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sqra-gqfea:

Vyasa as an Avatdra of Visnu :—

FEAAAT saTar fasoaivae:  eagH |
HAFILGHT:  9d  EFeAT  wHASET 1
—(Karma-P., Cr. ed., I. 49.48)

Vyasa as the Trideva :—

gagazar  Fan  fgargma gfwo
AWAAAT:  TORFTAE GG |
—(MBh., Cr. ed., Adi Parva, fn. p. 4)

It is Vyasa only who knows the Highest Brahman :—
AR 9T g@ A *ar aqdr fag
UHISA 7 WTAT SATHT ATIA0: 998 1)
(Karma-P., Cr. ed., I. 49.49)

Vyasa as the arranger of the Vedas and the author of the
Puranas: :—:
wszifaw ga: qrq @fena F grav fgan
GUALEAT 1A FOUETAAISHAT 1)
g UF wFARTAT TUMAT  9I0F: |
qraeaf @y gongaar gfo
(Ibid., L. 50.9-10)
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PRNEREE I e IR GG
faaifaa 79 gfgy |
I Fggafaarfamfa

g @eus safa g3mm us

FigragA FTarfeag -

UETHATATTRTATATT |

JAGAT  agma8  qafea

g dgusr  safa g g
—(Padma-P., ASS., Uttara-Kh., 23.27-35)

[Prayaga is called the tirtha-raja (Lord of the tirtha-s), This
stuti contains the Prayagastaka-stotra of Prayaga (éls. 2-9). Astaka
is a stotra consisting of eight stanzas in which the fourth pada of
each stanza is generally the same. Agiaka-stotras are quite popular
and almost every compilation of stra-s contains some astaka-s.
Three Vyasastaka-s have already been published in the Purana
Bulletin of July, 1964 (Vol. VI, 2),

L)

The main theme of the Prayagastaka-stotra given here is the
eulogy of Prayaga where the three sacred rivers—Ganga, Yamuna
and Sarasvati—form the most sacred confluence (SL. 9), and where
the ever-lasting .S’_'yama-va{a (Banyan tree) with its dark shade
removes all the three kinds of fatigue of pilgrims (SL. 4). This tirtha-
raja destroys all the sins of persons who g0 on pilgrimage to this
sacred place (sl. 7), and they attain, thereby, the Brahmahood
(Brahma-pada). ]

—Anand Swarup Gupta



TOWARD AN UNDERSTANDING OF VISNU’S AVATARAS
By
DreeorAH A, SOIFER

[afens frasd froeaarfaed Fuifag farmmoi
gumqea?d  arglarg o fAgEd FaE | EAqET aw’w
Sfemaignd, Sadtgarfed, qEEAUANA AT adq 1 o
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I

The formulation of the doctrine of avataras or ‘descents’ of
Visnu in Hindu mythology and its popularization through icono-
graphy, pilgrimage sites (tirthas), and festivals is probably the
most powerful Indian theological concept since the Upanisadic

absolute of Brahman and, eminently, the most successul.

Tor the Historian of Religions, the avatara concept marks an
anomaly in the established categories of a fading ‘deus otiosus’
who is replaced by lesser deities, often trickster or ‘dema’ type
deities, whose concern is making the created world fit for humanity.
Vispu, through his avataras, combines the cosmic and ‘sociocosmic’
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functions of both creating and maintaining the world, bringing the
world into existence and making it fit for mankind, thus calling
into question the rigid separateness of these categories of deity.

Although the thrust of our study is in the mythology of the
avataras and the characterization of Visgpu that arises therefrom,
the question of the development of the notion of avatira should
not be avoided, as it is a unique system and is not simply to be
equated with ‘incarnation’ or ‘possession’. There is no easy answer
to the question of its development, no less its origin, but we can
perhaps unearth a small part of its past and present several notions
which seem to have contributed to this highly potent avatara
doctrine.

We can begin by pointing out some broad and basic
notions which would have contributed toa climate conducive to
the idea of avataras. First, as early as the Vedas, there exists a
comfortableness with the idea of a multiform deity, one which has
the potentiality and actuality of changing his shape to accomplish
a purpose. Indra possesses this ability, attested to in RV VI,
47.17-18 : :

In every figure he hath been the model :

this is his only form for us to look on.

Indra moves multiform by his illusions (maya) [power]

for his Bay Steeds are yoked ten times a hundred.

Although the Upanisads do generally create an atmosphere
of monism and provide a strong background for non-theistic philo-
sophy (excepting the Katha, Mundaka, and Svetasvatara), we do get
both immanent, describable, almost tangible visions of Brahman as
sagupa (with threads, qualities), as well as the description-defying,
transcendent nirguna Brahman (without threads, etc.), the simulta-
neity of the two being understood. As Bhandarkar points out,

The conception that the supreme spirit manifests himself in
various forms which we find expressed in the Upanisads isa
development, in the opposite direction, of the idea that one
God, for instance Agni, is the same as Varuga, Mitra, Indra
and Aryaman (RV V. 8.1-2). If these several gods are one,
one god may become several.*

1. R. G. Bhandarkar, Vaisnavism, Saivism and Minor Religious
Sysiems (Indological Book House, Varanasi, 1965) p. 2.
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The concept which structures the avatira doctrine undergirds
all of Indian religion : the theory of rebirth,

Vignu became an objective demonstration of the same spiritual
essence being manifested in different bodies— the lower forms
of life (fish, tortoise, boar) assumed by him became an affir-
mation of metempsychosis on the human level. Incarnation
and metempsychosis seem to have interacted, each confirming
the other. Whereas a man is reborn because of his own
spiritual shortcomings, Vispu was reincarnated to redeem
man and creation.?

This interpretation of divine incarnation and the belief in
transmigration was evidenced in Buddhism and Jainism as well as
in the Hindu avatira doctrine, and there is a little doubt that they
mutually influenced one another. The early Buddhist Jatakas
record both the idea of previous Buddhas who in earlier cosmic
eras came to earth to teach men the Path, as well as the innumera-

_ble rebirths of Gautama Buddha, previous to his last existence on

earth. Jainism, too, posited saviour figures, tirtharkaras, who
came to earth at low ebb of the cycle of ascendancy and deterio-
ration, to preach the Law and teach the necessary crafts to man-
kind. Although the Jain concept does not necessarily imply rebirth
of the tirtharkara, it does bear similarity to the avatara doctrine
in that the tirtharmkaras, in a more historical sense, appear at
critical junctures in time to raise civilization to the next higher
stage, as the avatara appears to reinstate the waning dharma.?

The existence of the beliefs in rebirth and incarnation, as
well as the prevailing acceptance of the theological concept of the
ultimate unity in multiplicity, the pervading presence of the divine
in an inexhaustible variety of forms, these made fertile ground for
the development of the avatara doctrine.

The more specifically historical roots of this concept seem to
emerge from the Paficaratra literature, which was written no later
than 200 A.D.* The Paficaratras were one of the earliest ‘Vaispava’

2. Sukumari Bhattacharji, The Indian Theogony (Cambridge
University Press, London, 1970) p. 308.

3. Bhattacharji, p. 309.

4. F. Otto Schrader, Introduction to the Paficaratra and the
Ahirbudhnya Samhita (Adyar Library, Madras, 1916) p. 19,
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sects, developing, according to Bhandarkar, about the third century
B.C., and certainly existing outside the orthodoxy, evidenced by
their adherence to non-Vedic texts, the Paficardtra Samkitas, which,
moreover, were ‘monotheistic’.%

Briefly, the basic doctrine of the Paficaratras was a philo-
sophical interpretation of the fivefold manifestation of god, as it
was put forth in the Paficaratra Satira of Narayapa.® One god
named Vispu, Vasudeva or Narayana was conceived as a hierarchy
of five types of manifestations : (1) Para: the highest form, (2)
Vyaha : the emanatory form, (3) Vibhava: the incarnatory form,
(4) Antaryamin: the inner controller of all things, and (5) drcca :
the images. Although the vibhavas are said to correspond to the
avatdras (this equation is made by Schrader- and is generally
accepted), and indeed we find among the list of thirty-nine vibhavas
nine of the ten classical avataras, the. conceptual basis of the
Purapic avatira seems to stem in large part from the vytha mani-
festation.

The vytuha doctrine (vyttha, ‘“‘effective arrangement of parts
of a coherent whole”) is seen as one of the foremost tenets of the
earlier Paficaratra school. It postulates three forms of Vasudeva
(or four, including Viasudeva) who are the first three beings to
come into existence (Vasudeva exists prior to creation); first
Sarnkarsana, then Pradyumna, and finally Aniruddha. This notion
of vytthas, ‘“...successive emanations from God and at the same
time part of His essential nature —emphasizes the evolutional
aspects of the relation between the One and the Many.”” Each
vyttha has both a creative-preservative and ethical activity. Sarmkar-
sana effects the evolution of the universe and teaches the true
monotheistic (ekanta) religion; through Pradyumna the duality
of Purusa and Prakrti appears, and he must translate the ekanta
religion into practice; Aniruddha is responsible for the creation
of souls, the maintenance and government of the world, and teaches
the way to liberation resulting from the practice of the religion.

5. Jan Gonda, Vignuism and Sivaism (Athlone Press, London,
1970) p. 49. I am uncomfortable with the term ‘mono-
theism’, which Gonda uses for the Skt. ¢kanta.

6. Schrader, p. 25.

7. Gonda, p. 49,
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It is especially in this double concern for cosmic mainte-
nance and concern with the well-being of woman and man that the
vyithas theoretically prefigure the avataras. As Gonda has
remarked,

This vytiha doctrine may indeed be considered another
attempt at maintaining the fundamental monotheistic
starting-point whilst incorporating a number of adorable
manifestations and doubles of God, and at assigning the posi-
tions and functions in a systematic explanation of the universe
-and its origin, an attempt at conceiving God as the unaffected
and unchanging One who nevertheless is the cause of all
change—for God and his vyithas are identical-—an attempt
also at harmonizing theology with mythology, and elements
of evolutionist philosophy.®

This seems also to be the intent of the classical avatiras.

That is not to say, however, that Purinic avatdras had no
roots in the Paficardtra vibhavas. In fact, the level and mode of
address of both are similar : the vibhavas are defined as “...incar-
nations of God or His Vyiihas or Sub-Vytihas or angels among this
or that class of terrestrial beings’,? and the Puranic avataras
descend or cross downwards from the cosmic to terrestrial sphere
(or trailokya), in most cases to relieve the burden of the earth.
Most importantly, both have a popular mode of presentation and
serve a broader purpose : the vibhavas exist primarily for meditative
purposes, and one suspects, as a visual aid to concentration.

Accordingly in the Sarmhitas (Paficaratra), it is declared that
the primary purpose for the finite manifestations of the Deity
is that He may become the ohject of the devotee’s worship
and meditation.*®

Likewise, the immense success of the Purigic avatéras comes
seemingly from their inclusion of popular religion vis a vis therio-
morphic deities and hero-cult figures which easily lent themselves
to a rich mythology and to image worship and tirtha veneration.

8. Gonda, pp. 49-50.
9. Schrader, p. 42.

10. Bharatan Kumarappa, The Hindu Concepti ]
(Luzac & Co., London’, 1934), p. 112.0 R Doty
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Thus, it appears that although the vyitha doctrine receded
into the background, eclipsed the less philosophical notions of
vibhava and avatara, the latter owes its tremendous impact in part
to its successful translation of the double-duty of the vythas both
cosmic and terrestrial (or socio-cosmic), into the more popular
modes of presentation, i. e. through myth and image.

The development of the ‘canonization’ of the avataras from
the Paficaratra thirty-nine to the classical ten is a long and very
obscure procedure, and we can shed little light on it at this point;
surely the vast uncertainty of the chronological sequence of the
Purzpas plays a big role in the problem. R, C. Hazra tackles
the avatara lists in the Puranas and concludes,

The lists given above are perhaps sufficient to show that

popular views regarding the names and numbers of the princi-

pal incarnations varied hopelessly before 800 A D.; that
though the group of the ten principal avataras with the Fish
at the head originated much early [sic], the names of the

Avataras constituting the group often varied; and that the

group does not seem to have attained a position of acceptance

before 800 A, D.11

However, by the time of the later Purdnas (such as the
Varaha, the Agni), a concerted effort is made toward canonization
of the ten; i e, the fish, tortoise, boar, man-lion, dwarf, Parasurama,
Rama, Krsna, Buddha, and Kalkin, the latest variations being on
the inclusion or exclusion of the Buddha.

Inits final form, we can see the purposive construction of
the ‘system’ of ten borne outin the neatness of its evolutionary
scheme from aquatic to terrestrial animal, from imperfect to perfect
human. Ttis the consciousness of the selection process, the traits
of a single divine personality expressed through these multiforms
which will concern us heretofore in the study of the epic and
Puranpic avatara myths.

i

Whatever is found here may be found somewhere else,
but what is not found here is found nowhere !
MBh. 1. 56,34

11.  R.C. Hazra, Studies in the Puranic Records on Hindu Rites and

Customs (University of Dacca Bulletin XX,1936), p. 88,
2
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The Puranas form a class of books written in Sanskrit,
expounding ancient Indian theogony, cosmogony, genealogies,
and accounts of kings, and rsis, religious belief, worship,
observances, and philosophy, personal, social, and political
ordinances, and opinions about all kinds of miscellaneous
matters—the whole illustrated and enforced by tales, legends,
old songs, anecdotes, and fables.*?

As evidenced by these descriptions, the decision (o take the
epics and Purapas together as the ‘text’ for one’s research presents
its own unique problems. This literature presents itself much like
an encyclopaedia with the index missing In many respects, the
only apparent principle of organization is that of a ‘shaggy
dog story.’

To compound our textual problems, we have only a broad
and rather vague notion of the historical and cultural milieu
out of which these texts arose. We can date the AMahabharata bet-
ween 400 B. G. and 400 A, D., and the Purdpas less certainly
around 200 to 800 A. D. Though they are written by brahmapas,
their appeal is obviously for a wider audience, with an emphasis
on the ksatriya. Further, although some have speculated that
their recitation may have taken place at a large-scale sacrifice, we
have a long prehistory of oral tradition and a post-recitation
history of compilation, redaction, and interpolation.

One can see that taken as an organic whole, the epics and
Purapas nearly defy manageability. But if one has a narrower
purpose in mind, the task becomes less difficult. With our focus
as myth, and within that a specific cycle of myths, that is the
accounts of the ten avataras found dispersed throughout the epics
and Puranas, we can approach the text with less trepidation.

The Puranas stand at the end of along Sanskrtic tradition
of mythology, and in many ways are the culmination and store-
house of that tradition. Thereis a living dialogue carried on in
any particular Purdpic myth with all the versions of that prior to
it, and with the entire mythological milieu in which it exists. This
dialogue is often expressed in subtleties of phrase or image or even
in a single word, and the meaning of the myth is multiplied by
how well versed the reader is in its heritage.

12. F. E. Pargiter, “Purigas,” ERE Vol. X, p. 447.
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Thus, in order to study these myths, it would be unwise to
employ a method which searches only for the structure of the myth,
and which sees the words of the myth as meaningful only by way
of their arrangement in a larger structure. As Mary Douglas
has stated,

The best words are ambiguous, and the more richly ambigu-
ous the more suitable for the poet’s or the myth-maker’s job.
Hence there is no end to the number of meanings which can
be read into a good myth.*?

By ambiguity, we mean multivalency. When a word or image is
used, how was it used in other myths; what body of knowledge
does it presuppose in the rcader ? For example, if the Vamana
(dwarf) avatara is referred to in a myth as ‘Upendra’, we can
understand its meaning within the myth because (a) he is a dwarf
(‘upa’ means little) and (b) he conquers the demons and as such is
a warrior chief (indra). But we can further undersand the signi-
ficance of this honorific upon learning that Vamana is functioning
as Indra should, yet he is still subservient to Indra (he restores the
sovereignty of three worlds Zo Indra) and that, as Vamana, he is born
as the younger brother of Indra. Thus, we must understand the
significance of word choice.

Dealing with the myths which stand near the end of a long
mythological corpus, one must constantly be aware of the multi-
valency of a word or phrase, which may evoke images from several
strata of myth. One must seek to understand the unspoken ‘givens’
or multiple entendres in the language of myth. Itis through this
process of understanding all the ‘reference points’ of the myth that
we intend to uncover the wider intent and significance of the
avatdra myth cycle.

While the myth can be read with attention to its surface
narrative line, it can be seen as operating simultaneously on four
different levels, These have been best expressed by Wendy D.
O’Flaherty, and we accept her schematization with some modifia
cation :

13. Mary Douglas, “The Meaning of Myth, with special
reference to ‘La Geste d’ Asdiwal,””” The Structural Study
of Myth and Totemism ed. by Edmund Leach (ASA Mono-
graphs No. 5, Tavistock Publications, England, 1957)
p. 63.
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The first plum [level] is the story itself...with an immediately
recognizable point on at least one level which might be termed
the narrative level. Closely related is the divine level, which
concerns mythology as it used to be understood by scholars
of the classics; the metaphorical struggles of divine powers
and personalities. Above this is the cosmic level of the myth,
the expression of universal laws and processes, of metaphysical
principles and symbolic truths. And below it, shading off
into folklore, is the /wman level, the search for meaning in
human life, the problems of human society,+

Whereas O°Flaherty seems to speak of levels of possible inter-
pretation, we see these levels as more internal to the myth itself.
Our modified schema would be this :

1. Narrative : ‘the story itself’ (identicals to O’Flaherty)

2. Divine : the activities of the gods in the spatial and
temporal reference of the myth.

3. Cosmic : the relation of the acts of the gods to the ‘universal
laws and processes’,

4. Human : how the myth operates for its audience, its signi-
ficance for the broad cultural milieu,

The importance of the narrative level has often been neglected
by scholars. Although our research will deal in the main with
‘the divine and cosmic levels, we hope, by seeking to understand the
intricacies of the making of these sophisticated mythologies, by
acknowledging the conscientiousness of the decisions made by the
mythographers, whom we may see at this stage of myth not as
‘bricoleurs’ but as skilled craftsmen, we will come to a greatér
appreciation for the myth as narrative. Whereas the human level
has probably been dealt with most by scholars since the demise of
the solar mythology school, we will only offer a few comments on
how the avatara myths function at this level.

Keeping in mind, then, these four levels of myth and the
intent of our research as being directed at the divine and cosmic
levels, we can focus in on the data.

4. W endy Domgxr O’Flaherty, Asceticism and Eroticism in the
Mythology of Siva (Oxford University Press, London, 1973),
Do 2:
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IIx

By studying the myths of Visnu’s avataras, we hope to evince
a characterization of the deity which is directed at the means
rather than ends of his actions, and which will show Visnu to be a
god who descends with a portion of himself to perform a saving
act in a liminal or potentially liminal time span, reinforcing that
liminality by the special nature and mode of his own acts. On the
level of ‘the story itself’, one can view Visnu as shattering the
bonds of cosmic law and order, and on a deeper strata which we
will uncover through our research, one can see him craftily finding
that niche in the structure, the ‘loophole in the law’ where he is
able to act without the restrictions of normal regulations. Thus,
the concern of our study is to firmly establish in the mythology this
deeper strata which comprises levels two and three in our schema
of four, and which underlies the ideal of the narrative, and by so
doing understand the intricate character of the avataras.

This characterization of Visnu will be achieved through the
examination of the following motifs:

Special relationship to Indra
Invocation of a cosmogonic scenario
Mediating power and activity
Action through trickery

SIS

Loophole in the law technique

It is helpful to see these in diagrammatical relation to each other,
as they are not independent entities. We can isolate two motifs as
being basic to the chiracter of the deity; the relationship to Indra
and the cosmogonic scenario The other three seem to be in some
way related to either of the basic two, and also tend to overlap
each other. In diagram, they appear as such;
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We will begin our discussion of the motifs with the relation-
ship of Visnu, especially as Vamana, to Indra, and then look at the
cosmogonic scenario, These are the crucial points to be
proved. The remaining three motifs will then be seen in relation
to these two.

Visnu’s and Vamana’s ties to Indra begin right at the begin-
ning, in the Rgvedic hymns, In writing about Vedic Vispu,
MacDonnell sees as characteristic of the deity

his friendship for Indra, with whom he is frequently allied
in the fight with Vrtra. This is indicated by the fact that
one whole hymn (VI.69) is dedicated to the two deities
conjointly, and...by the fact that in hymns extolling Visnu,
Indra is the only other deity incidentally associated with
him either explicitly (VII. 99.5-6; I.155.1) or implicitly
(VIIL. 99.4; 1.154.6; 155.1) .15
The aid of Vispu in the slaying of Vrtra, which is probably the
most important mythological feat in the RgVeda, involves him in
two of Indra’s most important activities; the cosmogonic act (i e.
the slaying of Vrtra effects the release of the cosmic waters) and
the slaying of demons. Further, RV VI. 69 ties the slaying of the
demon to the three steps of Visnu, certainly his most important
solo action in the Vedas, and sees both together as cosmogonic in
function :

May your foe-conquering horses bring you hither,
Indra and Visnu, sharers of the banquet,

Of all our hymns accept the invocations :

list to my prayers and hear the songs I sing you.
This your deed, Indra-Vignu, must be lauded :
widely ye strode in the wild joy of Soma.

Ye made the firmament of larger compass,

and made the regions broad for our existence..,

Ye Twain have conquered, ne’er have ye been conquered;
never hath either of the Twain been vanquished.

Ye Indra-Vispu, when ye fought the battle produced
this infinite with three divisions (RV VI. 64. 4, 5, 8).

Vigpu as Vamana retains the essential characteristics he has in
relation to Indra in the Veda: he vanquishes demons, he does so

15. A. A. MacDonnell, The Vedic Mythology (Indological Book
House, Varanasi, 1963), p. 39.
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by taking three steps, he performs this feat for Indra, who appears
unable to defeat the demon alone.

The relationship of Vedic Vispu to Indra js readily apparent.

But the significance of the relationship of the two deities is widened

'considerably when we examine the relationship of Puranic Vispu
to the Indra of the Vedic-Brahmanic period.

Indra is significantly the precursor of the multiform Viggu,
attested to in RV VI, 47.17-18, quoted above on page 129. Elsewhere
he takes the shape of a sheep to usurp Medhatithi’s Soma (RV
I. 51. 5; VIII. 97.12), the shape of a quail (RV X. 119), and the
shape of a $alavrki (hyena) (TS VI.2.7). Both the Faiminiya
Brahmana and the Salapatha Brahmana give lists of the shapes Indra
assumed to achieve his ends; which often are sexual in nature.1®

The ends which must be achieved at any cost by Indra
are decidedly those of a sovereign whose function is inextricably
bound up with fertility and the regulation of society. “‘Such a
character cannot and should not be morally judged. Since to his
followers he represents the life force at work. He flouts the com-
mon ethical code and thereby attains his own ends, and for this
he is shown quite frequently to be cheating others.””*?

By the time of the later Biahmapas the inculpability and
power of the sovereign Sakra (Indra) has begun to wane, and we
hear of the retribution which Indra receives for his sins When
Indra violated his pact of friendship with Namuci and killed him
through guile, he became polluted and had to be purified with
hymns (TB III. 925). By the time ofthe epic Mahabharata, Indra’s
sins and the losses he suffered from them serve as a basis for the
divine birth of the Pandavas. He killed the son of Tvagtr (brah-
manicide) and his tejas diminished; violated the pact of friendship
by killing Vrtra (Namuci) and his balam diminished; taking the
appearance of Gautama he violated Ahalya, and for this his rapam

16. e. g. Indra takes the form of Gautama to enjoy Ahalya,
that of a demoness to be near the demoness Vilistenga,
whom he loved (AV VII, 328), and even that of the
slaughtered horse at the Asvamedha sacrifice to enjoy
King Janamejaya’s wife, Kasya (HV III, 5).

17. Bhattacharji, p. 273.
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diminished. ® He is certainly by the time of the epics, if not before,*?
a ‘spent force,” a nominal sovereign who is no longer immune to
the ethical code of the universe, and who can no longer defend the
cosmos against demons nor regenerate it with his viriliy.

It is clear that as Vispu rises in importance, he becomes the
mythological heir to Indra’s legacy. The Ramayana records this
process at several poignant points :

When Indra hears of Ravana’s advance he becomes flustered

at the news and anxiously seeks Visnu’s advice and confesses
his inferiority (Ram. VII. 27. 3-13). Prior to killing Vrtra
Indra acknowledged Vispu’s superiority and asked for his
help...Armed with only one-third of Vispu’s strength he slays
Vrtra, but immediately after is consumed with the anguish
of guilt consciousness and has to offer a horse sacrifice for
atonement and purgation (Ram. VII. 84, 85).2°

Thus by the epic and Puranic myths, Indra is a virtual homme de
paille, with Vispu taking over Lis demon-conquering tasks, certainly
one of the raisons d’étre of the avataras, his ability to change
shape to accomplish a task, and his seeming immunity to retribu-
tion for his deceitful tactics. While Indra retains his title of king,
Visnu gains his wife, $r7, the very symbol of sovereignty,?*

Yet Vispu, as Vamana, defeats the demon Bali and
restores the three worlds to the gods for Indra, as in Matspa Purana
246,69 :

Upon conquering all the three worlds, and upon killing the
bull of asuras, Visnu, the far-stepping, gave 'he three worlds
to Indra. i

One further point should be remembered about Indra and Vispu’s
relationship.  Throughout the epic and Purapic mythology,

18, Georges Dumézil, The Destiny of the Warrior (University
of Chicago Press, Chicago, 1970), pp. 74-75.

19, cf. Tandya MahaBrahmana XX, 15.6, in which Vrtra
offers his strength to Indra, and Visnu receives it on
Indra’s behalf.

20. Bbattacharji, p. 277.

21. For the relation of Sri to sovereignty, see Alf Hiltebeitel
“Gods, Heroes, and Krspa : A Study of Indian and
Indo-European Symbolism?”, (University of Chicago
dissertation, 1973), Ch. XIV, “Sri and the Sovereignty’,
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Visnpu descends as Indras’ younger brother. As Vamana, he is
born to Aditi, the mother of Indra, and to Kasyapa, the progenitor
of the gods. Kadyapa says,

O Lord of Gods, upon becoming my son you must accomplish
what is beneficial for the thirty (gods). The three worlds
have been conquered by Bali through force. Upon becoming
the younger brother of Indra (indrasyavarajo), famed as
Upendra, having conquered Bali in any way with maya, give
the three worlds eternally to my son Sakra (Padma Purana,
Uttarakhanda 266. 28-29).

The motif of younger brother is seen in other of the avataras; Krsna
is the younger brother of Balarama, Paradurdma is the youngest of
four sons. This rather folkloric motif of the clever, more capable
younger brother is well-documented in Indian myth as wellas
cross culturally. The success of the younger as opposed to the
elder brother is borne out by nearly the entire genealogy of the
Mahabharata as being that of the junior line *? This pattern of
the junior as more capable can be seenin a Tangu primal myth
about Ambwerk and Tuman, elder and younger brother It is
said of Tuman, “He is cunning. He can think He can invent
things. The other brother does not lack industry, and he has an
honoured position sitting on the volcano of Manam Island; but
initiative, the ability to think for himself, is lacking.”’?3 The
image of Indra on his throne atop Mt. Meru quickly is evoked.

In summary we can say that Vispu was tied to Indra’s demon-
killing, cosmogonic act in the Vedas as an ally and indispensable
aid. As Indra’s divine kingship waned, Visgu, through his avata-
ras, inherited his mythological traits of the power to change shape,
the ability to vanquish demons and uphold the order of the
universe. But does he inherit Indra’s immunity to the laws
forbidding deceitful acts ? This question is the pivot on which we

22. Bhisma, the eighth and last son of King Santanu and
Ganga, is supposed to reign. But he makes a vow of
celibacy so the junior line of Santanu, that is the two
sons by his second wife, are considered for the throne.
But the elder brother dies mysteriously, and the younger
is to choose his queens. Dhrtarastra and Pandu are

born to the queens, but it is Papdu, the younger, who
becomes the king.

23. Kenelm Burridge, Mambu (Harper Torchbooks, N.Y,,
1960), p. 171.

3



142 JUQT—PURANA [VOL. xXvIlI, NO. 2

turn to our second basic motif, the cosmogonic scenario. It appears
that Vispu is not able to employ trickery in his saving acts only
because Indra did, for Visnu is not explicitly the divine sovereign,
For all of Vispu’s efforts to uphold and sustain the world order,
Indra remains the king. Thus Vispu is without real immunity,
but seem to operate free from the restrictions of the universal
laws. This ability comes from another source, that being the
liminal niche in time and space evoked by the imagery of the
pralaya and the implication of a time cycle marked by the appea-
rance of avataras.

To understand the nature of this ‘niche’, we should first
examine briefly the place of liminality and the construction of
boundaries in the organization of Hindu society and cosmos.

In India the liminal area of time, space, and society has been
built into the system. Thus we cannot speak of anti-structure, as
it is itself subsumed by the structure. This can be seen in the
‘three+one’ concept of organization in several of the basic concepts
of Indian socio-religious life. We can sce the dichotomies of inside/
outside, etc., being formulated within an orthodox statement. For
example, in the caste system we find the three dvijas, or twice-born
castes, brahman, ksatriya, and vaidya, as included in the society of
‘arya’, with the {udra outside the arya but siill a recognized
member of the societal hierarchy. In the doctrine of the four gnals
of life, we find dharma, artha, and kama concerned with the ways
of this world, and moksa, the fourth goal, concerned with release
from this world. In the four stages or asramas of life, man becomes
a student, then a householder, then forest dweller, but in the end is
told to renounce thisworld and all that has gone before in this
life, and take up the ways of a sarhnyasin.

In similar but not identical manner the opportunity for
change, tension-release, unrestricted power is built into the cosmo-
logical system when we have an unending system of cyclicity with
no chance for historical rupture or intervention, such as we find in
Jewish cosmology.?* ~We find these periods of framed chaos in
the notion of kalpic destruction and recreation, in the period of
the pralaya when all is reduced to the primal waters on which

24, cf. Mircea Eliade, Cosmos and History (Harper Torchbooks,
N.Y., 1954), pp. 102-112,
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rests the god Nardyana, having consumed all the elements of the
world, potentiality par excellence.

I would argue further that these periods of unstructured
essence and potential chaos also occur on a smaller time scale;?®
that is between each yuga. Granted that there is no actual destru-
ction of the world in the inter-yuga period, we have the strong
suggestion in the imagery that it zs a liminal timespan by the
framing of each yuga by both a dawn and a twilight, being by
their nature specifically times which are neither day nor night, indi-
cating their very unstructurability and liminality by their mode
of definition (i e. neither/nor, betwixt and between).

We can see in the imagery invoked at the yuga’s end that the
time system may have originally been on a smaller scale.

At the end of the last Kali Yuga of a kalpa, the heat of the
sun dries up the whole earth; and by it the three worlds are
set on fire and consumed, At last enormous clouds appear
and rain for hundreds of years, and deluge the whole world
till the waters inundate heaven. As the latter signs are
frequently alluded to, in the form of similes in the Epics, etc,,
as occurring at the end of a yuga (instead of at the end of a
kalpa), it is most probable that originally the yuga ended
with the destruction and consequently began with the creation
of the world.?®

A further possibility presents itself when we look at the
organization of the avataras within the Caturyuga. We find four,
the fish, tortoise, boar, and man-lion in the Krta Yuga; three, the
dwarf, Parasurama, and Rama in the Treta Yuga, two, Krsna and
Buddha in the Dvapara, and only Kalkin in the Kali Yuga. Signi-
ficantly, the duration of these yugas is as follows:

Dawn Yuga Proper  Twilight Total

Krta 400 4000 400 4800
Treta 300 3000 300 3600
Dyapara 200 2000 200 2400
Kali 100 1000 100 1200

25. | ie, sociocosmic as opposed to cosmic or kalpic, following
the threefold classication of time proposed by Madeleine
Biardeau in sources cited below.

26. Hermann Jacobi, ““Ages of the World (Indian),” ERE
Vol.-I, p. 201,
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Thus, while one is at first surprised to see the number of avataras
declining as adharma is rising, the case is actually that one avatara
descends for every 1200 years; the avataras have created a periodi-
city of their own, The rhythm with which they are connected is
the pendulum swing between ‘good and evil’, between the devas
and asuras. A. Coomaraswamy noted the paramount role this
daivasuram motif played in understanding both the Vedic literature
and the Mahabharata.?™ Huntington is correct in observing that
this motif lies at the heart of the Puranic literature.?® FHe further

states,

Every victory contains within itself the latent seed which,
full grown, becomes the next crisis, whether the drama be
viewed from the vantage point of the.gods or demons. As
with a hypothetical pendulum which might oscillate conti-
nuously without any friction to slow its movement, the world-
process is ever in a dynamic balance in the sense that gross
smbalances initiate auto-corrective processes. These in turn
lead to an opposite imbalance.??

