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NOTE ON MAHA-LAKSMI-STUTI

|Sage Agastya while residing in Varagasi or Kasi was
requested py gods to check the Vindhya mountain from rising high
up in the sky, so that the journey of the Sun-god in the sky may
not be disturbed. Agastya could not ignore the request of the
gods, and so he very unwillingly left Kaéi in company of his faith-
ful wife, Lopamudra, towards the south to dissuade the Vindhya
from further rising up. During this journey in the Godavari region
the sage beheld Goddess Maha-Laksmt in Her full glory and reful-
gence residing there in the city called Kolapura after killing the
demon Kolasura who had been terrifying and oppressing the three
worlds in his form of a boar (Kvlz). Agastya was highly pleased
to see the Goddess, paid his obeisance to Her and éulogised Her,
the bestower of the desired objects, with the following stuti :—]

O, Mother Kamala with lotus-like eyes and residing in the
heart-lotus of $ri Vispu; O, Mother of the universe, born in the
Milk-ocean, having a complexion as fair and white as the delicate
inner portion of a lotus; O, Laksmi, affording shelter to those who
always bow to thee, be appeased—(80).

Thou art the prosperity (or the cause of prosperity) in Vigpu’s
abode, O, the mother of Kamadeva; O, the moon-like beautiful
faced, Thou art the moonlight in the moon, Thou art the light
in the sun, and also the light in the three worlds. O, Laksmi,
affording shelter to those who always bow to Thee, be propi-
titiated— (81). ;

Thou:art the burning energy in the fire, Brahma created this
multiform world with Thy help; Vispu, the sustainer and nourisher
of the universe, supports the universe with Thy help. O, Laksmf,
the refuge to those who'always bow to you, be pleased—(82).

O; spotless one, Hara (Rudra) also destroys this [world]
when it is abandohed by Thee. Itis only Thou who protects,
destroys; and creates. Thow art, therefore, Para (Supreme Being, or
the Original Cause) and’ also Avara (manifest one, or the Effect).
Oy Amila (spotless one), Hari also by obtaining Thee, became
worthy of being' worshipped: O Laksmi, the shelter to those who
always pay obeisance to you, be gracious—(83).
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He only is brave, virtuous, fortunate, respectable and endowed
with noble descent, virtue and learning and he alone is pure and
undefiled, and he alone is really a man in the whole world, on
whom, O, Auspicious one, falls Thy Compassionate glance—(84).

Here in the whole world that only is endowed with affluence
and prosperity in which residest Thou even for a moment, whether
it may be a man, an elephant, a horse, a multitude of women, a
blade of grass, a tank, a temple, a house, an article of food, a
jewel, a bird, an animal, a sleeping bed, or the earth, and nothing
else—(85). -

O, Lakgmi, everything acquires purity the moment it¥as
touched by Thee and becomes impure when abandoned by Thee.
And the auspiciousness is only there where Thy name is recited
O, the consort of Vigpu, O Kamala, O Kamalalaya (whose
abode is the lotus)—(86). A

How can a person be affligted with suffering who mutters Thy
names—Laksmi, &r1, Kamala, Kamalalays, Padma, Rama, Nalina-
yugma-kard (having a lotus pair in Her hand), Ma, Ksirodaya,
(born in the Milk-Oce an), Amrta Kumbha-kara (having a nectar-
jar in Her hand), Ira (Goddess of speech, or providing material
enjoyment) and Vispu-priya (consort of God Vispu) ?-—(87).

[Sage Agastya thus eulogising Maha-Laksmi, the consort of
Hari, bowed along with his wife (Lopamudra) to Her touching the
ground, like a staff, with his eight limbs.]

This stuti of Goddess Maha-Laksmi by Agastya may well be

‘compared with the stufi of Sri or Laksmi by Indra as given in
Vignu-purana (1.9.117-133), Sri-stotram of the Agni-purana (237.2-17)
and the Lakgmi-stotra in the Brahmavaivaria purdna (Gagesa-Kh:,

' Adh 292), which was imparted to Indra by Hari' for regaining the

favour of Laksmi.

¢ Laksmi and Mah&-Laksmi .

[ Almost all the higher gods and goddesses of the Purapic
'f;z{hthe'on-—such as Brahmsi, Visnu, Rudra-éiva, G’anééa, Strya,
Sarasvati, Laksmi, Durga—have been conceived in their triple
aspeét%ﬁrstly as transcendant absolute, formless and indescribable
“in positive terms and thus identical with the absolute Brahman;
“gecondly as immanent and pantheistic, pervading the whole uni-
verse and manifesting in the form of the universe and also in the
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form of éach and every object, grossor subtle, animate or inani-
mate, terrestrial or divine and also in the form of qualities; and
thirdly as having a vigraha or form generally either human, or non-
human or mixed. All these deities are interchangeable at least in
the description of their first two aspects. Hence Lakgmi has been
eulogised as Ratri and Sarasvati in the Sri-Stuti of Vignu Purana
referred to above and Sarasvati has been mentioned as Gauri and
Laksmi in the Sarasvati stotra in the Skanda-Purana (Nagara-Kh.,
46.22-83), similarly the following {lokas of the Sarasvati stoira of the
Padma-Purana (ASS, 5.27.1 17-118) are almost the same as éls 119-
191ab of the Sri-stuti of the Vignu Purana :—

Vignu-Purana Sri (Laksmi)-Stuti

o fafgeed  €asm TAgl T & SNHAEAT )
gear b gwr AfadEr  HEr e

aafaer  werfEET  q@fEET A i |
g = 3 @ fafeseataE o

Padma-Purana (Sarasvati stotram)

= fafzee caan Tl & qfa ad (V. P. o) 75 |
deqr wifa: sr qfadEr oswgn  &EEdr 0 (117)

aefert wetfET qefaEr S e
arreferey AT frarr avedifass Fead 1 (118)

According to the Puripic cosmogony Brahma creates the
universe, Vispu preserves and sustains it and Siva or Hara destroys
it after the end of the Kalpa with the help of their Sakti-s personified
respectively as Sarasvatl, Laksmi and Bhavani or Durga. Thus,
Goddess Laksmi is the bakti or Consort of Vispu and is also called
Maha-Laksmi who is, therefore, same as Laksmi.

Both the epithets Lakgmi and Maha-Laksmi are’often men-
‘tioned side by side for the same goddess, €. g in the present —stuit
we have both the epithets, Laksmi and Mahz-Laksmi, for the Con-
sort of Visgu ( Vignu-priva for Laksmi, ¢1, 87, and Hari-priya for
Maha-Laksmi, §1. 88). Also compare the mantra—"‘agreed 9 =g
faeqees = Hafy | a= BT T W’ Thus, as Sakti or Consort
of Vispu both Lakgmi and Maha-Laksmi are identical and descri-

“ped in the triple aspect mentioned above.
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Laksmt or $r1 is the presiding deity (a{fé]-graﬁ %a-ar)f of wealth,
prosperity, fortune, refulgence, brilliance, beauty etc. and hence
eminence or excellence of these qualities is also termed as Laksmi
(but not as Maha-Laksmi); e. g.

