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¥ The word ‘Brahma-para® literally means the highest object of the
sacred knowledge as contained in the Brahma or Veda. The Saiva
Puranas regard Siva as the Brahma-para, while according to the
Vaisnava Puranas Visnu is the Brahma-para. An eulogy in praise
of Siva or Visnu with the epithets ¢Brahma-pare®, ‘Apara-para®
‘Para-para® etc. is termed as Brahma-para-stava (or ...stotra). The
Kurma-Purana, being predominently a Saxva-Purana, contams
Siva’s Brahma-para-stava (as given here) uttered by sage Safiku-
karna, while the Vignu-Purana (I.15.54-59) contains Visnu’s
Brahma-para-stava uttered by sage Kandu. Another Brahma-para-stava
of Visnu uttered by sage Narada is also given in the Varaha-Purina
(3. 10-20).

The Kiurma-Purana gives the above Brahma-pira-stava in
connection with the glorification of Siva’s Kapardifvara-lifiga
established near the P;saca-momna-t:rtha in Varanasi. This stotra
begins with the praise of Siva in his Kapardi-form (wearing bralded
and knotted hair like a Kaparda or cowrie-shell). In fact, Siva’s
Kaparda (or jata) symbolises the flames of fire and the rays of the
sun; the Fire and the Sun being the two of the eight maurti-s (forms)
of Siva (cf Kiurma-P.I. 10.26).iThe stotra praises first the 1mmanent
form (Sls. 86-39) and then the transcendent form (Sls. 40ff.)
of Siva.

—A, S. Gupta _«
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TEXTUAL AND HISTORICAL ANALYSIS OF THE
PURANA-COMMENTARY RELATING TO
MAURYA-DYNASTY.

By
S. N. ROY

[ afenq faaed fagar Fadd qratsam: arfad ag fasqgud
st FYfeergier segynarier wsaifadndafafaae AFIFRT
afired 7 A7g faaLQ qaqd ATEIT | AFrFg fataq afeadd
qut w1 SAfAITEIATAIRL grafas-uaAfaRaeagarl T
Faareq | fasqgioed Tag auid ATt fauaa facgar
doiaAes waafed | Ay PAgUuEAERQ Al qE-
gased fag g @ THAQ | fasoyquwea ag-gafrafaaor
qgaft AegFAASFHNNT ATRART  HET fagraeg S19&EA
shw  Fedswfer | wienq fasd wag fded waaed
gaad | ]

In view of the accumulated treasury of our knowledge about
the history of Maurya and in view of the fact that mostly speaking
materials relating to this topic have been subjected to competent
analysis at several timesl, any further attempt at their interpreta-
tion can hardly lead to the emergence of fresh conclusions. This
remark accord well with the problem relating to the origin of the
Mauryan rulers, which is so very well examined by the scholars
that out of the known stock of sources, it can not be reopened for
the relevant garb of sober history. [Despite this apparent con-
sideration for the old and trodden topic, fresh analysis of the
Purapic material can well be presented in consequence of its varied
forms preserved in the passages of the available texts. Keeping
fully into account these essential points, it is proposed here to
make scrutiny of the textual features of the Purapa-Commentary on
the origin of the Mauryas in historical framework of Ancient India].

1. R.K. Mookerji, Chandragupta Maurya and His Times; C.D.
Chatterji, Observations on the Brhat-kathi in Indian Culture;
F. E. Pargiter, The Purana Text of the Dynasties of The Kali
Age, pp.26ff. and p.70; B. D. Upadhyaya, Purana-Vimarsa,
pp. 389 and 390.
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Well evidenced and much commendable suggestions have
often been made that any line relating to Sudra-origin of the
Mauryas does not occur in the Purana-text, the general purport of
which is in no way intended for any reference either to the noble
or ignoble lineage from which these rulers hailed. Emphasis has
also been laid on the broad fact that the original Puranic lines
concerned with the topic were subjected to an abrupt formation'
and misinterpreted rendering in the Commentaries of the Pur@pa-
text, written comparatively at a much later date.? In their own
way these suggestions do not admit of any objections and un-
doubtedly these are pointer to a correct scrutiny of the state of
affairs brought out by the Purfga-text on one hand and the
Puripa-Commentary on the other. Despite the soundness and
accuracy contained in such remarks, there is, however, one serious
consideration to which adequate attention has not been paid by
the scholars so far. Ever since the beginning of the studies in the
dynastic account of the Purdnpas, no serious effort has been made
to clarify as to which extent and due to which particular factor
there could exist textual disparity, explanatory inconsistency and
contradictions between the early and late informations emerging
from the same school of works and converging on the same subject.

