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Glorification of Vyasa

At the end of each Dvapara Lord Vispu, the soul and
sustainer of the universe, incarnates Himself and moves
on the earth as Vyasa.

Thus, in each Dvapara, O Brahmanas, Vedas have been
arranged, and the Purapas have been composed [by
him] and after that other works also.

He (Visnu in the form of Vyasa) was born again of
Satyavati by the name ‘Krspa-dvai-payana’ like the
sacrificial fire, the eater of oblations, produced from the
arani.

I bow my head w0 Vyasa, the greatest of the peets and
the ornament of the sages, who has an intellect pure
and skilled in the Veda-s and the éﬁstra-s, who wears a
hide-garment, who has a dark-complexion and a knot of -
matted hair of golden and tawny colour, and who is
praised by gods and sages.

From ‘Atsqiaaqea:’ (Homages to Vyasa) compiled by
Dr. V. Raghavan, All India Kashiraj Trust, 1963,

frago, argeo 1. 34-36.

AEETFAT Al asgAAE@d  (India Office  Library
Catalogue, MS. No. 6679).
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(Variant readings)
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—ab) 1A% gy 1, qyead 9wql (for g qit q%).
—c) waufa 2 (for amifw). ~d) arzrav 3 (for qzran).

-a) guwd 2 (for gUaT). -b) qted), IuAs 2, IqAT 2
(for sudsrd). -d) avra? arang adiskEn |

—a) quat 1 (for quead); 7 g 1 (for s9m).

-b) gy 1, queg 1 (for 93eqd). -ab) 92e1€ Fquas
FaAgT 1, ° 919 9% qU@ 9% 99 (for quRITeee - TIEGE),
—c) 9ua 2 (for aucadw). -d) faggwE 5 (for
faggara:).

-a) 9x% 2 (for gu g%). -b) axifyazarg 1 (for aar
feaqearg). —b) gura: 8, gquan: 2 (for wHrd),

—a) 9%t 2 (for Ak @X); wIRAL 2 (for #grIEq).
-b) gufad 1 (for guad). -c) «ufqad 4 (for ga:-);
aifraw? 6 (for wifai-). -d) faasd 2 (for g% aar).

-a) sAagaid 1 (for ag&-). -b) #iwarg 8 (for wawa-),
~c) mvet 12, @wuea 2 (for awax). -d) 93 2 (for
93ai).

-b) frgFaed 2, Prgwwaed 1, Pradsasd | (for Frgaded);
-Pagarmagd 1 (for fagarawd).  -d) swufa 1 (for
anifa).

-a) gAmaq 1, waaqq 1 (for w9@-). -b) aa< (for -ag).
—-c)ad 2 (for gfr). -d) F0 FawAM@ 3, FOFI° 3,
go qgreard 1 (for suiga’®); @st 2 (for w4at).

-b) SxgIAIg 3 (for HETW).

~a) areaagyg 1 (for azad@ %#7). -b) fasv 1 (for Fow).
gafsyvmgaifr 1 (for Cawvavdraarfa); -mife 2 (for
-qifir ),



NOTE ON THE STAVA

The word ‘Brahma-para’ is often used in the Purdanas as an
epithet of the three Gods of the Puranic Trinity; it mecans ‘highest
object of sacred knowledge contained in the Veda’. The Saiva
Puranas regard Siva as the Brahma-para, and contain a number
of Brahma-para eulogies of Siva. One Saiva Brahma-para-stava has
already been given from the Kiarma-Purana in the Purana XIV. 2.
A Brahma-para-stava of Vispu uttered by sage Kandu is contained
in the Vigpu-Purana (I. 15.54-59), another Brahma-para-stava of
Visou is given in the Varaha-Pnrana (3.10-20) which is reproduced
here, The same Purdnpa also contains another stava of this class,
but calls it the Pundarikaksa-para-stava (6.9 f.), which is uttered by
King Vasu in the Puskara-tirtha. A Brahma-para-maya-stotra of
Prajapati Brahma or Narayapa in prose is also given in the
Varaha-P. (20.27-31), which is uttered by the two Aévins. Para-
stava-s, generally contain such words as ‘para’, ‘para’ etc.

‘The present Brahma-pura-stava of Vispu or Ndrayana is uttered
by sage Narada in his previous birth when he was a rich
Brahmapa named Sarasvata; he renounced the world and
worshipped Narayana (Vispu) by uttering this Brakma-para-stava
in the Puskara-tirtha, which enabled him to be absorbed in
Narayana or Vispu, and was reboru as Narada.

This Brahma-para-stava of Vispu is full of the devotional
thoughts, and contains the philosophical description of the trans-
cendent and the immanent aspects of impersonal Visnu as well as
the mythological description of the personal aspect of Visgu.
But Visnu as the highest transcendent Reality is the main theme
of this Brahma-para-stava.

Visnu is conceived here, therefore, as the highest transcendent
Reality, most ancient, eternal, of unlimited power, the highest
resort, surpassing even the highest conceivable Reality (para-gatam
paranam). He is unequalled (apratima), he is both transcendent
and immanent (parapara), He surpasses every thing, He is of mighty
prowess, He governs the universe (i57ta), and destroys sins and
miseries (kari), He is the highest, the greatest and the
holiest being. He is to be worshipped and praised with a pure
heart.—(11-13).
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Vispu-Narayana created this stronghold (pura) (i. e. the
universe) empty and filled it with his own being, whence He
is known as Puru-sa ((puri sete), He is free from every taint and
darkness (vita-mala). —(14). Vispu is the highest Reality,
surpassing everything ; no one can fathom his real nature (apara-
ripa), He is the ancient Being, He is the most prudent, most
capable, most peaceful, the Lord of the earth, the auspicious, the
most noble-minded. —(15).

Vispu has thousands of heads and innumerable feet and
arms, the sun and the moon are His eyes; He is imperishable
(aksara), He sleeps in the milky ocean (of cosmic waters), He is
immortal and the highest Lord. —(16)

Vispu is knowable by the three Vedas, He has three
(Narayana, Brahma and Rudra)'! and ten (nava-cka) forms
(murti-s),? He is triply pure ({in mind, in words and in actions),
the three sacrificial fires also are His different forms. He is to be
indirectly indicated as the three tattva-s (Purusa, Pradhana and
Kiala)®. He appear,s in the three Yugas," He has three eyes (sun,
moon and fire), He is unknowable (a-prameya) in his real form.

—(17).

1. The three forms may also be Rgveda, Yajurveda and
Samaveda respectively identified with Narayana,
Brahma and Rudra :—

Uy FHIAIATAT A&7 AW €999 |
afgydl  REAIY  WARGSARAET 1
qaEd gy AIsd T HESAARIS: |
a agagean feaar  gEm w@graa: o
qearcgifa @fagr 7 ww glwssaa:
g §TAYEMET g wEedr  sxafea: i
— (Varaha-P. 2.76-78)
9. The ten miirti-s are the ten Avatara-s of Vispu ; cf. ibid.
4. 2-3.
3. TFor the three Tattva-s cf Karma-P. (cr. edn.), I. 49.46
qeId gRY: FIATATITAATIAAA |
qrgaaras freamag fasms g=13 1

4. The two Avatiras of Vispu in Kaliyuga, viz. Buddha
and Kalki are later additions to the list of the Avataras;
of. Hopkins, Epic Mythology, under Avatara.
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Vispu is of the white colour in the Krta Yuga, of red body
in the Treta-Yuga, of yellow body in the Dvapara, and He makes
Himself black-coloured in the Kaliyuga.*

Vispu (or Purusa) created Brahmanas from His mouth,
Ksatriyas from His arms, Vaifyas from his thighs and Sadras
from His feet, thus the whole universe is His body.2 —(19)

Vispu surpasses even the highest, He exists beyond every-
thing, He is knowable (unknowable, with v.1. paragam aprameyai),
He is the Lord of the warriors (for He has defeated the Asuras in
various battles), but He is beyond comprehension (K7gna) in His
actions or battles®. He holds a mace, a sword and a shield in
His hands I bow to this unfathomable Narayapa —(20).

—Anand Swarup Gupta

. cf. Bhag.-P. XI. 5.21 ff. The Vayu. P. describes the
four Yugas also as of the four colours—white, red, red-
yellow, and black respectively (32. 14-20).

2. The post-Vedic conception of the four Varnas as sprung
from the four limbs of the Cosmic Purusa is horrowed
from the Purusa-sikta of the Rgveda (X. 90).

3. cf. Rg. (X.54.2) — “‘wigg ar ¥ xifq gatearg:”’

\



NEW LIGHT ON IDENTIFICATION OF KALA-
PRIYANATHA

BY
SHYAM MANOHAR MISRA

[Fereasiagiatedg e duer, qifvscaey Secrat
gaq | zaufy dgfafed afemfa aresifn safaaarae
arArcmaigay - gfudrafa | s@afoarfaa £ 89 va-
gfaar fafeg sfafaad fagained ducd add ) Faa ssafaear
qgrmady Fafaaagammafca 99 = fagiq: s@qen
feaaea Feaify gea fagar wayfaar sa sfa swafa
sifend faas Jada qdaaEl ofisy gz Fedan-
et 37 a7 wayfaar fafay gagfed sedtanwea sraqes-
gia1 &1 &iar fq afag e smfraager afavardifefy
= eaifaan | qeeataen § FaAsly a@a 97 g0fay ]

According to a tradition recorded in the Varaha, Bhavisya®
and Skanda® Puranas, Krspa’s son Samba had erected three
temples of the Sun god at three places viz., Sutira, Mulasthina
and Kalapriya. The plays of the poet Bhavabhuti (namely the
Mahaviracarita, the Malatimadhava and the Uttararamacarita)* are
stated to have been staged on the occasions of the Yatra festival
held in honour of Kalapripanatha. The identification of Kala-
priyanatha as well as the location of his shrine is controversial.

1. Sambah Sarya pratisthamca Karayamasa tatva vit—
Yamunayaica daksine Kalapriyam devain ..sthapya cotta-
mam (Varaha Purana® Venk. Press, 177, vv 55-57).
Also see Puranam, Vol. VIII, 1966, p. 39.

2. Kalapripe ca madhyanhe-aparanhe ca nityalah———
Sankarascaparanhe tu mar-ptjayati sarvada. Iti-ukto-
sau'bhagvata Bhaskarepa sa yadavah (Bhwisya Purana
Bombay, 199, I, 1259 vv. 16-18). ¢

3. Tathanyadapi tatrasti Bhaskaratritayarn $ubham. Miugd-
Irarh prathamarh tatra Kalapripam tathapararm. Mala-
sthanarm trtiyam ca....., (Skanda-Purana,

4. Mahaviracarita, Nirpayasagara Press, 1910, Act, I, p. 5;
Uttararamacarita Nirpayasagara Press, Act. I p. 9; Mala-
timadhava (Published by Motilal Banarsidas, 1967) Act

I, p. 9
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The views of the commentators on the works of Bhavabhuiti
(i) Tripurari identifies him with Mahakala Sambhu® i. e.
Siva (‘“‘Mahakalaspadasya éambhob”).

(ii) Viraraghave adds that Kalapriya is the name of the
Lord of Ambika® (‘‘Kalapriyanamambikaya nathah Sivas-
tasya’).

(iii) Fagaddhara takes him to be the presiding deity of Kalapriya®
(Kalapriyanathasya taddefadevabhedasya®).

(iv) According to Vidyasagara, he was the presiding deity of
Padmanagara situated in Vidarbha in Daksinapatha.*

The views of modern scholars

1. H. H. Wilson,’ Anundoram Barooh,® Satish Cnandra
Vidyahhushan,” N. L. Dey,® P. V. Kane,® S. K. De and S. N.
Dasgupta,'® and others identify Kalapriyanatha with Siva Mahakala
af Ujjaini.

2. According to_J. Hertal,"* he (Kalapriyanatha) was the
presiding deity of Yasovarman’s family and his shrine existed at Kanauj.

1. On the Malatimadhava, 1918, Act. 1. p-5

2. On the Uttararamacarita, Nirpayasagara Press, 1919, Act
I, p. 9.

3. On the Malatimadhava, 1967, Act I. p. 5.

4. “Kalapriyanatho nama Vidarbhesu Padmanagare
pratisthito devamartividesah” (Quoted by Anundoram
Barooah, in the Mahaviracarita, Gauhati, 1969, Preface,
p. XXIV, Also see Uttararamacarita, edited by P. V.,
Kane, 1929, p. 3.

5. Hindu Theatre, Vol. II, p. 10.

6. Preface to the Mahaviracarita, Gauhati, 1969 pLad< XV
He explains Kalapriyanatha thus “Kalah srjati bhutani
Kalah samharate prajah”, iti Bharatam. tasya Kalasya
priyo nathah patih Kalapriyanathah Mahakalah. tasya
sarva sarnharakatvat...... Kavina Kalapriyanatha padena
Mahakala uktah™. (Ibid, pp. 1-2),

7. “Bhavabhuti” (By Satish Chandra Vidyabhushan) Quoted
from the Hindi translation of this book, by Jvaladatta
Sharma, Lucknow, V., S. 1981, p. 44.

8. Geographical Dictionary, p. 210.

9. Uttararamacarita, 1929, Introduction, p. 3.

10. History of Sanskrit Literature, Vol. I, Calcutta, 1947,
pp- 278-279.

1. Asia Major, Vol. I, pp. 12-13. Quoted by R. S. Tripathi

in his ‘History of Kanauj’. 1959, p. 209.
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C D. Dalal and R. A Sastry, the editor’s of Rajasekhara’s
Kavyamimamsa,' and R. S. Tripathi? also hold a similar.view,

3. V. V. Mirashi®, A. S. Altckar* and D. C. Sircar® identify
Kulapripanatha with the Sun god whose shrine stood at Kalpi, in the
present Jalaon district of Uttar Pradesh. The latter two also hold
that the Sun Temple still exists at Kalpi.

Assessment of these views

1. Kalapriyanatha, the Mahakala of Upaini—V., V. Mirashi
has convincingly refuted the identification of Kalapriyanatha with
Mahakala of Ujjain1  He rightly regards him to be the Sun God
of Kalpi® It may be added that to the best of our knowledge,
the name Kalapriyanatha has not been used for Siva in any source whatso-
~ever. Aund none of the commentators (who identify Kalapriya-
natha with Mahakala Siva) has been able to adduce the evidence
of any authority describing Siva as Kalapriyanatha. i

As regards Kala, it is associated with both Siva and the Sun
god. The former is popularly known as Mahakala,” Kalakantha,
Kala-Yogt, Kalabhaksa and Kala-Bhairava® etc. The Sun being
the regulator of time is intimately connected with Kala, and the

1. Kavyamimanmsa. Baroda, 1934, Appendix I, p. 285.
2. History of Kanauj, p. 209.

3. V. V. Mirashi propounded this view for the first time in
the Marathi periodical Yugayani of Nagpur, 1947. He
casually touched it also in LH.Q., Vol. XI, p. 289.
Later on he elaborated it in his Studies in Indology, Vol,
I, pp. 33 ff :  Recently he has discussed this identifica.
tion very thoroughly in Puranam, Vol. VIII, No. I,
1966, pp. 38-51.

The Rastrakutas and their Times, p. 102,

9. Studies in the Geography of Ancient & Medieval India,
1960, pp. 241-244.

6. ““Three Ancient Famous Temples of the Sun®, Puranam, Vol,
VIII, No. I, 1966, pp- 38-51.

7. The shrine of Siva called Mahakila, at Ujjaini has been
referred to by Kalidasa (Raghuvamsa; VI, 34; Meghad iita,
vv, 30-38), Bapa (Vide History of Sanskrit Literature,
Vol. I (De and Dasgupta), pp- 278-279), and Rajadekhara
(Balaramayana, X, p. 686). l

8. SeeV.S. Apte’s Sanskrit-English Dictionary, 1963, pp.
146-147 and 412,
2

i
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names Kala, Kala-Swrpa® and (Kala-Krt* has been used for him).
Thus the identification cannot be decided merely on the basis of
the association of Kala with the deity. And there is no positive
evidence in support of this view.

2. Kalapriyanatha, the presiding deity of Yasovarman’s family—
In this connection it may be added that Hiuen Tsang® makes
mention of a Sun temple which existed at Kanauj at the time of
his visit to that place. But it is not indicated in any source that
the Sun god (referred to by Hiuen Tsang) was famous by the
name of Kalapriyanatha. :

There is evidence to show that Yafovarman had marked
leanings towards the Sakti-cult and the Rama-cult, But his
devotion to the Sun god is not known from any source.

It may also be pointed out that in the extant antiquities at
Kanauj and its surroundings, only a pond locally called “Sarya
Kunda®’ situated at Makarandanagara (a small town situated at a
distance of about two miles from Kanauj) is associated with the
Sun god. No Sun temple is traceable now at Kanauj. Nor is
there any local tradition about it.®

3. Kalapriyanatha, the presiding deity of Padmapura—
Padmanagara or Padmapura rightly identified with a small village
near Amgaon Railway station in Bhandara District,” was the birth

1. S. Sorensen, ‘An Index to the Names in the Mahsz-
~ bharata’, 1963, pp. 373 and 375.

Vide Apte’s Sanskrit—English Dictionary, p. 146.
Beal (Sushil Gupta & Co.), Vol, II, p. 245.
Gaudavaho, 1927, vv. 285-338.

Yadovarman had written a play named ‘Ramabhyudaya
obviously to eulogise Rama’s, glory. It has survived
only in the form of quotations contained in many later
works like the Dhoanyaloka, pp. 132-133 ; Dasarapaka,
p. 50 ; Srngaraprakasa, p. 270 ; Natakalaksanaratnakosa,
p. 331 ; Kavindravacanasamuccaya, pp. 75-76 etc. For a
detailed information on this play see V. Raghavan’s
“Some Old Lost Rama Plays™, 1961, pp. 1-25.

6. I visited Kanauj and Makarandanagar, explored the
extant remains and contacted local people for the above
information.

7. V.V. Mirashi, “Birth Place of Bhavabhuti”, (LH.Q.,
VO;ZLXI’ p. 294) and “Studies in Indology®’, Vol. I,
p. 34.

(Al I i)
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place! of Bhavabhuti where he seems to have spent the earlier
part of his life and did some literary work. He, however, could
neither get the royal patronage nor the appreciation of his merits
from his native people.? Bhavabhuti, therefore, left Padmapura
and came to Kanauj.®? There, under the patronage of King
Yalovarman, he probably did the major part of his literary
work. The theme of his Mahaviracarita and the Uttararamacarita
betrays Bhavabhuti’s intimate acquaintance with the court life.
And it is very likely that he might have composed these plays at
the court of the Kanauj-emperor. It is further evidence of the
fact that the note of discontentment and dejection expressed by
the poet in his M alatimadhava, is not seen in the Muahaviracarita
and the Uttararamacarita. It is difficult to believe that Bhavabhuti
might have gone from Kanauj to the distant Padmapura, (where
his literature was not appreciated earlier) for the enactment of
his plays. Moreover, the detailed self introduction which he
gives in the prologues to his plays* was hardly required in his
birth-place where he was well known. Some scholars contend
that on the occasions of these Yatra-festivals, when Bhavabhuti’s
plays were staged, people used to throng from the different places,
and the outsiders were not expected to know about the poet.

1. Mahaviracarita, Nirpayasagara Press, Act. I, pp. 7-8 ;
Malatimadhava, 1967, Act. 1, pp. 7-8.

2. See Malatimadhava, Act. I, verse 6. .

3. V. V. Mirashi also holds that “in the beginning of the
8th century, when Bhavabhuti flourished, there was
no great king ruling in Vidarbha...In the absence of
royal patronage Bhavabhaoti was obliged to seek his
fortune in the north and ultimately became attached to
the court of Yadovarman”. (I.H Q., Vol. XI, p. 292).

4, The sutradhara introduces Bhavabhiiti thus : ““TChere is
in Vidarbha in Daksipapatha a city named Padmanagara
where reside certain Brahmanas of the Kadyapagotra.
They are the followers of the Taittiriya $akha (a branch
of the Yajurveda) and teachers at Vedic schools.
Bhavabhiiti belongs to such an illustrious Brahmana
family. He bears the titles of Bhatta and $rikagtha;
he is the son of Nilakantha and Jatukarni; grandson of
the venerable Bhattagopala aund the disciple of
Jnananidhi. He is well grounded in grammar, rhetoric
and logic and friendly to actors, etc. (Mahaviracarita,
Act. I, pp. 7-8; Malatimadhava; Act. 1, pp. 7-8;
Uttararamacarila (Madras; 1932), Act. I, p. 8.
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Therefore, such an introduction was quite relevant even if the

dramas were enacted at Padmapura,’

This contention is also not convincing! There may bhe
justification for the poet’s introduction to the people coming from
other places. But there was no need to tell them the precise
location of the city of Padmapura® (asti Daksinapathe Vidarbhesu
Padmapurar nama nagaram) where the Yatra festivals were held.

4. Kalapriyanatha, the presiding Sun god of Kalpy :—This iden-
tification is quite reasonable But it should be pointed out that the
contention (of Altekar and Sircar) that there still stands at Kalp1
the temple of Kalapriyanatha, requires a correction. The present
author visited Kalpi thrice and thoroughly explored the relevant
antiquities. Now there does not exist that temple at Kalpi. Nor
does it seem to have been destroyed in the recent past. But the
following antiquities at Kalpi, which have been utilised by the
present author probably for the first time, do bear out its existence
in ancient times.

(i) There is a big mound locally called Kalapadevababa ka

- tlaor simply Kalapabuba Ka tila (see Plate No. 1) lying
in the Rajghat area of Kalpi. Most probably on this
mound stood the temple of Kalapriyanatha, which seems
to have been washed away by the waters of the river
Yamuna flowing in close proximity to this mound.

(i1). A broken .image of tane Sun .god assigned to the early
medieval period (now preserved inthe Kalpi museum)
~was recovered from the 7pasa tila which is situated near
the above mentioned mound. This image may have
originally belonged to the temple of Kalapriyanatha and
fallen a prey to the inconoclastic hammer of the Muslim
invaders.

(iii) At a distance of about one furlong from the Vyasatila,

* there is yet another very small mound having a stone-
piece pierced into the ground. The part of the stone

1. See, Ganga Sagar Rai “Mahukav; Bhavabhati®, (in Hindi),
Varanasi, 1965, pp. 18-19.

9 M'alatimadhava, 1967, Act.- Iy ¢ 79, Mahaviracarita,
Nl_mayaségara Press, Act. I, p. 8. Also see Mahaviracarita,
edited by A. Barooah, 1969, preface, P, XXV.
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above the ground is about one foot square with a bloomed
sun flower (?) carved on it (Plate No. 2). Local people
call this stone Kalapadepa and worship it.!  Thus the
~ tradition of the worship of Kalapriyanatha or Kalapababa,
continues down to the present day at Kalpi.

These hitherto unnoticed or unutilised antiquities and local
traditions strongly support the identification of Kala-priyanatha
with the Sun god whose temple, according to a Puranic tradition
(referred to above) was constructed at Kalpl in ancient times.
Incidentally it may also be noted that Bhavabhuti, in his
Malatimadhava alludes to the Yatra festival of Kalapriyanatha
immediately after invoking the Sun god.?

This temple seems to have been mentioned in the Cambay
Plates of the Ragtrakuita king Govinda 1V. - They record that
“the courtyard (of the temple) of Kalapriya was rendered uneven
by the strokes of the tusks of his (Indra I1I’s) elephants.” V. V.
Mirashi rightly holds that this “verse.....seems to speak of Indra
111’s halt at the temple of Kalapriya, his crossing of the Jumna
and devastation of Kanauj as events following in close succession.
This description suits Kalpi best”#.

Rajalekhara in his Kasyamimaisa p'aces Kalapriya to the
south of Gadhipura® i. e. Kanauj. - There is no other Kalapriya
except modern Kalpi in the Jalaon District of Uttar Fradesh,
which lies to the south of Kanauj. “The name Kalapriya applied
to Kalpi may be traced to a date aslate as the fifteenth century
AL i

1. Towe this information to the residents of Kalpi and the
villages situated in its suburbs.

9.  Malatimadhava, 1967. Act. 1, pp. 4-5.

3. “Yanmadyaddvipadanta-ghatavisamarn Kalapriya-
prangaparin. tirna yatturagairagadhayamuna...Yenedar
hi Mahodayarinagarath nirmulamunmilitam™. (B LS
Vol. VII, pp. 38 and 43, verse 19). :

412 H: @ wVol -3, p.r289.

Kapyamimamsa (Baroda, 1934); p. 94.

6. J.B.B.R: A, 8., Vol. XXIII, pp. 12 ff. Quoted by D C.
Sircar in his Geography of Ancient & Medieval India,
pi24d.

g
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[afen faaed qudrgadsarat seaqesar fayad
waq | fafagr=ratert HAATIATIT: Fraqe F1 XN 197 Frageq-
F1f7 gearegaiatarty &4 Fe19 Wy sarfzfeangr-
ged faua &g 9y Freatami srad $y 5 AcT-
frcagaifaag | ArgaEETERIfiageAiag ggifag-
QUAY FEATUE 7E aqq | s roATTaaaceTs -
SURFERIUWY T AeArarEi qgd  qqw 1 gady w5y
geit W zened fadad faweg wedr <@ gerw: efd
AT | qUUY Feqdrar  agaatRaishr g
TEEEIST A1 gAY EElEdaay 3gAuAY,
RIATAY + Floqavaden qeam eHOT MeAq | qardg-
Arafa eqrAigarEI AT fradd A ) AZTRISAI AT
FRRIZA T aGT: FATHT: QUGG 2907 | wreAAT
fafaugraicafe quaiy weasdt | uwi wdsi Frgami
frsaut gear a7 quidgTesify sergmaaft sk
qarf afefaeesdn sauarfa afq ) ]

Many views were advanced regarding the nature and defi-
nition of poetry by the rhetoricians commencing with Bharata.
First came the theory of rasa, then the principle of 7iti (style),
then the school of dhvani (suggested sense) and then of vukrokti,

What perhaps would be acceptable to all the rhetoricians and
poets in a' poetry is originality of theme, effective expression, depth
of emotion and a forceful style A couplet from the Hargacarita
of Baga presents the basic requirements of Kayya.! According to
Anandavardhana anaucitya (lack of appropriateness) is the greatest
obstacle to consummation of rasa. Hence aucitya alone leads

L. asf sufqearear sdeishiea: THET T: |

fageiararaey gaz wwes  Nfaq
Hargsacarita, Introduction 8
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to perfection of poetry.* The 4gni-P. upholds aucitya of theme,
style, diction and the main sentiment accompanied by vigorous
language and refined style.?

According to Mahima Bhatta poetic intuition is like the
third eye of Siva deeply penetrating and uncommon.?

Bhatta Tauta holds that though a sage (38f) and a poet
(#(3) have much in common, yetthe difference is while the
former only possesses vision (a%i¥) the latter is gifted with the art
of giving the vision a beautiful expression (awa). Poetry therefore
consists of striking and new thought clothed in charming style,

Judging the Purapas from the above standpoint, we find
that the Purapic literature is richiy endowed with poetic quality.
Itis quite likely that many poets of merit contributed to the
composition of the Purzpas., The Puranic poets, created a
literary background and setting for the mythological narratives.

The Purdapas may be divided into two types, taking into
consideration the poetic qualities displayed in them, the older
Mahapuranas or Upa-puranas, and the later Puranas or Upa-
Puranas which are encyclopeadic in nature. Of the older Puranas,
some strictly adhere to the Puriaga-Paiica-laksana principle and
consequently have little scope for poetic display, for example the
Vayu and the Brahmanda Puranas. The later Puranas also which
are encyclopeadic in nature have a wide range of subjects to deal
with and therefore they lack in poetic portions e.g. the Garuda,
the Agni, the Bhrhannaradiya and the Brhaddharma, The Linga,
though not completely encyclopaedic in nature, falls in the same
category, The Puragas and Upa-Puranas which are notewothy
from the poetic point of view are the Brahma, Vigpu, Matsya,
Bhagavata, Harivam$a, Skanda and Siva*.

1. #Afgenzy  arag  waages 1Ly |
gifacatafqasasy  waeagfang g
Quoted in Mammata’s Kagya Prakasa, p 445 (Vamanatilaka
1965)
2. agr zeg gar Afyaar  afgeqar )
S fea qzgzaiRifacagTamy u
Agni-P. 344.5 (Anandaérama Series)
3. Raghavan, Concepls of the Alaikara Sasira, pRYZ
4. Ibid.
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Only the main elements of poetry have been dealt with in
the present article, Rasa, the main sentiment or emotion, Imagery
and figures of speech, and the Metre.

The Mzin Rasa (Sentiment)

The various struggles and unions, miseries and joys, achieve-
ments and failures reflected in the accounts of the Puragas lead to
the quintessence of detachment (Niroeda) from the world—which
is the main emotion (Sthayibhava) of the Santa Rasa Thus the
different sentiments would be subservient to the main sentiment,
Santa Rasa. BAnandavardhana says—“there is no doubt that Santa
Rasa comprehends all the other sentiments within its fold, and
this is well illustrated by the Mahabharata The epic aims at
liberation, which represents the ultimate goal of lifel.

That the secondary emotions lead to the main sentiment
Santa is further confirmed by Purana-Paficalaksana itself. The five
constituents of Purdna i. e. Sarga, Pratisarga etc lead to Nirveda
which is the basis of Santa Rasa. Whether a Purana adheres
to Paficalaksana or whether it is overgrown with sectarian worship
etc. Nirveda or detachment from wordly objects is the main
undercurrent?.

The Purépas are counterparts of Dharmasastra and as such
have developed around the ideology of Dharma®. These supplement
and support the Vedas, authority for Dharma*.

1. g wiEedd wmeaifged wgiad deen = TR T
919139 | Dhvanyzaloka p. 425-426
See Raghavan, The Number of Rasas.

2. gar gam@t afEdaift 7 gaqifa goeanang o

au  afeqssfy sNaas: dAalggreai ofagan: |
Vayu. 58. 9; Harivaréa, Bhavisya. 3.53.

aqaanTgey Aafaaaa fnaggesg wgagaan |

nqagefaaeararaag yeagatyq IRIATIHIT FOTGH Aqisfeq 1)

T ' , Bhag. XI. 29.49.
3. qUU  GHAREAINT  FAYIT g |

uweniEgafamd  qdWmA adsa: o
a8 fAAEAAEAr e amat eqan | :
RERITE ICGUIE S FEIEREEE BT

Kurma, Uttara-24,19-20
4. Kurma, Uttara. 24, 19-20.
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Imagery in the Purinas

The Purspas may be distinguished from the other class of
scriptures for their quality of bringing forth the eternal truths of
life in the guise of charming poetry. Inspite of an uniformity of
Presentation and an over-all simplicity of style, the Purdpas are
marked ' with the occasional displays of imagination, charming
embellishments like similes and metaphors as well as other figures
of speech and vivid descriptions of Nature. The writers of the
ornate poems of Sanskrit (Sanskrit Kavyas) have drawn upon the
Purapas as they have drawn from the epics.

The figures of speech which mostly come in association with
striking imagination, may be broadly classified into four types :—

(i) Those which occur in connection with the description
of seasons (Rtu Varnana).

(i) Those which are met with in the description of human
beauty (Ripa Varnana).

(ili) Those which are found in the passages which describe
the battles (Yuddha Varnana).

(ivi Those in other contexts like nature description and
other descriptive passages.

The Description of Seasons (Rtu Varnana')

One of the striking groups of similes, metaphors and utprekgas
occurs in the description of seasons in the Purapas. The seasons
of the year in their different backgrounds are sometimes compared
to good people and sometimes to undesirable ones. The rainy
season, characterised with the dark rain clouds, the noisy thunder,
lightening, storms and the gushing streams is compared to the
restless state of an undesirable person. Here the comparison is
between the concrete object and the abstract quality. During the
rainy season the waters in the streams flowed in all directions, like
the minds of the wicked people when they get hold of wealth,?

1. For a detailed account of the depiction of Rtus in the
Purapas, see Raghavan, ¢ dtu in Sanskrit Literature’,
L. B. Sastri Vidyapith, Delhi, 1972.

2. sgEamaf faraaeqife ada:)

adifa gfadiarmi sica aedt aafag o
Vignu, V. 6-38; Brahma 184, 59;
3
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The clear moon covered with dark clouds did not look beautiful
just as the words spoken by noble persons overwhelmed by the
indecent remarks of undersirable people.!