Brhaspati praises sage Agastya as--

aMeRAEaRifed aral  doeaty e |
qugwHeEg 9 @Ed  Ahaedtd
(Kadt-Kh. 4.5)
Here we have gqieedi and qugmedy; in the Agni puripa we
have also yrsq@ed—
LRGSR IR Pt B SO E R R
wgfa: Far agr e sk g 1
(Ag. P. 237.1)

Sirriilarly, in the Atharva-Veda we have quar HeHT: and  also
qrdy @eH—

THEAT guAT FEHAT I SIerard
(AV. 7.115.4)
Similarly, in the S$ri Sakta of the Rgveda we have also
gwery (A-lakgmi) spoken of as the elder sister of Laksmi—
“alﬁq'q'mqaf SyYTgSEY ATRTATFIZH . In the Rgveda we have also
HET BEH—

gagiaa faqear gawal o= i wET arawEq

T qEi: gearta Sy weut sedifafgarfy arfe
(Rg. X. 71.2)

In all these above quotations Lakgmi simply means excellence
and eminence of some physical, intellectual, moral or spiritual
quality or prosperity.

- Thus Lakgmi as a goddess is identical with Maha-Laksmi, but
when: we mean excellence of some quality or good fortune the
word: lakgmi only is used and not Maha-Laksmi,* to denote it.

I. Tt may also be noted here that Tantrika Maha-Laksmi
is' quite' different from the Paurapic Mahs-Laksmt (or
Laksmi). The Tantrika Maha-Laksmi is a form of
Goddess Durga; cf. also the Devi-pithas in Dbh.-P., VII.
30.53 ff. The paurapic Maha-Laksmi, however, is the
Sakti of Vispu.
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When, however, Laksmi or Maha-Laksmi is conceived in her
pantheistic aspect, then such excellent or eminent qualities are
taken as the manifestation of the goddess. Hence, the Vignudhar-
mottara-Purana (III. 83.14) prescribes making images of T,
TamedY, FTE weHy and SgwewHt near the image of Goddess Lakgmi.
In the present sfuti also the moonlight in the moon and the sun
light in the sun are mentioned as the form or manifestations of
Laksmi ($1. 81).

.

Explanatory and Critical Notes

§1. 78—Goddess Lakgmi began to reside in the city named
Kolapura after killing the demon Kola (Kolasura) who had been
oppressing the three world. Thus the city was named Kolapura
when Maha-Laksmi began to reside there after killing Kolasura.
of. also “FIR FETeAT 77 @eHt: ar feaar ¥ Dbh. p., VIL 38,5,
The fight between Mah&-Laksmi and Kolasura has been narraféd
in details in the Vrataraja in its chapter on the Mahalak;miwmtz;.

Another origin of the name ‘Kolapura’ is given in the Maha-
lakgmi-vrata attributed to the Bhavigya (or Bhavigyottara)-pura na
and described in both the Nibandha-s, Vrataraja and Vratarka. This
Lakgmi-vrata contains the story of a king named Mangala whose
queen Chola-devi was cursed by Laksmi to become Kolaspa (boar-
faced), on account of which the city of King Maingala, called
Mapggalapura, became to be known as Kolapura.?2 This version si
also contained in both the above-mentioned Nibandha-s.3

$1. 81—wga®aTaY -— Goddess Laksmi is here addressed as the
‘mother of Madana or Kama-deva.” In the Medini-Kosa Kamadeva
is also called as Lakgmi-putra. But according to the Bhag. b (111,
12.26) Kama was born from Brahma’s heart. His wife was Rati.

2. Cf. the commentary of Ramananda (also called Chai-
tanya-vana) on the Kaéi-Khapda, on this stu#i :—
TR Al AF@IET FOW | GaAGTE o
Afasd—""SeqdT B auIg FeTET g7 asag | HIBTIT-
fafg @nd fadt asags o 0”

3. An incomplete manuscript of a hitherto unknown version
of the Mahalaksmi-vrata or Laksmi-M .hatmya ascribed
to the Bhavigya-purana, Kedara Kh. was discevered by Dr.
Satya Ketu Vidyalankéra, D. Litt.,, in the personal
library of late Shri Bhartendu Babu Harishchandra of
Kashi, in about 1938, which contains an account of
Raja Agrasena and his worship of Lakgmi.
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When Kama was burnt by God $iva he was reborn as Pr adyumna,
as the son of Rukmipi, wife of Bhagavan Krspa who was the

incarnation of Vispu, while Rukmipi was the incarnation of
Laksmi; cf.—

FAET  ATGRATET T T TEHAT |

RIATH  WEANT A9 |l

¥ U7 S davt FEEa e |

Sg+ gfa faerma: saaisTan: fag:
(Bhag.-p. X. 55. 1,2)
(For Rukmipi as an avatdra of Laksmi, cf. Vigpu-p.).
Ramananda, the commentator, also comments—“3 HaawwTa:,

FEADIY: Tl & waoiias: |

This §loka is an illustration of the pantheistic aspects of
Laksmi. She is not only the moonlight in the moon and the sun-
ligh in the sun, but the light and brilliance in the whole world;
cf. the Katha-Upanisad. “giq wraagaifa ad qex e aatad fomfa 1

SL. 82. This {loka clearly brings out the immanent aspect
of Laksmi. Even the Sakti-s of Brahm#, Vispu and Hara are
pervaded by Her, on account of which these Gods are able to
create, sustain and destroy the worlds. : ]

SL. 84-86. For these Slokas compare also the $ri-stuti of the
Vignu-purana referred to above. Every kind of success and prospe-
rity in life is due to the merciful look of Goddess Laksmi.

§1. 87. This ¢loka gives the phala-Sruti of the stuti. By
muttering the manifold names of Goddess Laksmi everyone be-
‘comes free from pain and suffering. But this may be called a
negative gain. The eulogiser in the $ri-sakta (Khila) of the
Rgveda, however, prays for positive gains also after praying for the
destruction of the worldly suffering : —