The particular Purapas on which some noteworthy com-
mentaries were prepared in later times are the Vispu and the
Bhagavata®, whereas the commentaries which refer to the lineage
of the Mauryan kings either directly or indirectly are those explain-
ing the extracts, viz. ‘Kautilya eva Candraguptamutpannarn
rajye’ abhiseksyati’, of the former text. As the general wording,
description and intended sense of these commentaries are significant

5. R. K. Mookerji, Ibid, pp. 9 & 10.

3. No less than seven commentaries were written on the text of
Visnu Purana. These are attributed to the following authors:
(1) Citsukha, (2) Jagannatha Pathaka, (3) Nisimha Bhatta, (4)
Ratnagarbha, (5) Visnu Citta, (6) Sridharasvamin, (7) SUrya-
kara Misra. To the text of Bhagavata are appended as eleven
commentaries. Among these Citsukhiya and Sridhariya figure
most prominent. Other nine are ascribed to the following
authors :

(1) Sudarfana Suri, (2) Vira Raghava (3) Vijayadhvaja (4)
Vallabhaesrya, (5) Sukadevacarya, (6) Sanztanagosvamin, (7)
Jivagosvamin, (8) Vidvanatha Cakravartin (9) Sridhara,
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in context of the present discussion ; some of these may be
illustrated in their original forms as under :
(1) Candraguptamutpannam Nandasyaiva Bharyayam
Murayam Jatam (Com. of Citsukha)

(2) Candraguptam Nandasyaiva Patnyarntarasya Mura-
sajiyasya Mauryanam Prathamam (Com. of Ratana-
garbha, noticed by Dr. R. K. Mukerji in Chandragupta
Maurya And His Times, p. 9).

(3) Candraguptam Nandasyaiva éﬁdrz‘a’.yam Maurasajfiayzam
Jatam Mauryagam Frathamam; (Com, of Visnpucitta).

(4) Candraguptam Nandasyaiva Patnyamtarasya Murayam
Jatam Mauryanam Prathamam (Com, of Sridhara Svami).

A glance over these quoted extracts clearly shows that pri-
marily these are all concerned with describing the metronymy of
Candragupta, and, while their general reference is to Mura being
mother of the first Mauryan king, one of these goes a step further
and does not fail to mention her §udra-caste. The question as to
who invented the theory of the Sudra origin of the Maurya king
was earlier taken into full account by late Dr. R. K. Mookerji,
who concluded in the most categorical fashion that the Purana-
Commentator cannot be held responsible for it. He has made a
pointed reference to the ‘ilence’ of the Purapa-Commentator
about the caste of Mura in as much as in the concerned line there
is no statement to the effect that she was a Sudra woman?. It goes
without saying that the basis of this conclusion is one single
commentary of the Vispu Purana text, whereas for its proper
survey the present serious point has to be enlightened by the set of
the commentaries appended to the original passage of the text,
How far this Puraga-Commentary has its relevance to the meaning
of the original Purana-passage will be analysed subsequently.
Here it would be proper to lay stress on the following three main
aspects of the reports contained in the Commentaries on the con-
cerned Purana-passage:

(1) That Murs has been described in them as a lawfully

wedded queen of the Nanda king.

(2) That Mura has also been described in their lines as
mother of Candragupta who founded the dynasty after
the name of his mother.