Turmoil and chaos seems to be the central theme of the
above season. The Brahma Purana presents the swans of the rainy
season under the grip of fear due to the dark rain clouds and
strong winds®. The Mahabharata depicts the rivers and streams
of this season restless and noisy taking deep sight as it were®.
Sometimes the turmoil of the mind of a distressed person finds
comparison in Nature. Rama sees the similarity of Sita struggling
to escape from the clutches of Ravapa to the flash of lightning
over the dark rain clouds in the Ramayana.*

The red insect on the green grass during this season capti-
vated the eye of the Purdpic poets in most of the Purapas. There
are two different images for the above phenomenon in the various
Purapas. The Brahma®, the Visnu®, and the Bhagavata” depict
the red insect (ﬁakragopa) over the green grass during the rainy
season as appearing like rubies studded upon a flooring of emerald,

1. a Wsafeazg=r  fagear  afgdgd: |

agifearat gatat saearfafaifwhn 1
Vispu V. 6. 39. The rest of the verses in Appendix A

2. wfgasazdicaafaacagarn

fanaafaa mrOeraasieaarar |

grfagguioss aaatgurar

fufegfegfaary  srgsifadqa 11 Brahma. 36. 79,
3. gedlar ARG FRT 57 @Al |

farqagrwarsas: #@arfa  qaead 1 Mph. 111, 112, 6,
4, Mawmifgar fagg egeed sfawmfa ¥

FPUAT wanearg AAfta  aafeadt 01 Rama 1V, 28, 19,
5. A®FAILSqIGAT  wFHAIQEIAT "L |

aqr  AIEFAE  awafayfear i Brahma. 184.58-59.
6, S®FAIUSAIFAT  wFMqIfaar  wEr

qar  AREAAE agmfayfear 1 Visgu V. 6,38
7. gfar gfefa: geqfesamidss Aifgar

sfegeieerga=grar qui =Afa Y4q 1l Bhagavata, X. 20.11.
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The red insects on the green grass have found comparison in the
green garment of a youthful woman, in the Harivarmda.l

Contrary to the things in the rainy season, peace, clarity and
overall gaiety form the muin character of Autumn. With its clear
blue sky, the calm subdued waters of the streams and brightness
the autumn is compared to a noble person with a clear and
stable mind.® The peacocks, having given up their vanity
adhere to silence like an ascetic who restrains his speech after
having realised the futility of the world.? The Brahma personifies
autumn as young maiden, moon-faced, casting off the upper gar-
ment of white clouds, with eyes like blue lotus, with the rays
(hands) of the sun mateing bare the lotus breasts, pleasing with the
fragrant breeze that accompanied, with the jingling sound of the
anklet of swans.* The Mbh. displays same trend while picturing
autumn®,

The theme of the rainy season and autumn found in the
Brahma, the Vignu, the Bhagavata, the Harivamsa and the two epics
has been taken up by the famous Hindi poet Tulasidisa in
his ‘Ramacaritamanasa’ for the description of the seasons in his
work,

It is interesting to observe that the Purigasin general depict

rainy season and autumn invariably whereas the other seasons
are either left out or taken up only briefly. The Harivamsa, the

1. #gagursgear gy fagfaar |
Aaqeaq afqar w9 qnwdd ag: o
Harivarnda, Visnuparva, 16.15.
2. weaifa gagrafa 39 geagimar |
gAtaifag Jaife gersmsafaegoag
Siva, Rudra, Satikh, 21,37,
3. #yu AYaArasy: qfceaAar gy )
warai afwwa gareds gifra: ) Visau V., 10.3.
4. fagwfeadessgaar  quigfaeamar |
Ararediafaaigar Waseig Prqaeadt i
qrargsaIs gulcaaaaggaiady  Jaar)
aarerg FIGATIIIET “Rsar faag @3q 1l Brahma-36.88
5. @ ®EFamEet wig  sfafeareag o
wEFATATAT gasasafasaar | Mbh, I11.112.8.
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- Mbh. and the Vignu describe the above two seasons mainly.! The
Brahma, the Bhagavata, the Siva and Ramayana depict more
seasons, *

The Description of Human Beauty (Ripa Varnana)

The description of Human beauty in the Purapas is twofold.
In the first instance, very often a personage, mostly the hero, is
depicted as describing the beauty of the heroine. In the second
case, striking figures of speech are employed in order to personify
Nature. The Harivamsa has two descriptions which falls in the
first category. The description of the beauty of Prabhavati by
Pradyumna, the son of Krsna® and the narration of the charm
and grace of Rukmini just before her wedding with Krgna.! The
figure of specch Pratipa has been used in the former case. The
latter description has a Malopoma.

The Padma, Uttara, gives a vivid description of the beauty
of the women dwelling on the Himalayas. The Kastarika (musk
powder) is said to have become black in colour from the shock of
seeing the charming complexion and fragrance of the women
inhabiting the Himalayas.”

When an imagery follows personification, fine poetry results.
The Ramayana has a description of autumn night—with its moon-
face, star-eyes and with the garment of moon-beams she appears

1. Hariv. 2.28; Mbh. III. 112.; Vispu. V. 6.10

2. Brahma 36.76-123; Bhagavata X. 18.29.33; Siva, Rudra,
Sati 21-22; Ramayapa III. 16.19; IV. 28-30.
3. garaAray awmfy =8 7 2ma geafk arefarg:

aermarrafaafaes) aagdEmHeEads i
Hariv. 2.95.2—the rest of the verses in Appendix A
4. ag fa faat deat qrai yfaaarfaa
gfadifag aefrgiaat qfadiaqag o
gdfafrg avaer deai efifaagt gfa
shfaama=i faar a=f wfasai sfagrfasg o
FoqT qA9T 282f giadieat gRAT 11 Hariv. 2.59.36-37.
5.  gArgAmt awe faengs @YeaacgaAsifafasgg
wey qfesamaaifaaiar seqfenr agfa sifaamag o
Padma. Uttara. 12.40; App. A p.
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like a young woman in whitel. Many more personifications
follows in the same context?. A similar description is met with
in the Brahma, where the autumn is personified as a yound
woman.®

The Skanda, Maheévara, brings forth a description of Parvati
while she is engaged in austerities. The lustre of her slow moving
lotus feet on the Himalayas appeared in the form of young lotus
petels. Her face and her dark eyes were blossomed golden and
blue lotuses respectrively, offered for the worship of Arunacala.®
Parvati in anger due toa quarrel with lord S$iva is depicted in
another context of the above Purdpa®, The description is natural
and striking as simile after simile is employed by the Purapic
poet to present the image vividly.

The Description of Battles (Yuddha Varnana)

The similes and metaphors are frequent in the description of
battles in the Purdpas. The angry warriors in the battlefields are
sometimes compared to the accumulating huge clouds at the end
of summer®, like the mountains with lofty tops’, like the elephants
in rut® and the fierce lions®. The warriors injured in the battles
are compared to the blossomed ‘Flame of the Forest’!? (kinsuka)

1. Rama. IV, 30. 46.

2. Rama. IV. 30,

3. Brahma 36, 88,

4 wed @A araifa: gwife: qragera:
geary afw@r qf@  qmed: ggead: i
TEEATABIETNTA A AT IHL: [

gaaeia  mmfrafeay  efgmfrafa:
Skanda, Mzheévara, Arupacala, Parva. 12, 50-52.

5. greqarfeeAd  aEAr ;A T fasdgy |

Meveady s @ oFEAT  FaRerg: 0
Skanda, Mahedvara., Arupscala, Uttara. 18. 9.
App. A.
6. AU TAIT TAT Hariv. 1.47.1.
. gzary wgrearAY fadr afreufas Hariv. 2,43 692,
8. waifad #EIATY | Hariv. 2.43.64.
9. g @ifaa TN JEEEISAEAT:  Hariv.  3.55.34.

10. wrad fHysT U gfRqar 53 & a94: | Hariv. - 3.127.14
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‘The images drawn in the description of battles in the
-Piiragas do not have much variation. The account ‘of the battle
"of Tarakasura with the gods in the Harivamsa, the Matsya and the
Padma, Srsti, have a good deal of verbal resemblencel, The
- Padma, Srsti, personifies the sky above the battle as a woman in

distress, the shouts of birds being her cry, the dusty being her
dust-laden garment and her hair standing on end?. The Siva
- compares the ground of Daksa’s sacrifice, which had turned into
@ battle-ground all stained in blood, to goddess Kauéiki with her
bloodsoaked garments after slaying Surmbha demon?.

‘-M.iscellaneous

Striking poetic expressions occur in a scattered form in the
various Puragas. Some of these form part of Nature-description.
Others are independent pieces of poetry having all the excellence
ofa Kavya or the Muktaka variety. According to Agni, Muktal;a
" is a ‘poem which is charming and contains the excellence of
poetry*, A list of passages of Riu Varnana, Yuddha varnana and the
other notable verses referred to above from a few Puragas and
upa-Purapas is given in Appendix A of the present article,

The Metre

The employment of a large variety of metres in the Puranas
indicates the description and imagination of the Purapic poets in
respect of their use in an appropriate manner. The Sloka is the
commonly used metre of the Purapas. There is an attempt made
to break the monotony of the §loka metre by inserting a variety of
other metres at suitable places. Thus there is change of metre
very often at the end of each chapter, following the practice of the
-'Epics and Mahakavyas., In the case ofthe commencement of a
new incident or situations of an emotional expression, the suitable

.. 1. Matsya 161, 172-173; Padma, Srsti 37; Hariv. 3.42-59.
2. qmfSsar gt atvw wees fageadt |
Qifaggarrdearasadia  fz 1| Padma, Srsti 6.49.

3. wfay afkfeasar aagfaeaar a9
THIRTGAT WATAT gageva Fifgs 1

. éiva, Vayaviya Purana, 22.50-51.
4. [aAt IASHTEIA:  Agni 337. 36.
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metre is provided by changing to a different type of metre.:
The Vasantatilaka, the Upajati and the Vamsastha are the popularly
used metres on the occasions saturated with emotions in the earlier
Purapas. The later Purapas, however, have a larger variety.
These Purapas very often use the metres handled in the Kagyas like
the Drutavilambita, Vaitalipa and Vipogini, besides those already
mentioned.

The Purapic poets are well aware of the. principle of
appropriateness or propriety of a suitable metre befitting a parti--
cular expression (& ﬁh'%lRT), so much stressed by the ancient!
rhetoricians.” The adherence to a metre most suitable for a
particular expression may be seen in the works of Kalidasa, who"
is generally followed by the poets of the post-Kalidasa period,

Totaka and .S/’ragaigzi, besides Drutavilambita, Vaitaliya and
Viyogini, which are enumerated above, have been employed in
the Padma, Systi, Patala, Uttara® and Adi. The Matsya has Bhujanga-:
prayata, Sragdhara and Dodhaka®. The Brahma has Vatormi®, The
Brhaddharma, a later Purapa, has Lalita® and a few others in t,h:g:
style of the metres in Jayadeva’s Gitagovinda.®

1. cf. Raghavan : Bhoja’s Syngara Prakasa p. 187; Concepts
of Alankara $astra, ch. of Aucitya.
2. Totaka Metre—
qegaqal: agaifafaar fafaar: gad fea fermd:
also Padma, Srsti 40. 32, ]
Padma, Uttara, 239. 15, Padma, Adi, 15. 56-59.
Sragvipl metre—Padma, Srsti 40, 506, 512.
3. Bhujangaprayata metre-Matsya 154. 577. -
ragdhara metre—Matsya 180. 35.
Dodhaka metre—Matsya 154, 470-478.
4. Vatormi metre—#imi s ggdade add: MR |
Brahma, 36. 117,
5. Lalita metre—Brhaddharma. 224, 18.

6. FWT FRAGAgEFAAT |
FHAATH FAATGARTAL |
gy fawasfafaqsg
gefq@AadEgarar  asnas  wnaraq |
sirgawFrgAugEfeagugFsaafa a1 g agragn
Brhaddharma, 44. 88-89,
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Expressions in Purdnas Similar to those of Kilidasa

Some passages in the Purapas exhibit the style of poetry
which is very close to that of Kalidasa, There is a striking
resemblance in the account of Siva.and Parvati as it is delineated
in the Skanda® and Siva* on the one side and the Kumarasanbhava
of Kalidasa. The question is whether Kalidasa has drawn upon
these Puranas or the Pursinas have imitated the style of Kailidasa.
There is no doubt that the style of Kalidasa is more refined and
sophisticated than the passages in these Purinas. It may be held
that Kalidasa is indebted to these Puranas for the original
thought which exists therein in a crude form and has chiselled
according: to his imagination, The above view may also be
contradicted as these passages might have been added to the text
during the time of Kalidasa or after him and might therefore be
mere imitations.?

It is not the Saiva Puragas only which narrate the legend of
éiva-Pétvati, which have resemblance with the style of Kalidasa.
The Mét’sya and the Brhaddharma too have passages and verses
which bear his impact. ‘A list of such passages is presented in
Appendix B.

However, many scholars are of opinion that Kalidasa
owns to the Padma, for the theme of the dAbhkijiianasakuntala, He
must similarly be indebted to the various Saiva Puranas for the
legend of Siva-Parvati around which he has developed the
beautiful Kumarasambhava. It is not only Kailidasa but several

1. Skanda Mah. 24. 30-32 ; Mah. Arupi® 18, 72-75, 78 ;
Mzh, Aruga. Parva., 12 50-52; Mah. Arupa. Uttara.
18.52-56 ; Skanda. Kaéi. 19.77, Kaéi 52. 66-78.

2. éiva, Rudra. Sati. 17. 19-20 ; Siva Rudra. Parvati 6.9-16;
72,15, 89, 18-24; 8.15; 28.49-50; 32,18-19;
45.26-32.

3. See V. Raghavan, ‘Kalika Purapa, Kalidasa & Magha’,
in Woolner Com. Vol.; ‘Gleanning from Matsya Purapa’,
Purana Bulletin, vol I. No.l, pp 82ff.; foreword to
Svargakhanda to Padma, ALL Ind. Kashiraj Trust;
‘Date of the Narasimvha Purapa; Purana Bull, XV. I.
p. 144 and “The Greater Ramayana’, All Ind. K. R.
Trust, pp. 47, 60.

4. Matsya (Anandasrama Series) 10. 24-25, TIbid 154. 470-
478 Brhaddharma. 222.32,
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other poets also have been inspired by the theme and style of
the Purapas and have adapted these according to the individual
poetic gifts and fancy.

Conclusion

The Purdgas create a wonderful synthesis between the
mundane achievements (A4bhyudaya) and spiritual attainment
(Nihsreyas). One can comprehend the essence of the Vedas, the
source of divine knowledge, through the simple and interesting
media of the Purapas. The purposes of Kasys, as mentioned in
the beginning of Mammata’s Kavya Prakasa, have received due
justification in the Purapas. The most noteworthy aspect of the
Purapas perhaps is the accomplishment of the state of blisstulness
(Anada) which is nothing else but liberation from all bondages

(Mukti). Hence the significance of the Puranpas.

APPENDIX A
A List of Striking Expressions in the Purinas

Brahma. 36.  The descripticn of the six seasons of the year
73-124. in connection with the wedding of Uma.
: Maheévara.

The rainy season—
TATGSATA A [ ETTReG AT
AAIFATAIAGEAAT AT |
YATETHTTTATA N -
qEEgwERTIE  ArfEar
oy wAgqREanEt
wafeadamia sifaam |
AR A
AR TATAEIAERIRT: 11 Brahma, 36. 7374,

The spring season—
qAT WeE YIHATA qAd: DIHATTIH
F=TAT gAY Aawsr faqg: |
qui  weawafagde:  qeTwOyEE:
gsatyaifeazmaltar  agyageadg:
-Brahma. 36, 117.
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Brahma 184.
58-59.

Bhagavata
14575

g g VPl

TN 0

Bhagavata X.
Bhagavata X,
29. 2-3

Bhagavata
e o L)
X. 90

Matsya.
129-140
,» 138. 25-26

GUUA-—PURANA [VOL. XIv, NO, 2

The description of rainy season.

The description of the incarnations of Visnu.

The description of the forests on the Himalaya
mountain.

The arrival of the celestial nymph Pairvacitti in the
hermitage of Agnidhra (The description is in the
embellished prose style).

qear:  gafaaraaafaeggafafaarammeargad
FUIEUIAATAR A AL MARTETTYATHIT  AYRT-
FAC gAfrn g farggagranrfz-
FHEY AT |

The description of the seasons of the year,
Autumn.

TEGUST:  FFA:  HLHE

grsar fafaeqaeoa aead; |
g Aqofarganr=eal a5

oo famarza Sggea:
g5eaT  FUFFAAGISHISH

TMAATH  ATFSFHTRI |
ad = aamaifyfag

S wE ATAEWT ATIEIA 1
Krsna’s watersports along with his queens.
The queens address to Kurari bird-
(ornate style of the Kavyas)
gefr fqaafa & ANafagr T a9
eafafa stfa wsariea Y qegans:
gafaa afea sfsagmetafadar
gfgAAaagraiEIaafeaT
The description of the burning of Tripura.

A description of moon rise in Tripura,
guify  qmfs & fag
sayEATfaaET sTfgdca |
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Matsya 139,

3

3

2

140.71.

161.
180.

180.31

180.35 —

g gl qr=w  faar awe

75 guIhn  Frastresag |

feacda  Fqen g gEgA

FTfagaTE EFRTAG |

CERED SRR HAfT

qqEd '@ gAagAfd o

The moonrise in Tripura and watersports of the
ladies of the town.

(The description is highly ornate and resembles
the style of the Kavyas).

The burnt up cities of Tripura

TR: qafgsaAdEds -

UEicggs  afad gqeaq |

FIAGIY: ygarafag

aargd aifq aarfeaaes |

The description of the garden of Hiranyakaéipu.

The description of gardens under Varapasi
Mahiatmya,

fafasfagadid  Trasvsrfaad
wagfrafaggaamarfmey |

e R GRS IRIE B IFEG
SCIEEEREIRIRURSIEIG ke d)

T A AT TR AT AT AT -
ganfearaniaafagasaTaifaaradas: |
AT g AT HEfaafaas wat gy
g g faagiomaraasatgmg 1)

Padma-Uttara 3. The description of cities, places and gardens.
ss Uttara 3. 22-23,

FARAAGIGIIIETTGESTT: |

A S qusasan fagfiza: 1)
9 gAraAIFIgqear  ga49T; |
e TFAFARATZIAGAT 1l
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Padma-Uttara.
To 22=23

Padma, Uttara
8. 14—

Padma, Uttara
12. 34-34

Padma, Uttara
14. 2-

Padma-Patala
99.

Padma-Patila
112.

Padma-Patala
2567

Skanda, Kaéi
Parva 1.

Skanda, Kaéi-
Parva 2. 6-

Skanda, Kzéi
Parva 5

GUuE—PURANA [vOL. XIv; KO, 2

A Drstanta

geAt 7 arfa fazfa
axfgafaay famrarsiersty |
fg=nsts  ==gagw:
gl ga  FarRE 1|

HACATCASTICHT 19 TIAT geaqal wafq |
Wy 7 gafy argmangw qafs argarfas |

A description of the beauty of women dwelling
on the Himalaya mountain.

A Drstanta

SEITAFYET &a
g5 &0 T §gd sfq
fecar qafT g

gui Aarfas g 0

The outset of spring in Vrndavana.

The account of Rama as narrated by Jambavan.
(An embellished prose style with a few verses
in between)

sgusIRlRTT:  garfacqfrareay |
JaEARIEgE  faamfas gFa:
A description of the Vindhya Forest.

gransfaa: @ & shasfa: g
AITAITHTETA: GHATAE Fo=qr |

Kaéi Mahatmya (a refined style of the later
kayyas)
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Skanda, Kasi  An old Brahminpa couple’s utterance after having
Parva 11.101  known the glory of Mrtyufijaya Siva—
AT for —
grETfeE: gaay: |
nfaeg: srgarrfa:
FAT Al gEIAAT ||
Skanda, Kadi A Mailopama describing Siva swallowing Sukra-
Pirva 16.42-45. carya. (Same in the Siva Rudra-Yuddha 48.2-5.
Skanda-Reva A description of spring on the Himalaya Moun-
150. 14-18 tain,
Skanda-Mahe- A description of battle between Vispu and
$vara 19.51-80. Kalanemi.
Skanda, Mahe- Some striking imageries.
$vara 20-21.

Skanda, Maheé. A few imageries when the blazing column of fire
Arupicala emerged before Vispu and Brahma.
10.8-17

Skanda, Mahe$. A description of Parvati’s beauty on the mountain

Arugpa 18.8-13. Arunacala.

Siva, Rudra  Kumara Kartikeya as described by Narada.

4. 54-60

Siva, Vayaviya A description of the mountain Mandara.

Parva. 24-10-20

siva, Vayaviya.

Parva. 24.18-19
TergE: gfafed sarared fageiad: |
FSTATIAIAT  JEAATT  ZATIA:
yafea seea fyafma adnfafa
Fufeag  qAisaed Arafaagarg: 1|

Harivams$a, A description of the watersports of Krsna, Bala-
Vispu 88.89. rama and their queens.
,» 89. 46-47
FATATHIATTATATAL:
s fEyfaare |

FaaarEi Saafaamt
wg: P an: graregen: |
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Hariv.
Vispu 95.

Ibid. 2-3—

Visgu III. 7.

Ibid. V. 6.
Ibid. 40-41,

Vig)au Vo 10-
Ibid. 2-10.

GUQI—PURANA [voL. X1v, NO. 2

EAAFTA: GHAGHA

TS ATSFIAA: qYZ: |
ag=TAT AfTTFAT a7

THT FAT FFXAZAFINT 1|

A description of the beauty of Prabhavati by
Pradyumna.

TATATAT AT 57
T 39aq geafx Arwfaea: |

e faafasgy

TATEHIATR AT AT 11
dgvaq gy afeg gaer

& gaAETARIfeaaT |
gsafa arues g47 Ageq—

TAGTLgse: ggar aufF 1)

TRl ffaarme: 79 faon—
wAife qui 39 9 gegufzy: |

7 fg gferngezfoagss
wafq gammdftaa: sam:

A description of the rainy season.

fasfotarfa =T @res 178 93
HATATITAFET JIeqT afta 1)

ATYSS FATRTAT XS famar af: |
33 @ AR FEAAEAAGTHAT 1)

A description of autumn.

qreswtfaasr sqfeT TAeTETERUE: |
FEFTATHRETCHT NI ATIHRT 4T 1)
AAHIATHEAL TAIT TATAT: |
qqed  AAYATREGT=AIAT AT 1|
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APPENDIX B

Expressions Similar to Those of Kilidasa in the Purinas

Skanda, Kaé1, 59 65-78. Compare Kumara-Sambhava
The penance of Dhata V. 12-13, 20, 22, 25-28.

papa to obtain a suita- Parvati engaged in auste-
ble husband. rities in order to win Siva.

F4 g1 ATAfAqgs #9 7 qOEw aw: |
FSIRACHGAEAAGT  Fooqar  gfa:
UGG qCY  AZEATIAA ST |
g arEsaTg a1 agaEataan o
HAl T AR gezar fag=anendr: |
ArETEER: Fremr A ey qa o |
afecegt  auFaftarg qiEd |
R FAAT 52 gaa: feafay 1
qORRT  qIErsT FATARTATRET |
gt qeerfa anEs
stertfwrertfoolt arer & aamfa arfyag
FATAAAGIS asFrfiaafearfaar 1
AHTSTHIFRAA ATATATT ST |
qaffeqeedar: e qoar gaeT ar )
frafifadfty farfarR saedt qred <aq
AT gr awd: dggraafy afmdr o
wafegmAle @ Tar gaq w6t
TASTeATZNN  &F  ATHETedd: ||
g fRag=dt ar 47 aEEd A9 )
7% qeeafd gear RFEATHEHATEH 1)
FegSfiasa<eia  FAZH  FATEL: |
frsqafra  arferccar areaTdradar o

Skanda, Maheévara. 2]. Compare Kumaiarasarhbhaya
64-65, ITI. 67,

zay fafest darsfagar afaa: e )
areqgeagai farqisdl qfenqerog o
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The account of the destruc- Kamadeva’s destruction by
tion of Kamadeva by Siva. Siva.

Skanda, Maheévara, Arupa- Compare Kumarasarmbhava
cala, Uttara 18, 52-56, 72- 5. 14-15, 19., also 12-13. 20,
75, 78. a description of 22, 25-28,

Parvati’s austerities,

‘ FaraR A1 afeRedt ArzgaarfEan |
SESMLWE  qIq  ARIETG qrEar
gafuged fgear gxd  fagwa )
quS GFARG qfegqen  agwad
aft  sgAEFafqEagrgfageaar |
grardafadeanafasd ot ar
gwrgfafrirrfafeorarta sz |
frdraagt aifiseageaargf=asm ar
qrEeai FAAFAT T GIASTAT |
EERIEIRRGIEE PRIEIERERIEREG o
gAY qrrfn gg At ga: |
dtzifadia agw aafa fafaamsta: o
qrfrarad qartfa gaT = sarfafaa |
gagr geFATIEI g guar faan:
framaisg@T & garaeEIngag |
gATafgaItIaERarEaaiaa:
FAAATAGAA:  GATAIRAAZA: |
ARFTATZEATE  JUTATTATIIAI, 1)

EG\EUERNIECEERY qr
guigaatr  fafgagafama:

farafrrafagraafad qr
sgT=gafzgar A% aqear n

Skanda, Mahesvara compare

14. 30-32 Kumarasambhava
"A description of Siva 3.49-50 .
engaged in austerities Siva engrossed in Samadhi

][I A WA ATHAERIANTTH |
RagrRgHsgIARA AT EAHIfEET |
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aREd g qaifaed  wgea |

frmeg fafTa faafafzameaa
ARHATTAIHAT 35 gfase qaar fafgm

éiva, Rudra,
Sati, 17.19-20
The couple of Siva and
Sati compared to
Citra and Candramas

Raghuvam$a 1.46.
The couple of Dilipa
and Sudaksina compa-
red to Citra-Candra-
mas.

Fwreafrsar g T ArTTTTIGT |
W gaY g wrem  femtaarssagar |

éiva, Rudra, Parvati
6.9-16

The expectant Mena
before the birth of
Parvati

Raghuv. 3.2-3, 5-7,
The expectant

Sudaksina before the
birth of Raghu.

APATIRIFIUNTIT  ATTTEET |

TeqwTgEay wd faEeamt  fawad
qarad weget arg gfe frdeaw
qx eI SArfaEE ayg aq
[AT TFEAAT FY A W owafy qwqy |
fafsafesd fgagsezgad  s«iffe

éiva, Rudra, Parvati
7.2,5 a description of
Men3’s labour room

Raghuv. 3.15-16, 19.
a description of Suda-
ksina’s labour room,

sfesewezai  afwy  afgarft gasar

fagitgdtar  fafgafae =msd g7 0
X X
EETARSE KR g |
faaraa’  ARAMEEE  wENE: 1

Siva, Rudra, Parvati 7. 18-24

Parvati’s childhood.

Kumara, 1, 27-30 Parvati’s
childhood.

gftz: gradisageatentgite sam )
AT qrEQEred EFEIE 1
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AeAagsTEd g9 g wwwEfa
famwdr  wafq  @gFR gAmaT
qar fagfwaearta g aswa qar ffe
gomeada  fra wAdE  fgama )
gwAgal fgds A9 qEae 7
frantag  geamreqg feafesar  frfe o
Fegh: F[AA: gF: GEIHLATA F 4T |
UMICERCEIREIS S C I - |
wg AT faar ar =OIwEEd gA o
qqrs faar: giiear aafaar = a3 0

qIEFaT  SeRfagEar geEid gufeR
garler: TIOET AHATHATE TN 11

Siva, Rudra, Parvati 8.51 Kumarasarmmbhava 6.84
Having heard the praise of Having heard the praise of Siva
$iva from Narada, the young from Narada Parvati bends her
Parvati bends her head in head in shyness

shyness.

qa: AT AT 2[eaT FIEEA F@TIAT |
ASIATANGET Wear fenafaeaifearas

Siva, Rudra, Parvati 28, 49- Kumarasambhava. 5. 86
50 Parvati attained Siva. Her Parvati’s austerities were duly
austerities were duly reward - rewarded.

ed.

TP RTRAT GIEAT HIAT AT
qAATT J AFE oG F G ||

gq: =1 fagsaisyaaneg glaaay |
®A S AW G FARAATIAATCGA 1)

$iva, Rudra, Parvati 32.18-19 Kumarasambhava 6.54-55.
Himalaya welcomes the seven Himzlaya welcomes seven
sages sages.

AT B IFITATEET AT FAT |
IATAE=T gFE Tged faftrasiag
agifTRaTFfadeearar:  gageqar |
WA MATEIZASSE AT ged T 1)
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Siva. Rudra, Parvati 45.26-32 Kumiarasambhava 7.57-61.
The women of Himalaya The women of Himalaya
rush to see éar‘nkara, the rush to see Sankara, the
bridegroom. ~ bridgegroom.

also Raghuvaméa 7.5-10
The women of Vidarbha
rush up to see Aja, the
bridegroom,

assq Fadr wifaa=aunafear a9t

e Fagaeal ¥ wF ffewag )

FIfa @1fa: qar aaig® fage o

AWMU NAE=BeRIT § )

Fifay ara# fgear fawd wramang |

Aq WHT T2 gAY TS ||

At geAdr wifaaas afgar a9t

gad faodd & gcar sfaaan aq

et fead e fgean wrfag aat firar

g fwarE sfiear ggeun agqgar

FifagEd warwi 9 gearsaawy o |

aissaFf dzce a9} FagaraI )

wifag iRy arEt At gaEg: |

JEAT NS T qlgear IATEITEL 1|

Matsya 10.24-25 Kumarasarmbhava 1. 2

A description of Himalaya

TeHFTE g T agAT areaAeT: |

geH FAE FAT TRITII AT |

YT FEfAATT  AETATET I |

firfxfaagar gar wemfa fafaarfa=

Matsya 154.470-474. The Kumara. 7.57-61 also Rag-
women of Himizlaya rush huv. 7.5-10 as above.

to see éan‘nkara, the bride-

groom,

& stameaafaeE  sargaat ard ffeor: |
IRcATH  SAgw AIfEAaRTSTgAeaq |
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AT AT A AT AT U RGATAT |

gIFST AT FIfAG TAraonigfaamfagat i
FIAfGAFIAVSAYET  SAHIAITIT  FTALT |
FIfagara Fid TIATAT FALqr ql@ q1 FE 98 11
AT Ua faaEy saq Eany e |
Frfaafd eaada qa=t 918 74 favgeafaqrsga
AT IS AITTANTE AR TEAAT q8 I |
F1fT FaeaaaTTAGESAT Ifmaang (e gragy )

Matsya 154. 478

uanyq gearfegant faafaEssaar qeaem )
FRRHAAMEATRSTAT PR T feafq == 1)

Brhaddharma. 222. 32 Muni
Kutsa is depicted practising
penances inside a pond
during winter.

Kumarasarhbhava 5. 26-27
Parvati engaged in austeri-
ties also Kumara. 3.48 Siva
engrossed in Samadhi.

He is calm even in cold

water and is compared to an

undisturbed lamp in a place

away from the wind.
frassa afemafa awaRs
gaafay qufag afFas:

% an fAmaarEafte—
faafafaswrras g3 gdio: 0



HOLY PLACES OF NORTH INDIA
By
UMAKANT THAKUR

[‘quue’ qfagar W@ qaad 75 (XV.1) weq
Fged qafa: (AFaAITEn ¢ AAAGFT ¥ AGT qF+T)
geifad: | wx qeg gmey AfrwAmT SFEEA | owA
AGRT THeagUOATTIAFA draiat afema: g9 1 q@ET
gy gAraAraAf arged ghaq ]

Kailasa—Mount Kailasa is identified with the Kangrinpoche!
of the Tibetans. It is situated about twenty five miles to the
north of Manasarovara. It is said to be the abode of Mahadeva
and Parvati. Through the ravines on either side of the mountain,
is the passage by which the pilgrims perform their perambulation
in two days. The identification of the Kiunlum? range with
Kailasa is a mistake, It is further mentioned that Badarikaérama
stands on the Kaildasa mountain.® It is also identified with Hema-
kita.! According to N. L. Dey the four rivers stem forth from
the mountain or the lakes. The mythical tale is current to the
effect that the Indus on the north sprang forth from the mouth of
the lion. The $atadru on the west issued from the Ox. Karnpali
on the south flowed from the pea-cock, and the Brahmaputra on
the east rose from the Horse.® Dr. Kane® has identified it with
Mount Kailasa which is a peak of the Himalayas, It is 22000 feet
above sea level and twenty five miles to the north of Mzanasa Lake.
The altitude of this mountain is referred to as 6 Yojanas,”

The Kailasa range® runs prallel to the Ladakh range 50
miles behind the latter. It may be identified with the Vaidyuta-
parvata. Kumaun and Garwal mountains are included in the
Kailasa range.® According to the Sk,P.1 the king Citraratha

Geog. Dic, P. 82

1§Iapoof Tibet in Dr. Waddell’s Lhasa and its mysteries
+40.

Mbh. Vana. Ch. 157,

Mbh. Bhisma Ch. 6.

JASB (1848) P. 329, ref. by Dey. P. 82-83;

Hist. Dhs, IV. P. 760,

Mbh. Vana. 139. 41,

Hist. Geog. P. 88.

Hist. Geog. P. 88.

Sk. Ma, Ke. 17.95 and 98,

S SOOI O e T AR e

Pt
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visited this mountain by the aeroplane offered by Lord Siva. It
finds mention in the Sk. P. 2s one of the great mountains of India.

Kalabhairava—The temple of Sri Kalabhairava® is situated
in Varapasi. It removes the sins of its devotees by inflicating
severe punishments. The Linga Purapa also refers to it in the
same way.?

Kalamadhava—The temple of the God known as Kalami-
dhava?® stands in the neighbourhood of Kalabhairava in Varanasi.

Kalapagrama—According to the Sk. P. Kalapagrama is a
very holy place. Replying to the question of Arjuna! as to the
location of this place Narada observed that the extent of this
place was 100 Yojanas and it was situated at the distance of 100
Yojanas from Kedara, after which the land is known as Balu-
karpava. The Brahmins of this village are held in deep reverence.
Kapila requested Narada to give him Brahmins of Kalapagrama.®
Since he contemplated to make donation of Land to them.

Modern researchers have attempted to furnish elaborate
accounts of this place. Dr Kane® is inclined to locate it near
Badarikdsrama. According to him Devapi stays there and will
be the usherer of the age called Krta, immediately after the
termination of Kaliyuga. N.L. Dey’ opines that it is a village
where Maru and Devapi, the last kings of the Solar and Lunar
races respectively performed austere penance to reappear as kings
of Ayodhya and Hastin@pur after the annihilation of the Mlecchas
by Kalki, the tenth incarnation of Vispu.® The two major Epics
and the Purdnas locate it on the Himalayas near Badarikzdrama,®
Again the Vayu Puranal® assigns its situation to this Himalayan
country where Urvafipassed some time with Purtravas'®, N.L.

Sk. Ka. 33. 114-115,

L. I92.132—ref. Hist. Dhs. IV. P. 760.

Sk. Ka. 61.186.

Sk. Ma. Kau. 6.32-44,

Sk. Ma. Kau, 6. 57-59,

Hist. Dhs. IV P. 760.

Geog. Dic. p. 84.

Kalki Puripa III ch. 4.-ref, by Dey p. 84.

9. Mbh. (Maufala. ch. 7) ; Bhag. p.X ch. 87. v.7,
Brihat Naradiya ch. 66.

10. Vayu p. ch, 91.

11.  Geog. Dic. p. 84.

PNO G-
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Dey observes that it is situated near the source of the Saradvati,
a tributary of the Alakananda in Badrinath in Garwal.

Kala-Vinayaka :—The temple of Kalavinayaka is situated to
the south of Picigdila Vinayaka in Varagasi.!

Kalatesa :—The phallus of the Lord $iva known as Kila
Linga or Kaladesa is situated to the west of Candredatirtha in
Varapasi. The temple of Yamalinga also stands in the vicinity of
this Tirtha.? It may be identified with Kaladedvara that finds
mentionin the Linga Purapa.® The Padma Purapa?® also refers
to it. .

Kalesvara :—The great phallus known as Kaleévara® Maha-
linga is situated to the North west of the Gaiiga. The temple of
Pingalesvara stands to the north of this tirtha. It finds mention
in the Linga Purana® also.

Kalipriya-Vinayaka :—This is one of the temples of Ganpefa.
It is located to the north of Sirmhatunda in? Varagasi.

