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NOTE ON THE SRSTI-STUTI

The creative Sakti of Brahma is here named as Srsti. Brahma
creates the universe with the help of Goddess Srsti. The manifes-
tation or birth of Goddess Srsti is narrated in the Varaha-Purapa
90.12-29: When gods were being oppressed by the Demon
Andhaka, they approached Brahma for help, who took them to
God Siva residing on the summit of the mountain Kailasa. Being
remembered by Brahma God Visgu also joined them instantly,
and the three Gods gazed at each other. The three gazes of
these three gods were combined into one, and from this combina-
" tion of the three gazes a divine virgin girl was produced who was
of three colours—black, white and yellowish or reddish. She was
named Trikala by the three gods who directed her to divide
herself into three female forms in accordance with her three
colours. The white form was the Sakti (Energy) of Brahma, the
reddish form was the Sakti of Vispu and the dark form was the
$akti of Rudra. The three goddesses (Saktis) respectively went
to the Sveta mountain, the Mandara mountain and the Nila
mountain for practising austerities. In fact, the three Saktis are
really the one or the three forms of the one Sakti-principle,

Brahm3 creates the universe with the help o! hisjSakti. This

Brahmi Sakti called as Srsti has a pleasant form and is also known
as Ekakgara (i e. of one syllable or Omkara), Sarvaksara (of all the
syllables), Vagisa (the presiding deity of speech), Goddess
Sarasvati, Vidyesvart (presiding deity of all knowledge), dmitaksara
(of innumerable syllables), jiiana-nidhi (treasure of knowledge),
and Vibhavari (the Shining one). In fact, all the gentle and
pleasant epithets and those derived from knowledge belong to her:

a7 gfte: gu S @aani gefion |
gwreaRfa  (aeaEr  @atgwa gar
ariiafa aareaan #af9g 4T aEadn |
g7 fadwd @ &9 FArcafraEa |
G snafaf: Farfr g W faaEd
aifa gYeaifa armfa arfa sgarts = 0

mifa qear fgarenfer gezaafa swaa u
—(91.2-5)
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When Brahma began to create the world without the help of
his Sakti, Srsti, the created world did not increase. Brahma then
concentrated to find out the reason, and he came to know that
Spsti was performing penanceson tne Sveta mountain, Brahma
went there and granted her the boon of becoming all-pervading
(84wW) at her request; there-upon Goddess Srsti got herself absorbed
in Brahm3, and from that time the world created by Brahma
began to increase. All that is the object of speech, whether it is
sentient or non-sentient, whether it is past, present or future, is
always created by Goddess Srsti :—

aq fwfag aignd @F SIq  CATaTTFAT |
qq &d eifuq geesm @ wed T @GR 1
—(90 47)

Whatever creation, sentient or non-sentient, thereis in the
universe, it is all pervaded by Goddess Srsti who is ancient and
eternal:—

uor  gfeegwg  &faar & gquEAr )
Tq1 gAfaE sard S EATATTFAA 1
—(91.7-8)

When with the help of Srsti the world created by Brahma
began to increase Brahma eulogised Srsti : —

Victory to the Goddess who originates from the truth (or the
sattva), who is unchangeable, all-supporting and imperishable, who
is all-pervading, all producing and all-governing. (1). Thou art,
O handsome Lady, omniscient and bestower of all the super-
natural faculties; O Goddess, thou art the producer of success and
intellect, the originating cause of all the creation and the great
Supreme Being. (2}. Thou art, O Goddess, the Soaka (belonging
to the gods) and Svadha (belonging to the manes); thou art the
original source, thou residest in the syllable Omkara, thou art the
originating source of the Vedas, gods, demons, Yaksas, Gandha-
ravas, Raksasas, animals and vegetables, (3,4). Thou art
knowledge, the presiding deity of knowledge, supernatural, the
famous Ego and has supreme authority over the gods. O beautiful
one, thou art Omniscient and bestower of all success. Thou art
all-pervading, free from all doubts and vanquisher of all the
enemies, Thou art, O Goddess, the Mistress of all the branches
of knowledge. I bow to thee, O Goddess, O producer of prosperity
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and well-being. (6). Thou art, O auspicious one, of handsome form
and victorious and destroyer of all the enemies.

The Brakmi Sakti, has been mentioned here as ‘gea€ya’ (born
from truth, purity or settva). As the Vaisnavi Sakti has been des-
cribed as st (92.1) and the Raudri Sakti as aragl (95.1) the
Brahmi éakti, Srsti, should be ®ifva®l, and one of the collated
manuscripts (1) also reads ‘@=agya’ for ‘@ragya’ The colour of the
Brahmi Sakti is mentioned as white (¥¥7aat g&fi@t 91.2), which
also leads to infer that Srstiis @if*Ra#. Moreover the word &
also means the quality of purity or goodness and connotes the sense
of the &3 Gupa (also cf. M. W. Sanskrit-English Dictionary). We
have the same reading &% for &< in 70.20a (‘g @eagw a’) but here
the majority of the manuscripts read ‘B%aI®a’, so the reading
‘wﬂéﬁa’ in the stut{ may be taken as equal to ‘G?ﬁéﬂ%’.

It should be noted here that though Brahma, the Creator, has
been conceived as rajasa (cf. Vispu P. 1.2.61), his éakti, Srsti, is
sattoik? just as Vignu or Nardyana is conceived as satfvika or pure
Sattva (3%@%d @ &f@a: Varaha P. 70.17a) but the Vaispvi Sakti is
mentioned as rajasi (92.1), for she is of red colour (‘‘waawi &gy’
91.5). The Varaha-Puraga, however, remarks that though Brahmaz,
the Lotus-born, is of the combined nature of satfva and rajas (% 53
et disfa g ww@wwa: 70.17) and though his srsti or creation is
produced out of rajas mixed with sativa the rgjas predominates in
the creation (TS/®1 GRAYTH A WAT get warsfasr 70.20). So Srsti, the
‘$akti of Brahma, is produced out of the saftoa quality of Brahma,
and the srsti or creation is produced from and partakes of mainly
his rajas quality.