¢. R. K. Mookerji, Ibid, p. 10,
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(3) That the tradition relating to the Studra-caste of the
Mauryas was getting distinct publicity in these later
writings.,

Before considering the problem of consistency of these Com-
mentaries with the original Purana-texts, in relation to which these
are explanatory notes, it seems worthwhile to point out that in a_
numbet of cases due to the revisionary role of the later copyists the
passages construed in the original Puraga-Compositions could not
remain intact and undisturbed at the later stages. Revisions were
often effected in their passages with a view to making them
adaptable to the later social and religious developments, but no
less frequently these were also brought out as a result of the
Compiler’s ignorance of the historical matter contained in them
at the original stage of their compilation. One suitable passage
illustrating the latter case may be quoted from the dynastic account
of Vayu Purana. The passage in question relates to the history
of the éuﬁga dynasty after the death of Pugyamitra, Most of the
copies of Vayu Pursna describe that he was succeeded by Agnimitra,
who continued to rule for eight years, Similar information is
supplied by the text of Brahmanda-Purapa. The original Samskrit
line running in these texts may be quoted as under:

(A) Tatsuto’ agnimitrastau Bhavisyati Sama Nrpah
(Vayu Purzpa, Uttara Bhaga, XXXVII. 332)
(B) Agnimitro Nrpafacastau Bhavisyati Sama Nrpah
(Brahmanda Purana, III, 74.151)

But one of the Vayu copies® reads this line a bit differently
in the following words:

‘Pusyamitrasutascastau Bhavisyamti Sama Nrpah’

The present reading is a clear testimony to the fact that the
compiler had hardly any knowledge of éuﬂga~history and accord-
ingly he mistook the word Sama for the meaning similar to that
of Samzana. He also made other changes in the sentence, which
he deemed essential from the point of view of grammar without
realizing its significance intended in the original account of the

5. This variant reading has been noted by Pargiter, Ibid, p. 31, fn.
10. He rightly remarks that here ‘singulars have obviously been
converted plurals through misapplying astau to suta instead of
to ‘sama?’,
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text. As a result of its tampering the sentence preserved in the
present copy of Vayu supplies a thoroughly fantastic information
to the effect that Pusyamitra had eight sons and that they
simultaniously ruled over the eight territorial divisions of his
empire. Surprisingly enough some scholars have attached undue

Admportance to this version and have made a use of it in the
“feconstruction of Suniga-history.’

It may again be observed that as a result of ignorance of the
later copyists the original Purapa-passage was bound to get altered
and consequently its meaning in conformity with the actual state of
affairs could not well be carried out in the commentary work. A
testimony to this type of disappropriation between the original text
and its later commentary is found in the account of Vispu Purapa
concerning the confused order of the society stated to have been
due to the barbaric invasions. The passage of Visnu Puragpa runs
as under :

“Tairvimiéra Janapadastacchilavartino Rajasrayasusmigo
Miecchascaryasca Viparyayena Vartamanih Prajah Ksapayisyanti™’
In the present passage ‘Mlecchascadcaryadca Viparyayena Varta-
manzah’ deserves special consideration., This expression, no doubt,
gives the stamp of distinct status to the Vispu-Purana’s text,
because in their similar account the texts of Vayu®, Brahmanda?
and Bhagavatal® have almost a different reading. The passage
occurring in Vayu and Brahmanda Puranas is identical not only in
form but in meaning also. It reads : “Tairvimi$ra Janapada
Mlecchacarasca Sarva$ah/Viparyayena Vartatante Nadayisyanti Vai
Prajah”. In the Bhagavata, on the other hand, the passage is no
doubt dissimilar in form to those of these two texts yet it shares in
common with them in respect of its meaning. The Bhagavata
passage reads : ‘““Prajaste Bhaksayisyanti Mleccha Rajanyarupigah/
Tannathaste Janapada-stacchilacaravadinah, The purport of these
passages may be related here with a view to evaluating

6. K. P. Jaiswal, J.B.O.R.S.; 1924, Vol. X. pt. III, p. 205-207. R.S.
Tripathi, History of Ancient India, p. 187, The writer, of the
present article has noticed the point in Purana, Vol. XI, Na. 1,
pp. 67 ff.