Kamatharapa tiriha :—According to the Sk. P.® there are
thirty Tirthas in the form of tortoise.

Kampilyanagara :—Though the location of this place is not
clear in the Sk.P.° the name of the king Virabahu is associated
with this place as its ruler. The king was speaker of the truth
and free from aager. He had direct vision of the supreme
Brahma. N. L. Dey identifies it with Kampil, which is located
in the district of Farrukhabad in the United Provinces. It stands
on the bank of the old Ganges between Budaon and Farrukh.abad.,
It was the Capital of Drupada, who was the king of south
Paficala. The marriage of Draupadi was celebrated in this Place.
Its identification with Kampil by General Cunningham and by
Fuhrer'? appears to be correct and reasonable,

1. Sk.Ka. 57.105.

2. Sk. Ka. 69.107.

3. Linga Purapa-ref. by Hist. Dhs, IV p. 761.
4. Padma Puridpa I, 37.7—ref, by Ibid.

5. Sk. Ka. 53.57-58.

6. L. P.I92.136.-ref. Hist. Dhs. IV. p. 761.
7. Sk. Ka. 57.99,

8. Sk. Ka. 61.207-208.

9. Sk, Vai. Ma. Ma. 11.3.
}(i) Geog. Dic. p. 88

Arch. 8. Rep. I. p. 225.ref. by Dey p. 88.
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Weber! and Zimmer take Kampila as the name of a . town
known as Kampilya in latter literature which was the capital of
Paficala. Kampilya is identical with modern Kampil on the old
Ganges between Budaon and Farrukhabad.? Its distance from
the railway station of Kaimganj® (B.B. and G, I. Rly) does not
exceed five miles. A section of scholars! hold that the celebrated
astronomer Varahamihira was born in that place.

Kanakhala : —The Sk. P.5 refers to it as a very sacred place.
But the question of its location remains a matter of speculation.
Accompanied by Brahma and other deities the God Rudra® paid
a visit to this holy place. It finds mention in several other
Purapas’. And in accordanc: with the account furnished by them,
it has been located in four differet place. They may be set down
in the following order :—(a) It is situated on the bank of the
Ganges about two miles from Haridvara, (b) it is situated in
Gaya and to the north and south of it are the Maznasa Tirthas,
(c) It has also been located at the river Narmada, (d) It is
situated at Mathara. An account has been narrated in order
to stress the power of its bringing about spiritual exaltation, A
barber named Kampilya who was an inhabitant of Paiicala, took
a bath in the Yamuna and was born as a Brahmapa. N. L. Dey?®
observes that it is now a small village two miles to the east of
Haradvara. It stands on junction of the Ganges and Niladhara.
It is traditionally believed that Daksa® Yajfia was celebrated in
this place. B. C. Law?® has also endorsed his view without making
any specific mention of his name. Further it is stated that
Kanakhala stands on Mount Abu in Riajasthina.

Kandarpa Kunda :—This -is a reservoir in Ayodhya. It is
situated in the neighbourhood of Ratikunda, The sanctity of

Hist Geog. P. 92.

Cunningham A. C. 1,; 413, ASRI—255,
Hist-Geog. P. 92,

B. C. Law Voluma Part II, 240,
Sk, Ma. A. Ch, M., U. 2-35.
Hist. Dhs. IV P. 762.

Geog Dic. P. 88.

Kiirma P. Ch. 36.

Viamana P. Ch. 4.34.

Hist. Geog. P. 89.

Hist. Geog. P. 317,
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both the pits has been glorified by the Sk.P.!, A holy bath in
these two shrines on the 5th day of Magha has been highly
culogised.

Kantipura :—According to the Sk. P.? Kantipura included as
many as nine lacs of villages. As to its location no light has been
thrown by the Skanda Purapa®. Dr. Cunningham?® identifies it
with Kotwal, twenty miles north of Gwalior. According to Wright®
Kantipura or Kantipuri is one of the ancient names of Kathmagdu
in Nepal It has also been located on the bank of the Ganges
near Allahabad by the Vispu-Purapa® Dr. Kane? observes that
Kantipuri, in the Mirzapur district was the capital of the
Bharasivas

Kanyakubja—According to the Sk, P.® Kanyakubja contained
thirty six lacs of villages whereas Nepala comprised one lac of
villages. The Sk. P. has not furnished any additional information
-regarding them. ‘However, it has been rightly identified by N. L,
Dey®, with modern Kanauj. It is situated on the west baunk of
the Kalind1 about six miles from the place at which the Ganga
and Kalind1 have united together. This site has been located in
the Farrukhabad district belonging to the wunited Provinces.
- It was the capital of the second or southern Paficala during the
golden period of Buddhism.!® It was the capital of Gadhiraja
and birth place of Visvamitra,) Dr. Kane!? also refers to it and
seems to have identified it with Kanauj. B. G. Law avers that it
was also known as Gadhipura, Kuéasthala and Mahodaya."® Tt is
modern Kanauj. The city that bears the name of Kanyakubja
.was included within the territorial Jurisdiction of Paficala.’® The

Sk. Vai. Ayo. 8.7-8,

Sk, Ma. Kau, 39.132,

Sk. Ka 6.68.

Arch. S, Rep. Vol. II. p. 308.
Hist of Nepal, pp. 9, 154.
Vispu Purana IV Ch, 24.

Hist. Dhs, IV P. 762,

Sk. Ma. Kau. 39.129,

Geog. Dic. P. 90, ‘
David’s Buddhist India By Dr. Rhys, P.27.
Ramayana, Balakanda.

Hist. Dhs. IV P. 763.

13.  Abhidhana—Rijendra IV 246,
14. E.I. 1V 246.
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old capital of Kanyakubja was originally called Kusumapura.!
According to Hiuen Tsang the Ganges was on the west side of
Kanauj and not on the east, as held by Dr, Cunningham. This
Kingdom was about 4000 li its circuit.

Kaparda Vinayaka—It is one of the subtirthas of Varanasi.?
This shrine is mentioned in connection with the description of the
several temples dedicated to Ganefa.

Kapardisa—This is a phallus of lord Siva situated to the
north of Pitrida tirtha in Varanpasi.® It was ushered into existence
by God Gapefa known as Kapardi Vinayaka, There stands a
reservoir, known as Vimalodaka, just before this shrine. Dr.
Kane refers to one Kapardidvara which may be identical with it,

Kapardisvara—It may be identified with Kapardiéa as ment-
ioned above.®?

Kapila Hrada—According to the Sk.P® Kapila Hrada is a
lake brought into existence by God Maheévara in Varapasi. All

the deities are said to have taken bath in this sacred reservoir.
The same reservoir carries ten distinct names at different times.

Dr. Kane” refers to one Kapila Hrada in Varapasi which may be
identical with it.

Kapiladhira—Same as Kapilahrada® (Q. V.) in Varagasi.

Kapilesa—This is the temple of Lord $iva known as Kapileéa®,
in Varanasi. The phallus was established by Kapila and hence
so called after his name. What to speak of a man, even a
monkey attains liberation by paying a visit to this Phallus.
Dr. Kane'? has rightly assigned its location in Varanpasi, giving
references to the Skanda Purana.

Karkotavapi :—This is a sacred!* well in Varapasi. It is
situated to the south west of Maricikupda,

Hist. Geog. P. 93.
Sk. Ka. 57.123-125.
Sk. Ka. 54.1-3.

Hist. Dhs. IV P. 763.
Sk. Ka. 69.67.

Sk. Ka. 62.47-65.
Hist. Dhs. IV P. 764.
Sk. Ka. 62.47-65.

Sk. Ka. 33.158-159.
Hist. Dhs. IV p. 764.
Sk. Ka. 18.16.
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Kasi :—In the Sk. P. a separate section has been divoted to
the glorification of this holy place. Tt bears the title of
Kafikhanda. According to this Purapa’ it is situated on the
north bank of the Ganges which falls into the Eastern ocean i. e.
Bay of Bengal. The city of Varanasi was built by Viéva Karman
as the permanent dwelling place of Gauri by the order of God
Siva. Its situation extends over an area of ten miles. It contains
beautiful places. Since this city of temples is never abandoned
by Lord Siva, it bears the significant name of Avimukta. It is
one of the seven sacred cities of India, which are considered as
the bestowers of spiritual emancipation. The area of ten miles
lies between the rivers Varupa® and Asi and this fact lies at the
bottom of the name of Varapasi. (Varupa-Asi). The super
sanctity of this place has been repeatedly emphasised by all the
Puriapas. It has been stated that even the immortal deities
cherish the ardent desire of dying at Varapasi, not to speak of
mortal human beings. Dr. Kane* has rightly observed, *‘There
is hardly any city in the world that can claim greater antiquity,
greater continuity and greater popular veneration than
Varapasi.”” It has been a holy city for at least thirty centuries.
Innumerable verses are found in the Puranas and Epics in the
praise of this holy city. Several volumes have been written about
Varanasi during the last hundred years and hence it is not possible
to do justice here to this vast mass of literature on Varapasi.
According to the Sk. P.® there are several islands (Dvipas) on this
earth. Amongst them Jambu dvipa is the best of all. This
Jambu dvipa in its turn comprises nine different countries which
bear the name of Varsa and Bharatavarsa is the best of all of
them. Itis a place in which performance of meritorious deeds
has gained ascendancy over other things. And hence even the
deities of heaven prefer to be born in this land. The area of this
Bharatavarsa has been asserted to be nine thousand Yvjanas
i. e. seventy-two thousand miles and is situated to the south
of Meru. There are so many places of Pilgrimage in

Sk, Vai. P.M. 12.35-42,

Sk. Ka. 6.68 (Vide Supra page 69).
Sk. Vai. B.M. 1 29.

Hist Dha. IV P. 618-642.

Sk. Ka. 22.52-61.
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Bharatavarsa. But Avimukta ie. Varamasi surpasses all the
holy places which are scattered over her soil, there are innumer-
able sub-tirthas in Varanasi, including Phalli, reservoits and
images of Gage‘a and other deities. It is not a holy place ohly for
the Saivites but the Vaigpavite sect also holds it in deep reverence.
It is an obvious fact that innumerable temples and images of
Visnpu in different forms are found in Varanasi.!

The highly praised reservoirs® like Manikarnika, Jiznavapi,
Visnupada and Paficanada-hrada are located at different parts:of
Varanasi.

According to the Sk. P.? Lord Visnu will leave this earth
. after the expiration of ten thousand years of Kaliyuga, and after
the expiration of five thousand years the river Jahnavi will leave
this earth. And after two and a half thousand years the deities
will bid farewell to thisearth. But the holy place like Kadi will
never perish, and hence the Ganges flows towards the northern
directions in order to maintain its contact with this sacred place.
It is due to its association with Kadi that the Ganges finds it
possible to remove' the sins. N.L. Dey® observes that K31 was
properly the name of the country of which Benares was the
capital. the Harivaréa® has furnished an elaborate but rather
complex account about Divodasa and Varapasi. It deals with
the dynasty of Ayus. one of the sons of Aila, One of the
scions of this dynasty was #‘unah’otra, who had three sons,
bearing the names of Ka$a, Sala and Grisamada., From Ka¢a
arose a branch called Kadayana. Dhanvantari, a descendant of
Kada, became the ruler of that line. Divodasa was a great grand-
son of Dhanvantari,. He killed 100 sons of Bhadradrepya, who
first was lord of Varapasi. Then Siva sent his Gapa Nikumbha
to destroy Varzpasi which had been occupied by Divodasa,
Nikumbha brought about the destruction of this city by the power
of his curse. It remained in a completely dilapidated state for
one thousand years. When it became devastated it came to

Sk. Ka, 61. 207-208.

Sk. Vai. B. M. 1. 30.

Sk. Vai. Ka. M. 4. 37-40.

Sk. Vai, Ka. M. 4. 43-44.

Geog. Dic. P. 95.

Harivaméa I. Chap. 29-ref. by Dr. Kane,
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called- Avimukta and Siva resided there. It was again rehabilita-
ted by Durdama, a son of Bhadra‘renya. He was spared by
Divodasa due to his tender age. Thereafter Pratardana, son of
Divodasa seized it from Durdama. Alarka, grandson of Divodasa
and king of Kali, again established Varipasi. This legend may
contain some germs of truth, viz. that Varapasi was reduced
to ruins for several times and had often changed hands.
Asvaghosa' appears to have identified Varapasi with Kads. It is
also narrated that Buddha® took shelter under the shadow of a
tree near Vanara, which is probably the Varana. Itis thus clear
that Varapasi and Kaéi became synonyms at least some time
about the first century A.D.

According’ to the Sk. P. the names Kz$i, Varanasi and
Avimukta are employed as synonyms. It is also known as Ananda-
kanana, Smaana and Mahaémadana. The name Ka&® is derived
from the root v/Kas to shine. The city of Kaéi became famous by
that name because it sheds light on the way to Nirvapa or the
word Kasi is significant because of the fact that the Supreme Lord
Siva shines there with divine splendour

The derivation of the word Viaranasi’® has been furnished
hy several Purdapas. They are unanimous in maintaining that
its forination should be sought in two rivers namely Varagpa, and
Asi. It is worthwhile to mention that these two rivers are
respectively the northern and southern boundaries of the modern
city of Varagasi.

It is'clear that Varagasi was that strip of land, the four
boundaries of which were the Ganges to the east, Asi to the south,
the shrine of Dehali-Vinayaka to the west, and the river Varaga to
the north. In the 7th century Hiuen Tsang, the Chinese Pilgrim,
notes that Benares was 18 Lis (about 33 miles) in length and
about five or six lis (a little more than a mile) in breadth. This
makes it cleat that the city was then girded as now by the Varaga
and Asi.”

Buddha Carita—15.101,

S. B. E. Vol. 49. Part I. P. 169.
Sk- Ka. 26.67.

Sk. Kaéi khanda,

Hist. hs. IV p. 629.
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According to the Skanda-Purpa’ there is no holy place at
every step in Varznasi which is not sanctified by the presence of
a Linga i e. an emblem of Siva, the Matsya Purapa® narrated
the story of Vyasa, who begged alms from door to door at
Varapasi. But he faild to receive his response. There-upon he
uttered a curse against the holy city.?

Itis remarkable thata little to the north of Kaéi,* Vispu
allotted a dwelling place to him called Dharma-Ksetra. It is in
that place that Vispu assumed the form of Buddha. This is a
clear refence to Saranatha about five miles by road to the
north of Varapasi. Buddha delivered his first sermon there.
Incurable diseases® are got rid of by the sheer touch of the water
that is poured upon the image of the deity. It would be far
beyond the scope of this section to dilate upon the great traditions
of learning associated with the name of Benares. From time
immemorial it has been the chief seat of learning in India.

Kasmira :—According to the Sk.P.! Kadmirais a place of
pilgrimage. It has owned ifs uuique position among other places
of pilgrimage. Itis embedded with precious stones, jewels and
diamonds. It is the residence of Lord Mahela.” The country
of Kasmira contained sixty-eight thousand villages®,

The name of Kaémira as country occurs in the Saindhavadi
gapa® also. Dr. Kane!® has observed that a treaty was concluded
in 1846 between the British Government and the Mahiaraja of
Ka$mir and Jammu. This delimited the boundary of it. To the
east of it closed the river Indus and to the west flows the river
Ravi. The Ka$mir!! valley is about eighty four miles in length
and 20 to 25 miles in breadth., According to Hiuen Tsang!? the

1. Sk. Ka. 59,118,

2. Matsya P. Chap. 185. 17-45,
SERIVICSRISI 85N Ro3 )

4. Sk. Ka. 58, 71,

5. Sk. Ka. 67, 82-83,

6. Sk. Ma. Ke. 31. 96-100.

7. Sk. Ma. Ke. 34. 150.

8. Sk. M. Kau. 39. 142,

9. Pan. 1V. 393-ref. by Dr. Kane P, 765,
10. Hist. Dhs. IV, P. 765.
11. TIbid.
12. Hist. Dhs. IV, P. 766,
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area of the kingdom of Kaémira is about 7,000 li. (One li
being equal to about 5} miles). According to an ancient legend
Kasmir was originally a lake called Satisaras, six Yojanas in length
and three Yojanas in breadth. In later time it came to be
known as Satideda'.

Itis said to have been originally colonised by Kadyapa?,
and the hermitage of the Rsiis still pointed out in the Hari
mountain near Srinagar.

Kasmira mandala :—Same as Kadmira,

Kausaladesa : —1t finds mention in the Sk. P.3, which avers
that the county of Kaufala contained ten lack of villages. But
as to its location and other details no account has been provided
by this Purapa. However, it was one of the sixteen contries of
India. It was situated to the east of the Kurus and Paficilas
and to the west of the Videhas form whom it was separated by
the river Sadanira, probably in the Great Gapdak.® The Kofala®
country proper is said to have been divided into two. Rama’s
elder son named Ku$a became the king of the southern Kofala
and shifted his capital form Ayodhya to Kufasthali, It is situated
on the Vindhya range. Lava, the younger son, became the ruler
of northern Kofala and set up his capital at the city of Sravasti.

Kedara—(a) This is one of the phalli of Lord $iva in
Varapasi.® (b) Further itis mentioned asa shrine existing to
the north of Atrifa or Atrikunda in Mahinagara.” It was founded
by Narada himself.® (c) This is a place of pilgrimage® in the
Himalayan region. After traversing the snowy mountain up to
ten Yojanas one can reach this holy place. (d) According to
Badarika-Mahatmya'® there stands a phallus of Lord Siva known
as Kedaralinga in Badarikasrama also. A mere visit to this shrine
has been highly eulogised.

1. N. M. 64-66,

2. Geog. Dic. P. 95-96.

3. Sk. Ma. Kau. 39. 154.

4. Hist. Geog. P. 99.

5. v Ibid.

6. Sk. Ka. 33.172.

7. Sk. Ma. Kau. 57.1-2,

8. Ibid. Cf, Sk, Ma. Kau. 66-117.
9. Sk. Ma. Kau. 6.29-30.

0. Sk. Vai.B. M, 2.12-14.
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N. L. Dey' has observed that the temple of the Kedaranatha,
one of the twelve great Lingas of Mahadeva, stands on.a rugged
ridge. It juts out at a right angle from the snowy range of:the
Rudra Himalayas. Itslocation has been traced below the peak
of the Mahapantha in the district of Garwal, Uttar Pradesh.
It requires eight days to traverse the distance from Kedara to
Badrinatha on foot, although the distance between them is short
as the crow flies. TItis 15 or 16 days journey from Haridvara to
Kedaranatha. Besides this N. L. Dey has not referred to other
shrines which also bear the name of Kedara according to Sk. P,
Dr. Kane? has referred to it and has located it at different places.
Some of them coincide with the account given in the Sk. P. 'Itis
true that B. C. Law?® has referred to Kedara, but has maintained
silence about its location or any other detail there-of.

Kesavaditya—This is one of the sub-tirthas of Varapasi’. An
individual who listens of its glory with deep devotion, receives
" unqualified exaltation.

Khakholka ditya—According to the Sk. P.* this is one of the
temples dedicated to Aditya. Itis situated to the north of the
Trvistapa tirtha in Varanpasi.

Khandavaprastha—This city was given to the Papdavas by
Dhrtarastra.® N. L. Dey’ thinks that it is the same as Indraprastha,
which is identified with old Delhi, Dr. Kane® has referred to it
without making any observation regarding its location.

Kharvavinayaka—The temple of Ganefa known as Kharva-
vinayaka? issituated at the confluence of the Gariga and Varupa
in Varapasi.

Kiranesvara—It finds mention in the Sk. P;10 according :to
which it is one of the Phalli of Lord Siva in Varanasi. The son of
the sage Mrkandu remained engrossed in deep penancein-this

Geog. Dic. P. 97-98.

Hist. Dhs. IV P, 768.

Hist. Geog. P. 97.

Sk, Ka. 51-82.

Sk. Ka. 50.2.

Sk. Vai. Ven. M. 29.10-11.
Geog. Dic. P. 99.

Hist. Dhs. IV P. 768.

Sk. Ka, 57.65.

Sk. Ka, 33. 154-156.
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place. He installed a phallus of Siva in this holy Land. 1t has
been alluded to by Dr. Kane! also.

Kiratadesa—According to the Sk.P? the country of Kirsta
contained one and a half lac.of villages. The name occurs in it
in association with the description of several countries of India.
N. L. Dey® identifies it with Tipara. The temple of Tripureévari
at Udaipur in Hill Tipara is one of the Pithas.’ It was the
Kirrhadia of Ptolemy,® and included Sylhet and Assam. The kiratas
also lived in the Morung, west of Sikkim, They lived in the
region from Nepal to the extreme east.? B.C. Law’ observes that
the land of Kiratas is in the Himalayas and is possibly in Tibet.
Pliny and Megasthenes also mention the Kiratas under the name
Skyrites. According to Megasthenes they were a nomadic people.
It finds mention in the Nagarjunikond’s Inscription of Virapurusa-
datta. The Kiratas of the Uttarapatha are chastised as constituting
a criminal trible with predatary habits.®

Kiratesa :—The Phallus of Lord Siva set up by Kirata in
Kadi is known as Kirateéa. It is situated to the south of
Kedaraliniga®. Itis also known as Kiratedvara'®, According to
the Sk. P. this is the place where Lord Siva assumed the form of
a Kirata. The temple of Kiratedvara is situated opposite -to
Bharabhuitedvara Linga.

Kokavaraha :—It is a place of pilgrimage and one of the
subtirthas of Varapasi. It is situated near Kiti$varatirtha.!!

Kolahala Nrsimha :—According to the Sk. P. this is one of
the subtirthas of Varapasi.'2

Kratvisvara :—The phallus of Lord Siva known as Kratviévara
is situated on the bank of Varupa in Varagasi,'

Hist. Dhs. I'V P. 768.

Sk. Ma. Kau, 39.156.

Geog. Dic. P. 100.

Mbh. Bhism. Ch. 9; Vispu P.P. 2; Ch. 3.
JASB. XIX, 1850, P. 536.

JRAS. 1908 P. 326.

Hist. Geog. P. 98,

B. M. Barua, Adoka and His Inscriptions, P. 100.
Sk. Ka, 55-8.

10. Sk. Ka. 69. 157-158,

11. Sk. Ka, 61.206.

12, Sk, Ka. 61.195.

13. Sk. Ka. 18.21.
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Kraufica Parvata :— According to the Sk. P.! this mountain is
situated in the island known as Kraufica Dvipa (Q.V.) N.L. Dey?*
identifies it with that part of mount Kailafa on which the lake
is situated. Dr, Kane has referred to it. And he has endorsed
the view set forth by N L. Dey?,

Ksemakatirtha—The temple of Gapeéa known as Ksemaka*

is situated in Varapasi. A worshipper of it becomes free from all
troubles.

Ksirabdhitirtha—This a reservoir and place of pilgrimage in
Varanasi. It is situated in front of Keéava tirtha. To the south
of this shrine stands the Sankha-tirtha.5

Ksirodaka Tirtha—According to the Sk. P.° this is a place of
Pilgrimage in Ayodhya. It is situated to the north west of Sita-
kupda. The Sk. P, reveals that it was this place where the king
Dasaratha obtained Ksira (milk) after the performance of the
sacrifice resulting in the birth of his sons,

Kuberesvara—The temple of Kubere§vara is situated to the
south of God Vivanatha in Varapasi. The Phallus was set up
by Kubera, the God of wealth. A visit to the temple of this God,
eliminates the possibility of separation from friends and wealth
alike. This place is conducive to the attainment of Siddhis.®

Kubja Jaganmata—The temple of the Goddess, Kubja who
is adored as the mother of the universe is situated in front of the
Phallus installed by Nalakibara in Kaéi. To the east of it has
been located the Prapitamaha® tirtha which is held in deep rever-
ence by the devout devotees,

Kubjambaresvara—According to the Sk. P. the Phallus of
Lord Siva known as Kubjambareévara is situated to the west of
Nalakubara tirtha in Varanasi.!®

Sk. Ma. Kau. 37.67.
Geog. Dic. p. 104.
Hist. Dhs. IV p. 770.
Sk. Ka. 55.17-18.

Sk. Ka, 58.31-35.
Sk. Vai. Ayo. 7.1-5.
Sk. Ka. 13.163.

Sk. Ka. 13.160-163.
Sk. Ka. 70.58.

Sk. Ka. 70.60.
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Kukkutesvara—This is one of the subtirtha of Varapasi.® The
adoration of this God has received in estimable commendation.
Dr, Kane? also concurs with the Sk. P. in connection with the

location of this shrine.

Kundodarelvara—the temple of the Phallus known as Kundo-
darelvara?® is situated near the temple of Lolarka in Varagasi.
A mere visit to this tirtha destroys all sins and sufferings. To the
west of the tirtha stands the temple of MaytireSvara on the bank
of the river Asi.!

Kurudesa :—The® country of Kuru as mentioned in tne
Sk. P. comprised as many as sixty-four thousand of villages.
Here stands the God and Goddess and both of them bear
the name of Sthapu®. Dr. Kane” says that it is situated at the
distance of twenty five miles east of Ambala. It appears that the
territory to the south of Sarasvati and to the north of Drsadvati
was included in Kuruksetra®. The radius of Kuruksetra’ extends
to five Yojanas, N. L. Dey' indentifies it with Thane$vara
which formerly included Sonepat, Amin, Karnal, and Panipat.
It was situated between the Sarasvati on the north and Drsadvati

on the south.

Kurukgetrasthalt :—This is a place of pilgrimage situated'! to
the west of Lolarka tirtha in Varanasi. It is a place spiritually
well adapted to the performance of immersion, sacrifices and
other pious deads. The quantity of spiritual benefit yielded by
Kuruksetrasthali exceeds that yielded by Kuruksetra by ten million
times.

Kasmanda Vinayaka :—This is one of temples of Gapesa.
It is situated to the west of Dehalivinayaka in Varapasi.

Sk. Ka. 53.59,

Hist. Dhs. IV P. 772.
Sk. Ka. 53.78.

Sk. Ka. 53.79.

Sk. Ma. Kaw. 39.156.
Sk. Ma. A. Ch. M. U. 2.34.
Hist. Dhs, IV P. 680.
Mbh. Vana. 83.3.
Vamana P. 22.15-6.
Geog. Dic. P. 110.
Sk. Ka. 69.8-9,

Sk. Ka. 57.72.
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Kusumayudha Kunda :—According to the Sk. Pl this is a
reservoir situated to the west of Ratikunda in Ayodhya. A bath? in
the pit has been stated to be productive of spiritual benefit.

Katadanta Vinayaka :—The temple of Kutadanta® is situated
to the west of Durgavinayaka in Varagasi. This God is the pro-
tector of this holy place,

Ladadesa :—According to the Sk. P! the country of Lada
included twenty one thousand villages. N. L. Dey® holds that
it is the same as Lata (Southern Gujarat and Radha a portion of
Bengal). Lata is identified with southern Gujarat including
Khandesh situated between the river Mahi and Lower Taptr,

Lakgmt Nysitiha tirtha :—This is a reservoir situated to the
south of Gopi-Govinda in Varagasi.® One is never forsaken by
the Goddess Laksmi if he takes bath in this holy place.

Lalitesvara :—The temple of Lalitedvara® is situated in
Prayaga. Tt has the same importance as Vidvedvara in Kad.

Lambodara Viniyaka : —The temple of this God is situated to
the north of Arkavinayaka in Viaranasi.? :

Langalisvara :—It is located” to the north of Viévela tirtha
in Varapasi,

Lohayastikatirtha—This s aplace of pilgrimage' situated to
the south: west of Govatsatirtha in Dharmaranya (Q.. V). The
Lord Rudra is said to reside here in the form of a phallus. It is a
very sacred place suitable for the performance of $raddha also.

Madhuvana— According to the Sk. P."" Madhuvana is a place
of Pilgrimage situated on/ the bank of the holy river Yamuna.
The sanctity of this place excels all other sacred places, which are
consecrated by the association of God Vispu. An individual

Sk. Vai. Ayo, 8.2-3.
Sk. Vai. Ayo. 8.1-6.
Sk. Ma. 57. 70. !
Sk. Ma, Kau. 39. 146.
Geog. Dic. P. 112.

Sk. Ka. 58. 58,

Sk. Ma. Ke. 7.31.

Sk. Ka. 57. 69.

Sk. Ka. 55. 20.

Sk. Bra. Dh. Kh. 28, 1-3.
Sk. Ka. 20.1.
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becomes purged of all sins immediately after reaching this place.
It may be identified with Mathura. Growse identifies it with
Mabholi, which is situated at the distance of five miles to the
south-west of modern Mathura. Further more it has been mentio-
ned as one of the seven forests in Kuruksetra.? B C. Law?® refers to
one Madhuban and locates it in the Azamgarh district of the
Varapasi division. It is at variance with the account provided
by the Skanda Purdapa. Tt is said to have been the abode of the
demon Madhu* whose son Lavana was killed by éatrughna. It
is éatrughna himself, who founded the present city on the site of
Madhuvana.® As to its location other Purana®also mentions it
in the same way.

Mahabalalinga:—The temple of Siva known as Mahabala
Linga” is located in the vicinity of Sambaditya in Kadi. A visit to
and touch of this phallus have been ardently commended by the
Skanda Purinpa.

Mahakala Linga:—This is situated to the east of Ormkaralinga
in Varapasi ® It finds mention in the Linga-Puréna’ also accord-
ing to which it is located in Varagast.

Mahalaksmi:—It i3 one of the important Pithas!® in Varanasi,
It is situated near the temple of érika:_nt,ha. It is also known as
Laksmiksetra.

Mahanadesoara:—This is one of the Phalli'! of Lord Siva. Tt
is situated in the neighbourhood of Ayogandhakunda in Varagasi.
It is said to have come from Attahasa. The worship of this God.,
after a holy bath in the reservoir (Ayogandha) has been ardently
advocated by the Skanda Purana,

Maharatnatirtha:-~ It finds mention in the Skanda Purapa.’? It
has been stated by the Skanda Purana that it is a reservoir situated

“Mathura”—PP. 32, 54,

Vamana Purzna 34.5,

Hist. Geog. P. 105,

Harivamga Pt. I Ch, 54.

Geog. Dic, P, 128.

Vam. 83., 31, 90, 14—ref. by Hist. Dhs. BRI
Sk. Ka. 69, 14.

Sk. Ka. 69. 19-20.

Linga P. I 92. 187-ref. by Hist. Dhs, 1V P. 776.
Sk. Ka. 70. 63-66.

. Sk. Ka. 69. 22.

12. Sk. Vai. Ayo. 8. 33-36.
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to the east of Cudaki tirtha! (). V.) in Ayodha A pilgrimage to
this place on the 14th day of the first half of the month of Bhadra-
pada has been emphatically exhorted by the Skanda Purana.

Mahavrata Linga:—According to the Sk. P. it isa great
Phallus of Lord Siva in Varanasi. Itis situated near Skandeévara
Linga, It is said to have come from Mahendra,

Mahayogisvara :—The temple of Mahayogisvara® is situated
adjacent to Parvatiévara Linga in Varapasi. A mere visit to this
God bestows the results which are yielded by the worship of
innumerable Phalli,

Mahavidya :—According to the Sk, P.! this temple of
Mahavidya is situated to north east of Durbharasthana in Ayodhya.
There stands a pool in front of this temple,

Mahesoart :—The temple of this Goddess Mzhedvari® is
situated to the south of Maheévara in Viarapasi. According to
the Sk. P.° the phallus of Siva known as Mahodare$vara is
situated to the east of Ghaptakarna tirtha in Varanasi.

Majanadesa :—1It finds mention in the Sk. P.” It is also
known as Gajana dela. According to the Sk. P. the country of
Gajana or Majana included seventy two lacs of villages.

Manasatirtha : — This is a reservoir situated to the east of
Pifacamocana tirtha in Ayodhya®. A bath in and offering of gift
at this shrine bestow all the things desired by the pilgrims,®

Mandalesa :—This is one of the subtirthas of Kaéi, situated
near Siddhesvaral® Linga. It may be identical with Mandaleévara
as referred to by Dr. Kane!l.

Sk. Vai, Ayo. 8. 929-36,
Sk. Ka. 69, 25.

Sk. Ka. 69.48-49,

Sk. Vai. Ayo. 8.49-50.
Sk. Ka. 70.30.

Sk. Ka. 53.55,

Sk, Ma. Kau. 39.130.
Sk. Vai. Ayo. 9.12-14.,
Sk. Vai. Ayo. 9.15,
Sk. Ka. 97.100,

Hist, Dhs, IV, P, 779.
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Mandaracala :—According to the Sk. P.! it is one of the four
mountains by which the mount Meru stands surrounded They
bear the name of Viskambhagiri. The Mandaracala is situated
to the east of mount Meru (Q V.). The Kadamba trees are
seen abundantly on this mountain. The forest known as Caitrara-
thavana stands on the peak. Furthermore it is stated that both
the gods and the demons came to this mountain with a request to
help them by acting as a churn-staff in churning the ocean for
procuring nectar. They uprooted him immediately after receiving
his unqualified consent to their proposal. And ultimately he was
converted into a churn-staff. Vasuki, the lord of the serpents
played the role of the churning rope. Thereafter® the Gods and
the Demons churned the ocean of milk. The Vispu Purapa®
also locates it to the east of Meru and it is in conformity with
the account recorded in the Skanda Purapa. It is evident that the
Sk. P. testifies to the existence of the only Mandaracala which
lies in the Himalayan'range. N. L. Dey’ refers to Mandara Giri
as a hill situated in Banka subdivision of Bhagalpur. It is situated
two or three miles to the north of Bamsi and thirty miles to the
south of Bhagalpur. He has observed that it is an isolated hill
about 700 feet in hight. There is a groove around the middle of
it, to indicate the impression of the coil of the serpent Vasuki
which served as a rope for churning the ocean as alluded to above,
This groove is evidently an artificial one and bears the mark of a
chisel.

Now it is obvious that this Mandaracala is not identical
that of the Skanda-Purapa. Further he observes that there is no
other hill that bears identical name. It is a portion of the
Himalayas to the east of Sumeru in Garwal.®

M andayyasrama—This is a place of pilgrimage in Ayodhya.’
According to the Sk, P. the hermitage of Mazgdavya is situated on

the bank of the river Tamasa (Q.V.). This river” has been
identified with the river Tonse, a branch of the Sarayn in Oudh.

Sk. Ma. Kau. 37.33-37.
Sk. Ma. Ke. 9.71-86.
Hist. Dhs. IV. P. 779.
Geog. Dic. P, 125.
Geog. Dic. P. 125.