We can see how in a way this pendulum alternation and the role
of the avataras are tied up with the karmic process. Visnu, as the
boar, slew the asura Hiranyaksa. This generated the fury of his
brother Hiragyakadipu, which necessitated the descent of Vispu as
Narasirmba. A similar chain of events is set in motion when Rama
Dadaratha kills Vali for Sugriva, and Vali, reincarn ted as the

hunter Jara, lets loose the arrow which kills Krsnpa

But getting back to the point, we can say this. There seems
to be inherent in the Caturyuga the notion of it being a mini-kalpa
with a period of possible pral ya, of pure potency between each
yuga. This mini-pralaya structure has successfully been evinced
in the Mahabharata battle which is said to take place at the end of
the Dvapara and the beginning of the Kali Yuga, with an epic
scenario of destruction and rebirth paralleling that of the pralaya,

27. A.K. Coomaraswamy, “Angel and Titan : An Essay in
Vedic Ontology”, FA40SLV (1935) and “Mahzabharata,
ILtihasa’’, ABORI XVIII (1937).

98. Ronald M. Huntington, ““Avataras and Yugas : An Essay
in Puragic Cosmology”’, Puraga VI No. | (1964).

99, Huntington, p. 34.
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seen in the ‘night raid’ of Asvatthaman and ensuing battle of
cosmic weapons (end of Sauptikaparvan).3©

We can also see the imagery of destruction and recreation -
in the myths of the Vamana avatara, As Vamana expands his
form, he encompasses the cardinal points, all the gods, spirits, the
oceans and rivers, etc, : indeed he is like Narayapa, encompassing
all of creation, When he then takes his three® steps; recalling too
their place in the Vedic mythology, Vispu is performing an expli-
citly cosmogonic function of opening up the three worlds, in essence
affecting the recreation of the triloka.3*

By surrounding himself with the imagery of the pralaya
Vamana is able to trick Bali and recover the worlds. Likewise
Krspa, operating in the twilight of the Dvépara yuga during which
the Mahabharata battle takes place, advises the Pandavas with
deceitful strategies, which defy the seeming invincibility of the
Kaurava warriors. And Narasirnha himself incarnates the un-
bounded power of liminality when he destroyed the demon
Hiranyakadipu. The latter had received a boon of immunity from
Brahma : he would not be killed by any being created by Bl"ahma,
he would die neither inside nor outside, by day or by night, by
any weapon, on earth or in heaven, nor at the hand of men, beasts,
gods, or asuras  Vispu thus outwitted him by creating from him-
self the half-man-half-lion, and tearing the asura apart with his
hands on the threshold of the palace at dusk. Notably, the Nara-
simha avatira is the last of the four descended during the Krta
yuga and, one may surmise that he did so toward the end of
the yuga.

One can see, then, that the three motifs of trickery, mediation,
and the loophole in the law are all bound up with the liminality
invoked through the cycles of time and their interstices, and through
an ‘insipient’ liminality in the character of Vispu, existent by

30. Cf Madeleine Biardeau, “Etudes de mythologie hindoue
I-111, cosmogonies puraniques,” BEFEO 54, 55, 58. See
also ALf Hiltebeitel, ‘““Mahabharata and Hindu Escha-
tology,” HRJ XII, 2.

31. Vamana’s cosmic form is seen as encompassing the entire
universe in Vamana Purana, Saromahatmya 10.49-64; 65.
19-32, Bhagavata Purana VIII. 20.21-34, Matsya Purana
Ch. 246, Hariwasa IT1. 71.44-55.
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virtue of his relationship to Indra as well as his own ‘trickster-like’
qualities.3?

IV

Through this study we hope to have shown that we can
evince a characterization of a mythological figure without going
beyond the broad mythological referent in which it exists, for data.
Ipherent in this approach is the firm belief in the importance of
myth qua myth, as an inexhaustible literary source of knowledge
and as a constant hierophany in the multiform of Hinduism.

We have striven, in our approach, to understand the god
Vispu differently than he has heretofore been characterized. That
is, not as a solar deity, nor as the magician of the gods, nor solely
as the mythological personae of so vague a notion as ‘pervasiveness’,
but as the rather pragmatic deity who ‘knows the ropes’ and
escapes the traps by a knowledge and mastery of the cosmic struc-
tures, He inherits his task and in part his abilities from a long
association (could we say discipleship?) with Indra. His uniqueness
comes in his ability to find the ‘loophole’ in the laws of time and
space, in order to uphold that very cosmic erder. In a way, he is
the very pinnacle of the Hindu adage of ‘liberation through
knowledge.’

One has no reason to wonder why Visnu enjoys such immense
popularity in India; he has, so to speak, his finger in every pot.
This is wonderfully capsulized in the myth of the Churning of the
Ocean, in which Vispu is omnipresent, At the top of Mt.
Mandara, he is Narayapa. At the base of the mountain, he is the
tortoise, supporting, as it were, the entire creation. And some-
where in the middle he incarnates himself as the seductive Mohini,
who unnerves the beguiled asuras and steals from them the nectar
of immortality (amrta) for the gods.

As Narayana, Vispu is the receptacle of the universe from
whom it emanates and in whom it is safely harboured during the
long night of the pralaya. Vispu-Narayana is the epitome of a
high god whose sole function is generative (or in India, regene-

32. A discussion of Visnu and the trickster typology will
illuminate several areas of his character, such as mediat-
ing function, cosmogonic action, evolution of the avataras,
but that discussion, lying beyond the scope of this paper,
will be forthcoming.
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rative). Yet we know from the study ofother religions that the
high god becomes too otios, and soon loses the attention of his
creation. Even in India, where creation does not occur once and
for all, but repeatedly, the time scale is so grand that it still would
be difficult to imagine the bearing such an ancient creator god
would have on an individual life. The entire cosmic system is so
vast temporally and spatially, that it is almost without reference for
the human individual. Thus we find in India a parallel scaling
of the cosmic plane to a smaller, sociocosmic or microcosmic plane,
which gives meaning and structure to the social level and reinforces
simultaneously the cosmic structure. That there shoul be a
mythology which relates also the sociocosmic level is no surprise;
this too we find in religions all over the world. What is seemingly
unique to India is that the same deity operating at the cosmic level,
sustaining and upholding the cosmic order, descends in part
(awdavatara) to actively reinforce the social order, We can recall
the words of Krsna in the Bhagavad Gita:

For whenever the law of righteousness withers away and
lawlessness arises, then do I generate myself (on earth). For
the protection of the good, for the destruction of evil-doers,
for the setting up of the law of righteousness I come into
being age after age. (Bh, G. 1V. 7-8)

Thus, though the rhythm of the yugas is one of steady decline,
again, on a grand scale, we can discern within that the undulating
pendulum of good and evil, not unlike the descending and
ascending time system of the Jains. Thus Visnu acts on two levels
of time, maintaining the universe at a constant cosmic pitch, and
entering into the sociocosmic or divine realm to swing the pendulum
back the other way, by defeating the forces of evil and reaffirming
the creation.

Having understood the avatara myths as narrative and on
the divine and cosmic levels, we could now offer some observations
on how they act on the human level, what significance they hold
for the Hindu audience.

The very broad cultural milieu out of which the myths
arose and to which they speak is that of the bhakti movement,
which was flowering at the time of the compilation of the Purapas.
We can see these myths as expressing, however mythological the
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language, both the ideal and operational general ideology of the
bhakti movement, corresponding now °‘ideal’ with the narrative
level, and operational with the divine and cosmic levels, Stated
briefly, the relationship between the myths and the bhakti senti-
ment would be this :

MYTH

IDEAL : Visou operates in such a way that he appears to be
unrestricted by the laws of the universe, to be defying
those laws.

OPERATIONAL : Vignu finds a ‘niche’ in time and space in
which the laws do not appear to apply, a liminal area,
and thus is able to perform a saving act.

BHAKTI

IDEAL : Bhakti teaches that the laws ofsociety, i. e. exclusion
based on caste and sex, fall away if one is devoted to the
deity.

OPERATIONAL : In fact the laws of society do not fall away,
but through devotion to the deity one can operate in a
sacred sphere as if they did.

Therefore, the social significance of the myths is to be found
in how they characterize simultaneously the two levels of ‘reality’
(ideal and operational) for the bhakta, through the activities of
the god.

The mode in which Visnu operates as avatdra bespeaks to
his devotees a transcendence of the dharmic order and its restricting
laws, a shattering of the fetters of society for the good of those
devoted to him, an action on which they can model their dreams
of salvation through devotion to Vispu. Yet we have seen how,
on another level, Visnu is posing the solution to the tension created
between the orthodox laws of society and the ideal of the bhakta:
he finds or creates within the existing order a space in which the
universal laws do no apply, he finds the loophole in the law, the
unstructured void, in which he turns a trick to save the world.
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In The Adyar Library Bulletin, 19, 1-2, pages 3-19, Dr. J.*A. B.
van Buitenen dealt with a particular context towards the end of
the Visnupurana (Améa 6, ch. 7, verses 51 ff.) where the personal
form of the Lord, Visnu, is described with all auspicious attributes

so as to provide an auspicious support (alambana or asraya) for
contemplation (yoga). After an introductory consideration of the
text of the Purapa in this section, he proceeded to deal with
Raminuja’s use and elucidation of this section (the Subhasraya-
prakarana) in his -Sl’rib/zd;_ya Qe

In his preliminary remarks on the Vignupurana, the writer said
with reference to the passage mentioning pratyastamita-bheda—on
which Ramanuja introduces the Advaitin as the parvapaksin—that
it was ‘very unlikely that a convinced Advaitin would ever quote
the Vignupurdna as an authority to be reckoned with’. On this
I had drawn his attention, as noted by him in the footnote here,
that Samkara had quoted the Vigyupurana I.5. 59-60 in his
Brahmasutra Bhagya 1. 3. 30. A little later, under the same sitra,
éamkara quotes three more verses from Smrti, ysinam namadheyant,
yathartugvrtulingani and yathabhimaninak; the first two of these occur
in Visnupurana 1. 5. 63-4. Earlier, under 1. 3. 28, Samkara quotes
nama ritpam ca bhitanam which is Vigpupurana I. 5, 62, These verses
in all these three quotations of éamkara occur also in the Sukanu-
{asana section of the Moksadharma, éantiparvan, Muahabharata.*

1. See Mpksa,‘ critical edn. 224. 47-8; 224. 70 (only one
verse in this context); and 232. 23-6 (the first verse only;
see Gorakhpur text 232, 25-6; absent from critical edn.).

4 *



150 _ QUUH—PURANA [voL. xviIl, NO; 2

There is no prima facie or automatic reason why a text
bearing the name Vignu could not be Advaitic or an authority for
Advaita. On page 6 of his article the writer himself says that
two stanzas in this context in the Visnupurana (52, 53) are definitely
Advaitic in tone. We may quote also 54.

efg qAeqy fFawany |
fasadaq 7 =r7ag wzfweagai 9o 1)
sereafaae qcaﬁrrnarqrr‘ratrr |
EHH, ARG TSATT agmfsraq \
a1 faemy: ¥ EIARTEL[FHATA |
faeazamaascaasof qzarenaT: 1)

This particular section, the éubhaérayaprakarana, reads
smoothly so far as Advaita goes; first the Impersonal Brahman is
mentioned and as it is very difficult to contemplate on it, a gross
(sthiila) form with auspicious attributes is then described to provide
a hold (asraya) for meditation. Advaitin-s have also written com-
mentaries on the Visnupurana. :

In some crucial lines, the Vidistadvaitic commentator would _
adopt a different reading. We may point out one example from
‘this same section. Towards the end of the section there is the

following verse which is read by the commentator Vispucitta as
follows :

AZIANTATITIETAISAT TLATEHAT |
WAG NN WETH ATAIAAFAT HIT 1195 11
After interpreting this verse in accordance with the Vi$istadvaitic
view, Vispucitta adds :
wwqITe g fgdia mawedr favd®: o a¥d wadieren
T gA&fch:—)
by way of reply to the Advaitin. But the correct reading of text

here as read by the commentator Ratnagarbha is

REAECIEGIREK
and not

AEIARITH T
and there is therefore no question of redundance of either the word
bhava used a second time or the expression abhedi. That bhava-
bhavana is the legitimate reading here is proved also by its repeated
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occurrence in the beginning of this section, verse 49-51 and Vignu-
citta also reads here bkava-bhavana.

In fact, the Advaitic tenor of the Vignupurana is obvious in
several contexts in its different parts. We may draw attention to
one, the most conspicuous, among them, namely the story of the
enlightened Jadabharata who is made to bear the palanquin of
the king, his discourse to the king and the Rbhugita that follows,
2,13 ft. Explaining the nature of the body and the Soul or Self,
Jadabharata says :

AT YFISAT: wEAl AT o gFd: a3
gagaI=qT 4187 Rty 113.67

YaH1fR awaEaq qearf @ waa |
qQTATATHTIANT: qTarT sasaq 114.26

* * *
qIAITEG (AN GEIT55 A7 qA |
T AT a9 gal Ay a%d: 9w 1114.28
JEIICAIRRLY ATISAFAT g aq ¢
fasira gzarat ag glamtsavsaatiaa: 1114 31
Juerenfauad wa: agsifedfaa: |
ANTAGAT qravea=r qeq qgredd: 114.32

Jadabharata continues his discourse by narrating the story of
Rbhu which he introduces as being ‘part of Advaita’ :

gegarary fasisat mgavasiat s 115.1

Rbhu’s pupil was Nidagha who had learnt everything but had not
developed the sense of Advaita (15.5) and the teacher Rbhu saw
this and wanted to teach him further. At the conclusion of the
Rbhu-Nidagha dialogues, Nidagha says that he recognizes his
teacher Rbhu in the visitor, for none else has a mind so mature
with Advaita;* Nidagha hails the teaching of Rbhu as Advaita
and the essence of Truth? and then he himself realizes this
Advaita.® Summing up his teaching, Rbhu again exhorts Nidagha
to give up the delusion of difference and see that Self is one, not
several, and everything is of the form of the Self.# And on hearing
all this from Jadabharata, the king in the palanquin gave up the
sense of difference.®
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1. AFIEMGAGEHILGEFT ATTY q471 116.16
2. TIIATFAITNG Aq qagaRATT : 116.18
3. faarsisgaad qagaddisaaq 116.19
FIAAFRINT Tgq 4 e 116,20
4, @iET A g9 GINAZ ACATARG AN NIAIEH I
16.23
5. gaIftaEdd @ usagEaes wE quudgfz: | 16.24
A few more passages of pronounced Advaitic character may
also be quoted. At the beginning (1.2.10-11), we have the follow-
ing on the nature of the supreme Being, devoid of attributes, and
of whom it can only be said ‘He is’,
qL: VT YRT: qIARATCRG feaa:
wqquifzfrdnfadmmfaataa: 1
sroeqafaaareai afvmmigseata: |
it : waad aag @ aFEdtfa g |
In a hymn on the Lord in 1.14, we read :
g gaEad S qurattag @S |
qurenefqel 39 qaT T FERATAN 1|
Prahlada contemplated upon the Lord as not being different
from himself:
GAeFIZAAED | QATGHATEAT: |
At e ARARAEA: |
FEENSERAE AT F I AT 1 2. 19.85-61



HAD APARNA (PARVATI) ANY OTHER SISTERS ?
BY
N. GANGADHARAN

[a-wRmoeifad Fafag quay afnd ag fewaqn qamai o
FFar ST | qrar aqolf, uwami, uhdEEr 7 A o |
faesfr whirea:  qenqafeasar saraifaraged | arai amifa
o qOEET qOPISTACANIZ AT, THIUTE TRATEAE o WM
gfgzifi | @t faamifes swEi = aod  quoifagRg
gread | afeRq fAaed wani avmEmERe daqe fqge
wireai afeaa: gaa@ 1 |

The Lingapurana gives the name Aparpid as referring to
Parvati. We are familiar with this name in Sanskrit literature in
association with the penance of Parvati to win the heart of Siva.

The Lingapurana refers further to two other names Ekaparpa
and Ekapatala in different contexts (1.70.331; 82.14-15 and 101.6).

The first, after describing® the Ardhanaridvara form of Siva
and the separation of the female form known as Sati, on being
worshipped by Daksa, the different names of Parvati are given.
Among the other names found here we also have the three names
Aparpa, Ekaparna and Ekapatala, But they are glven as referring
to Parvati Herself 2.

The second reference? is in the Vyapohanastava, where all the
gods are requested one by one to ward off one’s sins. Here the
three names Aparpda, Ekaparpa and Ekapatala are mentioned

1.  Fquf 4Fq9T 9 q9r SgeqEar | 1.70.33 1.

9. This finds a support in the lexicographical tradition.
See Hemacandra’s Abhidhanacintamani, Verse 51, See
also Monier William’s Sanskrit Dictionary under these
names.

3, areraeh agiRdl M gAAdt AT |
THETOTAST GYFAT g4 AHATEET |
aquit A<ET 34T GEEFAAY 1| 1. 82,14-15. As per the
commentator Ganefa Ballala, THquifan AT sagfi-
deaed: | uEwAEAr qegnFeadiiss At |
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after the names Daksayani, Gauri, Haimavati etc. Here Daksayanit
is addressed as Ekaparpagraja, i.e., as elder to Ekaparpa.

The third reference’ reads the three names-Aparpa, Eka-
parpa, Ekapatala (also spoken as Vararohia)? and also states
clearly that Aparna was the eldest of these three sisters.

These accounts in the Linigapurana® are quite brief, They had
been taken from the detailed accounts found only in the Vayu®4 and
Brahmandapuranas.® The story in the latter two Puranas has some
more interesting details associated with these names, This we shall
see later. Although the Matsyapurana® describes in detail the need
for the origin of Uma and Her penance, it does not vefer to these
names in that context. But it refers” briefly to these names;in a
different context. So also the S’z'va-purc'mas refers only to the
words of the goddess that She would be born to Mena as a daughter
and later to the story of the penance of Uma, While the Makabharata
does not refer to these names, the Harivamsa® gives a brief account,

According to the Vayupurana'©, the Brahmandapurana®? and the
Harjvamsa*?, Aparpa, Ekaparpa and Ekapatala were the three

1, gRA T qar 39 quf gAadr gar
AYERT AT FILATAT T AT |
el 9 347 WA qAAVFARESAT |
WA q&T q9  GAAIHATAA )
qegeadr {1 @uiged gwaq: |
SASN AT WS AFANT AT |
qefar & aUAY aAr  FqDqEA N L 101, 3-6,

2. This occurs as a name of Daksayani (Durga) at the place
named Somesvara, See Devthhagavatapurana VII. 30-73.

I. 70.331; 82. 14-15 and 101.6.
72. 4-20.

ITL. 10. 6-22a.

154. 86-93. 296-309 etc.

. 13, 8-9.

II. (Rudrasarbhita). iii (Parvatikhanda). ch. 6 Verses
38-39 and #b¢d. ch.22. Verse 49.

9. Critical edn. Poona (1969) I. 13. 12-23,
10. 72. 4-20.

11. III. 10. 6-22,

12, 1, 13.12-23.

-

I I )
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daughters of Mend and Himavat.) While Aparpa did penance
without having any shelter, Ekaparpa did penance under a banyan
tree and Ekapatala under the wood of cerasus puddam (patala).?
Ekaparpa lived on a single leaf once in every 2000 years and
Ekapitala on a blossom (patala) once in every 2000 years. To the
daughter who had not taken any food, her grief-stricken mother
affectionately said, ‘Oh ! not . From then onwards that daughter
was known as Uma. All these three sisters were Brahmavadini-s.

Uma, the eldest of these sisters was given in" marriage to
Mahideva ($iva). Ufanas (Bhrguputra) was their adopted son.3
Ekaparpa was given in marriage to Asita and the two had Devala
as their son. Ekapitald was given in marriage to Jaigisavya, the
son of Satalalaka, Sainkha and Likhita* were known as their
mindborn sons. Jaigisavya had his siddhi at Varapasi.® Satikha
attained heaven by doing penance.®

1. It may be pointed out here that according to a Devipurana
(ch. 45) quoted by Taranatha in his Vacaspatya—spzqquf

fawgrar waran wawafor, it shows that these were sisters.

2. Some of the points described here are not found in the
Harivansa.

3. The progeny of these sisters has not been given in
Harivamsa , But the Mahabharata 1ecords how U.anas got
the name Sukra and he was adopted as the son of Parvati
and Siva. $anti 289,

The Vamanapurana also records this adoption of Sukra as
a son of Siva, though the account begins with a different
story (69.10 {F. especially 41).

4. The Mahabharata describes the two brothers as upholders
of dharma. When once Likhita swerved from dharma
relating to Saikha, Saikha caused the king Sudyumna
to cut the bands of Likhita. Later $ankha restored his
hands through his yogic powers after Likhita had realised
his mistake. See Santi. 23.

5. gammaf  dafreReag wga Han |
Siwen: qui fafg avwg: @ =g@an
g [ACT WIGEFATZAAT T A0 WA |

Sfigsdt  mgeAel  Aifmi enAfEsad o
Matsyapurana 180,57,

o

Brakmandapurana 11. 30-40.
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As this reference in the Puragpic tradition is rather interesting
and not quite commonly known, I give below the version as given
in the Vayupurana.

uy F 999 Feqt auArar gHfaa: u 4

qui g #IAE FeAT WAT AT AR |
&Y fgnaa: g agai q41% S=ad 115

Sta: GAafagT:  gIEATHIHA |
qaq: FA%: T0F: FFETEACATISHAT 1l 6

foer: seaTeg AATAT TAAATE TAE |
qquidgqul 7 gRE@ETEEE 07

anifad g maat g afadar aqsTa
FAMEAHEIUl g ArEEIAFIEEr |
gd agagaifn  g@I 9IS 1 8
AIFIAFIUA  CEHIOT AT |
qizaAg  A#d  faEsarREmEEn n 9
O qif @g® § WET d gEE: |
aFT 7 fAugiy ai #Er gEwra i 10

faguasdt @ wfq war @gT gifaar
gt aqEaAr @ ;AT gaEfon o 11

sufa gr wgramm By sy faarn
ayfq arear garaY (qager HQom gar 1 12

uad fagmidid suceneafa araadq |
waral qwar ged  aragaiweafeafy n 13

aamAVEarn: gaifeaen drgarfeaarn |
ReATT: GHETIE: Gaia feawiaan: n 14
gata  smrarfeen: gafeadigeaiaa: |
391 araf afest =7 gest 9 gwafody n 15

LRI CEIC I qgraagafeaar |
SAFANAAN qEAI AT T YA 11 16

1. 72.4-20. Almost same as in the Brakmanda-purana III.
10.6-22a with minor variations in some places.

2." The corrupt reading ‘TFFFFMAAL:’ here has been corrected
on the basis of reading in Brahmandapurana.
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afeqeqsqot g ol reEy gEAdr |
aar fgwaar aEq =@l a0

eas gy 1 g afarss #g gaw u 17
a1 garat ATt gaAar asaear |

g wawarwes’  stngsaygafeaar 1 18
gearfy wgfafadt egat gaEefas |
FEATT & WIITT: & fgwaa: g 1 19
wgroit gr g gau  waqufafend
Besides the detailed description given above, we have also

some brief references to these three sisters, to whom they were
given in marriage, and their progeny etc , in some of the Puranas.

For example the Vapupurana® and the Brahmandapurana®
describe Devala as a Brahmavadin and the best among the Sﬁnqlilyas
born to Asita and Ekaparpa. In the same context, the Brahmanda-
purana* and in another context, the Vayupurana® describe the
mountain Mainaka, and the three sisters as the grandchildren of
the manes (Agnigvatta pitarah), through Mena, their daughter,
Here the Brahmandapurana® reads Gaiga, the foremost of the rivers,
as born prior to these daughters. The brief reference in the Matsya-
purana” gives these three names® of the daughters of Mena and

1. also Satalilaka.
2. fggedsquial afare: anaaq |

afvgeaidi a=: sIear 24 AGEAT | 70.27b-28a,
3, fgaeasquiar afgre: qaqea |

aifogearar 9T = 9@ gagEaan | 111, 8.32,
4. BN fGgHeAEl ITAHE FAUE |

¥ =q faazeda dai /A1 F WEET 1)

farreaa g dfger = aar AT |

UFqNT qET 97 QAT AT FARAEEr |0 Il 9.2-3.
5. Same verses as in tn. 3. Vayupurana 71. 3=4.
6. wgr =ifq afesg st aatal gdsr q4r | 111, 9.4a,
7. RAT = guA fae : FeAT FErEdEad

IAFqTIa ] 7 AAITIVIT: |

BEEIRIMAQEART SNG4 =TT N
aqr fgwaar ararn: g4t &@ qaistEs: 1 13.8-9.

8. The names are given as Uma, Ekaparpa and Aparpa; a
little different from the Puranic tradition.
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Himavat and as given in marriage to Rudra, Asita and Jaigisavya
respectively. . Jaigisavya has also been described! as having im-
parted yoga to Vigvaksena, The Vamanapurana® also records that
Mena had three sisters and a son, although the names of the sisters
are not the same and are not quite clear. It describes Uma’s

penance.

Relating to the above accounts in the Puyranas, we find some
references to the sages Asita Devala and Jaigisavya in the Maha-
bharata®, some of which references relate the two as the pupil and

preceptor :

1. The sage Asita Devala is spoken as having read the 15

lakhs verses of the Mahabharata for his manes.*

2. The next reference to Asita Devala is about his presence
at the sacrifice of Janamejaya.®

3. The names of Asita Devala and Jaigisavya are read
together among the names of different sages propitiating Brahma in
His Court.®

4. He is later mentioned as one of those who were present at
the time of the coronation of Yudhisthira.”

5. Asita Devala also figures as giving his counsel to Yudhis-
thira at Afijanaparvata.® 1
1. g A afy wratar fasgaRaearg gam |
Ffwadqeda Maaed AL g |
Bhagavalapurana 1X, 21. 25 b—26a.
o - 50 1T

3. See Sorensen, Index to the names in the Mahabharata
p- 94 and Gita Press Edn. of Mahabharata Index.

4, ARAsEAgAAfadr 3ae: 97 ) (Adi. 1. 107).
5. ofgdr 3aaw 7 @13g: qdqeqar ) (Adi. 53.8).
6. afudl 3337 SMgeam azafag | (Sabha. 11,24)
7. geafomq aqy o Teay sqras gugrEdr: |

AIE o qEFe 349 =ifad A0 (Sabha. 53.10)
8. WIGH T UAW oAl T AAT |

geidefagearfy watfigd sf N (Sabha, 78.15)
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6. While describing the greatness of the Adityatirtha, the
Mahabharata narrates in detail the story of Asita Devala’s attain-
ment of perfection (Siddhi) after discarding the life of a house-
holder after being duly initiated by the master yogin Jaigisavya.*

7. When Bhigma was lying on the bed of arrows, Asita is
mentioned as one of the sages present there.”

8. Later Bhisma narrates to Yudhisthira the advice of
Jaigisavya to Asita for gaining control over the self.®

9. Asita advises Narada the way for freeing oneself from the
attachment to one’s own body.*

10. Asita Devala narrates his experiences to Yudhisthira
regarding the greatness of Siva.®

Of these ten references, numbers 6 and 8 relate Asita Devala
with Jaigisavya as the pupil and preceptor or as one seeking
spiritual guidance from the other. Of these two references, the first
one describes Asita Devala as a householder. But we do not get
and further information, about his antecedents, his family
life such as the name of his wife, his progeny etc,

Asita Devala is also mentioned in the Bhagavadgita® as one
upholding the supreme nature of the Lord.

From the Vedic Index of Macdonell we find that Devala has
been mentioned as a Rsiin Kathakasamhita (xxii. II) and that
Daivala—a descendant of Devala, is the patronymic of Asita in the
Paficavimsa Brahmana (xiv. 11, 18).

Jaigisavya is known” to be an ancient authority on Satkhya

Salya 50.

afad afada sifada wgreaar | (Santi. 47.7).
Santi. 229. 7-25.
Santi, 275.

afgdl Iqada  w1g avgd g N

AII=THFET  Fiead faan guisaag qar |

T g MEIAAIAAEE] S 0 (Anu, 18, 17-18),
6. HAFEATTIETT Qafuieeaar |

gfadr 3 sqra: eqaFa F@Afa @ n (X, 13.).

7. See New Catalogus Catalogorum VII, p. 301a. Mentioned

along with names of other sages in Varahamihira’s
Brhatsamhita XLVIIIL. 64.
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and Yoga and Devala is known' as an authority on dharma in
several nibandhas on dharma and works on jyotisa.

It seems most probable from the above references in the
Purdnas and the Mahabharata, that these two-namely, Jaigisavya
and Asita Devala-referred to in the Puranas are identical with those
described in the Mahabharata. The Puranic tradition have related
them to two of the three sisters. This tradition seems to have been
developed subsequently.

As stated at the beginning of this paper, the references to
Aparpi as referring to Parvati in the Sanskrit literature are many.
We are familiar with Kalidasa’s reference to Aparpa in the
Kumarasambhava.”

Also in the Lexicographical tradition, Amarakosa® gives the
word Aparna alone with otber synonyms of Uma (Parvati). The
Sabdaratnakara* of Sadhusundaragani reads the name of Aparga as
referring to Parvatr.

Coming to the Stotra literature we find the word Aparna used
in the Anandalaharistotra® and Saunaryalaharistolra® attributed to

I, See Kanie, History of Dharmasastra Vol. I, pp. 120-21 and
Varahamihira’s Brhatsamhita VII, 15; XI., 1 and
LXXXVI. 1.

2. v faafoigAaeigfaar avr fg Fssr qaaeqar 9a. |
qacgaritafa fadaai ag=aqnfs = at qufaa: 1 v, 28,

3. I 74.
4, 1I. 83.

5. guimEal  Ffawarn:  aEfig
spaecaed geel ww g afala faaafa )
qaoiFl et wafq aweafega:
qrionishy &n: Gl (6 diqeaagdig 1 verse no. 7.
CEGIE A G UL I RIRG RS
FATE ALH! SAEAATFIFAl@arn )
qfecdiar AarFaTafaqasiivgy
gt quit fAeafagEteg ga@t o verse no, 5.
6. qaE  EUSIgFAANEAR AT
faatrara @1d faaqafadan: awiesn: |
zF 9 *Ndg=aRIEFAE Faay
s sweqd fafr =1 faeesa afqafa 0 verse no, 56.
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Sankardcarya as referring to Parvati. Also in the Lalitasahasranama-
stotra® we find the word as referring to the goddess Lalita (Parvati).
The Devyaparadhaksamipanastotra® has also the word Aparpa as
addressed to Parvati. ‘

The Aparnakhilangavarnana® of the poet Venidatta in 28
verses describes the exquisite charm of the physical frame of the
goddess.

From the above references to Aparna in the Sanskrit litera-
ture, we note that the tradition associating the name Aparpa with
Parvati has been widely accepted, while the tradition in some
Puranas attributing two more sisters to Aparna has not had currency
in later litera‘ure.

Incidentally it may be , pointed out here that this stotra
traditionally ascribed to Adi Sankardcarya was actually composed
by a later dcarya of that parampara. The verse 5 here bears testi-
mony for this :

qfeeahi gat fafaafaadageagarn,

qar 9=grNafaFAgHId g aafq |
zgAT a-aiqeaa afs sar arfy wlaar,

fruara amasAfq & arifa gy

It may be mentioned that the last quarter of this verse has

been taken from the Anandalaharisiotra.
wgred faeard qd TR,
frerrareaeaafaafag war saqad |
aaify eg=aqY afz afg 7 sEg g
fazraral avaaTsafT & @if gzom

1. @i afeF queqvergfasdr | verse no. 145,
2. sAMF seart wafa  agawgatar

frzrag) w5 fagefa fad Afegaa: |

gawaui &0 faafs wga eafd

S 1 STa stAfa s safasEY 0o verse no, 6.

3. Edited by K. V. Sarma. Fournal of Oriental Institute
Baroda XIV. 3 & 4. pp 375-80, on the basis of the only
manuscript in the Kerala University Library.