7. Visnu Purana, IV. 24,72,

8. Vaiyu Purana, XCIX. 384,

9. Brahminda Purana, III. 74, 203.

10. Bhagavata, XII. 1.42.
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their significance in comparative set-up and to ascertaining the
persistent factor, which could be responsible for the distinct
element contained in the Vispu Purapa passage. The texts of
Vayu, Brahmanpda and Bhagavata aim at narrating that during the
foreign invasions people will begin to follow the practices of the
barbaric intruders, and this will lead to their decay. The text of
Visnu Purapa because of employment of the expression Mleccha-
$caryadca for Mlecchicaraica of the other three texts remains
unintelligible unless otherwise it is studied with the help of the
Commentary-notes on it. The commentator explains Mlecchaécar-
yasca etc. as under : “Mleccha Madhye Aryalcante ityetadripepa
Vartamanah. As shown by Wilson the commentary means ‘that
the unbelievers are in the heart of the country and the Hindus on
the border’!’, The literal meaning of the commentary is ‘the
Mlecchas will be in the centre and Aryas on the borders’. As far
the question of chronological sequence, it has to be admitted that
the texts of Vayu, Brahminda and Bhigavata are early in date
not only because of unanimity of their account, but also because
of the fact that the Vispu-Purana account reveals political order
of India relating to a much later period. It points to the beginning
of muslim rule in India, when the Sultanate hegemony was being
deeply rooted in the centre, whereas borders were still under the
rule of the Hindu chiefs. The passage of Visnu Puraga has in it
an echo of political condition of India of about 13th century A.D,,
when the Sultanate rule established in Delhi was facing constant
resistance of the Senas, the Candelas and the Cauhanas holding
their political sway respectively over the eastern, southern and
western frontiers!>. The Commentator of Vispu-Purana as we shall
subsequently notice belongs to the same general period i. e. 13th
century A. D. It is, thus, not improbable that the expression
Mlecchascaryasca is a later substitute of the original Mlecchacara-
$ca and that the substitution seems due to the revisionary role of
the commentator for making the original account uptodate in
later times.

One pertinent example showing how the original meaning
of the Purapa-term and even the original term itself was subjected
to severe revision may again be cited from the text of Vispu-Puranpa.

11. Translation of Visnu Purana, p. 387, fn.
12, A.B.M. Habibullah in Struggle For Empire, pp. 145-147,
2
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The Purapastext refers to the Patumitras among the people ruling
over the Vindhyan regions during 3rd century A, D.%, The fact
which is of special note in the present context is that the text of
Vispu Purina does not preserve in it the original term indicative
of the land over which the Patumitras ruled. Similar is the case
with the text of Bhagavatal® which, while, mentioning the people
called Patumitras makes the reference to the land under their
jurisdiction. That originally a reference to the above effect had
been made in these two texts is attested not only by the general
make-up and the style of their passages but also by the fact that
the texts of Vayu and Brahmandal® specifically mention the terri-
tory in relation to the Patumitras in their respective verses. It
may also be pointed out that the texts of Vispu and Bhagavata
replacing the term under reference by the term of different conno-
tations are those which contain explanatory notes of the Commen-
tators mentioned above. This seems to be a fact of special signi-
ficance in as much as it tends to show that the commentators were
no less responsible for the additions or alterations in the passages
originally composed in the Purana-texts. The variant readings of
the available texts of Visnu and Bhagavata are listed by Pargiter,°
a careful reconstruction of which does not fail to prove the original
unity of Vispu and Bhagavata in respect of the passage under
reference with the texts of Vayu and Brahmanda. The reconstruct-
.ed form of the passage out of the different versions of all these
four texts assumes the following reading :

‘Pusyamitra bhavisyanti Patumitras trayodasa Mekaldyam

nrpah sapta bhavisyanti-iha saptatim’

The altered form of the passage in the respective texts of
Vispu and Bhagavata runs as follows :

‘Tatah Puspamitrah Patumitrastrayodasa Ekalaca Saptan-
dhrah/Tatadca Ko$alayam tu nava caiva bhupatayo bhaviéyanti’//
Visnu-Purapa.

‘Puspamitro’tha rajanyo Durmitro’sya tathaiva ca Ekakala
ime bhupah saptandhrah sapta kofalah’ Bhagavata.