The Brahmi éakti, Srsti, has been identified here with God-
dess Sarasvati, Vagiéa or Vidye$vari-amfififa gaiearar safag 4t awadt |
g9 fag 1 3N §9 qrafuqig 1 (91.3). In the stuti here she has been
called as ‘sitarfeqar’ and ‘@qwfa’. As the Vedas reside in the
Pranava or Orikara (““*3gaQFaaIeqsr fssisal A 9ad - sqarer adt 3ar:
g3 Faferd:” Q. in Sabdakalpadruma from Yogi Yajfiavalkya), Sara-
svati being the source of the Vedas she also resides in the Qwkara,
According to the Purdnas Sarasvati is related to Brahmia as his
daughter (being born from his body) as well as his spouse. In
both cases she is to be considered as the Sakti of Brahma, Accor-
ding to the Matsya-Purana Sarasvati was the daugher of Brahms,
being born from his body; she is also known as Satar upa, Savitri,
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Gayatri and Brahmiagi (Matsya-P. 3.30ff.). From her Brahma
produced Sviyambhuva Manu who is also known as Virat (ibid
3.44f.) and from Virat the world was produced further (cf. also
Manu-Smrti. 1.32f.) According to the Brahma-vaivarta (I1.6.53)
and the Devi-Bhagavata (IX.6.53) Sarasvati was the spouse of
Brahma. All this means that Brahma created the universe with

the help of his Sakti Brahmani or Sarasvati, who is also known as
Srsti in the Varaha-Puraga (Adhs, 90-91).

The phala-Sruti (fruits accuring from the recitation) of this
stuti of Srsti is stated to be as follows :—
swgEarat fead 1=y g%t egcan (v. 1. Egearn) avE 1)
qeqraed waq gfeewamamE gt ) (91.15-16).
“O, Mistress of the creation, whoever eulogising thee approa-
ches his wife for intercourse after she has taken bath after her
monthly courses he certainly produces his progeny. (In the stuti-
text this phala-sruti also forms part of the stuti of Goddess Srsti).

—A. S. Gupta.



THE LEGEND OF TRITA IN THE VEDAS, THE
MAHABHARATA AND THE PURANAS A
COMPARATIVE STUDY

By
V. M. BEDEKAR
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TR JTAICT: T AT AT T AT T
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WMMIGH  § WEMAIRGETRT | 393 SRy SeAmEm:
daqoieE aqq | eATeny faed qoi wdai avtamng
ool @< dut aradTREERR Saald a1 ]

Though, from the point of chronology, it is proper to present,
and deal with, the legend of Trita (T.) occurring in the Veda
first, we are not doing so in this place, because the account of
the legend of T, referred to in the Veda is very scrappy and may

not interest the reader who is interested in knowing, for the sake
of the comparative view, all the prominent features of the legend
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in a connected way. From this point of view, the story as narrated
in the Mahabharata (Ab)is fairly detailed and would appropriately
serve as an excellent basis for the comparative study of the
legend. We shall, therefore, first present the legend as found in
the Mb and then pass on to its delineation as found in the Veda.
As pointed in the sequel, there is found embedded in the story of
the Mb the oldest core of the legend of T. which is alluded to in
Vedic Literature.

The legend of T. in the Mb*

The legend of T. is narrated at some length in the Tirtha-
yatra sub-parvan of the éalyaparvan (9.35). It is introduced in
this place by way of replying to the query of king Janamejaya,
Vaidampdyana is narrating to Janamejaya that Balarama in the
itinerary of his pilgrimage visited the holy place viz. the well of
Trita and felt happy at the ablutions, he had in the sacred waters
of that well. Thereupon Janamejaya requests VaiSampayana to
narrate the story of Trita, The story of Trita narrated by
Vaifampayana is, in short, as follows:

The sage Gautama had three sons viz. Ekata, Dvita and
Trita. After Gautama’s death, the three sons continued to be
invited to be the sacrificial priests by kings who had formerly
invited their father. Among the three brothers, Trita was
preeminent and superior on account of his sacrificial expertise.
The two brothers became jealous of Trita and desired to have for
themselves all the gains of the sacrifice, especially the herds of
kine gained mainly by Trita asa fee or reward (daksipa) of the
sacrifice. Once, the three brothers walked home with the herds
of kine received as a fee at one sacrifice. Trita was in front of
the all and his two brothers walked behind, counting the number
of kine and conspiring to have all the herds for themselves,
excluding Trita. While they were thus walking home, it was
night.fall on the way and Trita who was, in front of them all
unluckily found himself between a wolf on the one hand and a
pit or a well on the other. Trita, afraid of the wolf, while trying
to escape from the beast, retreated back and fell into the well.
The well was all dry, full of stones and earth, covered in places
with withering creepers and grass. Trita shouted from the bottom

