[ had a daughter named G )
geqi 9 qudl a1 § @@ e afeq
Bhzgavata 6..6. 41 (Nirnayasagara).
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appended above at the end of each section. It would be now
interesting and instructive to state tentatively the general conclu-
sions which appear to flow from this comparative study.

(i) The version of the story of Sarmvarapa and Tapati as told
in the Mb is more detailed and realistic than that in the V and
breathes a human atmosphere. The description of the scene in
which the lovers confront each other, their mutual avowal of love,
their knowledge of each other’s identity, Tapati’s confession -of her
inability to enter into marriage with her lover on her own responsi-
bility without the previous consent of her father, Sarmvarana’s
passionate attachment to his beloved leading him to take a holiday
from his kingly duties in order to enjoy a honeymoon in her
company—all these features in the version of the Mb story appear
to be natural and human. In the V., on the other hand, the scene
in which the lovers meet is supernatural ; the absence of knowledge
of each other’s identity appears to be, though dramatic, rather
unnatural, smacking of mysterious romance.

(ii) In the Mp version, King Sarhvarapa is shown to be a
devotee and a worshipper of the Sun-god. In theV,, he is depicted
as the devotee of Bhagavan Vasudeva.

(iii) In the Mb version, the king, though in a lovelorn
condition, is depicted as possessing initiative befitting a capable
monarch that he is. He is already a devotee of the Sun-god. He
knows that his beloved is the daughter of the Sun. He therefore,
undertakes austere penance to propitiate the Sun-god and seeks
collaboration of Vasistha to gain his objective. In the V. version,
however, he is shown as utterly lacking initiative. He has no
knowledge of the identity and the whereabout of his beloved.
His will appears to be completely paralysed and he is shown to be
completely at the mercy of his all powerful Purohita Vasistha.

(iv) The mention in the Mb version, (unlike the V. version)
of calamitous conditions befalling the territory of Samvarana in his
absence from his capital appears more natural and is in keeping
with the superstitions of those times according to which the presence
of the dutiful King and queen in the capital was supposed as one
of the important causes leading to fertilising rains and the conse-

quent plenty and prosperity in the kingdom.,
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(v) The highly poetical, sophisticated description in V.
version, by Tapati of the physical characteristics of her handsome
lover strikes one as a highly rhetorical piece rarely found in early
Sanskrit epic and Puranic literature. The passages in the Mb, slightly
similar to this passage in V., as quoted in Note 7 above, describe
the physical characteristics of women. The author of the
particular passage in the V. version of the Tapati-Sarhvarana
story has made, it appears, a bold departure in extending such
rhetorical description to the physical characteristics of men.

(vi) The consideration of the above-mentioned points,
based on the comparative study of the versions of the Tapati-Sarn-
varana story as they appear in the Mb and V, leads one to conclude
that the version of the story in the Mb may be older than that in
the V. The author of the version of the story in the V. must
have worked up and retold the story according to his romantic
temperament and that of his listeners (or readers), making it into
a high romance cast in unearthly and supernatural setting. The
meeting of Sarhvarana and Tapati in the heavenly garden in the
company of celestial damsels, the mystery of keeping their identity
unrevealed to the last, the elimination of the earthly calamitous
conditions befalling Sarhvarana’s kingdom, the all powerful role
of Purohita Vasistha before whom the king pales into insignificance,
the description by Tapati of the physical characteristics of her
lover almost bordering on the superhuman —all these features of
the version of the story in the V. point to the above plausible

conclusion.

The most important point which appears common to Mp and
V versions and which seems to have been made use of by the
author of the V7 version is that the Prince Sarvarana was struck by
the dart of love?®,

< 5 ¥
30. i'w'quFTUT‘ﬁ%H: which appears in both the versions Mhb, 1-160-
32 and V. 22-34.
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qursafy adtai and oy | wfg fEed Sewadied
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All the Puranas contain important geographical data in their
Bhuvanakofa chapters, A critical and comparative study of all such
data is bound to throw an important light on the distribution of
people, various holy places, rivers, mountains, lakes etc. A study
of the valuable geographical and ethnic data in the Vamana
Purdna is therefore necessary. In this article I have given the
alphabetical list of the rivers as mentioned in the Vamana Purana
and with the help of the valuable works of learned indologists, I
have tried to identify them wherever possible to facilitate the future
research workers with the ready references. :

(1) Amlu nadi (Vam. 34. 7 ;—>Cr. Edn. § A1, 13. 7c 18-
@#). According to the Vamana Puranpa, this river is one of the
holy rivers of Kuruksetra. She is mentioned along with the other
six rivers. She flows with a melodious sound. All these seven
rivers are never dirty even in the rainy season.

