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NOTE ON THE EULOGY OF GODDESS PARA-SAKTI

Introductory _

The occasion for this stati of Para-$akti is as follows :—At the
end of the Dvapara Age and before the setting in of the Kali Age
goddess Prithivi, (the presiding deity of the Earth) oppressed by
the burden of the wicked kings such as Karnsa, éis‘upala and
Jarasandha and fearing that the burden would become heavier in
the approaching Kali Age on account of the rule of the earth by
the more wicked and sinful rulers, approached Indra for help; but
he advised her to go to Brahma and told her that he (Indra) would
also be following her. The goddess approached Brahma and related
to him her woes—“Oh, Lord of the world, Kali is approaching,
and in that Age the people would be doing sinful acts, and the
rulers will also become characterless, quarrelling among themselves,
and all delighting in thievery, and behaving like Raksasa-s. T am
oppressed, Oh Lord, with the burden of their armies too” (Dbh.
IV. 18 19 ). Brahma took her and the gods to Visnu, apprised
him of the burden of the Earth and requested him to relieve her
burden. Visnu, there-upon, told Brahma that neither he (Visnu)
nor Brahma, nor éiva, nor.Indra, Agni, Yama, Strya and Varupa,
nor any other god is independent; for, the whole universe from
Brahma to a clump of grass, is under the control of Goddess Yoga-
maya and every one is deluded under the influence of her maya
(supernatural creative power) and, therefore, every one is ignorant
of the eternal ultimate Reality. Then Brahma and other gads
meditated on Goddess Yoga-maya, the highest (parama) and the
first and foremost (adya) Sakti. She then, instantly appeared
before them in a visible form and the gods including Brahma and
Indra eulogised Her in the form of the st@t? as given here.

The Stuti

The gods said :(— 2

“Just as cobweb comes out of a spider and sparks come out of
the fire, in the same way from Whom the whole universe has
emerged, we bow to Her.—(1). By the power of Whose maya the
whole universe consisting of animate and inanimate beings, has
been produced, we think of that Goddess Who is of the nature of
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pure consciousness (¢it) and Who is the mistress of the world and
the ocean of compassion.—(2). The world (consisting of the series
of births and deaths). has its origin in the ignorance about Her,
and the world disappears by the true knowledge about Her (thus
affording salvation), We think of that Goddess who is of the
nature of pure thought. May Slie inspire us !—(3). We experience
t}hev presence of Goddess Mahalaksmi and we meditate on Her who
is the Sakti of-all. May She, therefore, inspire us !—(4) Mother !
iwe bow to you, O Destroyer of the afflictions of all the worlds ! be
kind to us, grant us happiness and prosperity, undertake this work
(for-us), O compassionate One. By killing the enemies of gods
relieve the burden of the Earth, O great Goddess. Bestow happi-
ness and prosperity on good persons, O Goddess Bhavani.—(5).
If you, O lotus-eyed One, had not ever been kind to gods, could
they be able to strike with swords and arrows in the battles. This
very thing has been declared by you when you assumed the form of
the Yaksa (the Great Being to be revered) and spoke the words €O
Agni, burn this blade of grass”.—(6). By killing Karnsa, Naraka.
Kala-yavana, Keéin, Barhadratha, the demon Baka, the female
demon Putana (Baki), the demon Khara or Dhenuka, the King of
the Salvas, and other Kings who are in the world, relieve, O
‘Mother, the burden of the world immediately.—(7). Those who
were not killed by Visnu, nor by Sarmkara, nor by Indra, O lotus-
eyed One, were easily killed by you in the battle with arrows, while
they were beholding your pleasing face.—(8). Without your power
or-energy (Sakti), O Goddess among the gods, Hari, Hara etc, and
“other gods are not able to move and act. O crescent-ornamented
‘QOne, could Ananta (Sesa, the great King of the nagas) be able to
uphold the earth without the akli Dharana.—(9).
‘Indra said :—

‘Without Vak (the Sakti named Sarasvati) could Brahma be
able to create the universe, and without Rama (Laksmi) could Hari
be able to preserve and protect the world, or without Uma
(Parvati) could I¢a (Hara or Rudra) be able to destroy it. These
lords of creatures are competent (to create, preserve and destroy)