1. The references are to the critical edition of the Mb pub-
lished by Bhandarkar Oriental Research Institute.
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of the well for help but the’ two brothers, Ekata and Dvita, paid no
heed and went away with the herds of kine, Trita, thus left alone
and deserted at the bottom of the well, afraid of imminent death
-thought that he would overcome death, if he would be able to
produce Soma juice and offer its libations to the gods. With
this thought in his mind, Trita who was a master of priest-craft,
transmuted, by his power of prayer, the withering creepers into
the Soma plant, the sand-stones into Soma-pressing stones and
the little water into ghee. Imagining with all vividness the exis-
tence of the fire into which he would pour the Soma libations, he
recited the sacred verses--the Real, Yajwigi and Samani—invoking
the gods to his contemplated sacrifice. The incantations chanted
by T.reached the ears of Brhaspati, the priest of the gods.
Brhaspati, thereupon, urged the gods to proceed to the spot
where Trita lay. Trita’s invocations thus, ultimately fetched the
gods to the spot of the well and Trita offered Soma libations to
them all. The gods, who were pleased asked him what he
wanted them to do for him. Trita asked for a boon that he
should be freed from his present predicament—viz. confinement
in the well and that the well should be filled with water which
should in future confer on the pilgrims, who visited that spot and
touched the water, the merit equal to that of one who has drunk
Soma. The gods readily granted Trita the boon. Thereupon,
all of a sudden, the Sarasvati with its rushing waves flowed into
the well and Trita raised up by the waves of water, came up on
the edge of the well. He, then returned home and cursed his
ungrateful brothers that the latter would turn into beasts of prey
and that their progeny would be bears and monkeys to pay the
penalty of their vile ingratitude. As the effect of the curse, Ekata
and Dvita were changed into beasts of prey.

Trita is again found being referred to, though briefly, in six
other passages of the Mb : In 12.326. 11-12 in the Narayapiya
section of the éﬁntiparvan, Narayapa said to Narada that the
great sages Ekata, Dvita and Trita had been to his abode, with
the desire to see Him but that they could not see Him.—In Mb
12.328.41-42, Narayana again' said to Narada? ¢‘The sages

2. o gged At Fragmfmfa |
g B aiaEmafEaaiiEay 141
qq: @ TG O AR e
SUARETAE  qRAriEa 142 Mb, 12.328
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invoked me to rescue Trita who had been thrown into the well
by his brothers Ekata and Dvita. The great sage Trita chanted
my name viz, Prénigarbha and consequently emerged out of the
well ”—In Mb 12.323.6 the sages Ekata, Dvita and Trita are
said to be present as sacrificial priests at the horse sacrifice of
king Uparicara, at which Brhaspati was the Hotr.—In Mb 12.
201.29, 13.,151.35 and 13.135A (Appendix passage 18, line 26),
Ekata, Dvita and Trita are rcferred to as residing in the Western
quarter, the quarter presided over by the God Varuna,

These are all the references—Seven in all, in the Mb referring
to Trita along with his brothers Ekata and Dvita.

On the background of the story presented above as occurring in
the Mb, we shall pass on to its delineation as it occurs in the Veda.
The Legend of T. in the Veda :

The character of T. in the Rgveda (Rv) is obscure and opinion
among Vedic scholars is divided as to whether he is really a
human personage. The evidence of the references to T. in the
passages of Rv. ‘‘may perhaps justify the conclusion that Trita
was a god of lightning, the third or aerial form of fire, originally
the middle member of the triad Agni, Vayu or Indra, Sarya. By
a process of natural selection Indra seems to have ousted this god
originally almost identical in character with himself, with the
result that Trita occupies but an obscure position even in the Ry.”’

But cne hymn of the Rv.—1.105—especially the Recs 17 and
18 of that hymn refer clearly to T. asa human personage who
finds himself in a distressing predicament,—lying half buried in a
well, stricken with terror at having met a reddish wolf just previ-
ously. The verses* describe T’s predicament as follows :

“Trita lying buried in the well, calls (therefoie) on the gods
for assistance. Brhaspati heard that call and effected his release

3. ‘Vedic Mythology’ by A.A. Macdonell, p. 69.
4, fra: Fsafedt & Agaq s |
qegAT JgeIfdl: & WH g MR

fael & aremr Q' N1y

FEM AT GFEIH: 9AT TG qa 7
Sfesiga fasmear asda qeeamm

fas &' grer A'zr 118

The translation above follows Geldner’s ‘Der Rigveda’
Rg. 1-105
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out of the straits. Be mindful to me in such my situation, O
Heaven and Earth.

“The ruddy wolf saw me once, as I went my way. Ashe
looked at me, he appeared like a carpenter hunting the backbone.
Be mindful to me etc. in such my situation, O Heaven and
Earth,”

According to traditional interpretation, the Rg. hymn 1.105
is connected with the legend of T. Sayanacirya quotes in his
preface to this hymn the legend of T. as it is reported by the
Satyayanins. It purports as follows® : “Three brothers Ekata,
Dvita and Trita, while wandering through a desolated forest, felt
thirsty. They found a well. Trita entered the well, quenched
his thirst and taking some water from the well, offered it to his
brothers, The brothers drank the water. They, then, threw Trita
in the well, robbed him of all his wealth, closed the mouth of the
well by placing a chariot-wheel upon it and went away. Trita,
unable to come out of the well, thought of the gods and prayed to
them to rescue him from his predicament.”” Yaska (Nirukta IV-
6) also explains the name Trita as that of a sage or a seer.—The
Faiminiya Brahmana (1.184) refers to the legend of T. as follows®:
““Thirst overcome the three brothéers. They found a well in the
wilderness. None of the brothers descended into the well except
Trita. The brothers went away after having closed Trita in
the well under a chariot-wheel. Trita, from his position in
the well, felt inspired to pray to the gods, upon which rain
pourcd down, washed the chariot-wheel up with its torrents and
enabled Trita to float upwards and come out of the well. He
turned his brothers into a monkey and a bear respectively”?—