Sk. Vai. Ayo. 9. 19-22,
Geog. Dic. P, 202.
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It flows through the district of Azamgarh and falls into the Ganges
near Ballia. It runs to the west of Sarayn and the distance
between them does not exceed twelve miles On the bank of this
river stand so many hermitages of celebrated? sages,

Manikarnika—According to the Sk. P. it is one of the
subtirthas of Kast. Tt is one of the holiest tirthas of India. Tt has
been stated that even the inhabitants of the blessed region of
' Vaikunptha are desirious of residing in this sacred place.

Mantresvara—(a) this is place of pilgrimage situated® to the
west of a pit called Kusumayudha Kunda in Ayodhya. A bath in
this pit and visit to this God Mantrelvara are productive of
immense religious merit. (b) There is another phallus of Lord
Siva known as Mantred{vara® which is located in Varanasi. It is
said to have been established in the age of yore and seven crores
of Mahamantras were uttered on that occasion. Dr. Kaneb
has alined himself with the statement recorded in the Skanda-
Purapa.

Maricikunda—This is a reservoir situated to the north east
of Karkotavapi in Varapasi. There exists the temple of Lord
Siva known as Mariciévara on the bank of the pit.

Maricisvara—See Maricikupda above. Dr. Kane’ refers to
it as Mariceévara.

Markanda Tirtha~~According to the Sk. P.# this is a place of
pilgrimage situated to the south of Khurkartari tirtha in Varanpasi,
It is described as a fit place for Sraddha.

Markandeya hrada—This is a pool situated to the west of
Paficasikhe$vara tirtha in Varapasi.” Dr. Kane! also mentions
this tirtha,

Sk. Vai. Ayo. 9. 19-94,
Sk. Ka. 33.111.

Sk. Vai. Ayo. 8.13.
Sk. Ka. 33.137.

Hist. Dhs. IV. P. 780.
Sk. Ka. 18.16-18.
Hist. Dhs. IV. P. 780.
Sk. Ka, 61.164.

Sk. Ka. 97.104.

Hist. Dhs. 1V. P. 780.
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Marukesvera—The Phallus of Marukedvara is situated in
Varagasi! and is referred to the fact of its advent to Lankza. The.
worship of this phallus delivers one from fear of demons.

Maryada Parvata—According to the Sk. P. the three moun-
tains namely-Nisadha, Hemaktta’ and Himavan are known as
Maryada Parvatas. They are situated to the south of mount

Meru. Three mountains that stand to the north of Meru are
Nila, Sveta and Sriigavan,

Mathura—This is a renowned place of pilgrimage situated on
the bank of the holy river Yamuna.! It also bears the name of
Madhupuri.® This was the birth place of Lord Krspa® Every
step of this holy land is the bestower of the fruits that are yielded
by all the tirthas taken together.® Mathura as a place of pilgri-
mage has been highly extolled in the Skanda Purana. The glory of
Mathura transcends that of Godavari, Dvaraka and Gaya.” It
has been laid down that an individual on the way to Mathura
may expire fefore reaching his destination, In that event he will
be born at Mathura immediately after his death.® N L. Dey?, has
observed that Mathura was also called Madhupuri, (Present-
Mabholi, five miles to the south west of the modern city)—Vide
the account of Madhuvana as stated above.

Matsyodari tirtha—This is a reservoir in Varapnasi.'® It Hows
into the water of the Ganges. It is accounted asa sacred place
even for the purpose of offering Pipdas to the departed ancestors.
The shape of this shrine resembles a fish and hence it is so called.
According to the Sk. P. it was established by the Lord Siva him-
self. Dr. Kane! refers to it and locates it near Ormkareévara and
to the south of Kapile$vara in Varagasi.

Sk. Ka. 69.159.

Ka. Ma Kau. 37.41-42.
Sk. Vai. Ka. M. 4.31.
Ibid.

Sk. Vai, Marg. M. 17.2.3,
Sk. Vai. Marg. M. 17.2-18.
Sk. Vai. Marg. M. 17.26-29.
Sk. Vai. Mar, M. 17.29.
Geog. Dic, P. 127-128.

Sk. Ka. 69.137-146.

Hist. Dhs. IV, P. 781.
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Mattagajendratirtha—According to the Sk. P.! it is a place of
pilgrimage in Ayodhya. It is situated to the north of Jatakupda.?
A pilgrimage to this holy place is suggested on the 5th day of
Navaratra festival.

Mayukaditya—This is one of the sub tirthas of Varanasi.?®

Mayaresvara—The temple of Maytredvara® stands to the west
of Kundodara tirtha on the bank of the river ‘Asi’ in Varanasi.

Sk. Vai. Ayo. 10.3-5.
Sk. Vai. Ayo. 9.55-57.
Sk. Ka. 49.25.

Sk. Ka. 53.79.
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ORISSA AS DESCRIBED IN THE PURANAS
BY ‘
KETAKI NAYAK

[sriasraRg ISFATRM: ISTRFIITIAMTT IITFAT-
am wfe | Awafay Foe afa gategar sfagssdig)
aorafa-faa-fazsr (wfes)-staearagar e agifaaras-
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frasa fafauqguamat smaa  cafgvamt afesm
JITETAT  IT@FRWET Al gdqAr  qrgedans
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The study of these Purapas enables us to know detailed
facts of Orissa (or Utkala or Kalinga or Odra as mentioned in the
Purznas) with her rivers, mountains, places of pilgrimages and
religious functions and religious beliefs based on Puranic legends.

The name of Utkala or Kalinga is mentioned in most of the
Purznpas in the chapters like “ Bhuvana Kosa” (description of the
universe), Some historians distinguish Utkala and Kalinga by
saying that the former is the Northern country and the latter
(Kalinga) is applied more distinctively to -the area between the
delta of the Godavari to the delta of the Mahanadi. In most of
the Purapas such a hard distinction is not made. Skandaparapa
says :—

g misia @Ta: aRRATE: |
a7 dataRsT qEreEEa o =)
sfquedagedy @ g {m:  gfafssd: o
a7 feqan: & geen  gErEfAEwAT:
THTFR ITHAGIS —UCSIEAT:

Utkala according to it is the most sacred country, where
exist a number of places of pilgrimage and this country is situated
on the coastal line of the South Sea and her people observe good
conduct. In another verse it has fixed the location of the
country by saying that the country exists between the Mahanadi
and Suvarpa-rekha extending upto Rsikulya (Utkala-Khanda
28/28-27).
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g Y QIAYAT  FeHATEM  fESiAT

Hiugeai wwwra  afeonafmfrdg |

EURET-AAAY:  gemRw:  gfafea:
ThRYUT  (SehaEes ) 28/28-27

Therefore it is called the Purusottama-Ksetra, since it is
the land of lord Jagannatha. So says the Brahma Purapa also
(vide 42 46. Chapters). In another chapter this Purana, says
that the country familiar as Odra is situated on the shore of the
ocean in India and it helps one to attain heaven and liberation.
From the north of thesea upto the Virajamandala this country
extends and is full of virtuous people (Brahma Purapa 28/1-2 and
28,7). Kapila Samhita says.

FAMIRY ’W &A% Weg  wlowan
—afaagfgar |
of all the regions of the earth, India is the noblest and of all these
countries of India, Utkala has gained the highest renown. It is
one vast region of pilgrims.
qART W a9 afaonefaefer:
iRy sfa  era:  caEETEE:
QYAETL AT ATAY RS Avew |
qaisted - (FargRITg—28/1-2)

Puragic mythology says that Utkala was the son of
Sudyumna. He became the lord of Daksipapatha (Utkala
kingdom) (Brahma Puragpa—Ch. 7-18). Manu had ten sons of
whom Ila was the eldest. By Parvati’s curse Ila turner into a
woman and Purtiravas was born to her when she was united with
Budha, the son of the moon. Later on, due to the grace of Lord
Siva she became male for one month and female for the next month
alternatively. When he became a male his name was Sudyumna

SeFAT Ieh UL faaqieaes afvaay |

fergat aex e wEr g A N

(aTggroTy 69/240)

lwho had 3 sons Utkala, Gaya and Vinataéva. Purtravas was
made king in Pratisthanapura (Matsya 12/17; Brahmagpda III.
60.18, or 85 19). According to the Vispu and Bhagavata Utkala
‘is a son of Dhruva by Ila and he was a jivanmukta and gave up
himself to the penance.
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Utkala is a kingdom of Madhyadefa noted for Vaman (ara7)
elephants (Brahmapda II. 16-42; also II 16,57, TII 13.13).
Kalinga is a ksetraja son of Vali (Brahmanda ITI 74-28 and 87;
Matsya 48-25; Vayu 29,28; Visgu IV 18,13-14). Under the
ancient lavirate customs sage Dirghatamas produced five sons in
the queen Sudesna wife of Vali. The five sons were Arnga,
Vanga, Kalinga, Pundra, and Suhma. The regions ruled by
these five were named after each of them. Kaliiga is also men-
tioned with other kingdoms in the Matsya purana (ch. 163. 72).
This Purana has given the list of 3/ kings of Kalinga (272.16) in
the lists of the provincial dynasties placed just before the Nandas
and after the SiSunagas— (Kalingascaiva dvatrimsat) (vide, Purapic
Chronology; pp. 57, By D. R. Mankad). Kalinga as a kingdom
is mentioned in Matsya 103,31; Vayu XLV. 125; Padma-Adikanda
VI. 37 and V. 64, Brahma Purapa has referred to it as the most
sacred place in the world as it is the abode of lord Jagannatha
(42/35-38 verses). It gives the description of Utkala in the 42nd
chapter named ‘Utkala-Ksetra-Varpanam® and praises the land.
“People, who live in Utkala, the land of $ri Purugoitama, have
made their life successful and wise (42. 46)* It says : —

g gx Agguar  fareeqarafafadar
faaaafa  faemar  @agmgr faar
HqgTAIfa FrAEaT:

— AT (46 31/4-5 gaAIRY)

As regards the rivers and mountains of Orissa the Brahmanda
Purana refers to the Vaitarapt (I1-27, 35), Citrotpala (III. 27. 31)
and Vamiakara (IIT 28). They are thus mentioned in Matsya
too, 100-25. The Rsikulya river, coming from Mahendra moun-
tain has been referred to in Matsya 114.35, Vispu II. 3 13-14, and
Brahmanda II. 16,37-38 The Vaméa Languliya and Vawméadhara
rivers rising from the mountains are mentioned in the Vayu XLV
106, and Matsya Pur@nas. The Brahma Purana refers to the
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river Mahanadi of Orissa as Citrotpala and says that it rises from
the Vindhya mountain and removes away the sin. The river is as
sacred as the Ganges, flowing to the sea southward and is named
the Mahanadi (46th—Chapter 4 and 5th verses).

In his “S1 Purusottamaksetra tattava’ Sri Raghunandana
Bhattacarya has quoted many lines from the various Purapas
regarding the Orissan places of pilgrimages. The Vamana Purapa
quoted in the Tirtha Kanda of the Krtyakalpataru says “Staying
there one night he went to the Virarja river and offering libations
to the piirs he started for Purusottama, There, having a sight of
Lord Purusottama he started for Mahendra mountain in the south.,
Here the Viraja river (Vaitarani), Purusottama (Puri) and
Mahendra mountains (existing in Orissa) have been mentioned.
The Garuda Purzpa has also referred to the Purusottama Ksetra,
Viraja, Bindusaras, and Ekamra in its 81st chapter while it enu-
merates the important places of pilgrimage of India.

THTHT T I ey agreiey’
fesi @dd  dign  digg TRATTAT |
e fargET: gud fasoyardias 9 |
: (TEzgrTY)
(Virjaksetra is the modern Jajpur on the bank of the river
Vaitarani), “Tirtham Rindusarah punyam Vispu-padokam

param® 81/22. Bindusaras is a tirtha in Bhubaneswar and
Ekamra is the modern Bhubaneswar.

Raghunandana has also quoted passages from the Purapas
advising the pilgrims what to do and what not to do in a great
tirtha like Sri Purusottama, '

The Agni-Purana as quoted by him mentions Aksaya Trtiya,
the Snanayatra, and the Rathayatra of the Lord Jagannatha and
religious rites on these auspicious days. The Matsya Purapa
says :—

Fifesagd  qrq TRITTH-Ffee |
T giuesAd  fagsafg HEIEA |
(weeagITY) 81 g1

By bathing near Lord Purusottama at the time of solar
eclipse one may be freed from sins committed in previous births,
According to Kapila Samhita Orissa or Utkala is known as Jajpur



July, 1973] ORISSA AS DESCRIBED IN THE PURANAS 227

(City of Sacrifice) as Parvatiksetra, Bhubaneswar as Haraksetra,
and Puri as the Vispu or Purusottama Ksetra. Konarka is the
Arka Kgetra. It is called Kopa (corner) Arka (Sun) as it is situa-
ted on the North-Eastern corner of Puri or Cakraksetra.

In the 28th chapter the Brahma Puraga has described the
Sun-god as the Supreme deity and has praised him as Konaditya
situated on the sea shore of the South Sea. It mentions the
special worship of the sun, that should be performed on the 7th
day of the bright moon in the month of Magha. This is the most
sacred day in the Koparka of Orissa which is being observed even
to-day. This Puripa has praised the Brahmins of the Utkala in
the same chapter. It goes on thus:—

AAEATTHEAIL afa gAAIER

AT AT AW wEnfEy |

Aafeq a7 Ty W ggAEigRAE: |

Forfaer 3fy . ey wfwgfewaga: |

(FRIgRIT-21/1-2)

(On the sacred and pleasant sea shore covered with sand, in
the nice country of Orissa stays the Sun God of thousand rays
known as Kopaditya or Koparka, the giver of enjoyment and
liberation. It gives a detailed description of the sun-worship after
a bath from the sea and it says—‘“Unless Arghya is offered to the
Sun, one should not worship Visnu, Siva or the Lord of the deities.
On the Magha Saptamit one should offer Arghya to the Sun after a
holy plunge, with self-control, fasting and meditation for pro-
pitiating the Sun and the attainment of his desire, Month of
Caitra, Makara Sawmkranti and other Samkrantis, of Sundays
are held to be specially meritorious for Sun-worship. In the 29th
and 30th chapter this Purana discusses the details of the worship
of the deity. These rites pointed out by the Purapa are observed
in the Kopirka of Orissa and religious functions are held on these
days as mentioned above.

I think that this Puraga mentions the Sun-worship performed
in Orissa is named Ko-na Aditya or Kopa Arka which is supported
by this Purapa. The Brahma Purapa deals with the pilgrimages
of Orissa—first Koparka (28th Chapter), Viraja Ksetra (42nd
Ch.), Ekamra (ch. 41), and Purusottama (45ch.-61chs.). This is the
earliest of other Purapas and the date of its composition goes back
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to the period of sitra literature. W e have reasons to believe that
the Sun worship in Orissa was one of the most primitive worships
as those of other deieties like éiva, Jaganniatha and Sakti or
Gapeda. The sun-god is the Vedic deity and he is one of the
Paiicayatana (éiva, Visnu, Durgd, Gapapati and Strya).

ud zaifq awarsd geaeni  gaarfeada

aifecara gfa: @ g awdfead sae |

(s

The healing capacity of Sun-God (particularly curing
heart-disease and leprosy) has been noted since the time of
the Rg Veda (1,50, 11-12) and this faith is continuing even
to-day. The Samba Purana has been based on this faith It says
that Samba was cured of his cursed disease of leprosy after
worshipping the Sun in the Maitreya Vana (Samba Puriga 3rd
Chapter). Konparka is that Mitravana or Maitreyavana, as said
in the Kapila Sarmhita (ch. 6th). By the side of Konparka there
is the dried up riven Chandrabhaga where Samba propitiated to
the Sun-God. The deity was visualised in a lotus in the river
(Samba 25th and 26th Chapter). Samba installed the image
there in a temple and fo,r the worship of the deity he appointed
Brahmins brought from Sakadvipa. Those Brahmins according
to the Bhavisya Purdnra came to India from Persia.

Purusottama or Puri is the most sacred place of Orissa and
famous in the world. The entire Utkala Khanda of the
Skanda Purana deals with the Purusottama Mahatmya in
57 chapters in the section of Vispu Khanda. We have a detailed
fact of the Lord Jagannatha from this Purapa. Brahma Purapa,
the carliest of all the Purzgas has given a detailed description
informing us the worship of Lord Jagannatha in the remote past.
The original image of the Lord was found at the foot of the
Aksayavata in the form of Indranila At his darfana one might
attain heaven. At Dharma’s request it was covered in ‘the sand.
Indradyumna, the king of Avanti started for Utkala to discover
the Lord image. He performed sacrifices and worshipped the
Lord Purusottama, who was pleased with the king and appeared
before. He ordered the king to go to the seashore where the
latter might see a log of wood floating on the Sea. The king
accordingly went there and with an axe cut the tree, Vispu and
Visvakarma came to him as two Brahmagas and offeredto prepare
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the images provided nobody should be present there. After
15 days (on the Snanayatra of Jagannitha) the images were pre-
pared and installed on the 12th of the bright half of Jyestha
month. The prayers of Indradyumna to the Lord in the Brahma
Purapa is popular in India (49th chapter of Brahma Puraga).
In the 66-67 chapters the Purapa describes Gupdica yatras and
of the Lord have been explained with their Mahatmayas. The
five tirthas-Markandeya pool, Aksaya Vata (Krspa), Rauhigeya’s
(Balarama’s), the ocean and the pool of Indradyumna have been
mentioned with religious rites, Naradiya Puraga has described
the legends of the Lord Purugottama in 55 chapters. Skanda
Purapa has given a detailed account which is followed by the
Kapila Samhita. It has proved Subhadra to be the universal
Mother or Sakti and Lord Jagannatha the father of the universe
(30th chapter). (Vispu Khagda).

In the 41st chapter the Brahma Puraga supplies us impor-
tant facts of the Virajaksetra or Jajpur. Tt runs.

fazs fawsn war gEnohr  gufafesar
AT HIUAHA:  [ARITITH  Faw |
ey fassfea @3 faxs Swmma
WAIIE A FIET AHAET: |
AT AN AT SR ey
AN EAEET ALASS:  FAG: GgAY 1)
AR ETEIRET § wed gfk wanw
wfacr W @ @ =rangEaw
Y= Fsqd  agh  fagdear |

GERIRIE IR kA fararaazafesa: |
FATTH—41 reqray:
& 2 &

faxst ot 7w /7 fozard wafy
q et gfa fgor am g
. g (42 3. 10-11)

This passage gives a pen picture of Viraja or Jajpur situated
on the bank of the river Vaitarapi (the remover of all kinds of
sins). It says that in the Viraja mapdala (modern Jajpur) there is

Viraja devi. By offering libations to the pitrs one can sanctify
9
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the seven former generations (even to-day Sraddha is performed
in the river Vaitarapi with a gift of cow to the Brahmanpas). In
Viraja there are other Ioka Maitrs (the seven Mothers such as
Varahi, Indrani, Vaispavi, Brahmi, Kaumari, Mahesvari and
Narasimhi). The river Vaitarani flows by it. There is image of
Svayambht. (Here the word Svayambha refers to Lord Siva).
There is Hari in the form of Varzha (Kroda means boar) and
there are 8 principal tirthas as Kapila, Gograha, Soma, Alabi,
Krodatirtha, Vasuka, Siddheévara and Viraja. Offering of Pipda
in Viraja is praise-worthy. One may attain heaven if one gives
up his life in this pilgrimage. This description of the Brahma
Purapa is in conformity with that given by Kapila Samhita in the
7th chapter. Even to-day one can find out the true testimonials
in Jajpur as narrated by the Purapa if one witnesses the place of
pilgrimage. Moreover, the Kapila Sarnhita refers to Gayanabhi
which exists in the North East corner of Viraja. The Vayupurapa
has mentioned Viraja as a sacred place near Nabhigaya (Vayu
Chapter 106, 58 and 105, 25) as Gayasura had extended his body
upon whom sacrifices were performed by the deities and the
navel of the Gaya-sura exists in the Viraja Maypdala and his feet
are stretched to the Padagayi of Godavari districts (of Andhra
stated).

. The Garuda Purana observes that shaving and fasting are
observed in all tirthas excepting Viala, Viraja, Gaya, Kuruksetra
(vide-Prayafcitta-tattva). It mentions Viraja as Pitrtirtha. The
river Vaitarani is supposed to have come down from Gaya to
liberate the ancestors ; as says the tradition. But the birth place
of this river is the mountain Gonasika in the district of Keonjhar
of Orissa. The etymological meaning of the river Vaitarani is
Vitaranena diyate, i.e. gifts to the Brahmins and offering to the
pitrs in this river are praised. Jajpur is one of the Saktipi;has
according to the Devi Bhagavata Purana (7.30.40-50). After the
death of Sati in the sacrifice of Daksa, Siva carried her dead body
and walked. Visnu cut the corpse into 52 or 108 pieces with his
discus and all limbs fell in different parts of India. The navel of
Sati fell in Virajaksetra. (vide Tantra Ctudamani ‘and Pithamala
Tantra).

The Purapic name of Bhubaneswar is Ekamra tirtha or
Ekamravana a great centre of Saivism in Orissa and in the past it
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was considered a rival of the famous Benares, The Brahma
Puripa (chapter 41) rightly observes: “Tatha caivotkale defe
Krttivasa Mahesvarah, Sarvapapaharam tasya ksetram parama-
durlabham. (In Utkal there is the ksetra of Lord éiva) . It washes
all sins and such places are difficult to come across,

farrifeaagad  araoded g |
uHEIHafa  faerd detsenanfEag |
FHIUTH—41 2ro

It has a crore of Siva lingas and in merit it is equal to
Benares, Itis known as Ekamra and has 8 principal tirthas,
The Purapa explaining the name of the ksetra by saying that
there was one Mango tree in the remote past, therefore it is
known as Ekamraksetra,

THRIHIALTATEG  gRwed  fgetiaT:
ATEAT JEAT q AAH GHRTHH AT a9 |
—AIITH

According to this Puraga the tirtha Vindusarah is an im-
portant place to offer libation to the pitrs. It says that this tirtha
was created by the accumulation of drops of water collected from
various tirthas. So it is called Vindusarah. The Purapa enu-
merates the auspicious days such as Adokastami. The Skanda
Purapa has given a mythological explanations of its equality with
Benares (vide Utkala Khanda-12th Chapter). Siva, after staylng
long with Parvati in house of the Himalayas (his father-in-law)
started for Kaéi and lived there. It was pleased at the devotion
of the king of Kafi and promised to fight for him. Itso occured
that for the king of Kali, Siva had to fight against Vispu. Vispu
ordered Siva to quit Kaéi and live in Ekamra Vana of Utkala
(12th Chapter 58-73). According to Kapila Sarmhita and Ekamra
Purapa, Parvati came to this place in the form of Gopalini and
killed two demons Kirtti and Vasa and in this way Vindusarh
was created. The Brahma Purana describes Ananta Vasudeva
(a deity in Bhubaneswar) in 176th chapter and advises people to
have a sight of Siva, Parvati, Chanda, Kartikeya, Ganefa, Bull
of siva, Kalpa Vrksa and Savitri.
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Notes on Important Purinic Places of Orissa

Ekamra Tirtham =The present Bhubaneswar which is the
place of worship of Siva. The temple of Lingaraja is famous for
architect and sculpture. Bhubaneswar is the capital of Orissa
state.

Jajpur=1It is mentioned as Viraja Ksetra in the Purapas.
Jajpur is one of the Sakti . Pithas, and Viraja, the Sakti is
worshipped here. Jajpur is a town in the district of Cuttack
and itis situated on the bank of the river Vaitarapi, which is
mentioned first in the Mahabharata, Vana Parvan for Ch. No.
chapter and in other Purapas. Adi Varaha is worshipped here and
there are images of seven matrs (GdAIAH) on the bank of the
Vagitarani.

Konarka—The place of worship of the Sun ged. It is
in Puri Dist. The famous sun temple was built by the Orissa King.
Narasirnha Deva in century A, D. The temple, though in dilapi-
dated condition, attracts numerous pilgrims amtourists. Puri—
named as Purusottama Ksetra, famous pilgrimage centre, and
centre of worship of Lord Jagannath.

The Mahznadi=The greatest river of Orissa, falls in the
Bay of Bengal.

Mahendra Parvata=Situated in the district of Ganjam. It
has been refeerrd in the Mahabharata.

Rsikulya=A river flowing in Ramayana, Ganjam Dist.
Varnsadhara= A river flowing in Ganjam Dist.

Suvarna Rekha—A river flowing in Balasore Dist.



<<THE TEXTUAL CORRELATION BETWEEN THE
ANONYMOUS VYASA-SUBHASITA-SAMGRAHA AND
SAYANA’S SUBHASITA-SUDHA-NIDHI> >

By
BISWANATH BHATTACHARYA
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The < <Vyasa-Subhasita-Samgraha>>! or <<Vyasa-
Sataka>_> is a little known South-Indian anthology of Sanskrit
verses in $loka metre. It is a selection of pithy epigrams from
Vyasa’s Maha-Bharata. The name of the compiler is not mentio-
ned in the colophon to the text. This anonymous collection has
to he classed under the sarmghata-kavyas.

This small text consisting of some 100 verses has now been
brought to light for the first time by Dr. Sternbach, It has been
edited on the basis of various sources. To be elaborate, there
are two primary sources, viz , | Madras MS. comprising 99 verses
and 1 Adyar MS. consisting in 73 verses, Besides, there are some
ancillary and secondary sources like the Ceylonese Vyasakaraya

1. <<The Vyasa-Subhasita-Sarngraha>>> critically edited

for the first time by Ludwik Sternbach. The Kashi Sanskrit
Series, No. 193, Varanasi—1, 1969, 8° i-xxxvi+41 —50 pp.
Price : Rs. 10.00.
[ Dr. Sternbach in this edition of the Vyasa-Subhagita-
Sangraha has also traced parallels of a number of the
Subhagita-s of this Sangraha in the Purapas; e. g v. 6 in the
SKP, v. 26 in the PDP., vv. 38, 42, 52, 74, 77 in the GP.;
etc.— Editor ]
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consisting of 103 verses. Of these sources the Adyar MS. gives
us the shortest version while the the Ceylonese Vyasakaraya offers
us the longest one.

What strikes us most is the fact that Vyasa’s text has been
trans-planted to many countries in Greater India like Tibet,
Nepal, Mongolia, Burma, Ceylon, Siam, Laos, Champa and Java.

Vyasa’s text has thus survived in numerous recensions.
These varied recensions have been laboriously collated in the
present edition which presents us with a reconstructed Sanskrit
text on the solid basis of a correlation of the sources. All the
references have been consolidated in the foot-notes. This care-
fully documented edition of of the learned editor is a monument
of patient industry though spent on a small text.

The present co-ordinated edition runs up to 98 verses. There
are 12 extra verses in the foot-notes. There are thus 110 verses

in all.
The edited text deals with some general maxims on the
different aspects of life and ethics. These maxims have not been

classified topic-wise.

Nevertheless they have a universal appeal. The. various
recasts show amply that these verses on practical wisdom are
popular alike with the Hindus, Buddhists and Jainas.

It is interesting to note that these verses tally with the famous
verses of Canakya and Sukti-ratna-hara of Kalinga-raja Surya.

The Vyasa-subhasita-sarhgraha can thus be said to have been
compiled before the beginning of the 14th century A.D.

The book has been furnished with an extremely rich biblio-
graphy which testifies to the scholarly editor’s acquaintance with a
wide range of consulted literature, especially didactic.

But Sayana’s Subhasita-sudha-nidhi has! escaped the notice
of Dr. Sternbach,.

1 << Sayapa’s Subhasita-Sudha [—] nidhi (An antho-
logy >> [Sayanagrathitah Subhasita-sudha (—)
nidhih] critically edited with Introduction by Dr. K,
Krishnamoorthy, Karnatak University, Dharwar—3,
1968, 8° i—iii+i—iii+1—1641—249-+1—39 pp. Price:
Rs, 10.00 P.
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So the purport of the present research paper is to show the
overlooked correlation between the anonymous Vyasa-subhasita-
sammgraha and Sayapa’s Subhasita-sudha-nidhi. The parallel
verses may be tabulated below in an alphabetical order :—

1. (a) Vyasa : aksara-dvayam abhyastarm nasti nastiti yat pura/
tad idarh dehi dehiti viparitam upasthitam//
[V. 33, p. 12]

(b) Sayana: aksara-dvayam........................ pura
TS S e e upasthitam//
[2 (Artha-parvan), 125 (Krpana-paddhati),
v. 3, p. 160]

2. (a) Vyasa : aty-alpam api sadhonam $ila-lekheva tisthati/
Jala-lekheva nicanam yat krtar tad vinadyati//

[V. 13, p. 5]
(b) Sayana : aty-alpam ........................ visthati (!)/
jala-lekheva..............coo...... vinadyati//
[2 (Artha-parvan), 137 (Saikirpapaddhati), v.
3, p. 198]

3. (a) Vyasa : anabhyase visarn $astram ajirpe bhojanarn visam/
daridrasya visarn gosthi vrddhasya tarupi vigsam//
[V. 91, p. 34]

(b) Sayana : anabhyase ............... bhojanam  (nam--—sic)

visam/
daridrasya - 0o S . visam//
[2 (Artha-parvan), 137 (Sankirpapaddhati),
v. 4, p. 198]

4. (a) Vyasa : anahate pravelad capy aprste bahu-bhasapam/
stuti§ ca svatma-varpasya ity evarn mirkha-

laksanam//
[V. 47, p. 17]

(b) Sayana : anahatah’sampraviéati aprsto bahu bhagate/
balavantarh ca yo dvesti tam ahur mirkha-
cetasam//
[1 (Dharma-parvan), 26 Ajfia-paddhati),
v. 2, p. 33]
5. (a) Vyasa : artha grhe nivartante émaéane caiva bandhavah/
su-krtarit dus-krtarnh capi gacchantam anu-

gacchati//
[V 7 p:. 3]
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(b) Sayana : artha ..................... mitra-bandhavah/
su-krtarm .. ...... caiva gacchantam anugacchati//
[1 (Dbharma-parvan}, 31 (Karma-praéaméa-
paddhati), v. 3, p. 39]

6. (a) Vyasa : asaj-janena sarmparkad anayarn yanti sadhavah/
madhurar $italarn toyarn pavakam prapya

nirgupam//
[V. 41, p. 15]
(b) Sayana : asaj-janena sarnsargad anayam...,.. sadhavah/
At h A S e s nirgupam/(/

[2 (Artha-parvan), 134 (Sarmsarga-dosa-
paddhati), v. 3, p. 178]
7. (a) Wyasa : asat-saraparka-dosena saj-jano’ pi vigarhyate/
margas timira-sarnparkat samo’ pi visamayate//

[Vii'37; p: il 3]
(b) Sayana : asat-samparka doseqa ... ..... vigarhyate/
margas timira-samparkat......... vigamayate//

[2 {Artha-parvan), 134 Sarhsarga-doga-
paddhati), v. 1, p. 178]
8. (a) Pyasa : asartusta dvija nastah sarmtustas ca mahibhrtah/
salajja ganika nastz nirlajjaé ca kulanganah//
[V. 54, p. 20]
(b) Sayana : asantusto dvijo nastah santustah ksatriyas tatha/
salajja......... nirlajja ca kulangana //
[2 (Artha-parvan), 137 (Sankirpapaddhati),
v. 2, p. 198]

9. (a) Vyasa: agamad eva narakah S{royante rauravadayah |
visayitvarn daridrapam pratyaksam narakarh

viduh //

[V. 45, p. 16] .
(b) Sayana : agamad.................. rauravadayah /
visayitvar....................... viduh //

[2 (Artha-parvan), 130 (Daridrya-ninda-
paddhati), v. 2, p. 171]

10. (a) Wyasa iha yat kriyate karma tat paratropabhujyate |
sikta-mulasya vrksasya phalam $akhasu dréyate/
[V. 26, p. 9]
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(b) Sayana : iba.................. oo tat paratropabhujyate /
' sikta-malasya..........cocveivveniinnenennnnn, dréyate //
[1 (Dharma-parvan), 31 (Karma-pradarnsa-
paddhati), v. 1, p. 39. In ‘b’ the ‘variant
given in foot-note 2 has been accepted for
the sake of uniformity.]

11. (a) Vyasa : utsaho ripuvan mitram alasyarn mitravad ripuh/
amrtarh visavad vidya vanita’ mrtavad visam//
[V. 85, p. 32]

(b) Sayana : UtsAhO.......ccceviiriiiiieeiiet e ripuh [
amrtar ........ vidya’ mrtavad visam angani //
[2 (Artha-parvan), 137 (Sankirgpapaddhati),

v, 6, p. 198]

12. (a) Vyasa : aidvarya-timiram caksuh pafyann api na
pasyati [
pafcad vimalatarm yati daridrya-gulikafijanaih |/

[V. 35, p. 12]
(b) Sayana : aidvarya-timirarn ... paféyati /
pasead vl ol daridrya-gulikafijanaih //

[2 (Artha-parvan), 127 {Laksmi-ninda-
paddhati), v. 1, p. 163]

13. (a) Wyasa : kaptakanam khalanarh ca dvi-vidhaiva pratikriya/
upanan-mukha-bhango va dirato vz

visarjanam |/
[V.9,p. 3]

(b) Sayapa : khalanam kantakanim ca............ pratikriya /
upanan-mukha-bhaiigo ............... visarjanam [/
[1 (Dharma-parvan), 28  (Dur-jana-

paddbati), v. 21, p. 38],

14. (a) Vyasa : kartum istam anigtam va kah prabhur vidhinz
vina /
kartaram anyam aropya lokas tusyati kupyati //

[V. 73, p. 29) .
(b) Sayanpa : kartum
kartaram........................... kupyati //

[1 (Dharma-parvan), 32 (Vidhi-praéarhsz.
paddhati), v. 5, p. 42] '

10
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15. (a) Vyasa : krtasya karapam nasti prag evatah parikgyatam |
avicintya krtam sarvarh pascat tapaya vartate //
V. 55, p. 21}

(b) Sayana : Krtasya.......ccooocereriiiiniienienneens pariksyatim |
AVICINEY .. oo vaveresioye paécat-tapaya kalpate //
[2 (Artha-parvan), 135 (Samanya-padd-
hati), v. 31, p. 181]

16. (a) Vyasa : ko ‘ti-bharah samarthdnarh kim daram vyava-

sayinam |
ko vide$ah savidyanar kah parah priyavadi-
nam//
V. 72, p. 38]
() S ayanas ko L e e e vyavasdyinam |
ko......suvidyanam kah...... ..priyavadinam [/

[2 (Artha-parvan), 137 (Sainkirpapaddhati),
v. 14, p. 198]

17. (a) Vyasa : janmantara-éatﬁbhyasta-vigayesu matir nrapm |/
jarad-gaur iva sasyesu duhkhena vinivaryate //
V. 25, p. 8
(b) Sapana : janmﬁntar(a-éatﬁbhyasta-vigayegu gatir nrpam |
jarad-gaur...sasyebhyo duhkhena vinivaryate//
[4 (Moksa-parvan), 1 (Visaya-nindapadd-
hati), v. 5, p. 242]

18. (a) Vyasa : jiiana-vrddhas tapo-vrddha vayo-vrddhas ca ye
: narzh |/
sarve te dhana-vrddhasya dvari tisthanti

katarah //
LV. 51, p. 18]

(b) Sayana : jiana-vrddha vayo-vrddhah (o-vrddha—sic)
$ila=vrddhas ca...... narah /
o o T e, kinkarah //
[2 (Artha-parvan), 100 (Artha prasarmsapadd-
hati), v. 2, p. 135]
19. (a) Vyasa : dur-bhikse canna-dataram su-bhikse ca hirag-
yadam /
bhaye cabhaya-dataram svarge ‘pi bahu-

manyate [/
[V. 14, p. 5]
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20.