(2) Anadvala (Vam 79. 51,—»Cr. edn. 53, 5] CECEIN
This river flows near Sakalpur, the capital of Madras.! It was

* The writer has given here the names of the rivers and the
references of the Vim. P. from the Vcr‘xkagcévara edition, the
corresponding name of the river and the references of the Vaim.
P., therefore, are added here after the references of the Venk.
edn. within brackets from the critical Edition also ; where the
name of a river does not differ from that only the reference of the
Cr. Edn. is given. The symbol—>=for . (Ed.)

1. Dr. B, C. Law, Journal of Indian History, vol: XXXVIII, Part III
Dee. 1960. PP. 533-546.
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situated between Jhelum and Ravi according to Cunningham?. It
may be a small tributary going the river Iravati (modern Ravi).
The Vamana Purana states its importance by saying that the alms
given on the bank of this river leads to immortality.

(3) Apaga. (Vam. 36.1 ; Cr. Edn. 4. 9L 15.1). According
to the Vamana, it is five miles (one koéa) away from the holy
Miznusa Tirtha. The references of this Purana leads us to believe
that it‘must be in the north, while Aranyakparva? refers to Apaga
flowing to the east of Manusa Tirtha. From the references to the
region of Apaga in the Brahmanda Purapa, it is identified with
Afganistan. Cunningham identified it’ with modern Oghavati. He
opines that it is a branch of Chitranga which separates from the
main stream to the west of Ladawa and flows past Palwola to
Pabnava where it is lost in the lands. Its mention in the Rgveda'
proves that it is one of the ancient rivers of the Vedic period.

(4) Asi (Vam. 3. 28 ; cr. edn. same) According to the
Vamana Purana this river is in the Yogasayi Ksetra near Prayaga.
It has come out from the left foot of Lord Hari. It flows with
melodious voice. It wipes out the sins even like Brahmahatya to
the persons taking bath in it. It is a mere brook.” The river
Varapa flows just near it and the city of Varanasi is between the
rivers Varana and Asi.®

(5) Banjula. (Vam. 13. 32 ; cr. edn. same). This is the river
of mountain Suktiman, one of the kula parvatas. The Brahmanda

Purana mentions it as a river of Rksa mountain? as well as that of
the Mahendra hills.*

(6) Bahuda (Vam. 13. 22, cr. edn. 13.21). According to the
Vamana Puridna, it is the river of the Himalayas. Other Puranas

2. Cunningham. Ancient Geography. P. 185, Vayu Purdna 45. 127,
47. 44, Matsya Purana 114, 7 ; 15,18, Bhagavata Purana XII. 1.22.

3. Mahabhirata. Arapyakaparva 81. 55-7.

4. N. Dey. Cunningham?’s Geography of Ancient India, P. 10.

5. Agrawal, R. C., Kurukshetra in Later Sanskrit Literature, IHQ.
XXXI No. 1. March 1955, PP. 1-31.

6. Rgveda, ITI. 23. 4.

7. Law, B. C., Tribes in Ancient India. P. 102,

8. Vedic Index Vol. 1, P. 154,

9. The Brahmanda Purina, II. 16. 31,
10. 1Ibid. II, 16. 37,
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viz. the Markandeya, the Brahmanda, the Vayu, the Matsya and
the Siva also connect it with the Himalayas.!' All the Puranas
except Siva describe a story telling that originally she was Gauri®
the wife of Yuvanﬁafva, and was turned into the river Bahuda by
the curse. The Siva Purapa gives the name Prasenjit as her
husband. B. C. Law thinks that this river is modern Ramganga®®
meeting the Ganges on the left near Kannuaja. Pargiter supports
this view of B. C. Law but N. Dey rejects this identification saying
that it is river Dhalabha, a feeder of the river Rapti in Oudh.?
According to the Epics, the Mahabharata and the Ramayana, the
river of the name is also flowing in the Deccan also.