13. Visnu Purana, IV. 24, 58.

14. Bhagavata, XII. 1. 34.

15. Vayu Purina, XCIX. 369.
Brahmanda Purana, III. 74,187,

16, Pargiter, Ibid, p. 151.
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From these quotations it is quite evident that the basic
difference between the reconstructed passage and the passages of
Vispu and Bhagavata is that the term Mekala of the former has
been replaced by Ekala and Ekakala in the respective readings of
the latter two texts, There can not be any doubt about the fact
that Mekala points to an ancient geographical division of the
country so very well known to the Puraga-writers and as D.C,
Sircar!” proceeds to explain ‘the name Mekala is still preserved
in that of the present Maikala range which is the connecting link
between the Vindhyas and the Satpuras and stretches from the
Khairagarh area in M.,P. to the Rewah region’. Similar is the note
of V.S. Agrawal¥, whe on the basis of Vamana Puraga XIIL. 53
describes Mekala as one of the Janapadas of Vindhyan region,
It seems quite convenient to conclude that Mekala was changed
into Ekala and Ekakala due to the ignorance of the later compilers
about the geography of the area concerned. The fact, however,
remains that if we analyse the problem from a more suitable angle
it will appear that the substitution was in all probability effected
with a view to adjusting the passage according to the prevalent
set-up of the later times. In the commentaries of both these
Puragpas the term Ekala/Ekakala is explained as Khandamandalesu
Bhupah i.e. rulers of Mandala-sub-divisions. Consideration of the
following evident fact seems essential before the analysis of this
term and commentary-meaning on it is finalised. In the ancient
Hindu political organization Mandala-division can not refer to
the general period in which the historical account of the Purana-
text is placed by the scholars. There is no doubt that the term
Mapgdala occurs in early texts like Arthadastra’ and Manusmrti®‘.
But in these works it is employed in a much different sense, It
has been rightly remarked that Magdala of these texts refers to a
diplomatic circle of neighbouring kings in relation to a king
desirous of conquest. Later on, the term came to be used for a
circle of feudatories headed by a chief and paying allegiance to an

17. D. C. Sirear, Geography of Ancient And Medieval India, p.
34, fn.

18, V.S. Agrawal, Vamana Purdna-A Study, p. 32; Seec also S.
Chaudhuri, Place-names in the Vamana Pur@na in Indian Histo-
rical Quarterly, Vol. XXXIX, No. 1 & 2, p. 46,

19. ArthaSastra, VL.1.2.

20, Manusmsti, VII; 155-157.
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overlord®!. The term of the Purapa-text as also the commentary
on it seems to carry the meaning and sense of almost similar
terms employed in the texts and inscriptions of still later periods.
Among such texts mention may specially be made of Manasara??,
which is said to be a work of early medieval period. The present
work not only makes use of Mandaledvara, but also explains it as
Ksudra-Bhtuipala. An identity can well be established between
Ksudra-Bhupala and Khapda-Mandala-Bhapa in so far as the
historical interpretation of the two terms is concerned. Both these
terms seem to refer to rulers of smaller area or to governors of terri-
torial divisions or subdivisions. The commentary-term Khanda-
Mandala-Bhupa seems more akin to Khanda-Pala and Khanda-
Raksa, the former occurring in the Ramagunj inscription and the
latter in one of the Pala grants of the time of Devapala datable
in 9th century A.D,?? These terms are taken 10 denote an officer
put in-charge of a comparatively small area. These parallel
references leave little room for doubt that the commentary-term
Khapda-Mandala-Bhiipa has in it the sense of a much later period
and that the original Purapa-term Mekala was changed into
Ekala/Ekakala by the Purana-Commentators evidently with a view
to making the passage upto the changed order of their own times.

Sectarian bias and religious rivalary had a dominant role in
the revision of the Purdpa-texts and in the distortion of some
elements of great historical value contained in their original make-
up. An instance may here be given for illustrating that the text
of Visnu Pur@na betrays the influence of this trend in its account
relating to the dynasties of the Kali age. Thus the list of the
Mauryan rulers, which is available in its different copies supplies
three variant forms of Adoka’s name, which are as under: Afoka,
Adokavardhana and Ayofokavardhana.?® Of thete three forms the
last one i.e. AyoSokavardhana seems specially noteworthy and
deserves serious consideration. Pargiter has made special note
of this variant reading, but he is inclined to explain it in veiw

21. B.N.S. Yadava, Some Aspects of Society of Northern India in 12th
century A.D., pp. 185-186.
K.K. Gopal Administrative Divisions in the Inscriptionsof Early
Medieval India in I.H Q. Vols XXXIX, No. 1 & 2, p. 83.
22. Manasara, (Ed. by P.K. Acharya) Chap. 42, 282.
« 23. B.C. Sen, Historical Aspects of Bengal Inscriptions, p. 561.
24, For these variant readings see Pargiter, Ibid, p. 28, fn. 28,
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of palaeographic ignorance of the copyist who prepared the version
of the text at some late stage.?> The sum and substance of Par-
giter’s comment on the present term may be noted as follows:

(1) That the original account of Vispu Puranpa must have
been prepared in Kharosthi.