21.

22.

(b) Sayana :

(a) Vyasa

(b) Sayana :

(a) Vyasa

(b) Sayana :

(a) Vyasa ;

(b) Sayana :

(a) Vyasa

(b) Sayana :
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dur-bhikse..........coococeiiiieniiin hirapyadam |

BhaYe. o b o e i bahu-manyate //
[l (Dharma-parvana , 14 (Dana-paddhati),
v. 6, p, 28]

: dehiti vacanar kastarh nastiti vacanarm tatha/

dehi nastiti vacanarh ma bhij janmani Janmani//
[V. 44, p. 16]

dehiti (dehiti... ...... sic 1) vacanam......... tatha

s (1 OO Bl e s o janmani//
[2 Artha-parvan), 137 (Sankirgapaddhati).
v 20, p. 199]

: namanti phalita vrksa namati ca budhs janah /

$uska-kdasthani markhaé ca bhidyante na

namanti ca//
[V. 23, p. 8]

RAMENEL, sk el bbabels. o, s, S ok janah /

Suska-kasthani.............coooomrioeo i caf
[1 (Dharma-parvan), 26 (Ajfia-paddhati),
v. 4, p. 33]

nasti vidya-samarn mitrarh nastj vayadhi-

samo ripuh/
na capatya-samah sneho na ca daivat balam//
[V.21,p.7]

NGB <. ov oot ver s s DEBEY avidyd-samo ripuh /

TZuetiousncossnsunoniesmenrennsons cussnnsnnnansnnsnsons sy balam//
[2 Artha-parvan), 137 (Sar‘lkinapaddhati),
vl E97]

! nir-gupesv  api sattvesu dayam kurvanti

sadhavah/
na hi sarhharate jyotsnarm candraé Capdrala-
veémani//

[V. 30, p. 10]
G LR ) el s Sadhavah/
DR e sir 434 cginio st mpdobonrsonan sd e Candala-veémani//

[l (Dharma-parvan), 27 (Saj-jana-pzd-
dhati), v, p. 34. In ‘d’ the vriant given in
foot-note 2 has been accepted for the sake
of uniformity.]
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24. (a) Vyasa : nir-dhans§ capi kamarthi dur-balah kalaha-

priyah/
manda-§astro vivadarthi tri-vidharn miirkha-
laksapam//

[V. 46, p. 16]
(b) Sayana : nir-dhanaé..................daridrah kalaha-priyah/
manda=$astro.....c.cocoeeeen venan. mirrkha-laksapamj/
[1 (Dharma-parvan), 26 (Ajfia-paddhati),

V. 1, p. 33]

25. (a) Vyasa : prastava-sadréam vakyam sva-bhava-sadréam
priyam)/
atma-$akti-samain koparm yo janati sa papditah//

(b) Sayana : prastava-sadréam..................... priyam/
atma-$akti-samar............... panditah//
[1 (Dharma-parvan), 25 (Vidvat-paddhati),
v. 3, p. 32]
26. (b) Vyasa : bhuktva nividatah sthaulyam tisthato bala-
; vardhanam/
ayus ca kramato nityarn mrtyur dhavati
dhavata
[V. 59, p. 23] bl
(b) Sayana : bhuktvopavifatas (bhuktopa......... sic !) tundam

(tungarh—sic ?) balam  bhavati tisthatah/

ayus cankramato mrtyuh svapato dhavato

sukham//

[2 (Artha-parvan), 137 (Sankirpa-paddhati),
v. 21, p. 1991]

27 (a)VI/:va:a : bhramanto dehi dehiti bhiksath prati vinir-

gatah/ (prativinirgatah.................. sic)

apradanasya daur-atmyara kathayanti sva-

miurtibhih//

[V. 19, p. 7] Arabhiby

“(b) Sayapa : bhramanto............ccorvrror... .. prati vinirgatsh)
apradanasya mahatmyarn kathayanti svae

mirtibhih//

[2 (Artha-parvan), 130 (Daridrya-nind3-
paddhati), v. 6, p. 171]
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28. (a) Wyasa

(b) Sayana

29. (a) Vyasa

(b) Sayana

30. (a) Pyasa

(b) Sayana :

31. (a) Wyasa :

(b) Sayana :

32. (a) Vyasa:
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: marapdn napararh  duhkham uktam astiti

pandlitaih/
nunarn para-grha-dvare na te ksapam api
sthitah//
[V. 29, p. 10)
: MAarapin...........o.oonne astity uktarh maharsibhih/
kutah para-grha-dvare na ksaparn tair avasthi-
: tam//
[2 (Artha-parvan), 132 (Yacfia-paddhati),
v. 2, p. 175]
: mahadbhir baddha-vairasya vipattir api
fobhate/
danta-bhaiigo pi naganam $laghyo giri-
vidarage//
[N. 40, p. 14]
2 maBadbhir. ..oi o oiiriininne o esaiarn, Sobhate/
danta-bhango..................... » giri-vidarane//

[2(Artha-parvan), 121 (Mahat-paddhati),
v, 2. p. 155]

: yah karoti narah papa na tasyatma dhruvarm

_ priyah//
atmanaiva krtarh papam atmanaivopabhuj-
yate//

[V. 64, p. 25]
p ) e e 1R T8 St o Bl it S priyah/
atmanaiva................u.... atmanaivopabhujyate//

[1 (Dharma-parvan), 34 (Karma-prasamsa-
paddhati), v. 9, p. 40]
rago nama  manah-falyarh  gupa-dravipa-

taskarah/

Rahur vidya-éaéﬁﬁkasya tapo-vana-hutasanah//
[V. 56, p. 21] ’

TAZ0: s nee manas-falyam guga-draviga-taskarah/

KW 0T Ph T Tt S i tapo-vana-hutadanah//

[4 (Moksa-parvan), 1 (Visaya-nindapadd-
hati), v. 1, p. 242]

rapa-yauvana-sampanna viala-Kula-sarmb-
havah/

vidya-hina na Sobhante nir-gandha iva
kim$ukah//

(V. 57, p. 22]
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(b) Sayana : ripa-yauvana-sampanna visala-kula-sarbhavah/
; VIdyBhTIOR:, . ime R st i kim$ukah//
[4 (Moksa-parvan), 15 (Sankirpapadd-

hati), v. 8, p. 248]

33. (a) Vyasa: varam taskara-sarmbandhah sadhubhih saha
sangamat/
taskaro hi haraty artharm sadhus tu hrdayam
: haret//
[V. 82, p. 31]

(b) Sayana: varam taskara-sambandhah su-janaih saha
sangamat/
tASKARD, .. oor il 25 L Tl AR 1 a2 e haret//
[4 (Dharma-parvan), 27 (Saj-jana-padd-

hati), v. 7, p. 34]

34, (a) Vyasa : vidvattvam ca nrpatvarm ca naiva tulyam
kadacana/
sva-dede piijyate raja vidvan sarvatra pujyate//

[V. 62, p. 24]
(b) Sayana 1 VIAVAtVAMI.eeieiiiiiesirieessress s sssosies kadacana/
A N e pljyate//
[1 (Dharma-parvan), 25 (Vidvat-paddhati),

Ve l; p..32]

35. (a) Wyasa: vidvadbhir abhisambandhad adhamo bhzjanarh

bhavet/
pagapo  ‘pi manpi-sparéaj jayate bhusaparn
param//
[V. 98, p. 36]
(b) Sayana : vidvadbhir abhisambandhad.................. bhavet/
PABEBO. ccvs bt Liienh copubte s oo uimatird s s BoElss oL param//

[2 (Artha-parvan), 133 (Samsarga-gupa-
paddhati), v. 5, p. 176]

36. (a) Wyasa : vipattau ki visadena sampattau vismayena
kim/
bhavitavyai bhavaty eva karmapam idrét

gatih//
[V. 27, p. 28]
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(b) Sayana : vipattau................. .sampattau ca smayena kim/
bhavitavyam....cc.cc.cornne...1dréT (%barn——sic !)
gatih//

[! (Dharma-parvan), 31 (Karma-pradarnsa-
paddhati), v. 10, p. 40)

37. (a) Vyasa : f$atesu jayate $urah sahasresu ca pagditah|
vaktd $ata-sahasresu data bhavati va na va//
[V. 92, p. 35]

(b) Sayana : $atesu........ccociieieivianiieinns (i panditah/
] TR S e va//
[1 (Dharma-parvan), 14 (Dana-paddhati),

v. 1, p. 27]

38. (a) Vyasa : sadhoh prakupitasyapi na mano yati vikriyam/
na hi tapayiturh $akyam samudrambhas trpol-

kaya//
[V.3,p. 2]
(b) Sayana : sadhoh parusa-vakyena na.............. vikriyem/
T e e T e sigarambhas  trnolkaya//
[1 (Dharma-parvan), 27 (Saj-jana-paddhati),
v. 3, p. 34)

Thus we find that thereis a textual correspondence of as
many as 38 verses between the anonymous Vyasa-subhagita-
samgraha and Sayapa’s Subhsasita-sudhi-nidhi. The wordings
of the parallel verses tally verbatim in most cases. At times we
meet with some minor and negligible variants. A careful compa-
rison of the corresponding verses of the two texts is helpful for
the mutual check-up and correction of the readings.

Did Sayapa utilise the Vyasa-subhasita-samgraha for his
anthology or both the compilers hunt up the same source? We
hesitate to hazard any categorical reply to either query in the
absence of any solid ‘hetu’ at our disposal at the present date,



BOOK REVIEWS

- Sanskrit Essays on the Value of the Language and
Literature : By Dr. V. Raghavan, Published by the Sanskrit
Education Society, Madras, 1972, Price Rs. 6/-

‘The Sanskrit Education Society of Madrashas done a real
service to the cause of Sanskrit in publishing this collection of
papers prepared by Dr. V. Raghavan for various occasions during
the past quarter of a century, i. e., from 1948 to 1972. Some of the
papers have already appeared in dailies and periodicals and others
were presented at learned Conferences and Seminars. They cover
various aspects of Sanskrit from its place in the language-Study
in the schools to its role in the higher spheres of Education and
research. These papers make a survey of Sanskrit through the
ages and its influence over the greater part of Asia, and of its
relation to the importance of the study of Sanskrit in the academic

world of today.

It is a matter of great pleasure that this collection has been
brought out soon after the first International Sanskrit Conference
held in New Delhi in March 1972. This collection contains the
texts of the 14 papers of Dr. Raghavan and consists of 143 pages

besides a Foreward by the President of the Sanskrit Education
. Society and the Preface by the author.

The papers included in this coilection are as follows :—

1. Sanskrit in a free India; 2. Sanskrit our priceless
Heritage; 3. The Lingua Franca of India; 4. The Legacy of
Sanskrit; 5, The Role of Sanskrit in Indian culture; 6. Sanskrit
as an integrating Factor; 7. Sanskrit through the Ages; 8. Sanskrit
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and Epigraphy; 9. Utilisation of literary material in Sanskrit;
10. Problem of Sanskrit in South India; 11. Sanskrit and Hindi;
12. Simplified Sanskrit; 13. A Common Script; 14. Sanskrit
round the World.

b

This important and valuable collection deserves a careful

study by lovers of Sanskrit language and learning.

—A., S. Gupta.

The Aryan Ecliptic Cycle : By H. S. Spencer, printed by
D. G. Buxey from Turf Printing Works, Bombay. Published by
H. P. Vasvani from 1, Rajkamal, Poona 2. First printing : 1965.
pp. 44213 Maps.

This volume is a work of hard labour and original thinking.
It reveals a vast knowledge of Sanskrit and Avestan literature.
The work is, to some extent, based on the theories propounded by
Bal Gangadhar Tilak about the antiquity of the Vedas and the
Arctic home of the Aryans, in his books ‘Orion’ and “The Arelic
Home in the Vedas®’; but in addition it also utilises such works as
‘Givilizations of the Eastern Iranians’ by Dr. Geiger, ‘Ethical Conceptions
of the Gathas’ by J. M. Chatterjee and some important works on
physical sciences and Astronomy. Lokmanya Tilak proves the anti-
quity of the Vedas by taking Vedic civilization back to the Orion
or the Mrgadiras period of the Vernal Equinoxes, but he could
not go further back, for he had not the benefit of the parallel
Iranian scriptures and traditions which the author has fully utilised

in the present work.

In this work, the author has tried to give glimpses into
ancient Indo-Iranian religions from 25628 B.C. to 298 A. D. i. e.
during the whole of the last Eclyptic Cycle which he has fixed as
lasting from 25628 B. C. to 298 A. D. by means of the calculation
of the precession of the Equinoxes.

11
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The whole thesis propounded in this work is “based upon the
Law of Periodicity or cycles which holds good in physical sciences
like Chemistry, Physics and Astronomy and which......holds good
also in the case of spiritual cycles’, (p.19).

The author concludes that the original home of the undivid-
ed Aryans was North Polar region in which they lived during
the Ice-Age in the reign of Yim Vivanghao or Yama Vivasvat.
The migration of these Aryans to the South began in about 10,000
B.C. when the last Ice-Age closed.

One of the theories developed by the author is cyclic and
successive appearances of Zarathustra, Sri-Krma and Jesus Christ.
Zarathustra began his mission among the Iranian Aryans who
accepted it fully, but not the Indian Aryans. He had, therefore,
to take birth again amongst the latter as Sr1 Krsna., Then for the
sake of the other sections of the Aryan race scattered over

European territories, he had again to take birth as Jesus Christ.

The author identifies - Zarathustra with Narayana who
according to the Mahabharata incarnated as Sri Krspa. He also
identifies Zarathustrianism with the Narayapiya or Paficaratra
sect of the Bhagavatas (pp. 254 ff). These theories of the author
may remain controversial ; hence, he is forced to quote the alter-
native opinion of J. M. Chatterjee from his book ‘Ethical
Conceptions of the Gatha” (p. 169) as follows : —‘‘Even if one
persists in denying the identity of the Pancharatra sect with the
Zarathustrian Church, that of Narayana with Zarathustra, there
is no reason for his denying that there is'a striking resemblance

between ‘the Pancharatra sect and the Zarathustrian cult...”
(p- 260).

In the beginning of the book there is the learned Foreword
written by Dr. C.P. Ramaswami Aiyer. The author’s Introduction
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covers about 100 pages. The book is divided into five chapters,
Bibliography, Glossary and Index are also given at the end.

The book provides interesting and valuable data for the
comparative study of the cultures and religions of the two great

divisions—Iranian and Indian—of the Ancient Aryans.

—A. S. Gupta



ACTIVITIES Of THE ALL-INDIA KASHIRAJ TRUST
( January-June, 1973 )
WORK ON THE VARAHA PURANA

Collation

For the purpose of constituting the text of the Varzha
Purana a number of Manuscripts have been collated. The list
of Manuscripts collated upto December 1972 has already been
given in the last review of the activities published in Purana,
XV. 1. In addition to these manuscripts, the transcripts of the
two manuscripts (D. 10130 and D. 10134) received from the
T.M.S. Saraswati Mahal Library, Tanjore have also been
collated.

The Bengali Manuscripts received from the Asiatic Society
Calcutta, and the microfilm of the Bengali Ms. of the Sanskrit
College, Calcutta and the two Devanagari Manuscripts received
from the Oriental Research Institute, Jodhpur are being collated.
The microfilm of a Devanagari M.S. No. 111 received from the
British Museum, London, is also being collated. The microfilms
of the two Grantha Manuscripts (K. 6807 and K. 6808) from
the India Office Library, London, and the transcript copy of a
Grantha Manuscript of the Ksetra-Kanda Sarmhita of the Varaha
from the Govt Oriental Manuscripts Library, Madras have also
been received.

Collection of the Vardha Purina Quotations :

Dharma-§astra Nibandhas have drawn upon the Varzha
Purapa also. The work of collection of these quotations of the
Vardha Puripa from the Nibandhas is in progress. Varaha
Purapa quotations from a number of volumes of the Krtyarat-
nakara of Laksmidhara and of the Caturvarga-cintamapi of
Hemadri have already been collected.

OTHER WORKS
Purina Piatha and Pravacana

1. Recitation of the complete text of the Devi-Bhagavata
was done by Pt, Hiramani Misra of the Purana Department from



FIARAAF UG FAEFROY
(saad-sa Qe uy)
FUZIITHTAH

qIEEATE:

FURTTER qrafaaizonsd agal geawarn: darfeqn: | ax
faaeaT qrex FEA garfeageaa@Er gar ‘qxmH’ afawrr
m@ferag  (qw.q)  FEwrd@EEfausaEes st
gaaisfed | qEAeat o UHo UHo JTEAAIAEN  TEAFHIAT
g=AIRd: gan geaaaar: gfafafasdr greq ) qon: afafafe-
gEaaENq (F=aT ST 90930 AT ET 9093%) AIEHATIHIT
I |

grafa afoaifes QromaEl s@sar saq: geaEg aga-
fafogeasiecy, GERIRTAT FAFTT ZAT: qreaeq ag rafafage-
qEET  ATEHGEAIT: AT ATSAWMAHEITT AT Teqq:
greamEgRaaEfafrgraaadies asgarasd a9 fafer-
wIfSgaazd O, dUsH, A qI9E 999 HEqTEHEy M-
geaw@en ‘Az fRed’ qq fy arsgaewd Gawnt a5y | gfogar
aifee Frsa &, @A Tad: gAweafwlogeasadr: (gear Fo
gcolo 9T &o §5o05) ‘WigHifwenw wdy ufy urd qor qadier
sfeqze agfefrea arga O 9219 AT TULYIET GFF0S
gfgarar  weafaeai  fafgaes  geaceea  afafafoafs:  sfy
grearsfeq |

FLTEIUEANGTONAT FHATH

FAAEATIEY  FUGLUAANT  IGIYTATATY A
frardy FugguUENgOEAT  gRAd  GREA aqq | gal
ALMYTET  FAGATHAT  JAT GHIRIAGA (AGTHI GATH D
GUET: AURIXVER IFLNMAT FHATHT HATAT |

qRIOA1E: SIHA=A

q. guafaarredT afssadraafofago gquRdvrmages
qRAG ¥.3.03 RATFATTT 99.3.93 fGarg wEg (wre-gE
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4.2.73 to 11.2.73 (Magha Sukla 1 to9) in the Sumeru temple
of Ramna ar. Pravacana on it was given in the evening by
Pt. Narayan Shastri Kelkar.

2. The Karma Purana was recited by Pt. Hiramani Misra
from 21.2.73 to 3.3.73 (Phalguna Krspa 2 to 14) in the Siva
temple of Ramnagar. The pravacana on it was given by Pt. Thakur
Prasad Dwivedi.

3. The Adhyatma Ramayana was recited by Pt. Ramanugraha
Sharma from 4.4.73 to 11.4.73 (Caitra Sukla 1-9) in the Sri Rama
Temple of Janakpur, Ramnagar. The discourses on it were given
by Pt. Ramlaksman Acharya, a Sanskrit Scholar of Varanasi of a
riped old age.

Veda Pardyana

The complete text of the Taittiriya Sakha of the Krsna Yajurveda
including its Brakamanas and Upanisads was recited from memory
by Pt. Rammurti Sharma from 4.2.73 to 17, 2. 73 (Magha Sukla
1-15) in the Vyasa temple of Ramnagar Fort. Pt, Ramchandra
Ghanapathi was the Srota. On the conclusion of the Parayana,
the usual ‘daksina’ of Rs. 101 was given. A special ‘daksina’ of
Rs. 1001 was also given by the Maharaja Kashiraj Dharmakarya
Nidhi. It is contemplated by the Trustees of the Dharmakarya
Nidhi to increase the ‘daksipa’ to a decent amount, keeping in
view the labour involved in the parayana from memory and the
non-availability of such Vedic scholars. It is hoped that by this
gesture traditional Vedic scholars would be encouraged to keep up
the traditions of memorising the Vedas in order to preserve this
most ancient and sacred literature.

Scholars who contacted the Purana Department

1. Mr. Wayne Begley, Associate Professor of Oriental Art,
University of Iowa, U .S.A. requested permission to quote from
the translation of the Vamana Puraga published by the All-India
Kashiraj Trust, the passages (56, 24-27, 67.6-19) on Sudarfana
CGakra for his book :  Iconography of SudarSana Cakra. (His letter of
January 8, 1973).

2. Shri Naresh Kumar, M.A., M.Ed., Ghaziabad, working
on Dr. V.S. Agrawala’s works wanted some guidance and infor-
mation about his work (Letter Y7.1:73).
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Q-] AT ) TATEAGHEAFR FAq | GA qAA 28 qorAfy-
FF IfSTARANHFAFIAL QAT TAqH FA] |

- URATEY faawfEy 39.9.93 FIXEW 3.3.0% AMET
(BIET F0T R-q%)  FAGUOUET  qieege  gfeeagraatnfas
Fa9 | aferq faod grany ofegsgoariatar gasq -
24 |

3. THATEN AURET FARGIAMFY v.¢. 03 fFargATE
19.¥.¢3 fearg ataq (FAYFT 9-% ) TEACHIAANE TILA
crfugazrmgwmvrr FA9 | UAfgTd ATUANEAT  FAIET fagar
UAALHITAFT TAFAFAA |

AFATATH

FOOAGAIET AFTTN@AT: AIRIMTTIZEAT q2 FIOTAT:
wfgarar: egeqrarRe a1s: afrsaumyiaador v.2.03 feArgae
Qo .03fEArg A (ATAYFT q-qU) VAT AAAfA
Fq: | qSTUAATTIATS] HET q15ET ATI0 ATHIT | TTUA-
qat qoq ®egwmw  qafraifear afqor szarn  agrawwfa-
UATHF AR qooq wormoni fafaser afqorest azss
SIAT | EREATART AFEAT qrzRafor a4 faatd qur gargaEi
afaqafaqﬂrmmv‘m o=t CERECI S CREIR IR R =ifa-
wogaa aeni  afgurmgtyar  afg: weeafafrEre BEd o
srranise @ ST dfa fagian: AT THATHIRT TISET F1d
geatfear wAgAT 58 gawrd afad 7 arfged gefad wAq )

qrfawiia qg daw enafaar fEgia:

q. =z (o THo uo) famfamiad arsamaTEl
ggrearTd: o 377 FTH (Mr. Wayne Begley) AgiEa: 9a-
qrEdr I forersrearges  ArAAGIOES  HIAWTTFAHERTIT(
AT JEAH  GRAAADATARIAET  (L&R¥-R9e;  R9.%- -98)
sgongagata sifggar | &7 geases 19 Lconography
of the Sudaréana Cakra srfeq (a€7 5.9.93 faqifgd 73q) |

3. WifsaraEarEgss:  AAAFAAGIEA: Elo ATgad-
geoemATaEd FaEi  fauy sgEa wafy | wawe Fifag
gaar fade o sfaqar] (T Qu.q.03 faarfgd o) o
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3. Prof. P. C. Jain, President, Institute of Higher Studies
and Research, Jaipur (Rajasthan). He visited our Purapa
Department on 15-1-73. In his letter of February 12, 1973 he
writes :—“I am thankful to you personally for giving me time
and advice at the time of my visit to your office. This Institution
will remain in touch with you to receive advice and guidance...”

4. Dr. S. L. Srivastava, Department of Sociology, Univer-
sity of Rajasthan, Jaipur, inquired about the origin of the
worship of Goddess Santoshi Mata so prevalent now a days in
Rajasthan, U.P., etc. (letter 23-2-73).

5. Dr. Ludwik Sternbach, Professor, University of Paris,
and a Member of our Editorial Board requested to trace the
following {loka in the Puranas:

digwead wseE  glgqal  safasa: |
seqq qfesdfacd gua  wiwdrEs
(letter 14-3-73)

6. Sri N. Sambamurti Gupta, Temple Executive Officer,
Chirala (A.P) inquired about the availability of the ‘Vasau
Kanyaka Puranam’ and the ‘Vaisya Caritam’ (Letter 2-3-72)

7. Prof. Wendy O’Flaherty, Oxford, writes in her letter :
“I have just finished a major work on the Purapas, which is to be
published by the Oxford University Press. I wish that I could
have used your new edition of the Karma Furaga for it.”’ (Letter

1 May, 1973).
Scholars who visited the Purana Department

1. Goswami Shri Vrajaraja Maharaj, Head of the Vallabha
Matha, Ahmedabad, Gujrat—(on 8-1-1973).

2. Prof. P. C, Jain, President, Institute of Higher Studies.
and Research, Jaipur (On 15-1-73).

3. Dr. AL. Basham, Prof. Australian National University,
Canberra. (On 23-1-73).

4. Dr. Lallan ji Gopal, Head of the Philosophy Department
B.H.U., Varanasi—(on 23-1-73).
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3. SEQRAMIET ‘SRESYE A% AL &S s faw’
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12
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ACTIVITIES OF MAHARAJA BANARAS VIDYAMANDIR
TRUST.

Mangalotsava

The Mangalotsava (formerly called the Budhava Mangala)
was celebrated this year from March 20 to 22 (Tuesday to Thurs-
day), after the Holi festival, under the patronage of Maharaja
Kashinaresh, Dr. Vibhuti Narain Singh at his Ramnagar Palace.
The programme was arranged by the B.H.U. Faculty of Music.
The programme consisted of Karpatic Music on the first day, the
Bharata Natyam on the second day, and the Hindustani vocal
and instrumental music on the concluding day. The programme
concluded with the *Vicitra Vipa’ performahce by Prof. Lalmani
Misra, Dean of the Music Faculty.

Teaching of Nyiya
The teaching of Nyaya continued during the whole year

under the guidance of Pt. Rajeshwar Shastri Dravid, and students
are making r?pid progress.

Maharaja Banaras Vidya Mandir Museum
The Museum run by this Trust is getting popular day by day.
Indians as well as foreign tourists visit the Museum throughout the
year. The Trust has also brought out a well-get-up illustrative
guide book on the various sections of the Museum. The guide
book has been prepared by Dr. Vinod P. Dwivedi of the National
Museum, New Delhi.

ACTIVITIES OF MAHARAJA UDIT NARAIN MANASA-
PRACARA NIDHI

The Navahna parayana of the Rama Carita Manasa was per-
formed from May 4 to 13 (Vaidakha Sukla 2-10) in the temple of
Sri Rama, at Chakia, District Varanasi. Mass recitation of the
Manasa was held there daily in the morning for the nine days,
and on the concluding day, the havana was performed and Brah-
manas were fed.

In the ceremony on each of these nine days, the Katha of
the Ramacarita M anasa was narrated in the Kali Temple of Chakia,
About five thousand people from far off villages gathered to listen
to the Katha. On the tenth day the Kali temple Jayanti was
celebrated with great enthusiasm.
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ACTIVITIES OF MAHARAJA PRABHU NARAIN
SINGH PHYSICAL-CULTURE TRUST.

In order to popularise Indian gymnastics known as AMalakham
and to impart a sense of physical fitness and alertness in the
children of the Primary Schools of Ramnagar, the Trust is
proposing to run a Malakham-class under the auspices of the
B.HU. Shri Karan Singh, the Head of Sports, BHU. is
taking keen interest in this direction.

ACTIVITIES OF MAHARAJA KASHIRAJ
DHARMAKARYA NIDHL

As already mentioned, the Dharmakarya Nidhi gave a hand-
some daksing of Rs. 1001 to the scholar who recited the complete
Taittiriya $akha of the Krsna Yajurveda in the Vyasa temple in
February last. The Trustees are contemplating to increase this
daksina further.

Maharaja Balwant Singh Degree College, Gangapur, sent
out its first batch of students for the B.A. Part I Examination
of the Gorakhpur University. The College authorities are planning
to start classes in English and Geography. Major Shri S.L.Dar,
former Registrar of the B.H.U. has been appointed as the Secre-
tary of the College, who would look after its academic activities
also.

Maharani Ram Ratan Kunvari Sanskrit Pathadala of the
Ramnagar Fort is imparting teaching in various Sanskrit subjects.
Two of its student appeared for the Madhyama exam. of the
Varanaseya Sanskrit University and three students appeared for
the Prathama Exam. of the said University this year.
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CHAPTER 1

SUMMARY OF THE NARADA PURANA

The Narada Purana is divided into two parts, comprising
respectively 125 and 82 chapters. ;

Narada Purina, Part [

Chapter 1 begins with an invocation. The Rgis residing in
the Naimisa forest inquire from their teacher, éaunaka, about
the greatness of devotion to Lord Visnu, (Visnubhakti), the holy
places, etc. Saunaka directs them to Sata settled in Stddhasrama.
Then they approach Suta and request him to fulfil their desire.
Suta describes the Narada Purana, which was recited to Narada
by sages Sanaka, etc., so that one could acquire the knowledge
about the four principal objects of human life (Purusarihas).

Ch. 2: The sages, Sanaka, Sanatkumara and Sanatana,  the
mind-born sons of Brahma, before starting to attend the assembly
of Brahma at Mt. Mahameru, desire to have a bath in the holy
Ganga. At that time, sage Narada reaches there and takes bath
along with them. Then Narada requests them to narrate the
greatness of Lord Vispu and inlighten them regarding the three
chief duties, knowledge and penance. the honouring of guests,
etc. Afterwards, Narada prays Vispu by repeating the Paurusastava,

Ch. 3: Saunaka deacribes the greatness of Lord Mahavispu
(Narayapa) and the origin of the world, Again, the creation of
the universe including the seven upper and lower regions, the

rivers, mountains, etc.,, and the greatness of Bharata Khanda
{India) also are described.

Ch. 4 : The greatness of Sraddha (faith), Bhakt: (devotion),
Varnasramacaras (the duties of the Varpas and the stages of life)

and Satsaigama (the association of good people) are ekplained.
This is followed by the story of Markandeya.

Ch. 5 : Continues the story of Markandeya. Ina dialogue
between Bhagavan Vispu and Markandeya, the Bhagavate laksanas
(characteristics of the Devotees of the Lord) are mentioned.
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Ch. 6 : describes the greatness of holy Ganga, the conflu-
ence of Gaiiga and Yamuna and that of Prayaga and Kaéi.

Ch. 7 : contains the story of king Bahu.
Ch. 8 : the story of king Sagara is narrated.
Ch. 9 : gives the story of king Saudasa.

Ch. 10-11 : give the story of Vamana and Bali; 11 gives also
the story of a Brahmana, Bhadramati.

Ch. 12 : sets forth Dharma and its laksanas and sets forth the
story of king Virabhadra narrated by Dharmaraja to Bhagiratha.

Ch. 13 : is called ‘Dharmanukathana’, i.e, the description
of moral and religious duties. Here, the construction of temples,
digging of tanks, wells, etc., planting of Tulasi Plants, worship of
éalagrama, performance of danas, etc., are considered as highly
virtuous acts. All this is described by Dharmaraja to Bhagiratha.

Ch. 14 : specifies various kinds of sins such as taking meals
from other castes, violation of teacher’s bed, etc., and the neces-
sary expiatory rites for such sins. The merits of performing
Sraddha and its five kinds viz., Nitya, Naimittika, Kamya, Vrddhi
and Parvana and the funeral rites like Asthi-saficapana, Udaka-Kriya,
etc., are also explained by Dharmaraja to Bhagiratha.

Ch. 15 : enumerates a number of hells like Tapana, Valuka,
Raurava, Maharaurava and sufferings therein in various ways for
sins such as the five great sins, viz., killing of a Brahmana,
drinking of liquor, theft of gold, violation of teacher’s bed and
association with vilest persons. Further, Dharmaraja glorifies
Vispu-worship as a way out for the removal of all kinds of sins.
Hearing the advice of Dharmarija, king Bhagiratha goes to the
Himalayas for penance and makes the souls of his dead forefathers
free from all their sine by bringing the holy Ganga to the earth.

Ch, 16 : narrates the story of king Bhagiratha in detail.

Ch. 17 : describes the performance of Sukla-Doadasi vrata.

Ch. 18 : describes the Laksmi-Narayana vrata.

Ch. 19 : There is the description of a vrata by hoisting a flag
in the Visgu temple on the K artika-Sukla Dasami day.

Ch. 20 : gives the autobiography of the lunar king Sumati
narrated by him to sage Vibhandaka.
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Ch. 21 : The system of observing Hari-pajicaka or Pajicara tri
vrata from the 10th to the 15th of the bright half of Margadirsa
is explained here.

Ch. 22 : describes the Masopavasa vrata observed in the
months of Asadha, $ravana, Bhadrapada and Aévina.

Ch. 23 : is on the observance of Ekadasi vrata and the story
of Bhadra$ila in connection with it.

Gh. 24 : explains the duties of the four castes and those of
women.

Ch. 25 : describes Smartacaras, the prescribed time for
chanting the Vedas; etc. )

Ch. 26 : contains the description of the Smartadharmas to be
followed by the Brahmanas.

Ch. 27 : The Asrama-dharmas, i. e., the duties of persons
settled in the respective stages of life.

Ch. 28 : The performance of $raddha.

Ch. 29 : The tithis and the expiatory rites.

Ch. 30 : continues the expiatory rites suitable to the
sins committed.

Ch. 31: The effects of the good and bad deeds and their
various effects.

Ch. 32: experiences of sufferings in this and the other world
in accordance with one’s actions and one’s worship of Vispu.

Ch. 33: is a treatise on Yoga Philosophy.

Ch. 34: deals with Haribhakti-laksana, characteristic of devo-
tion to Vispu.

Ch. 35: The story of Vedamal 1. 7

Ch. 36: The story of Yajiiamali and Sumali.