(7) Bhimarathi (Vam. 13. 30 ;cr. edn. same). According to
the Vamana Puranpa, it is a river of the Sahya mountain, The
Vayu also supports this view. B. C. Law identified with modern
Bhima river, the tributary of the Krspa,”

(8) Cakrini (Vam. 13. 27 j—cr. edn, 13. 27 =f&m).
According to the Vamana Purana, this is the river of Jambudvipa
coming out of the Rksa mountain It cannot be identified with any
modern river.

(9) Candrika (Vam, 13 21 ; Cr. edn. 13.20). According to
the Vamana Purana, thisis the river of Jambudvipa, coming out
of the Himalayas.

(10) Carmanvati (Vam. 13.24 : cr. edn. same). According
to the Vamana Purana this is the river of Jambudvipa, coming
out of the Pariyatra mountain. The Vayu Puraga supports this
view of the Vamana. It rises from the Aravalli range, northwest of
Indore and flows north east through eastern Rajputanainto Yamuna,
It is modern chambal.’ Itis a big river of Bharatavarsa.!’

11. The Markandeya, chap. 57; The Brahmanda III. 63. 67. The
Vayu 45. 96 ; 88. 66 ; The Matsya. 22 55 ; 116. 22,

12. Law, B. C., Rivers of Ancient India, P. 70.

13. N. Dey. Ibid. P. 16.

14. The Mahabharata, Bhisma Parva, Anu$isana Parva and the
Ramayana, Kishkindha Kinda, 41. 13.

15. Law, B. C., Ibid. P. 49.

16, Law, B. C., Ibid, P. 338

17. The Bhagavata Purana V. 19. 18, The Brahmanda Purana II. 16.28
The Matsya Purina, 22.30 ; 163.62 ; The Vayu Purzana 45.98 ; 108,
81. also see the Purana Index, p. 592
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(11) Gitra. (Vam. 13.25 ; cr. edn. 15.26). According to the
Vamana Pur@pa, this is the river of the Pariyatra mountain, It
cannot be identified with the modern river of India.

(12) Citrakuta. (Vam. 13.26 ; cr, edn. 13.25). According
to the Vamana Purapa, this is the river ofthe Rksa mountain.
The Brahmanda Purana also mentions the same.’ It is probably
the stream which flows round the south and east of the modern
Citrakita mountain.

(13) Dafarpa. (Vam. 13.26 ; cr. edn. 13.25). According to
the Vamana Purapa, it is a river of the Rksa mountain. The
Brahmanda Purdaga supports this. B. G Law thinks that this is the
river Dosaron mentioned by Ptolemy. It is identified with the
river Brahmani that flows through modern Cuttack and empties
itself in the Bay of Bengal.?® While Shri Ray Chaudhuri identifies
it with the modern Dhasan river near Saugor in the Madhya
Pradesh **

(14) Devika (Vam. 78.38 ; cr. edn. 52.38.). According to the
Vamana Purdapa, this is the river of the Rksa mountain. It
is one of the wellknown Puranic rivers.?” As the Vamana Purapa
mentions, a famous ancient Tirtha is situated on its bank. Here
Dhundhu performed the sacrifice and Vispu took Vamana form.
The Vamana himself Stays in this river in the form of Bhudhara.??
B. C. Law identifies this river with the modern river Reeg.*!
Pargiter identifies it with river Deeg, a tributary of the river Ravi.?»
It has also been identified with Devika in U. P. which is another
name for the southern course of Saray.?6

(15) Dhatakirasa. (Vam, 13.21 ; cr. edn. 13.21 yrgrear ).
According to the Vamana, it is the river of the Himalayas. It
cannot be identified with any modern river.

18. The Brahminda Purana, II, 27.30 :
19. Law, B. C,, Rivers of India, P. 48,
The Geographical Essays, p. 110,
90. Law, B. G, Ibid. p. 376
91. Ray Chaudhari, Studies in Indian Antiquities, p. 124.
99. The Brahmanda Purana, IL 16.25 ; The Matsya, 22.20 ;
The Viyu. 45.96 ; 109.17; 112.30. See also Purana Index, p. II, 134.
93, The Vamana Purana 13.26 ; 78.38 ; 84.7 ; 89,7 ; 90.30.
24, Law, B.C., Historical Geography of ancient India, p. 74, . ¢
95. Pargiter. F.E,, The Markandeya Purina, p. 292
26. See, Agra guide and Gazetter, 1841. II pp. 120, 252
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(16) Dhutapapa (Vam. 13.22 ; cr. edn. 13.21.). According
to the Vamana Purana, it is the holy river of the Himalayas. The
Vayu Purapa mentions it as the river of Kufadvipa. It is mentioned
in other Purapas as the river of the Himalayas.” The Skanda
Purapa mentions it as the river of the city of Varanasi.?® It cannot

be identified with any modern river.