‘ only when they are supported by those Sakti-s.—(10).
Vispu said :—

O'sinless One, neither Brahma, nor I, nor 1évara is able,
“without your Sakti, to create, to govern and to destroy the three
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worlds (resvpectively). O Mistress of all the prosperity, thou alone
verily shine.—(11).”’ :

Mother Goddess

Goddess, according to the Sakti-cult, is the ultimate Reality.
But the ultimate Reality is absolute, beyond all limitations of time,
space, quality etc., and hence indescribable. It, therefore, transcends
sex and cannot be conceived as male or female.. The human mind,
however, has generally conceived it in terms of sex and as endowed
with divine qualities in order to make it adorable. The higher the
stage of intellectual, moral and spiritual development or evolution
of a man or a society the higher and nobler are the attributes which
are assigned to the ultimate Reality. According to the Hindu
scriptures the nature of the ultimate Reality is ‘pure Consciousness’
(cit or saimvid). Itis worshipped by many Hindus, specially the
sﬁktas, as the “MOTHER’ Who creates, supports, nourishes and
governs the universe.

The Hindu pantheon, consisting of both male and female
deities, has been regarded as the divine manifestation of the supreme
Deity or the Mother. The unmanifested Mother as the absolute
and ultimate Reality is single, without a second; and in that stage,
therefore, there can be no itikasa or akhyana of the Mother, But
when She, the Mother Goddess, manifests herself into a number of

female deities or goddesses, these goddesses are also worshipped as
‘mothers’ (matarah or matrka-s) and these ‘mothers” have itihasa-s
and akhyana-s about themselves, as says the Varaha-purana (99.6) :—

giqed  afggraaad  Fwagf
ey FadEaEq 38 ar aganfata: i
The Para Sakti as the Mother Goddess, when meditated on
by the gods, manifested Herself before them in a visible anthropo-
morphic form ; and only then the gods were able to eulogise .Her
in the form of the present stuti and relate some itihasa about Her
exploits (Sls. 7-8).

The more important and superior female deities, such as
Sarasvati, Laksmi and Uma, worshipped = and . eulogised as
‘mothers’, have been regarded in the Hindu mythology as the
Sakti-s of their male divine consorts, and as such these are sub-
ordinate deities. But the Para Sakti, the great Mother Goddess, is
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supreme and independent and Sarasvati, Lakgml Uma and other
goddesses are manifestations of the Para Sakti. Brahma, Vigpu
and Hara are merely Her instruments and perform their duties of
creation, preservation and destruction through Her grace '—

gfezfeafafaiam srwrrqgﬁar fz
FE 7 AT fasy & § FITRAFT 1|
—Dbh. XII. 8.77
Even the Brahma(-n), the Absolute and Supreme Being of the
Upanisads is the nirguna form of the Great Goddess (Mah#adevi),
Her saguna form being the Maya,

®F WA FEIAT  GIHITTHIA |
arrfassiTyd g gaanfe f:rtmzm 1
(—ibid, Sl. 62)
fador mger 3fa fgar wgagsaq |
fatel WA §F ayol qAFAAT ZIA U
(—ibid, S1. 75)
The Mother Goddess has thus two forms: nirguna and saguna;
the former (i. e. the nirguna Brahman) is free from Maya. There
are, therefore, two bijamantra-s-of the Goddess—viz. Om pertaining
to Her nirguna form, the Absolute Brahman, and Hyim pertaining
to Her saguna form, the Maya.
In the Vedic as well as in the older epic and Puranic texts
the ultimate Reality is conceived as ‘Puruga’; ¢f ‘—
gey ©ad &9 I 9F T39 WA |
gargaEerarEl  Sad arfavefa u
—RV. X.9.2.
(1he present, the past and the future, all is the Purusa. He
is the lord of the immortality, and [in his Virat form] surpasses
His transcendent form in order to be one with the empirical
world).
qewre g fefaq ar st ar aw afa :
— Katha-up.
(There is nothing beyond the Purusa. That is the ultimate
Reality and the highest resort).

QET: § G GEErerreeets 1oor oo oo oo v ene

gearraeania vgfnf;r 37 gafag qaq |
BrG. VIII. 22
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(That Purusa, O Arjuna, is Supreme; in Him exists the whole
world and by Him is pervaded all this Universe.)