ERRUIERIRERRIL G s el
WIRRHAEAT 2 a9 g4 ||
RIERIE LR IR E LT o S ol
U W g3 aggAeTd gadecEy SrHET: ||
The eulogiser (Indra) in the Sri-stuti of the Visnu-purana,
is a bit wiser, for he only wishes that the Goddess should never

abandon him ;— 3
“rseqicaTel: serad |

~—Anand Swarup Gupta



A FOLK DEITY IN PURANA LITERATURE

By
U. N. DHAL

(s fraear fagar Feda gy aframi Swaamt
qraRaaEl = faaeor gegan | agRaan: whaaer faaea
fafiwa: sewoRa aqearer faemifer facqaedor wegaq |
fawasfaaad dawadieds  adaEgUOSET  STATERey
SEgaT 1]

|

The primitive people believed that the world was peopled by
spirits—good and evil. The prosperity and happiness in their life
were attributed to the blessings of the good spirits or deities, while
the disease, unhappiness or misfortune were believed to be due to
the influence of the evil-minded ones. So these malevolent spirits
were propitiated through praises, prayers and sacrifices. As the
moments of unhappiness out-numbered those of pleasures in the
primitive life, accordingly the evil spirits out-numbered the good
ones.- In course of time these spirits influenced the common mind
so much that myths were yarned out round about these spirits to
sing their glory and glamour. These myths or songs in the garb
of common tongue formed the bulk of folklore or folk-literature.!
These deities of the uncultured common folk were designated as
folk deities and the study of these deities implies the study of the
mental life of the people, their faith and belief, customs and tradi-
tions: These folk deities or the deities of the common people were
linked with different happenings such as break out of epidemic or
diseases, occasions of birth, death, marriage etc. or their customs
and beliefs such as witchcraft, superstitions. Different groups of
people settled in different regions, adored different spirits or deities
and named them according to particular geographical environ-
ments and social needs. The folk deities are mainly indigenous in
character. Gramadevatas, ‘Village deities’, of south India include
Aiyar, the guardian deity of the village, Maramma, the goddess of

I. For a comprehensive knowledge of Folk culture refer to
Engycllopaedia Britannica, Vol. X, Eleventh edition, 1902-3,
p- 6011F.

2
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cholera, Gangamma, the goddess of smallpox, Sukhalamma, the
goddess of measles, Kok kalamma, the goddes of cough, Udalamma,
the goddess of swollen neck. Among the folk deities of Bengal?
Makal Thakur, Paficu Thakur, Banabibi, Daksipardya, Vasanta-
raya, Olaicapdi, Vasuli, Jvarasura, Pir Goracand, Manasa, Capdli,
éitalﬁ, Sasthi, Sarada etc. are included. In Orissa we have
quite a good number of folk deities, among them Mangala, Candsi,
Paficanana, Trinatha, Satyapira, Olauthd or Budhi Thakurspi
(goddess of cholera), Thakurapi (goddess of small-pox), Sagthi,
Manasa, Khudurukunpi (also called Bhalukugpi), Duativahana (also
called Puajiantia—the worship of Yama for the long life of the
offspring) are well known. Sagthi is very popular among the folk
deities of different states. She is associated with the birth of a
child and its long life.

The birth of a baby to a family is always welcome. But the
suffering or premature death ' of the child gives great shock to the
inmates of the house in general and to the parents in particular.
In order to avert the misfortune they propitiated a certain spirit
who was believed to be causing such disaster in the past and to
protect a child when pleased. The suffering of a child was beli-
eved to be due to the displeasure of the spirit of the grandfather in
case of a son and the spirit of the grand mother in case of a
daughter. So they were propitiated for the cure of the child.3 The
belief is current among the primitive tribes that the grandfather
takes the birth as the grandson and the grandmother as the grand-
daughter. Whenever the first son is born to a Mugdari, Ho or
Bhuyan parent, itis named after the grandfather and the names
of subsequent collateral branches are given to subsequent sons
according to seniority.* This system of giving the grandson the
name of the grandfather can be found in many royal families such
as the famous Guptas of Magadha etc. It was probably due to
the belief that the grandsires had close relation with their grand-
children. In course of time the spirit of the grandsire was replaced

2. G. K. Basu, Banglar Laukik Devata, Calcutta, 1966; A.
Bhattacharya, Bangala Mangal Kavyer Itikas, 2nd edn.,
Calcutta 1950

3. Ibid., p. 672

4. E. T. Dalton, Tribal History of Eastern India, Delhi, 1973,
p. 142,191 fF.
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by a deity, who was named Sasthi. This may be the primitive
version of the origin of the goddess Sasthi. She was regarded as
the tutelary deity of each and every house.

The goddess is worshipped in different regions of India as the
protectress or benefactress of children. In Bengal® she is adored
usually on the sixth day of the baby’s birth and specially on the
sixth day of the lunar fortnight of Jyestha, which is called Aranya
Sasthi (also called Jamai Sasthi). Sasthi is worshipped inside the
house as an earthen pitcher or in an open place called Sasthitala.
The barren woman hangs a piece of rag with a small stone fastened
to one of its ends to the branch of a near-by tree of Sasthitala in
expectation of a child but an expectant mother does so for the long
life of the future baby. This is popularly known as Baca bandha.
There is general belief among the common folk that when the
decayed rag releases the stone, the woman who offered it is sure to
conceive if the goddess is propitiated with her devotion. As to the
custom of her worship in the lying-in-chamber, A. Bhattacharva
states : “On the sixth day at about ten O’ clock in the night a sm;;_u
wooden seat is put beside the door inside the room. A small
pitcher full of water and a new napkin is placed on it. Beside it
two canoe-shaped pots made of the bark of the plantain tree are
put, one filled with husked rice and other with paddy; ripe plan-
tains, some sweets are put in the pot filled with rice. Other acce-
ssories required there are a pair of iron bangles, a bit of waist band
made of coloured thread, pieces of gold and silver, a pen and an
inkpot. A new cloth is spread before it on the ground, a lamp
having five wicks soaked with clarified butter is kept burning. The
belief current among them is that at the death of that night the
god Citragovinda enters the room and accepts the offering and at
the time of his return he writes the fate of the child which cannot
be read with mortal eyes. The ceremony ends by getting blessings
from the deity after dedicating it for seven times.”

In Bihar® the ceremony of her worship is called Chathi or
Chatthi as it is performed on the sixth day after the birth of the
child. The ceremony runs thus : On the day of worship a lump

5. For a detailed treatment of the worship of Sasthi in
Bengal please refer to A. Bhattacharya, Sasthi cult in
Bengal, Man in India, Vol. XXVIII (1948), pp. 152-1/2.

6. Gs ?é2Grierson, Bihar Peasant life, 2nd Fdn., Patna, 1926,
p- .
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of cowdung square marked with diagonals is fastened on the wall
of the lying-in-room. At the corner and intersection of the cow-
dung cowries are put and the hole made at the centre of the cow-
dung is covered with vermilion or with red coloured paper. Accor-
ding to one’s capacity cakes or rice etc. areoffered to it. The
new-born babe is oiled, is applied collyrium to its eyes, is covered
up in a cloth and is placed before it. Then it is wrapped in new
clothes and new rings are put round its arms and feet for the first
time which are brought from its maternal uncle’s house. After
the naming of the child is over the ceremony ends with a feast
among the relatives. The lump of cowdung so dressed represents
the goddess and the ceremony ends in pomp and joy. But those
who are not blessed with a child are advised to perform Chati mata
ka Varat ““Sasthi Vrata”, to have issue.” The custom of this obser-
vance in our state Orissa is different from others.