(16) Drsadvati (Vam. 13.22; cr. edn. 13.21). According to the
Vamana Purana, it is one of the rivers' of the Himalayas. Kuru-
ksetra is between this river and the Sarasvati (22.47). It flows
through Kuruksetra and is said to be Mahapunya (34.7). The
advantages of doing the sacrifices of Agnistoma and Atiratra can be
obtained only by taking dip into the waters of this river (36.48).
It js mentioned in the Rgveda®. The Vayu Purapa mentions
that the original name of this river was Ratnavati, and the city
Vayupura was on its bank.”® It is identified with modern Chitranga
which runs parallel to the Sarasvati*! by B. C. Law, but Cunnin-
gham identifies it with the river Rakshi which flows by the south
east of Thagesvar®*. Varzhmihira knew about the famous tank
of this name at Thaneswar.’® Elphinston and Col. Todd identify
it with the river Ghaggar flowing through Ambala and Sindh, but
now lost in the desert sand of Rajputana™.

(17) Dughdoda. (Vam. 13.31 : cr. edn. Same). According
to the Vamana Purana, it is the river of the Sahya mountain.

(18) Gandaki (Vam. 13.22; cr. edn. same). According to
the Vamana Pur@na, it is the holy river of the Himalayas. The
same is mentioned by the Brahmanda,® the Bhagavata®, and
the Padma Puranas®. It is a great upper tributary of the upper

97. The Matsya. 114.22. The Brahmanda. 16.26. The Brahma, 27.26,
98, The Skanda Purana, Kadikakhanda. U:tar. Ad. 59.
vide also Brahmanda. 16.26, The Maisya, 122.71

29. Rgveda, IIL 23.4.

30. The Vayu Purina, 59. 127-8

31, Law, B.C., Geographical Essays, P. 75 & 91.

32, Cunningham, Archeological Survey reports, 14

33, Patil, D. R., Cultural History from the Vayu Purdna, P. 255.

34. J.R.A.S. VI.181.

35. The Brahmanda Purana, II. 16.26.

36. The Bhagavata Purana, X. 79.11; V. 7. 10.

87. The Padma Purdna, ch. 21.
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Ganges which has its origin in south Tibet. It passes through
Nepal. Its main stream flows into the Ganges between Sonepur
in the Saran district and Hajipur in Muzafarpur district, while its
lower stream flows into another river bifurcating at Basarah.®

(19) Godavari (Vam. 13-30 ; cr. edn. same). According to
the Vamana purana, it is a holy river of the Sahya mountain. The
Vayu Purana and the other purdnas® refer to it as one of the largest
and longest holy river of Daksinapatha flowing from the Sahya
mountain. It is modern river Godavari having its source in the
Brahmagiri, situated on the side of village called Tryambaka, which
is twenty miles from Nasik. In its course through Hydrabad and
Madras it is joined by many tributaries.*’

(20) Gomati (Vam. 13.22 ; cr. edn. 13.21). It is a river near
the Sarasvati, according to the Vamana Purapa. The Vayu Purana
mentions it as a holy Himalayan river. The Mahabharata*! mentions
that Divodasa built the city of Benares which lay between the
north bank of the Ganges and the south bank of the river Gomati,
Th: Skanda Purana’? mentions that the Gomati is at Kusasthali at
western sea. It is said as Puarvaganga. It flows from Cakra
Tirtha and flowing near by Vispu Mandira washes the feet of the
Lord. Marici Prajapati invited it. She is known as Gomukhi at
Abu’?. It is mentioned in the Rgveda!. It may be Gomal, one
of the tributaries of the river Indus. It may be identified as the
river Gomati in Oudh district rising in the Himalayas and falling
into the Ganges below Benares. Kalidasa has mentioned it in the

Raghuvar'néa- It is a branch of the river Chambal in Malva on
which the city of Ranthambor is situated