But with the rise and development of the Sakti-cult the
$aktas substituted this male aspect of the ultimate Reality by the
female aspect as Mahadevi, Para $akti, Durga etc.; and this female
aspect of the ultimate Reality is conceived as ‘Mother’ by them,
But in the non-Sakta literature the male Deity himself is conceived
both as ‘father’ and ‘mother’; cf. the Bhagavad-gita, 9.19 i—

faarsgwen sra Aran arar faarEg: |

The later Puranas or Pur3nic chapters were influenced by
the Sakta-cult and its dakta or Tantric literature, as can be
noticed in the Devi-mahatmpa of the Markandeya purana, Deut-
bhagavata, Devi-purana, Kalika-purana etc, which contain the
Sakta philosophy and the $akta or the Tantric mode of worship,
and also several highly inspiring eulogies of the Mother Goddess.
Like the Vignu sahasra-nama and the Siva-sahasranama of the Mbh.
we have also the Devi-sahasra-nima in the Karma Purana (Cri, ed.,
I. 11.76-211.)

In the present stuti from the Devi-bhag. the Goddess eulogised
is the Supreme Being, the Para Sakti, the Mother, under-lying and
pervading the universe.

She is the supreme Energy (Para éakti) manifesting Herself
into the Saktis (viz. Dharapa, Vak, Rama and Uma) of Ananta
(éega), Brahma, Hari and Hara, and thus enabling these gods to
perform their respective functions of upholding, creating, preserv-
ing and destroying the world. All the female as well as the male
deities are Her Sakti-s and therefore She has been called here as the
sarva-sakti (él. 4). As She is the ultimate source of the universe,
She has been addressed here as ‘Mother’ (M atah) (éls. 4, 7). She is
the mistress of all the dignity, majesty, power and prosperity and
She alone shines :—

cad guegfavawale arfe a1 SL ).

—Anand Swarup Gupta



THE SAHYADRIKHANDA : SOME PROBLEMS
CONCERNING A TEXT-CRITICAL EDITION
OF A PURANIC TEXT

By

STEPHAN HILLYER LEVITT

[afewa frsea fagm @@da agifm@vsamse
QAR faeqie-fug-azifefvami  fawd  GEed
Fan | gEnfFEueArad A agTEqataaAi qeEarH-
qefauami 9 avd add | agifzguees  qieIFg geasd
erRaIned @uesEdn afudisia | aegd: sEEfgRATEE-
qUUIFR AAF @l Aqed § wfarg qfearg e
arEqAAl eeuA: TFAlT | §d  ERRRIRNES aFgenr
wgrIRaaq aseAwcast asfawr a1 aqq | afend faed
gefraueamFed ERraTUNGUEEd o FEARA T 200
Sgd ad  gwifmaey desiucy geaaay fagumea geaea
7 qfaed frearfqed = gaAras s T fB&ad
Faq | AdR AEfREuE FIsHT FAT SHALFEAI TUMI
gearg a1 sngen auiafaar geaf fFafaae) gifzas Fuq
ezl qraT adeq i gewe fRaq wifsatmeaty safag
gaugisfend fRasd amnfzavzea qigrg asEEafsAar

- fadsd g |

1.1 The Sahyadrikhanda, or Book of the Sahyadri Rangerorf

Mountains—that is, of the Western Ghats, is one of a large number

of books which attach themselves in their colophons
Skandapurana.*

According to the Kalikakhanda, which attaches itself to the

Sanatkumarasamhita of the Skp, the Skh is together with itself one

1. Henceforth, the Sahyadri-khanda will be referred to as

Skh and the Skanda-purana as Skp.
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of the twenty-five kkanda-s which comprise the Sanatkumarasamhita.?
And indeed there is one MS reported in the catalogs which does
place the Skh in the Sanatkumarasamhita—that of the Vanavasiksetra-
mahatmya reported by Julius Eggeling in his Catalogue of the Sanskrit
Manuscripts in the India Office Library, part VI.3

Albeit in a misleading manner, R. C. Hazra notes this in his
Studies in the Puranic Records on ' Hindu Rites and Customs.* His
primary listing of the Skh, however, is as one of a large number of
khandas which are met with in MS form but which do not find
place in any of the reported accounts of the Skp or in the Skp as
represented in its ‘present’ khanda format.®

1.2, As is well-known, the Skp is an enormous and at
present rather amorphous work. It is divided by some sources into
six samhitas which are further sub-divided into various kkandas, and
by other sources into seven kkandas, these also further sub-divided
into khandas and mahatmyas.®

2. Text given in Hrishikela Sastri and $iva Chandra Gui,
A Descriptive Catalogue of Sanskrit Manuscripts in the Librayy
of the Calcutta Sanskrit College, vol. 4 (Calcutta : Printed
by J. N. Banerjee and Son, Banerjee Press, 1902), pp.
171-174; referred to in detail by R. C. Hazra in Studies
in the Puranic Records on Hindu Rites and Customs, University
of Dacca Bulletin No. 20 (Calcutta : University of Dacca
1940, n. 186, pp. 159-160.