Here the goddess is worshipped on the sixth day after the
birth of a child in the lying-in-chamber (Satika Sasthi), on the
twentyfirst day after birth and on the day of completion of each
subsequent year of the child till it attains the sixteenth year of
life. A childless woman is advised to hear her glory till she is
favoured with a son; but the mother of the child has to perform
her Vrata on the sixth day of the bright fortnight of every
month (Paksa Sasthi) especially on the 6th day of the bright lunar
fortnight of Bhadrapada for the welfare and longevity of the child.
She is imagined as of unparallel beauty and she assumes the form
of the mother, old lady or Yogini and is the very incarnation of
kindness. The belief current among the womenfolk is that she
watches over the child in the lying-in-chamber {Sasthighara —the
abode of Hasthi); whenever the child sleeps she awakes it and
during its sleep she brings pleasant dreams 10 its mind so as to
make it laugh.

The ceremony of her worship differs from state to state and
place to place as well. Generally in Orissa on the sixth day after
the birth of the child the lying-in-chamber is usually cleaned for the
worship of the deity. A wooden seat smooth, washed with water,
is brought there. On it is placed a cylindrical muller stone which
is washed with water mixed with turmeric powder and is dressed.

7. Viveki Rai & Sipahi Singh Srimant (Ed), Bhojpurt nibandh
Nikuiija, Patna, 1977, p. 76.
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in garments dyed yellow. Two lumps of turmeric paste is pasted
on one side of the muller, two cowries are put on it. Some red
pigment is put on the stone. Beside it, a stylus, a piece of palm-leaf
and a pot of collyrium is put. It is believed that on that night
when everybody goes to rest including the mother of the child and
the nurse, goddess Sasthi uses to write down the fortune (fate) of
the child on the palm-leaf with the help of the stylus. Six cakes
are offered to the deity and seven women, whose husbands are alive
and who have children, are invited to perform Nirajana with the
help of lamps put on a winnowing fan round the child, who is laid
down under the pedestal by the mother and is dedicated for
blessing of the deity. These seven women are fed sumptuously
and cakes, sweets etc. are distributed among the neighbours on
the occasion. There are local variations to this custom. In addi-
tion to this, in some places womenfolk make a number of houses
on the wall of the chamber according to the number of children in
the family with the help of clay and put cowries on it; vermilion
marks are put on it. The practice of performing this ceremony in
a specified room of  the family for all the children is a regular fea-
ture in the state. The Sasthi Vrata is very popular and is observed
throughout the length and breadth of the state.

II

In the early Vedic age the entire population was culturally
divided into two broad groups. One group consisted of those who
lived in rural areas and were accustomed to their traditional folk
culture; the second group consisted of the people of the higher
strata of the society, who had less admiration for the folk element
in the society. Because these folk deities were adored by the laity
and had no sanction of the scriptures, the elites could not admire
the practice of adoring such deites. The Vedas like Rk, Yajus,
and Saman contain the earliest record of the faith and belief of the
higher class only but the Atharva Veda records the cults of the
higher class people as well as those of the village folk. The earlier
Vedic pantheon consisted of thirtythree deities only, namely twelve
Adityas, eleven Rudras, eight Vasus, Dyaus and Prthivi. In addi-
tion to the above deities of the higher order, the Pidpamocana
Sokta of Atharva Veda® (XI. 5.1-23) speaks of some folk deities,

8s Atharva Veda, Arya Sahitya Mandal, Ajmer, 1957,
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who were then popular among the commonalty and limits the
number to eightyfive only. These deities were invoked for delive-
rance from distress amhas. The folk deities of the Atharva Veda
can be broadly put into three categories. To the first category
belong the deities like Yaksas, Raksasas, Ardya, Sarpa, Bhita,
Pupyajana etc. who were worshipped with the offering of blood;
these appear to be Asuric in character. The time denoting gods
like the Year, Half year, Seasons, Months, Night and Day, various
Naksatra Devatas belong to the second category. The deities who
belong to the third category include Bhoimi, Parvata, Nadi,
Samudra, Sarovara, Trees and Plants, which have survived upto
our time. :

* In the Atharvavedic list we find no reference to Hasthi; it
may be that the author was not well-acquainted with her or the
divinity was not so popular as to attract his attention.

Though there is no trace of Sasthiin the early Vedic litera-
ture, by the time of the Grhyasutras she had become so famous
that the author of Manava Grhya Sutra” which belongs to Krspa
Yajurveda was tempted to include her cult and to dedicate a full
section for describing the detailed procedure of her worship.
This shows that she was accepted as one of the household deities
of the house and in view of her popularity she was admitted into
the galaxy of Vedic deities. The Manava Grhya Satra (II. 136),
which seems to be the product of different schools, prescribes the
performance of Sagthi accompanied by a domestic sacrifice to the
fire. The time set apart for the celebration is the night of the
sixth lunar day of bright fortnight only. Like Vedic deities sacri-
fice is performed for her. and oblation of Sthalipaka ‘food cooked
in a pot’ is offered to her into the fire. She is invoked to grant
worldly prosperity in the form of offspring, cattle, wealth, paddy
etc. and to fulfil the desire of the devotee : putram pasun dhanaw
dhanyan Vahvasvajagavedakam manasa yat pranitam ca lanme disatu
Havabhuk.

. The verses 3, 7 and 9 of Sri Sukta are recited in her honour.
Goddess Sasthi is identified with $ri, Hri, Laksmi, Upalakgmi,
Nanda, Haridra, Samrddhi, Jaya, Kama etc.

9. Manava Grhya Satra, Ed. R. XK. Harshaji Sastri, G. O. S.
* XXXV, Baroda, 1926; the Baudhayana Grhya Satra (111.
7. 17) and the Kathaka Grhya Satra (19, 7) have tried to

lay emphasis on the goddess and her significance,
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In the Vedic age the earlier thirtythree deities were signifi-
cant. Sacrifices were performed in their honour for the fulfilment
of one’s desire. No folk deity was admitted into the group. But
in the later Vedic age, due to close contact with other types of
people, the folk deities, who were popular among the common
folk were gradually assimilated with the Vedic deities and their
worship was incorporated into the Grhya Sutras. Though some
of the folk-deities were included into the list of cults prevalent at
that time, majority of them could not be recognized in their
common pool before the composition of the Purapas.

There is a well-known phenomenon of our religion that
different beliefs and practices were assimilated together in an
atmosphere of free and unrestricted exchange of ideas: So the
folk beliefs did not die out but were jumbled together in the fertile
soil of human mind depositing their seed which later on germina-
ted into a hybrid form in which the old and the new blanded
together giving a new flavour inviting common approval. While
the exponents of Vedic religion were to a certain extent rigid, the
authors of the epics and the Purapas pioneered the cause of adapting
the folk beliefs in the changed social and religious life of the
people. They did not like to twist and turn the fact but rather
they had the wisdom to record what was actually taking place in
society. So the study of this important aspect of the epic and
Purapic descriptions gives clear insight into the evolution of
different folk-cults ultimately leading them to the present position.
That is why the number of deities rises to thirtythree crores in the
Purapic religion from the thirtythree of the Vedic religion.