THE HOLY PLACES OF WEST INDIA AS MENTIONED
IN THE SKANDA PURANA«
By

UMAKANT THAKUR

[qudy fafeRaEt sqqamt faai = qoq  freanig-
a¥aa | sEameeid g quoEi afagda gfqarrafed o

aifeq faaed fagur dada wweaquer gicqen faaameaEra
wikgead  afwwwd  sEfeqami dratal afEa: gaqq:
dada safasfagal @i argfasand exeqqeona-
drafat sifa amif aafa = enmrfa geafa fafgeg 1 |

In the present article we shall give a survey of the holy
places in the different areas of West India, which includes Gujarat,
Punjab and Multan (now in Pakistan).

The Prabhasakhanda of the Skanda Purapa deals only with
the tirthas found in Saur@stra. In this article these holy places
have been described in brief mainly on the basis of the Skanda
Purana and their identification has been noted.

Adityakunda : Tt is said to be situated near the Amareévara-
tirtha.

According to the ancient tradition it was built by God Aditya
(Sun).* The location of this place has been clearly indicated in the
Skanda Purana. Now Hatakeévara, as referred to in the previous
articles is situated in the country called Anarta, which lies to the

# By the same anthor see : “The holy places of East India in
Skanda Puraga’, in Purana XIV. 1 (Jan. 1972) pp. 40-57
and ‘The Holy places of North India as mentioned in the
Skanda Purapa’in Purana XV. 1 (Jan. 1973), pp 93-120;
XV, 2 (July 1973), pp. 201-222 and XVI, 1 ( Jan. 1974),
pp. 90-113 ed.

1. Tasyagre’ sti Subham kupdarh puritarm svacchavarina/

Aditya nirmitarn devya vatsararh yavan nipamrtyu’
' vapnupat//
Sk. Nag. 145. 49
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South-West of Arbuda Parvata? or Abumountain. Itis worthy to
note that the Hatakedvara came to be known as Camatkarapura8,
and is spread over ten miles of area. Mr. Dey* has identified it
(Camatkarapura) with modern Anandipura or Baranagara in the
district of Ahmedabad in the State of Gujarat, This Hatakeévara
passed under the name of Anarta in ancient times. It is this place
that the Linga-worship was initiated for the first time, and the
first Linga or phallic Image of Mahadeva was called Acale$vara
and it is equally remarkable that Camatkdarapura was also called
Nagara the original abode of the Nagara Brahmins.

In the 7th century at the time of Huen Tsien the name was
not extended to the Peninsula of Gujarat, which was then known
only by the name of Saurasira. The modern district of Marwar
bore the name of Gurjjars, Gujarat was called ‘Cambay’ by the
early English travellers. The Tirthanka® is also inclined to
identify Hatake$vara with the modern Vadanagara in Saurastra-
Gujarat. Camatkarapura is said to be the old name of Vada-
nagara,

Adityesvara : Tt is situated in Prabhasa, which has been
identified with Veravala or Somanatha in Saurastra.” Mr, Dey®

9. Etasmat parvatait ksetram Hatakedvara safjiitam/
Asti nairrtadigbhage defe ca’ narta sadjliake//
Tatradyar» sthapitar lingarn Hatakena surottamah/

yattat sankirtyate loke patale Hatakeévaram//
Sk. Nag. 4. 52-53

3, Paficakrofa pramapena ksetrarm brahmapa sattamak/
Ayama vyasata§ caiva camatkdrapurottamam//
Pracyam tasya gayasirsam pascimena hareh padam/
Daksipottarayoé caivain gokarpesvara safijiiitau//
Hatakeévara safijiiarn tu pirvam asid dvijottamah/
Tat ksetram prathitarn loke sarvapataka nasanam//
yatah prabhrti viprebhyo dattad: tena mahatmana/

camatkdrepa tat sthanarm namna khyatirh tato gatam//
Sk. Nag. 17. 3-6

Geog. Dic. 43
Geog. Dic., 72-73.
Tirthanka 403.
Ibid. pag. 418.
Geog. Dic. 157-158,

N oo
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identifies it with Somanatha in the Junagar State, Kathiawad.
It is also called Devapattana and Berawal. Somanatha is properly
the temple and the city is called Devapattana. Prabhasapatana?®
is situated at a distance of three miles from Veravada station of the
Western Railway in Saurastra, Veravala isa port on the sea
shore.

According to the Skanda "Purana it is situated to the West of
Somefatirtha. Itis also known as Ratnesvara since the sea had
worshipped this phallus for years with the gems in the Treta
yuga.*®

Agastyasrama : It finds mention in several Purapas and has
been located in different places by different writers. However,
according to Nagara-khapdal®, itis situated near the Saptarsi
sérama in Hatakesvara i.e Saurastra, Dr.B. C. Law'? opines
that this hermitage was situated at Akolha to the east of Nasik.

Aghoresvara : Tt is situated to the north-west of Tryambake-
dvaral® in Hatakedvara (q.v ). Dr. P. V. Kane'* refers to one
tirtha by this name under Varagasi, which may not be identical
with it.

Agnitirtha : Tt is a reservoir in Hatakedvara ksetra.'®

Ajagrha : This is a place of pilgrimage in Hataka ksetra. It
was established by the king Ajapala.’® A worship here has been
highly eulogised.

9. Tirthanka 418.
10. Sk. Pra, 43. 1-3.

11. Agastyadramo’nyo’sti tatha tatra dvijottamah/
yatra tisthati vi$vatma svayarm devo maheévarah//
Sk. Nag. 33.1

12. Hist. Geog. pag. 274.

13. Tato gacchen mahadevi aghore$varam uttamam/
sastharh lingath samakhyatam tadvaktram bhairavarn
smrtam//
Tryambakeévara vayavye dhanusarh paficake sthitam/
sarvakamapradasm pupyar kalikalmaganasanam//
Sk. Pra. Kse. M, 92. 1-2
14. Hist. Dhs. IV. pag. 730.

15. Evarm tatra samudbhiitam agnitirtham anuttamam]
yatra snato narah pratar mucyate dinajadaghat//
Sk. Nag. 91. 4
16. Sk.Nag. 133. 1-3.
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Ajapalesvari : This is the temple of the Goddess known as
Ajapaledvari It was installed by the king Ajapala. It is situated
to.the east of Agastyasthana in Prabhasa kgetra.'” This tirtha
was previously known as Bhairavi tirtha. As the diseases were
moving in the night, the king established this temple of the Goddess
in his own name. The king Ajapala is said to be of the Raghu
dynasty.18 '

AjigarteSvara : Tt is said to be situated near the Candravapi
tirtha in Prabhasa.'?

Aksamalesvara : It is said to be situated at a distance of fifty
Dhanugas i.e, 87 yard to the north-east of the Sagararka. Now
it is known as Ugrasenedvara.?® It is under Prabhasa ksetra. (q.v.)

Amarddaki-Sangama : It is the confluence of the river Amardaki
with the river Sarasvati near the Vatedvara tirtha in Prabhasa.

At the Saingam stands the temple of Siva known as Sangameéyara
Linga.?*

Amaresvara : The name occurs in both Nagara khapda®? and
the Prabhasa khapda.?® Itis said that seeing the importance of
Prabhasa ksetra the Gods established the shrine and heuce it was
know as Amareévara tirtha.

A7, 8+ k! Dt Kse, M. 58 1-14.

18. Tato gacchen mahadevi ajapalesvarim $ubhim/
Agastya sthana parvepa natidire vyavasthitam//
Raghuvarm$a samudbhito hyajapalo nrpottamal/
Sa tatra devim aradhya paparogava$ain karim/|
Ajaruiparh ca rogdn vai carayamisa bhumipah/
Tatra tam sthapayamasa svanamna papa nainim//
yas tir pujayate bhaktya trtiya yam vidhanatah/
vala buddhirm yalo vidyarn saubhagyarn prapnuyarn
narah//
Sk, Pra. Kse. M. 287. [-4

19. Sk. Pra. Kse. M, 191.1

20. Tato gacchen mahadevi aksamaleSvarar param/
Sagarakad i$akone paiicafad dhanusantare//
Sarnsthitarh papasamanaria yugalingam mahaprabham/
Aksamaledvararh nama pura tasya prakirttitam//
Ugraseneévararn nama khyatar tasyaiva sampratam//

Sk. Pra, Kse. M. 129.1-2

21. Sk, Pra. Kse. M. 35.69-71

22, Sk. Nag, 145.3

23. Sk. Pra. Kse. M. 194.1
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Ambararevats : This is the temple of the Goddess under Hata-
keévara,?#

Ambaovrddha : This is the name of a place made by the king
Camatkara in Camatkarapura i.e Saurdstra. It was the imitation
of the Kailaéa mountain, and is said to be very sacred. Hence it
is a place of pilgrimage according to the Skanda Purzpa.?®

Adinarayana : It is said to be situated to the east®® of the
Yogeévari under Prabhasa.

Anantesvara : It is said to be situated to the South of Raja-
bhattarka and north-east of the Laksmaga tirtha at a distance of
sixteen Dhanusas i e 28 yards under the Prabhasa ksetra.®”

Anarakatirtha : This tirtha is situated between Matrtirtha®®
and the Sangamesvara tirtha in Prabhasa.

Anarakesvara : It is situated to the north of the Papamocana®®
or Indredvara tirtha under Prabhasa.

Anartavisaya © According to the Sk. P.3° it is situated to the
South-West of the Arbuda mountain and so evidently it is modern
Saurastra, where the Lord Hatakedvara exists. According to the
Bhagavata Purapa®' it covers the area of Gujarat and part of
Malwa. Its capital was Kufasthali of modern Dwarika. Again
it is identified with the northern Gujarat Its capital was Anartta-

e e

94, Sk.Nag 116.1
95. 1Ibid. 88.59-61

96, Tato gacchen mahadevi adinarayagam Harim/
Tasyadca purvadighhdge sarvapataka nasanam|/
Sk. Pra., Kge. M, 84.1

97. Tato gacchen mahadevi tasya daksipatah sthitam/
éane Laksmapesic ca dhanugain sodade priye//
Anantevéara nimanam anantena pratisthitam
Nagarajena devede jiiatva ksetrarh tu pavanam
Sk. Pra. Kse. M. 161.1-2

98. Sk, Pra. Kse. M. 35. 48-50.

99. Tato gacchen mahadevi devarh ca’ narake$varam/
Tasmad uttaradigbhage sarvapatatakanaane [/
Sk. Pra Ksge. M. 225.1.

30. Etasmat parvatat ksetrai Hatakedvara safijiiitam/
Asti nairrtadigbhdge defe ca’ nartta safjiiake//
Sk. Nag. 4. 52.

31. Bhagavata Purapa X. p. 67 ref. by Dey pag. 7.
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pura and afterward it was called Anandapura, the modern Vad-
nagar,3?

Anartesvara : Near the temple of Camatkari devi, stands a
tank (Tadaga) made by the Gods. Suhya, the king of Anarta,
established a linga at this reservoir which was known as Anarte-
Svara. s

Angaresvara : The temple of Lord Angareévara is said to have
been installed by the planet Mars, the son of the Earth. It is
located in the Prabhasa Kgetra,3#

Anangesvara : Tt issaid to be situated at a distance of one
Dhanusa from Ratnedvara tirtha in Prabhasa. Kamadeva, the
son of Vigpu, is said to have established the lifga. It isa holy
land for the Vaisnavas,®?

Anilesvara : It is situated at a distance of three Dhanugas to
the north-east of Pratyusesvara®® in Prabhasa,

Aparanarapana : It is a tirtha situated to the N.E.E, of the
Sambaditya®” in Prabhasa.

Apsarakunda : It is a reservoir in Hatakaksetra A bath in
it on Sunday is said to be very auspicious,?®

32. Bombay Gaz. Vol. Pt. I. page 6. note 2, ref, by Dey
page 7.
33. Tatha’nyad api tatrd’sti taddgam devanirmitam/
yatra’ nartto nrpah siddhah suhyo nama namatah//
Tenaivarh bhubhuja tatra lingarh sarsthapitam $ubham/
Anarttedvara safijfiah ca sarvasiddhipradar nroam//
Sk. Nag. 65. 1-2.
34. Tato-gacchen mahadevi arngare{varam uttamam/
Sthapitarn  bhumiputrena somedadiéa gocare//
Sk. Pra. Kse. M. 45.1.
35. Tato gacchen mahadevi anaigeévaram uttamam/
Ratnedvarad agratah sthar dhanusantaram asthitam//
Sthapitarn Kamadevena tallingarn Vispu stnuna/
Jiatva tad Vaispavar sthanarm kalau patakanasanam |
Sk. Pra. Kse, M. 158.1-2
36. Tato gacchen mahadevy anileévaram uttamam/
Tasyottare$ana dikstham dhanusam tritaye Priye//
Sk. Pra. Kse M, 109.1
37. Sk. Pra. Kse. M, 307.1.
38. Sk. Nag, 133.56



168 qua—PURANA  [VOL. XVIII, NO. 2

Aranyatraya : There are three arapyas (forests)—Puskararagya,
Naimisarapya, and Dharmaranya. They are said to be very
auspicious.®? -

Arbudaranya : The name occurs in connection with the descrip-=
tion of ways of the river Sarasvati. Itis mentioned that having
rested at the Markandaérama on the Merupada, the river Sarasvati
takes shelter in Arbudaranya©.

Arjuna Vinayaka : Tt is situated under Hatakeévara (q. v.).
It is said to have been established by Arjuna*! himself and hence
it is so called. ’

Arkasthala : Tt is a place of pilgrimage said to be situated to
the south-east of Kuntidvara tirtha under Prabhasa**.

Afvatirtha : This famous sacred place is said to be situated
on the bank of the river Gaiga near Kanyakubja*? (modern
Kannauj). A bath in this reservoir has been greatly praised. Mr.
Dey*# expresses that it is the confluence of the Ganges and the
Kalinadi in the district of Kanauj. Dr. Kane*® also refers to this
tirtha locating it not far from Kanyakubja. It issaid to be situated
at a distance of fifty miles from Kanpur,*°

Asapuravighnaraja : This is the temple of Ganefa. It is
situated to the north-west of éaéibhﬁgana tirtha under Prabhasa.
Rama with Sita and Laksmana is said to have worshipped this
deity and attained the desired object.*”

39. Ekam tu puskararanyarh naimisaranyam eva ca/
Dharmaranyatm trtiyarh tu tesam Sarmkirtyate dvijah/
Trisvetesu ca yah snati caturvimg$atibhag bhavet/

Sk. Nag. 199. 13-14

40, Sk. Pra. Kse. M, 35. 37-38 ;

41. Sk. Nag. 60.12

49. Tato gacchen mahadevi punpyam arkasthalam $ubham/
Tasmad agneya kopastham sarvapataka nadanam//
Sk. Pras Kse. M. 175. 1

43. Tatah prabhrti vikhyatam aSvatirthar dharatale/
Gaiigatire fubhe pupye kanyakubja samipagam|//
yasmin snane krte martyo vajimedhaphalar labhet//

Sk. Nag. 165. 37

44, Geog. Dic. 13

45. Hist. Dbs, IV. 735

46. Tirthanka 112

47. Sk, Pra. Kse. M. 341. 1-2
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AstakuleSvara ¢ Tt is situated to the south of Anante$varat®
and to the east of Laksmaneéa tirtha in Prabhasa,

Advinesvara : Tt is situated at a distance of five Dhanusas to
the east of Nasatyeivara in Prabhasa.*®

AteSvara : This is the temple of Siva at the Atakhya kupdas®
which is the giver of a son even to a woman ofa hundred years,
who takes a bath in it and sees this god.

Atakhyakunda : see Atedvara above.

Bahusvarnesvara or Bahusuvarnaka : It is sxtuated to the east of
Hiranya tirtha in Prabhasa. It 1s said to have been established by
Bahusuvarna, the son of Dharma, who performed sacrifice here and
founded this linga.5"

Bakulasvamisirya : It is situated at a distance of eight
Dhanusas to the north of Gopalasvami in Prabhasa.??

Balabhadredvara + This tirtha is located to the north of Gatro-
tsarga It is said to have bzen established by Balabhadra.5?

Baladevi : It is situated not far from the Matrgana tlrtha
under Prabhasa.?*

Balarka: Tt is situated to the north not far from the Agasty-

aérama., The Sun is said to have observed penance ' here in his
childhood.??

Baladitya : It is situated at a distance of two ‘gavyitis’ i.e. 8
miles to the east of Agastva dérama in Prabhasa (q.v.).

48. Sk. Pra. Kse. M. 162. 1

49. Tato gacchen Mahadevi tasmat pfirvena sarhsthitam/
Mahapﬁpaugha damanarh pujitam sarvakamadam//
Advineévara namanainh dhanugam paficake sthitam/
sarvaroga prafamanari drstarn sarvartha sidhakam//

Sk. Pra. Kse. M. 164. 1-2

The place

50. Sk. Nag. 128. 52-56
51. Sk. Pra, Kse. M. 355. 1-3

52, Tasmad uttaradighhage dhanusam astabhih priye/
Bakularh svaminarm siryarh tam pasyed duhkhanaanam//
Sk. Pra. Kse. M. 312
53 Tz}t_o gacchen mahadevi Balabhadra pratisthitam/
Lingam mahapapaharam gatrotsargat tad uttare//
Sk, Pra. Kse. M. 227.1
54. Sk. Pra. Kse. 170. 1. :

55. Sk. Pra. Kse, 286. 1-2,



170 GUQA—PURANA [voL. xviil, NO. 2

known as Sapatika is said to be located to the south ofit. And
the holy land of Balarka stands at a distance of one ‘gavyuti’ from
this tirtha. The Sk. P. narrates that it was this place were
Vis$vamitra practised penance for the goddess Vidya. He installed
three Phalli of Lord Siva and the image of the Sun God as well.
Therefore he attained siddhi from the Sun.?¢

Balasakhya tirtha © It is a sub-tirtha under Hatake$vara 57

Balamandana or Balamandapa : Itis a reservoir near the hermi-
tage of Markandeya, in Camatkaraksetra®® (q.v.).

Balatibaladaityaghni : It is a sub-tirtha under Prabhasa®?
(q.v.).

Bhadratirtha © It is a reservoir in Dvaraka. A mere bath in
it has been highly praised.®°

Bhadrakali : Tt is the temple of Goddess Kali. It is situated
to the north of Kaubera sthana.®?*

Bhadrakali Balarka : The goddess Bhadrakali is said to have
observed an austere ascetism and established the image of the sun
at the place north of Kauravasthana.®?

Bhallatirtha ¢ It is a reservoir under Prabhasa. A visit to
this tirtha is highly auspicious.®3

Bhadranadi : It finds mention in the Sk. P. but the location
is not clear.4 However, Mr. Dey®® is of opinion that it is evi-

56. Sk. Pra. Kge. 288. 1-4.

57. Bialend’ nena sardharm te sakhyam atra sthitarm yatah/
Balasakhyam iti khyatarh namna tena bhavisyati//
Sk, Nag. 21. 76.

58. Mamasrama samipe’sti sutirtham balamandapam/
svimidroharatah snAta mucyante tatra patakaibf/
Sk. Nag. 20. 67.

59. Sk. Pra, Kse, 119.1.
60. Sk. Pra. Dvar., M. 16,5.

61. Tasmad uttarabhage tu sthanat kauber a safijnakat/
Bhadrakali mahadevi Vafichitartha pradayini//
Sk. Pra, Kse. 291. 1,
62. Sk. Pra, Kse. 292. 1-2.
63. 1Ibid. 10. 20.
64. Ibid, 11.109,

65. Geog. Dic. 31.
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dently the Yarkand river on which the town of Yarkand is situated.
It is also called Zarafshen.

Bhallatirtha : It is situated to the west of Suparpa kupda
under Prabhasa. Lord Vispu is said to exist there.%®

Bhargavesvara :  This is situated to the south of Lakuli$a®”
tirtha in Prabhasa.

Bhaskaratraya © Mundira, Kalapriya, and Milasthina—all
these three tirthas are known as Bhaskaratraya, It is under Hata-
keévara tirtha 8

Bhavadeva © 1t is in Vastrapatha.®® (q.v.)

Bhimeda 'inga : It is also known as Bhimesvara linga. Tt is
located in Saurastra.”® It was previously known as Svetaketviévara
also,"t

Bhairava © This is the sub-tirtha under Prabhasa. It is also
known as Kalagnirudra.” Dr. Kane?® also refers to this tirtha
but remains taciturn in regard to its location.

Bhairavesa : It is known as the Matrsthana in Prabhasa.”4
Bhairavesvara It is situated under Prabhasa,”5

Bhogesvara : It is the pballus of Lord Siva under Hatakeévara

Ksetra.”®

66. Sk. Pra. Kse. 352. 1-2.
67. Tato gacchen mahadevi tasmad daksipatah sthitam/
Bhargavefvara namanarm sarvapipa pranaéanam//
Sk. Pra. Kse. 178.1
68. Sk. Nag. 76. 1-2.

69. Damodararh raivatake bhavar vastrapathe tatha {
Etad raivatakan kgetrar vastripatham iti smrtam //
Sk. Pra. Kse. M.1-2.

70. Sk. Pra. Kse. 35.117; Sk. Ma. Ke. 7.34; Sk. Ma. Kau.
64, 74-76,
71.018k, Pra. Kse: 40 11-16.

79.  Yo’sau kalagnirudras tu procyate vedavadibhih /
So’yam bhairavanamna tu prabhase sarmvyavasthitah [/
Sk. Pra, Kse. 4. 68.

73. Hist. Dhs. IV. 738.
74. 1Ibid. 228.1.

75. Sk. Pra. Kse. 35. 117
76, Sk, Ma, Ke. 7.35.
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Bhyigiriti tirtha : It is a tirtha under Hatakeévara ksetra.””

Bhrinagarta : Tt is a place where $raddha is said to be very
auspicious. It is under Hatakedvara ksetra.”®

Bhudharayajiiavaraha : It is situated on the bank of Devika
tirtha in Prabhasa.”

v Bhukti S’g'k/zara: It is said to be situated at the Raivataka®©®

mountain (q.v ). ’
Bhiitanathesvara © It issaid to be situated at a distance of

twenty Dhanusas®® i e. 85 yards to the north-east of Kunde-

$varl, In the Treta age it is known as Virabhare$vara and in the
Kali it is also called Bhateévara. It is under Prabhasa.®?

Biladvara or Biladvari : Tt is a reservoir said to be the abode
of Vispu, meant for sleeping®?.

" Brahmakunda : (a) It is a reservoir situated to the north of
Agnikunda in Hitakeévara®4, (b) A reservoir was built by Brahma
Himself in Dvaraka, when he went to meet with Krspa there.
Near it stands the image of the Sun established by Him. This
shrine is known as Malasthana®® (c) It is said to be situated to
“the west of Rsitoya tirtha and northeast of Sthalake$vara in
Prabhasa®®. '

77. Sk, Nag. 229.29
73, . Ibidy 539,
t 379, Sk, Pra. Kse, 277, 1-3,
80, Giritn raivatakarm gatva kuryad yatram vidhanatah
Mrgikupdadadi tirthani santi tatraiva kotifah
Sk. Pra. V. Kse. 6.5,

3 81.  Tato gacchen ma hadevi bhutanatheSvaram haram/
Kupdeévarya idabhige dhanusam vimsakentare//
Sk. Pra. Kse. 117.1 :
89, Tato gacchen mahadevi tatrastharn bhutamatrkam/
Savitrya varupe bhage vimfadhanvantare sthitam//
Sk, Pra. Kge, 167.1

83. Sk, Nag. 228.1-2
84, Tatah prabhrti tatkundam vikhyatam dharanitale/

Sthitam uttaradigbhdge brahmakundam iti smrtam//
Sk. Nag. 92.26

g85. Sk. Pra. Dva. 14. 3-7
86. Sk. Pra. Kge. 321. 5-6
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Brahmani linga : The two lingas namely Sadryakhya and
Brahmani linga in Hatakedvara ksetra are said to be more
important®7.

Brahmasara . According to the Puripas there are three
different tirthas of this name located under (a) Thanesvara
(Kuruksetra)®8 (b) Gaya®® and (c) to the east of Mahinagara,
respectively. Among these only the last one has been mentioned
in the Sk. P. As regards its origin it is said that Brahma once
practised austere penance for 1500 years with E}great desire for
creation, when he, blessed with a boon by Lord Siva, constructed
a shrine and named it as Brahmasara after his one name.’® The
Sk, P.o% speaks only of the location of Brahmasara as situated
in the east of Mahinagara but it does not help us to locate or
identify Mahinagara. We, therefore, have to depend on the scanty
evidences available in the Sk. P. and elsewhere for its location.
The Sk. P. mentions Mahisagara saigama which is the name ofa
place where the river Mahi meets with sea. It is also considered
to be a sacred place or place of pilgrimage as most of the con-
fluences of noted rivers are. We believe Mahinagara similarly a
place connected with the Mahi, perhaps a town on the bank of the
river and also considered to be a sacred place. But it is difficult
to locate the place or say other exactly. On the long bank of this
great river this nagara was situated.

The Mahi rises in the mountains of Malava and empties
herself into the bay of Khambata, near Khambata Railway station
four miles from Sayama.”? The Mahinagara, we infer, might have
been situated somewhere between Malava and Khambata.

Brahmesvara : This is the temple of Lord Siva situated to the
south of Bhairave$vara, near the Brahmakunda. It is said to have
been established by Brahma, under Prabhasa.”® Itis further said

87, Sk. Nag. 198. 101-102

88. Hist. Dhs. IV. 741

89. Geog. Dic. 40

90. Sk. Ma. Kau. 56. 2-5

91. Ibid.

92. Tirthankas page. 428

93. Tato brahme$varam gacchet tasya daksinatah sthitam/
Brahmana sthapitarh ptrvarm brahmakunda samipatah//

Sk. Pra. Kse, 100,1
7
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to be a very big linga located to the westof Parpaditya at the
bank of the Sarasvati.?+

Brhaspatisvara linga : It is said to be located to the east of
Uma and to the south-east of Siddhe$a under Prabhasa. Brhaspati
is said to have established this linga after observing penance here
for a thousand years.”®

Buddhesvara linga : It is situated to the north of Angaresvara
at a distance of not more than two Dhanusas. The planet Mercury
(Buddha) is said to have practiced asceticism here.?

Bhitte$vara © According to the Sk. P. there are two shrines
bearing the title of Bhuteévara. One is situated on the bank of
the Sarasvati®” and the other at Reva.”®

Cakradhara : Cakradhara and Danpdapapi are said to be
situated altogether at a place, to the east of Candrefa tirtha and
to the north of Sometatirtha at a distance of five Dhanusas near

Gandharveéa.””

GCakrasvamitirtha © It is one of the sub-tirthas under Dvaraka

fit for offering oblations to the forefathers.*©°

Cuakratirtha : (a) It is situated on Raivatakagiri.l®? Having
killed the demons with his cakra, Visnu is said to have washed
his cakra in this tirtha and hence it is so called.*®? (b) It is said to

94. Tato gacchen mahadevi tatraivopari sarnsthitam/
Sarasvatyas tate devi parnpadityasya pascime//
Tatraste sumahallingarh sthapitath brahmana pura/
Brahmelvare’ ti vikhyatam sarvapatakanasanam|//

Sk. Pra. Kse. 245, 1-2

95. Sk. Pra. Kse. 47. 1-2

96, Ibid. 46. 1-3

97. 1bid. 35. 30

08, Sk. Pra. Reva. 177. 1-2

09. 'Tato gacehen, mahadevi yatra cakradharah sthitah/
Dandapaniica devedi yatraikasthana sarnsthitah//
candrelat parva digbhage someéad uitare sthitah/
Dhanusarh paiicasarhsthane oandharveéat samipatah//

Sk. Pra. Kse. 99. 1-2
100. Sk. Pra. Dva, 16. 32
1010 Sk. Pral Vi Kse, 6.211
102. 8k Pra. Kge. 82 1-10,
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be situated at Gomati.l8 Dr. Kane'* also refers to it under
Dvaraka. Mr. Dey?©5 mentions it in Prabhasa, in Gujarat on the
Gomati referring to Dvarakia Mahatmya.

Camasodbheda : Tt is said to be situated on the bank of the
Sarasvati in Prabhfsa'®® (q. v.). Dr. Kane'©? also located it in
Prabhasa.

Camalakarapura : It is said to be identical with Hatake$var
which has been identified with the modern Vadanagara in
Saurastra, 1®? It is said to be extended over ten miles, The
boundary!'® as given in the Sk.P. is as follows-East-Gayasirsa,
West-temple of Hari (Visnu), South North Gokarnedvara, As it
was given to the Brahmins by the Mahatma named Camatkara, it
became famous by his name, (Vide Adityakunda and Anartavisaya
also )

8108

Camatkari devi : Tt was eastablished by the king Camat-
kara'*! in Hatakeévara.

10 Sk. Pra,Dvar) 5, 20-45;
104. Hist. Dhs. IV. 742.
105. Geog. Dic. 43.

106. Tato gacchen mahadevi camasodbhedari uttamam/
yatra brahma’ karot satrarh varganam ayutam priye//
Camasaih pitavantastu somarh deva maharsayah/
Camasodbheda nameti tenakhyatarh dharatale//

Tatra snatva sarasvatyarn pindadanar dadati yah/
Gayakoti guparm pupyar vaidakhyarh prapnuyan narah//
Sk, Pra. Kse. 268, 1-3.

1075 izt BDhse 1V 7425

108. Sk. Nag. 17. 3-6.

109. Tirthanka pag. 403.

110. Paiicakrofa pramanena ksetrarh brahmanga sattamah
Ayama Vyasatas caiva camatkarapurottamam '
Pracyarh tasya gayadirsam padcimena hareh padam
Daksginottarayo$ caiva gokarnedvara safijiiitau
Hatakebvara safjiiary tu purvamasid dvijottamah
Tat ksetrarh prathitarh loke sarvapataka nadanarn
Yatah prabhrti viprebhyo dattarn tena mahatmana
camatkarega tatsthanaih namna khyatim tato gatam

Sk. Nag. 17. 3-6.

111. Camatkari pura devi tatraiva’ sti dvijottamah/
Camatkara narendrena sthapita $raddhaya pura//
Sk. Nag. 64.1



176 WYA—PURANA  [VOL. XVIII, NO. 2

Candesvara : This is the phallus of Siva situated at a distance
of sixty Dhanusas (105 yards) to the north-west of the Somefatirtha.
It was established by the Prthvi (the Earth) in Treta age and was
known as Prthviévara, in the previous Manvantara. The same
tirtha was known as Candrefvara also later on,'*>

Candisvara : It is said to be situated ata distance of seven
Dhanusas (12 yards and 9 inches) to the north-east of Somesa
tirtha in Prabhasa and to the south of Dandapani not far from it.
It is said to have been established and worshipped by Candi. It

is also known as Candeévara linga.**3

Candrabhagatirtha : it is a reservoir situated under Dvaraka, '+

Candrabhiisana : It is a tirtha under Prabhasa.*'®

Candrakapika : Tt is a reservoir in Hatakefvara said to have
been established by the Moon himself to take bath beeing cursed
by Daksa.**°

Candrasara : Ttis a tank (tadaga) in Dvaraka, said to have
been established by the Moon.**?

Candresvarakalakunda : 1t is a reservoir not very far to the
south south-West of Aéapuravighnaraja in Prabhasa The phallus
is known as Candreévara while the kunda is known as Kalakunda.
It is also known as Amrtakunda. The kupda is spread over the
area of sixteen Dhanusas to the east and west of the temple of
Candre$a.*®

Carmamunda devi : Tt is situated in Hatakedvara said to have
been established by the king Nala himself.**?

112. Sk. Pra. Kse. 98 1 4.

113, Tato gacchen mahadevi candisad devamuttamam/
somefadida dighhage dhanusam saptake sthitam/
Dandapanes tu bhavanad daksine nati duragam
Candya pratisthitarn purvarn capdenaradhitarn tatah

Sk. Pra Ksa. 42. 1-2.

114i"+Sk. Pra. Dva, 16.9

115. Sk. Pra. Kse. 5.18

116. Sk. Nag. 133. 52-53

117. Brahmatirtharm tu tad drstva candra$ cakre tatah sarah/
Tadagar candranimna vai sarvapapa prapasanam/

Sk, Pra. Dva, 14.8.