3. (London : Printed by the order of the Secretary of State
- for India in Council, 1899), p. 1369.

4. R.C. Hazra, in n. 198 on p. 161, gives the erroneous
impression that Eggeling in his Catalogue, part VI, Hara-
prasad Shastri in his 4 Descriptive Catalogue of Sanskrit
Manuscripts in the Collection of the Asiatic Society of Benoal
Calcutta vol. V (Calcutta : Asiatic Society ofBéngaI 19?)8)’
and Sastri and Guiin their 4 Descriptive Catalogue all
affirm that the Skh is a section of the Sanatkumarasamhita
Actually, only Eggeling mentions this, and then ox.ﬂy in.
his notice of the aforementioned MS of the Vanavasikset-
ramahatmya where he notes that the MS states to be the
case What Hazra actually does in this note is list all
the notices of the Skh and sections thereof in these
catalogs.

5. Hazra, Studies in the Purdnic Records, pp. 161-162,

6. Hazra, Studies in the Puranic Records, pp. 157-161; followed
by _P. V. Kane in History of Dharmasastra, Government
Oriental Series Class B, No. 6. vol V. 2 (Poona :
Bhandarkar Oriental Research Institute, 1962), p'. IS

2
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At the time of H. H. Wilson’s writing of the preface for his
translation of the Visnupurana, first published in 1840, these two
disparate divisions had not yet been firmly established. Quoting
from the Matspapurana, he gave the size of the Skp to be 81,000
stanzas and noted that

it is uniformly agreed that the Skanda Purépa in a collective
form has no existence ; and the fragments in the shape of
Sambhitas, Khandas and Mahatmyas, which are affirmed in
various portions of India to be portions of the Purana, present
a much more formidable mass of stanzas than even the
immense number of which it is said to consist.”

He also noted that Col, Vans Kennedy, in Researches into the Nature
and Affinity of Ancient and Hindu Mpythology, had stated that according
to the Satasamhita of the Skp, the Skp contained six samhitas, five
hundred khandas and 500, 000 stanzas,®

The Sambhavakanda, one of the seven kandas of the Sivarahasya-
khanda of the Samkarasamhita of the Skp, gives the length of the Skp
in its samhite format as 100,000 Slokas.® This figure, together with
that of the Matsyapurana, we may take to be traditional ascriptions
of size of the Skp.'®  With regard to it, however, we should keep

9. The Vishnu Purana, A System of Hindu Mpythology and ' radition
2rd ed. (Calcutta : Punthi Pusthak, 1961), p xliv.

8. The Vishnu Purana p xlv. The pige reference for
Kennedy’s Researches into Mythology (London : Printed for
Longman, Rees, Orme, Brown, and Green, 1831) is p.
154, in the n continued from the preceding page.

0. See Eggeling, Catalogue, part VI, pp. 1363-1364 for the
breakdown of slokas per samhita. Quoted by Hazra in
Studies in the Puranic Records, p 158 Certainly not all
the stanzas were §lokas. The term is being used, almost
without a doubt, to refer to stanzas which may not neces-
sarily be in §loka metre, but which invariably are so

10. It is clear from a comparison of the number of §lokas in
the four lists given by Hazra in Studies in Puranic Records,
pp: ];')8-160, taken from the Sambhavakhanda—noted above,
the Sivamahatmyakhanda of the Satasamhita of the Skp,
the Saurasamhita, and the Kalikakhanda—the last three
after Eggeling, Catalogue, part VI, pp. 1378 and 1382
and Sastri and Gui, Catalogue, vol. 4, p. 17, in order—that
with regard to the number of §lokas all four lists go back
to one tradition. Tn this tradition a difference of opinion
appears to have grown up asto the number of §lokas to
be ascribed to the Sanatkumarasamhita on the one hand
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in mind that it may have been used originally merely to indicate
that the text had great size. The size of the text in its ‘present’
khanda format, as represented by the Veikatedvara Press edition
(Bombay, 1909-11), is 92,398 stanzas.'* For the breakdown of this
figure by section of text see Table I.