Among the Puranas the Sarga-Pratisarga section of the Vayu
Puripal® (Ch. 9) enumerates fortynine goddesses and Sasthi is
accepted as one among them. Towards the concluding part of
the account it is made clear that primarily there are only two
goddesses—Prajiia and $ri, who revealed themselves through diffe-
rent forms. If one analyses the multiplicity of these goddesses
it is made clear that they are not merely names but indicate
different goddesses bearing those names, who owed their origin
to different historical conditions and were afterwards identified
with these two under the usual henotheistic tendency of the Hindus
as their manifestations. In the Arapyaka parvan of Maha-

10. Vayu Purana, Venkateshwar Press, Bombay.
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bharatal! (3. 218. 42-47) thereis a clear and positive statement
regarding the goddesses being connected with Skanda. After Skanda
was anointed by gods as the commander-in-chief of the divine
army, Indra offered Devasena to Skanda as his bride. This Deva-
send with her exquisite beauty is variously known as Sagthi,
Laksmi, Aés, etc : :

evath Skandasya mahigim Devasendi vidur budhah/

Sasthim yam brakmanah prahur Laksmim Asam sukhapradam|

Sinioalim Kuhitm caiva sadvrttim aparagjitamf[47/[

Whereas the Mahabharata (3. 213. 16a) states her as the daughter
of Prajapati : —
ahaiiv Prajapateh Kanya Devaseneti visruta |

the Padma Puragpa (5. 41. 149) speaks of her as the daughter of
Indra :—

abhigsikto’ vadhanena yathavat Sanmukhak prabhub|

sutam asmai dadau Sakro Devaseneti visrutam/|

Through this statement of the epic we form a definite idea of the
ancient tradition regarding the evolution by mutual exchange
among several religious cults. Sinivali Kuh, Sri-Lak;mi of the
Vedic cult were identified together with the folk-deity Sagthi and
- again both of them were attached to the folk divinity Skanda.
During the course of centuries all of them reconciled with each
other and this wide spread synthesis got the approval of the
scriptures.t?

By comparing the ninth Skanda of Devi Bhagavata with
the Prakrti Khanda of Brahmavaivarta Purapa it appears that
both of them accepted the text piece from the common source,
so they agree with each other. In the same portion of the Devi-
Bhagavatal® (IX. 46) and the Brahmavaivarta Purapa'# (II. 43)
Sasthi has been elevated to the status of Mala Prakrti like Manga-
lacandi and Manasa. A separate Adhyaya, viz. Sasthideoyupakhyanam

11. Mahabharata, Vol. 1V, Ed. V.S. Sukthankar, Poona, 1942.

12. V. S. Agrawala, Adncient Indian folkeults, Varanasi, 1970,
p: 90 fl.

13. Devi Bhagavatam, Ed. Pt. Ramtej Pandey, Kasi, 1969.

14. Brahmavaivarta Purana, Ed. V. G. Apte, ASS Vol. 102,
Pune, 1935.
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has been appended to each of the above purapic texts. Because
she forms the sixth part of the Mula Praksti she is wellknown
as Sasthi :(—

Sagthamsa prakyter ya ca sa ca Sagthi prakirtita| 4ab

There is a charming legend of her origin and growth in it, which
runs thus : In ancient time Svayambhuva Manu had a son
Priyavrata by name. Because of being seriously engrossed in the
penance Priyaviata had no inclination towards worldly life. Later
on due to repeated request of Brahma he accepted Malini as his
consort. Long days passed, his wife never bore offspring. So
Kalyapa performed Putresti sacrifice for him and the Caru was
offered to his wife Malini. On eating the Caru, she conceived and
cacried the foetus for twelve years in the womb, after which she
delivered a full-developed son of golden colour. Alas ! it was a
dead one. At the very sight of the dead child the mother fell
unconscious. The king himself carried the dead body to the
cremation ground and holding it against his bosom he wept there,
bitterly. At that particular moment the king saw a chariot, white
as crystal, made of excellent jewels descending from the aerial
region towards him. In this heavenly car goddess Sasthi was
seated shining with lustre and covered with silken cloth. She was
lovely in appearance, of the colour of white campaka, in full youth,
smiling, adorned with jewel ornaments and she appeared to be ever
gracious to shower favour on the devotees :

dadarsa tatra devim ca Kamaniyam Manoharam|

Svetacampakavarnabhaih ramyam (Sasvat) susthirayawvanam||18.

isaddhasya prasannasyam ratnabhaiigan abhigitam|
krp imaylii yogasiddham bhaktanugrahakarinim
(bhaktanugrahakataram)[19.

The king was moved at her graceful and boon-giving appearance
and appealed to her to reveal her identity. Then Sasthi began
to disclose her identity that she was the mind-born daughter of
Brahma and was known as Devaseni and was given in marriage
to Skanda—

Brahmano manast Kanya Devasend’ ham isvari/

sy§toa mam manasa Dhuta dadau Skandaya bhiimipa[| 25 -
3
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She was famous among the Matrkas of Skanda and was wellknown
as Sagthi among them. She bestows sons to the childless—aputraya
putrada’ham (27a)—and wealth and wife to her devotees. Thus saying
she lifted the baby put on the earth by the king and infused life
into it by her divine power. When the goddess started for her
divine abode alongwith the child the king Priyavrata entreated her
through praises and prayers to return the baby. Then Sasthi was
pleased with his supplications and agreed to return the child on
two conditions, viz. firstly, as the scion of Sviyambhaiva Manu he
should initiate her worship and secondly, her worship should be
promulgated by him among the people of the three worlds :--

irigu lokesu raja tvam Svayambhivamanoh sutah|
mama pijam ca sarvaira -karapitoa svayam kuruf[36

tada dasyami putraii te kulapadmam manoharam|37ab

The king welcomed the commandments of the goddess Sasthi, who
bestowed upon the child the name of Suvrata and gave it to its
parents before leaving for heaven. The king was overwhelmed with
joy at the new life of the son and performed her observance in a glo-
rious manner. Later on the king used to worship Sasthi on the sixth
day of the bright fortnight of every month and advised others to
do so on the sixth day of the new baby in the lying-in-chamber and
on the completion of the twenty first day of the child. Besides this
on all occasions, auspicious to the child, her worship was enjoined
upon :

Balanam satika gare sagthyahe yatnaparvakam|

latptjam karayamasa caikavii:sati vasaref[45.

balanam Subhakarye ca Subhtnnaprasane tatha|

sarvatra vardhayamasa syayam eva cakara hall46.

She is duly adored on the éﬁlagrama,' ina vase of plenty ‘Parpa
Ghata’ under the root of Vata tree or by modelling an image of
her on the wall, whichever device is convenient to the devotes :
salagrame ghate va’ tha Vatamule’ thava mune|
bhittyam puttalikam krtva pitjayed va vicaksanahl /48
Thus her worship was introduced among others and it gained wide
popularity through the common mass.