118. Sk. Pra. Kse. 342. 1-4.

119. Sk. Nag. 54,1
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Caturmukha Vinayaka : It is said to be situated at a distance
of four Dhanusas to the north-north-east of Capdisa.**°

Caturvaktra : It is situated to the north-east-east of Hiranye-
$vara in Prabhasa.'**

Chaya linga : Tt is located to the north of Nyankumati tirtha
122

in Prabhasa,
Gitraditya : It is situated near the Brahmakupnda in Pra-

bhasa,t?3

Gitrangadesvara - Tt is said to be situated at a distance of twenty
dhanusas (35 yards) to the south-west of Rameévara in Prabhasa.
It was installed by Citrangada, the head of the Gandharvas, and

hence it is so called.*?#

25

Gitra tirtha : It is a reservoir situated in Dvaraka.!
Citre$vara : This is the phallus of Lord Siva in Prabhasa.?®
Gitre$vari pitha : This is a place of pilgimage established by

Agastya in Camatkarapura.'*?

Gyavanarka : It is said to have been established by the sage
Cyavana. It is situated to the east of Hirapyatirtha in
Prabhasa.'?®

120. Tato gacchen mahadevi vindyakam anuttamam
Caturmukheti vikhyatarn candisad uttare sthitam
Kificid 1$anadighhdge dhanusar tu catustaye
Tarh prayatnac ca sampijya sarvavighnaih pramucyate

Sk. Pra. Kse. 309.1-2

121. Tasyottare tu digbhage kificid 1$anam aéritah
Caturvaktro mahadevi ksetrapo lingartipa dhrk

Sk. Pra. Kge. 147.29
122. Sk. Pra. Kse. 263.1
1235 B libide 13951
124. Tato gacchen mahadevi lifigarm citrangadeévaram
Tasyaiva nairrte bhage dhanur vith$atibhih sthitam
Citrangadena deveéi gandharvapatina priye
Ksetrarh pavitrarh jiiatva vai liigam tatra pratigthitam
Sk, Pra. Kse. 122.1-2
125. Sk. Pra. Dva, 16.6.
126. Sk. Pra. Ksge. 142. 1-3.
127. Sk. Nag. 36.46-47.
128. Tato gacchen mahadevi cyavanarkam anuttamam/

Hirapya pirva bhagastham cyavanena pratisthitam//
Sk. Pra, Kse. 279.1
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Cyavanesvara : This linga is said to be situated at the place
where the king Saryati had offered his daughter to the sage
Cyavana, in Prabhasa ksetra,'*®

Daityasiadana : This is the place of Vignu in Prabhasa, Its
shape has been compared with ‘yava’ (Barley). Its boundaxl'y130
has been given in the Sk. P. as such—FEast-Yamedvara, Somefa to
the West, North-Vifalaksa, South-Saritampati.

Dakgsinasagara or Daksinarnava : So many tirthas are located
on the shore of the south sea but no modern scholar has referred
to it. However, according to the Sk. P.*#'  itis mentioned that
the Mahinadi rises in the Malavaka Country and reaches to
Daksinasagara. Dr. B.C. Law'3? refers to Mahinadi and says that
it takes its rise from the Pariyatra mouniain and empties itself
into the gulf of Cambay. It has a south westerly course up to
Bansvara from which it turns south to pass through Gujarat. Now
it is evident that the Daksina sagara of the Sk. P. is identical with
the Gulf of Cambay.

Damodara tirtha . 1t is said to be situated on mt. Raivataka
in Vastrapatha'®? (q. v).

Dasasvamedhika tirtha : Ttis situated in Prabhasa. The king
Bharata is said to have observed penance here,’ 34

Devarajesvara : It is said to be located at a distance of sixteen
Dhanusas to the west of Gautameévara.*85

Devikamukha Pitha : This is a place of Pilgrimage in Prabhisa
said to be situated to the north of the sea i.e. Gulf of Cambay. Its
extent is said to be five yojanas,'®¢

129. Sk. Pra. Kse. 280, 1-3
130. 1Ibid, 81. 1-9
131. Mahindma samutpanna deSe  malavakabhidhe/
Daksinam sagaraih prapta
Sk, Ma. Kau. 13. 45
132, Hist. Geog., p. 288
133. Damodararh raivataka bhavarh vastrapathe tatha/
Etad raivatakarn ksetrarh vastrdpatham iti smrtam//
Sk, Pra. V. Kses 1. 2
134. Sk. Pra, Kse. 234. 1
135. Gautameévarato devi palcime na’ tidaratah/
Dhanuh sodafabhir devi devarajedvarah sthital//
Sk. Pra. Kse. 217, 1
136. Sk. Pra, Kge. 7. 59-62
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Devamata : Itis said to be situated to the south-west of
Mankiéa tirtha in Prabhzsa,'37

Devika tirtha : Tt is holy pace near the Rsi tirtha in Prabhasa.'®®

Devitraya : The three divinities namely, Mangala devi, Viéa-
lakst, and Catvaradevi, are known as Devitraya or Datitraya in
Prabhasa ksetra.t3? '

Dharatirtha : It is situated in Hatakesvara.14©
Dharmarajesara : It is situated in Hatakesvara.*4?

DhruveSvara tirtha : It is said to be situated on the bank of the

Sarasvati in Prabhasa. 4>

Diyyasarovara : It is named after Dhruva®43, the son of the
king Uttanapada, who observed penance here in Prabhasa.

Divyasarovara : It is said to be situated in the north-west
corner of vastrapatha'4% (q.v.).

Durgaditya : It is said to be situated to the south of Brahma-
Kunda in Prabhzsa, 45

Durgakitaganapati : It is said to be located to the east of Bhalla
tirtha and to the south of Clakratirtha in Prabhasa.'*®

Durvasaditya : This tirtha is said to be situated in Prabhasa

137, “Sk. Pra; Kse, 185 1

138, Tato gacchen mahadevi ,rsitixthAasya sannidhau
Kamikarh hi param ksetrah devikda nama namatah
Sk. Pra, Kse. 276.1

139. Sk. Pra Kse. 60.2

140. Dharanameti vikhyata bhaktaloka sukhaprada
Sk. Nag. 168.56

141. Sk. Nag. 138.1-2
1425l Pra. Kse. 1 35146
14318k, Pra. Kse. [ 31.1-4
144, Vastrapathasya viyavye kone divyam sarovaram
Sk, Pra. V. Kse. 16.45
145. Sk. Pra. Kse. 322.1
146. Tato gacchen mahadevi vighnesar durgakatakam
Bhallatirthasya ptrvepa yogini cakra daksipe
Sk. Pra, Kse. 349.1
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where the sage Durvasa had performed ascetism for a thousand
years for the God Sun,*#”

Dvaraka : The name occurs several times in the Sk. P. 148,
Besides that it covers 8 special chapter in the Prabhasakhapda.
It is also known as Dvarika, Dvarakadhamaksetra or Puri, Krspa
Puri, Krgpalaya, and Dvaravatitirtha. The location of this holy
place is said to be in the Anartadefa, on the shore of the Western
Sea where the river Gomati flows to the sea. This very place was
known as Kufasthali established by Kufa. God Madhusiidana is
said to reside here with sixteen kalds and with the twelve images.>4°
Its extent is recorded to be five krofas'5° i.e. ten miles. It is said
to have been established by Visnu Himself. FEven a step in
Dvaravati i.e. Dvaraka has been highly eulogised.'®' It is said
to be located on the bank of the West sea to the north west of it,
where the Gomati meets with the sea, Mahavisnu is said to remain

here sitting westwardly'®?. Mr. Dey'®2, Dr. Law'%* and Dr.
Kane'®® also refer to it and say a lot of it, locating it in Gujarat.

147, Tato gacchen mahidevi durvasidity anuttaman
yatra Durvasasa taptarn tapo varsasahasrakam
Nirakaro jitaharah suryaradhana tatparah

Sk. Pra, 236.1

148. Sk. Ms. Kau. 61. 12; Sk. Vai. B, M. 1.27; Sk, Vai. Ka.
M. 4.32-35; Sk. Pra. Dva. M.

149. Padcimasya samudrasya tiram aéritya tisthati
Kusasthali’ ti ya parvari kusena sthapita puri
Dvahati Gomali yatra sigarepa samantatah
Dvaravati’ti sa vipra anarttesu prakirttita

Sk. Pra, Dva, 2.3-4

150. Paficakrofa pramanar hi tirtham tirthavarottaman
Dvarka nama vikhyatar Kalidosa vivarjitam
Vispuna nirmitam sthanam lokasya gatidayakam
Muktidari kalikale tu jianahina janasya ca

Sk. Pra, Dva, 4.52-53

151. Sk. Pra. Dva. 4.61

152. Palcimasya samudrasya tirama’ritya vartate (Parvate)/
Asmic ca difi vayavyan dvarakaksetram uttamam//
Yatraste Gomati punya sagarena samanvita/
Pacimabhimukho yatra mahavisnu sada sthitah//

Sk. Pra. Dva. 29, 43-44

153. Geog. Dic. 58-59.

154. Hist. Geog. 282,

155. Hist. Dhs, 1V, 748-750,
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Dyumna tirtha : 1t is a sub-tirtha under Dvaraka.*5¢

Ekadadarudralinga : The eleven lingas of Rudra are said to
be situated at a place named Valaya which is said to be located at
a distance of two gavyitis i.e. eight miles to the north of Gospada-
tirtha 57,

Ekallavirika : 1Itis said to be situated to the south of
Ekallavira not far from it. The king Dadaratha is said to have
practised penance in Prabhasaksetra and established a linga which
was known as Daéarathesvara, after which he was blessed with a

son named Rama'58,

Gadatirthe : It is a sub-tirtha under Dvarak

Gajendrapada : 1t is situated on mount Raivata

Gananatha : 1t is said to be situated to the north-north-west
of Ksemeévara in Prabhasa'®t, ‘

Gandhamadana : According to the Sk. P. mount Gandha
madhana is situated in Saurastra also®®”,

Gandharve$vara : Tt is situated near Dandapani to the north of
al 63'

5159
160

Someévara under Prabhas

156. Sk. Pra. Dva. 16. 27.

157. Tato gacchen mahadevi gospadasyottare sthitam/
Gavyuti dvitaye naiva valaya iti viSnutam//
Tatraikadasa rudrapam sthanalinganyapi priye//

Sk. Pra. Kse. 362. 1-2.

158. Tato gacchen mahadevi devim ekallavirikam/

Ekallavira yamye tu natidare vyavasthitam//
Pirvarh dadaratho yo’ sau slryavarnsa vibhasapah/
Prabhasaksetram asadya tapadcakre suduécaram//
Lifigarn tatra pratisthaya tosayamasa $ankaram//

Sk, Pra. 171. 1-3

159. Sk. Pra. Dva. 16, 1-3.

160, Sk, Pra. V. Kse. 6. 8.

161.°" Sk:¥Pra, Kse.,"'8245 1.

162, Saurastradefe vikhyato yasmin dedo sarasvati/
Viadavam siréa dhrtva pravista lavapo dadhau!/

Yatra sa Gomati yati yatraste gandhamadanal/
Ujjayanto girivaro yatra raivatako girih/
Tatra vastrapatham ksetrarm bhavas tatra vyavasthitah/

Tatraste mrpmayar lingarm jalimadhye surottamaf/
Sk. Pra. V. Kse, 16. 82-84

163. Someéad uttare bhige dapdapani samipatah/
Gandharveévara namanam gandharva-palham-dayakam//
Sk. Pra, Kse, 26,2

8
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Gange$vara : It is a tirtha in Prabhasa to the west of Sanga-
meévara, %4

Gangodbhedatirtha : 1t is a tirtha situated at the confluence of
the Ganga and Sarasvati'®?, near Dhareévaratirtha.

Gatrotsargalirtha : It is said to be situated to the South of
Rukmavatifvara'®® in Prabhasa. It is also known as Pretatirtha.

Gawrisara : 1t is a pond in Dvaraka said to have been estab-
lished by Parvati herself *¢7.

Gaurisvara : This is the phallus of Siva near Gauritopavanal®®
in Prabhasa.

Gauritopavana : This is a holy place for observing asceticism.
It is situated at a distance of sixty Dhanusas (105 yards) to the east
of Someta tirtha in Prabhasa. Gauri in the form of Satiis said to
have observed penance here'®” Itis said to be extended over
fifty-five Dhanusas (96 yards, 9 inches). The temple of Gauridvara
is situated to the north of gkl

Gajakumbhadara :  This temple is situated at the Pugkara
kunda in Prabhasa.> Tt

‘GautameSvara : This linga is said to be situated at a distance
of fifty Dhanusas (26 yards, 9 inches) to the north of Markande-

164. Sk. Pra. Kse 250.1
165, Sk. Bra: Ksex835.47
166. Sk. Pra. Kse. 223.1

167. Mahefasya ca taddrstva sarah paramaiobhanam/
cakara Pirvati tatra saradcapratimar tatha//
Gaurisara iti khyatarm sarvapapapranasanam//

Sk. Pra. Dva. 14.35-36

168. Sk. Pra. Kse. 68. 16 17

169. Somedat purvadigbhige sasti dhanvantare sthitam
yatra devya tapas taptam satya vai plirva janmani
krtva ca prapayat kopam maya sarddhar varanane
Prabhasa ksetram dsadya sarsthita sa tapasvini

Sk. Pra. Kse. 68. 1-3

170. Idar tapovanarn devi khyataii gaurya manaprabham
Dhanusar paiicapaiicasat samantat parimagdalam
Tatramadhye sthita devi ekapada taponvita
Tasya uttarato devi kificid 1$analarnsthitam
Dhanusarm caturanti ca lingarm papabhayapaham

Sk. Pra,; Kse. 69. 3-5

171. Sk. Pra, Kse. 145,1
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dvara tirtha in Prabhasa. Gautama is said to have got rid of the
sin of killing his guru by establishing this lifiga in Prabhasa®72.

Gayatrisvara : This phallus is said to have been established by
Goddess Gayatri herself. It is said to be situated at a distance of
three Dhanusas i. e. five yards 9 inches to the north-west of
Hiragyeévara. A Brahmin who beeing purified utters gayatrI here
is said to be released from all the troubles®”?,

Ghantedvara & Ttis situated near Gupte$vara in Prabhasa.l 74
Dr. Kane'?5 also refers to it but regarding its location he is
silent

Gharghara Hrada : This is a pond said to be situated in Tupdu-
pura on the bank of the Hiranya in Prabhzsa.l "¢

Gomati : The Sk. P. holds that the river Gomati runs through
the country of Saurastra.r”” Mr. Dey'™® and Dr. Kane!7° refer
to it and locate it at different places. The statement of the Sk. P.
is also supported by them.

Gomatyudadhisaingama : This is the confluence!®© of the river
Gomati with the sea. The place where the river meets with the
sea is known as Muktidvara also is Kaliyuga.

Gomukhakhya tirtha : Tt is a reservoir situated in Clamatkara-

pura, 8t

172, Markandeévarato devy uttare lingam uttamam
Dhanusarh paficafadebhir gautamesvara namakam
Gururiy hatva purd devi Gautamah papaduhkhitah
Tatra lingarn pratisthapya tasmat papad vyamucyata

Sk. Pra, Kse. 216. 1-2

173.  Sk. Pra. Kse. 154, 1-3

174. Sk. Pra. Kse. 254. 1-2

175. Hist. Dhs. IV. 753

176. Tato gacchen mahadevi hiranyatata sarsthitam
sthanarh tundapurarm nama yatra, sau gharghano hradah
Sk. Pra, Kse. 363.1
177. Sk, Pra. V. Kse, 16.82-83
178. Geog. Dic. 70
179. Hist, Dhs. IV. 754
180. Gomati sangata yatra sagarepa dvijottamahi
Muktidvarar tu tat proktam kalikale na sarnfayah
Sk. Pra. Kge. 8.4

181. Sk. Nag. 193. 1-33
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Gopikasara : This reservoir is said to be situated in
Dvaraka.18?

Gopisvara : It is said to be located at a distance of three
Dhanusas to the north of Balatibaladaityaghni tirtha in
Prabhasa.?®?

Gopracara tirtha: It is a reservoir in Dvaraka, It is also
known as Mayasara.'84

Gopyaditya : Tt is situated at a distance of thirty Dhanusas
i.e. 52} yards to the north-west of Bhuteéatirtha in Prabhasa.’®?

Gospada tirtha : Tt is said to be located to the south of Parpa-
ditya in Prabhasa.'8¢

Govatsa tirtha : It is situated near Dvaravati on the bank of
the Sarasvati,?®7

Guptesvara : It is situated to the north of Hiranya tirtha'®® in
Prabhasa.

Guplesvara : 1t is situated to the north-west-west of Kardamala
tirtha where the moon is said to have observed ascetism beeing
attached by leprosy in Prabhasa.'®? It also known as Guptasome-
dvara tirtha,1°°

182. Sk. Pra, Dva. 13-26

183. Tato gacchen mahadevi Gopidvaram anuttamam
Balatibala daityaghnya uttare dhanusam traye
Sk. Pra. Kse. 120.1

184. Sk. Pra, Dva. 12.1

185. Tato gacchen mahadevi gopyadityam anuttamam
Bhuteéad vayave bhage dhanusam trim$akantare
Sk. Pra. Kge. 118.1
186. Samsthita papafamani parnadityac ca daksipe
Sk. Pra. Ksge. 336.8
187. Sk. Pra. Kse. 35.74-75.
188. Tato gacchen mahadevi guptesvaram anuttamam

Hirapya uttare bhage sarvapatakana$anam
Sk. Pra. Kse. 253.1
189. Tato gacchen mahadevi devarh gupteévarar priye
Tatra padcimavayavye yatra somo’ karot tapah
Gupto bhutva kugtarogal lajjayadho’ mukhah sthitah
Divyar vargasahasrarm tu prabhasakgetra uttame
Sk. Pra, Kse. 354.1-2

190. Sk, Pra. Kse 354 (colophon).
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Haratirtha ; The Sk. P, narrates that the Haratirtha is situated
in Hateévara ksetra.'®*

Hatake$vara Ksetra : Tt is said to be situated in Anarta-
visayal®? (q.v.). It is identical with modern Vadanagara.'®?
Vadanagara station is situated at a dirtance of twentyone miles
from Mahasapa station on the line which goes to Tarangahila
from Mehasana. Mehasana is situated at fortythree miles from
Ahmedabad on the Western Railway between Ahmedabad and
Delhi.

HatakeSvara linga : It is said to be located in Patala in Hiata-
kedvara ksetra'®% situated in Anartadeéa (q. v.).

Herambatirtha : This linga is said to be situated to the south-
west of Bhavatirtha in Vastrapatha ksetra (q. v.). It is said to have
been established by the God of Death,*?5

Hiranyanadi : According to the Sk.P. it is situated in Prabhasa,
and it is one of the five tributaries of the holy river Sarasvati*®®,
which flows in Prabhasa ksetra. No modern scholars have referred
to it.

Hiranyesvara : It is situated to the north-west of Brahmakunda
in Prabhasa **”

Hunkarakupa : It is said to be situated on the bank of
Devika'?® in Prabhasa.

Indradyumnesvara : It is one of the sub-tirthas of Hatake-

191. Sk. Nag. 258, 8-9.
192. Anarta visaye’ smabhiragacchadbhis tavantikam
Drstam atyadbhutar ksetrarn Hatakeévarajam mahat
Sk. Nag. 73.13
193. Tirthanka, 403. ;
194. Etasmat parvatat ksetrarh Hatakeévara sarhjiiitam
Asti nairrtadigbhage defe cd’narta sarjiiake
Tatradyarn sthapitarn lingar hatakena surottamah
yat tat sankirtyate loke patale hatakeévaram
Sk. Nag, 4. 52-53
195. Sk, Pra. V. Kse. 16.50.
196. Sk. Pra, Kge. 365. 1-7,
197.  Sk. Pra. Kse. 147. 1-27.
198. Sk. Pra. Kse. 339. 1.
199. Sk. Nag. 271. 3,
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IndreSvara @ Itis said to have been established by Indra him-
self in Dvaraka and hence it is so called.?°°

{2 . - . . .
féana Siva : The name occurs in association with the sub-
tirthas of Hatakesvara.?°t

Faigisavyesvara : This liaga is said to be situated at the place
where Jaigisavya, the son of Satabalaka had observed austere
penance in Prabhdsa ksetra. As it was established by him it is
named after his name,?°?

Falandhara : The Sk. P. ascertains that Jalandhara contained
nine lacs of villages. And besides this no more description about
this Jalandhara is found in this Puraga.?®? Jalandhara is said to
have got the status of Ganapati by observing penance here,??4
Mr. Dey?95 identifies it with Jullandhar, a town near the western
bank of the Sutlej in Punjab. Dr. P.V. Kane®°¢ also has followed
Mr. Dey.

Falatirtha : This holy place is situated in Dvaraka. It was
this place where the Yadavas were cursed by the sage Durvasas.
The phallus®®” of Lord Siva, known as Jaleévara stands at this
place.

FaleSvara : It is sitnated in Prabhisa on the bank of Durka.208

Falirgahana Pallava : This is situated to the Western corner o
Vastrapatha ksetra.?¢?

200. Indrena sthapitam lingarm yasmad bhAvanaya saha
Prasiddham indranamna vai indre{varam iti smrtam

Sk. Pra. Dva. 14. 23.
201.  Sk. Nag, 271. 5.
202. Sk. Pra, Kge. 14. 7-24
203. Oddiyage tathadele nava laksah prakirttitah
Jalandhare tathadefe nava laksah prakirttitah
Sk. Ma. Kau. 39, 133
204. Jalandharam iti sthAinam andhakaras tvaya srutam
lebhe ganapatar tatra tapasyabhir Jalandharah
Sk. Ma. A, c. M. V., 2,
205. Geog. Dic. 80 g

206, Hist. Dhs. IV. 758
207. Sk. Pra. Dva. 16. 29-30
208. Tato gacchen ahadevi mdevikatata sarstitham
Jaledvareti vikhyatarm surdsura namaskrtam
Sk. Pra, Kse. 338. 1
209. Vastrapathasya vayavye kone divyar sarovaram
tasya pascime digbhage Jalirgahana Pallava
Sk. Pra. V, Kse. 16. 45
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(Patala) Jahnavt : It is sisuated-in Hatake$vara®!® (q.v.).

Famadagnisvara : 1t is said to be located in the vicinity of
Vrddha Prabhasa, The Sk. P. narrates that it was installed by a
sage Jamadagni. A visit to this phallus releases one from all the
three debts.?*?! :

Fanakisvara : It issaid to be situated at a distance of thirty
Dhanusas i.e. 52} yards to the south-west of Rame$a tirtha in
Prabhasa. Previously it was known as Vadisthe$a and afterwards
in the age of Treta it became famous as Janakifa in the World.?*?

Faradgavesvara : 1t is said to be situated to the north-north-east
of Kapiledvara in Prabhasa. It was established by Jaradgava him-
self. Tt is said to be the remover of all the sins like the murder of
the Brahmins etc,**3

Faratkaru tirtha : It is one of the sub-tirthas of Dvaraka?®'4,

Foaledvara : Itis said to be situated near the Mankiévara
tirtha in Prabhasa. This is the place where the burning Padupata
arrow of Tripurdriis said to have fallen down, and hence it is so
called??5.

Kacchamandala : According to the Sk. P. it contained 14,220
villages, while Saurastra included fifty-one thousand of villages®*¢.

Kalagnirudra : 1t is situated in Prabhasa, where ‘Agni’ is said

to have practised penance for innumerable years?t7,

210. Sk. Nag. 4. 53-54

911, Tato gacchen mahadevi Jamadagnisvaram iivam
Vrddhaprabhasa samipye na’ tidure vyavasthitam
Sarvapaprpa‘amanarh sthapitarn Jamadagnina
tarn drstva manavo devi mucyate ca rpatrayat

Sk. Pra, Kse. 197, 1-2

990 Sk PragKse. 113. 1=3

213. Sk. Pra. Kse. 344, 1-2

214,  Sk..Pra. Dyva. 16.33;

215. Tasyaiva sannikrste tu lingar jvaleivararh smytam

arah pafupato yatra jvalan vai tripurarina
Patito yat pradefe tu tena jvale$varah smrtah
Tarm drstva manavo devi mucyate sarvapatakaih
Sk.Prai;'Kse: 271 1-2

916, Caturdada {ate dve ca virm$atih kacchamapdalam

Paficapaficadat sahasraih gramah saurdsiram ucyate
Sk. Ma. Kau, 39. 145
217.- Sk. Pra. Kse, 4.71
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Kalakalesvara ¢ Tt is said to be situated at a distance of sixty
Dhanugas i. e. 105 yards to the south west of Sakalyedvara in
Prabhasa?'8. Itis known by several names in different ages,
such as—Kameévara, Pulahedvara, Siddhinatha, Naradefa, Kalaka-
defa and KalakaleSvara®'”.

Kalambesvara : 1t is said to be situated at a distance of two
‘Dhanugas to the north-west of the Caturmukha Vinayaka in
Prabhasa?2°.

Kalindisara : This pond is said to be situated in Dvaraka,
and to have been established by Kalindi, the daughter of the
Sun?el,

Kamakunda : It was made by Kamadeva in Prabhasa®??,

Kamboja : According to the Sk. P. this country included ten
lacs of villages®?®., Dr. Stein®?% ascertains that the eastern
part of Afghanistan was known as Kamboja,

) Kambusara : 1t is associated with the names of the sub-tirthas
of Dvaraka?25.

KamesSvara linga : It is said to be situated at a distance of
seven Dhanusas i, e. 12 yards, 9 inches west of Daityasudena in
Prabhasa®26,

Kankalabhairava : It is placed near LomesSeSvara in Prabhasa
and has been established by Bhairava®?7,

218, Ibid. 75:1

219. 1Ibid. 75.2-23
29045 Iibid310:1
221. Sk. Pra, Dva, 16.18

222. Tatraiva samsthitarm kundar daksipena krtasmarat
kamakupdeti vai nama yatrodbhttah punah smarah
Sk, Pra. Kse. 200.32
223, Pulastya visayadca’ pi dasalaksaka ucyate
Pratyekar Laksadasakam deSau kambojako$alau
Sk. Ma. Kau. 39,154
224. Rajatarangini, Vol. I, p. 136—ref. by Dey p. 87
225.8k. ‘Pra. DDva, 16,25
226, Tato gacchen mahalingam kamedvaram iti érutam
kamenaradhitar purvarh daityasidana paécime
Dhanusarm saptake tatra sthitarm devi mahaprabham
Nirdagdhastu yada kamas trtiyenagnina mama
Sk. Pra. Kse, 67.1-2
227. Sk. Pra. Kse, 137.1
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Kansaresvara : It is said to have been established by Pippa-
1ada in Hatakeévara.228, ‘

Kantakasogini : This is the temple of the Goddess situated to
the north of Devakula and to the south of Unnatatirtha in
Prabhasa.?2?

Kanakanandadevi : The temple of this Goddess is placed to
the north-east of the Nandinigupha in Prabhasa.?3°

Kantipuri . It finds mention in the Nagarakhagpda comparing
it with Indrapuri. The inhabitants of this city are said to be very
religious and disciplined.?3' Dr. Cunningham?3? seems to be
right as to identifying it with Kotwal, twenty miles north of
Gwalior.

Kapalesvara : This phallus is placed in Hatake$vara,233

Kapalisvara : Tt is located at a distance of seven Dhanusas to
the west of Budhe§vara and to east of Nalarudra. It is mentioned
as the third Rudra in Prabhasa. Itis said that the fifth head of
Brahma was chopped off by Rudra who came with the head in his
hand to Prabhasa ksetra. And there it remained for a thousand
years,?34

Kapardisa : 1t is said to be situated to the south of Vispu-
vardha in Prabhasa ksetra. It is also known as Heramba, Vighna-
mardana, Lambodara, and Kapardi in Krta, Treta, Dvapara and

228. Sthapitar pippaladena kansaredvaram ityaho
Sk. Nag, 174.1
229. Sk. Pra. Kse. 317.1
230. Tato gacchen mahadevi aidanyarm didi sarhsthitam /
Devim kanakanandahyam sarvakamaphalapradam //

Sk. Pra. Kse. 265,1
231. Sk. Nag. 76. 18-19,
232. Ref. by Dey pg. 89.
233. Sk. Nag. 266.4.

234. Tato gacchen mahadevi kapalidvaram uttamam |/
Rudrar trtiyar papaghnam nilarudrasya. ptrvatah [/

Budhesdvarat padcimato dhanusam saptaka sthitam / :
chinnarh maya purd devi Brahmanah paficamari irah //
Tatkapalarh kare lagnarn prabhasa ksetram agatah |
Tato varsasahagrar tu sarmsthitah ksetra madhyatah /]
Kapaladhari digvasaly kapali tena ca smrtah / .
Tanmaya pujitarn lingarh varsapam ayutam priye //

Sk. Pra. Kse. 89. 1-4
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Kaliyuga respectively.??® It is said that due to ill terms with
Savitri, Brahma lives here in the Prabhasa ksetra, in the form of
Kapardi.?3®

Kapilanadi : Tt is said to be located to the south of Agastya
kupda in Hatake$vara where the sage Kapila?37 attained siddhi.
There are sixty lingas on the bank of the river Kapila.?3® It is one
of the five tributaries of the river Sarasvati in Prabhisa.?3” Mr.
Dey?4° holds that it is the portion of the river Narmada near its
source which issues from the western portion of the sacred kupda
and running for about two miles falls over the descent of seventy
feet into what is known as the Kapiladhara. Further he places it
in Mysore.?4' However it is not identical with that of the Skanda

Purapa.

Kapilesvara : It is said to be situated to the east of Salibhagapa
and west of Kotitirtha and south of Jaradgava and north of the
Sea. Thisis the place where the Rajarsi Kapila had establishe
the linga of Mahesvara and practised penance severely. The
great river known as Kapiladhara was escorted there by him.2%?

935. Tasya vame sthito visnur varaha iti yah smrtah /
Tasya daksipabhige tu sthito hrahma prajapatih [/
Kapardirapam asthaya savitryah kopakaragat /
krte heramba n@ama tu tretayam vighnamardanah /
Lambodaro dvapare tu kaparddi tu kalau smrtah !/
Sk. Pra. Kse. 38. 5-6

936. Sk. Pra. Kge. 38. 5-6.

937. Tasya daksipadigbhage tatra’sti kapilanadi /
Kapilo yatra sampraptah siddhini samkhya
samudbhavam [/
Sk. Nag. 52.6

238. Kapilayas tate devi linganam sastiruttama
Sk. Pra. Kse. 365.4.

939. Sk. Pra Kse. 355. 1-10.
240, Geog. Dic. 90.
241. Ibid.

942, Tato gacchen mahadevi kapileivaram uttamam/
{adibhusapa purvena kotitirthac ca pascime/[
Jaradgaveéad daksine samudrottaratas tatha/

Etad vai kapila‘h ksetrarn napupyaih prapyate naraih//
Kapilena pura devi yatra taptain tapo mahat/
Varsanam ayutam sagram pratisthapya mahe$varam/|
Samahuta tatra devi kapiladhara mah nadi/
Samudramadhye sa’ dyapi puuyavadbhib pradrs‘yatel/
Sk, Pra. Kse, 343, 1-4.
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Karnotpalatirtha : 'This is a reservoir in Hatakesvara ksetra.?43
Kartikakunda : It is a reservoir in Hatakedvara established by

Kartika himself, *4+
Karkotakaravi or Karkotakarka : It is said to be located to the

south-east of the Naledvara tirtha in Prabhasa,?4?

Ka$yapeSvara : It is placed ata distance ofsixteen Dhanusas
i. e. 28 yards to the east of KratviSa tirtha in Prabhasa 4%

Kauravesvari: 1t is said to have been worshipped by Bhima. It
is one of the sub-tirthas of Prabhasa.?*"

KausakeSvara : Tt is located at a distance of eight Dhanusas i.e.
14 yards to the north-east of the Kalyapeivara in Prabhasa. It is
said that having killed the sons of Vasistha, Kaulika established
this linga and was released from the sin,?+°

Kedaralinga : It is situated on the Raivatakagiri®*? (q. v.).

Cetulinga : Tt is placed to the north-east of Rahu linga and
of Madgala tirtha in Prabhasa,?®¢

Khandasiladevata : Tt is situated at Saubhagyakupika in Hata-
keévara®51,

Khafijanakatirtha : It is a reservoir situated in Dvaraka., It has
been named after a demon Khafijanaka by name,?5%2

243. Sk. Nag. 125. 1.

944. Sk Nag. 70. 1-2.

245, Tasmad agneyadigbhige sthitah karkotako ravih/
Parvakalpe mahadevi smrtah karkotakanvitah//

Sk. Pra. Kse, 346.1

246. Sk. Pra, Kse 213.1 s

247. Sk. Pra, 350. 1-3
248. Dhanusam agtabhis tasmad i$ane kadyapesvarat/
Kau$ake$vara ndmanarn mahapatakanasanam//
Vasigthatanayan hatva tatah kaudika sattamah/
Sthapayamasa tallifigarn muktapapas tato’ bhavat//
Sk. Pra. Kse. 214, 1-2
249, Kedarakhyarin tada litigar girau raivatakasthitam
Sk. Pra. V. Kse. 16.53
250. Sk. Pra. Kse. 51, 1-2
951. Sk. Nag. 133. 54

252, Sk. Pra, Dva. 16. 34-35
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Kharjurivana : The river Sarasvatiis said to flow here by the
name of Nanda and from this place she goes to Markandaérama
on Merupada.?®?