2. That Kharosthi happens to be the only ancient Indian -
script which maintains very little difference between the
forms of the letters Sa and Ya.

(3) That the copyst of the text misread Sa for Ya and at the
time of correction Sa was inserted without cancelling its
incorrect substitute.

The suggestion made by Pargiter seems hardly tenable in
view of the obvious consideration that practically speaking there
is no evidence to prove the use of Kharosthi script in the original
account of Vispu Puraga. Again, the scholars who have examined
the internal form of the Kharosthi are of definite opinion that this
script was used for writing Prakrits which avoid long vowels, big
compounds and difficult literatures. These are the well-known
features of Sanskrit language for which the most commodious and
eminently convenient script was Brahmi. It has rightly been
remarked that Brahmi was a sacred script invented by the Aryan
priests out of the Indian hieroglyphics. It was originally and
mainly employed by the Brahmanas whose duty was to conserve
the vedic literature,?® The Purana-authors, at least in early stages,
must have employed Brahmi in place of its sister script, because
augmentation of the vedic tradition and preservation of sacred
elements of the past formed the most predominant and basic
objectives of the Purana-Compilation. Moreover, it seems difficult
to understand as to how the incorrect letter was left uncancelled,
if a correction of the term was at all made by, the copyst of the
text. The possible factor to which the reading Ayoéokavardhana
seems to be due can be traced out, if the term is comparatively
studied in the light of other Purdpa-versions supplying fanciful

25. Pargiter, Ibid, pp. 84 & 83.
26. R. B. Pandey, Indian Palacography;
Cunningham, Coins of Ancient India, Vol. I, p. 52,
Dowson, J.R.A.S., 1881, p, 102, Indian Antiquary, :

Vol. XXXV, p. 253, Lassen, Indischi Alterthumskunde, 2nd
edition, i, p. 1006 (1867).
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readings for the name of Afoka. Thusin one of the Bhagavata-
copies Afoka is called Alokavardhana, while reference is made to
Afokanam trptidah in the text of Brahmanda Purapa.?” The real
import of the references contained in these Purapas can not be
brought out into proper relief unless without admitting the role of
sectarian trends at the late stages of their compilation. The Vispu
and Bhagavata are essentially Vaisnavite Puranas and in a similar
line falls the text of Brahmanda, which happens to be one of the
versions of the original Vayu Prokta Purana.?® Keeping in view
this predominant feature of the Purana-compilation, we may now
analyse the meaning and the broader implication of the Purana-
terms in question. The term Ayofokavardhana literally means
one who increases the grief of irons (iron-made weapons). It
seems to be a sarcastic remark on the non-militant character of
Afoka’s policy. Alokavardhana refers to a similar remarks meaning
thereby that Afloka was unsuccessful in enhancing the welfare of
the world, Afokanam trptidah seems to have been an attempt
made by the compiler to drop out the very name of Adoka from
the list of kings mentioned in the text. It is thus evident that these
tamperings in the original text have their reference to the sectarian
bias of the Vaispavites, and consequently the Purdana passage in
the present context bears witness of rivalary which they had against
the religion patronized by the Mauryan mounarch.

The various examples put forth in the foregoing analyses are
suggestive of some notable points mentioned as follows. In the
first place reliance on a single Puraga-text can not be made with-
out testing its historical accuracy in the light of the passages of
other Purapa-texts dealing with the same topic. Secondly, one
single Purdpa-text is apt to reveal an erroneous conclusion, the
correction of which can be evaluated only when other available
copies of the same text are also put to proper analysis. Thirdly,
the imports of the Purdga-commentaries are sometimes misleading
and hence the notes on the Purap 1-passage contained in them-as
also the passage of the particular Purapa containing these commen-