In the Mahibharata she is described as the daughter of
Prajﬁpa’ti and is given away in 'marriage to Skanda by Tndra, who
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rescued her from the demon Keflin. The Padma Purapa account
describes her as the daughter of Indra, who offered her to Skanda as
his spouse. But the later texts like Devi Bhagavata and Brahmavai-
varta Puripa relate her as ihe daughter of Brahma the creator
of all beings, who gave her in marriage to Skanda. Through this
account the Purapakaras have tried to give her the sanction of the
scriptures by way of incorporation in the Purapas. Thus a folk-cult
has been elevated to the higher order and the cult deity is admitted
into the Hindu pantheon. Here she is described as the daughter of
Brahma, who has performed her wedding with Skanda; by this way
she is assimilated into the Hindu religion and become a brahma-
nised deity; ultimately she is described as the Primordial Being
and as the Great Mother of al! beings.

I

Goddess Sasthi is also known as Devasena and is related to
Skanda as his consort. Probably due to her close relation with
Skanda she is worshipped with him in the lying-in-chamber on
the sixth day of the child; her image is dressed in yellow garments
after being thickly interspersed with turmeric liquid '® The
Skanda is sixfaced—gatvakira—and is a blood thirsty goblin. His
followers are wellknown as the spirits of destruction, who rob
children, either when born or when in the mother’s womb—

e haranti $isan jatan garbhasthanScaiva darupahf|

(Mbh. 3. 217. 1). Among them the Matrs or great mothers afflict

children, who are born or are in the womb and remain as threats
to their life til} they attain the age of sixteen :

pavat sodasa vargani bhavanti tarunak prajah/
pravadhata manugyanaii tavat rapaih prihag vidhaihf|
(Mbh. 3. 219. 22)

Perhaps this belief has developed into a custom of worshipping
Sasthi till the child attains the sixteenth year. Among the eighteen
followers of Skanda'® Skandapasmara, a genius of evil, Sakuni,
Putani, éitapﬂtana, Revati, Mukhamandika, Surabhi, Sarams,

15. Kadambari of Bana, Ed. M. R. Kale, Delhi 1968, p-
119-120.

16. V.S. Agrawala, Op. cit., pp. 69-96; P. K. Agrawala,
‘Skanda in the Puragas and classical literature’, Purana,
Vol. VIII, No. I, (Jan 1966), pp.135-158. )
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Karafiji and Kumdras are included. These eighteen evil spirits
feast on meat and wine and keep an eye upon the Satikagrha for
ten days:
ime toastadasanye vai graht mansamadhupriyah|
dvipaficaratram tisthanti satatam sutikagrhel/
(Mbh. 3. 219. 35)

These evil spirits male or female are known as Skanda grahas.
They are appeased by offering them a bath, by painting them with
collyrium, by offering them incense ot bali and other edibles. Sacri-
fices are also performed in honour of Skanda. Thus propitiated
they bless people with long life and prosperity :

tegam prafamanam karyam snanai dhipamathasijanam|
balikarmopaharasca Skandasyejya visesatah([43

evam ete’reitah sarve prayacchanti Subham nypamf/44ab
(Mbh. 3. 219. 43-44)

In Sufruta Sarnhital” (Uttaratantra, ch 37) Skanda heads the
list of the Balagrahas, the evil spirits, who afflict young children
and is described to have risen to power after his marriage with
Devasend. In another later treatise on the treatment of diseases
namely Kadyapa Samhita’®—also known as Vryddhajivakiya
Tantra— (circa fifth Century A. D.) there is a chapter known as
Balagrahacikitsit adhyaya: ‘On children diseases caused by the in-
fluence of the evil spirits’. In this chapter the evil effects of Revati,
a Balagraha and her relation with Skanda is described. The
Mahabharata includes Revati among the eighteen followers of

Skanda. This text enumerates twenty appellations of Revati to
show her prominence. These names include Brahmi, Kumari,
Bhotamata, Bahuputrika and Sasthi. In subsequent description
it is made clear that Revati is included among the group of
brothers and sisters of Skanda and is taken to be the sixth one :

ityevar bhagini jajiie Sastht Skandasya dhimatah /
; (P. 100)

Like Skanda (Sapmukha) she is stated to have six faces

Sanmukhi. So she is known as Sasthi.

17. Suéruta Samhita. Ed. A. Dattasastri, 3rd edn, Varanasi,
1974. ‘
18. ‘Kasyapa Samhita. Ed. Pt. H. Sarma, Banaras, 1953,
. p. 981
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In the Devi Bhagavata and Brahmavaivarta Puriaga Sasthi
appeared to be the personification of the sixth day of the child
birth; the goddess, whose favour was sought on this particular day
for the newborn one, was designated as such. - Besides this in the
chapter on Rezali kalpa the author of Kadyapa Samhita'® identifies
Revati with Sasthi as a terrible spirit. As the demoness was
devouring the child on the sixth day of its birth, she was known
as Sagthi and was included among the Jataharini Devis :

sagthe *hani smyta Sagthi ... ... ... .. [45
darunit JALahTTINYG i o oivin e Sove v 48D

Thus Revati is no other than Sasthi. So her worship is prescribed
on the sixth day of the child birth in the Satikigrha ‘lying-in-
chamber’ and on the sixth day of both the bright fornight and the
dark fortnight :

tasmacca satika sagthim paksasasthim ca pujayet |

uddisya sanmukhih Sagthim tatha lokesu nandati | (P. 100)

Among the twenty names of Revati she is known as Bahuputrika |
and in the Revatikalpa of the same text she is called Jataharipi-—

Revatt bahuripa jataharini ... ... ... ... [7

In Harsacarita2® (Ch. IV) Sasthi is mentioned as Jatamaty Devi
and the Kadambari remembers her as Bahuputrika. The two
epithets like Bahuputrika and Jataharipi deserve special attention.
The term Jataharipi denotes the goddess, who robs the horn one.
It is a general term. The Revatikalpa classes Jataharipi Devis
under three categories on the basis of their nature and illustrates
their malignant character to show how they destroy children not
only after birth but also in the mother’s womb in the form of
foetus :

tasmat Jataharini, puspam hanti, vapusca hanti, garbhansca

hanti, jatansca hanti, jayamanansca janisyamanansca hanti. (V.7)

In the Mahabharata®?* (2.16-17) Jara was wellknown as a
Jataharipi—a cannibal ogress, who used to live on flesh and blood
of children—masnsasonitabhojana (38). The people of Rajagrha
were terribly afraid of her. Once the two queens of Brhadratha,
the king of Magadha, gave birth to two parts of a babe separatel

19. Ibid, p. 1871F. =5
920. Hargacarita. Ed. P. V. Kane, Delhi, 1973, p. 7.
21. Mahabharata, Vol. II, Ed. F. Edgerton, Poona, 1944.
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and threw it on the Cafuspatha. The demoness Jara caught hold
of these two parts. Instead of devouring them she was pleased to
join these two parts into a full-fledged baby and to give life to it.
As the two parts of the baby were joined together by Jara. it was
Jater known as Jarasandha. She handed over the child to
Brhadratha. Due to her long appeasement she was pleased with
the king and wanted to serve him better :

Fara namasmi bhadram te rakgast kamarapini/

tava veSmani rajendra pujita nyavasam sukham [[1

sa’ham pratyupakarartham cintapaniyanisam nypam [[2ab
(Mbh. 2. 17. 1-2ab)

Thus a Jataharini, after long worship, became a bestower of
life and protectress of children. Due to change of her nature her
cult was promulgated through the nook and corner of Magadha
and was adored by all as the saviour of children.