I give these figures in order to point out that in speaking of the
Skp we are speaking of something which is on the order of the
Mahabharata, and which perhaps dwarfs it. According to some
prefatory material describing the contents of the Mahabharata at
the time of the prefatory material’s composition, the Mahabharata

and the Sauri-—or Saurasamhita on the other. Differences
other than this can all be explained on the grounds of
clerical errors. All four lists can be taken therefore to
indicate the 100,000 §ioka figure. The Kalikakhanda, it
should be added, also provides for several of the samhitas
the number of khandas, parts and chapters of which the
text is supposed to be composed. This breakdown does
not fit well with that into $lkas, and would therefore
appear to indicate still another traditional ascription of
the size of the Skp.

11. The count is my own. To be kept in mind when looking
at the table is the difference in the size of the Kasikkanda
as in this edition (11,593 stanzas) and as reported by
Wilson in his Vishnupurana, p. xlvi, where he notes it to
consist of 15,000 stanzas. Was Wilson’s text significantly
different from that reported in this edition ? Also to be
kept in mind is that the last stanza in some adhpayas is
defective, Sometimes the last number of the adhyaya
refers to two padas, sometimes to six padas. In my count
I always took the last two padas of such stanzas as a
stanza. A breakdown of the number of adhyayas in each
section of the Venkatesvara Press edition is given also in
L. D. Barnett, 4 Supplementary Gatalogue of the Sanskrit, Pali,
and Prakrit Books in the Library of the British Museum Acqui-
red During the Years 1906-1928 (London: Printed by order
of the Trustees of the British Museum, 1928), pp. 806-
807. There are three errors in that list which might be
noted here : (1) Kaumarikakhanda is 66 adhyayas, not 63;
(2) the Margasirsamasamahatmya is 17 adhyayas, not 4; and
(3) the Kasikhanda, which is not broken down iato
parvardha and uttarardha in the British Museum Catalogue
1906-1928 is listed as having 100 adhyayas, the number
of adhyayas of the uttarardha only, rather than its full total
of 150 adhyayas.
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contained 85,000 verses.*®? In the ‘Calcutta edition’ it contains
over 90,000 verses, not counting the Harivansa.’® And in its shortest
recension in the critical edition it contains over 88,000 verses.!4
This is roughly on par with the reported size of the Skp in its
samhita format and with the size of the Skp in its kkanda format as
represented by tle Venkatedvara Press edition. We must remember,
however, that in our MS collections, together with MSS which
assign themselves to sections of one or the other of these two
formats, there is a very large mass of material which attaches itself
variously to sections of the Skp not encompassed by either of the
two breakdowns and there are a number of MSS which claim to be
otherwise unnoticed makatmyas belonging to some section in one or
the other of these two breakdowns.

In short, the text of the Skp cannot be considered at this time
to be established on sound historical and critical grounds, Wilson’s
statement quoted above still has a great deal of force,

1.3. T will deal with the problems involved in editing the Skp
specifically at another time. I am attempting at this time only to
place the Skh in proper perspective. Though the Skh may at one
time have been considered to be a section of the Skp proper, given
the context of our present MS evidence of the Skp we must consider
the Skp to represent rather one of a large number of independent
works which has kept its own integrity and which has a text-
tradition separate from the confusing mass which generally goes
under the name ‘Skandapurana’. As such, I treat the Skh here as a
text which provides examples of the types of severe problems which
occur in editing a puradna text.

1.4, An edition of the Skh, together with many of its attach-

ed mahatmyas, was published in Bombay in 1877 by J. Gerson

12. Dutt, Romesh C!', The Ramayana and Mahabharata, Every-
man’s Library 403 (New York: E. P. Dutton and Co.,
Inc.), p. 324.