(21) Iravati (Vam. 13.21; cr. edn. 13.20). According to the
Vamana Purana, it is a holy river of the Himalayas. The Vayu

38. Law, B.C., The Rivers of India, pp. 23-24.

39, The Vayu Purana, 29.12. The Brahmanda Purzpa 1. 12-15.
The Matsya 22.46 ; The Brahma Purzna 77, 9-10 ;

40. Law, B.C., Historical Geography of ancient India, pp. 152-53.

41. The Mah@bharata Anufisana Parva, chapt. 30.

42. The Skanda Purina, Prabhafa khanda, Dwdraka Mahatmya.
2.3-4.

43. The Skanda Purana. Arbuda Khanda. Adh.-8.

44, Rgveda. X. 75.6.

45, Meghadtta, Purvardha 47,
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Purana supports it. It is sacred to the Pitrs. It is a river consort
of the fire Havyavaha.'s B.C. Law mentions it as Uttarapatha river.
According to the Kalika Purana, the river has its origin in the
Ira lake. It is modern Ravi.”

(22) Karatoya. (Vam. 13.26;->cr. edn. 13.26 &&Har). Accord-
ing to the Vamana Purapa, this is the river flowing from the
Rksa mountain. The Vayu Purana® supports it. It is mentioned
in the Markandeya Purana’® also. This is a branch of the river
Brahmputra. It formed the western boundry of Kamartupa. It has
been identified with Sadanira also.* :

(23) Kaudiki (Vam. 36.59; cr. edn. @ @l 15.57). Ttisone
of the holy rivers mentioned in the Vamana Purana. The Vayu
Puripa mentions it as the holy river of the Himalayas. It is holy
for $raddha. The Brahma Purapa’! states that Satyavati, the
mother of Jamadagni, was turned into river Kaudikt and its source
is given as in the Himalayas. The Vayu states the same story with
some changes.”> The Skanda Purana™ puts it in the Avanti-
ksetra, The Matsya mentions Kaufiki Tirtha in the Narmada-
ksetra, The scholars have given different identifications for this
river but generally it seems that it may be modern river Kufi,
which flows into the Ganges through the district of Purnea
in Bihar.5

(24) Kaveri (Vam. 13.31; cr. edn. 13.30). According to the
Vamana Purana, itisa holy river coming out of the Sahya moun-
tain. The same is supported by the Vayu Purana. It is holy for
§raddha. She is the wife of King Jahnu transformed into the
river.® It is mentioned in many other Puranas’®® It is modern

46, The Vayu Pur@na 29.13. See also The Matsya. 22.19; 51.13; 133.23,
The Brahma Purana II, 12.15.

47, Law, B. C., The rivers of India, p.13.

48. The Vayu Purdna. 45.150.

49, The Markandeya Purana, 57. 21-25,

50 Law, B,C., Ibid. p. 36°

51, The Brahma Purdna. 7.27.

52. The Viyu Purana, 91. 88-89; 29.14.

53. The Skanda Pur@na. Avanti Khanda. 61.11.

%3a. Law, B. C., Ibid. p. 226. :

£4, The Vayu Purzana 77.28; 91.59.

55. The Kilika Purana, 24.130-35; The Bhigavata Puraga, V. 19.8;
VII, 13.12; X, 79.14; XI. 5.40. The Padma Purana, Uttarkhanda.
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Kaveri rising from the Western Ghats, and flows south east through
Mysore and falls into the bay of Bengal in the district of Tanjore.5

(25) Krsna (Vam. 13.30; cr. edn. same). According to the
Vamana Purdna, it is a holy river rising in the Sahya mountain.
It is the river which is the same as Krsnavena in the Purapas.b™ It
has its source in the Western Ghats, flowing east through Deccan
Plateau and breaking through the Eastern Ghats it falls into the
Bay of Bengal. Its course lies through Maharastra, Hyderabad
and Madras states. The Brahma Purana states that it is a Tirtha
where Krsna, Tungabhadra and Bhimarathi go in."

(26) Kumudvati (Vam. 13.29 ; cr. edn. 13.28). According to
the Vamana Purana, it is the river rising from the Vindhya
mountain. The Vayu supports it but in it elsewhere it is described
as the river of the Manonuga Varfa of the Kraufica Dvipa.?®

(27) Lapt (Vam. 13.24; cr. edn. same). According to the
Vamana Purdna, it is the river coming out of the Pariyatra. Tt
may be modern Lugi rising from the Aravalli Hills and fed by
six tributaries.