In the Buddhist pantheon there is a deity, who is the mother
of five hundred children. She is Bahuputrika and is known as

. Harit1,2? the stealer of children in Rajagrha. She is a Jataharipi.

By robbing others of their children, she used to feed her sons.
When the people of Rajagrha were terribly shocked at her beha-
viour they appealed to Buddha, the merciful, for succour. Once
Buddha. on his way back to his monastery entered into her resi-
dence and put her youngest and favourite son Priyankara into his
begging bowl. Hariti besought Buddha for the return of her son.
Buddha asked of her for two promises in order to return her son.
Figstly she was required to give up cannibalism and secondly to
enter into the order of Buddha as a lay member. Haritr ‘the
rapacious one’ who was originally devouring children, became the
bestower of children and their protectress. Thus a cannibal

demoness was converted into the guardian deity of Magadha and
was adored by all.

Like Jara, Hariti and others, Sasthi was a malevolent deity.
In course of time her nature changed. Instead of devouring chil-
dren, she became the guardian deity of children and was adored
on the sixth day of child’s birth and on other days auspicious to
the child. She was also prayed for bestowing offerring. Thus a
malignant deity became a benevolent one due to metamorphosis of
her character.

99. Alice Getty, The Gods of Northern Buddhism, Japan, 1962,
pp- 84-87.




CHRIST IN THE BHAVISYA PURANA

(A methodological approach to Bhav. p. IT{. 3.2.21-32)

by
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T EateET: 1]

The Bhavisya purana is already known as Bhavigyat in the
Apastambiya Dharmasutra®; so it is one of the oldest purapa-s
attested to as a separate literary work. Yet the only printed

i

NOTE—The purapa-s quoted in this article will be according to

the following editions :
Agni Purana : Anandasrama Samskrta Granthavalih, No
41, Poona, 1957
Naradiya Purana: Sri Venkate$vara Steam Press, Bombay,
1923
Bhavigya Purana : &r1 Verkatedvara Steam Press, Bombay,
1959 (rep.)
Matsya Purana : ‘Gurumandala Granthamala, No 13,
Calcutta, 1954
Varaha Purana : Sri Venkatedvara Steam Press, Bombay,
1923
Vayu Purana : $r1 Venkate$vara Steam Press, Bombay,
1923
Saura Purara : BAnandaérama Sarhskrta Granthavalih,
No 18, Poona, 1924
Skanda Purana : Sri Venkatedvara Steam Press, Bombay,
1910
e g arerat wadifa afaergu | 1L 9.24.6
Apasta‘mblya Dharmasitra, Edit. by G. Biihler, Bombay,
1932 (3rd ed.)
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edition now available? , mentions very recent historical events
and also introduces biblical subjects and the figure of Jesus (I$ama-
stha)-—topics which should be allen to the purapic field of interest,
The Bhavisya, following the fate of purapa-s, underwent changes
through the centuries, as is also attested in Varaha purana (177.
54-55)8, to such a degree that ‘“the Bhavisya mentioned in Vayu
(99.267)% is not the present one, but the ancient Bhavisyat men-
tioned by Ap. Dh. S.”’% or another. As will be shown later, there
have been several stages in the development of this purapa, in one
of which at least biblical topics were added. F. E. Pargiter® says
that “there can hardly be any doubt that this interpolation
@i e., Bhav. IIL. 4. 17-19; 29-60; 5. 1-20)" has been made very
recently in view of Christianity.”” Although the passages mentioned
by F. E. Pargiter do not contain the particular topic we are consi-
dering it would nevertheless seem only logical to apply the same
conclusion to it also, as it deals with the apparition of Jesus to the
emperor Salivahana. This awareness of the chronological develop-
ment of a puraga is indeed a necessary means for understanding
“any puragic text but it is far from being the only one, or even the
privileged instrument. Nevertheless all the modern scholars, while
hinting at this paroan of the Bhavigya Purana seem to have been
viewing with only a chronological perspective. The aim of this
study is first of all to enlarge the chronological vision of the topics

9. $ri Venkateivara Steam Press, Bombay, 1959, rep. from
1897. But see what said below p. 26.

3. wiaeg wg gawr Treaw fearfrae o
fa gyes gatar qum GAAIGEH 11541
wiasafafa faeard @d F@m gaaq |
g geufasst & FATAE aafag 1551

4. Corresponding to II. 37.263 of the Sr1 Veiikateévara
Steam Press, Bombay, 1923, from which I quote :
are gaie Fra et wias afsarega |
S o O W o3 M o (e s B e 1 3 A | AR

5. P.V. Kane, History of Dharmasastra, Vol. V, part 11,
Poona, 1962, p. 898. :

6. F. E. Pavgiter, The Purana Text of the Dynasties of the Kali
Age, V. rapast, 1962 (2nd ed.), p. XVIII fn. 1.

7. These passages are based on the book of Genesis 1-11.
Bhavigya Purana I11. 3.2.21-32, here studied, describe an
apparition of Jesus to $alivahana.
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of the Bhavigya purana to its proper dimensions and then to add
other perspectives in order to arrive at the deepest comprehension
of our puragic text. Therefore, having stressed the importance of
the living tradition in the process of purapic transmission side by
side with its historical development, I shall see whether the modern
additions of the Bhavigya can claim to be one of its fruits or nat.
I'shall then apply the results of such research to Bhavigya purana
III. 3. 2. 21-32. ¢
Although the Bhavigya is not the only purdpa dealing with
future events®, yet its very name imposed on it the task of being
always up-to-date. The result is that at present we possess not
less than five different Bhavigya purana-s, none of which can claim
superiority over the others as for their authenticity is concerned.
The printed addition contains 26, 617 ¢loka-s (according to my
calculations), although the colophons of the first 89 adhyiya-s
(plus five or six more) of the Brahma parvan pretend to belong to
a purana with fifty thousand §loka-s® and the purapa-s attribute
to it only 14,000 or 14,500 §loka-s1°. Moreover, the actual printed
edition has four parvan-s against what is affirmed in Naradiva
purana (1. 100.4) and Bhavigya purana itself (I. 2. 2-8) 1, which
attribute five parvan-s to it; but in conformity with Saura purana

8. See what is said about the Brahmanda Purana in Skanda
Puraina, Prabhasa kh. 1. 2.75.

wfasEi T Feqmi gEd a7 faeaw
9% AFE T g AR FHRTEET

9. =fq #fwfasd mgrawdt sardargeat @heami AT qefor 1

10.  Agni purana 272.12 (= 14,000)

Devi Bhigavata purana (Mor Ed.) I. 3.4 (=14,500) .
Naradiya puraga 1. 100.13 cd. (= 14,000)
Brahmavaivarta purina (ASS) 1V. 133.15¢d-16ab (=14,500)
Bhagavata purana (Gita Press) X11. 13.6ab (=14,500)
Matsya purana (Mor Ed.) 53.31 (= 14,500) y
Skanda purara, Reva khanda 1.84cd-35ab (=14,500)