13. Dutt, The Ramayana and Mahabharta, p. 324. The
‘Calcutta edition’ is that edited variously and published
by the Asiatic Society of Bengal at the Education Com-
mitte Press and the Baptist Mission Press in 5 vols,
between 1834 and 1839,

14. Narasimhan, Chakravarthi V., The Muahabharata : An
English Version Based on Selected Verses (New York : Colum-
bia University Press, 1965), p. vii.
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DaCunha, a Goan Christian who claimed brakmana origin.'®
DaCunha maintained that in his edition of the Skh the multiplicity
of copies used had controlled what he found in the MSS to be
alterations, interpolations, mutiliations, and plain miscopyin:. It
is impossible to state with certainty, though, the number of MSS
which actually were available for any section of the text. DaCunha
did not note which MSS represented which section of text. The
variant readings he gave were truly very few, and were for the very
beginning of the test only. And the sigla used to denote the MSS
from which the variant readings came were not in full accord with
those listed in the beginning of the book,'® [hat the multiplicity
of copies he referred to did not control the presence of mislections
and nonsense passages should be apparent to anyone who has tried
to translate his text, See, for example, D. R. Mankad’s troubles,
noted in his article ‘“The Yugas” in Poona Orientalist.*™ It is
probably because of this that the translation of the text announced
to be forthcoming in the edition never appeared.

I discuss DaCunha’s edition fully elsewhere.'® Let it suffice
here to note politely that it is inadequate.

2.0. What are the problems involved in a text-critical edition
of the Skh ?

9.1. The first is the constitution and eordering of the text.

15 Buckland, C. E., Dictionary of Indian Biography (London:
Swan Sonnenschein and Co., Ltd., 1906), p. 105. See
also George Mark Moraes, “Dr. Jose Gerson da Cunha
1844-1900,” in Journal of the Asiatic Society of Bombay,
n. s. vols. 39-40 (1964-65), pp. 1-50. The edition was
published by Thacker, Vining and Co.

16 Those variant readings which DaCunha did give repre-
sented three discrete MSS of the text, what may have
been another discrete MS of the text which DaCunha
had not identified in the beginning of the book with
the listing of his sigla and, in total confusion five MSS of
the text which he had noted to be copies of one another
together with the siglum which referred to all five as a
group and what would appear to be two additional
unnoted MSS which fall in with this group.

17. Vol. 6 (1941-1942), pp. 207-208.

18. Stephan Hillyer Levitt, The Patitpagramanirnaya: A Puranic
History of Degraded Brahman Villages (Dissertation-Univer-
sity of Pennsylvania, 1973), pp. 8-26, 30-34, 42-47,
and 69.
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The text, as in DaCunha’s edition of 1877, is composed of 67
chapters in the adirahasya and 21 chapters in the uttarardha. 1f the
reader will refer to the ‘Preliminary Outline’—Table II, he will
see that the text is unusual, particularly for a book which is suppo-
sedly attached to a larger purana, in that chapters 1 through 36
certainly, and perhaps chapters 37 through 41 as well, appear to
treat the paficalaksana, or five topics which all puranas are supposed
to treat but which few except our present Visnupurana do treat at
length.'® Following this (chapters 42 through 49) is a discourse
between the rsi Durvasa and Mahesvara called the Durvasopanisad.
There are then 17 chapters (chapters 50 through 67) which are
inadequately described in their colophons for us to be able to
ascertain what they are about at present.?°

The uttarardha deals in its first three sections with brakmanas of
the Konkan region. The first deals with the origin of braimana
groups and the creation of the Konkan coast, the second with the
creation of the Konkan coast and then with the introduction of
brahmanas from Ahichatra by Mayuravarman of the Kadamba
dynasty, and the third with the origin of degraded brakmana
villages. The topic, or topics, of the remaining two chapters is
uncertain. The text of the chapters is very corrupt. It clearly
includes, however, the arrival of Saunaka at the 12-year sacrifice
given by him.

2.1.1. Our first concern here is that at least some of the
chapters come originally from other sources. Durvasopanisad, while
not noted anywhere to be a separate upanisad, is noted by Monier
Monier-Williams in his Sanskrit-English Dictionary to be a section of

19. The divisions in this chart are based on a ljst compiled
of all speakers in the Skh as in DaCunha’s edition and a
translation of a list compiled of all the given chapter
titles in DaCunha’s edition. For the rarity of extensive

treatment of the Paficalaksana see, for example, Kane,
HOD, vol. V. 2, p. 811.