(28) Madhunandini, (Vam.81.16-31; cr. edn. 55.16-31).
According to the Vamana Purapa this is a tiver rising from the
Himalayas. It is also a region and this river flows there, As the
Purana states Lord Visnu and Lord Siva reside there in the form
of Harihara, after killing the demon Jalodbhava.

(29) Maha (Vam. 13.25; cr. edn. same). According to the
Vamana Purana, this is the river flowing from the Rksa mountain.
Prahlada, while on Tirthayatra took bath in this river. The Bhagvata
and the Brahma Puranas describe it as the river of Pariyatra in the
Dravida country.”” It is identified as the modern Maha of Orrissa
It rises from the hills at the south east corner of Berar.®! It flows
past Sihoa and passes through Bastar in the Madhya Pradesh. It

reaches the Southern boarder of the district of Bilaspur.

6. For details See Law, B. C., Rivers of India, p. 51.

57. The Bhigavata Purina V. 19.18; The Mirkandeya Purzna, 57.26-
97; The Brahma Purina 27-35. and the river Krignaveni in 19.12.

53, The Brahma Purina 77.5.

59, The Vayu Purana 49. 61-71.

60. The Bhagavata Purana V. 8.1; 19.18; IX. 5.40; The Brahma P., II.
16.28.

61, Law, B.C.; Ibid. P. 44,
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(30) Mahagauri (Vam. 13.29 ; cr. edn. Same). According
to the Vimana Purana, this, is the river flowing from the Vindhya
mountain. The Vayu Puranpa supports this.” It is referred to in
the Markandeya Purana also.? It is a synonym of Brahmani. It
is identified as modern river Brahmani in Orrissa.’?

(31) Mahi (Vam. 13.24 ; cr. edn. 13.23). According to
the Vamana Purana, this is the river flowing from Pariyatra moun-

tain. It isa Tirtha where Prahlada went and from there he went
to the river Sona. This river is named as Mahati in the Vayu
Purana, Mahita in the Mahabharata® and the Rohi in the Varaha
Purana.® It is modern Mahi and flows through Gujarat and it has
south westerly course up to Bansware.”

(32) Mahodhara. (Vam. 62.54; cr. edn. 38.54 wiaiaxr). Accord-
ing to the Vamana Purana, this is one of the Seven rivers at Prthu-
daka Tirtha. It is very holy river which gives the fruits of drinking
Soma juice to the persons bathing in it. From its description it
seems that it may be the branch or tributary of the Sarasvati or
another name of that river.

(33) Mandakini (Vam. 13.26 ; cr. edn. 13.25). According
to the Vamana Purana, this river rises from the Rksa mountain,

This is very holy river where the king Vapusman performed the
penance to have ason (72.44).

The Vayu Purapa supports the
view of the Vamana Purana.

This river is identified with the
modern Mandakini which forms a small tributary to the Paisundi
in Bundelkhanda and flows by the mount Citrakiita.® According
to the Bhagavata Purana® and the Vayu Purapa’™ this river is the
Ganges. Itisa synonym of the Ganges. Modern river western

Kili which rises in the mountains of Kedara in Garhwal district
may be this river.”

62, . The Markandeya Purana 57.25

63. Law, B. C., Historical Geography of Ancient India, p. 171.
64. The Viyu Purzna, 45.97

65. The Mahabharata. Bhisma Parva, IX, 238

66. The Varzaha Purana, Adhyaya 85.

67. Law, B. C,, Ibid. p. 283.

68. N. Dey. Cunningham?®s Geography of Ancient India

69. The Bhagavata Purana, V. 19.18

70. The Vayu Purana 45.99.

71. Law, B. G. Historieal Geography of ancient India, p. 126 & 130
6
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(34) Nalini. (Vam. 13.31 ; cr. edn. Same). According to
the Vamana Purana, this is the river flowing from the Sahya moun-
tain. The Vayu Purapa states that this is the name of eastern
course of the Bhagirathi Ganges.

(35) Nandini (Vam. 13.24 ; cr. edn. 13.23). According to
the Vamana Purana. this river flows from the Pariyatra mountain.
The Vayu Purana mentions it as the river of Ketumala Dvipa.