Kotifankara linga : 1t is placed in Sauragtra?54,

KotiSvara © It is said to be situated at a distance of one
yojana (8 miles) to the south of Kotinagara standing to the north-
east of Sriigeévara in Prabhasa?55,

Kotitirtha : It is a reservoir situated in Mahinagara (q.v.)?%°.

Kratvisvara : It is situated at a distance of eight Dhanusas
i. e. 14 yards to the south-west of Pulahedvara in Prabhasa.”®?

Krkalasa tirtha : It is also known as Nrgatirtha. It is
situated in Dvaraka. The king Nrga is said to have the form of
Krkalasa (chamaleon) and obtained salvation being killed by Lord
Krsna258, .

Ksemesvara : Itis said to be situated at a distance of fifteen
Dhanusas i.e. 26% yards to the south-east of Kapaled$vara tirtha in
Prabhasa?®?.

Ksemaditya : It is said to be situated at a distance of 5 gavyutis

i.e. twenty miles to the east of Devakula in Sambarasthana?®°.

Ksetrapalesvara or Kgetrapesvara : It is placed to the east of
Siddhesvara not far from it?¢*.

253, Sk, Pra. Kse. 35. 36 37

954, Saurastre ca tatha lingam kotifankaram eva ca
Tripurantakam bhimefam amare$varam eva ca
. Sk. Ma. Ke. 7. 34

955. « Sk. Pra. Kse. 357. 1
256. . Sk. Ma. Kau. 66. 121
o5 S kN Prafasse i 2]
258, Tato gacched dvija $regthas tirtharh papapranasanam
Krkalasam iti khyatarh nrgatirtham anuttamum
Nrgo yatra mahipalah krkalasavapur dharah
Krspena saha sangatya satprapa paramar gatim
Sk. Pta. Dva. 10. 1-2
259, Sk. Pra. 127. 1-2 :
260, Atha devakulat purvarh paficagavytiti matratah
Sambarasthdnamadhye tu ksemadityeti virutah
Sk. Pra. Kse. 316. 1
261. Tato gacchen mahadevi kgetrape$varain uttamam

Siddheévara samipastharn purvasmin nati doratakh
Sk. Pra. Kse, 181. 1
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Ksyetratraya : Kuruksetra, Hatakesvaraksetra and Prabhisa
ksetra—these three ksetras altogether are known as ksetratraya.
They are said to be very sacred and removers of all sins®¢2,

Kuberasthana : This is the place where Kubera, the lord of
wealth, issaid to have attained siddhi and became the giver of
wealth?63, . It is said to be situated to the south-west of Sravagpa-
sthana in Prabhasa?®4.

Kundalakipa : It is located to the north of Bhairaveévara,
near the Brahmakunda in Prabhasa?®65,

Kumaresvara : It is situated at a distance of thirty Dhanusas
to the south-west of Varupatirtha and to the south of Gaurlta-
povana in Prabhasa, It is revealed that Kartika observed severe
penance here and established a linga which is known as Kumare-
$varatirtha®®é, Further it is recorded that it stands at a distance
of twenty Dhanugas (35 yards) to the south of Markandeévara not
far from this?67,

Kumbhivara : Tt is situated to the east of Sarabhasthina not
far from it in Prabhasa.

Kundesvari : It is situated at a distance of thirty Dhanusas
(52 yards) to the south-west of the Bhutanatha and north west of
Puskara tirtha in Prabhasa.?®®

Kuntisvara : This phallus?®? is said to be located to the east

262. Kuruksetram iti khyatam prathamarn ksetram uttamam
Hatake$varajarn  ksetrarn  dvitiyarm  parikirttitam
Prabhasikar trtiyarh tu ksetrarh hi dvijasattamah
Etat ksetratrayarn pupyam sarvapatakana$akam

Sk, Nag. 199. 9. 10

263. Sk. Pra, 290. 1

264. Sk. Pra. 993. 1
265. Sk. Pra, Kse. 148. 1.
266. Sk Pra. Kse. 73. 1-3

267. Tato gacchen mahadevi kumaredvaram uttamam
Markandesvarato devi daksipe na’ tidoratah
Dhanurvirh$atibhis tatra sthitam svam1i pratisthitam

Sk. Pra, 215.

268. Sk. Pra, Kse. 266.1

269. Tato gacchen mahadevi kuntiévaram anuttamam
savitryah parvabhagastham khatamadhye vyavasthitam
Kuntya pratisthitam devi ksetre prabhisike priye
Papdavas tu yada purvarh prabhasaksetram agatah

Sk. Pra. 174.1-2.
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of Savitri tirtha in Prabhasa, When the Pandavas had gone
there Kunti established this linga and hence it is so called.

Kusesvara : Tt is situated in Anartadeéa,?7©

KugmandeSvara : This phallus is located at the hermitage of the
sage Kasmanda on the bank of the sacred river Sarasvati in
Prabhasa.?

Kolladevi © The temple of this Goddess is situated at the place
where the holy river Sarasvati is said to flow invisibly.?"*

~ Lakgminadi : In association with the places of pilgrimage
within the sacred Dvaraka the name of the river Laksmi is found
after the Fagasara. Here we find that this holy river flows to the
sea through Dvarakaksetra. A mere visit to this river release one
from all sins.”"®

Laksmisvara : According to the Sk. P. Laksmiévara, the
phallus of Lord Siva stands at a distance of five Dhanusas to the
east of Bhairaveévara in Prabhasa.”"*

Lakgmanesvara : The text of the Sk. P. explain that Rama with
Sita and Laksmapa had performed a pilgrimage to Prabhasa ksetra
and each of them established a phallus of Siva there separately.
The temple of Laksmapesvara is situated at a distance of
thirty Dhanugas to the east of Ramesa, and was established by
Laksmapga.?"5

270. Sk. Nag. 104.125
9271. Sk. Pra, Kse. 35.86
279. Sk. Pra. Kse. 35.87

978. Laksmim nadim tato gacched gacchantirm sagararh prati
Yasya daréanamiatrena mucyate sarvapatakaih
Sk. Pra, Dva. 16.23
974, Tasyaiva pirvadigbhage dhanusam pancake sthitam
Laksmiévareti vikhyatam daridryaughavinasanam
yatra devyd samanita Laksmya daityan nihatya ca
Tena Laksmi$yaram nama svayam devya pratigthitam
Sk. Pra. 64.1-2

275. Tato gacchen mahadevi Laksmaneévaram uttamam
Rzameéat parvadigbhage dhanus trirnfaka sarsthitam
Sthapitarm Laksmanpenaiva tatra ydtra gatena vai
Mahapapaharam devi tallingarh stirapgjitam

Sk. Pra. 112.1-2
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Lakulila : The image of God Lakuli{a stands at a distance of
seven Dhanugas to the west of Vailvinara®?® and to the east of
Siddheévara®77, The version of the Purapa reveals the fact that
there might have been the spread of nuisance in the society and
it would have been established with an eye to check them. The
image seems to play the role of a moderator of the society.?78

Lingadvaya : When Vidvakarman was asked by Siva to
build the city of Unnatanagara, he established a phallus of
4iva before he started his work and again after the accomplishment
of his work he established another phallus in Prabhasaksetra.
These two Phalli are known as Liigadvaya.?™"

Lingatraya : The three phalli namely patalagaigedvara, Vidva-
mitrefvara, and Baleivara are know as Lifigatraya. They are
situated at a distance of one ‘Gavyati’ to the south of Baladitya in
Prabhasa.?8°

Lingatraya : Near Dasadvamedhika stand the three phalli
known as Satamedha, Sahasramedha. and Kotimedha which are
also famous as Lingatraya, Recording the origin of these phalli
it is said that Krtavirya performed one hundred sacrifices
establishing the great Lifiga and it became famous as Satamedha-
linga. In the middle the creator also established a phallus of

276. Tato gacchen mahadevi Lakulisarh mahaprabham
Tasya pascimadigbhage dhanugain saptake sthitam
' Sk, Pray 79.1

977. Tasyaiva purvadigbhage Lakulifastu marttiman
Svayath tisthati devedi krtva ghoram tapah pura
Sk. Pra, 177.1

278, Ibid.

979. Tasmiac ca parvadigbhige kificid agneya sarnhsthitam
Lingadvayarm mahapunpyar vi$vakarmapratisthitam
yada vai nagararn karturn tvasta tatra samagatah
Pratisthapya mahadeva i nagaraih krtavanstatah
Punah pratisthitam lingam tena vai vifvakarmapa

Sk, Pra, 320.1-3

280. Tasyaiva daksine devi tasmad gavytti matratah
Patalagamini gaiga samsthita papanadini
Viévamitrena ca’hiita snanartham varavargini
Tatra snatva mahadevi mucyate sarvapatakaih
Tatra gangefvaram drstva vidvamitreévaram tatha
Baleévaram ca sampreksya sarvan kdman avapnuyat

Sk. Pra. 289, 1-3
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Mahzdeva and performed a crore of sacrifices and hence it was
named Kotimedha liriga. Likely Indra also established a phallus
of Mahadeva to the north of Kotimedha and performed a thousand
of yajfias, as a result of which the phallus was known as Sahasrame-
dhalinga. Altogether these three are known as Lingatraya.?81

Lokavagtika : The name occurs in association with the sacred
places of Prabhasa. Thisis located to the south-west of Govatsa
(0 e )

Lokesvara : While describing a pilgrimage to the west of
Mangala tirtha, the name of this sacred place is mentioned. It is
situated near Cakratirtha®®3, '

Lomasesvara : As this phallus was established by the great
sage Lomafa, it is named after his name. It is situated at a distance
of seven Dhanusasi e. 12 yards, 9 inches to the east of Duhkhant-

akarini in Prabhasa. The sage Lomada had observed severe penance
here after establishing this phallus of Siva 284

Lopagatatirtha © The text of the Nagarakhapda ascertains
that so many?8® holy places have been destroyed in Hatakeévara.
Most of them were established by the sages®8¢, kings and other
deities such as Cakratirtha, Matrtirtha, Mucukundatirtha, Tksvaku,
Candradeva, the hermitage of Yajiiavalkya, Harita, Kutsa, Vasistha
and Narada, the Phalli established by the wives of the sages
Kityayana, Sapdilya and others.

2815 w8k, Pra, 235.:1=5

282. Govatsan nairrte bhage dréyate lohayagtika
Sk. Pra, 35.77
283. Adhuna sampravaksyami mangalat pascime vrajet
Tatra siddhedvaram padyet sarvasiddhi pradayakam
Tatraiva cakratirtham tu tirtha kotiphalapradam
Lokeévaram svayarbhiitam ptrvam indreévareti ca
Sk. Pra. V. Kse. 6. 1-2
284, Tato gacchen mahadevi Lomafelvaram uttamam
Duhkhantakaripi ptrve dhanusam saptake sthitam
Sthapitam tatra devedi Lomadena maharsina
Guha madhye mahalingam tapal krtva suduécaram
Sk. Pra, 136, 1-2
285. Asamkhyatani tirthani tatha lifigani ca dvijah
Lopam gatani vaksyami pradhanyena prabodhata
Sk. Nag. 106.2

986, Sk. Nag, 106, 1-10
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1. The first part of this paper (Jan. 1974) dealt with the five
typical schools of history writers, who have composed their works
in different European languages, including the ancient Greek and
Latin, from earliest times, and while separately exposing them, the
distinguishing characteristics of each of these schools with their
peculiar social significance were also clearly pointed out in the
body of this part. The second (published six months later, in July,
1974) was devoted to elucidating the meaning of several of the
Sanskrit terms used to denote different approximations to the
contents of the twin subject of Itihasa-Purana, as elaborated in
standard works on Vedic Purugartha Vidyas. These explanations were
accompanied by supplementary statements purporting to indicate
the special features of the subject emphasised by the several
Sanskrit terms denoting it. This exposition was concerned with
laying stress on the nature of the subject, by noting, in some cases,
the syllables by which each of the selected terms was constituted,
and the outwordly perceivable variety in the object indicated by it,
The principal objective aimed to be achieved by the material
proffered in this part, was to enlighten its readers on the radically
disparate approaches to the understanding of (a) the true signi-
ficance of the social discipline of /ltihasa-Purana in Hindu Philo-
sophy and way of life, as have been elaborately expounded in
authoritative works on Vedic Purusartha Vidyas, on the one hand
and (b) the social discipline classified as ‘history’ (along with
‘mythology’ of ancient times) in the modernly evolved and brought
together as disciplinary social sciences, on the other. These

10
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disparate approaches have obviously originated from the funda-
mental divergence prevailing in the orthodox Hindu, and the
modern occidental ways of thinking, on the teleological-cum-
epistemological issue, regarding (a) the ultimate and supreme pur-
pose of human life, and (b) the nature and content of the sources
of ‘learning’ (i.e. Vidya or highest wisdom) that are to be firmly
relied upon for organising and regulating life, in such a way that
by coordinating it with the continually functioning cosmic order,
the achievement of its purpose may become possible.

2. It will not be out of place here, to present in an unequivo-
cal manner, an expository statement giving the hitherto unchalleng-
ed conclusions of Hindu thought on the final purpose of human life
and the ways and means of organising and directing lives of
individual beings so that its achievements may become feasible.
‘The Sanskrit term ‘Purugdrtha’ denotes the entire range of an
individual being’s legitimate interests, or permissible objects of
desire or aspiration. According to the firm and unanimously
accepted conclusions of Hindu thinkers arrived at from earliest
times, no individual buman being (however highly gifted he might
be) singly, or collectively, by seeking to attain a consensus among a
number (however large) of them, shall ever come to possess the
capacity (either by intuition or process of ratiocination) to decide
upon originatively, the legitimacy or otherwise of desires or
interests of any individual being, or of any group or collectivity,
except by relying upon normative knowledge (consisting of ‘ought’
proposititions), if any, available for man’s guidance from the
beginning of his existence, from sources which are extra-sensory in
their nature, and the texts of which have always been remembered
in human memory in the form of positive and negative precepts,
composed in words, which carry immutable meaning (indicating
tangible and intangible objects) and further, there have continued
to exist from immemorially ancient times, as individuals functioning
as cells of communities of human beings, with interdependent
common life developed among them, that have, over all the length
of time known to history, continuously and sincerely endeavoured
to regulate their individual conduct by reference to their common
life, by implicitly accepting the truth and validity of the precepts,
and other directions obtainable from that source. All individual
beings for attainig success in their mundane lives-both single as
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well as common-have got to ascertain their legitimate interests and
aspirations as also the supreme purpose of their lives by placing
implicit their reliance on the wisdom of the plan supplied by the
extra-sensory source to mankind. The Sanskrit word Vidya (or
Sastra giving normative or ‘ought’ propositions) supplies the
‘knowledge’ by understandig, inculcating and fully adopting in
one’s life, which, it becomes possible for tliose who have striven for
achieving this to be placed on the way that will lead them
unmistakingly to the achievement of life Supreme purpose (as
enunciated and predicted for them in the immutable and eternal
plan) and secure for themselves their other legitimate interests and
aspirations. The adoption in full of the elaborate system of life
and code of conduct, consisting of a unique creed, and precepts
addressed to stabilised and perpetuated groups, thatare partici-
pants as units of harmoniously functioning of interdependent
common life a vast social complex, which by itself happens to be
an integrated part of the entire cosmic order will ensure the achieve-
ment by them of the manifold, but well coordinated, that is to say,
admeasured as to its content, duration and wvariety, desires and

aspirations.

3—This modality of Hindu thinking entails the conclusion
that the multifarious and often times unassortable and incoherent
desires and aspirations of individual beings, have to be made
conformable, in the first instance, to the requirements of the fric-
tionless and mutually inter-contributory existence of innumerable
species of sentient beings, as well as varieties of non sentient objects,
that constitute the cosmic order. And next, they must not have
a tendency to give rise to friction-—clash of interests and tensions
leading to ill-will, fraudulent behaviour, violence and war among
different human groups-racial, linguistic, cultural, religious or
economically and politically motivated. Hindu doctrine is quite
explicit on the nature of the ultimate purpose of all life. It has
postulated identity of ultimate end for all those who have heen
assigned some sort of stake in continuing its existence, As, how-
ever, different ecntities, have different roles to play, in ensuring
harmonious continuance with the climate of universal good-will
prevailing, these entities have to be differently endowed heredi-
tarely, educationally, environmentally, by investment of the appro-
priate social imprimatur (saimskara) and status, and their employ-
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ment in different sorts of essential social functions, the lenght of
time and the intensity of effort required for the attainment of
supreme purpose, will obviously be not identical in case of entities
belonging to different species-their attainment may be even diffe-
red to future incarnations of specific souls, who are required to be
born in the species placed at higher rungs in the social hierarchy.

This description gives an outline picture of the mutually
interdependent functioning of the eternal plan of social existence
as a part of integrated cosmic continuum. The resulting vast social
complex, whose continuing existence has got to be ensured, with
mutually well-coordinated interests, over the entire future of human
existence, gives us the balance and value-weights for admeasuring
and distributing as legitimate or otherwise (by reference to their
variety, duration and content) the desires and aspirations permis-
sible for being entertained and striven after for their achievement,
by the individual participants of planned social existence. It is
also plain that the process of replacement of perishable, erstwhile
participants (belonging to older generations, who automatically
become disqualified by old age or are removed by death or disease)
by the newly ushered, in the places vacated by the old, by making
them properly equipped representatives of succeeding generations
in this vast social complex, is interminable. Neither any gap or
obstruction can be acquiesced in the continuous and harmonious
functioning of the purpose-oriented interdependent life in the
complex. In such an uninterrupted continuum any move to delibe-
rately introduce a change, is bound to ‘result in causing disturbance
of status quo ante, which would be an inherently unjust situation
wherein legitimate expectations are likely to be defeated, and
obsiructions are likely to be introduced in the smooth running of
common life.

- 4, According to the approach of western thinkers to this
vital issue, the nature of an individual being’s existence is usually
assessed by classifying it into two notional segments, viz. (a) the
personal or private, and (b) the social or public. This sort of
classification into two sections of one life, as if each ofitis
unattached to the other, is not countenanced in Hindu way of
thinking because this approach leads the individual being, conscio-
usly or unconsciously, to fostering a sense of personal irresponsa-
bility in respect of those actions, which he is called upon to
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perform, but which are noi perceived by him as having a direct
and proximate connection with his family life. Hindu thinking,
made irreproachable by traditionally preserved moral values,
would hold an individual being to be an integrated whole and any
estimate of the degree of his achievement of the ultimate purpose
will have to be made by reference to (a) the particular social unit
(i e the caste group) to which he belonged, that is to say, in which
his birth took place during his carrent incarnation, and the
variety, facility of performance and quantity of social obligations
(which arc symbolised in his family, caste and regional duties and
functions) he was able to attend to; (b) the total length of span of
his life, and the congeneal, or otherwise, composition of external

conditions and environment in which he found himself placed; and
lastly, (c) the relatively detached outlook he was able to cultivate
by disciplining his fleshly faculties while engaged in attending to
his essential duties and functions. He was expected, by undergoing
courses of special training, to habituate his intellectual self to get
immunised from the normally pleasing or painful experiences of his
external contacts.

5—For obtaining a clear insight into the state ofa typical
Hindu mind, as it proceeds to form judgement on whether or not
an individual being was, and if yes, to which degree, successful in
directing his energy and external activities towards his predetermin-
ed destination, it is necessary to take cognizance of several factors
useful for understanding (a) the significance of human species,
while sharing some (which may, in quantum, be negligibly small)
responsibility in ensuring the frictionless functioning of cosmic
continuum; (b) the share of other unnumbered species of sentient
beings in this function with the intimate correlation between the
lives of human and non human species; and also (c) the nature and
quantum of human individual being’s contribution towards the
cause of maintaining the interdependent and well-coordinated
common existence. When, in this way, the vast expanse of area
covered by the consideration of the teleological-cum-epistemological
issue is realized, it becomes feasible to grasp that the entire range
of that large mass of ‘knowledge’ (mostly amounting to ‘informa-
tion’, consisting of ‘is” propositions) which man has proceeded to
accumulate by application exclusively of empirical/scientific
method-which admits of (a) observation, and (b) inference as the
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only two valid means of acquiring it, and where the acceptance of
any ‘ought’ proposition is tolerated on sufferance, only temporarily,
and as unverified hypothesis, is not only (a) arrantly incapable of
furnishing any sort of solution to the several intractable questions
that are required to be faced by its operation, but further, (b) the
whole ‘fund of knowledge’, collected by the application of empirical
method is likely to consist of an immeasureably large mass of disjoin-
ed, mutually self contradictory, loose pieces, bereft of capacity to
be linked together so as to form any coherent set of propositions
conveying intelligible meaning. (c) Moreover, any number of ‘s’
propositions, howscever large the number ofsuch propositions
might be, are incapable of enlightening the class of intellectuals on
the unequivocal validity of even a single normative proposition, or
precept, having the quality of directing or regulating the course of
a purpose-oriented social order. This latter task demands universal
adoption of a coherent and an unequivocally predicative scheme
for organising human life. The availability of an all-encompassing
plan, laying down a universally acceptable supreme-purpose, and
an elaborate code of precepts and directives deduced logically from
the Grundnorm, and covering in its sweep all the divers aspects of a
fully developed interdependent common life that would continue
to remain effective throughout its future existence, is thus a sine
qua non for solving, according to mature Hindu thought, the most
crucial teleological-cum-epistemological issue. Such normative
propositions for being recognised as valid and binding must be in
a position to claim (a) their origin to the text of a fully laid out
code, having an extra-sensory source, and (b) the continued
existence and unabated functioning of a well-organised and cultu-
rally well-developed community of men which has always (i e. from
prehistoric times) acknowledged their supreme authority and has
voluntarily submitted to it with the faith that by so doing it was
fulfilling the supreme goal of its existence.

6—The above description of the working of a Hindu mind
which has deeply imbibed the ultimate wisdom of traditional Vedic
learning (the Vedanta) in seeking to be enlightened on ‘knowledge’
(FAiana or Prama) capable of edifying it on the supreme purpose
seems to be logically quite cogent. It will be convincing, on rationally
testing it, that such ‘knowledge’, as is obtained by the exclusive
use of the fwo scientifically approved means of ‘cognition’, viz. (a)



JULY, 1976] NATURE AND SIGNIFICANCE OF ITIHASA-PURANA 203

perception, including controlled experimentation, and (b) inference,
deductive as well as inductive drawn therefrom, including the
accumulated inferential knowledge amounting to past human
experience, would obviously be incapable of giving anyone insight
into the universally acceptable ultimate purpose of human life. If
one were to depend exclusively on the entire stock of knowledge
collected from the variegated kaleidoscope of sentient existence,
reflected on the mind as a photographic film taken during any
length of time, (described as the accumulated fund of human
experience) it would be just impossible to arrive at the concept
of Moksa—being only metaphysically apprehensible before its actual
realisation in the rare personality of individuals of saintly character,
Hindu thought is therefore quite positive regarding man’s depend-
ing on his a priori knowledge, (available to him from the extra-
sensory source of the text of the Vedas) for getting illumination on
the initial stage of enquiring about the final purpose of life, and
about receiving guidance on basic principles of regulation. As
regards the later stages, when the organisation and direction of his
life is once firmly sccured for him, because an individual being is
required to carry on his endeavour in a setting of external and
mutable environment and conditions it is reasonable to expect that
the content of knowledge, necessary for further regulating the
course of his life, shall be required to consist of a well proportioned
blending of all the relevant miniature pieces of knowledge deduced
from the scientifically approved, as well as the traditionally appro-
ved, extra-sensory sources of knowledge All these are treated as
authoritative; yet it is necessary to note that remembering the
predominance of the factors of (1) ultimate purpose of life to be
achieved by each individual being and that of (2) securing barmo-
nious and never-ending functioning of interdependent common life
of a socially correlated human collectivity, along with that of
several others placed in similar situation, as integral parts of the
~ cosmic continuum, we must be prepared to accord primacy of
importance to that eclement, in the resulting amalgam of
knowledge, which is culled from extra-sensory source available to
him at least contemporaneously with man’s existence on earth.
7—A careful perusal of the above paragraphs will bring home
to the reader, the out of the common nature of Hindu approach to
the issue of organising and directing of human life, It has been
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pointed out in part II of this paper that the whole range of
(Sanskrit) Sastric literature is devoted to the elaborate presentation
of multiple but confluent branches of Vedic Purusartha Vidyas in a
coberent and synthesized collection. The entire volume of this
Vedic wisdom deals with the multitudinous but well coordinated

aspects of human life as envisaged in orthodox Hindu thought.

When it is looked at by taking the activities of individual beings,

and the fulfilment of their properly trained and legitimate ambitions

and desires into consideration, the scheme of Purusarthas becomes

classified in a most natural way in four divisions, namely (1) the

Dharma, (2) the Artha, (3) the Kama, (4) the Moksa aspects of his

coordinated and primarily self-regarding life-where ‘self’ indicates

the imperishable element viz. the ‘soul’ embodied in a living person.

When the same human life is looked at as a mutually interdepen-

dent common life of a collectivity, impelled by the overriding

aspiration for its uninterrupted continuation over an indefinitely

long future time, the scheme of Purugartha Vidyas becomes naturally

classified in the following four divisions, viz. (1) Anvikgiki, meaning

that section of the ‘learning’ dealing with the ultimate purpose of

cosmic existence including that of man and the methodology of
approaching the teleological-cum-epistemological issue; (2) Travt,

meaning those branches of social sciences termed ‘law’, ‘ethics’,

“sociology’s ‘psycliology’, etc. (3) Varta, meaning Agriculture,

Industry, trade commerce, artifacts and crafts, employer-employee

relations etc. and finally (4) Dandaniti, meaning thereby the social

discipline aiming at superintendence, direction and control by the

operation of organised physical power of the community, of
the individual group activities in diverse territorial parts of the

earth; maintenance of peace, promotion of harmony, fellow feeling

and justice in the common order among the territorially stabilised

human collectivities, and the maintenance of balance between the

sentient beings belonging to innumerable living species, by securing

just and equitable distribution of resources necessary for securing

the continuity of their existence.

8. This gives, in a nutshell, the principal titles of the natural
divisions into which the whole range of Vedic learning is found to
be classified. There are attached to each of these major heads of
classification, many other branches and offshoots of this learning
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in which it has proliferated during the past several millennia for
dealing with all sorts of sub-divisions of these disciplines into
applied and technological sciences modernly termed as physical or
biological sciences, fine arts and humanities. The massive contents
of the entire stock of this learning are made available to mankind
in the collection of Sanskrit works. The most ancient of these works
have been found to be accepted on the basis of an immemorial
continuous and strong tradition, by that clearly distinguishable
human continuum, known as the community of Vedic Hindus (which
is really a section of the whole cosmic continuum) from an epoch of
time far anterior to its historical identification, as socially organised
separate human collectivity. This section of mankind has been
treating as its sacred scriptures the Vedas, including the Vedangas and
there has been a consensus among all the eminent Hindu thinkers,
belonging to different eras of the corporate existence of the
community, to hold the creed, the doctrine and the set of precepts
promulgated by these scriptures to be the original, eternal,
immutable and unchallengeable authoritative sources of ‘know-
ledge’, used for organising and directing the lives of Vedic Hindus,
These works are found to have been given to Hindus, in a special—
pre classical —form of Sanskrit language through the agency of its
spiritual leaders the most eminent members of the Brahmana caste.
They have been preserved intact by the process of (a) learning
by rote the big volume of these works by them; and (b) trans-
mitting it generation after generation, through Preceptor-disciple
chain, which has no ascertainable beginning and has not yet
reached its end, whereby the enormously big text has been in
pristine purity (without error of even a syllable in its entire body,
or any interpolations or varieties of readings anywhere). By a
firm consensus treated as sacrosanct, it is only the male members
of the three regenerate classes (castes), whose Upanayana (initiation
ceremony) has been duly performed and who are considered as being
endowed with the mystical capacity of efficaciously committing these
texts to their memory and using them on appropriate ceremonjal
occasions in the lives of other members of the collectivity. As has
been pointed out in the second part of the paper, the teachings of
the sacred works have got to be so preached to all the members of
the vast collectivity including the members of non-regenerate
classes as well as the females of regenerate classes, that they are fully |

11
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embibed in their daily lives. But as these classes of members are
themselves considered ineligible for studying, by themselves, the
Vedic texts, their teachings have been faithfully incorporated by
the ancient and most revered of sages in the works specially
composed by them with this object in view. As has been
already explained (in the II part of this paper) that at two places
the Mahabharata has authoritatively proclaimed the purport of the
composition of the Purana and Itihasa works (as representing the
two major wings of the basic philosophy of Vedic teachings) is for
instructing the uninitiated Hindus into these teachings generally—

zfagra-quioneai 3% gYqg g (Mahabharata 1.267)
“The teachings, meaning the philosophy of life, of the Fedas, have
to be expounded by the help of Itikasa and Puranas.”