5. See Sayapabhisya at the beginning of Rg 1.105. It
begins with =% m=nafaa: sfamaragd |

6. See Jaiminiya Brahmapa edited by Drs, Raghuvira and
Lokesh Chandra (Nagpur 1954).

7. Prof. H, Oertel [ Journal of the American Oriental
Society, vol. 18, (Ist half ), pp. 18-19] gives the versions
of the story of Trita : the version as it is found in the
Satyayana Brahmana, according to the abstract given by
Sayana in the beginning of Rv. 1.105 and the version in
the Jaiminiya Brahmanpa as given above. He says : “It
is impossible to determine how much of the phraseology
is his (Sayana’s) and how much belonged to Satyayana
Brahmana.
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Geldner® in his prefatory remarks in the beginning of his transla«
tion of Rg. 1.105 significantly remarks that the kernel of the
legend is old and is contained in the hymn. “Trita thrown in the
well cries out in his distress. The concluding verse (19)° of this
hymn should serve as a foil for the request articulated by him,”

If we compare the versions of the story of T. in the Vedic
Literature and the A4b., we find striking points of resemblance
which may be summarised as follows:

(i) Trita, afraid of the wolf, fell into the well nearby,

frantically trying to escape from the wolf.

(ii) According to one version, he fell into the well. According
to another, he was thrown into the well by his covetious
brothers. ’

(iii) The two brothers, who were covetious of the gainsg of
the sacrifice, deliberately conspired to get Trita out of ,
their way and Trita languishing in the well was wel-
comed as a good riddance by them.

(iv) Trita, shut up in the well, chanted hymns involking
gods to the Soma libations. It was Brhaspati, the high-
priest of the gods, who heard the chants of Trita and
urged the gods to respond to the invocations of Trita.

(v) Trita cursed his ungrateful brothers and reduced them
to be the beasts of prey.

On comparing the versions of the story of T. as appearing
in the Veda and the Mb and on noticing the points of similarity
between them, one can not but get the impression that the story
of T., though sketchy and very briefin the Veda, as is consistent
with the particular Vedic style and context, enshrines the human
story of T. and his brothers as narrated in the M) and that the
story as elaborated by the Mb hails from Vedic antiquity.

Trita in the Purinas

The story of T. is narrated in the Skanda Puraga (7.1.257)1,
The god Samkara is narrating to Parvati the importance of the

8. Der Rigveda, Part I, p. 136.
9, T ATEAN AfHER ARSI g 9w A |
et frat awon Ameramfat: e afadr 3 @ @ o
Rv. 1-105.19.

10. Skanda Mahdpurdna, Saptama Prabhasa-khagpda, p. 158
{Venkateshvara Steam Press, Bombay). :
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holy place called Trita-kiipa situated near the holy place of
Prabhssa. Anunent the description of the holy place, Sarnkara
recounts to Parvati the story of Trita which is here summarised
as follows:

In the kingdom of Saurastra, there ruled a king named
Atreya well-versed in the Vedas. He had three sons Ekata, Dvita
and Trita of whom, Trita the youngest, was superior to his two
brothers in respect of Vedic erudition and other virtues of head
and heart. After Atreya’s death, Trita succeeded to the kingdom.
Trita thought of performing a sacrifice for which, he collected
large herds of cows to be distributed by way of sacrificial rewards
(daksina). With these herds of kine he, along with his two
brothers started for the holy place of Prabhasa, for performing
the sacrifice. The two brothers Ekata and Dvita, jealous of
Trita, thought of killing him, with a view to securing the herds of
kine for themselves. While the three brothers were journeying to
Prabhasa, followed by the herds of kine, there appeared before
them a ferocious tiger roaring and gaping his dreadful jaw at them.
The herds of kine ran off at the roar of the tiger and the brothers
also ran away, seeking refuge at a place which turned out to be a
brink of a well. While the tiger went away, the two brothers
Ekata and Dvita, who were standing on the brink of the well
along with their brother Trita, pushed Trita into the dreadful
well which was dry, and made off with the herds of kine. There
lay Trita languishing in the dry well, thinking of rescuing himself
from that distressing predicament by means of his concrete
contemplation of the sacrifice which he wanted to perform. He
chanted hymns after hymns and offered the contemplated oblat-
ions, envisaging with all vividness a sacrifice on the sandy gravel
of the dry well. The profound devotion with which he chanted
the invocations and made the contemplated offerings pleased the
gods and fetched them before him. Asked by the gods as to what
he wanted them to do for him, he replied that he wanted to get
away from the well and go home to perform the intended sacrifice.
The gods were pleased to grant his wish. Thereupon, the river
Sarasvati gushed forth and flooded the well in which Trita lay, as
a result of which Trita emerged out of the well and went home.
Since then the well of Trita came to be known as the holy place
of pilgrimage.
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A reference to the well of Trita as a place of pilgrimage
occurs also in the Bhagavata Puraga.'' There, it is said that
Balarama in the itinerary of his pilgrimage jorneyed from the holy
place Prabhasa to the holy well of Trita. There is no reference
in the Bhagavata P. to the story of Trita.

If we compare the contents of the Purapic Story of Trita
with those of the story in the Veda and the Mb, we find that there
isno change in the material contents of the story. The main
features viz. the jealousy of the two brothers of Trita, Trita’s
encounter with the wild beast and his eventual fall into the well,
his successful performance of the mental act of sacrifice, by merely
chanting the hymns without any material sacrificial accessories,
to the proptiation of the gods who were pleased to grant him
release from this distressing predicament and the eventual fulfil-
ment of his wish to turn the place, in which he was shut up, into
a sacred well, the place of pilgrimage—all these main features in
the contents of the old frame of the story are common. Only the
Puranpa changes the status of Trita and his brother from that of

common Brahmapas to royal personages; the sons of King
Atreya.

We have thus for presented the story of Trita as it appears
in literature from the Vedas to the Mahabharata and the Purapas.
We shall conclude with a recital, in a summarised form, of the
main conclusions which can be deduced from our review.