(36) Narmada (Vam. 13.26 ; cr. edn. 13.25). According to
the Vamana Purana itis a very holy river. The demons Canda
and Munda were hiding themselves in the valley of the river
Narmada. She gave Ranotkata gana to Kartikeya. During his
Tirthayatra Prahlada went there to take bath and to worship
Sripati Vasudeva. According to the Vayu Purana she is the
daughter of the Pitrs. She was the wife of Purukutsa and the
mother of Trasadasyu. She flows to the Dakshinapatha™. The
glory of this river and its Tirthas are described in the Bhagavata,
the Matsya, and the Vispu Purapas’™. It is the most importan;
river of central and Western India. It rises from the Maikal
range near Amarakantaka and falls into the gulf of Cambay™. It is
described by Kalidasa also™.

(37) Oghavati (Vam. 22.53 ; cr. §. 4T 1.7). According to the
Vamana Purana this river flows from the mountain Pari-
yatra. The area of the lake Prthudaka of Kuruksetra is up to
Oghavati in the South west. On its northern side one thousand
Lingas of Lord &iva are there. It is a synonym for the river
Sarasvati also. The Matsya Purana mentions it as Aughavati
saying that it is very holy to the Pitrs.”™

(38) Parpada (Vam 13.24 ; cr. edn. 13. 23). According to the
Vamana Purana, it rises from the Pariyatra mountain. Varpafa
has been identified by Pargiter with the modern Banasa rive; of
north Gujarat”. Tt is said as the tributary of Carmanvati or
Chambal but modern river Banasa rises from the Aravalli range.

79. The Vayu Purana 73. 46-50.

78. The Purana Index, Part II, p. 211.
74. Law, B. ., Ibid p. 324.

75. The Raguvamsa, V. 42-46

76. The Purana Index, Part 1T, p. 287

-1
~1

Pargiter, The Markandeya Purina, preface,
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The Matsya Puripa mentions it as a rviver from Rsyavan'™.
According to the Brahma Purapa™, this river was transformed into
a girl and she married Deva-Vrddha. A local Purapa viz.
the Valakhilya Purana has been composed to describe its glory.

(39) Pavani (Vam. 13.24: cr. edn. 13.23). According to the
Vamana Purana, this flows from the Pariyatra mountain. The
Vayu Purapa mentions it as the eastern course of the river
Bhagirathi. It is not identified with any modern river.

(40) Fisacika (Vam 13.26; cr. edn.same). According to the
Vamana Purapa, this flows from the Rksa mountain. The Vayu
Purana, and the Brahma Puripa mention it as the river of
the Bharatavarsa from Rksa hill.5

(41) Praci Sarasvati (Vam. 50.4; cr. edn. 24.3). According to
the Vamana Puréna, this is very holy river which wipes out the
horrible sins like Brahmahatya etc. of Brahma, Nara and Narayana
Siva, Indra. The flow of the Sarasvati which flows eastward at
Durga Tirtha is Praci Sarasvati. The gods are advised to go to
this river to be pious. It cannot be identified exactly
but the river Sarasvati after disappearing at Vinadana Tirtha
started to flow from the Aravalli hills. During its course, it came
to Sristhala and started to flow eastward and that is Praci Saras-
vati of Gujarat. The Local Puranas, Sristhala Mahatmya, and the
Sarasvati Purana, are composed to glorifly this river and its
Tirthas®!.

(42) Sarayu (Vam. 13.23 cr. edn. 13.28). According to the
Vamana Purana, it flows from the Himalayas. During his Tirtha-
yatra Prahlada stayed on the bank of this river. Vamana is in the
form of Uttama Manu there. The Vayu Purapa supports the
views of the Vamana and states that Agni loved her. It is mentioned
in the Valmiki Ramayana, Panini’s Astadhyayi, the Kalika
Purzna and the Raghuvamia of Kalidasas?. It is modern Saraju.

(43) Sarasvati (Vam. 2. 43 etc.; cr. edn, 2. 42 etc.). Accord-
ing to the Vamana Purana, this is the best river. It flows near Tha-

78. The Matsya Purana 114.23.

79. The Brahma Purana IIIL. 71. 7, 12

80. The Purana Index, Part. II, p. 335.

8l. See my article “The Sarasvati Purana®® The Purina Bulletin,
January, 1968.