Ch. 37: The story of Gulika and Uttaika.

Ch. 38: The praise of Vispu by Uttanka.

Ch. 39: The story of Jayadhvaja.

Ch. 40: enumerates Manus and Manyantaras and gives the
story of Sudharma in the form of a dialogue between Indra and
Brhaspati.

Ch. 41: Characteristics of Yuga-dharmas.
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_ Ch. 42: describes cosmogony in a dialogue between Bhrgu
and Bharadvija.

Ch. 43: Cosmogony, individual Souls and duties of the four
castes (dialogue between Bhrgu and Bharadvaja).

Ch. 44 : discusses Adhyatma, Dhyanayoga, ZYogasiddhi, etc.
(dialogue between Bhrgu and Bharadvaja).

Ch. 45 : Moksadharma (dialogue between Janaka and
Paficadikha).

Ch. 46 : explains Adhyatmajfisna in a conversation of
Khandikya with Kefidhvaja and narrates their story also.

Ch. 47 : discusses Mukti-yoga (dialogue between Khandikya
and Kefidhvaja).
Ch. 48 : The story of king Bharata.

Ch. 49 : continues the story of Bharata and also describes
Advaita-jiiana in a dialogue between Bharata and Sauvira king.
Bharata quotes the story of Rbhu and Nidagha.

Ch. 50 to 57 deal with the six Vedangas : 50, covers Siksa;
51, Kalpa; 52, Vyakarana; 53, Nirukta; 54-56, Fyotisas asira, divided
into three respective sections, viz., Ganita, Fataka and Samhita;
57, Chandas.

Ch. 58 : narrates the story of Suka.

Ch. 59 : treats of Adhyatma-tattva in a discussion between
Janaka ane Suka.

Ch. 60 : is devoted to the description of the Mokgartha-
Sadhaka-Fiana (dialogue between Suka and Sanaka).

Ch. 61 : various kinds of hardships to be faced by the living
beings and the glorification of Moksa are described in this chapter.

Ch, 62 : explains Moksa-dharma.

Ch. 63 : is a treatise on Pasupata philosophy.

Ch. 64 : discribes Diksa-vidhi.

Ch. 65 : The Paduka-mantras and the system of their chanting
are explained here.

Ch. 66 : deals with the system of chanting the Gayatri and
the worship of Sandhyas.

Ch. 67 : gives details about the worship of God,

Ch. 68 : states the system of worship and mantras of Ganesa.
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Ch, 69 : gives the mantras and worship of the planets.

Ch. 70 : the mantras for the worship of Makavignu.

Ch. 71 : deals with matters like the yaniras and the mantras
related to Nysiha.

Ch. 72 : The Pithadevatas and the mantras of Hayagriva are
mentioned here.

Ch. 73 : gives the mantras of Laksmana and Rama.

Ch. 74 : Mantras of Hanuman.

Ch. 75 : The lighting lamps before Hanuman.

Ch. 76 enumerates the mantras of Kartavirpa Arjuna and the
lighting lamps befare him.

Ch. 77 : gives the Kartavirya Kavaca.

Ch. 78 : gives the Hanumat Kavaca.

Ch. 79 : The story of Hanuman.

Ch. 80 : Krsna mantras.

Ch. 81 : The worship of Krgna and his mantras,

Ch. 82 : gives the Radhu-Kysna-Sahasranama stolra, as
recited by Siva to Narada. ;

Ch. 83 : sets forth the five incarnations of Radha.
Ch. 84 : deals with Fapa, Homa and the mantras of Deusi.

Ch. 85 : describes the incarnations of Vak Devata and the
mantras related to them.

Ch. 86 : gives the incarnations of Mahalaksmi, with the
relevant mantras. - oy
Ch. 87 : explains the Durga-mantracatugtaya (4 mantras of Durga)

Ch, 88 : describes the incarnations of Radhi and their
mantras. ! T

Ch. 89 : enumerates Lalita Sahasranama stotra and Kavaca.

Ch. 90 : deals with the worship of goddesses.

Ch. 91 : mentions Mahesyara mantras and slotras.

Ch. 92-109 : give the contents of the 18 Puranas, viz., Brahma,
Padma, Visnu, Vayu, Bhagavata, Narada, Markandeya, Agni, Bhavisya,
Brahmavaivarta, Linga, Varaha, Skanda, Vamana, Karma, Matsya,
Garuda, and Brahmanda.

Ch. 110-124 : describe the Vratas performed on the respective
tithis from Pratipada to Paurnima and Amnovasya. -
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Ch. 125 : mentions that the four sages take leave of Narada,
who goes to his father Brahma, and with his permission leaves
for Kailasa (Siva-loka). Narada acquires knowledge of S’ivayoga
from Siva and then goes to Narayana and pleases him,

Thereafter, there is a description of the greatness of the

Narada Purana.

Nirada Purana. Part II.

Ch. 1 : Sage Vasistha elucidates the greatness of* Ekadasi
vrata to king Mandhata,

Ch. 2 : discusses the principles of selecting particular tithis
for worship and Vratas.

Ch, 38-81 : enumerate several holy places and sacred sites
on the banks of the Ganga, in Gaya, etc.,, and describe their
holiness and location in the course of instructions given by sage
Vasu to Mohini.

Ch. 82 : states that, as instructed by sage Vasu, Mohini
goes on visiting and paying homage to the holi places, offering
pinda to her departed husband Rukmiangada and worshipping
deities like Vidvanatha, Purusottama and others. At last, Mohini
reaches the river Kalindi. There she goes into the waters and
disappears. Then she occupies the last part of the Dasami tithis.

At the end, it issaid that the Narada Purane was recited
first by Harhsasvarupi Bhagavan (Lord Vispu) to sages Sanaka,
etc.,, then it was narrated by them to saga Narada, and after-
wards by Narada to Vyasa. The Narada PurZpais one of the
greatest among the Purapas. A man or a woman, without any
distinction of caste or creed, is eligible to recite this Purapa and
to attain the final salvation,



CHAPTER II

" THE STORIES NARRATED IN THE
NARADA PURANA

The stories contained in this Puripa may be classified into
the following sections: stories dealing with I. Religion, II. Philo-
sophy, III. Dharma, IV. Vratas, V. Tirthas, and VI. Biography
‘of Suka.

1. Religious Stories.

1. Sumati—on service in a Vispu temple.
Yajfiamali and Sumali—on Vispu-Seva.
Jayadhvaja—on Vispu-Seva.
Sudharma—Circumembulaticn of a Vigpu temple.
Hanuman —on the greatness of Lord Siva.

IE NS

I1. Philosophical Stories. ’
1. Markandeya—explaining Bhagavata Laksanas.
2. Khiandikya—about the knowledge of Paramﬁtman.
3. Bharata—on Advaitajiiana.
4. Nidagha— on Moksadharma.
5. Gulika and Uttanka—on Vignubhakti.

111. Stories Explaining Dharma (Dharmika Stories)
1. Bahu—on association with good people.
Bhadramati—on land gift.
Virabhadra (ka)—on renovation of a tank.
Vedamali—on erection of a temple.
A Pativratdi—on chastity.
Ksagthila—on chastity.
7. Virocana—gift of one’s life.

S ENETN oo 2

1V. Stories Dealing with Vratas:
1. Rukmangada—on Ekadasi. /
2. Rukmangada’s previous birth—on  Asanya-sayana ‘and
Ekadas. ol 2k
3. Bhadra$ila—on Ekadasi.
4. A Grhagodha (A house lizard) - on éravaztativadafi.
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V. Stories Connected with Tirthas:

1. Sagara—on Ganga.

2. Sauddsa—on Ganga.

3. Bali and Vamana—on Ganga.

4. Kaé.

. Indradyumna—on Purugottama Ksetra.
. Gautama—on Gautamaérama.

Jaimini —on Tryambake$vara Ksetra.
Paradurama —on Gokarpa.

©»Noe

Rama—on Laksmanacala. ;
10. Govardhana —on Vrndavana. R
11. Krspa—on Vrndavana.

12. Siddhanatha—on Siddhanztha Ksetra.

V1. Biography qféuka:

A summary of these stories is given below: in the sectional
order as stated above.

I
Religious Stories

The Lunar King Sumati}

In Krtayuga, king Sumati of the lunar dynasty and his wife
Satyamati worshipped Vispu and hoisted a flag in a Vispu temple
on every Dvada$i day. Once when sage Vibhapdaka came to
them Sumati narrated to him the story of his previous birth as
follows :

He was a Sodra by caste, named Malini. Once, while
wandering in the forest, he took shelter in a dilapidated Vispu
temple and happily lived there with Avakokila, a Capdala lady
for ten years. The merit of their stay in Vispu temple, though
not with good intentions, helped them reach Vaikugptha in the
end.

Yajfiamali and Sumali®
Yajfiamali equally shared his paternal property with his
younger brother, Sumali, and led a virtuous life by his share.

' Sumali wanted not only his share but also what he borrowed from
his brother.

I NS .20, 2. N.I. 36.
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In the end, Yajfiamiali was taken to Vaikuntha due to his
meritorious deeds. On the way, he saw his brother Sumali
being punished by Yamadatas., So, he enquired from the
Visnudiaitas about the ways and means which would relieve Sumali
of his sins. In reply, the Vispudatas narrated to Yajflamali the
life-story of Sumali.

According to them, Yajiiamali also did many evils in his
previous birth. But once he happened to go toa Vispu temple
and cleening a portion of it, he took rest there at night. He died
of snake-bite. The merit of cleaning the temple and of staying
there, helped him to lead a virtuous life of a Brahmaga in the next
birth The Visgudatas also added that if Yajfiamali was prepared
to give a portion of his merit to Sumali, then the latter would
be freed from his sins. Hearing the words of the Vispudatas
Yajfiamali gave part of his merit to his brother and proceeded to
Vaikuptha. Sumali also after leading a virtuous life as a Brah=
mana attained salvation.

3. Fayadhvaja’

Jayadhvaja the lunar king, used to clean and light the
lamps in a Vigpu temple. On the banks of Reva, he passed his
days in Vispu worship. There he narrated the story of his
previous birth to his preceptor Vitihotra thus :

In the Krtayuga of the Svarocisa manvantara, he was Dagpda-
ketu, son of Vandhumati, a widow of Raivata, a wicked Brah-
mana. He led a vicious life. Once he entered a Vispu temple
and cleaning a part of it, sported with a prostitute after lighting
a lamp there. Meanwhile the owners of the temple reached there
and killed them. The merit of serving the temple even though
not with good intentions led them to Vaikuptha., Thereafter,
Dandaketu was born as a devotee af Visnu,

4. Sudharma®

Sudharma in his previous birth was an eagle. Once he was
wounded by a hunter’s arrow and when he fell down he was
caught by a dog. When people followed the dog, it ran round a
Visnu temple and consequently got rid of all the sins and was

B ——

1. N. LI 39. 2. N.I. 4o0.
2
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taken to Brahmaloka along with the dog. Then after a long
time, he took birth in the Bharata Varsa and began to lead a
life of devotion to Vispu. This story is narrated in the dialogue
between Indra and Brhaspati.

5. Hanuman*

Once the gods, Brahmanas, kings and demons assembled in
Gautamaérama for a yajiia. Gautama worshipped Lord Sankara
in the linga on the Tryambaka mountain, and the whole congre-
gation celebrated the occasion with dance and music. Saikaratma,
a devotee of Siva and the disciple of Gautama, came there and
began to dance like a mad man. He ate some food from
Gautama’s plate, and while taking meals, passed urine inside the
room. So, Gautama placed him on the proper seat and continued
his meals. On the words of Ahalya, Sankaratma took food and
water. Then Sankaratma swallowed some fire alse in the same
way. Thereafter taking a pair of old foot-wear in hand and
without clothes $ankaratma approached Vrsaparvan and started
dancing. Enraged by his actions and without understanding his
identity, Vrsaparvan cut off his head. Gautama suddenly felt
heart-broken and died. Many others, present there, followed the
same fate. Virabhadra, on hearing the loud cry of Ahalya, felt
wild and informed every thing to Siva on the Mt. Mandara.
$iva reached Gautamasrama along with Bra{hmz and Vispu and
revived Gautama. At Gautama’s request, Siva put a fraction of
his own soul into Sankaratman’s body and thus made him

immortal.

Thereafter Sankaratma was rightly called Maruti (Hanuman).
After reviving all, diva went to a tank and engaged himself in
water-sports. Maruti sang songs and gods played various musical
instruments. After some time they returned to Gautamadrama
for meals. While they were taking meals, Parvati also appeared
there and took her food with Saikara’s permission. In the
evening Maruti explained to Siva the method of Samdhyavandana
and the mode of worshipping Siva. Then he went to the bank of
a river and took the Sivaliﬁga for offering bath, when he found it
to be without pitha, Extremely frightened, he praised Siva by
chanting Rudra-mantra. But when he did not notice Siva in front

1IN T O
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of him, he smashed the Sivaliﬁga on the ground. Suddenly
Virabhadra came there and seeing the ﬁivalir‘nga without its pitha
commenced the destruction of the world, The sages then chanted
Veda mantras to please Siva. Siva appeared before them and
consoled them by saying that it was only a test for Maruti, After
completing Siva worship Maruti praised Siva with songs, and
played on Viga. Thereafter Siva blessed Maruti and sent him to
serve Lord Ramacandra.

A story similar to this is narrated in the Padma Purana.

II
Philosophical Stories
1. Markandeya®

Sage Mrkapndu meditated on Visnu. Pleased at this, Visnu
appeared before the sage, and promised to be born as his son,

Mrkapdu married a virtuous woman and led his family life
devoted to Vispu. In due course, a son was born to him, who
was named Markandeya. Markandeya gained mastery over the
Vedas and Sastras. As advised by his father, he worshipped Visgu,
who appeared before him and blessed him that fe would compose a
Purana and finally attain salvation. Since then, he was known as
Narayana Vispu showed him all the processes of deluge and
explained to him the Bhagavata Laksanas. Markagdeya also attain-
ed final salvation by meditating on Visnu in édlagrama.

Markagdeya is referred to as the son of Mrkandu in the
Mahabharata, the Visnu and Agni Purdanas® His story is narrated
in the Skanda, Bhagavata and Brahma Pura nas*

2. Khandikya®
King Dharmadhvaja had two sons, Amitadhvaja and Krta-

dhvaja. Kefidhvaja and Khandikya were the sons of Krtadhvaja
and Amitadhvaja respectively. Khagdikya was a scholar of

1. P. Patalakhanda; 114, cf. also PCK, p, 647.

2. N.I.4-5,

3. Mbh (B), Vana, 88=Mbh, III. 86; Vi. I. 10.3; Ag, 20.

10; PCK, pp. 447-448; PCK (Hindi) p. 647.

4. SK.V, 3, 2-5; Bh, XII. 8, 10; B, 49.52; Cf. also PCK.
p. 448,

5. N. LI 46,
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Karmakapda. Once Kefidhvaja defeated Khandikya and brought
the country under his control. So, Khapdikya with his followers
retired to the forest.

Ke$idhvaja performed many sacrifices. Once his sacrificial
cow was killed by tiger. He approached his preceptor Kaferu,
and in accordance with his advice, went to Sunaka, seeking guida-
nce for a proper prayscitta for it. As advised by Sunaka, he infor-
med every thing to Khandikya in the forest. As told by Khanpdi-
kya, he performed a suitable prayascitta, went again to Khapdikya
and offered a gift to him. Kefidhvaja imparted the knowledge
regarding Paramatman to Khandikya at his request.

The Visnu Purarna® also narrates a similar story.

3. Bharata®

_ King Bharata handed over his kingdom to his sons and
stayed at Salagrama Mahaksetra worshipping Visnpu. One day,
while taking bath in the Cakra river, he saw a young deer caught
in the current, when its mother, hearing the roar of a lion,
jumped on to the bank of the river and died on the spot after
delivery. He took the young one and brought it up with affection.
Day by day, he began to feel more attachment towards the young
deer. After some time Bharata passed away with his eyes on
the deer and, recalling the actions of his previous birth, went to
$alagrama and led the rest of his life there.

By the merits of his actions done in the previous birth,
he was next born asa Brahmana with an equanimous view of
everything. So, disliked by all including his own people, he
wandered about and entered a forest. King Sauvira happened
to pass by the forest on his way to sage Kapila. Bharata was
employed as one of the palanquin bearers. The king noticing
the slow movement of Bharata asked him why he was slow and
tired of carrying the palanquin, even though he looked very
sturdy. Bharata replied that he was not sturdy and he was not
carrying a palanquin, Hearing such an intelligent reply the king
was astonished and got down from the palanquin. Bowing at
his feet the king requested him to disclose his identity. Bharata
replied that it was impossible to state who he was and where he
came from, Punning on the word ‘Aham’, i, e., ‘I’ Bharata

1. Vi. VI 6-7; PCK, p. 156. 2. N. 1. 48-49.
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explained to the king that there was only one (Purusa) who could
be referred to as ‘Ahain’. Hence, he commented that the usage of
"Abain’ in normal parlance was meaningless as it could refer only
to the ‘Purusa’.

Requested by the king, Bharata explained ‘advaita’ to him
and remembering his past actions attained salvation.

The above story is given in the Visnu and the Bhagavata
Puranas'. But according to the Bhagavata Purana Bharata was
taken to a Bhadrakali temple by a Vrsalapati for being offered as
a bali. And he was saved and blessed by Kali, and the Vrsalapati
and his followers were destroyed.

4. Nidagha®

Nidagha, son of sage Pulastya, was the disciple of sage
Rbhu, son of Brahma. He was a scholar especially in philosophy.
But he had no knowledge of advaita. After one thousand celestial
years, sage Rbhu came to him one day when he was residing in
the city of Viranagara near theriver Devika. Nidagha offered
some sweets to his preceptor. After taking the food. Nidagha
asked Rbhu whether he was satisfied with the sweets. Rbhu
replied that there was no matter of satisfaction or dissatisfaction
in eating sweets or any other food, because, persons like him had
no distinction about anything. He added that in accordance
with the principle of advaita all things had only one Atman, which
was present everywhere like the sky, and therefore there was no
meaning in asking ‘“‘who are you” ‘“where do you come from”
etc. Then Rbhu further told him that he was his teacher and
came there to teach him advaita. Then he left the place.

Again, after another thousand years, Rbhu came to Nidagha
and saw him standing in a corner with a bundle of Kusa grass.
He approached him and asked why he was standing there,
Nidagha replied that there was a very big crowd due to the arrival
of the king. Rbhu asked him who the king was. Nidagha pointed
out the king who was sitting ‘on an elephant. Then Rbhu made
him understand that he could not notice the king and the elephant
as different and separate, From the talk Nidagha knew that he

1. Vi.II. 13-16; Bh, V. 5-11; Cf. also PCK, pp. 323 ff.
20 NG L-49, '
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was his teacher Rbhu and bowed at his feet. Then Rbhu
imparted to him the essence of advaita and left the place. There-
after Nidagha practised advaita and attained final salvation,

5 Gulika and Ulttanka®

Gulika, a hunter, was leading a sinful life, Once he entered
a Vispu temple in the city of king Sauvira in order to rob the
temple of all the gold. There he made an attempt to kill
Uttanka, a Brahmapa worshipping Visnu, but due to the latter’s
merit of Visnu worship he could not hurt Uttanka, On the
contrary, Gulika was reformed by Uttank’s advice, and repent-
ing for his vices, he passed away suddenly. Uttanka sprinkled
on him some holy water used in bathing Vispu by the merit of
which Gulika attained salvation.

HI

Dharmika Stories

1. Bahu?

The solar king Bahu, son of Vrka, was very haughty by
nature. On being defeated by his enemies, he retired to the
forest with his two wives, and died there. His Pregnant younger
wife, who, in accordance with the usual practice, wished to
follow her departed husband by committing Sati, was Prevented
from doing so by sage Aurva. Due to the power of his austerities,
sage Aurva also freed the king Bahu from all the sins and helped
him seek emancipation.

King Bahu is referred to in the Vayu, Matsya, Knurma, Linga,
and Padma Puranas. Heis described as the son of Dhrtaks in the
Vayu Purana.® His story appears in the Padmg and Vignudhar-
mottara Puranas.®

I, N 1. 87:
2. N.I. 7-8.
3. Ram., Bilakapda, 70-30; Ayodhyakanda, 110, 18; M,
12.38; K. 1. 21.3; L.1. 66.14 P, Srstikhanda, 8; Va,
121.3; cf. also PCK, pp. 375-376.

4, 11’) .S;I;ézkha(zgle, S; VP. 1.16; PCK (Hindi), p. 509; PCK,
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2. Bhadramati'

In Brahma Kalpa, there was a poor Brahmana named Bhadra-
mati. He was great scholar and a devotee of Vispu. He had
six wives named as Sruti, Sindhu, Yalovati, Kamini, Malini and
SObhﬁ, and 250 sons. Unable to maintain them, he went to
Kauéambi along with his family. There he approached Sughoga, a
wealthy Brahmana, and requested for a gift of ten feet of land.
Sughosa, a devotee of Vispu, gave him the required land with
great pleasure, by the merit of which he attained final salvation.

According to the Skanda Purana one of the wives, S‘ruti, is
known as Krta, and it is stated that he went to Suéali and,
due to the blessings from Veiikatacalapati secured final emanci-
pation.?

3. Virabhadra (-ka)®

One day, Virabhadra, the virtuous king of Gaudadefa, was
out hunting when he saw a dried-up tank on the peak of Saikata
mountain. He at once ordered his minister Buddhisagara (ka) to
renovate the tank. Buddhisagara (ka) soon carried out the orders
and the tank was made useful for all. By the merit of that deed,
not only the king but also the minister and those responsible for
repairing the tank, viz, a Lavaka bird, an eiephant, pig, ete.,
attainad salvation.

4. Vedamali*

In the Raivata manvantara there was a Brahmana Veda-
malin by name. He amassed wealth by pursuing cruel and evil
ways. When he could not control his avarice even in his old
days, he repented very much for his evil deeds, He distributed
half of his wealth between his sons, Yajiamali and Sumailt and
spent the other half in ereating temples, digging wells, etc. Then
he sought the advice of the sage Jananti at Narayapasrama and
in accordance with his advice worshipped Vispu at Varagasi

and attained final emancipation.

b, N2 E FE
2. SK.II, 1.2, cf. also PCK, p. 392.
S R R
4. N.I. 35.
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5. Pativrata (A4 virtuous wife)!

A Sndra married a virtuous woman who- was very much
devoted to him. Buthe also kept a prostitute with him. His
wife served them both without any grudge. Once when he ate
Nispava (Dolichos Lablab) mixed with oil and was afflicted with
a disease, Bhagandara (fistula). The prostitute took all of his
wealth and ran away from there. His wife still continued her
services to him very sincerely, facing the greatest of difficulties.
After some time, he had an attack of Tridosa (vitiation of the
three humours of the body). He approached his wife with a
shivering body and bit her finger. The piece of the finger which
was cut happened to remain in his mouth when he suddenly
passed away. She sold her bracelet, brought some fuel for
cremating him and committed sati along with him. Heyr merito-
rious action gained for herself and her husband salvation even
though he was sinful.

6. Kasthila®

Kaupdinya, a Brahmana, married sage Sumantu’s daughter
and led his life happily. One day he went to the king’s palace
and while returning, brought home two prostitutes. Within three
years he spent whatever wealth he had and became very poor.
He asked his wife to help him by parting with her ornaments.
But she not only refused to part with them but went away to her
father’s house taking all the articles from the house.

Kaunpdinya left the place and roaming here and there
reached a mountainous island. There he ate some fruits and slept
on the ground.

A Raksasa named Gomila was staying there in a cave with
his wife. One day, he brought with him the Kaéi king’s daughter
Ratnavali, who was sleeping with her head directed to the north
and without washing her feet. The raksasa told his wife that he
brought Ratnavali only to provide his wife with food and asked
her to bring Kaupdinya sleeping near the cave outside for his
food. The raksasi become suspicious of his intention in bringing
Ratnavali and assuming the form of a beautiful girl of sixteen
years went to Kaundinya. On seeing him she fell in love with

Lot NI 6. 2, N.II 27-31.
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him and requested him to marry her. She also told him that in
her previous birth she was Kandali, the daughter of Aurva, and
that she became a raksasi through the curse of her husband, sage
Durvasas, on account of her querulous nature. On the advice of
the raksasi, Kaundinya took Sakti from a Sala tree and killed the
raksasa. The raksasi assuming the form of an elephant took
Kaupdinya along with Ratnavali to Kaéi. There Kaundinya
married Ratnavali with the consent of the raksasi and on receiv-
ing a lot of wealth from the Kali king settled at Mahodayapuri
with his wives. Then he called his first wife there and offered
all his wealth to her with the consent of his wives. He embraced
her and she died in the embrace, She was thereafter punished
in the hell in various ways and was sent to earth as Kasthila,
After a long time, she attained Vaikuntha due to the merit earned
by Sandhyavali by observing Ekadasi vrata.

7. Virocana®

The demon Virocana, a performer of dharma, was the son
of Prahlada. His wife Vidalaksi daily used to invite a Brahmaga
and worship him. After the killing of Hirapyakadipu, gods were
afraid of Virocana also. They went to Visnu and requested him
to kill Virocana. Visnu approached Vidalaksi one morning in
the guise of an aged Brahmapa. She honoured and ioffered him
a seat, but he never accepted it. He demanded from her a
promise to fulfil his desires. She gave the promise, but he was
not prepared to believe in the words of a woman. So, she called
her husband and he agreed to fulfil his desires, Then Visnu
asked for their lives. Both of them gave their lives with pleasure
and attained final emancipation.

There are different stories about Virocana in the Chandogya
Upanisad, the Mahabharata and the Ganesa Purana. Virocana is
referred to in the Brahmanda, Kiurma, Bhagavata and Padma Puranas
and according to the Bhagavata his wife’s name was Devi. The
Skanda Purana says that god Indra had approached Virocana’s
family®,

1. N.II 32.

2. CU, VIIIL 7.2; VIII, 9.2; Gan, 2.29; Br, III 1.86; K,
I.7.1; Bh, VI 18.16; P, Srsti, 13; SK, I. 1.18; Gf
also PCK, p. 53%.

3
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v
Stories Dealing with Vratas,

1, Rukmangada®

King Rukmangada was a devotee of Visnu. He was a strict
observer of the Ekadasi vrata and made all his people between the
age of eight and eighty-five follow its observance. Consequently,
nobody went to Yamaloka. Yama together with sage Narada
approached Brahma and informed him of everything. To hreak
Rukmangada’s Ekadasi vrata, Brahma created Mohini, a very
beautiful lady, and after instructing her thoroughly, despatched
her to Mt. Mandara,

One day, Rukmaingada was out hunting. After having a
discussion with Vamadeva, he reached Mandara mountain.
There he saw Mohini, worshipping the .S"ivalifzga, singing sweet
songs. He was attracted by her so much that he wished to marry
her. As demanded by her, Rukmangada promised her that he
would fulfil her desire asked for at any moment, and married her
according to the rules laid down by the Grhya Siutras. While retur-
ning to his palace he saw a house-lizard, torn under the hoof of
his horse, and helped it attain Vaikugtha by parting with a portion
of his merit of Sruvana Dvadali vrata.

Rukmangada’s wife Sandhyavali and son Dharmangada
received king Rukmiangada and Mohini with due honour and
made them very happy. Rukmangada enjoyed life for long with
Mohini. One day, Mohini compelled Rukmangada to fulfil his
promise made to her at the time of their marriage by taking meal
on Ekadasi day. As he was not prepared for it, she suggested
another alternative to keep up his word by cutting off the head of
his son Dharmangada in her presence. Indeed, tortured by mental
pain and anxiety, he took the sword in his hand and was about to
cut off Dharmangada’s head, when Lord Vispu appeared before
him and put a stop to his attempt. He took Rukmaigada to
Vaikuntha along with all his followers.

When Rukmangada’s preceptor Vasu, who was practising Yoga
in water for twelve years, came out of the water and heard about
Mohini’s actions, he cursed and turned her into ashes. Mohin;,

1IN T 3237,
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casting off her human body, started towards heaven, but she was
pushed back and putin the hell by Vayu. She was punished
there in various ways and the naraka-patanas (the tortures of hell)
began to torture her for her sins. When she was thrown out
of the hell by Yama she approached Brahma. Brahma, Siva and
other gods requested Vasu to free her from his curse and to provide
her with a place. Vasu allotted a place to her on Ekadasi afflicted
with Dasami, i. e, on the last part of Dasami and commanded
her to move along with the rays of the Sun and the Moon. He
also allotted to her the merit of Ekadasi vrata performed by others
on Dasamividdha-Ekadasi. Then he explained to her the great-
ness of tirthas and advised her to visit them in order to get rid
of her sins. As instructed by Vasu, Mohini visited all the tirthas,
worshipped gods and offered danato Brahmapas, etc. At last
she entered the Kalindi water and never returned there from.
Thenceforth she is seated on the last part of Dasami and spoils
the orata observed by people on Viddha Ekadasi.

2. Rukmangada’s previous birth®

Rukmirigada was a Sudra by caste in his previous birth.
He was very poor and had a cruel wife. Once, he met a
Brahmapa with whom he visited many holy places observing
several orafas like Adanyadayana and Ekadasi. Asa consequence,
he was born as king Rukmangada, the wellknown observer
of Ekadasi vrata.

3. Bhadrasila®

On the banks of Narmada, Bhadraéila, son of Gilava, a
Brahmapa, performed Vignu-worship from his very childhood.
He also preached the greatness of Vispu and of the Ekadafi vrata.
One day, asked by his father, he narrated the story of his previous
birth thus :

He wasa king, named Dharmakirti, of the lunar dynasty,
and ruled his country for nine thousand years. Due to evil con-
tacts he committed many wrongs. Once, while hunting he
reached the banks of Reva. There he observed the Ekadafi srata
along with other people. On the following day, he died and the
merit of the rata secured for him Vaikuntha. Subsequently, he

LN, 11 31T 2, N, I 23
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was born in a family of the devotees of Visnu and led a life devo-
ted to Vispu.

4. A Grhagodha (house-lizard)?

There was a Brahmapa woman. In order to bring her
husband fully under her control she gave him a maniric medicine
secured from a nun. On consuming that medcine her husband
had an attack of tuberculosis. Besides, his genital organ became
full of wounds and worms. Day and night, he began to cry saying
to her that he was her servant. Then she gave him another medi-
cine taking it from the nun. Thenceforth he became better and
lived under her full control. Afver some time, she passed away.
Then, for her evil deed committed against her husband, she had
to undergo much suffering and punishment in hell for fifteen
yugas. Thereafter she passed her life as a house-lizard for ten
thousand years on the earth and was crushed under the hoof of
the horse of Rukmangada, who was returning to his palace from
Mt. Mandara with Mohini, Hearing the story from the house-
lizard, Rukmangada became very kind to it and helped it attain
salvation by giving a portion of the merit of his Sravana Dyadas
orata,

A%
Stories Conmnected with Tirthas

1. Sagara

After the death of Bahu, his widows sought shelter with
sage Auvrva, The elder one became jealous of the younger who
was pregnant and poisoned her. But due to the blessings of sage
Aurva the poison had little effect and a son with poison was born
to her, who was rightly named Sagara (Sa-gara, i.e., with poison).
On coming to know the past history of his father, he decided to
wreak vengeance against the kings, obtained the celestial missiles
from Vasistha and vanquished the enemies. Sagara married
Kefini and Sumati, the daughters of king Virabhadra. By the
blessings of Aurva, Keéini gave birth to a son named Asamaiija
and Sumati to sixty thousand sons.

1. N.II 14, 2. N.Ias.
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Unable to stand the atrocities of the sons of Sagara, the
gods approached Kapila. Sagara performed an 4svamedha yajiia
and the sacrificial horse was stolen away by Indra and was left
behind sage Kapila, who was meditating in Patala. The sons of
Sagara, after a long-drawn search, reached Patala and abused
Kapila. Enraged by the action of Sagara’s sons, Kapila burnt
them to ashes.

Afterwards, Amsuman, the grand-son of Sagara, was blessed
by Kapila that his ancestors would attain salvation, when Bhagi-
ratha would make Ganga flow on the earth.

Bhagiratha, the grand-son of Amé$uman, meditated on Nara-
yana and Parameévara and brought down Ganga, freed the sons
of Sagara from all the sins, and helped them secure final emanci-
pation.

The Ramayana and Visnu, Bhugavata, Brahma and Brahmavaivaria
Puranas narrrate this story. According to the Visnu, Bahu is
known as Bahuka and Keini is the daughter of Vidarbha,*

2. Saudasa (Mitrasaha)?

One day, the solar king Sauddsa was out hunting. A
raksasa and his wife in the guise of tigers were sporting in the
forest. Saudasa took aim at the female and shot it dead with a
single arrow. The raksasa thereupon vowed to avenge the king’s
action. Saudasa was heart-broken at his vow and returned to
his palace.

Later, when the king performed an ASvamedha yajiia, the
raksasa, disguised as Vasistha, came to him and asked him to
prepare some non-vegetarian food. Assuming the form of a cook,
he again approached the king and managed to prepare food with
human flesh. When the real sage Vasistha was offered that food
he cursed the king to be born a demon. Saudasa, provoked by
Vasistha’s action, took water in his palm in order to retaliate,
but was prevented by his wife, Madayanti. Very soon Vasistha
came to know by his divine insight all that had taken place.
Then he softened his curse to the king to the extent that the holy
waters of Ganga would help him regain his original form.

1. Vi. IV. 4; B, Gautamikhanda, B, Bh, I1X.8; Brv, Prakyti-
khanda, 8; PCR, P, 596,
2. N.1 9.
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Saudasa, repenting for his impudence, poured the water on his
own feet. Within no time, his feet were burnt and turned dark
and thenceforth he was rightly known as Kalmasapada.

Saudasa, turned into a demon by Vasistha’s curse, while
wandering in the forest one day, caught hold of a sage who was
sitting with his wife and ate him in spite of his wife’s repeated
entreaties for his release. So, she cursed Saudasa to die the
moment he enjoyed amorous pleasures. She also cursed him to
continue as demon for long. Enraged by the second curse,
Saudasa also cursed her in return to become a raksasi. Once, while
wandering in the forest Saudasa and the Brahmapga’s wife met
a Bralhmariaksasa called Somadatta. He was residing oa a Vata tree
and was transformed into Brakmaraksasa due to the disregard
shown to his teacher Gautama while performing Siva-worship.
He explained to them the greatness of Guru, the Puranas, etc.,
when Garga, a Bramapa happened to cross the way taking the holy
water of Ganga with -him and chanting Vignu mantras. The raksasas
were not only prevented and kept away from their attempt to
hurt Garga, but they also began to realise their past. Such was
magnificence of Visnu and the Ganga that Garga freed the raksasas
of their dreadful form by sprinkling the Garga water on them.
The Brahmapa woman with her child secured final salvation.
Saudasa, worshipping Viévanatha at Varapasi, returned to his
palace and ruled his country with all enjoyments except sensuous
pleasures. He secured a son through Vasistha and attained
salvation.