(i) In the Rgveda, Trita is found to be a divinity approa-
ching Indra in his characteristics. But besides this divine
Trita, there was another Trita, a human personage,
whose story has persisted, in its main features, from the
Veda, through the Mahabharata, down to the Purapas.

(ii ) This Trita, the human personage, found himselfina
predicament in which he had to face, on the one hand,
a wild beast of prey and a deep cavernous well on the
other,

(iii) He was harassed by his two jealous brothers Ekata and
Dvita and found himself flung and farlorn in the deep

11, (Trm:) &t SWl g@a RATTGGARET |

gready  wfaena:  gA SEoEaa:

gqes  forgacferagd  gER
—10.78.18-19
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well left to his own fate, languishing for want of any
success. ]

(iv) Undaunted in spirit, Trita, master of priest-craft and
Vedic incantations, mastered the depressing situation
by the concentrated contemplation of a sacrifice in
which he recited hymns after hymns with unflinching
singleminded devotion and offered, in contemplation,
the Soma libations to the gods invoked in his chants.
His chants were so powerful and irresistible that they
fetched the gods to the spot where he lay in the well
and made them grant his wish for release from his pre-
dicament and for filling the well with the holy waters
of the Sarasvati. The well filled with the holy water
became a holy place of pilgrimage.



TEXT AND INTERPRETATION OF A VERSE OF THE
MATSYA.PURANA
By
R. C. HAZRA

[ ‘g’ afssmn ogam (235% adid)  ¥¥4-¥4o
98y WA (RQ¥.Ry, 1) fafksan  ‘emifaswcer’
‘gaifasiiey sdqdn: geaiaed uA q@: iR | 9
ey AGET FEHT ARAANEAAEG  qg A AT IHR, JITE
&t yeafaeTlient qaaq:, aF ‘anifE asan T auE-
frarmeraT S, ARfEAE T UM IR
srenfafq-=r | Fad SameageEnr (¥, RY) TEAEE-
fadroderTa (R%,]%) 7 ‘auifawon waq s e
e ‘gmifEEen WA A9 9@ add, A9 gaAd
qeEATaEd Afaeady anffawi— g TRt FEd |
qeeg dETHREaT ST A s Agean 7 (fged
o sefames, qaid 90, 98 (R, Gl g% &)
‘guifrml’ T qERIEEIED | SEgaad Sle EIS
wRrean ‘auifador:’ ‘auifrmcol’ ey e -
qaaAgas RifasTor:’ g ared Sfafea | o ge
wRwada ‘Tal 81 el qu g g sifewon gea:
qEaEser wanfa frcean | Faoaatasfr (R.3¢.34, %)
TERATUIE  IL¥.}Y, R Wl (G99, 9wy a7 A
e 3% EhEeT wifwon Fmt S amEw
Tgader oW ‘gaifEe st sagrwd 9w sk
Y AT | AEEAqIed  dhafey gERaasar s
g arz: (“awifr wEt sagEe aa”) el
s adeRTr ffxerer gdidwaEE: (T, § TAa)
qreTFaRTEl gAY | 99 SWAKA  geaeed: ‘i’
= 7 A9, ‘T @A F HEAGAEA: TAYE: S
(‘wgrE:’ 3 gamee ) agd | EUAGIRATA
aa gfegds  ofmfd 4 wEEEUE  AfaeEEd
amen Cawifamior: FEt SO aEEw A’ A
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-

T “awifaaR wt SnEawsw aw’ s g argg e
g, TN AR qAAFIS AT 70 Zedaareeaan
gt 7 waty, ‘s amw a2’ gf wehedards: (sE
TAF:) TEY AT FARHA ST
ymE a1 Sfed:, ETREy  SAEEmA aw’ |
wirgugfa, a7 ‘ona’ g ‘Al ‘ard’ semmanst:
afer 1 ]

Recently, while turning the pages of some old issues of the
Puranam, 1 came across, in Vol. VI, 1964, pp. 445-450, an interest-
ing article entitled *‘Dharmadhikarana and Dharmadhikarin’, in
which the words “9aif¥=W’ and ““alfa#fg’ (both masculine), con-
tained in two verses of the Matsya-purana, have been taken to be
the designations of two ‘separate officers’ and the latter word to
mean an officer in charge of ‘the Department of Religious Affairs,
of which the king’s charities formed a branch’.! These two verses
of the Matsya-p., which occur in the same chapter and have seven
metrical lines on allied - topics intervening between them, are the
following:

“guw: wAt 7 AR =w gRmeafame:
fagged: FAFw  awifason w@3q n”

RURLIEEGRE BT JIAAATTATGAT: |
gaifugifeon: w97 s @EwT T n”

Of these two verses the first occurs, without any difference
in reading, not only in a few editions of the Matsyg-p. such as the
Vanga. ed. (215.24), Venkat. ed. (214.24) and AnSS. ed. (215.24),
but also in the Visnu-dharmottara (Veikat. ed- 2.24.24cd-25ab);
and, so far as I have been able to find, it is only Jiv.’s ed. (214.24)
and the G.S. ed. (214.24) which read ‘gnifafat’ (for ‘anifama:’).
So, itis wrong to say that ‘in the printed texts of the Matsya-
purana’ ‘we usually get the reading Dharmadhikarani for Dharmadhi-
karano®?, although the Budha-bhiigana®, which calls a judge ‘aaif¥-
#®I{1’, anonymously quotes the said verse of the Matsya-p, with the
reading @atfaEcat(@,’4. As a matter of fact, the word ‘guifascg:’
being derived, like ‘smidar, ‘wgqzas, etc., as ‘gnqg =fgsdf =