27. Brahmanda Puraga, IV, 74. 145 ; For the reading of Bhiagavata
see Pargiter, Ibid, p. 28, fn. 28.

28. The available texts of Vayu and Brahmanda seem to be respec-
tively Saivite and Vaignavite forms of the original Vayu Prokta
Purdna. See writer’s artieles in Purana, Vol. V. No. 2 pp. 305 ff
and Vol. VI. No, 2, pp. 366 fI.
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taries have to be checked up before making their use for historical
analysis, Taking into full account all these points it may be
indicated that among the Purapas dealing with the dynastic
account only the text of Vispu Purina happens to relate its extant
text to the main problem being discussed in the pages of the present
note. Other Purina texts no doubt, narrate the account of the
Mauryan kings, but in them we de not get any such passage throw-
ing light on the origin of the Mauryas either directly or in an
indirect manner. The text of Vispu Purana, too, concerns itself
with the narrative of the kind only in one of its copies, whereas
other copies even of this Purana have nothing to do with it in their
extant passages.”® The particular text of Vispu Purana, again, has
in its passage the reference to the origin of the Mauryan king in a
very general way.?® Tt does not speak either of the mother of
Candragupta or of the concerned caste. The line of the passage
contained in the Visgpu Purana text runs as follows :
‘Kautilya eva Candraguptamutpannam Rajye’ abhiseksyati’.

It would be seen that in the entire sentence ‘utpanna’ is the only
word which has its reference to the origin of Candragupta, while
the sentence as such is simply intended for refering to the coro-
nation of Candragupta under the competent care of Kautilya.
As the texts of other Purdnas on the dynasties of the Kali age and
especially the other copies of Visnu Purdga do not have in their
passages either the word ‘utpanniz’ or any other word of similar
connotation, one is confronted with the obvious question whether
the word in question belongs to the original form of the Vispu
Purana text or not. The possibility of its non-occurrence in the
original text is also shown by the consideration of the simple fact
that the word does not at all fit in the sentence, and its superfluous
character is further proved by the fact that in the entire sentence
there is no such word employed as Apadana Karaka to which the
word ‘utpanna’ can be related from grammatical point of view.
Now, if the word ‘utpanna’ does not belong to the early form of
Vispu-Purana, then question is who could have possibly inserted
it and under which particular pressure this insertion was effected

29. For example Jibananda Edition reads ‘Kautilya eva Candra-
guptam R3jye ‘abhigeksyati>. The reconstructed text listed by
Pargiter has a similar reading. Ibid, p. 28, fn. 22.

30. The text reads ‘Kautilya eva Candraguptamutpannam Rajye®
abhigeksyati.
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in the original text., Before giving answer to these queries, it
seems proper to point out that the texts of the Candragupta traditions
exhibit two trends corresponding to the periods of their composition,
The texts of earlier periods have nothing in them with reference
to the origin of Candragupta Maurya, while origin of disreputable
nature is invariably ascribed to him in the texts of later periods.
The Kautilya’s Arthadastra, Puranas and Mudraraksasa belong to
the former category; and the commentary on Mudraraksasa and
the passages of works like Brhatkathamafijari and Kathasarita-
sagara are attributable to the latter one®. None of the latter
texts can be placed earlier than eleventh century A.D, This
shows that about the beginning of the medieval period, when
Buddhism had lost its age-old popularity and possibly it had also
fallen into disuse in major part of the country, contempt against
it was being reflected in the current texts especially in the Brah-
manical compositions. Since the most outstanding royal patron
of Buddhism was born in this dynasty, contemptuous expressions
with regard to it came to be employed in these texts as far as it was
possible according to the context.

It is noteworthy that while the inserted Word ‘utpanna’ is
hardly adjustable in the text of Purana, it is eminently consistent
in the concerned Purapna-commentaries written on the Puriana-
passage at the later stages. Thus the earliest among these, the
Citsukhiya and the éridhariya make a pointed reference to
‘atpanna’ and proceed to explain it as ‘one who was born of the
wedded queen of Nanda’, known as Mura. From this it naturally
follows that the word ‘utpanna’ was inserted in the original text
by these commentators in all probability by Citsukha, who is
known to have flourished in 12th century A.D.?*. His period,
thus, falls in close proximity to the time of the authors in whose
writings the fabricated Mura-episode finds its publicity beyond
measure, and which also aim at propagating éﬁdra-origin of the
Mauryan dynasty in utter contradiction with the earlier and more
reliable sources.