A similar story appears in the Visnu and the Bhagavata
Puranas.! Another story of a similar type about him is narrated
in the Skanda Purana®. 1Itadds that after securing a son through
Vasistha, Mitrasaha visited various holy places to get rid of the
sin of Brahmahatya. As advised by Gautama, he went to Gokarga
and was relieved of all kinds of troubles. In the Skanda Purana
this story is narrated in order to eulogise the greatness of Gokarna.
Saudasa is referred to in the Ramayana and the Padma Purana®.

1. Vi.IV. 4; Bh, 9.9; Cf. also PCK, p. 107.

2. SK, III. 3.2; Cf also PCK, p. 107.

3, Ram, Uttara, 65; P, Ultara, 132; PCK (Hindi), p. 124;
PCK, p. 107.
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Bali and Vamana®

Bali, the grand-son of Prahlada, defeated gods and attained
the status of Indra by performing innumerable Asvamedha yajiias.
The gods in the guise of human beings made their stay on earth.
Seeing the sad plight of the gods their mother Aditi performed
severe austerities for 1,000 celestial years in order to please Viépu.
The demons tried their best to stop her penance, but all their
efforts were in vain. Asa last report they produced fire from
their Darmstras (tusks). But the same fire turned them to ashes
and the Sudar$ana discus of Visgu protected Aditi. Visnu appea-
red before her and promised her that he would take birth as her
son and fulfil her desire.

Some time later, Vispu was born as Viamana, the son of
Kasdyapa and Aditi. One day, Vamana approched the demon
king Bali, who was performing a Yajiia. He requested Bali for a
piece of land, measuring three feet for performing penance. With
pleasure Bali took the kamandalu (waterpot) in his hand in order
to offer the Jand to Vamana. But Vamana, by his divine insight
came to know that Sukra obstructed the flow of water, and with
a tip of darbha grass turmed into Brahmastra with the mantra took
away one eye of Sukra Then assuming his cosmic form Vispu
measured the three worlds by his two steps. As no space was left
for his third step he thrust Bali into Patala asa prisoner for the
non-fulfilment of his promise. Visnu then assigned to Bali that
food, which was offered in the sacrificial fire without chanting
mantras. He also reinstated the gods in the heaven and returned
to Vaikuntha.

‘This story is narrated in the Matsya, Karma, Vamana, Skanda,
Bhagavata, Padma and Brahma Puranas®. The Matspa and the
Bhagavata add that Bali was cursed by Prahlada that he would be
deserted by wealth, when Bali paid no heed to his words.® The
Skanda and Bhagavata® state that whenfVamana measured the whole
world by his two steps, Bali’s followers made an attempt to fight

.. N, 1. 10-11.

2. M, 245-246; K, 1. 17; Vam, 31; Sk, I 1.18-19; VII,
2.18; Bh, VIII, 18-23; P. Srstikhanda 33; B, Cautama,
4; PCK, pp- 369-371.

3. M, 250-251; Bh, VIII. 20. 14-15.

4. Sk, I.1.18; Bh, VIII, 18-29.
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with Vamana and Bali stopped them from their attempt. Again,
it is added that as instructed by Vamana, Garuda tied up Bali with
Varupa-pada and then Vamana placed his third step on Bali’s
head.

4. Kasi!

Kaéi was the abode of Vispu, Once Siva went to Brahma
who was engaged in reciting the Vedas. As the fifth face of
Brahma looked haughty, Siva clipped it off with his nail. But
Siva could not separate Brahma’s skull from his hand. Disturbed
by the sin of ﬂrahmahatyﬁ, he asked Visnu for help. Advised
by Vispu, Siva made a pilgrimage for twelve years, visiting holy
places and washing his hand in the holy tanks. Once he reached
Badarikdsrama and begged for alms at Visnpu’s doors, When
Vispu offered him something, Siva caught his hand and pierced
it by his #risala. Three streams of blood flowed from Vispu’s
hand : one fell on the skuil of Brahmi, the second in Siva’s mouth
and the third as water. Siva then went to Brahma tirtha and
worshipped Visnu there for three years. He was relieved from
the sin of Brahmahatya when he entered the Vispu temple at Kadi.
Noticing such a wonderful effect, Siva praised Vispu and with
his permissicn stayed in the Vispu-temple. In Bindusaras, origi-
nated from the tears of Vispu, Siva washed his hand and the
skull of Brahma fell down from his hand and he became free.
Thenceforth, Bindusaras became famous by the name Kapalamocana.

5. Indredyumna®

Once, king Indradyumna, a great devotee of Visnu, selected
Purusottamaksetra as a fit place for Vispu-worship. He per-
formed an ASvamedha yajiia and erected a temple there. He could
not come to a decision whether be should make an image of
Purusottama with rock, wood or minerals. With prayers to
Vispu he went to his bed made of fufa grass. While asleep he
was instructed by Visnu to cutoff a tree from the sea-shore and
make an image out of it. The next morning, he went alone to
the sea-shore and cut down the tree. Vispu and Vi$vakarma
reached there in the guise of Brahmagas. In accordance with
the advice of Vispu, Vivakarma made images of Krspa, Rama
and Subhadra in black, white and yellow colours respectively.

1. N,II 29, 2. N. I1. 52-54.
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The king consecrated those images in his temple on an auspicious
day and, worshipping them attained final salvation.
This story is desctibed also in the Skanda Purana. There it
is stated that the king made the images of Vispu, Rama, Sudar-
$ana and Subhadra, following a divine word.! '

6. Gautama®

The sage Gautama had his hermitage on the banks of the
Godavari, Once there occured a long drought. There was no
rain for twelve years and people began to starve. They went to
Gautama and requested for food. Gautama, with the power of
his austerities, caused the Ganga to flow there and, producing
grains, he fed them properly, When that calamity was over,
people returned to their places and Gautama continued his
penance, Siva came there and offered boons to him. Gautama
thereupon requested Siva to make him his devotee and also that
Siva should remain there for ever. .Siva thence forth settled there
and the mountain became famous by the name Tryambaka.

Sage Gautama is referred to in the Mahabharata as one of
the seven sages of the Vaivasvata manvantara and as the hushand
of Ahalya and father of Satananda. The Manu Smyti mentions
him as the son of Utathya and a Sutrakara. There are stories
about him in the Devibhagavata and Siva Purana. He figures as a
popular author of Nyiyasastra, a prominent sage and an incarnation
of Tryamhakeivara. The Padma Purana says that Ganga became
famous by the name of Gautami as it was handed over to Gautama
by Lord Sankara.?

7. Faimini* ‘

Once, the sage Jaimini, disciple of Vyasa, visited Pupdari-
kapura with his students Agnikea, etc. They made an earthen
Sivalinga and worshipped it. Siva appeared before them and
offered boons to Jaimini. He requested Siva to show him tandava
{dance) with h1s group Siva commenced his tandava when Jaimini

1. SK, II. 2.7-29; PCK, pp. 63-64; SK, Vaisnavakhanda,

4- 34
2 e NIl 24
3 Mbh (B) Vana, 185=Mbh. III. 183; Manu, 3.16; D. Bh,

12.9; Siva, Koti, 25-27; Uma, 2. 43-47; Sat, 43; P.
Uttara, 268. 52-54; PGK, pp. 170-172.
4., N, II. 73.

4
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began to praise him, chanting Vedapada-Sivastuti. 1In the end,
Jaimini secured Ganapatya (membership of the group of Siva’s
attendants).

The sage Jaimini is referred to in the Mahabharata and Vayu,
Branmanda, Visnu and Agni Puranas.!

8. Parasurama®

On the western sea-shore there is an auspicious place called
Gokarpa, two krofas in extent. It was submerged under water,
when the earth was dug up by the sons of Sagara and the residence
of the place shifted to the Sahya mountain. They approached
Parasurama at the Mahendra mountain and requested him to
help them in regaining Gokarpa. Paraurama went to Varupa.
But Varupa did not care to answer the call of Paralurama.
Enraged at this, Paralurama discharged the Agneyastra against
the ocean. Unable to bear the heat, Varuna ran to Paradurama
seeking his protection. As wished for by ParaSurama, Varupa
gave back Gokarpa. After worshipping Gokarpefa, Parasurama
returned to his place. The sages occupied the place again and
finally attained salvation. Noticing the greatness of Gokarpa,
Siva and Parvati settled there with their group.

A Sikta in the Rgveda is considered to be on Paradurama,
As an incarnation of Vignu he is referred to in the Vayu, Matsya
and other Puranas. A similar story is narrated in the Brahmanda
and it is stated that there he established Surparaka Pranta (pro-
vince on the west coast) pushing back the sea®,

9. Rama

Vispu in caturyyiha-form took incarnation as Rama,
Laksmana, Bharata and éatrughna, the sons of the solar king
Dafaratha?. Elsewhere it 1is stated that Rama, Bharata,
Satrughna and Laksmapa are the respective incarnations of
Narayana, Pradyumna, Aniruddha and Sarkargana,®

1. Mbh (B), Adi, 63=Mbh, I1.57; Va, L. 61.27; Ag, 150.
98-29; Vi, III. 6.2; Br. I. 13; PCK, p. 209.

9. N, II 74.

3. RV, X.110; Va, 2. 29.-88; 36.90; M, 47.244; PCK, pp.
310-314.

4. N,1.79.7.

5. N, II. 75. 3-6.
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The Ramiayapa story is then summarized as given by
Valmiki®.

After victory and return to Ayodhya, Rama invited Sugriva,
Vibhisapa, the Brahmpas of six dynasties and others for his
father’s anniversary. Except Vibhisapa all the people reached
Ayodhya. Rama was worried about Vibhisana, when Lord Sarbhu
(Siva) came to him in the form of a Brahmana together with
other Brimapgas. Sarbhu took Rama to Dravidadeta and released
Vibhisapa who had been imprisoned in Dravida country. There-
after he honoured all the people including the rsis like Agastya
and sent them to their places.®

The Uttarakanda

Story of Sita’s abandonment, upto her disappearance into
Mother Earth, is then told as in Valmiki.

The story of the end of Rama and Laksmana and their sojourn
in earth is told as in Valmiki.

The mountain where Laksmana performed Tapas after he left
Rzama and before he attained to Vaikuntha, became famous by the
name Laksmanacala®,

Here in the first part, Narada gives Rama’s story up to the
end of the Yuddhakznda, but the second part includes the Uttara-
kapda. The narrative here is just an abstract of that described
in the Valmiki Ramayana*.

The works like Mahabharata, Harivamsa, Visnu, Skanda, Bhaga-
vata, Agni, Garuda, Brahma and Brehmavaivarta narrate Rama’s
story, somtimes with some slight variations®.

10. Govardhana®

In a past kalpa, Govardhana, a Brihmana, meditated upon
Vispu in Vrndavana., When Vispu manifested before him and
offered boons to him, he requested Vispu to keep him under his

Nj 1L./75:7-49. 2. N, I. 79. 26-30.

1
3. N, II, 75. 50-76. 4, Cf. also RK, p. 155.
5. Mbh. IIL. 147. 28-38; HV. 41. 121-125; Vi. IV. 4;

Ag, 5-11; B, Gautami, 70-175; G; 143; SK, L. 1. 18, etc.;
Bh, Ix. 10-11; Ag. 5-11; G, 143; B, Gautami, 70-175;
Brv, Prakrti,, 14; RK, pp. 153:160. see also “The Greater
Ramayaga’ by Dr. V. Raghavan.

6. N, II. 80.
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(Vispu’s) feet. For fulfilling his desire, Vispu stood upon his
back, and when he could not keep Vispu down he requested
Visputo be there for ever. Thence-forth, Visnu did not leave
him. when Vispu took incarnation as Krspa, he honoured
Govardhana (mountain) through worship by himself, the Gopas
like Nanda and others.

11.  Krgna'. (This story is narrated as a forecast.)

Krsna, residing in Gokula with Radha and the Gopes, would
take incarnation as the son of Vasudeva and would go to Nanda
through fear of Karhsa. There he would destroy the demons
like Patana and Vatsa and would send away Kaliya from the
Yamuna. He would kill Dhenuka, Baka and other demons and
would destroy the ego of Brahma, Indra, Varuna, the sons of
Kubera and others. In Mathursd, he would break the bow and
would kill the elephant Kuvalayapida, the mallas (athlets) and
also his uncle Karhsa. Then he would release his parents from
prison. After smashing Yavaneda (Kalayavana) he would stay at
Dvaraka out of fear from Jarasandha. He would marry Rukmipi,
Satyabhama, Satys, Jambavati, Kaikeyi, Laksmana, Mitravrnda,
Kalindika and other sixteen thousand, maidens after destroying
Bhauma, He would also kill Paundraka, Si¢upala, Salva, Dvivida,
Balbala, etc. Again he would smash Vajranabha, Sunabha and
Trisarira. He would bring about the destruction of many warriors
in the battle of the Kauravas and the Pandavas and would make
the Yadavas quarrel among themselves and destroy themselves,
In the end he would go to Vaikuptha with his followers.

This story is described in the Brahmanda, Bhagavata, Agni,
Garuda and Brakma Puranas.®

12. Siddhanatha®

There was a Brahmana staying in Puskara island. A son
was born to him during the time of Gapdanta-doga*. So, he threw

I NS ELSTS :

2. Br, Upodghatakhanda, 71; Bh, IX. 24; X. 1-12; G, 1. 144;
B, 12-15.

8. N, T '69.

4. The Gandanta-dosa is described by Nirada as

(i) Tithi-gandanta :
The two ghatis in between Parpas (Panficami, Dafams
and Paiicada$i)and Nandas (Pratipada, Sasthi and
Ekadasi).
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the child into the sea and the child was swallowed by a fish. By
the meritorious actions of its previous birth, the child was safe
in the stomach of that fish for a long period.

One day, Siva with Parvati came to mountain Lokaloka. He
meditated upon Sri Hari, stood for a moment on Saumya érhga, '
and began to give tattvopadesa (teaching on philosophical know-
ledge) to Parvati. Parvati could not follow his instructions fully.
A fish then abruptly jumped upon the peak of that mountain and
a Brahmapa child came out from its stomach. The child bowed
at their feet and narrated to Parvati the instruction it heard from
Siva, Siva accepted him as his son and allowed him to move as
he pleased in order to keep the world happy.

1v
Biography of Suka

On the peak of the Mt. Mahameru, Vyasa performed
penance wishing for a very learned son. Mahedvara, pleased
with him, gave him the desired boon. While rubbing the
arani (fire-sticks) for fire, Vyasa happened to see Ghrtaci, a
beautiful Apsaras. He could not control his mind and when his
semen fell on the arapi, Suka was born. Vyasa bathed him in
the Ganga and Indra performed his thread-ceremony.  Suka
had the knowledse ofall the Vedas and Sastras even as a child.,
He studied dharma from Brahaspati and approached Janaka to
learn the moksasustra and the code of conduct for a Brahmapa.

After teachins Vedas to the sages, Paila and others, Vyasa
with his son Suka observed silence and practised meditation.
At this time, hearing a voice from the sky asking him to recite
the Vedas with his son, he did accordingly. Once, there arose a
storm. So Vyasa commanded hisson to stop the recital of the
Vedas as the day was considered to be an anadhyaya day (holiday).
Then he explained the matter regarding the storm and left for the

(ii) Lagna-gandanta :
The 30 vighatis in between Karkataka and Stiha,
Vrseika and Dhanus and Mina and Mega.

(iii) Naksatra-gandanta :
The last padas of Aflesa, jyestha and Revati and
the first Padas of Asvini, Magha and Maula. N, I. 56,
48-50.
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Ganga. At that moment, Sanatkumira came to Suka and
explained to him the hardships to be faced by the living beings
in the mortal world and also imparted to him the mokgaiasira.
Suka then left for the Kailasa mountain, Early morning, facing
the rising Sun, Suka sat in Yogasana and with a smiling face went
up to the sky. Crossing the peaks of the mountain, he flew up
and up. When Vyasa found himself unable to follow Suka, as
advised by Rudra, he performed penance in the hermitage of
Nara and Narzyapa along with them, Suka, advised by Janardana,
stood in the air and saw the whole world He saw Narayapa also
in Vaikuptha and according to the instructions of Narayapa,
went to his father Vyasa and studied Bhagavata Samhita.!

The narration of this story is identical with that in the
Mahabharata with some slight variations?.

The Skanda Purana® narrates this story in a different version
as stated below :

Jabali’s daughter Vatika, the wife of Vyasa, did not deliver
any child even after twelve years after conception. In this context,
being instructed by the child, Vyasa went to Krspa and brought
him to the pregnant wife. At Krspa’s bidding Suka took birth
and left for the forests in order to perform penance.

The Devibhagarata also gives Suka’s story, but it differs and
introduces a number of changes.’

N, I. 50, 58-62.

Nbh, XII. 310-320; Purana, VII, 1. p. 38.

. SK, VI. 147-148.

4. D, Bh, I 4, 1-10; 14-15-16-17-18-19. 1.59; Purana,
VIL. 1. pp. 88. 124, )

N —



CHAPTER III

THE FIVE CHARACTERISTICS OF THE
NARADA PURANA

i. The Description of Sarga, Pratisarga, Vams$a and
Vams$anucarita. Yuga, Manvantara and Kalpa,

The Amarakofa says: Sarga (creation), Pratisarga (recreation
after dissolution), Varhéa (dynasties), Manvantaras (the epochs of
Manus) and Vamdanucarita (genealogies of kings) comprise the
five characteristics of the Puraga.

Sarga

The Vayu, Brahmapda, Vispu, Matsya, Karma, Skanda,
Padma and Naradiya Puranas deal with the Sarga (creation of
the universe).

According to Narada, the Sakti (power) of the all-pervading
Visnu, is Bhava (entity), Abhava (non-entity), Vidya (learning),
Avidya (ignorance), Uma, Laksmi, Kali, Prakrti, etc., and is
the root cause of creation manifesting itself in three forms, viz.,
Prakrti (nature), Purusa (male) and Kila (time). The Prakrti when
agitated gave birth to the universe beginning with Mahat=Buddhi
(great wisdom), Stuksma-tanmitras (subtle essences), Aharkara
(ego), the Indriyas (sense organs) and ending with Paficabhutas
{five great elements), viz., Akada (ether), Vayu (air), Agni (fire),
Jala (water) and Prthvi (earth). He also says that Vispu in the
beginning assumed three forms, viz., Brahma from his right flank
Rudra from the middle and Viggu from the left flank, with Rajas
(energy), Tamas (darkness) and Sattva (goodness) as their respe-
ctive attributes, These three forms, Brahma, Vispu and éiva,
were created to perform the three respective functions of creation,
preservation and destruction of the universe, After the evolution
of the earth from the Prakrti, Brahma created Tamasa beings (like
birds and animals), Sattvika beings (gods) and Rajasa beings
(man). Then were born his sons, Daksa and others; and Dakga’s
progeny filled the universe.'

1. N, I 3.1-36.
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According to another account in the Niaradiyal, the eternal
Being called here Manasa, at first created the ether (sky), from
which arose water. From water arose wind and fire, and from
the wind and fire, the earth. The Avyakta (un-manifested),
known by the names of Mzanasa and Visnu, created the lotus,
from which arose Brahma, also called Aharkara. Again, Manasa,
or the great Being, assumed the form the Brahmadeva. The earth,
the bottom of the lotus, is His (Brahma’s) seat. Its Karpika
(pericarp) is the mountain Meru.

The Mahabharata also gives a similar account, Probably
both the accounts point to a common source?,

The Vayu Purana says that the Ultimate Principle known as
Brahman, Pradhzna, Prakrti, Prasuti, Atman, Yoni, etc., formed
a cover round the second Purusa, i.e., the creator. Prakrti has
three gupas (qualities), but was devoid of all sensitive qualities,
The Prakrti, when agitated by the proximity of Purusa,
produced Mahat associated with three gunas, Sattva, Rajas and
Tamas. Ahamkara with Rajas as the predominent quality and
Bhatadi with the predominence of Tamas were also the products
of Mahat. The Bhutadi gave birth to the Bhutas and the
Tanmatras, in the successive stages as sound, sky or ether, touch,
wind or air, colour, light, taste, water, smell and earth, The gunas

together formed the cosmic egg, from which the Ksetrajfia was
born?.

According to the Vispu Puraga Brahman, Pradhana, Purusa
and Kala were produced from the playful activity of Vispu, the
original cause. At the time of creation, God enters both Prakrti
and Purusa and causes disturbance; He himself being the disturber
and disturbed, the disturbed Pradhana gives birth to Mahat,
From Mahat, covered by Pradhana, emerges the three-fold
Ahamkara, viz., Vaikarika, Taijasa and Tamasa or Bhatadi. The
Tamasa Aharikara in its turn, being covered by Mahat, creates
Sabda-tanmatra and by a similar process is Akada produced. The
Tamasa Aharkara then covers up both the Sabda-tanmatri and

1. N, I 42,

2. Mbh, X11. 175. 11-37; Purana. V. 2. pp. 284-285; Cf.
Philosophy, infre pp. 298-300.

3. Vs, 3-4; HIP, III. pp. 502-506.
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Akada. By the self-modification of Akala, Sparfa-tanmiatra is
produced. From Sparfa-tanmatra emerges Vayu. By a similar
process, Ripa-tanmatra, light, Rasa-tanmatra, water, Gandha-
tanmatra and earth are produced in that order. The Taijasa
Aharmkara creates the five connotative and cognitive senses and
Vaikarika Aharmkara produces the Manas. These elements to-
gether with the Tanmatras, Aharkara and Mahat form the
universe, with the form of an egg having seven coverings of water,
fire, air, sky, Bhuitadi, Mahat and Avyakta,

The Kurma Purana calls the Avyakta the source of the
universe, Prakrti and Pradhina. This Avyakta existed at first
with its three gupas at equipoise and associated with Atman or
Purusa. This state of equilibrium of the qualities is known as
Prakrta-Pralaya which is the night of Brahma whereas his day
is Srsti (Creation). Atthe end of the night Maheévara enters
both Prakrti and Purusa and causes agitation. From Pradhzna,
thus agitated, Mahat is produced and the universe evolves through
the successive stages, Mahat, Buddhi, Aharmkiara, Tanmatras,
Indriyas and Paiicabhiitas. There are two theories about the
evolution of Bhatadi : (a) Sabda-tanmatra is created during
the development of Bhutadi. From Sabda-tanmatra is born
Akada with Sabda as its quality. Akada, while developing, givés
birth to Sparia-tanmatra which produces Vayu having Sparéa as
its quality. From Vayu in the course of development emerges
Riipa-tanmatra which gives birth to Jyoti (light) with Ripa as
its quality. From Jyoti Rasa-tanmatra is born and it creates Apah
or water having taste as its quality. Apah, while development
creates Gandha-tanmatra from which samghata (conglomeration)

with Gandha (smell) as its quality is produced. (b) The second
theory is that Akada with Sabda-tanmatra as its gupa covers up
Sparfa-tanmatra {rom which emerges Vayu with the two quali-
ties of Sabda and Sparfa. These two qualities then enter Rapa-
tanmatra and Vahni comes into existence having three qualiﬁes
éabda, Sparfa and Rupa. These three then cover up Rasa-
tanmatra from which springs up Apah with Sabda, Sparfa, Riipa
and Rasa as its qualities. These four cover up Gandha-tanmatrs
and produce the Bhimi (earth) with the five qualites, $abda,
Spar$a, Ripa, Rasa and Gandha.

1. Vi.I. 2,45, etc., HIP, IIL pp. 496-502.
5
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Mahat, Aharnkiara and the five Tanmiatras are capable
of creating the cosmic egg through the superintendence of the
Purusa and by the help of Avyakta. In this egg is born the
universe.! The Linga Purapa describes the series in the same
order.2

According to the Skanda Purapa, Viasudeva the ultimate
Brahman, creates everything through the power of time. He
connects the two, Pradhana and Purusa and also separates them.
From Prakrti emerges Mahat which in its turn produces Ahath-
kara and the three qualities. Tamas gives birth to the five
Tanmatras and the five Bhutas, Rajas to the ten senses and
Buddhi, and Sattva to the Manas and the presiding gods of the

senses.”
Pratisarga

About Pratisarga, Narada speaks just a little, while narrat-
ing the story of Markandeya. According to him, the period of
two Parardhas (hundred thousand billions of Brahma vyears) is
the duration of one day of Vispu. The same is the duration of
his night. At the end of the night, Visgu, on waking up from
his Yogic slumber, takes the form of Brahma and creates the
universe, which remained submerged in water during his night.*

The Karma describes the four kinds of Pratisarga, viz., (1)
Nitya or the perpetual destruction of beings which occurs day
and night; (2) Naimittika, taking place at the end of a Kalpa;
(3) Prakrta, where every thing beginning from Mahat and ending
in Videsa (matter) gets destroyed; and (4) Atyantika, merger of
the beings in Vispu by the attainment of true knowledge®.

Vamsa and Vamsanucarita

Divine genealogies are not dealt with by Narada. Accounts
of some of the descendants of the solar dynasty are found. Thus,
the names Bahu, Sagara, Asamaifija, Arméuman, Dilipa and
Bhagiratha appear in chapters 7 and 8, Sud#sa and Saudisa in
chapter 9, and, Dafaratha, Rama and his three brothers (Bharata,
AL e L, R b AN

K, I. 4; Cf. also HIP, III. pp. 509-511
Vi-Wilson, p. 35.

SK, II. 9.24; HIP, IIL. p. 507.

N, IL. 5.

K, II. 45. 5-9.
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Laksmagpa and éatrughna), and Lava (and Kufa) in chapter 75
of the first part, Some of the lunar kings mentioned in the first
part are Sumati (ch. 20) Dharmakirti (ch. 23) and Jayadhvaja
(ch. 39).

Yuga, Manvantara ani Kalpa

Since Vedic times the word ‘Kala’ was used to mean ‘time’
in general. The Atharvaveda identifies Kila as the Supreme Being.!
The Mahabharata, in several verses, describes the power of Kila
over the universe?, The minute divisions of Kala like Nimesa,
Kala, etc., are mentioned by Manu, Kautilya and others. But the
views regarding the number and names of the units of time differ
with different works. The following tables represent the units of
time given by the various works including the Naradiya :

Arthasastra. II, 20,41.3

2 Trutas = Lava

2 Lavas = Nimesa

5 Nimesas = Kastha

30 Kasthas = Kala

40 Kalas = Nadika

2 Nadikas = Mubharta

30 Muhartas = Ahoratra.

Manu I, 64,

18 Nimesas = Kastha

30 Kasthas = Kala

30 Kalss = Muhitrta

30 Muhtrrtas — Ahoratra,
Vayu 50.169; 57.7; Matsya Purana, 142.4

15 Nimesas = Kistha

30 Kasthas = Kala

40 Kalas = Nadika

2 Nadikaé = Muhurta

30 Muhfrtas = Ahoritra,

1. 47, XIX. 53. 1-10; XIX. 54. 1-5; HD, V. |.
463-464, e
2. Mbh (B), Adi, 1.248-250=Mbh, I 1,187-189; $nti,

206.13 = Mbh, XII. 199.11; HD, V. 1. pp. 466-467.
3. Arth, 11, 20.41; Shama Sastry’s edition, pp- 107-108.
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15 Nimegas

30 Kssthas

30 Kalsas

30 Muhtrtas

Bhagavata III, 11. 3-10

2 Paramianus
3 Anus
3 Trasarepus
100 Trutis
3 Vedhas
3 Lavas
3 Nimesas
5 Ksapas
15 Kasthas
15 Laghus
20 Nadikas
30 Mubhitrtas

15 Nimesas
30 Kasthas
30 Kalas

6 Ksanas

2 Ghatikas
30 Muhtrtas
30 Dinas

2 Masas

3 Rtus
2 Ayanas

12,000 divyavarsas

Karma 1.5, 6-19.

—
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Kastha
Kala
Muhirta
Ahoritra,

Anu
Trasarenu
Truti
Vedha
Lava
Nimesa
Ksapa
Kastha
Laghu
Nadika
Mubhtirta
Ahoratra

Kastha

Kala

Ksapa

Ghatika

Muhurta

Dina (day)

Msasa (month 2
Paksas)

Rtu (season)
Ayana (precession)
varsa (year) a
single day for
devas ; Uttarayana
(summer solstice) is
the day time and
Daksipayana (win-
ter solstice) the
night time for
devas (gods)
daivatayuga (cele-
stial age).
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Amarakosa. I. Kalavarga. 11-12

18 Nimesas = Kastha
30 Kasthas = Kala

30 Kalas = Ksana

12 Ksapas = Mubhitrta

Ahoratra

[l

30 Mubhfrtas

The word ‘yuga’ is used from the Rgveda onwards in diffe-
rent senses.” The three yugas are referred to in the Rgveda® and
in the Vajasaneyi Sarhita. All the four ages including Kali occur
in the Taittiriya and Aitareya Brahmanaes.® But it cannot be defi-
nitely said that the yuga system of chronology existed in the Vedic
period.

Narada enumerates the four yugas as Krta, Tretd, Dvapara
and Kali in that order. These four yugas together with the
period of sandhya and sandhyam$a cover a period of 12,000 .
celestial years.* These four yugas are sometimes called together
as caturyuga or only yuga.’

The following table has been prepared on
the basis of the Naradiya.

L 5. 21-31
12,000 divyavarsas = divyayuga
2,000 divyayugas = One day of Brahmi, i.e.,
= day and night=period of
= 14 Manus.
71 divyayugas == manvantara
4,000 manuga (human) yugas = one day of Brahma
30 Brahma days = Brahma month
12 Brahma months = Brahma year
2 Parardhas of Brahma years= day or night of Lord
Visnu.
1. HD, V. 1. p. 486.
2. "RV, X, 97. 1:HIA, p. 23.
3. Vj. S, 30.18; It, Br, 3.4.1; A. Br, 33.15; HIA, p. 25;
Cf. JyotiSsastra, infra pp. 130-131.
4. N, I, 41. 4-5.
5. Mbh, XII. 224-228.
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The Vedanga Fyotisa® speaks of yuga comprising five years,
but the name of years are not mentioned., Kautilya? describes
yuga as consisting of five Sarnvatsaras (years) According to
Tilak,’ yuga means a month or a period from the first to the
last dawn of the year; ie., less than one year. The Manu Smrti
gives the following table :

I 68 f.
Krta = 400--4,000-+400=4,800
Treta = 3004-3,0004-300=3,600
Dviapara = 200+2,0004200=2,400
Kali = 100+1,0004-100=1,200
Caturyuga = 12,000
12,000 years = divyayuga
2,000 divyayugas = Brahma’s Ahoratra.

The Manu Smrti and the Mahabhareta* do not specify the
years as Divya or Manava, :

According to Narada, the four yugas stretch to a period
of 4320,000 (human ?) years. The duration of four yugas is
respectively 1728,000, 1296,000, 864,000 and 432,000 years."

The Vayu and Karma Puranas give the following table with
regard to the duration of the yugas :

Vayu, I. 57. 22-28; Karma I. 5, 9-13.

Krta = 400-4-4,0004400=4,800 celestial years
Tretd = 300+3,0004300=3,600 v i
Dvapara = 2004-2,0004-200==2,400 » o
Kali = 100+1,000+100=1,200 > &
Caturyugas = 12,000 . = L
71 caturyugas = manvantara
1,000 cycles of = Brahma’s day (Kalpa).

four yugas

According to Shama Sastry the duration of four yugas was
four years. The four years were named as Kali (first), Dvapara,

RV. 7. Verses, 1. 5, etc.

Arth, I1. ch. 20, p. 109; HD, v. i. p. 487.
ArcaticHome in the Vedas, pp. 177-179.
Mbh, I11. 186. 17-24,

N, I. 54. 61-62.

°
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Treta and Krta. According to him, the word ‘yuga’ was used
to mean four yugas also. Another method of yuga computation
speaks of four yugasof ten year duration, the proportion being
1:2:3 241

The Mahabharata and several Puragas like the Vayu, Matsya,

Kurma, Linga, Garuda and Narada give description of the nature of
the four yugas?,

According to the Kurma Purana® Dharma (righteousness)
prevails in all its perfection and stands on all the four legs in
the Krta yuga and declines by a quarter in the successive yugas
and in Kali only one quarter of Dharma remains. Narada? also
thinks the same way.

Austerities constitute the Dharma in Krta, knowledge
(philosophical) in Treta, sacrifice in Dvapara and charity alone
in Kali yuga. The merit gained by the performance of good
deeds in ten years in Krta is gained in a year in Treta, by a month
in Dvapara and by a day in Kali.?

In Krta, all were equals of God. There was no distinction
like devas, danavas (demons), gandharvas, yaksas, raksasas and
pannagas. Veda was not divided. Brahmapas, Ksatriyas, Vaiéyas,
and Sudras were contented and righteous, following their own
' duties in accordance with the four stages of life. They were
devoid of the evils like kama (lust), asiiya (jealousy) and dambha
(haughtiness). Performance of their duties without expecting
result led them to supreme salvation. Narayana is white in Krta,
But in Treta Narayapa is red in colour. Dharma pales and
human beings face misery. All the same people would be truth-
ful god-fearing and performing sacrifices. In Dvapra, Dharma
stands only on two legs (the analogy being Dharma as a bull
standing on all four legs in Krta). In this yuga (Dvapara) Hari is
of yellow complexion and the Vedas are divided. The Varpas,
Brahmana, etc., are attended with evils like raga (passion), etc.

1. PC, p. 315.
9. Mbh (B), Vana, 149, 11-38=Mbh, IIL. 148. 10-39; Va,
32, 57-58; M. 149-144; K, 1. 30; L, 39; G, 223; N, I. 41;
HD, IT1. p. 892.

K.1.29.13-14.

N, I. 41.

N, I. 41. 89-90.

b
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They perform sacrifices wishing for svarga (heaven), apavarga
(salvation), wealth, etc. Dharma and Adharma are equally

pursued. By the effect of Adharma, people became weak and
short-lived' :

_ The Mahabharata and several Puranss present a very pessi-
mistic dismal account of what will happen in the Kali age.?