1. Purapam, VI, p. 449.

2. Ibid., VI, p. 446.

3. Ed. H. D. Velankar, Bombay.

4. Budha-bhugana, p. 48, verse 216.
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af49f9-/ 4+ by Papini’s rule 3.1.134—“afizafeg=ifa=n
¥3fwsa=:, is qnite good and correct and adequately] means’ ‘an
officer (a judge) who is in charge of Dharma (Law, i.e., judicial
matters)’; whereas ‘“9aifaFQY, being derived thus—‘=ifufisad sifma
zfa @ify-/F+egz— a5 (by Papini’s rule 3.3.117— “awgrfasig-
A=), qied Afaad aifanwa, safa s fa wifesig +-7(by Pagini’s
rule 5.2.115--“si3 2faz41”*), and consequently meaning ‘one having
a court of justice’ or ‘the owner of a court of justice’, dces not
invariably mean ‘a judge’. So, the latter reading is definitely
worse, and not ‘a better’ one, and must be due to a misreading
of the former, and not vice versa®. But it is strange that P.V. Kane,
though giving out (on p. xxviii) to have used the AnSS. ed. of
the Matsya-p. in his History of Dharmasastra, Vol. III, quotes, in
foot-note 167 on p. 126, the former verse (a%: N = fag 5 etc.)
with the worse reading “auify@a’, which is not given in the text
of that edition but is said in a foot-note to occur in three manus-
cripts, which are evidently worse. As a matter of fact, the use of
the term “qAifa%wY’ for a judge is foreign to Smrti works as well
as to the epics and the Puranas (except some of the mss. of the
Matsya-p.).

The second verse (T¥WFataxasql: etc.), with which we are
mainly concerned here, occurs, without the least variation in
reading, in all the printed eds. of the Matsya-p. known to us, viz,,
Vanga ed. (215. 28cd-29ab), Veiikat. ed. (214. 28cd-29ab), AnSS.
ed. (215. 29cd-30ab), Jiv.’s ed. (214. 28cd-29%ab), and G. S. ed,
(214.28cd-29ab). The Vignu-dk. (2.24.29) also has this verse but
reads its second half thus:

“onifawIl F1AT TNFERT A2 1)

That some of the mss. of the Matsya-p. had the second half of this
verse with the readings as given in the Visnu-dh., is shown by the
fact that, of the six mss. used in the AnSS. ed., two (7 and &)
read ‘“anif¥F @ and one (¥) has ‘FIAGAFU?, which is evidently
a mistake for ‘SIAIGAFU:’,

Under the word “saifa®t@’ the Sabda-kalpadruma quotes both
the said verses, ascribing the first to the ‘Matsya-purana’ and the
second anonymously by reading its second half, like the Vignu-dh.
as ‘quifgH@ wgl SRIFAHU A", But, even in view of the rea.lding;
of the second verse as quoted in the S‘abda-kalpadmma, the learned

5. Puranam, VI, pp. 446-47,
3
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author of the said article finds nothing wrong in the readings of
this verse (YRUFAGRATM: etc.) as given in the printed eds. of the
Matsya-p., but takes them to be correct and to have been derived
by the Sabda-kalpadrum ‘from a corrupt text of the Purdpa’ (i.e.,
Maisya-p.) with ‘some error in the quotation of the second half’.®
As the said two verses of the Matsya-p. have been intervened by
seven metrical lines”, of which one gives the qualifications of the
Sabhasads (members of the court of justice) and the remaining six
enumerate those of the Lekhaka (Scribe) by repeating the word
‘gaureafaqita’ for a second time in a different verse, and as the
author of the said article fails to understand the meanings of these
lines as well as that of the verse (No.2) which follows them, he
takes “anifad@:’ (in verse No. 1) and ‘4#ifdsifay (in verse No. 2)
to mean two °‘separate officers’ (of which the second, in his
opinion, is in charge of qaifdFy, by which he means the Depart-
ment of Religious Affairs); and connecting ‘@I’ ‘with “ami-
fasifags’ as an epithet, he says :  “The epithet danakara applied to
the person qualified to become a Dharmadhikarin suggests that he.

6. Ibid., VI, pp. 448 and 446.

7. Theseseven lines, together with the said two verses (of
which the first precedes and the second follows them),
have been given in the Matsya-p. thus :

gy At 9 @mF o9 adae fEE |
frsmen: g aAiEFn (G.S. and Jiv.'s eds.

- FHTOY) WA
grateaifegy  fagem  awEE
CEERIRIEER ga e faarg: |
Fa@F:  wOA T @EATEET
AOfaT  gaqrE  aaa e 9 |
rFqUA 7 faay 75y q@s: @ 93 T

SRICEIEDETCH gAEA TR |
agdam ARG d@d  EEE
TRATAL AT SIS TEAATIAT: |

gaifusifon:  &@Et S\ IEHEU A )
— See Vanga. ed. 215. 24-29ab, Venkat. ed 214.
24.9%9b, AnSS. ed. 215. 24-28ab and 29¢d-30ab, Jiv’s.
ed. 214, 24-29ab, and G.S. ed. 214. 24-29ab.