82. The Raghuvamsa. VIIL 95, IX, 20, XIII, 60-63.
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nesar in Kuruksetra. It rises from the Himalayas. Seeing Sankara,
eight Vasus took the form of Sita Sarasvati (5.2). Holy Srikunja
Tritha of this river is very famous. Prthudaka Tirtha is on its
northern bank. Kartikeya was taken to Kuruksetra to take bath
in this river before he was appointed as chief of the army of the
Gods. It is the name of the one of the rivers at Sarasvata Tirtha.
Seven Maruts were born from the seaman of Sage Manki which
fell in the Saptasarasvata Tirtha. The Vayu Purana States that
Agni loved her. According to the Rgveda it is between Yamuna
and Sutlej.®¥ It was known in the Vedas as mighty river. It rises
in the hills of Sirmur in the Himalayan range called Sivalika and
emerges into the plains of Ad-Badari in Ambala District.®
Majority of the indologists opine it as the same as Sarasvti which
flows west of Thaneswar and is joined in Patiala territory by a
more westerly stream Ghaggar and passing Sirasa is lost in the
desert of Bhatner. It is mentioned in the Vayu Puraga¥ and the
Meghadita®® also.®’

(44) Satadra (Vam. 13. 21 ; cr. edn. 13. 20). According to
the Vamana Purapa, it flows from the Himalayas. Once demon
Mura came there when the king Raghu of the solar race was
performing a sacrifice. The Vayu Puraga supports this and States
that Agni loved her. Itis modern Sutlaj. Its basin lies mainly
north of the Himalayas. The source of this river is traceable in the
Manasa lake.

(45) Satadravi (Vam. 89. 4;—>(cr. edn. 62. 4 A1) Accord-
ing to the Viamana purina it is the river flowing in the Karuksetra.
It cannot be identified with any modern river.

(46) Sopa (Vam. 13. 26 ; cr. edn. same) According to the
Vamana Purdna, this flows from the Rksa mountain. Prahlada
worshipped Rkdharma God there. The Vayu Purana supports
this. It is modern éona. It is the greatest lower tributary of the
Ganges and rises in the district of Jabalpura. It joins the Ganges
near Patna.

83. The Rgveda. X. 75.5.

84. Law, B. C., Ibid. P. 121.

85. The Vayu Purana 29. 12-14.

86. The Meghadtita, Purva Megha, 5d.

87. For details see the Article, The Goddess river Sarasvati by Sri A.
S. Gupta; Purana bulletin.
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(47) Tamasa (Vam. 13. 26 ; cr. edn. same) According to the
Vamana Purdna, this river flows from the Rksa mountain. It gave
Gana Adrikampaka to Kartikeya. This is supported by the Vayu
Purana. This river flows through Kosala and there was a hermi-
tage of sage Valmiki. It is modern Tamasa or Tons which joins
the Ganges about 18 miles south east of Allahabad.®

(48) Tapi (Vam. 13. 28). According to the Vamana Purdpa,
this flows from the Vindhya mountain. The Vayu supports this
but the Brahma Purana mentions it flowing from the Rksa.

(49) Tamraparga (Vam. 13.32;->cr. edn. 13.32 arsmf) Accord=
ing to the Vamana Purapa, this river flows from the mountain
Suktiman., The Vayu Purana mentions it as flowing from the
Malaya mountain. It is also said to be flowing from the
Mahendra hills as well as the Himalaya.® It is identified with
the river chittar in the extreme south.?

(50) Toya (Vam, 13.29; cr. edn. same). According to the
Vamana Purapa, this river flows from the Vindhya mountain.
This is supported by the Brahma Purapa,’ the Matsya Purana®
and the Vayu Purapa..”

(51) Utpalavati (Vam. 13.32; cr. edn. same). According to
the Vamana Purapa, this river flows from the Suktiman mountain.
But according to the Brahma Purana, the Matsya Purana and the
Vayu Purina, it is the river flowing from the Malaya hills.*

(52) Vaitarapi (Vam. 13. 29; cr. edn. 13.28). Accord-
ing to the Vamana Purana this river is the eighteenth Naraka or
hell but it is the best hell. It flows from the Vindhya mountain
and flows near Trivistapa Tirtha. The Vayu Purana® describes it as
flowing from the Vindhya and it is holy for the $rad<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>