9—This statement, explaining the purpose for which works
in this branch of Vedic learning have been composed, makes clear
the distinction between the divergent, and individualized, Ideo-
logies of history-writing mooted by the historians of different schools
(surveyed in the first part of this paper) of Westernized philosophy
of history, on the one hand, and the nature and significance of
this social discipline of Vedic learning as presented in the Sanskrit
works on Itihisa and Purana, on the other. The points of distinction
that forcefully strike the students of Sanskrit works may be thus
stated : (a) The sage composers of these works are fully aware that
their study is a part of the compulsory subjects in the education of
a Vedic Hindu, required to be undertaken by him for his appro-
priate socialization and personality development. cf.

quuETIRTATATaAaEArg tafaar |
aan: warifa faaEr ader = agia
(Yaj. I. 3)
(Here the Puranas include the works on Itihasas also) (b) They are
quite conscious of the objective of the Vedic Hindu’s education,
viz. his personality is to be so developed that it becomes cent per
cent socialized by his complete identification with the social
function and place assigned to him (by the Vedic plan) for the
whole of his life; there is no room for divergence of motivations (or
any sort of schizophrenic pulls) in his purpose-oriented education
and training, that permits individuals in non-Hindu collectivities to
develop non conformable individualist traits and characteristics
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leading to disintegration of harmoniously functioning mutua!ly
interdependent common life of the vast Vedic Hindu social
complex. (c) Inasmuch the Itihasa and Purana writings have to
provide a lucid exposition of the unified and purpose-oriented
Vedic philosophy of life to those who are uninitiated in, and
ineligible for, the direct study of the Vedas themselves, the discourses
in their writings have to be illustrated by laying special stress on
those events and deeds in the lives of the past heroes and heroines
of the Vedic community which have transparently exemplified the
teachings of the Vedas by pursuing sincerely the ideals upheld
therein, even though they had to face great hardships and
undeserved privations throughout the whole course of their
lives. (This point may be more clearly understood by referring
to the episodes and happenings described in the historical
works of Ramayana and Mahabhirata.) One gazes with mute
amazement when he comes across the sublime traits and qualities
of nobility, courage, fortitude, singleness of purpose, bravery,
chastity, benevolence, liberality of heart, etc. that were naturally
manifested in the characters of the heroes and especially the
heroines—Sita and Draupadi— when they were required to face,
for no fault of their own, but simply because the hostile conspiracy
of evil minded personalities surrounding them (as depicted there=
in), the demoniacal cruelties heaped upon them. These heroes
and heroines with their superhuman qualities and virtues have
become permanently enshrined in Hindu mind as the highest
objectives whose life histories are to be always aimed at as the
most cherished objectives to be sought after, in the training of a
Vedic Hindu they have been receiving over all the past acons
of the.peoples history. (d) The science of historiography as
evolved during the past three (or four, atthe most) centuries by
Western historians has apparently paid maximum regard for pre-
senting a faithful record of the past events and deeds of the
selected period of time of a specially selected people. Influenced
by the climate of scientific thinking that spread among the intel-
lectuals all over Europe, since the carly decades of the 7th
century, historians had begun to hold that (1) ‘knowledge’ of
past can be truly acquired by the historian keeping himself
completely separate from the subject of his enquiry, with a neutrql
mind towards it and (2) facts, about the field of his historical
enquiry, ought to be examined entirely independent of historian’s
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personal proclivities, In the fervour of their enthusiasm towards
the newly evolved scientifically true ‘history’ they became blind
to the two grave pitfalls which every normal historian is bound
to face, viz. (i) every historian, notwithstanding his pretentions
to the contrary, is possessed of his own preferences and prejudices
on the subject matter of his enquiry : in fact he is impelled to select
it because of his pre-existing preference for it, and (ii) ‘facts’ of
history are as numberless as the grains of sand and every historian
who is required to select some and r¢ject others, makes his choice
according to his antecedent preferences and weaves his historical
around those facts, The authors of Itihasa and Purana works are
under no illusion about ‘scientific history’. Over and above
their conviction of the silliness of such an effort to bring out a
scientific i.e. completely truthful history there is a superlatively
praiseworthy purpose of inculcating the teachings of the Vedic
learning to the generality of people and thus save them from the
fact of being visited with the experience of continued sorrow and
happiness, that impelled these sage-authors to undertake the
composition of these works. In a well-known couplet, attributed to
one of the disciples of Krgna Doaipayana Vyasa it is declared :

wiy- gz-fgmaeaat =00 7 qfamaz

gfa wiegareard  gar glAarza |
In the first chapter of the great epic, the author, after enumerating
about forty different aspects of, and other matters of common inter-
est in, the life of man (ch. I verses 61 to 70) declares that he has
engaged himself in describing the elaborate code of conduct and
way of life approved in Vedic learning, finally rounds up his state-
ment by the remark :

geaifa qgad agg asaa afqarfaan

(O i)
and again in verse 258 of the same chapter he affirms;
“guza  gIgsad gedrq f[@ed gaqq |
geafaea  gafqes  seagegAsan |

have all become the fields of his enquiry in the composition of the
epic poem. He presents the following as one of the definitions of
‘history” :

“HIRHATAI NI GIIAGA AT |

qad FaguAlagEd  gsa
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Similarly in the last chapter of this incomparably superior epic
(when the question of faithful exposition of the tcachings of the
Vedas, by depending on the historical episodes that happened dur=
ing the existence the Vedic Hindu collectivity, from the earliest
times, as the best proof (or sources: qm9#Eg) of the truth of the
narrative given in the historical poem), the author has declared, in
most poignant language, the purpose which impelled him to write
the history of illustrious ancestors of Pandava and Kaurava family
and of the great Bharat war. He says:

“grarfagagerfo gARAAIT T 1
garsagqarta afg  areafa =@ 0l
“agerraag o CRIRIGRGIE 71

fraa-fead  wemifamba &  afsggu” 2

FedagfaderT F 7 wfma wyol ¥
gafg wdva &AeT @ fend @ @@ 03

T9rg wWE AT AT
R DEI| sitfaqeatfa EGI
gt faen:  gag@ eafae
sfat faea: o BIA eafaca: 1 4

10. After having thus grasped the significance of the subject
(of Itihasa-Purana) in Vedic Purusartha Vidyas (meaning thereby that
repertory Of coordinated knowledge, that has been continually used
by Vedic Hindus for directing and regulated their goal-oriented and
well planned out scheme of life) it is necessary to take, briefly,
notice of the distinction in the two sorts of writings, going under
two separate names, viz. the Itihasas and the Puranas, but forming
parts of the same field of useful knowledge. A close look at the
arrangement of the material presented to the people in the huge
mass of literary works (consisting of hundreds of thousands of verses)
works going under the title of Puranas are found to be dealing
with (a) cosmology, (b) the continuous activity attributed to mem-
bers of human species inhabiting this globe in an endless succession
of generations over countless epochs of time and (c) the process by
which the whole of existence apparently come to end, and (d) after
the lapse of millions of years, recommences its apparent functioning
with (e) the whole panoramic display engaged as it were in a conti-
nuous game of hide and seek, indulged in by some supreme all-
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pervading, all powerfull but unidentifiable entity. The distingui-
shing of features Purana literature has been stated as :

“givs  afqadea gwr mesgfor 7
gmgafid =7 quo  9za @ n”
These five characteristics of Puranas have been expounded into ten
features in other verses :

“giied gfqgdem  ward dgorga
grarRaIgRar  favar  gfemama: 0”7 (shdamag)

In Brahma Vaivarta Purina the same ten distinguishing
features have been given with slight change in words. The principal
object of the composition of the Puranas can, therefore, be stated as
the detailed account of the designless activity of the all pervading,
all powerful and ever-present Supreme Energizer of Existence who is
continually indulging in this kind of child like playful activity with-
out any sort of purpose whatsoever. In contrast to this, works on
Itihnsa are constituted by a narrative of purposeful activities carried
out by men (in the free exercise of their wills for achievement of
specific objectives entertained by them) in their temporal sequence.
It is obvious that the nature of these purposeful activities-that is
to say, whether or not they happem to be conformable to the
‘Supreme purpose’ of life and the ‘code of approved conduct’ laid
down for the individual being as a member of the particular social
unit to which he belongs shall have to be assessed by reference to
the particular branch of the Purugartha Vidyas under which it may
fall.  And if they, or any number of them, are found to be opposed
and non-conformable to the tenets of Purusartha Vidyas, they will
stand openly declaimed as antisocial and sinful activivities, and
the people shall be warned to keep themselves free and away from
the temptation to adopt them into their own lives, as they are
required to regulate their lives by engaging themselves in a conti-
nuous endeavour to achieve its supreme purpose. But although
in this way such activities, being directly opposed to those laid
down in the works of Purusartha Vidyas, cannot be accepted as
models for others to follow, yet they form part of the Itihasa work
with the additional adjective attached to them that they fall into
the category of Purusirtha-bhasa (gﬁqr%f-um) and not Purusarthas
(ggarai:) properly so called. Tt will be quite apparent from the
understanding of these two distinguishing features—(a) the pur-
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poseless, and (b) the purposeful activities as the principal points
by which Purana works are separable from Itihasa works, that, when
the perspective is broadened to sufficiently large measure, every-
thing that constitute the writings of Ifihasa can form a part of
Purana writings, because according to the ultimate conclusion of
Vedic Hindu philosophy of life, whatever activity seems to go on
continuously is all apparent and in the final estimate absolutely
purposeless.  When the narrow perspective whereby the existence of
the earth and that of the species of komo sapiens along with those of
innumerable other species of sentient b=:ings is held to constitute
real existence is discarded and the broad perspective of Vedanta,
which is the unique contribution of Vedic Hindu wisdom to the
philosophy of human life, is adopted then alone the true nature and
significance of Itihasa and Purana in Vedic Purusartha Vidyas, as also
of their role indirecting and regulating the life, individual or
common, of Vedic Hindus, can become satisfactorily explained.



ACTIVITIES OF THE ALL INDIA KASHIRAJ TRUST
( January—June, 1976)

Variha Purina Work

The collation of Varaha Purana MSS. procured from different
places of India and abroad has already been completed as reported
in the previous review. If any new MS. is procured later on, its
collation will be given in an Appendix. 1he text of the Varaha
Purapa is being constituted mainly on the basis of the collation of
some twenty MSS. Besides these collated MSS. some uncollated
MSS. and the Variha Purdpa quotations in the Dharma-§astra
Nibandhas are also being consulted for the purpose of the text-
reconstruction. The text of the 130 Adhs. of the Varaha Purapa
(as contained in the Veik. edition) bhas already been constituted.
The critical apparatus has also been prepared of 120 Adhs. The
work of preparing the critical apparatus of the remaining Adhs.
is in progress. The press-matter, in part, has been sent to the
Press, and the work of printing the first fascicle will shortly begin,
which will contain 136 Adhyayas of the Venk. edn. and about 5200
{lokas out of a total of 10,000 élokas.

Purapa Pitha and Pravacana

In accordance with a fixed schedule (Vide Purana 111. 2,
pp. 401 f) the following Puranas were recited in the morning, and
discourses on them were given in the evening :

1. Kalika-purana was recited in the Sumeru temple of

Ramnagar by Pt. Visvanath Bhatta from 1-2-76 to
9-2-76.

2 .S,’iva‘[)z./rﬁgm was recited in the $iva~temple in the
Dharmasala at the bank of the Gariga by Pt, Visvanath
Bhatta from 18-2-76 to 28-2-76. Discourses on it were
given in the evening by Pt. Gangadhara Shastri Bapat,

3. Valmiki-Ramayana was recited in the Janakapur temple
by Pt. Ramanugraha Sharma from 31-3-76 to 8-4-76.
The discourses on it were given by Pt. Shyamasundar
Sharma of the Sanskrit University, Varanasi,
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Veda Pariyana

The parayapa (recitation of the complete text) from memory
of the Rgveda-Samhita, its Brahmanas, Arapyakas and Upanisads
together with the parayapa of its six aigas and of the Aévalayana
Srauta and Grhya stitras was arranged from Magha, Sukla Pratipada
(Feb. 1, 1976) up to the Magha Purpima in the Vyasevara
temple of Ramnagar fort. The parayana-Karta was Pt. Sakharam
Maheshwara Padhye Sharma and the Srofa was Pt. Pagduranga
Ramachandra Joshi. On the successful conclusion of the complete
parayana the usual daksipa of Rs. 1001 along with a ratna-
kankana and Certificate signed by H, H. Maharaja Dr. Vibhuti
Narain Singh was given to the reciter and a daksina of Rs. 101
was given to the §rota.

The reciter, Pt. Sakharama Maheshwar Padhye, is the first
scholar to get the triparushi vritti as reported in Purana, Vol XVIII,
1 (Jan., 1976) and thus he will get Rs. 100/- p. m. for life.

Scholars who visited the Purana Deptt.

I. Dr. Andre Mercier, Vice-chancellor of the University of
Berne (Switzerland)—(5 Jan., 1976).

2. Dr. V. Raghavan, Retd. Professor of Sanskrit, University
of Madras, and a Member of our Purana Committee.—(19.2.76).

3. Prof. Karunapati Tripathi, Vice-Chancellor Sanskrit
University, Varanasi and a member of our Puriana Committee—
(19:2.76).

4. Maharaj Kumar Dr. Raghubir Sinh, Sitamau, Malwa,
Trustee of the Kashiraj Trust.—(March 29, 1976).

ACTIVITIES OF THE SISTER TRUSTS

Maharaj Banaras Vidyamandir Trast
Mangalotsava

The mangalotsava was arranged this year from 23rd March
to 25th March, 1976 (from Tuesday to Thursday) from 7 P. M.
to 9 P. M, by the Maharaja Banaras Vidyamandir Trust under the
patronage of Maharaja Dr, Vibhuti Narain Singh in the Ramnagar
Palace. On the first two days the programme of the vocal and
instrumental music was gone through, which was organised by the
students and the staff of the Music college, B.H.U. Oan the third
day the programme of dance and music was gone through. Both
the programmes were quite interesting.
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The performance of the Manipuri dance given by the girl
students of the Central Hindu School, Kamaccha was greatly
appreciated. The two small daughters of Prof. Chandra Shekhar
of B.H.U. gave a very good dance-performance.

Museum

The museum run by the Maharaj Banaras Vidyamandir Trust
and located in the Ramnagar fort is visited by a large number of
visitors and tourists, both Indian and foreign. They are greatly
impressed by the collections of the Museum.

Maharaja Udit Narain Singh Minasa Prachdra Nidhi

The navahna parayana of the Rama-charita Mainasa of
Goswami Tulasidasa was organised under the auspices of this Trust
in the Shri Rama temple of Chakia (Distt. Varanasi), from May 1
to 9, 1976 (Vaisakha, Sukla 1-9). Mass recitation of the Rama-
charita manasa was also held in the morning for nine days. For
all these nine days the Katha of the Ramacharita-minasa was also
narrated in the Kali temple of Chakia. Maharaja Dr. Vibhuti
Narain Singh attended the Katha daily during these nine days.
Discourses on the Ramacharita-manasa were also given by Pt.
Ramakanta Misra and Pt. Ramadhara Sharma.

Essay Competion

Under the auspices of this Trust an Essay competition was
held for Graduate and Post-Graduate students. The subject for
the Essay was wia afa. The Essays were judged by Pt. Vishwanath
Shastri Datar and Shri Lakshmi Shankar Vyasa in the Thakur Badi
of Kamaccha on Vai$akha Krspa Sasthi. The following students
got the prizes :

I Shri Rakesh Kumar Dikshit, B. A. Part II, B. H. U.

II Shri Dinanath Upadhyaya B. A.,, Part II, K, N. Govt.
College, Gyanpur (Distt. Varanasi).

III Shri Parmeshwar Datta Shukla, Research Scholar, B.H.U,



JULY, 1976] ACTIVITIES OF THE ALL-INDIA KASHIRA] TRUST 217

ardig | wifasfergfeaframe dfarzifEamaensaEsn:
AR ATAHNAET FOSHATES 7 9IqA FAAwd: | AW @
qegen gaaea AT goay | 30 afr gzud wfaw area |
Fei1a fgegfaarara ww=or gaaea grarfa: gafuar afogd g
nfaa: adra TaF: srdg | FifasRegfaafEaaaaarsanass
sfrarg @ TAGIEIET greai atfasweary Afageay AEa9Iua5aq |

Hagre:
wzius g fqamfay @@ gafaq e
Gugiay  dgdeddt  Widar  axfuded  qfesr weregld )

gagiad gfAqAr AgTaquial argAt IUAT 3 FHHAn g
are= wafeq | .

wgraen Sframivantagrmas= fafa:
AFTZATTANH

gaq e qmEgaaafqafafaaes qaf o (af
9-8, ¢8vg) aAfFaTEd sfuwafay neafagadiarazacs
TwAfRgAraEs aargauAnHEtgaaEg | 999 fFaag g
Fror UmAfaEagEy gygasisfa o | an gud T ey
Freafay aaferg wmafauares gggaaf  do9q 1 ga9d
afizazawrafagn dfzavmaadnr 7 saq 1 gfafkq g1=3
qavard wrfaaan =to fayfanmafagagiaasfy  safea:
AT |

{aasaafaataar

s aa fagegafantoam ofa srnsd saaEg
fraeger fawm: waafad ardlqd | do fagamarferam-
wgwad:, 9 AR aqrgugiaas  fquiasy aearg ) fob
FATEFENTET] ATLOEAT FTHI=FTRAT STFATST T3 ANifwa: |
gaifafdsan AT QRERIET Jar :—

q. sruFagArR afEd, @as s e, s g

fawafaarea: |

3. ST STIEAM, TATTRRATIIA: IS

wgifazrag, AL

3. AWHEES YA,  ATEIEGE,  wEn fieg

fazafazmay: |



218 fUua—PURANA  [VOL. XVIII, NO. 2

Maharaja Kashiraj Dharmakarya Nidhi
(1) Maharani Ramaratna Kunvari Sanskrit Pathasala.

This Patha$ala, established in 1923, imparts Sanskrit edu-
cation in the traditional way. It prepares students for the Sanskrit
examinations upto the Uttara Madhyama of the Sanskrit Univer-
sity, Varanasi. The examination result of the Pathafala has always
been good.

(2) Maharaja Balwant Singh Degre College, Gangapur

This College is affiliated to the Gorakhpur University and
imparts education in Arts subjects. The result of examinations
is not declared up till now.

(3) Raja Manasa Rama Law College; Raja Talab

As already mentioned in the previous review, the College was
started from Nov. 23, 1974 asa part of the Maharaja Balwant
Singh Degree College in the form of its Law Department. It is
imparting education in law with a view to prepare lawyers who can
legally serve the needy with a sense of service.

‘Hindutva’ Magazine

The Dharma Karya Nidhi also donates Rs. 4,000 yearly
towards the publication of this monthly magazine, which is publi-
shed in English by the Vishwa Hindu Dharma Sammelana of which
Maharaja Dr. Vibhuti Narain Singh is the President.
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even the Yavanas, Kiratas, etc.,, to perform vratas,® The Devi
Purapa permits even the Mlechas to perform vratas.?

The Padma Purapa divides vratas into three classes. viz.,
mental, physical and oral. The vratas are also classified on the
basis of persons competent to perform them. Thus, there are
vratas which are meant only for men, only for women, for both
men and women, for kings, Ksatriyas, Vaidyas, etc. Hemadri
gives another classification of the vratas, according to the time of
their performance which is as follows :

(1) Tithi vratas, (2) Vara vratas, (3) Naksatra vratas, (4)
Yoga vratas, (5) Karapa vratas, (6) Saikranti vratas, (7) Masa’
vratas, (8) Rtu vratas, (9) Samvatsara vratas and (10) Prakirpaka
vratas.

The Samaya Pradipa gives another classification based on the
deities propitiated at the performance of the vratas as Ganpeda
vratas, Siva vratas, Vispu vratas, etc.2

In the Narada Purapa, there are more than 1419 verses,
which deal with vratas. Almost all the vratas are Tithi vratas,
The greatness of Ekadasi vrata and the merits gained by its per-
formance are described in detail through the story of Rukmarngada.+
Vratas are also prescribed for every day of the year. From the
description of vratas it becomes clear that vratas included different
types of religious undertakings, worship of various deities and even
utsavas, such as Dhvajaropapa, Holika pujana, etc., followed by
restrictions on food, conduct, etc.5

All the four Varpas inclusive of women are entitled to perform
vratas, During Rukmangada’s regime all citizens between the
ages of eight and eighty-five years observed the Ekada$i Vrata,©

The following is an alphabetical list of Fratas mentioned in
the Narada Puranpa,

1. Mbh (B), Santi, 65. 13-25=Mbh, XII. 65, 13-25; HD
V. 1 p. 54. A

2. Devi, q. by Vratarka, folio 4 a & b; HD, V. 1. p. 54,
3. P,1IV. 84. 42-44; HD, V. 1. pp. 56-57.

4. N, II. 3-37; cf. Stories, supra.

5. N, I Chs. 19; 110-124; 124. 76 ff.

6. N, II. 3.8; cf. Ekadast Vrata, infra.

30
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1. Abhaya

Known also as Martanda Vrata, Abhaya is performed on the
7th day of the bright half of Pausa for the removal of fear. Wor-
shipping the Sun in the morning, noon and evening, offering of
modaka, etc., is also prescribed along with the observance of fast,"
The Bhavisya Purana refers to this as Ma rtandasaptami.?

2. Acalakhya

This Vrala, performed for the removal of sin on the 7th day
of the bright half of Magha, is also known as Trilocana Jayanit,
Ratha Saptami and Bhaskara Saptami. The Sun is worshipped and a
gift of a golden image of the Sun is to be made.> The Bhavigyo-
ttara Purana refers to a Vrata called ‘Acalasaptami.*

3. Akhanda

Performance of this Vrata begins on the 12th day of the bright
half of Marga$trsa. Aimed at gaining Vaikuntha, this Vrate is
observed on this tithi by worshipping Janardana and offering to the
teacher a golden image of Janardana and a cow.® But there is
some difference of opinion about the auspicious day for performing
the Vrata (Akhandadvadasi). While the Vratakhanda of Kriyakalpataru
and Hemadri prescribe the [ 1th and the 12th days of the bright half
of Afvina, elsewhere Hemadri prescribes the 12th day of M argasirsa.®
The Garuda, Vamana, Agni and Bhavigyottara follow the latter view
(i.e., on the 12th). The duration of the Vrata is one year.”

4. Alakgminasana

To remove misfortune and poverty this Vrata is to be
performed on the full moon day of Margasirga. If this day is
conjoined with Pugya, the observer of this Vrata, anointing his
body with white mustard, should take bath in medicated wa ter
and should offer salt measuring and adhaka (the 4th of a Drona)

1. N,L 116. 52-55.

9. Bhv,I. 109. 1-13; q.by. HVr, I. 754-755; HD, V.
1. p. 381.

3. N,I.116.60.64.

4. Bhv. U, q. by HVr, 1. 643-648; HD, V. 1. p. 256.

5, N,I. 121. 61-67.

6. KKV. 344-347; HVr, I. 1103-1105, 1117-1124; HD, V.1.
P 2955

7. G,1.118; Vam, 17, 11-25; Ag, 190; Bhy, U, 79; HD,

V. 1. p. 259,
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along with gold as gift. Then he worships Visnu, Indra, Moon,
Puysya and Brhaspati. After performing homa, in the end he distri-
butes sweets and other things to the Brahmanas.* The Smrtikaustubha,
Purusarthacintamani and Gadadharapaddhati mention a Vratq similar
to this called ‘Alaksminasaka—Snana’ to be performed on the full
moon day in Pauga.? :

5. Amuktabharana

This is performed on the 7th day of the bright half of Bhadra.
This day is also called as Phalasaptamika.® Narada, Hemandri’s
Vratakhanda and Smytikaustubha mention the worship of Saikara and
Umat,

6. Anagha

The 8th day of the dark half of Margasirga is the day for
observing this Vrata for begetting a virtuous son. The Bhavisyottara
Purana refers to Anaghagtami.® The images of Anagha and Anagha
made of darbha grass are worshipped. The observance of this

Vrata is open to both men and women.®

7. Ananta

Ananta Vrata is begun on the 14th day of the bright half of
Bhadrapada in order to get happiness and salvation.” The Agni
mentions Anantacaturdasi, and Hemadri gives an elaborate descri-
ption of it.® A strap of thread with 14 knots and dipped in sandal
paste is worn on the right hand by males and on the left hand by
females, while observing this Vrata. Wheat cooked with sugar and
ghee is used in worship. The Vrata is to be observed for 14 years
and is concluded with the Udyapana Vrata.” Cf. Udyapana Vrata

under Svarnagauri, No. 105,

N, 1. 124. 67-73.

B Vedip 262,

N, I. 116. 32-34.

HVr, L. pp. 632-638; SMK, 222-228; HD, V. I. p, 260.
Bhv. U, 58.1 fT; HD, V. I. p. 257

N, I. 117. 82-85.

N, 1. 123, 23, 33.

Ag, 192. 7-10; HVr. II. pp. 26-36: HD, V. 1. p. 152.
N, I. 123. 23-33.

©PNDG A N =
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8. Annakutakhya

Celebrated on the first day of the bright half of Urja
( Kartika), this Vrata helps in attaining happiness and salvation.
The presiding deity is Vignu, and the worship of the mountain
Govardhana with cows and the offering of gifts are also prescribed.*

9. Anna

The fifth day of the dark half of ;éravm_m is prescribed for this
Vrata. The food kept ready together with water in the early hours
of the morning is offered as naivedya in the worship of pitrs, rsis and
gods at sunrise and later distributed to beggars. At sunset Siva in
the Linga-form is worshipped. Offering of food and gifts to
Brahmanas is also prescribed.?

10. Arkaputa

Known also as Trivargadayajiia Vrala and performed on the
7th day of the dark half of Tapasya (Phalguna), this Vrata is intended
for gaining wealth and begetting children, The observer performs
Arka-yajiia with leaves of the Arka plant and eat the same leaves
chanting the names of 4rka, the Sun god.?

11. Arogyaka

The 10th day of the bright half of Margasirsa is prescribed
as the auspicious day for its performance. By performing this
Vrata one gains health and heaven.* The Garuda Purana calls this
a Dasami Vrata and prescribes the worship of Lakgmi and Hari,
The Visnudharmottara describes this  Vrala as observed from
Pratipada after Bliadrapada full moon day to Afvina full moon day.®
The observer eats only once that day and worships ten Brahmanas
with upacaras and gifts,®

12. Asoka

Afoka Vrata is performed on the first day of the bright half
of Asvina for the removal of sorrow.” The Bhavigyottara calls this
Asokapratipad and prescribes it only for women.® The worship of

N, I. 110. 35-37.
N, I. 114. 16-26.
N, I. 116. 69-72.

3

N, I. 119. 48-50.

3

G. q. by HVr. I. 963-965; VDP. III. 205. 1-7 q. by HVr.
II. 761. HD, V. 1.p. 271.
N, I. 119. 48-50.

3

N, I. 110. 27-28.

3

Bhy. U, Ch. 9; HVr, L. 351-352; HD, V. 1. p. 265.
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the Afoka tree on this day for 12 years and the offering of an image
of the tree on the completion of this Vrata are prescribed, Though
the performance of this Prata is not expressly prohibited for women
by Narada it becomes clear from the context that this Vrata is only
for men.*

In the Kalaviveka of Jimutavahana, there is an Afokagtami Vrata®
in which worship of Durga with Asoka flowers and also the worship
of the Asoka tree and the taking of only one meal are prescribed.
This is performed on the 8th day of the bright half of Prosthapada
for the removal of sorrow. This Prata is prescribed for ladies®

13. Asokasayana
The second day of the bright half of Nabhas (Sravana) called

Afokasayana is prescribed as the auspicious day for this Vrata aimed
at attaining success in every thing. This day is auspicious as god
Prajapati goes to sleep on this day. The four-faced Brakma with his
Saktis is worshipped with the mantra ‘érivatsadharin Srikamha’,
etc. Gandrardha-dana (gift of the image of a crescent Moon) is also
suggested.*
14. Ayyangakhya

This is performed on the 7th day of the bright half of ‘S"rnvapa.':’
It is known also as Avyanga Saptami and is celebrated annually by
offering ‘Avyanga’ to the Sun.® The worship of Gopati and the
offering of cotton cloth of 4} cubits in measurement are prescribed

in the observance of this Vrata. This ¢ithi is considered to be the
destroyer of sins if it falls on the star Hasta.

15. Bahuladhenu

The 4th day of the dark half of Bhadrapada is prescribed
as the auspicious day for observing this Vrata, which is supposed to
bring happiness as well as the attainment of Goloka to the observer.”

1. N, 1.110. 28-29.
2. KV, p. 422; HD, V. 1. p. 265.
3. N, I 117. 74-76.
4, N, I.111. 13-16.

5. Awpanga @ It is “a hollow strip made of fine white cotton
thread, resembling a serpent’s slough; 122 finger-breath
long (the best), or 120 (middling) or 108 (the shortest).
It seems to have been like the kusti worn by modern
Parsis”; KKV, 150; HD, V. 1. p. 263.

6. N,I.116.30-31; Cfalso HD, V. 1. pp. 263-264.

7. N, 1. 113.23,26-27.
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The Nirnaya-sindhu and Varsakytya-dipaka mention this Vrata
(Bahula). Cow worship and the partaking of cooked Yavas are
prescribed.* The cow is decorated with garlands, sandal paste,
Yavasa, etc., and is given away as gift, according to one’s capacity.
The duration can be five, ten or fifteen years, The Udyapana Vrata
marks the completion.? Gf. Udyapana Vrata under Svarpagaurt,
No. 105.

16. Balendu

The second day of tie bright half of Caitra is the auspicious
day for performing this Frata. It is aimed at getting happiness and
salvation.® It is also known as Balendudvitiya. The Visnudharmottara

mentions it.* At sunset, the crescent Moon is worshipped °

17. Bhartydvadasika

Performed on the 12th day of Caitra, this Vrata is intended
to secure a happy family life in this and the other world for
seven births,® The Varaha mentions this Viata and prescribes
fasting on the Ilth day and worship of Vigru on the 12th by
repeating the 12 names of Visnu from Kesava to Damodara for
one year,” The worship of Hari along with $r placed on a deco-
rated bed with upacaras, dance, song, etc., throughout the night,
and the offering of the images of 71 and Hari made of silver and
gold respectively the next morning are prescribed as the nece-
ssary rites®.

18. Bodhint

The 11th day of the bright half of Urja (Kartika) is prescri-
bed as the auspicious day for this Vrata, which is aimed at gain-
ing Vignupada. Fasting during night, worshipping Kesava with
upacaras, chanting RE-Yajus- S[mza mantras and playing musical
instruments like Rembha and .Srngala/m form parts of the rites.

I Ni, 123; VKD, 67; HiD, V. |. p::355,

2.4 N, 1,1 18.524-26.

3. N, I 111: 3-4

4. VDP, II. 131, 1-7; q. by HVr, 1. 380-382; HD, V., 1 pp.

355- 35(
5. N, I.7111, 3-4,
65 BNt 10 S 14

7. Var, q. by KR, 131-134; KKV, 339-340; HD, V.1,
p. 361.

8. N, I 121, 10-14.
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The next day, the observer taking bath, performs yajfia to Gada-
damodara with 16 upacaras, chanting the Puruge Stkta. After
pleasing the teacher by offering an image of a cow made of gold,
the observer gives food and gifts to the Brakmanpas.*

19. Brahma-Gauri

The third day of the bright half of Pauga is prescribed
for the observance. Brahma-Gauri is the deity worshipped,?

20. Brahmakirca

The 14th day of the bright half of Kartika is prescribed for
this Vrata. The aim is the removal of sins®. While the Bhavisyottara
gives this for Kartika-Krspa 14th. the Visnudharmottara prescribes
its performance every month for one year and the Brakma twice a
month on amavasya and parnima*. The observer undertakes fast
and drinks Paficagavya the ingredients of which are to be taken
from cows of different colours, such as kapila (tan), krgna (black),
Sveta (white), rakia (red) and karbura (saffron) respectively. Next
morning, after taking bath in water sprinkled with KuSa grass and
worshipping gods and the Brahmanas the observer takes food.5

21. Brhad-Gaurt

This vrata, usually performed on the 3rd of the bright half
of Isa (Asvina), helps one to attain Gauriloka (world of Gaurt).®
The Bhavisyottara prescribes the 3rd day of the dark half of Bhadra
for its performance, especially for women.” The rites include the
worship of Pareati-image with wpaciras. The duration is five
years. During the last year of the Vrata, five women are
honoured with gifts, cloth, ornaments, etc. ~One’s preceptor
and the Brakmanas are offered gifts. Five Vaméa (bamboo-made)

s - N, 120 51 -56.

9.+ N, I.-112..58-59.

Crat T R i s

4. Bhv. U, q. in HVr, II. 147: VDP, q. in HVr, IT, 238;
B. q in HVr, II. 937 HD; V1. P356:

5. N, I, 1235357

6. N,I. 112.45,53.

7. Bhv.U, q. by VR, 111-114; HD, V. 1. pp. 357-358,
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utensils tied with five strands of thread, sindfira (red lead), jiraka,
apiipa, vayana, etc. The next morning, the image which was being
worshipped is taken out in procession and immersed in a river
chanting the mantra ‘ahutasi yatha bhadre’, etc.

22. Candra

The 5th day of the bright balf of Madhu (Caitra) is prescribed
for observing this Vrata for getting the blessings of the Moon.?
According the Afahabharata it is begun on the first day of the
bright half of Margasirsa, conjoined with Miula naksatra.® The Moon
is worshipped with upacaras.*

93,  Caturmurii

It is performed on the 4th d.y of the months of Caitra,
Vaisakha, Jyestha and Asadha for the fulfilment of desires.5 The
Visnudharmottara declares 15 types of this Frata.® The worship of
Vasudeva on the 4th day of Caitra and the offering of gold as gifts
are the rites to be observed. On the 4th day of Vaisakha, the
worship of Samkarsana and offering of Sankha as gift are prescribed.
On the 4th day of Jyestha, Pradyumna is worshipped and gifts of roots
and fruits are made. On the 4th day of Asadha, Aniruddha is wor-
shipped and utensils made of Alabu are given away as gifts to
Yatis. The duration of the observance of these Fratas is 12 years.”

94. Dataphala
The 8th day of the bright half of Nabkas (Sravana) is prescribed
as the auspicious day for its observance, Union with Krsna is the

resu}lt.8 The Bhavisyotlara prescribes the 8th day of the dark half
of Sravana for its performance for a period of ten years®,

The rites are fast, bath, daily duties, worship of K7snadeva
(Lord Krgna) in the forms of Krgna, Vignu, Ananta, Govinda, Garu-

N, I. 112. 46-52.

N, I. 114. 4-5.

Mbh (B), Anu, 110=Mbh, XIIL. 110; HD, V. 1 p 300.
N, L 114.2, 4-5.

N L1130 13

VDP, I11. 137-151; HD, V. 1. p. 298,

N, I 113. 1-7.

N, I. 117. 15; 26.

HD, V. 1. p. 312

-
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dadhvaja Damodara, HrygsikeSa Padmanabha, Hari and Prabhu with ten
black Tulasi (holy basil plant) leaves for ten days, naivedya of ten
purts, worship of Brahmanas, chanting of Kysnamantra, performance
of homa at the start, middle and the end, gift of Tulasi leaves and
golden image of Kpgna along with a cow to the preceptor. The
duration of the observance of this vrata is 10 years. The observer
undertakes fast on Kygna-janmagtami day for the removal of the
sins,!