For these verses see also Visnu-dh. 2.24, 24cd-29,
which read ‘—2mgufag: sdurafigra: | dewn: &fgar un
@aifa-’ in lines 4-5, “-{at=’ for -zwt-’ in line 6, HU fafa@’
in line 7. ‘@ig ¥4’ in line 9, and ‘-fMARA Frat s@grasy-’
in line 11.
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was in charge of the king’s dana-dharma or charities, while we
have seen above that he was a superintendent in the Department
of Religious Affairs3, and ““The occurrence of the expression
sarva-Sastra-visaradal in two different stanzas in the description of
the Lekhaka may be a copyist’s error or due to the fact that the
Puraga adopted the verses from two separate sources””,

It is hardly necessary to say that most of these and similar
other statements made in the said article are based mainly on a
complete misunderstanding of the text and meaning of the second
verse (JRUFALARETM: etc.) quoted above; and, in this, the author of
the said article is in good company, because none of the trans-
lators of the Maisya-p. known tousis found to have the slightest
doubt about the readings of this verse as given in the printed texts
of this Purapa or to translate it correctly. For instance, Pandit
Panchanan Tarkaratna translates the word ‘qdiatazast:’ and the
line “gwifaaifta: &l sar F@FT AU into Bengali as ‘samdc #aifuy’
(‘thoroughly knowing the minds of the people’) and ‘giar saugd
watfa@ fadm & @icea’ (liberal persons should be employed in a
court of justice)!’, and Taluqdar renders them into English as
‘expert in knowing the hearts of people’ and ‘those people ought
to be placed in religious services, or in judicial services who are
...of a charitable disposition’ respectively!,

Now, the question is: If ‘Xa®U:’ be taken to qualify ‘gaify.
Fifag:’ (having the first case ending), then how are we to construe
the said verse? Is it not extremely queer and incorrect to say
. S@0L. AU dEl? oor L, AU, SA1: w@Al’, when both ‘sl and
‘qU:’ mean the same thing? What, again, is exactly the meanihg
of the word @a#’, and how are we to deriveit? If it be a
Bahuvrihi compound formed of the words @@’ (gift) and ‘&’
(hand) thus—i= (Fr=ifa a1) X (FEat) a& g2 and, consequently,
mean ‘(one) who has a gift (or gifts) in his hand (or hands)’, then
it is quite irrelevant here, because an officer (here a Dharmadhi-
karin), having a gift (or gifts) in his hand (or hands) and not
indicating in any way that he isnot the original owner of the
object (or objects) of gift or that he is giving, or has the intention

8-9. Puranam, VI, p. 448.
10. See Matsya-p:, Vanga, ed., p. 771.

Il. Matsya-purana (translated into English; Sacred Books of
the Hindus. Vol. XVII, reprint, 1972.)
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~ of giving, it (or these) to a donee (or donees), is absolutely useless
and does not serve any purpose. If, again, it be a Krdanta word
derived, in accordance with Panini’s rule “Zsit Egarssicaigaay’’12
(3.2.20), with the Krt suffix @, thus—a4 Fift g (F=sta)
&+ 4/%+2’, and consequently mean ‘one who makes gift (as a
matter of duty, habit or nature)’, it makes the officer himself the
donor (31@l); and it has to be rejected not only for this implica-
tion but also for the fact that it does not indicate in any way that
the officer is a mere representative of another person and is meant
for properly disbursing the gifts to be made by the latter.

Thus, the word ‘ZAF’, being given separately in the said
verse of the Malsya-p., has created insurmountable diffi culties;
and for this situation we are to find fault not with the text of the
Matsya-p. but with the careless and not rarely inadequately edu-
cated scribes of its mss, and more particularly with the editors of
this work, who have written the words ‘S«i-* and QIH®U:’ separa-
tely without trying to understand the meaning of the verse. Asa
matter of fact, ‘SIMEE&HU:’ is one word, and with it the second
half of the said verse has to be read as

“grifgaifon F@l saasa’” 9T’
in which ‘ﬂnifﬂwﬁﬁ:“* means a ‘judge’ (‘qrgfaa’liﬁ’ as Prataparudra-
deva says in his Sarasvati-vilasa, Vyavahara kanda, Mysore ed., p.
80), ‘@1al’ means ‘should be made (i.e., appointed, —fqaisar:),
‘grarw’  (derived from =4¥afd—or FE@ATAGay/ &) means
‘bringing in’ ‘imprisoning’, ‘making captive’, ‘binding’ or
sfettering’, and ‘SRIKAH is a Compound which is formed of the
words ‘@%’, ‘A&A’, and ‘&’ (derived, in accordance with the
said rule of Panini, by adding the Krt suffix 2 to /% in the sense
of arsgiva) and means ‘(those) who (as a matter of duty) bring
people in (and keep them in custody)’, and ‘AU’ .means ‘men’
(i.e., ‘officers’,—‘7a1’). According to Brhaspati, a court of justice
is to have ten angas (limbs or constituents) including the Gapaka

12. It means that, in the sense of ‘cause’, ‘duty’ (or ‘habit’
or ‘nature’) and ‘compliance’, the root & (>%), when
preceded by an upapada (contiguous word) in the
Accusative case, takes the suffix @,

13. Cf. ‘s=gEaE:’ of the Vignu-dh.

14, ‘anifFRa’ is formed thus: wit =feme (¥Aif@c), @
skq =®s = 1. So, it means ‘one who is placed in
charge of dharma ~ (Law, i.e. judicial administration),
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(Accountant), the Lekhaka (Scribe), and the king’s ‘own officer’
(sayw¥, otherwise called Sadhyapala).’® As to the appointment
and duties of this ‘officer’, Brhaspati says :

“FrHRA @ T greataafaarfear |
EITA: ey waeaeg eaqaT: 1

[*But the (king’s) own officer, who is truthful, should be
placed under the assessors (i.e., members of the court of justice)
in (the matter of ) summoning and guarding (from escape) the
witnesses, plaintiffs and defendants’’], and

“gafgaeamad @ifEaai T EEaqE |
FAT TRt W@y Austageataat agrn””

[“The (king’s) own officer should bring in (to the court of
» justice) the defendants, the assessors and the witnesses, (and he)

should always guard (and prevent from escape) the plaintiff and
the defendant who have furnished no surety”’].

15.  Tosfupqavans SRetwdEdt |

SUHTIEATRAT: FATFIA & & 1
For this verse see Laksmidhara’s Kriya-kalpataru (Baroda
ed.), XII (Vyavahara-kapda), p. 26; Aparaditya’s
commentary dpararka on Yajiiavalkya-smrti (AnSS, ed.),
p. 600; Devapa-bhatta’s Smrii-candrika (Mysore ed.), III
(Vyavahara-kagda), Part 1, p. 20; and so on.