20. This section is mainly a discussion between Vyasa and
Sanatkumara with brief discourse by a large array of
speakers: a son, Deveévara, Devi, Devadeva, Mahadeva,
a king, S$ilada, the maruts, lévara, the rgis, Vayu,
Vasistha, Kartikeya, the devas, Brahman, and a
Dagdha (?). .
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the Sivapurana.®* Chapter 20 of the uttarardha is the first chapter
of the Ramaksetramnhatmya, a glorification of the land of the
Bhargava Rama. This mahaimya attaches itself to the Skh but is
not among those given by DaCunha in his edition.?? Chapter 8
of the uttarardha is in a style very different from the chapters
preceding and following it, and we may therefore suspect that it
also comes originally from another source.

That chapters from one text should be found elsewhere is not
an unusual phenomenon for purana texts.?3 It means, however,
that there devolves onto the editor the responsibility of consulting
MSS of the section of text under examination in all of the locations
to which it can be traced. The editor must then attempt to
determine, with demonstrable basis, what changes, if any were
introduced in the text in question in order to make it fit better in
its new environment, what state of preservation the text was in at
the time of its inclusion into the new environment, and what
differences in the text in its different environments are due to
‘ordinary’ corruptions and scribal changes within what became
after transposition separate textual traditions.

The main problem, however, and one which raises some
special considerations, arises from a point which I discovered while
ng to track down the Durvasopanisad noted above, AsI

attempli
noted inn 21, [ could not find this upanisad in Ramateja Sastrin’s

edition of the Sivapurana 1 therefore went back to Monier-
Williams’ main source, Otlo Bohtlingk and Rudolph Roth’s

9]. See Theodor Aufrecht, Catalogus Catalogorum, An Alpha-
betical Register of Sanskrit Works and Authors, 2 vols. (1891,
1896. 1903; rpt. Wiesbaden, Franz Steiner Verlag
GMBH, 1962), Horace I. Poleman, A Census of Indic
Manuscripts in the United States and Canada, A merican
Oriental Series, vol 12 (New Haven, Connecticut :
American Oriental Society, 1938), and Monier Monier-
Williams, A Sanskrit-English Dictionary, new ed (Oxford:
Clarendon Press, 1899). I must note, however, that I
have gone through all the chapter titles, colophons and
noted speakers in Ramateja astrin’s edition of the
Sivapurana, Srisicamahapuranam (Sam1hatmyam), (Kasi :
Papdita-Pustakalaya, [1953]), but have been unable to
locate this section of text.

99, See Eggeling, Catalogue, part VI, pp. 1371-1372.

93, See Hazra, Studies in Puranic Records, p. 7; Kane, HOD,
vol, V.2, p. 841; Wilson, Vishnupurana, p. Xxxvii.



16 : JUUH—PURANA [voL. XIX, NO. 1

Sanskrit- Worterbuch,?* 1 found there that they refer the reader to
Aufrecht’s Verzeichniss der Oxforder Handschriften (= Oxford Univer-
sity, Bodleian Library, Cafalogi codicum manuscriptorum bibliothecae
Budleiannae, part VIII, vol. 1, Codices sanscriticos complectens, confecit
T. Aufrecht (Oxford, 1864), page 76a, chapters 34-41. Upon
checking this reference I discovered that while the MS in which
the chapters are located indeed refers to itself as “‘Sivapurane,”
Aufrecht lists it with MSS of the Skp, and that the section of text
in which the chapters referred to by Bohtlingk and Roth were
located was of the Fii1nakhanda, which is to say the Fiianayogakhanda
of the Satasamhita of the Skp.?® An examination of the table of
contents of the MS as given by Aufrecht amazed me as many of
the chapters listed were held in common by the adirahasya of the
Skh and as the format of the Fiianapogakhanda was the same as that
of the adirahasya of the Skh, the main difference arising from the
presence in the adirakasya of the Skh of the large section on ksairiyas
and brakmanas. A listing comparing the contents of the f#ianayoga-
khanda as in this MS with those of the Skh as in DaCunba’s edition
is given in Table III. As can be seen from this table, there is the
possibility that both texts come in the main from another source,
perhaps a fuller version of the 7iiinayogakhanda. OF interest is the
displaced chapter titled ‘éivapuravamana’, the only chapter
contained by both texts which does not fall in the same order in
both, indicating the possibility that in the Skh editing of the
original text may have taken place to fit its specific needs, There
are other points of extreme interest also in the comparison, but
this is not the proper plac: for such discussion.

What is of import here is that the table clearly indicates that
work on the Skh must go hand in hand with work on the J#ianayoga-
khanda, and that the relationship between the two texts must be
firmly established on a critical basis. Coming into play with this is a
commentary on the jiianayogakhanda by Madhva. That Madhva also

24, 7 vols. (1855-1875; rpt. 1965, Wiesbaden : Otto Harrass-
owitz).