25. DaSavatara

It is to be performed on the 10th day of the bright half of
Nabhasya (Bharapada) for attaining happiness and Vignuloka.? The
Vignu Purdpa is said to give the 12th day of the bright half of
Margasirsa for the starting of the vrata and states that it is conti-
nued till Bhadrapada with the worship of the ten incarnations of
Vignu in each month in order, The Bhavisya mentions the 10th day
of the bright half of Bhadrapada asthe day ofits beginning, and
prescribes continuance of the performance of this particular day for
ten years.®

According to the Narada, after bath, Sandhyavandana and
Pitytarpana, one worships the golden images of the ten incarnations
of Vignu, including the Bauddha and in the end the 1mages are
given away as gifts to Brahmanas,

26, Daurbhagyasamana

It is performed on the 12th day of the bright half of Jyestha
for the removal of ill-luck, After bathing in a river, one worships
trees like Sveta Mandara (white coral tree), Arka (the sun-plant)
and Karavira (Nerium Odorum) with his eyes fixed on the Sun
and chanting the verse, ‘Mandarakaravirarka’, etc. Itis observed.
every year®.

27. Dhana

For attaining prosperity and wealth, this Vrata is to be
performed on the first day of the bright half of Margasirga®. The

1. N, I 117 15-28.
2. N,I 119, 14,19,
3. HD, V. 1. p. 312.
4. N, I 119. 15-19.
5. N, 1. 122. 18-22.
6. N,I.110. 38-39,

el
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Vignudharmottara gives the 13th of the bright half of Phalguna as
the day for starting this Vrata. The rites recommended are fast,
worship of Kubera etc., for one year.! Vispu worship at night

along with koma and the offering of golden image of Visnu covered

with two pieces of red cloth are also prescribed,?

98. Dhanada

The 15th day of the bright half of Phalguna is prescribed for
this Vrata, which brings wealth and fame to the observer.® The
Varaha describes such a Vrata, which begings on the 11th day of
the bright half of Margasirsa with Nakta for one year and the worship
of Kubera.* Tt is started after a fast and the honouring of Jagannatha.
The worship of Kubera’s portrait painted in 16 colours with upactras
should be done every month. and at the end with different naivedyas,
padicamyta, etc., the performer should worship the golden image of
Kubera, The offering of a cow with its calf to a Brahmanpa (Vedic
scholar), feeding of 12 or 13 Brahmapas and offering gifts to them,
and the golden image of Kubera together with clothes to the

preceptor form the rites.®

29. Dharmarija

This Vrata is performed on the full moon day in Vaisakha to
attain Visnuloka. The offering of anna mixed with ghee, a pot
filled with water, Krgnajina (the skin of the black antelope) with

hooves and horns, sesamum and gold covered in cloth form the

rites.®

30. Dhundhi

The auspicious day for this Vrata is the 4th day of the bright
half of Magha. It is said that according to some, this Vrata is
similar to Geuri, Kunda Lalitdo and Santi Vratas. By the performance
of this Vrata, one gets the blessings of Ganesa. Gift, japa (repetition
of mantras, praises, etc.), homa, worship of Ganesa, etc., are press
cribed for this Vrata.” Cf. Gaurl, No. 36, Kunda, No. 58, Lalita
No. 59 and Santi No. 90.

. vDP, III. 184.1-3; q. by HVr, IL. 18-19; 1-3; HD,
V. 1. p. 320.
N, I 110. 38-40.
N, I. 122. 73-74, 82.
Var. q. by KKV, 310; HD, V. 1. p. 320.
N, I. 122.73-82.
N, I. 124. 4-8.
N, I 113. 84-86.
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31. Dhundhiraja

It is to be performed on the 4th day of the Phalguna for
gaining wealth.* The Skanda refers to a Vrata called Dhundhiraja-
puja with a worship of Dhundhiraja and Ganesa on the 4th day of
the bright half of Magha.” The offering of sesamum to Brahmanas,
eating it oneself, performance of homa, worship of Ganesa, gift of
sesamum, etc., are prescribed. A gift of a golden head of elephant
should be offered to a Brahmaypa. Calurth (4th day) falling on a
Sunday or Tuesday is considered specially auspicious for this
Vrata. Ganesa-worship is considered auspicious on the 4th day of
the dark and bright halves of every month,®

32. Daurva-Ganapati

Performed on the 4th day of the bright half of S”rnvaﬂa this
Vrata is for attaining happiness and for gaining Ganesa-loka.* The
Skanda Purdna mentions the 4th day of the bright half of‘-S"r(‘wana
for the observance of this Vrata, but states that it should be
completed by the 4th day of the bright half of Magha. According
to the Saura Purana, this Vrata is observed on the 4th day of the
bright half of Sravana or Kariika for two or three years with the

~ worship of Ganesa. The Viataraja describes this Viata, performed

with Ganapati-worship with 16 wpaciras and 21 kinds of leaves,
Dz‘tz'va, Bilva, etc., for 21 days from the 5th day of the bright half
of Sravana.5 According to the Narada one worships a golden image
of Ganesa placed on a copper pot covered with a red cloth, using
red flowers and the leaves of Bilva (wood apple), Apamarga
(Achyranthes aspera), Sami (Vachellis farnesiana), Daroa (bent grass),
and Haripriya (the Kadamba, i.e. Arthocephalus cadamba), and offers
fruits and modakas (sweet balls) to him. Then the image of Ganesa
is given in gift to the preceptor. This Vrata is celebrated for five
years, ©

33. Darvagstami

The 8th day of the bright half of Nabhasya (Bhadrapada) is
the auspicious day for this Vrata. Tts observance removes all the

1. N,I.113.87-89.

Sk, Kad1, 57. 33; HD. V. 1. p. 304,
N, L. 113. 87-91.

N, L. 113. 17, 23.

HD, V. 1. pp. 314-315.

N, I. 113. 18-22.
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sins and widowhood, The performer worships a liiga placed on
Dirva grass grown in a sacred place. Sandal paste, dhapa (incense),
naivedya (offering), etc., form part of the accessories. After giving
arghya, he circumambulates chanting the manira, ‘tvarm dorve’, etc.
At the close of the performance he offers food and gift to the
Brahmanas. The vrata is prescribed for all.*

34, Dvadasaditya

This Vrata should be observed on the 12th day of the bright
half of Marga$irga. It is aimed at attaining salvation.? According
to the Visnudharmottara this is called K amadeva Vrata.® One worships
the golden idols of 12 Adityas (viz., Dhata, Mitra, Aryama, Paga,
Sakra, Amsa, Varuna, Bhaga, Tvasta, Vivasvan, Savita, and Vignu) on
the bright 12th of every month for one year, and at the end the
idols are given as gifts to Brahmanas.*

35. Ganga

For the salvation of Pifrs this Vratais performed on the 7th
day of the bright half of Vaisakha.? A Gangasaptami Vrata is
referred to in the Brahma Purana.® The worship of the river Ganga
with upacaras and gift of one thousand pots are prescribed for this
Viata. Ttissaid that the sage Jahnu drank Ganga through anger
and then let it off through his right ear in this day.”

36. Gaurl

Narada describes this Prata, which is performed on the 3rd
of the bright half of Caitra for attaining wealth and for securing
husband and progeny.® The Samayamaytkha and Purusartha-cinta-
mani refer to a Vrata similar to this, called Gauri-irtiya, observed
_on the 3rd day of the bright half of Caitra, Bhadrapada or Magha,
worshipping Gaurt with Siva.’

N, L. 117, 45-52.

N, I. 121. 54, 58-61.

vDP, 111. 182. 1-3; HD, V. L. p. 318.
N, L. 121. 55-58.

N, I. 116. 13.

HD, V. 1. p. 291.

N, I. 116. 11-13.

N, 1. 112.2,9.

SM, 36: PCi. 85; HD, V. 1. p. 296.
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According to the Narada, the image of Gauri with Siva made
of gold, silver, copper or mud or clay is worshipped by using sandal
paste, flowers, ornaments, Dilrva, etc., on this day observing fast.
Then maidens are offered sindira (ved lead), afijana (collyrium),
clothes, etc. During night the observer should keep awake. The
image of Gauri, if itis made of gold or silver, is offered to the
preceptor as gift, and if it is of copper or mud, it is immersed in
the water. The duration of this Vrata is 12 years,! The Narada
also prescribes its performance on the 4th day of the bright half of
Magha.? According to the Brahma Purana, it is called Gaurlcaturthi,
in which Gauri is worshipped with the Kunda flowers, especially by
women. In this connection it is said that the learned Brahmanas,
maidens and widows also are honoured.? According to the Narada,
along with Yoginis is worshipped with Kunda flowers, kurmkuma
(saffron), etc., especially by women, Brahmagnas and maidens are
honoured. The performance of this Vrata is prescribed every
year. It is said that according to some this Vrata is similar to
Dhundhi, Kunda, Lalita and Santi Vratas.* Gf. Dhundhi, No. 30,
Kunda, No. 58, Lalita, No. 59 and Santi No. 90.

37. Gopayovrata

It is performed on the full moon day in Asadha for the fulfil-
ment of desires. Worship of Hari with wupacaras and by chanting
the Purugasikta is prescribed. The preceptor and other Brahmanas
are honoured by giving clothes, ornaments, etc. as gifts.®

38. Gotriratra

The 13th day of the bright half of Bhadrapada is auspicious
for its observance.® This Vrafa brings results equivalent to thou-
sands of Asvamedhas and Rajasiyas.” The Skanda mentions this
Vrata as begun on the 13th of the dark half of ASvina for three days
with the worship of Govinda, Hemadri’s Vratakhanda refers to this
as observed on the 12th day of the bright half of Bhadrapada or the
13th day of the bright half of Kartika for three days.

N, I 112. 2-8.
N, L. 113. 80.
HD, V. L. p. 296
N, I. 113. 80-86,
N, 1. 124, 13-17.
N, L. 122. 33.
N, I. 122. 40.

.
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Laksmi-Narayana and Kamadhenu are worshipped as part of the
rites. The Bhavigyottara prescribes the worship of K amadhenu and
Lakgmi-Narayana from the 13th day of the bright half of Bhadra-
pada,* The worship of the gold or silver image of Lakgmi-Narayana
with Pajicamrta, etc., and the gift of a pot filled with anna (rice)
and water for three days are prescribed by Narada. At the close,
five cows are worshipped and are given as gift to Brahmanas by
chanting the mantra ‘givo mamagratah santu’, etc. The image
of Laksmi-Naravana is given as gift to a Brahmapa couple honoured
by giving food, etc.”

39. Govatsadvadasi

This Vrata is performed on the 12th of the dark half of
Kartika® The Bhavigya and Bhavigyollara also describe this Vrata.4
The worship of a portrait ofa cow with its calf prepared from
sandal paste by offering arghya on its feet chanting the mantra
‘ksirodarpavasambhite’, ete., and naivedya of five or ten Vatakas
(cakes) prepared of Magsa (bean) are prescribed for this Vrata.
The performer has to avoid consuming on that day lailapakva
(food cooked in or with oil), sthalipakva (food cooked in an earthen
pot), cow’s milk, ghee, curds and butter.®

40. Hara-Gaur?

The auspicious day for its observance is the 3rd day of the
bright half of Margasirsa. It is aimed at gaining the Deviloka
(world of goddess). Jagadambika (mother of the universe) is
worshipped with various upacaras on this day.®

41, -Haritalaka

This Vrata is observed on the 3rd day of the bright half of
Bhadrapada. The result of the performance of this Frata is good
fortune,” Itis observed by swomen and referred toin the later
digests like the WNirpapasindhu, Vratarka, Vralardja and Ahalya-
kamadhenu. It is popular in Maharashtra and is not prevalent in

HD, V. 1. p. 294.
N, I. 122. 33-39.
N, L 121. 27.
HD, V. 1. p. 295.
N, I. 121. 28-35.
N, I. 112. 56-57.
N, 1. 112. 30, 36.
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Bengal or Gujarat. It is performed by women by worshipping
Uma, along with Siva®, According to the Naradipa, this vrata is
observed by women. Offering a pot made of gold, silver, copper,
bamboo or mud filled with anna and fruits and clothes are pres-
cribed in this Vrata. In addition, another gift of auspicious things,
clothes and 16 utensils made of bamboo are also offered to the
Brahmanas.?

42. Hasta-Gaurl

On the third day of Bhadrapada combined with the Hasta
star this Vrata is performed.? The Vratarka and Ahalyakamadhenu
state that this is to be performed with mind concentrated on
Gauri, Hara and Heramba for 13 years and with Udpapana in the
14th year.* The Narada says that this is prescribed by Sauri
(Visnu).5

43. Hayagriva

The 5th day of the bright half of Madhu (Caitra) is prescribed
for this. Hayagriva, the incarnation of Visnu, is worshipped with
upacaras.®

44, Holikapujana

Performed on the full moon day in Phalgura,” this Vrata is of
great antiquity and had been practised at least a few centuries
before Christ. According to Faimini and the Kathaka Grhya it is
known as Holaka. The Bhavisyollara refers to this.® Chanting
Raksoghnamantra, Holaka is burnt and an ulsava (festival) is cele-
brated. Some people acknowledge this as samvatsara daha (burn-

ing of the year) or Kamadaha.”

45. ]a_))ri
It is to be performed on the 5th day of the bright half of
Kartika to remove sins, to beget children and enjoy health. Worship

HD, V. 1. pp. 144, 145.
N, I. 112, 30-36.

N, L. 112. 37.

HD, V. 1. p. 462.
NEF-EF2:557:

N, L. 114. 2, 4-5.

N, I. 124.76.

HD, V. 1. pp. 237-240.
N, I. 124, 76-81,
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of Jaya with wupacaras and offering of food and gift to Brahmana
are prescribed for it. Bath is an important item connected with
this vrata.®

46. Kadali .

On the 14th day of the bright half of Bhadrapada this Vrata
should be observed for having good luck and gaining heaven.?
This is referred to in the Bhavigyottara. According to the Vratarka
this is performed by the Gurjaras on the full moon day of Kartika,
Magha, or Vaisakha and with all wupacaras with Purapic mantras,
its udyapana being observed on the same tithis of these months or
of any other auspicious month. The use of a golden image is
prescribed, if no Kadali (plantain) is available.® According to the
Narada, Rambha (plantain tree) is worshipped by all with sandal
paste, flowers, eats of corn,etc. He also prescribes chanting of
the mantra ‘apsaromarakanyabhil’, etc. Then food, agaru a (kind
of candana), sindiira, etc., are offered to four girls or women.*

47. Kamadeva

It is performed on the 13th day of the bright half of Radka
(Vaisakha).® Its performance with the worship of K amadeva for one
year is described in the Visnudharmottara.® After fasting, worship
of Kama on the 13th day of the bright half of every month for
one year and gift ofa cow toa Brahmapa are prescribed in the
Narada.”

48. Kamala

The 7th day of the bright half of Vaisakha is prescribed for
this Vrata.® The Matsya and Padma refer to a Kamalasaptami Vrata
begun on the 7th day of the bright half of Caitra for one year with
the Sun worship.? Making a golden lotus similar in size and weight

N, I. 114. 53-58.

N, I. 123.33, 38-39.

HD, V. 1. p. 278.

N, I. 123. 34-38.

N, 1. 122.16.

VDP, III. 183, p. by HVr, I1. 18; HD, V. 1. p. 282.
N, I. 122. 16-18.

N, I. 116. 14.
N, 78, 1-11; q. by KKV, 217-219; P, V., 21. 281-290;
q. by HVr, L. 640-641; HD, V. 1. p. 279,
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to a grain of sesamum, the performer covers it up with two pieces
of cloth and worships the same praying to the Sun chanting the
mantra, ‘namaste padmahastaya’, etc. Then the lotus, along with
a cow and a pot filled with water, is given as gift to a Brahmana
at sunset. On this day he observes fast and breaks it on the next
day only after feeding Brahmanas.®

49. Kamika

The Kamikn Vrata is performed on the 11th day of the dark
half of .S"rawma for the fulfilment of desires and attainment of
salvation.? The Ahalyakamadhenu describes it as one to be performed
on the 2nd day of the dark half of Margasirga. A golden or silver
image with cakra (discus) is to be worshipped and given away as
gift.? Fast on the prescribed day and the worship of Sridhara with
16 upacaras on the following day and food and gift to Brahmanas
are prescribed for this Vrata.%

50. Karakakhya

Observed on the 4th day of the dark half of K artika for good
fortune and for securing a virtuous son, it is prescribed only for
women.® The Nirnayasindhu, Vratarka, Vrataraja, Smrtikaustubha and
Purusartha-cintamani (which calls it Dasaratha-Caturthi) refer to this
vrata as Karaka Caturihi. '“Worship of picture of Gauri accompanied
by Siva, Gane$a and Skanda drawn under a Vata tree, with all
upacaras, gift of ten karakas (vessels) to Brahmaypas and arghya to the
Moon after moonrise’ are prescribed for the observance of this
Vrata.® Ganesa worship, keeping ten karakas filled with anna and
offering the same to women and Brahmanas and arghya during
moonrise or gift of karaka filled with milk or water with Paga
(betel-nut), aksata (whole grain rice) and ratna (jewel) to a
Brahmapga, etc., are prescribed for this. For 12 or 16 years or

throughout one’s life the observance of this Frata is prescribed in
the Narada."

N, L 116. 14-18.
N, L. 120. 28-31.
HD, V. 1. p. 283.
N, 1. 120. 28-30.
N, L. 113. 43, 44, 50.
NSi, 196; Vratarka, folio 84a-86a; VR, 172 ff; SMK, 367;
PCi, 95; HD, V. 1, p. 279,
7. N, I 113. 44-50.
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The Karaka Vrata is observed on the 8th day of the dark half
of Urja (Kartika) also. The Ahalyakamadhenu calls it Karakastami.
This Vrata is wellknown in Maharashtra and is performed with the
worship of Gauri at night, a gift of nine jars with scented water
and feeding of nine maidens.? According to the Narada, worship
of Uma accompanied by Sambhu (éiva) and arghya during moon-
rise are the prescribed rites in this I'rata.?

51. Kaumari

The 9th days of Sravana are prescribed for this FVrata. The
observer is said to gain devi loka (world of goddess). Taking food
only at night or observing fast, Candika-pajiia, and feeding of girls
are performed in this Vrata,*

592, Kesavatosana

It is performed on the 11th day of the bright half of Magha
for attaining Visnupada (the residence of Vignu). Observance of
fast on the day, worship of Sripati (Vignu) feeding and gift to
Brahmanas, etc., on the following day are prescribed for this
Vrata.®

53. Kojagara

Kojagara Vrata is performed on the full moon day of Asvina.
By this V7ata one gains the blessings of Lakgmi and prosperity.®
The Skanda calls it Kaumudi Mahotsava. Worship of Laksmé and
Indra seated on diravata, lighting of lamps (one lac to hundred)
at night on the main thoroughfares, in temples, parks and private
houses, dice play, bath next morning, worship of Indra and
surnptuous dinner to Brahmanas, etc , are prescribed in this Vrata.”
Laksmi-worship by keeping a jar made of gold, copper or mud with
upacaras, lighting ghee lamps made of gold, silver, or mud (one lac
to hundred) at moonrise, offering of payasa (porridge) kept in
many pots as naivedya to Laksmi during the second yama (after

N, E L7, /8.

AK, folio 547a; HD, V. L. p. 279.
N, AL N7 7980,

N, I. 118, 13-15.

N, I. 120. 73-76.

N, I. 124. 47, 55.

HD, V. L. pp. 290-291,
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three hours from nightfall), feeding of Brahmanas, keeping awake
the whole night with music, dance, etc., and offering of the Lakgmi=
image to the preceptor the next morning, etc , are prescribed in
the Narada. Tt is said that goddess Lakgmi moves about at
midnight offering fortune to those who keep awake and engaged in
their worship, saying ks jagarti (who is awake). This Vratais
observed every year.!

54, Kokila

Full moon days in between Asadha and .ér(‘wana arc the auspi-
cious days for the observance of this Frala, aimed at gaining
happiness and good fortune in seven births,? It is usually per-
formed by women. The Bhavispottara refers to this, According
to Tamil calendars it is observed on the 14th of Mithuna (Fyestha).®
The image of Avkila in the form of Gawri made of gold or sesame
cake, with its golden feathers, jewel-studded eyes, pearl-studded
face, etc., is worshipped meditating upon goddess Parvati in the
form of Kokila, and in the end the image is donated, with gold, to
a Brahmana, chanting the mantra ‘devi caitrarathotpanne’, etc.
Then a Brahmaga and 30 maidens (or at least one) are presented
with food and gift.*

55. Kotisvarl

This vrata, known also as Laksesvari, introduced by éz’va, is
performed on the 3rd day of the bright half of Bhadrapada every
year, for a period of four years, for the attainment of Gauriloka,5
This is referred to in the Skanda. Laksesvari is its another name,
Observing fast on the day, one lac grains of rice or sesame are
cast into water (milk according to the Skanda)® and the image of
Parvati is to be made with the thick paste. Then Parvati is wor-
shipped, and on completion of this Vrata, the image is immersed
in water. Then Brahmanas are honoured with gifts, etc.”

1. N, I 124. 47-55.

9. N, I 124. 18-19, 25.

3. Bhv. U, Ch. 11. q. by HVr, IL 755-757; HD, V. 1. p. 290.
4, N, T.124.18-25.

5. N, I.112. 38, 39, 45.

6. HD, V. 1. p. 290.

7. N, 1. 112.38-45.
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56. Kulasaukhyada

It is to be performed on the 3rd day of the bright half of
Phalguna for family happiness and prosperity. The worship of
Devt with sandal paste, flowers, etc., is performed on all #rfiyas along
with homa, honouring of Brahmanas, etc,”

57. Kumara

This is observed on the 6th day of the bright half of Caitra
for begetting a virtuous son with long life.? Hemadri’s Vratakhanda
and Viataprakasa refer to it by the name Kumaragasthi, in which
worship of the clay image of Skanda with 12 arms is described.®
According to the Narada, a yajiia and worship of Sapmukha (six-
faced Skanda) with upacaras are performed.*

58. Runda

Observed on the 4th day of the bright half of Migha, this
Vrata brings good luck and sound health.® The Devi Purana
calls it Kunda-Caturthi.® Bath, offering gift, japa, kome, etc.,
in the name of Ganesa are performed in this vrata. According to
some Gauri, Dhundhi, Lalita and Santi vratas are similar to
this vrata.” Cf Gauri, No, 36, Dhundhi, No. 30, Lalita, No.
59 and Santi, No 90.

59, Lalita

Acconding to some, Lalita Vrala is similar to Gaurt, Dhunpdhi,
Kunda and Santi Vratas and it is per formed on the 4th day of the
bright half of Magha for attaining Sivaloka.® The Agni refers to a
Lalita-tytiya, to be observed on the 3rd day of the bright half of
Caitra and the Bhavisyotiara, bright half of Magha with Devi worship.?
The Narada descrlbes another Lalita Vrata observed on the 6th day

1. N, I 112 61-63.
N, I 115. 2-3.
HD, V. 1. p. 287.
N, I 115.2-3.
N, L. 113. 85.
HD, V. I. p. 287.
N, 1. 113. 84-86.
N, I 113. 85.

AG, 178, 1-2; Bhv. U, q. by HVr, 1. 418-421; HD, V.
I. p. 398.
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of the dark half of Bhadrapada.® In the early hours of the day,
wearing white clothes and white garlands, the performer worships
the five forms of Lalita. The images are to be made of sand
taken from a confluence of rivers. Keeping the images in bamboo
vessels, 108 or 28 in number with flowers, lotus, etc., the worship
is done after offering naivedya of trapusa (diluted curds), kiigmanda
(pumpkin), Nalikera (coconut), etc, The observer keeps himself
awake and spends the night with music, etc. Itis said that while
observing this FVrafa, one who sleeps at night loses his fortune.
On the following day, the images of Lalita are worshipped, and
later given as gifts to Brahmanas. Then, performing homa and
worshipping gods, pitrs, human beings, etc. followed by feeding
of women, girls (virgins) and 15 Brahmanas, he offers gifts to
them. Then he completes the vrata with a prayer to Lalita. This
Vrata is observed by both men and women.? Cf. Gauri No. 36,
Dhundhi No. 30, Runda No, 58, and Santi No 90.

60. Linga

Itis performed on the 14th day of the dark half of Radha
(Vaisakha) to attain happiness and salvation.® According to
Hemadri’s Vratakhanda_ it is begun on the 14th of the bright half
of Kartika with Siva worship.* The Ndrada prescribes Sivalinga
worship using Pajicamrta, kwikuma, etc., with upacaras.® .

61. Madana

Also known as Madana-dvadasi, this Vrata is to be observed
on the 12th day of the bright half of (uaitra to attain equality with
Hari.® The Matsya refers to it and describes the worship of Kama
together with Rati.” Observing fast on that day, one performs the
worship of the image of Kama in the form of Acgyuta, placed on a
copper pot full of jaggery, edibles and gold, and placed on another
jar containing water with white rice-grains, fruits, sugar cane, and
covered with two white clothes and white sandal paste. The next
morning, he offers the jar to a Brahmana, feeds Brahmagas and

N, I. 113. 84-86.
N, I. 115. 8-29.
N, I. 123. 16-18.
HD, V. 1. pp. 399-400.
N, I. 123. 16-18.
N, I. 121.2; 9-10.
HD, V. 1. p. 368.

SO iy T LoD
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gives other gifts to them. After performing this for one year, a bed,
along with a cow and ghee, is given as gift to the preceptor. Then
worship of a golden image of Kamadeva, a white cow and a

Brahmana couple is performed with the prayer ‘may god Hari in
the form of Kama be pleased’.

62. Mahalaksmi

Performed on the 8th day of the bright half of Bhadrapada, this
Viata brings prosperity and Lakgmiloka for the observer.? It is
referred to in Hemadri’s Vratakhanda, Nirnayasindhu, Smrtikaustubha
Purusartha-cintamani and Vrataraja.® 1t is begun on the day when
Moon is in Jyestha star, and is completed in 16 days. The per-
former wears on his right hand a doraka (thread) with 16 threads
and 16 knots. He keeps the dorcka on a mandapa (platform) in a
sarvatobhadramandala (with the figure of the car of Lord Vispu)
under a jar. Then he worships four golden images of goddess
Laksmi with upacdras, gives arghya to the Moon and Rohkini, and
then to Mahalaksmi sitting in candramandala (Moon’s orb) at mid-
night, when the Moon rises. He speunds the-whole night with
music, worshipping Mahalaksmi, ‘chanting the mantra ‘ksirodarpa-
vasammbhfte’, etc. He pays homage to the wives of learned
Brahmanas with food and other articles, and performs a Myiyuiijaya-
homa with Bilva, Padma (lotus) and payasa with ghee, samid (fuel)
and sesame, Then with Darva, kausumbha satra (gold-thread),
.S"rzpbala (wood apple), etc., and eatables (16 of each), keptin a
new winnowing basket and covered by another winnowing basket
the images of Laksmi are given away to learned Brahmanas chant-
ing the mantra, ‘ksirodarpavasambhite’, etc. Then he completes
the Vrata by honouring four Brahmanas and 16 maidens with food
and gift.%

63. Malzaltama'

Known also as AMauna Vrata, this Vrata is performed on the
first day of the bright half of Bhadrapada and is aimed at happiness
and attainment of Sivaloka.5 The Skanda and Madanaratna refer to

N, I. 121. 2-10.

N, L. 117. 55, 74.

HVr, I1. 495-499; NSi, 153-154; SMK, 231-239; PCi,
129-132; VR, 300-315; HD, V. 1. pp. 376-377.

4. N, I.117. 55-74.

5. N,I.110. 23, 27.
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it.  Worship of a golden image of Siva, kept upon a jar, offering
of naivedya cooked in silence, and of 16 kinds of fruits to Lord Siva
form part of the rites. Another lot of 16 kinds of fruits is also
offered to Brahmanas, and the performe. too partakes of 16 kinds
fruits. The image used for worship is given along with a cow as
gift to the preceptor. The observance of this Vrafa is prescribed for
14 years.?

64, Matr

It is performed on the 9th day of the bright half of Caitra.3
Hemadri’s Vratakhanda prescribes its performance on the 8th day
from Vaisakha with Malr worship. According to the Narada,
worship of Bhairava and Bhadrakali together with her 64 Yoginis
is performed by undertaking fast and avoiding all kinds of
enjoyments.®

65. Mitra

The 7th day of the bright half of Margasirga is the day for
this Vrata, aimed at gaining Surpaloka and birth as a Brahmagpa,®
The Nilamata Purana, Krbyarainakara, Varsakripakaumudi and
Purusarthacintamani vefer to it as Mitrasaptami.” The Sun, the
right eye of Lord Visnu, who took birth as the son of Kasyapa and
Aditi, and also called Mitra, is worshipped, and seven Brahmanas
are honoured by sweets and other eatables. The last rite of this
vrata is an offering of gift to the preceptor.®

66. Naga

Performed on the 4th day of the bright half of Urja (Kartika),
this Vrata protects one against poison and snake-bite.® The Karma
refers to it. Another Vrata, performed on the 5th day, is mention-

HD, V. 1. p. 372.

N, 110. 23-27.

N, L. 118. 5.

HVr, 1. 876; HD, V. 1. p. 380.
N, I. 118. 5-7.

N, I. 116. 48, 51.

Nmp, pp. 46-47 (Verses, 546-569); KR, 460-461; VKK,
483; PCl, 104; HD, V. I, p. 382,

N, I. 116-48-51.
N, I 113. 51, 54.
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256 NARADA PURANA—A STUDY

ed in the Bhavisya.r The performer drinks water used for washing
a cow’s horns and at mid-day worships the snakes, Sankha[)ala and
others, offering milk to them.?

67. Nakta

This is performed on the full moon day in Kartika for attain-
‘ing.Rudraloka.f” According to the Nirnapamrta, this isa Divarairi-
vrata. The duration of this may be more than a month, four
months, or one year 4 It consists in tasting during day and taking
food only at night. It is superior to Ayacita Vrata. The observer
of this Vrata follows six principles, viz., eating havigya food, bath,
truthfulness, intake of light food, offering oblations into fire and
sleeping on the ground. By observing this Vraia with the worship
of Sizaon the banks of Ganga for a week in Magha one secures
final salvation.5 The duration of this Vrafa is one year according
to the Linga. The 14th day of the bright half of Vazsa/cha also is
prescribed for this Vrata, with 5 Siva-worship and partaking Salyanmz
(rice) mixed with milk.®

68. Navaratra

Observance of this Vrala is begun on the first of the bright
half of Asvina for securing success ? This Navaratra-vrata, the
Durgapija festival, is celebrated from the first to the 9th of the
bright half of Afvina all over India in some form or other. In
Bengal, Bihar and Kimarapa, and in South India also, it is
conducted on a grand scale. Some of the works like Nirnayamyia
insist that Durgolsava must be celebrated in both S‘arads, i.e., during
the bright halves of Afvina and Caitra. The Kalika and other
Puranas too describe this Vrata.® According to the Narada, on the
I?rst day, during puarvahna, the performer keeps a jar, places
Salyankura (sprout of rice) thereon along with Yava and wheat,
and worships Durga daily for nine days. Then to the end of the

1. HD, V.1 p. 33l.
2. N, L 113.51-54.

3. N, I, 124.60.

4, NA, 16-17; HD, V. L. p. 324.

5. N, IL 43. 11-24; L. I, 83, 3-54; HD, V. I. p. 324,
6. N, II.43; 29-31.

7. N, L. 110. 30.

8. HD, V. 1. p. 154,
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festival he takes meal only once a day, worships the goddess,
recites three stories of Durga narrated in the Markandeya Purana
and honours virgins with food and other articles.?

69. WNeira

The 2nd day of the bright half of Caitrais prescribed for its
observance. This Vrata, if observed for 12 years, makes one a
king, handsome and favourite of his enemies.? This is known as
Caksurvrata also. The Vignudharmottara mentions this.® By partaking
only curd and ghee on the day, the performer worships Afvins and
gives a gift of eyes made of gold or silver to Brahmanpa,*

70. Nimba

Performed on the 7th day of the bright half of Vaifakha, this
brings happiness.®  The Bhavigya calls this Vrata as Nimbasaptams
and prescribes the worship of the Sun also.® Chanting the mantra
‘khakhotkaya’ with Pranava, one worships the Sun with Nimba (Melia
azadarachta) leaves, eats Nimba leaves, sleeps on the ground, keeps
silence, and concludes the Vrata with the feeding of the Brahmapas
the next day.”