See also Brhaspati-smrti (Gackwad’s Oriental Series,
Baroda), Vyavahara-kanda, 1.87.

16. For this verse see Krtya-kalpataru, X1I, pp. 29-30, Smrti-
candrikn, I11.i, p. 39, Madana-simha’s Madana-ratna-
pradipa (ed. P.V. Kane, Bikaner), p. 9, Prthvi-candra’s
Vyavahara-prakusae (ed. J. H. Dave, Bombay), PartI, p.
21, Mitra Misra’s Viramitrodaya, Vyavahara-prakasa (ed.
Chowkhamba Sanskrit Series, Benares, 1929), p. 31,
and so on.

ARG Slrgra{—Smrti—candrika, IIL, i, p. 39.

17. For this verse see Kyiya-kalpataru, XII, p. 27, Smyti-
candrika 111. i, p. 45, Madana-ratna-pradipa, p. 11 (v. 1.
“@ig #f4-’ omitting ‘@’ in the second half ), Vyapahara-
prakasa, p. 17, (v. 1. as in Madana-ratna-pradipa),
Viramitrodaya, Vyavahara-prakaéa, p. 31, and so on.
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The said officer is called Sadhyapala and has to be a $adra
and to be hereditary, (physically and mentally) firm, and obedient
to the members of the court, as Vyasa says :

“qreATay FAsAY AT AL GIEE: |
FAMET 8 T qEAr T w fega 117

According: to Devapa-bhatta, ‘@i<a%a’ means ‘sfageatgmegam
< . . -

ARARAZL  (‘of the work of summoning the plaintiffs, defendants,

witnesses, and others’).

From the above statements of Brhaspati and Vyasa it is
evident that, in ancient India, officers were appointed by the State
in the courts of justice to help the judges in their work of judicial
administration by summoning the plaintiffs, defendants, witnesses,
Sabhyas, and others according to necessity, by keeping in' custody
the first three (viz, plaintiffs, defendant and witnesses), and by
guarding from escape the plaintiffs and the defendants, in case
they furnished no surety. So, these officers were required to be
extremely honest, truthful and painstaking, to aveoid, in all
circumstances, confusion between man and man in summoning
them or keeping them in custody or guarding them from escape,
to be men of great stature (so that they might be the objects of
the people’s fear as well as respect and might cover long distances
easily and speedily), and be above acceptance of unlawful gratifi-
cation. Consequently, the Matsya-p. characterises these officers
thus :

“gRNTFIIaTA  TINGETCAMGIT: |
gatfgarfon st saEmEsT awn n”

[“(Those people who are) conversant with the true nature
of the difference between persons, (are) tall, and also (are) not
greedy, should be made a judge’s men (i.e. officers) who bring in
(relevant) people (and keep them in custody)?,

or

“A judge’s men (who are) conversant with the true nature
of the difference between persons, (are) tall, and also (are)
not greedy, should be made to bring men in (and to keep them
in custody)’’.

18. For this verse of Vyasa see Smrti-candrika, 111, i, p. 39,
Madarz’a-rama-pmdipa, p. 9, Viramitrodaya, Vyavahara-
prakasa, p. 31, and so on.
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As, with the sixth case-ending in ‘4uifamift@? (which means
‘of the judge’), the said verse of the AMatsya-p. cannot be construed
properly and satisfactorily, and as the Vignu-dh. (2.24.29), from
which, as we have shown elsewhere,*® the AMatsya-p. borrowed the
said verse together with a number of others, reads the second half
of the verse as “qaifqad@ &A1 SAFEHU a7, we should read
qaifgR@’ for “anif¥aIfi@:’ and translate the said verse thus :

“Men (who are) conversant with the true nature of the
difference between men, (and are) tall, and also (are) not greedy,
should be made in a court of justice to bring people in (and keep them
in custody)’’.

It has already been said that by “qaifamifa’ the Smrti-writers
(such as Pratiparudradeva) meant the Wi€@ar® (judge). Asa
matier of fact, no Smrti work, early or late, makes any mention of
any special officer who was in charge of the Department of Reli-
gious Affairs and dealt with the king’s charities. The reasons for
this silence of the Smrti-writers will be pointed out later on a
different occasion.

19. R.C. Hazra, Studies in the Upapuranas, Vol. I, pp. 202-05.

Abbreviations used above :
AnSS. = Anandairama Sanskrit Series, Poona.

Ed. ;eds. = Edition, or, edited by; editions.

G. S. = Gurumandala Series, Calcutta,

Jiv. = Jivananda Vidyasagara, Calcutta.
‘ Mss. = Manuscripts.

-p- = -purana.

Vanga = Varfigavasi Press, Calcutta,

Verikat. = Veinkate{vara Press, Bombay.

Visnu-dh. Visnu-dharmottara.
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AMRTA : Itis a tirtha. One should utter the name of Amrta
at the time of taking a bath (1.26.30)., It may be Amrta-
vahinitirtha at Nasik (Pandit Ram Gopal Mishra, Tapo-
bhami, p. 184).

AMARAVATI : It is a city. It is referred (o in the BVP (4.39.42).
This is the name of a town which has the Amareévara-
temple (Cf. Law B. C, Historical Geography of Ancient
India, p. 139). It is the modern Amaravati in Madhya-
pradesh.

AVANTINAGARA : Itis atown. Krspa and Balarama went to
Avanti for their study. (4.54.12, 4.101.27). The capital
of Avanti which was one of the sixteen great Janapadas,
was Ujjaini which was built by Accutagami<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>