31. R.K.Mookerji Ibid, pp. 8 ff.
32. B.D. Upadhyaya, Ibid, pp. 572 & 578,
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Introduction

“The Puranas occupy a unique position in Indian literature,

both sacred and secular. After the Mahibharata they have been
the main sources of inspiration in the life of our people for over

1500 years.!

The Puranas are of inestimable value for the history of

Society, philosophy and religion and are a veritable store house for

getting insight into all aspects and phases of Hinduism 2

1. Munshi K.M. Forward to the Studies in the Epics and Purinas

by Pusalker A.D., P. VII,
Pusalker A.D. Studies in the Epics and Puranas p. 22,
2. Ibid p. 22.

3
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Not a single Purdpa can be found to contain all these parti-
culars, however, “taken collectively they may be described as a
popular encyclopaedia of ancient and medieval Hinduism, religious,
philosophical, historical, personal, social and political.?

““At the starting of the Indic studies in the last decades of
the eighteenth and beginning of the nineteenth centuries, the
Puranas were regarded as of no historical value on account of the
confused conglomeration of legendary and historical events in the
Puranas, as also their peculiar ideas of “ages’” and “Cosmogra-
phy”.* There may be some exaggeration in the descriptions of

Puranas® though there are some important facts.®

But now the attitude is changed and they are accepted as
one of the important sources of Indian history and culture, as they
throw a flood of light on the various aspects of the life of the time.’

The Problem of the Original BVP and the extant BVP

It was H.P. Sastri who started first the problem of the inter-
relationship of original BVP and the extant BVP. He remarked
that “the Brahmavaivartapurana in the present shape cannot be
very old...... there seems to have existed a Brahmavaivartapurana
very different from the one which we now posses.®

Dr. R. C. Hazra is also of opinion that certain genuine
Puranas were later on replaced by spurious works bearing the
same title and one of such works, he mentions, is the BVP also.?

A number of Nibandha works e.g. Smrticandrika, Smrtitattva
and Caturvarga-cintamani etc. have drawn upon a BVP. About

3. Pargiter F.E, “Purdna’ ERE, Vol. X, P. 448.
4. Pusalker A.D, Presidential Address, History section, proceedings
and Transactions of the All India Oriental con-

ference XVIII Session Annamalainagar December
1955 part I, p. 61.

5. Upadhyaya Baladeva. PurZiqavimaréa p- 22.
6. Pusalker A.D. Op. Cit. p. 6].
7. Ibid. p. 61.
Vide also Dikshitar V.R.R. Purana.
Index Vol. I Introduction pp 33 ff.
8. Sastri H.P. Descriptive catalogue of Sanskrit Manuscripts vol.

V Asiatic Society of Bengal.
9., Hazra R.C. “Studies in the genuine Agneya Purina’>. Our
Heritage, Vol. I, 1953, pp. 210-245.
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1500 lines of that BVP have been quoted in these works but only
30 of these lines are found in the extant BVP as pointed out by
Dr. R. C. Hazra.!® These remarks of Dr. Hazra tend to suggest
that the absence of the remaining lines in the present BVP shows
that it was not the work from which those Nibandhakaras quoted
in their works, so this BVP was not known even to the Nibandha-
karas of the sixteenth century A,D,!

The Asiatic Society of Bengal has two Devanagari manuscripts
of the BVP: no. 3820 and 3821, both of which are fragmentary
and incomplete, Some of their chapter-colophons show that both
the manuscripts belong to a different BVP called ‘Adibrahma-
vaivartamahapuraga’ which is quite different from the extant
BVP.12

Dr. H. P. Sastri, Dr, R. C Hazra, J. C. Roy and A.,S. Gupta
hold that the extant BVP is not the original one but there was an
original BVP before nineth century A. D. which is now lost and
about the tenth century A.D. it began to be changed by the
interfering hands of the Bengali authors who recast it to its present
form and contents in the sixteenth century A.D.1?

The arguments for and agaiust this problem are as follows: —

According to the MP (53.33—35) the original BVP was
narrated by Savarni to Narada and contained the mahatmya 