25. See Hazra, Studies in Puranic Records, p. 160, n. 187.
Identity of the j#ianakhanda and of the Fiianayogakhanda
is also supported by evidence from a MS of sections of the
Skh in the India Office Library which was used by me
in my edition of the Patityagramanirnaya.
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wrote such a commentary clearly indicates that the text was popular
in the Sahyadri area treated in the Skh It does not indicate, I
hasten to point out, that the Skh as we have it came to the format
as in DaCunha’s edition after Madhva’s time, as it may have been
that the same forces which led Madhva to write a commentary on
the Jiianayogakhanda led to the transposition of this text to the Skh,
perhaps at a date far anterior to Madhva’s, Only a critical exami-
nation of the text in its different traditions and as commented on
by Madhva can determine this. ;

The problem which arises, aside from the added, though
well-defined work, is that should we reconstruct the text from all
available evidence, this constructed text may not be the text as it
was when it became the Skh. As pointed out above, changes
may have been introduced, or the text’s state of preservation at
the time of transmission may not have been perfect. However,
we are faced with the possibility, particularly in the light of what
will be presented below, that the text when it became the Skh méy
have been very corrupt. And it is extremely difficult to reconstruct
a corrupt text; and especially difficult, if not impossible I might
note, to reconstruct a corrupt text from the type of MSS which we
have for the Skh.

We are also faced with the possibility of contamination in
our MSS of the Skh from MSS of the text coming from other
texual traditions. That is, MSS of the Franayogakhanda, for exam-
ple, may have been consulted in preparing MSS of the Skh at a
date after the Skh as we have it had already taken over the
chapters which it holds in common with that tezt. - This would
thereby introduce readings into the Skh textual tradition which’
were not in the ‘autograph’ or which did not develop as a result
of simple corruption from or improvement on the ‘autograph.’

The solution of this problem is not one which can be decided
in the abstract, however, and full appreciation of it is dependent
on what is pointed out in sections 2.2 and 2.3 below. I merely
mention it at this point, and reserve discussion of its exact nature
for a later date when I will have had time to compare the text as
in MSS of the Skh and the Jiianayogakhanda, and as referred to by
Madhva in his commentary on the Fiianayogakhanda.

2.1.2. Our second concern with regard to the constitution

and ordering of the text is that there appear to be chapters which
3
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are not included in DaCunha’s edition. A MS of a text which titles
itself Vanavisiksetramahatmya—a glorification of the land in the
area of the Kadamba capital city Vanavasi, corresponds to nothing
in DaCunha’s edition and claims to be chapters 22 through 26 of
the Skh.2® Another MS, of a section of the uttar ardha only, included
in it three chapters which, while they appear to belong topically
together with the chapters with which they are found, also are not
represented in DaCunha’s edition. All deal with king Maytra-
varman of the Kadamba dynasty and the establishment of the
‘thirty-two villages’ of brahmanas from Ahichatra. One of these
chapters, located just before chapter 8 of the uttarardha as in
DaCunha’s edition, refers to itself as chapter 20 of the uparibhaga
(uttarardha).

There are as well other chapters which, while professing to
belong to the Skh do not find place in DaCunha’s edition. For
these I refer the reader to the introduction of my edition and trans-
lation of the Patityagramanirnaya, pp. 24-26, more fully cited in n,l18
above, and to Arthur Berriedale Keith’s Cutalogue of the Sanskrit and
Prakrit Manuscripts in the India Office Library, vol. I (Oxford: Publi
shed by order of the Secretary of State in Council for India at the
Clarendon Press, 1935), pp. 1030-1034. I will note here, however,
that the numbers of all these chapters indicate that there are still
additional chapters of which we do not possess record among
present notices for MSS of the text. And this is a possible solution
to a problem with which we are presented by the uttarardha of the
text at least.

The different section of the uttarardha as in DaCunha’s edition
do not fit well with one another. In fact, they are disjunctive.
The second and third sections, as shown in the ‘Preliminary Out-
line’, are both in their broadest framework related by Sata to the
rgis. However, the discourse of the third section does not follow
that of the second and, indeed, it appears to presuppose something
which is not present. Our alternate solution is that the different
units of this section of the text come from different sources or from
different sections of the same sou