71. Nirajana

Itis to be performed on the 12th day of the bright half of
Margasirga for health®, etc. A Vrata known as Nirajanadvadasi is
observed on the 12th day of the bright half of Kartika according
to the Bhavigyotiara.” At nightfall, when Visnu awakes, the waving
of lamps before the image of Visnu and other deities like Laksmi,
Brakmani, Gandika, Aditya, Sankara, Gaurl, Yaksa, Ganesa, the planets,
malys, pitys, pannagas, cows, buffaloes, horses, elephants and the
symbols of royalty forms a part of the observance. Then a chaste
woman or a handsome esya (courtesan) waves lamps over the

N, L. 110. 30-34.
N, I 111. 4-6.
VDP, III. 130. 1-7; q. by HVr, I 392-393; HD, V. I,

N, I. 116. 18, 21.
HD, V. 1. p. 333.
N, I. 116. 19-21.
N, I. 121. 39, 50.
HD, V. 1. p. 33.
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king’s head. Thisis a Santi. This Vrata is performed annually
to keep one free from disease and to bring prosperity.*

72. Padma

The Padma Vrata has the 1lth day of the bright half of
Nabhasya (Bhudrapada) for its auspicious day. Happiness and
salvation are the results. FEkadasi is known as Padma. After
observing fast and performing daily worship the performer offers
a full pot to a Brahmapa. Then celebrating an utsava (festival),
Vignu’s image is takeun to a tank for immersion, after worshipping
and laying it down on a mandapa by its left. The next morning,
he worships Vamana and offers food and gift to the Brahmanas.?

73. Parama

Observed on the st of the bright half of Nabhas (Sravana) to
gain wealth and wisdom, this Vrata is considered as the source of
the four purl‘u;nrtlzas (the four principl objects of human life).
Starting in Srazana from the brilght first when it fallls on a Monday
or from the first Monday of Sravana, it is completed after three
and a half months. Worship of Siva up to the 14th of the bright
half of Kartika, fast on the [4th, Sizva worship on the following day,
and gift of gold placed in a bamboo vessel along with wayana
(sweetmeat) to a Brahmana, etc. are prescribed for the Vrata.®

74, Pagina

The 14th day of the bright half of Kdrtika is the day for this
vrata to secure wealth, happines and good luck.* According to the
Bhavisya a Pﬁ;auacaturdas'i Vrata is observed on the 14th day of the
bright half of Vydcika (Kartika) with Gaurl worship.® According
to the Narada, Gauri is propitiated by offering morsels of flour
resembling stones and by observing fast.®

75. Pasankusa
This Vrata is observed on the 11th day of the bright half
of Isa (Asvina) for gaining happiness and quality with Vigpu. Fast

N, I. 121. 39-50
N, I. 120, 36-41.
N, L. 110. 19-22.
N, I. 123. 58-60.
HD, V. L. p. 341.
N, I. 123. 58-60.
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Visnu worship, feeding and making gifts to the Brakmanas, etc, are
prescribed for this Vrata.*

76. Pasupata

Performed on the 14th day of the bright half of Kartika, this
Vrata is meant for the fulfilment of desires.? According to the
Vahni Purana, this is observed during a period from the 12th day
of the dark half to the Ist day of the bright half of Caitra.
Hemadri’s Vratakhapda says that it is to be begun from Caitra
and continued every month or only for a month with Siva worship.
The Vayu Samhita describes the observance of this vrata on the
full moon day in Gaitra, the duration being 12,6, 3 or 1 year
or one month or [2 days.® This is followed by Linga-worship with
flowers like Bilva (wood-apple), Drona (Flomis indica), Arka (Sun
plant) and Kelaka (Pandanus odoratissimus) and also with some fruits.
The observer of this Vrata has to eat only once on that day., Itis
said that in Hemalamba varsa, Bhagavan Visvesvara with other gods
took bath in Manikarnikd on the 14th day of the bright half of
Kartika and performed worship smearing his body with ashes while

observing this vrata.*

7. Phalasaptamika
This is performed on the 7th day of the bright half of Bhadra-

pada, and is the sure means of attaining oneness with Mahadeva.5
According to the Bhavisgya and the Padma the sun is the principal
deity and not Mahadeva.® The performer, wearing a doraka of
seven threads and seven knots on his right hand (on the left hand
in the case of women), has to worship Makadeva. Then he offers
sweets, etc., to seven Brahmanas. This vrata is to be observed seven

years,”

78. Prthot
The 5th day of the bright half of Madhu (Caitra) is prescribed

for this Vrata, which brings the blessings of Prtfvi to the ohserver.®

N, L. 120. 45-47,

N, I. 123, 48-52.

HD, V. 1. p. 341.

N, I. 123. 48-52.

N, L. 116. 32-34, 39.

Bhv, I 215, 24-27; P, V. 21. 249-262; HD, V. I. pp.
353-354.

N, I. 116. 34-39,

N, I. 114. 2, 4-5,
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Hemadri’s Vratakhanda refers to it.! According to Narada, it is
performed with Pythsi worship with upacaras.?

79. Pustipravardhana

To attain wealth and prosperity this VPrata should be per-
formed on the 2nd day of the bright half of Urja (Kartika). The
day is known as Yamadvitiya, as it was on this day that Zama was
offered food by bis sister Yamuna. On this day, the performer of
this Vrata takes food in his sister’s house and offers dress and orna-
ments to her.®

80. Putraprada

It is performed on the 7th of the bright hall of AMagha for
getting a virtuous son with long life.* According to the Vignudhar-
mottara, a. Vrata known as Puiriyasaptami is observed on the 7th of
the bright half of Afargasirsa by subsisting on havigya food on the
day and worshipping the Sun, and observing MNakta-vrata on the
next day. The Aditya Purana describes a Putrasaptami performed
on the seventh of the bright half and dark half of Afagha with the
Sun worship.® According to the Narada, it is introduced by Adilya,
The observer of this Vrala undertakes fast on the day and the next
morning, he worships the Sun, performs /oma and feeds the
Brahmanas with curd-rice, milk and porridge.®

81. Radha

The day prescribed for this is the 8th day of the bright half
of Nabhasya (Bhadrapada) for gaining the position of Radha’s
devotees.” The Padma refers to Radhastami performed on the 8th
day of both fortnights of Bhadrapada.® The performer worships a
golden image of Radha keeping it on a jar with upacaras at noon.
He may take meals only once or observe complete fast on the day,
and next day, after worshipping Radha, he feeds women and
donates the image to bis preceptor.®
HVr, 1. 574; HD, V. 1. p. 347.

N, L. 114, 4-5,

N, L. 111. 18-19.

N, L. 116. 65, 68.

HD, V. I, pp. 344-345.

N, I. 116. 65-68.

N, L. 117. 41, 44.

P, III. 4. 43; 7. 21-23; HD, V. 1. p. 392,
N, I. 117. 41-43.
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82. Rambha

Itisto be observed on the 3rd of the bright half of Fyestha
to secure wealth, children, etc. This day is known as Rambha.'
According to the Bhavisyottara it (Rambhatriiya) is performed with
homa and worship of Devi (Rudrani).? According to the Narada, it
is performed only by women. Worship of a Brahmagpa couple
with flowers, clothes, etc., is performed in connection with this
vrata.?

83. Ratikama

Usually performed on the 13th day of the bright half of
Nabhas (.Sz‘rt“wagm), it has for its aim, a long married life and prolific
progeny. It is prescribed for women. A woman or a girl, under-
taking fast, worships the images of Rali and Kama, made of gold,
silver, copper or mud  The next day, she offers the images to a
couple with food and other gifts. It is to be performed for 14 years,
and on its completion, two cows are given as gift,*

84. Rudra

Rudra Vrata is observed on the 14th day of the bright halfof
Jyestha to attain wealth.5 According to the Padma it is performed
on the 8th and 14th of both halves of Jyestha with Rudra as the
presiding deity.® The WNarada prescribes the performing of a
penance in the midst of five fires, and a donation of a golden cow
to Brahmanas in the evening. The deity of this Vrafa is Rudra.”

85. Ripa

It has the 12th day of the dark half of Pauga for its auspicious
day. It brings beauty and good luck to the observer. On the
Dasami, i.e. the 10th day, after taking bath, the observer of this
Vrata prepares 108 round balls of the dung of a white or one year
old cow. The dung should be taken before it touches the earth.
The balls are dried up in the Sun, keeping them in a copper or an
earthen pot. The next day, he observes fast and worships Visnu

1. N, I 112. 16-18.
2. HD, V. 1. p, 389.
3. N,I. 112 16-18,
4, N, L 122, 28-39.
5. N, L 123. 18-20.
6. HD, V. I. p. 393.
7. N, I, 123. 18-20.
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in a golden image. Then he spends a sleepless night playing
musical instruments and chanting mantras. On the 12th day, he
keeps the image of Visnu on sesame and worships it placing it on
a jar filled with water. Then with the cow-dung balls mixed with
sesame and ajya (clarified butter) he performs kioma chanting
mantras Vaisnavi and “dvadasaksaravidyn® for 108 times. After
feeding Brahmanas by offering Payasa, etc. he donates the image of
Visnu together with the jar to his preceptor, and offers gifts to
the Brahmanas. This Vrata may be performed by both men and

women.*

86. Sadhya

This is observed on the 12th of the bright half of Ma rgasirsa.”
According to the Visnudharmottara, it is performed for one year
worshipping Sadhyas, a group of twelve semidivine beings.® Accor-
ding to the Narada, this Vrata is observed by worshipping twelve
Sadhyas, Viz., Manobhava, Prana, Nara, Vata, Viryavan, Citi, Haya,
Nypa, Hamsa, Narayana, Vibhu and Prabhu, in images made of rice,
and prayin Vignu with the mantra ‘may Narayana be pleased’” and
giving the images as gift to twelve Brihmanas.*

87. Sakakhya-saptami

The auspicious day for its performance is the 7th day of the
bright half of Kartita.” The Bhavigya states that the Sakasaptami
is to be begun on the 7th day of the bright half of Kartika by
worshipping the Sun, The duration of this vrata is one year.®
According to the JMNarada, the performer has to donate seven
varieties of vegetables together with gold and lotus flowers to seven
Brahmanas, and to subsist that day on vegetables. On the following
day, Brahmanas are offered food and gifts.”

88. Sakra
This has the full moon day of Prosthapada (Bhadrapada) as

the auspicious day, and it is performed for obtaining riches.®

N, 1. 121. 67-76.

N, I. 121. 51.

HD, V. I p. 445,

N, 1. 121. 51-54.

N, I. 116. 45,

Bhv, L. 47. 47-72; HD, V. L p. 423.
N, 1. 116. 45-47.

N, I 124. 43, 46.
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The Padma refers to it. According to the Visnudharmottara, the day
for its performance is the full moon dayin Asvina.® Worship of
Sakra, offering of food and gift to Brahmagas and feeding the
poor are the rites prescribed for this Vrata which is performed every
year.”

89. Sankasta

For prosperity, this Vrata is performed on the 4th day of the
dark of Magha.®? The Vrataraja describes a Vrata called Sankastahara-
Ganapativrata to be performed with very elaborate rituals.* Accor-
ding to the MNarada, the observer undertakes fast on the day and
at moonrise, worships Gapesa in an earthen image with upacaras
and offering of sweetmeats like modaka prepared with jaggery and
sesame. Then he offers arghya to the Moon together with the
mixture of red sandal paste, Kusa, Diroa grass, aksala, leaves of
Sami and curd in a copper pot, chanting the mantra ‘gaganarga-
vamapikhya’, etc. After feeding and offering gifts to the
Brahmagas, he completes this vrata,®

90. Santi

It is similar to Gauwri, Dhundhi, Kunda and Lalita Vratas describ-
ed earlier.® According to the Garuda, it is performed on the 3rd
day with Narasimha worship and according to the Varaha, with
Hari worship on the 5th of the bright half of Karttka.™ Cf. Gauri
No. 36, Dhundhi No. 30, Kunda No. 58 and Lalita No. 59.

91. Sarvabhauma

By observing this Vrata on the 10th day of the bright half of
Kartika, one becomes an emperor.® The Varaha mentions this.” The
performer observes fast or eats only once, and worships the Lords
of the ten quarters and Ganesa with apipa (round cake of flour),
etc., inside the house or outside. After spending that night with

1. HD, V. 1. p. 421,

2. N, I. 124. 43-46.

N, I.113. 72.

VR, 176-188; HD, V. 1. p. 436.

N, I. 113. 72-79.

N, I. 113. 84-86.

HD, V. 1. pp. 423-424.

N, I ;119. 31, 47,

Var, 65. 1-6; q. by KKV, 309; HVr, I, 992-993; HD, V.
1. p. 446.
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music and praises of God, he worships Lokapalas the next day, At
the end he offers food and gift to the Brahmanas.*

92. Sarvapti

For the fulfilment of desires, this Vrata is performed on the
7th of the dark half of Magha.? The Bhavisya refers to it as
Sarvaptisaptami.®> The performer observes fast on the day and wor-
ships the Sun in a golden image. He does not sleep at night, and
on the following day he offers porridge, coconut, etc., to seven
Brahmanas. In the end, he donates the image of the Sun with
oother gifts to the preceptor.*

93. Sati

Satt Vrata is performed on the 4th day of Fyestha. By wor-
shipping Ganesa at this Vrata a woman attains Parvali’s world and
becomes happy.®

94, Sauri

This is to be observed on the Ist day of the bright half of
Cuitra for health and good fortune. The performer worships
Brahma in the form of Agni, and other godsalso. Then he offers
gift of gold, clothes, efc. to a learned Brahmana®.

95. Sauvilri

It has the new moon day of Jyestha as its auspicious day.”
The rituals for this Vrata are the same as prescribed for the
Vatasavitrika Vrata to be described later.® This is described in the
Mahabharata and in the Matsya, the Skanda and the Visnudharmotiara.
Purapas. 1he Agni Purina refers to a Vrata which is the same
as the modern Vafasavitri Vrata. According to Kane, this has
‘been prevalent before the 10th century A.D.” Cf. Vatasavitrika,

No. 114.

N, I. 119. 31-47.

N, I.:116. 06 59

Bhv,I 108, 1-12; KKV, 168-169; HD, V. 1. p. 444.

N, I. 116. 56-60.

INJLETF]356.

N, J. 110. 9-12.

N, I. 124. 85.

N, L. 124. 9-12.

Mbh (B), Vana, Chs, 293-299=Mbh, III. 277-283; M,
Chs, 208-214; SK, Prabhﬁsa Ch. 166; VDP, II. Chs,

36-41; Ag, 194. 5-8; HD, V. 1. pp. 91-93.
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96, Sayam

This Viata is performed on the 11th day of the bright half
of Asadha, for the enjoyment of life and attaining salvation,® The
Vamana and the Brahma refer to it. Visnu is believed to go to
sleep in the night of Asadha Ekadasi and to wake up on the 11th
day of the bright half of Kariika, and hence these two Ekadasis
are respectively called ,S,'a_yani and Prabodhini.* The performer
observes fast on the day of Asadha Ekadasi and puts to sleep Lord
Visnu, in the form of a golden or a silver image in yellow clothes,
on a white bed. Then the image is washed in paficamyria and again
in pure water, and is worshipped with upacaras chanting the
Purugasakta. Afterwards, he praises the God (Hari) and follows
the rule prescribed for Caturmaspa. On the following morning,
he worships .S"e;aiayin (Lord resting on Ananta). Then he honours
Brahmanas with food and gift and performs yajiia, the daily
worship, etc.?

97. Siddhavainayaka

Attainment of happiness is the aim of this Viale, performed
on the 4th day of the bright half of Bhadrapada.* The Skanda
refers to a Siddhivinapakavrata.5 According to the Narada, the
observer worships, Siddhivinayaka with upacaras, and offers 21 types
of leaves to his 21 different forms, chanting his 21 names. 1. Sami
(Va:hellis fornesiana) to Sumukha, 2. Bhynga (Verbesina calendulacea)
to Ganadhisa, 3. Bilva (wood-apple) to Umaputra, 4. Darva (bent
grass) to Gajamukha, 5. Badari (Ziziphus jujuba) to Lambedara,
6. Dhattara (white thorn-apple) to Harasiinu, 7. Tulasi (the sacred
basil) to .S"'mpa/carpa, 8. Simbi (Pod-born grain plant) to Vakratunda,
9. dpamarga (Achyranthes aspera) to Guhagraja, 10. Brhati (egg plant)
to Ekadanta, 11. Sindira (Grislea Tomentosa) to Heramba, 12. Patra,
(Bilva) to Caturhotra, 13. Agastya (Sesbana grandiflora ?) to Sarvesvara,

etc.®

1Ny T, 120, 19,27,

2. HD, V. 1. pp. 109-111.

3. N, I.120 19-27.

4. N, 1:113.27,

5. HD. V. 1, pp. 447-448.

6. The remaining 8 names are not found in the text even
though there is a statement which runs “Ekaviméati
patrani ekavithéatinamabhih”, According to the Narada
Purananka of the Kalyana, the additional names are ;

34
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Then he offers five modakas as naivedya followed by prayer, etc.
The golden image of Vinayaka is ofered to the preceptor, and gifts
to the Brahmagas. This Vrata is performed for five years.

It is believed that scandal will laballed about a person who
sees the Moon this day, and hence seeing the Moon should be
avoided. On seeing the Moon accidentally, one should chant the
Puranic mantra ‘Sirmhah Prasenamavadhit’, etc., to free oneself
from the evil effects”.

98. Siva

The auspicious day for its observance is the 14th of the dark
half of Radha (Vaisakha). Its performance brings wealth and
children. One observes fast during day-time, and in the evening
worships Linga with Bilva leaves, Then he gives Palra (bilva leaf)
to a Brahmana as a gift, and the next day, breakes his fast. This
yrata is celebrated in a similar way every month®. It is performed
specially on the 14th day of the bright half of Margasirsa to
achieve happiness and salvation. The observer takes food only
once on the previous day, undergoes fast on the day of the Vrata,
worships a golden ox and gives it to a Brahmapa as gift, and on
the following morning, he worships Uma-Mahesvara with lotus
flowers, and pleases the Brahmagas by offering gifts®. According
to the Malsya, this Vrata is performed during four months from the
full moon day of Asadka. The Liiga and Agni also mention this
Vrata. The Kalottara describes it in a different way.*

99. Sivaratri

Sivaratri is observed on the 14th day of the dark half of
Phalguna to gain the blessings of Mahadeva and heavenly enjoy-

(1) Kaner (Oleander) to Vikata. (2) Asmata to Ibhatunda.
(3) Ak (Calotropia gigantea) to Vinayaka, (1) Arjuna
(Pentaplera arguna) to Kapila, (5) Devadaru (Pine) to Valu,
(6) Marua (a kind of basil to Bhalacandra, (7) Gandhari
(a prickly plant used in medicine) to Suragraja, (8)
Ketaki (Pandanus odoratissimus) to Siddhivinayaka.

N, I. 113. 28-39.

N. I. 123. 5-8.

N, L. 123. 60-63.

M, 101. 11-12; q. by KKV, 440-441; 83, 13-54; Ag, q.
by KR, 219; 1D, V. 1. pp. 426, 427.
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ments.) According to the Garuda, Skanda, Agni and Padma, it is
observed on the 14th of the dark half of Magha.? The performer
fasts during the day time, avoiding even water, and at night he
worships a Svayambhuva or an earthen Siva Linga with wupacaras,
using the leaves of Bilva, etc., and offering naivedya. ‘The next
day, he worships Siva Linga, and offers food and gift to the
Brahmanas.®

100. Skanda

It is performed on the Gth day of the bright half of Asadha
for the fulfilment of all desires and begetting children.* The
Nirnayamrta, Purusarthacintamani, etc., describe the Skandasasthi.
Itis observed on the 6th of the bright half of Kartika (Vyscika)
in Tamil country.” According to the Narada, Skanda (Kartikeya),
son of $iva and Uma, is worshipped on this day by observing fast °

101. 7t Nysiniha

It is performed on the 14th of the bright half of Radha
(Vaifakha) in order to obtain salvation.” In the Narasimha Purana
it is known as Narasimha-caturda$i Vrata.® Itis performed every
year by observing complete fast or taking only one meal. At
sunset, Nysimha is worshipped with upacaras by washing the image of
Niysiha with paficamrta chanting the mantra “taptahatakakeéanta”,
etc. The observer of the vrata hasto sleep on the ground on

that day.”

102. S$r1 Ramanavami

By the observance of this Vrata on the 9th of the bright half
of Caitra, the performer achieves salvation.'® The Vrataraja,
Vratarka, etc., describe it.'* With a fast or only one meal, the

1. N, 1. 123. 69, 75.

9. G,1.124;SK, 1. 1.33; Ag, 193; P, VI. 240; HD, V. 1.
p- 2250

3. N, L 123. 69-73.

4. N5 1, 1015:75-6,

5. NA, 49; PCi, 101; HD, V. 1. p. 458.

6. N,I.15 56.

780 Niqle 12328)

8. HD. V. 1. pp. 328-329.

9. N,I.123.8-13.

10. N,I.118.2, 5.

11. VR, pp. 319-329; Vratarka, folios, 172-182; HD, V. 1,

p. 86.
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performer worships Lord Rima at noon. Then he offers food, cloth,
etc., to the Brahmanas as gifts,®

103. Subhasubhanidariana

This is observed on the 5th of Asadha for attaining good luck
and wealth, The performer hoists a five coloured flag outside his
village, and places the Dikpalakas (Lords of directions) under the
flag. In every yama (a period of three hours) he notices the position
of wind and worships the lord of the direction to which the wind
blows., Similar worship is performed up to the end of four pamas,
At sunset, he takes his breakfast and bowing to the Dikpalakas,
sleeps on the ground. By the grace of Lord .S"z'va, a dream he
has in the fourth yama at night become.s true. If the dream is
unfavourable, he has to worship Siva for a day more and to feed
eight Brahmagas.”

104. Sujanmadotdasi

This Vrala is to be performed on the 12th day of the bright
half of Sahasya (Pauga) in order to be born in a wealthy family
and to become bealthy.? According to the Visnudharmottara it is
begun on the day on which falls the star Jyestha, and it is per-
formed every month for one year with FVignu worship.* According
to the Narada the performer, once in a month, after taking the
water used for washing the horns of a cow and donating ghee,
rice, barley, gold, sesame, water pot, masa (bean) made of silver,
boiled food, umbrella, half a masa made of gold, sandal paste and
garments, partakes in each month one of the 12 articles, viz.,
cow’s urine, water, ghee, uncooked vegetables, curds, rice, barley,
sesame, ghee, sugar, water in which darbhas are dipped and milk.
At the end, he worships the golden image of the Sun, keeping it
in a copper pot, and afterwards donates it along with a cow to his
preceptor.”®
1053, Swvarnagaurt

The third day of the bright half of WNabhas (S‘ravarga) is
prescribed for this Vrata.® The Vratarka and Vrataraja rcfer to it.

N, I. 118. 2-5.
N, I. 114. 7-16.
N. I. 121. 76. 85.
HD, V. L. p. 450.
N, I. 121. 76-85.
N, I. 112. 21.
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Even now it is observed in Karpataka,® According to the Narada,
goddess Bhavani is worshipped by maidens with sixteen wu€pacaras
and a prayer is made for bestowing children, health and fortune,
After performing this vrata for 16 years, Udyapanavrata also is to be
performed as described below: On a mandapa, the performer
worships Ganesa and other gods, and golden image of Gawri placed
first upon a copper pot and them on a jar. Then performing a
homa, he offers 16 wickerwork vessels, filled with 16 varieties of
edibles, to Gawri and thereafter, to the Brahmapas. Sweetmeats
are distributed among the relatives, and at the end the image of
Gauri is donated to the preceptor,”

106. Tilaka

This Vrata is observed on,the Ist day of the bright half of
Gaitra ® According to the Bhavigysitara it is performed for one year
with a worship of samvatsara applying a tilaka on the forehead of the
performer.*

107. Triratrasokaka

To remove widowhood and to attain wealth, children, etc., it
is performed on the 13th of the bright half of Isa (Afvina). The
Mahabharata refers to a Vrata called Triratra; which was observed
by Savitrt.® A woman, observing fast; worships a golden Asoka (ree
chanting the mantra “Harena nirmitah parvarm®, etc., for 108 times,
and goes round it for three days. On the third day, after worshi-
pping S‘iva, she donates the golden tree to a Brahmana.”

108. Utpanna

This is observed on the 11th day of the dark half of Margasirga
for attaining salvation. Observing fast on this day and the follo-
wing day, Lord Kysna is worshipped, and in the end, Brahmanas
are honoured by offering food and other gifts.8

Vratarka, folio 41a-44b; VR, 96-97; HD, V., 1. p. 459,
N, I. 112. 22-29
N, I. 110. 14.
Bhv. U, VIIIL. 1-25; HD, V. 1. p. 306.
§%3.222.41,45.
h (B), Vana, 296. 3ff=Mbh, 280. 0 .
g 280. 3ff; HD, V. 1. pp.
N, I. 123. 41.45,
N, I. 120. 56-59,
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109, Uma

To attain happiness and heavenly life, it is observed on the
9th of the bright half of Jyestha, by observing fast, worshipping Uma
and feeding girls and Brahmanas with porridge prepared of milk
and rice, and by offering them gifts."

110. Uma-Mahesvara

By observing this vrata on the full moon day in Progthapada
(Bhadrapada) one gains fame and wealth.? The Sivarahasya refers
to it. According to the Linga, it is begun on the first day of
Margasirsa, and according to the Bhavisyottara, on the 3rd of the
bright half of AMargasirsa, and is performed for one year. Itisa
Vrata observed in South India.® On the 14th of the bright half
of Bhadrapada, the performer, with the mental resolve (sankalpa),
sleeps near the God, and on the next day, smearing sacred ashes on
his body and wearing Rudraksa ( a sort of berry), worships Sankara
(Siva) with Bilva leaves. He observes fast and at moonrise wor-
ships Siva again and passes the night there avoiding sleep. For 15
years, he has to observe this vrata in the similar way. At the end
a jar made of gold, silver or mud with a golden image of Mahefa
and Uma (Siva and Parvatt), bathed in Pajicamrta and water and

worshipped, is offered along with a gift of clothes to the preceptor.
Then 14 Bramanpas are honoured by offering food, clothes and
other gifts.%
111. Upangalalita

On the 5th of the bright half of Afwina, it is observed by
worshipping the golden image of Lalita with Upacaras and offering
rice, fruits, ghee and other articles to the Brahmanas5 Tt is
referred to in the Skanda, and is prevalent in the Deccan.®

112. Vara
It is observed on the 4th day of the bright half of Mareafirga
to attain equality with Visnu by the blessings of Lord Gapesq,”

1. N,I.118.9-11.

2. N, 1. 124. 33, 43.

3. L, Parvardha, 84. 23-72; Bhv. U, 23. 1-28; HD
V.1 p. 277. ;

4. N, 1. 124. 83-43.

5. N, I.114. 49-52

6. HD, V. I.p. 276

HD, V. 1. p.
7. N, L 113. 69.
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The Skanda calls it Varacaturthi,* which is comgleted in four years.
The observer worships Ganesa by observing the vows : Ekabhakta
in the first year, Naktabhojana in the second year, Ayacita in the
third year, and complete fastin the fourth year. In the end,
the image of Ganesa is placed on a jar filled with rice and covered
with clothes in a golden rat-chariot. Then he worships Ganesa
offering modaka, and passes the whole night by reciting Puranas
and other sacred texts The next morning, he performs homa
chanting the 16 names of Ganesa, viz., Gana, Ganadhipa, K smanda,
Tripurantaka, Lambodara, Ekadanta, Rukmadamsira, Vighnapa, Brahma,
Yama, Varuna, Soma, Surya, Hutasana, Gandhamadi and Paramesthi
adding Pranava (Omm). Then, worshipping the Lokapalas (Lords
of the universe) and 24 Brahmapas, he offers modaka and payasa
to them. A cow with its calfis offered to the preceptor, and other
gifts to the other Brahmapas.?

113. Varithint

To free from sins and to attain salvation, it is observed on the
11th day of the dark half of Vaisakka. This day is called Varuthint.
Observing fast on this day and next day, the performer worships
Madhusidana and offers gold, rice, cow, etc., to the Brahmapgas.®

114, Vatasavitrika

It is observed by women on the full moon day in jyestha.
The performer sprinkles water at the root of the Vata tree and
winds the bark with cotton threads (108 rounds) and worships
Savitri with a prayer to bestow on the worshipper freedom from
widowhood. The next day, the performer feeds maidens, whose
husbands are alive.* Cf. Savitri, No. 95.

115. Vidya

On the first day of the bright half of Caitra, this Vrala is
performed.> The Garuda refers to a Vidyapratipad Vrata on the first
day of a month by worshipping Vignu, Lakgmi, Sarasvati and the
Moon.®

SK, q. by HVr, I. 530-531; HD, V. L. p. 401.
N, I. 113. 55-70.
N, 1. 120. 8-10.
N, I. 124. 9-12.

N, I. 110-113.
HD, V. 1 p. 407.
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116. Virapaksa

This is to be performed on the 14th of the bright half of
Pauga to attain heavenly life,® Ttis referred to in the Visnudhar-
mottara.® Tt is observed by worshipping Siva in a deep tank, and
offering gift to the Brahmanas.?

117. Visnu Gauri

For the blessings of Visnu Gauri, it is observed on the 3rd of
the bright half of Uria (Kartika), Worship of Visnu Gauwri and
feeding and honouring of maidens (whose husbands are alive) are
observed in this Vrata.*

118. Vrsotsarga

The attainment of Rudraloka (world of Rudra) is the result, if
this Vrata is observed on the full moon day in Kartika by letting
loose a bull for Siva. According to the Brahma Purana, it may be
observed in Caira or in Karlika, once in three years, on Revali
naksatra.®

Ekadsi Vrata

We have a voluminous literature on Ekadasi in the Puranas
and medieval digests. According to Katyayana, Ekadasi of both
the fortnights was observed by the people between the ages of eight
and 80 years by fasting. Devala follows K alyayana, but restricts the
performance in the case of a householder only to the Ekadasi of the
bright half.” The Padma Purara insists on the observance of dark
Ekadasis between the Ekadasi of the bright halves of Asadha and
Kartika. Hemadri recommends to all the observance of all the
Ekadasis, dark and bright. The Vayaha, Garuda and Padma describe
the importance of this Vrata.®

N, I. 123.64, 66.

VDP, III. 186 1-3; HD, V. 1. p. 409.

N, I. 123, 64 66.

N, I. 112. 54-55.

N, I. 124. 66.

HD, V. 1. p. 416.

HD, V.1 pp. 95-97, 99.

P, q. in SP, p. 63; Hemadri on Vrata, 1.p. 999; Var, 30.
65 G, 1. 127, 12; P, Adi, 31. 57, etc:s H{D, V., i,
pp. 97-99,
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Vamana Purapa—Edited by Sri A. S, Gupta. Rs, 125

Karma Purapa—LEdited by Sri A. S. Gupta. Rz 129
Ramacaritamanasa— Edited by Acharya Vishva

Nath Prasad Misra. Rs. 6.50
Vamana Purapa—Constituted Text with English
Translation and Appendices. Rs. 80
Vamana Purana—Constituted Text with Hindi
Translation and Appendices. Rl 50
Karma Purapa— Counstituted Text with English
Translation and Appendices. Rs. 80
Karma Purana—Constituted Text with Hindi

Translation and Appendices. Rs.' =50
Devimahatmya—Text with English Translation

and annotations. By Dr. V. S. Agrawala. Rs. 20
Svargakhanda of the Padma Purana—edited

by Dr. Asoke Chatterjec Rs. 40
Garuda Purana —A Study. By Sri N. Ganga-

dharan Rs. 49
Matsya Purana—A Study. By Dr V 8.

Agrawala Rs. 40
Narada Purana—A Study By Dr.

K. Damodaran Nambiar (In the Press)
Niti-Section of Puraparthasamgraha—By Dr.

V. Raghavan Rs, " 2
Vyasa-Prafasti [ zgr@aufza: ] —Compiled and

edited By Dr. V., Raghavan Re. 1
Greater Ramayana—DBy Dr. V. Raghavan Rs. .30
Vispupurana Visayanukramapi [ fasggua-

fasargmawt ]—By Pt. Madhvacharya Adya -Rs, 8
Brhaspati-Sambhita of the Garuda Purapa—

By Dr. L. Sternbach R, 10
Manavadharmagastra I-I1II and Bhavisya Purana—

By Dr. L. Sternbach Rs. 20

Purana—Half Yearly Research Journal
dealing with the various aspects of the Puragas.
Annual Subscription Inland Rs. 30, Foreign £ 3.00
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