The Naradiya describes the Kali age as follows : The Kali
Yuga or Tamasa Yuga would be the age of sins. Dharma would
stand on a single pada (leg). The four Varpas would neglect
their duties. All would be like Sudras. The twice-born would
pursue vyaja-dharma (condemned practices), cease studying the
Vedas, performing sacrifices and speaking the truth. They would
inter-marry and would serve Sudras and other lower castes. They
would carry the dead body of Sadras. Dana (gift) would be

“accepted from fallen ones. They would feed on fish and
flesh, Beastliness also would be practised. Dharma and Veda
would be commercialised. Sraddha would be performed with
false pride. Gifts would be presented to the unfit. Cow would
be reared only for its milk. Mlechas would rule with heavy
taxes. Sudras posing as Brahmanas would study the Vedas
and preach dharma to the Brahmagas In the guise of saints,
the Sudras would deceive people and would be served
by Brahmapas. Women would not obey their husbands,
< would frequent others’ houses and would imitate the prostitutes
in dress and actions. The twice-born would relish the food of a
Stdra and others. Heretics in the guise of Brahmagpas would
adopt dharma and condemn the Aframas. They would denounce
Vedas and would walk over the earth nude or wearing a red
cloth. The twice-born would deal in liquor, cavil the Vedas and
Dharmsastras and would take to the vocation of Sudra. People
would suffer from drought and famine and would migrate to
regions where godhtma (wheat) and yava (barley) are grown.
Prostitution and child mortality would be on the increase. Peo-
ple would become weak due to scarcity of food and would be
short-lived. The maximum life-span would be sixteen years.

1. N, L 41. 1-20.

2. Mbh, 111. 188; Va, 58-99, 391-428; M, 144. 32.47; Bh,
XIL 2 B, 229-230; Br. Il 31; K,1.30; L, 40;
HD, III. p. 892.
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Girls at the age of five would give birth to kids. As all righteous-
ness would be lost the world would be bereft of welfare, Krspa,
i.e.,, Vispu would turn black. But those who are devoted to
Hari or Siva would not be affected by Kali, :

Manvantara and Kalpa

The word ‘kalpa’ is referred to in the Rgveda® where the
creator is said to have created (akalpayat) the Sun and the Moon,
the heaven, etc., as before, It isalso referred to in some of the
rock edicts of Afoka®, but none of the ancient works, wherein the
theory of yugas, manvantaras and kalpas is dealt with, gives any
historical explanation of these terms. The Manu Smrti does not
mention kalpa. The Puranas, Visnu, etc*,, state that 71 cycles
of yugas make a manvantara and a period of 14 Manus or 1000

cycles of four yugas make a kalpa which is equal to a day of
Brahma.

According to Narada, 1000 caturyugas make a day of Brhma
which is equivalent to the period of 14 Manus, The 14 Manus
are : (1) Svayambhuva, (2) Svarocisa, (3) Uttama, (4) Tamasa,
(5) Raivata, (6) Caksusa, (7) Vaivasvata, (8) Stryasavargi,
(9) Daksasavarpi, (10) Brahmasavarni, (11) Dharmasﬁvarni,
(12) Rudrasavarpi, (13) Rocamana, and (14) Bhautya., All the
Puranas agree on the number and names of these Manus®. The

Harivam$a mentions the future Manus ags five Savarnis without

naming them, followed by Raucya and Bhautya®. The Brahma
Purana mentions only four future Manus, viz.,

Savarngi, Raibhya,
Raucya and Merusavarga ”

The Matsya names the future Manus
as Savarpa, Raucya, Bhautya, Merusavryi, Rta, Rtudhima and
Viévaksena®, Each epoch of Manu has its own set of Manu’s

sons, gods, Indra and Saptarsis which are dealt with by the

1. N, I 41. 21-100,

2. RV, X.190.3; HD. V. 1. p. 686,

3. The Rock edicts of Adoka No, 4, 5, etc. at i Gi
Bler, 1D, TE ot » 9, etc. at Kalsi Girnar,

& Vi, VL3 11-12; HD, V. 1. p. 68 V4, 7.'14; 10:12: 5

§ 33, etc; (,;HIVP, pp. 69-70; K, 1. 5. 14, : o

vbe, ELE 2. 1600 K, T5g.5 o0y e = bl
pp. 281-282, 260-262. i i

6. DPP, pp. 259-279.

7. DPP, p. 254.

8.

DPP, pp. 275-276.
6
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Paranas like the Brakmanda, Vayu, Visnu, and the Harivamsa®. The
Karma, Matsya and Padma Puranas also give these sets but the future
seven Manus are only named.

Nazrada names only the Indras and gods belonging to the 14
epochs of Manu which are given below :

1.

10.

i

12

13.

14,

Svayambhuva is Manu, éacipati is Indra, and Yamas
are gods.

Svarocisa is Manu, Vipadcitis Indra, and Paravatas
and Tugitas are gods.

Uttama is Manu, Sufanti is Indra, and Sudhzimas,
Satyas, Sivas and Pratardanas are gods.

Tamasa is Manu, Siva is Indra, and Sutas, Paraharas
Sutyas and Sudhis are gods.

Raivata is Manu, Vibhu is Indra, and Amitabhas, etc.,
are gods.

Caksusa is Manu, Manojava is Indra, and Aryas, etc,,
are gods.

Vaivasvata is Manu, Purandara is Indra, and Adityas,
Vasus and Rudras, etc, are gods.

Saryasavarni is Manu, Bali is Indra, and Apameyas and
Sutapas, etc., are gods.

Daksasavarni is Manu, Adbhuta is Indra, and Paras,
etc., are gods

Brahmsavarni (-kaa) is Manu, Santi is Indra, and
Suvamanas, etc., are gods.

Dharmasavarni (-ka) is Manu, Vrsa is Indra, Vihan-
gama, etc., are gods.

Rudrasavargpi is Manu, Rbhu is Indra, and Harinzibhas
are gods.

Rocamina is Manu, Divaspati is Indra, and Sutramais,
etc., are gods.

Bhautya is Manu, Suci is Indra, and Caksugas, etc.,
are gods.

The Manus, Indras and gods of the different epochs are of
equal brilliance, prosperity and valour?.

1.

DPP; p. 254 ff. 2. N.I. 40
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Thus, we can say that our text, i.e, the MNaradiya, does not
conform fully to the traditional definition of Purapa having
the five essential characteristics, for it has very little to speak
about Manvantara and Sarga and nothing about Pratisarga,
Vamga, and Vaméanucarita. These five essentials which are together
known as Paficalaksapa, Paficanga or Paficavarpaka cover an
insignificant part of the extant Purapas. The Puranas were not
originally composed to meet the sectarian ends, but for the propa-
gation of the various cults belonging to sectarian Hinduism, the
original Puranga texts were re-cast more than once and much extra-
neous materials regarding religion, places of pilgrimage, religious
observances, rites in honour of manes, etc., were added to the
original texts In this process the Paficalaksana’s were over shadow-
ed and were also found inadequate. Some Purapas put forth
Dafalaksanas (ten characteristics) the five additional topics being
Vrtti (the beings mobile & static), Raksa (incarnations from timeto
time of the lord for the protection of the universe), sarmstha (the
dissolution), Hetu ( Jiva-the unmanifest) and Apaéraya (Brahman).}
The Bh. adds that the ‘ten laksanpas’ were only an elabsration
of the ‘five’ (10). But the extant Purapas have many more features
which are not includéd in the ten characteristics, According to
the Matsya the Puranas deal with besides the ten, characteristics, the
glorifiation of the deities, Brahma, Visnu, Surya and Rudra, the
dissolution and the preservation of the world, and with the tour
aims of life, viz, dharma (righteous conduct), artha (economics
and polity, kama (erotics) and moksa (final salvation).?

The Naradiya deals with (i) dharma of Varpa and Aframa,?
dana and ptrtadharmas*, karmavipaka and {raddha®, vows and
expiations® and glorification of holy places”; (ii) artha—regarding
the occupation of the Varpas® (iii) kama in relation to the rules

Bh, XII 7.9-10; SEP, P. XIVI.

M, 53. 66-67; SEP, p. XIVI.

N, I. Chs. 24-27; 43,

N, I. Chs, 12-13.

N, L. Chs. 14.15, 28, 31.

N, I. Chs, 14, 17-23, 29, 30, 110-124; N, II. Chs, 1-37;
Cf. Vratas and Prayascitia, infra. pp. 419-501 & 359-368.
N, 1. Chs, 6-11; N, II. Chs. 38-81.

N, I. 24. 18-32, 43; 109-122; Cf. Social Organisation,
infra, pp. 324-381.

PN SmE RN
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regarding marriage! and stories glorifying chastity and wifehood?
‘and (iv) moksa in philosophical matters.”

The Naradiya characterises itself as a Purana satisfying the
ten characteristics, though the characteristics themselves are not
specified.* Even the definition of Purapa given by the Matsya®
does not include all the material given by the Puragas. The
supplementary matter given by the Naradipa may be divided
under the three heads, viz., (1) bhugolavarpana (description of
the terrestrial globe),® (2) contents of the 18 Purianas’ and (3)
the Vedangas (limbs of the Vedas).®

ii, The Description of the Terrestrial Globe

The description of the earth is an important topic dealt
with by the Puranas, Vayu, Brahmanda, Markandeya, Matsya, Kiirma,
Vamana, etc. These descriptions prove that there were two
different conceptions (caturdvipi bhugola and saptadvipi bhagola)
regarding the earth. The earth, according to the first theory,
is in the shape of a lotus with mount Mahameru as its pericarp
and the four continents, viz., Bhadradva on the east, Jambudvipa
on the south, Ketumala on the west and Uttarakuru on the north,
as its petals.® The second view conceives the earth as composed

- of seven continents arranged concentrically and surrounded by
seven seas. The seven continents are; Jambu, Plaksa, Salmali,
Kusa, Kraufica, Saka and Puskara, the Jambu being situated
at the centre. The Jambudvipa is again divided from the south

1. N.I 26.3-18; Cf. Social Organisation, infra, pp. 324-381.

9. N, II. Chs. 16, 27-30.

3. N,I. Chs. 38, 44-47, 49, 59, 60-62; Cf. Philosophy,

infra. pp. 285-323.

4, N, II. 82-30; Naradiyam puranam tu laksagpair dagabhir
yutam.

5. Brahmavispvarkarudrapam mahatmyam bhuvanasya ca/

sasamharapradanarm ca purage paficavarpake [/

dharmascarthaéca kamaéca moksadcaivatra kirtyate /

sarvesvapi puranegu tadviruddhar ca yatphalar.
M, 53.66-67; SEP, p. XIVI,
6. N, I Ch. 3.
7. N, I. Chs. 92-109.
8. N. I. Chs, 50-57.
9. M.113.43-44; M—A study, pp. 184-185.
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to north into seven Varsas, viz.,, Haimavata or Bharata, Kimpu-
rusa, Hari, Ilavrta, Ramyaka, Hirapyaka and Uttarakuru. In
the older scheme of caturdvipi bhigola, Jambudvipa was only
one of the four Varsas. But in the new scheme, viz’, saptadvipi
bhaigola, the seven continents from the southern to the northern
ocean were together called as Jambudvipa. Bhadraéva and
Ketumala, the two Varsas of the older scheme, were left out as
they could not be adjusted in the later theory. In the earlier
scheme, along with the four continents, four mountains, four
rivers, four groves, four lakes and four animals were named. In
the new theory the seven mountains are named as Varsaparvatas.®

According to Narada, the earth comprises seven islands,
viz., Jambu, Plaksa, Salmala, Ku$a, Kraufica, $3ka and Puskara,
each succeeding one being double that of the preceding one, and
surrounded by the seven ocean, Ksara (salt), Iksu (sugarcane
Jjuice), Sura (liquor), Ghrta (ghee), Dadhi (curd), Dugdha (milk),
and Svadu Jala (sweet water). The mountain Meru is situated
at the centre of the earth. Beyond the earth is situated the
Lokaloka mountain. Bharatavarsa is said to be situated to the
north of the Himalaya mountain.®? Narada does not speak any
thing regarding the divisions of Jambudvipa,

iii. Purdnas : Origin and Development

There are several theories about the origin of the Puranas.
According to the Vayu, Vispu, and Brahmanda Puranas, Vyasa
first composed a Purana Samhita from the material available from
the Akhyanas (tales), Upakhyanas (episodes), Gathas (verses handed
down f;om the ancient times) and Kalpajoktis (lore coming down
from ages Pargiter; words or descriptions relating to the Kalpas-
Kane). Then Vyasa imparted it to his disciple, Suta Lomahar-
sapa. Lomaharsapa composed his own Purana Sanhita and divided it
into six versions and taught them to his six disciples. Three of these
disciples, viz., Kadypa (or Akrtavarpa), Savargi and Saméapayana
made their own collections. These four, i, e., the six-fold Purzapa
of Lomaharsapa and the three collections of his disciples were

1. M-A Study, pp. 186-187.
2. N, I 3. 40-46.
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regarded as the orginal Samhitas.! According to Haraprasada
Shastri, the portion of the Vayu specifying the number of the
Puranas as ten, represents the next stage in the de velopment of the
Puranas, the traditional number 18 being the final stage. Accord-
ing to B. C. majumdar, every Vedic school had a separate Purana
the Agni, Vayu and Sarya being respectively connected with RE,
Yajus and Samavedas.? The Bhavisya says that the first single
Purana originated from the fifth mouth of Brahma®. Like the
Matsya, Narada states that in the beginning of the kalpas there was
only one Purana containing one hundred crores verses, which was
abridged into four lacs verses and divided into 18 by Hari taking
the form of Vyasa in every Dvapara age in this bhaloka. But
at the same time there was the original Purana still of 2 hundred
crores verses in the world of the gods. Nazrada adds that the
Purana consisting of four lacs verses is known by the name
Brahmanda which is divided further into the 18 Purapas by the son
of Parafara (Vyasa). The Skanda calls both, i.e., the original
Purapa of a hundred crores of verses and the abridged one
Brahmanda.* However, the divine origin of the Puranag, according
to the modern scholars, is considered as purely mythical®.

" Basing their arguments on the passages of the Atharvaveda,
where the word ‘Purapa’ is used in singular, identical language in
the dynastic lists of the Puranas and on the traditional accounts of
a single Purana at the beginning (as in the Naradiya given above),
Jackson and others conclude that there was only one Purfipa in
the beginning®. But asthe singular number has been used to
‘designate the group of Purana Samhita and as the Puranas com-
mence with different princes and different periods belonging to

1. Akhyanaiécapyupakhyanairgathabhih kalajoktibhih
Purapasarmhitarh cakre Puraparthavi$aradeh. Br. as
(Br, as ‘Kalpajoktibhih)’), Vi, as ‘Kalpa$uddhibhil’)
and (Va, as ‘Kulakarmabhih’) Va, 1. 60.21; 61. 55 ff;
Vi, I1L. 6. 15; Br, I1. 34. 21; 35. 63 ff; Bh, XII. 7.4.1T;
Pyrana, VII. 2. p. 325; SEP, p. li.

2. Sir Asutosh Mookherjee Silver Fubilee Commemoration Volume,
Calcutta University, Orientalia, 2, p. 13 f, q. in SEP,
. lii,

3. BRI 2.56 f; Purana, VII. 2. p. 324.

4. W, 1.92.21-26; 109. 30 f; M. 53. 4, 10; 57-58; SK, VII.
2.8 f; Purana, VII, 2. p. 324.

5. HD, V. 2. p. 829.

6. JBBRAS, Centenary Mem. no. pp. 67-77; SEP, p. iii.
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different places, there seems to have been no original single
Parana. According to one theory, at the first stage, Purana
seems to have signified only tales of cld, though the existence
of a specimen of Purapa literature during the timeis doubtful.
In the next stage the Puranas were compiled by Sata from the
Vedic Vam{a, Akhyana, etc. During the third stage, chapters
on cosmogony and the epochs of Manu were added to the Purapas,
In the period of Stitras, Purapa seems to have definitely meant
a particular class of books which is proved by the title, Bhavisyar
used by Apastamba. Probably, during this time the Puragas satis-
fied the Paficalaksapa defintion and also had chapters on Bhakti
included in them?!. Further material regarding Hindu ' rites and
customs was added to the Purapas not later than the middle of
the fourth century A. D.? Later compilers belonging to the succes-
sive generations added more material to the texts to'make them
all-comprehensive like the Mahabharata®,

The traditional list of the 18 Puranas is given by several
Puranas? as follows.

(1) Brahma, (2) Padma, (3) Visnu, (4) Vayu, (5) Bhagavata,
(6) Naradiya, (7) Markandeya, (8) Agni, (9) Bhavisya, (10) Brahma-
vaivarta, (11) Linga, (12) Varzha, (13) Skanda, (14) Vamana,
(15) Karma, (16) Matsya, (17) Garuda and (18) Brakmanda.

The authorship of the 18 Purapas is attributed to the sage
Vyasa by the Matsya, Skanda, Bhavisya and Siva Puranas®. But the
Bhavigya Purana in another context, speaks of separate authorship
for different Puranas as stated below : The Vignu was composed
by Paralara, Skanda by Siva, Padma and Brakma by Brahma, Garuda
by Hari, Bhagavata by Suka, Matsya, Karma, Nysimha, Vamana,
Siva and Vayu by Vyasa, Markandeya and Varaha by Markandeya,
Agneya by Angiras, Linga and Brahmanda by the sage Tandi, and
Bhavigya by Mahadeva.®

SEP, pp. Tiii-Tiii.

PR, p6.

SEP, p. liii.

M, 61. 59; M-A study, p. 172; D. Bh, 1-3, etc.; N, 1. 92.
26-28; SEP, p. Xlvii. P

M, 53.70; SK, VII, 2, 94-95; Bho, 1. 1. 58; Siva, Uma-
Sam, 44. 119; Purana, VII. 2. pp. 333-334.

Bhy, 1II. (Pratisarga Parva), III. 28. 10-15; Purana
VII, 2. pp. 333-334,

o o pwN—
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Narada not only names but also gives brief accounts of the
contents of the 18 Puragas. The points of difference found in the
./Vai'adija-description and in the extant Puranas are discussed
below :

1. Brahma

The Brahma contains 10,000 verses according to the Vayu,
Bhagavata, Narada, Brahmavaivarta and Devibhagavata, 13,000 accor-
ding to the Matspa and 25,000 according to the Agni.* Jwala
Prasad Misra says that according to the Devibhagavata the Brahma
has 10,700 verses,? but when the Devibhagavata (Veikateévara
edition, I. 3. 2-12) itself mentions that the Brahma contains 10,000
verses the statement of Jwalaprasad Misra does not seem to be
correct. In the Ananda$rama edition there are 13,761 verses.®
In this, the interlocutors are Brahma and Daksa, but according to
the Naradiya the interlocutors are Sata and Saunaka, and Brahma
and Marici according to the Matsya, Agni and Skonda Puranas.*
Narada gives a list of contents of the apocryphal Brahma which
also includes the story of Rama which is not found in the printed
edition.” According to the Naradiya the Gautami Mahatmya of
106 chapters does not form part of the Brahma.® Thus, Narada’s
description of the Brahma does not agree with the extant
Brahma.

II. Padma

It contains 55,000 verses according to the Vayu, Matsya,
Bhagavata, Naradiya, and Devibhagavata Purapas, 59,000
according to the Brahmavaivarta Puiapa and 12,000 according
to the Agni’. Itis a work of five khandas (parts), named by the
Naradiya as Srgti, Bhumi, Svarga, Patala and Uttara®; this is also
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THE FIiVE CHARACTERISTICS OF THE NARADA PURANA 49

supported by the Bengal Manuscript of the Padma. The
Anandaérama edition in which there are 48,425 verses, mentions
six khandas as Adi, Bhami, Brahma, Patala, Srsti and Ullara, whereas
the Venkate$vara edition names the khandas as Srsti, Bhumi,
Svarga, Brakma, Patala and Uttara. The contents of the Ststikhanda
given by Narada are the same as those of the Bengal edition.?
Some of the manuscripts combine the contents of Ad; and Brakma
under the title Svargakhanda, which tally with the contents of the
Svargakhanda described by the Naradipa. This seems to have
created confusion about Adi and Brahma with the real Svargakhanda
due to the reading ‘adya Svargam’, etc., in some man uscripts-of
the Adi.> The contents of the Uttarakhanda, given in the Nara-
diya, seem tc tally with those of Anandalrama edition.% The
description of the characteristics of Pakhandas, condemnation
of Mayavada, description of the Tamasa Purznas, stories regard-
ing the wearing of special Vaispnava marks like the I—erhvapundra,
praise of Dvaitavada, etc, found in the extant Purana, did net
form part of the same according to the Narada.® These varia-
tions show that the Naradiya description of the Padma Puraga
does not apply to the extant Padma Purzapa.
ITI. Vignu

This comprises 23,000 verses according to the Vayu, Matsya,
Agni, Bhagavata, Naradiya, Brahmavaivarta and Devibhagavata
Puranas.® But the Gita Press edition contains only 6,373 verses
According to the Naradiya, the Vis nudharmottara forms the Uttarg-
hhaga (latter part) of the Vispu and the extant Vispu text of the
six arhdas, the Adibhaga (first part). Thus, the extent of the
Vispu exceeds 23,000 verses? including the Visnudharmotiara,
Saiikara regarded the Visnu and the Visnudharmottara to be two
distinct works®, Thus we find that the Naradiya description of

PR.p 107.
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50 NARADA PURANA—A STUDY

the Vighu brings of a period of earlier than that of Sankara (8th
C.AD).

IV. Vayu

The total number of the Vayu Purapa is 24,000 according
to the Vayu, Matsya, Bhugavata; Brahmavaivarta (the last two call
the Purana as Saiva) and Naradiya Puranas, 14,000 according to
tHe Agni and 24,600 according to the Devibhagavata.! Jwalaprasad
Misra says that the Vayu has 10,600 verses according to the Devi-
bhigavaia.? As the Devibhagavata Veikateévara edition (I.3.2-12)
itself mentions that the Vayu contains 24,600 verses the statement
of Jwalaprasad Misra does not seem to be correct. The Ananda-
dfama edition of the Vayu contains 10,991 verses.®

The description of the fourth Mahapurapa, i.e., the Vayu
as given in the Matsya, Agni and Naradiya is in general agreement
with the contents of the present Vayu. Butit does not tally with
the extent and there is no Gayamahaimya in the Repakhapda. The
Gayamahaimya (Chs. 105-112) is considered as an interpolation
and it is omitted in four of the five manuscripts utilised in the
Anandadrama edition. In addition to that, this portion is often
found as an independent text in manuscripts as well as in printed
éditions®. Noticing the difference in the contents of the Vayu
Pusalker opines that “with regard to the number of stanzas it
seems plausible that in the days of the Anukramani the text of the
Vayu had the Revamahatmya and other Mahatmyas forming the
latter half, totalling 24,000 stanza in all. MS evidence also seems
to favour the view that there were some texts of the Vayu which
included Revamaha imya in the uttarardha, as it declares the present
text to be the first part containing 12.000 stanzas. Thus the
printed text answers. to a certain extent, the particulars of the
Vayu as given by the Anukramani-writers, The only material
differance concerns the number of stanzas and the likely explana-
tion seems to be that during quite late times, the Revamahatmya

1. HD, V.2.p.831; M-A study, p. 172; PD, p. 51; N, L.
95; Purana, VII. 2. p. 349; PV, p. 76,
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THE FIVE CHARACTERISTICS OF THE NARADA PURANA 51

was separated from the Vayu MSS and was designated as Vayu-
paranantargata. According to Narada the first part of the Vayu
includes the Gayamahatmpa.® It is 1o be inferred that the Naradiya
description of the Vayu does not refer to the present text of the
Vayu.

V. Bhagavata

The Bhagavatu contains 18,000 verses according to the Vayu,
Matsya, Agni, Bhagavata, Naradiya, Devibhagavata and Brahmavaivaria
Puranas. The Gita Press edition of this work contains only 14,579
verses.” Though the contents of the Bhagavata described by
Narada are in general agreement with those of the present text the
difference in the number of verses shows that Narada had a
different version of the Bhagavata
VI1. Naradiya

This Purapa has 25,000 verses according to the Vayu, Matsya
Bhagavata, Agni, Naradiya, Brohmavaivarta and  Devibhagavata
Puranas®. Jwalaprasad Misra says that the MNaradiya contains
15,000 verses according to Bhagavata®. But actually the Gita Press
edition of the Bhagavata (XII. 13. 4-9) shows that the Naradiya
contains 25,000 verses But the Venkatedvara first edition contains
18,550 (13,144 in the first part and 5,406 in the second part)
verses. The Puranaz VII. 2. page 349 shows the extent of the
Naradiga Veikatedvara edition as 17,549 verses. The present
Naradiya, according to Hazra, is not the earlier one noticed by
the Matsya, Agn: and Skanda Puranas. According to these Puranas
the Naradiya was declared by Narada in relation to Brhat Kalps,
whereas in the present Naradia, Narada is not the speaker but
the hearer and there is no mention of Brhat Kalpa”. The Karma,
Garuda, Devibhagavata and Brhaddharma Puranas mention a N aradiya
among the Upapuranas.® The contents of the Naradiya are in
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52 NARADA PURANA—A STUDY

general agreement with the description of the Purapa given by
the Naradiya itself. At the same time many verses quoted by the
Smyti-writers are not found in the printed edition which shows
that the original Purana contained many more verses. The
Niaradiya referred to by Jimutavahana also is not the extant one,
because none of the 47 lines quoted by him in the Kalaviveka is
found in the present edition ard that the interlocutions between
Miarkandeya and Vispu and Vaifya and Bhiksu, which are said
to be quoted from the MNaradiya are also absent. So, it seems
probable that Jimfitavahana used a different version.!

VII. Markandeya

The extent of the Markandeya is 9,000 verses according to
the Vayu, Matsya, Agni, Bhagavaia, Naradiya, Brahmavaivarta and
Devibhagavata®. But the Bibliotheca Indica edition ends abruptly and
does not answer to the said number®. The text of the Vepkates-
vara edition contains only 6,447 verses®*. The Naradiya account
agrees to the Markandeya text, which includes the Durgamahaimya®,
but according to the MNaradipa description, the story of Narisyanta
was followed by stories like those of Rama, Purtiravas, Nahusa,
Yayati, the account of the childhood of Krgna, the dynasties of
Yadu, etc. But in the extant Markandeya these topics which
are said to follow the story of the Narisyanta are not available.’
All these topics, if added to the present text, would make the
Markandya 9,000 verses in extent, which seems to have been its
original extent as described by the Vayu, AMatsya, Bhagavata, Agni,
and Narada Puranas.

VIII. Agni.

The Agni has 16,000 verses according to the Vayu, Matsya,
Skanda and Devibhagavata, 15,400 according to the Bhagavata and
Brakmavaivarta, 15,000 according to the Naradiya and 12,000 accord-
ing to the Agni itself’. The Anandaérama edition has 11,457

PR, pp. 132-133.

HD, V. 2. p. 832; Puripa, VIL 2.p. 349; M- A study,
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verses. The Maisya, Skanda and Narada state that the Agni con-
cerns itself with the matter of 2sana Kalpa and that it is recited by
Agni to Vasistha.! Butin the present Agni there is no mention
of 1¥ana Kalpa. At the same time, Varah Kalpa is mentioned in
connection with the Karma incarnation of Vispu. According to
the §ivarahas_ya khanda of the Sakanda Purana, the aim of the Agni is
the description of the greatness of Agni, but it is not available in
the present Agni text, Besides, the verses said to be quoted from
Agni in the Danasagara of Ballalasena also are not available in the
present text of the dgni. All these points show that the original
text of the Agni was a text different from the present text.? Hazra
has shown that the Agenya Purana was known by the name Vahni
Purana in South India considerably earlier than 1,100 A.D, The
spurious Agneya Purana, written sometime during the ninth century
A.D., came to be known as such under the influence of Tantri-
" cism, while genuine Agneya Purana was forced to traverse to South
India, where Tantricism had not penetrated so much and assumed
a new title Vahni Purana in order to save itself from extinction.®

IX. Bhavisya

It contains 14,500 verses according to the Vayu, Maisya,
Bhagavata, Brahmavaivarta and Devibhigavata Puranas.* There are
14,000 verses according to the Agni and Naradiya, though the
Bhavigya Purana itself says that it has 50,000 verses®. Jwalaprasad
Misra says that the Bhavisya has 18,500 verses according to the
Matsya, Bhagavata and Devibhagavata®. But actually there are
14,500 verses in the Bhavigya, Venkatesvara edition (53.31).
Bhagavata, Gita Press edition (XII. 13. 4-9) and Devibhagayata,
Veikatedvara edition (L. 3.2-12). The Venkatesvara edition of
the Bhavisya contains ounly 25,936 verses’. The Matsya and

I, M;53:28 N1 99 Sk WIle 10247 PR, p. 134: Purana
VII. 2. p. 349.
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54 NARADA PURANA—A STUDY

Naradiga state that the Bhavisya relates to the Aghora Kalpa
and is spoken by Brahma to Manu'. According to the Agni,
the Bhavisya originated from the Sun and was declared by Bhava
to Manu?. The Naradiya says that the Bhavisya was divided by
Vyasa into five Parvans, viz., Brahma, Vaisnava, S’aiva, Saura and
Pratisarga. The Brahma Parvan, which is stated to be mainly a
work regarding the Sun, is an interlocution between Suta and
Saunaka®. But in the printed book the Brahma Parva does not
begin with the conversation between Suta and Saunaka. The
text itself does not contain any interlocution between Brahma
and Manu and is divided into only four Parvans, viz., Brahma
Madhyama, Pratisarga and Uttara. There is also no reference to
Aghora Kalpa. These points of difference prove that the major
portion of the present Bhavisya does not represent the Bhavisya
mentioned by the Maisya, Agni and Naradiya. The present
Bhavisya is much longer in extent.’

X. Brakmavaivarta

The Vayu, Matsya, Agni, Bhagavata, Brahmavaivarta, Devibha-
gavata and N aradiya Puranas state the extent of the Brahmavaivaria
to be 18,000 verses, butin the Anandarama edition there are
20,694 verses®. Jwalaprasad Misra states that there are 18,500
verses in the Brahmavaivarta according to the N aradiya®. But
when the Naradiya Venkate$vara edition (I. 101) itself shows that
the Brahmavaivarta contains 18,000 verses the statement of
Jwalaprasad Misra does not seem to be correct. Narada divides
this Purapa into four khandas, viz.,, Brahma, Prakrti Vighnesa
(Ganesa) and Krsnajanma. According to the Naradiya, there is
the description of Rathantara, talk between Savarpi and Narada,
the story of Savarpi, etc., in the Brahmavaivarta. But the present
text of the Brahmqvaivarta does not have the topics mentioned by
Narada. None of the Nibandha writers except Devapabhatta
draws upon this text. Taking into consideration all these facts

N, 1. 100.5; M, 53. 30-31; PR, p. 167.

Ag, 272.12; PR, p. 167.

N, I. 100; PR, p. 167.
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Hazra opines that before 700 A. D. there must have existed an
old version of the Brahmavaivarta'. Thus, we may conclude that
the Naradiya description about the Brakmavaivarta is not based on
the extant Brahmavaiyarta.

XI1. Linga

According to the Naradiya, the Linga was recited by Hara
in Vahnilinga to Brahma. Vyasa then divided it into two parts.
The text contains 11,000 verses and it relates to Agni Kalpa®.
According to the Vayu, Matsya, Bhagavata, Agni, Brahmavaivarta
and Devibhagavata also the extent of this Purapa is 11,000 verses.®
The present Venkateévara edition has only 9,185 verses.! As stated
by Narada, the present text of the Linga does not deal with the
matters of the Agnikalpa, but it describes the matters of the
I¢ana Kalpa. There might have been an old Linga Purzna text
based upon the Agnikalpa on which the Naradiya description
seems to have been based.®

XII. Varaha

It contains 24,000 verses according to the Vayu, Matsya,
Bhagavata, Brahmavaivarta, Devibhigavata and Naradiya Puranas and
14,000 according to the Agni. The Bib. Ind. edn. contains 9,720
verses®. Divided into two parts, it treats of Manava Kalpa in the
form of an interlocution between Varaha and Bhumi. The
contents of the first part, described by the Naradiya, agree fully
with those of the extant Varaka But the second part noticed by
the Naradiya is not found in the present Varaha. However, chapter
917 of the present Varaha text contains references which show that

the contents of the second part followed this chapter’. The
Matsya, Agni and Skanda state that the Varaha was. declared by
Visn and that it related to the Manava Kalpa, but in the present
text Vdraha himself is the narrator and the Manava Kalpa is not

PR; p. 167; D, p.-271.
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mentioned!. So, it is clear, that the MNaradiya description of the
Varaha does not base upon the extant Varaha.

XIII. Skanda

According to MNarada, the Skanda is divided into seven
khandas viz , Mahesvara, Vaispava, Brahma, Kasi, Avanti, Nagara
and Prabhasa, having 81,000 verses. The Brahmavaivarta, Deyibha-
gavata and Skanda also state that the Skanda contains 81,000 verses.
Elsewhere the Skanda states that it contains 84,000 verses, while
according to the Agni the Skanda contains 84,000 verses. The
Vayu and Bhagavata Puranas say that the Skanda has 81,100 verses.?
According to Agrawala, the Skanda has 21,000 verses according
to the Matsya®, but actually the Matsya Veikateévara edition
(53.41-42) shows that the Skanda contains 81,000 verses. The
present Vankate$vara edition contains 93,343%. The contents
described in the Naradiya do not tally with those of the Skanda
of the Venkate$vara edition. The difference is that the Mathura
and Magha mahatmyas, which formed parts of the Visnukhanda
according to the Naradipa, are not found in the printed edition.
The Prabhasa khanda of the Skanda and the Naradiya enumerate
seven khapdas of the Skanda but both differ in giving the names
of the khapdas. According to the Prabhasa khanda the seven
khagdas are : (i Mahesvara, (ii) Vaisnava, (iii) Brahma, (iv) Kasz,
(v) Reva, (vi) Tapi and (vii) Prabhasa; according to Narada they
are : (i) MaheSvara, (ii) Vaisnava, (iii) Brahma, (iv) Ka$i (v)
Avanti, (vi) Nagara and (vii) Prabhiasa. The Anandaéarama
edition of the Saura refers to eight khandas of the Skanda®. Though
the Naradiya description of the Skanda shows that during the
period of the MNaradiya, Skanda contained seven khandas it is to
b admitted that there is an increase of more than' 12,000 verses
in the extant Skanda Venkateévara edition. Thus, the Naradiya
description of the Skanda does not base upon the extant Skanda.
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