MS No 37/182 of the Sarasvati Bhandar, Fort, Ramnagar
(Varapasi) claims to have 14,000 $loka-s, while MS No
34/184 of the same Library and MS No 16,516 of the
Sarasvati Bhavan in the Satmpiirnananda Sarhskrta
Vidvavidyalaya (Varapasi) claim to have 50,000 §lokg-s.
11.  Naradiya purana : 1. 100.4
TN FAT Ay wm waTAfu
T qf &fgai @at g st 11
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(9. 8¢) and Skanda, Reva khanda (1. 34 cd), which attribute to
Bhavigya purana only four parvan-s*2. Whether the parvan-s origi-
rially were five or four cannot be decided until a critical edition
is ready or at least until a chronological priority is determined
between the two statements. That the five names of the five
parvan-s are known and not those of the four parvan-s may Support
the hypothesis of a more ancient appearance of the five parvaned
collection. But I must add that there is also a tradition of a
Bhavigya purana divided into two khanda-s, parvardha and uttarardha,
with 512 adhyaya-s, which is supported by some MSS and appears
in an edition printed at Lucknow according to Krsnamagi

Tripathi’® and indirectly testified at least by a Hindi transla-
tion.14 Jvala Prasad Misra gives, moreover, 2 detailed table of

Bhavigya purana : 1. 2.2-3.

qaify =™ & 99 Ffaqrta EEEr |

gad FeAq ot fedid d9wd  Eaw uzl

g fewrend =g ArgEead |

qud sfganter @domm:  ggfsad U3l
Such a division in five parvan-s is available also in MS
No 3738 of the Asiatic Society of Bengal, see ‘4 Descrip-
tive Catalogue of Sanskrit Manuscripts in the Government Collec-
tion under the care of the Asiatic Society of Bengal, by 1SR
Shastri, Calcutta, 1928, Vol. V. Purapa Manuscripts,
p CLV. But the MS of the Asiatic Society has only
6,800 sloka-s.

12. Sauwra purana : 9.48

Fgin: gdfi: giw  afasa |
Skanda purana, Reva khanda 1.3'4' cd

sfer: aafa: s wiasd a9 a9

13. K. M. Tripathi, Purana-Paryalocanam (Gaveshanatmako

Bhagal), Varapasi, 1976, p. 216 : naafafes aawfrant
§4 SRS SR AT qusiTTeTE (Aig SuE
T\ g qEts ¥ 9uwiE o QoY dgendr 2R seamn At |

14. = 'JTﬁTGHEIWT &1 WINT FTATR by Durga Prasad, Lucknow,
1889 (2nd ed.) :

The editor is Muidi Naval Kidor, the same editor men-
tioned by K. M. Tripathi. As K. M. Tripathi does not
say in which language is written the- Bhavigya purana he
refers to we can suppose that the one mentioned by him is
the same as the one quoted here. But, unless there is a
printing mistake, the one mentioned by K.M. Tripathi has
41 adh. in the Parvirdha and 171 adh. in the Uttarardha,
while the one quoted at the beginning of this footnote
contains 141 adh. in the Parvardha and 171 edh. in the
Uttarardhas,
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the contents of four different recensions of the Bhavigya, besides
the Venkate$vara.l

The fluctuating situation we have seen in the parvan division
of the purfipa appears also in the topics of the Pratisarga parvan, to
which we shall now pay special attention, as they concern directly
the argument of this article.

It is first to be noted that the name pratisarga parvan appears
both ih Naradiya purana (I. 100. 8c., 11a), in Bhavigya purana (1.2.3c)
and in the actual printed edition of four parvan-s, although in the
printed edition it is the next-to last parvan, in Naradiya and Bhavisya
it is the last. As for the contents, which constitute the most deli-
cate problem and which are our main concern here, there is no
definite answer in tradition. Naradiya purana (I. 100.10ab), in fact,
writes :

gfFEigd  aEaTaEATTaaTt=T |
repeated in §loka 12cd :
sfqaniga<ard qad ad wonfeaay |

The only subjects mentioned in these §loka-s are a great
number of katha-s (Ferifraqa) of different arguments (qraveaTo).
Such an indefinite statement presupposes, perhaps, that even at
the time of Naradiya 1.100 the topics of this parvan could not be
classified in any other way than through a vague ‘nanakhyana’.
We can suppose that the Pratisarga parvan, more than any other,
bore the responsibility for the name ‘Bhavigya’ being given to this
purapa; more than all the other parvan-s it was meant to narrate
future events and thereby more liable to receive new additions to
keep the purdpa up-to-date in different ages. This process of inser-
ting new topics is peculiar to the whole purapic literature, and
is not appreciated by those scholars, who try to reconstruct the
‘original’ Bhavigya and are therefore particularly opposed to this
method of proceeding. Th. Aufrecht, says M. Winternitz'®, has
unmasked (the Bkavisya p. which appeared in Bombay in 1897 in
the $r1 Venkateévara Press) as a ‘literary fraud’. For P. V.

15. Jvala Prasad Misra, Agtadafapurana Darpana, Bombay,
Sarvat 1993 (1936), pp. 220-256. :
16. M. Winternitz, History of Sanskrit Literature, vol. I, part

11, Calcutta, 1963, p. 497 fn. 1. The statement of Th.
Aufrecht can be read in ZDMG, 5.7 (1903), pp. 276 fI.



28 - girma—PURANA [voL. XX1., NO, 1

Kanel? “The Pratisarga parvan is a modern fabrication containing
stories of Adam and Eve, Prthviraj and Samyogita, the mlecchas
of Dehali, Ramanuja, Kabir, Narasri (Narsi ?), Nanak, Chaitanya,
Nityananda, Raidas, Madhvacarya, Bhattoji etc... >> H.P, Shastrit®
affirms that: “If any value is to be attached to the statements in the
Narada-purana nearly half of the Venkate$vara edition is to be
rejected for the Venkateivara edition speaks of Akbar, Salim,
Aurangzeb and other Moghul emperors, and of much later history.”’
F. E. Pargiter!? writes: <...the Bhavigya (...) has been unscrupulou-
sly tampered with in order to keep its prophecies up-to-date, and
the text now presented in the Veikatelvara edition shows all the
ancient matter utterly corrupted, but the prophecies brought
boldly down to the nineteenth century’”. The words of Krspamani
Tripathi and Madhvacarya Shastri are no less harsh.?® More
balanced, perhaps, is Baladeva Upadhyaya’s statement, which
compares the recent additions with those made in the previous
stages of development of the purapa and thus puts the ancient and
the modern on the same footing.??

The attitude of the scholars quoted is correct as far as it
stresses that the new additions should be clearly recognizable as
such and any attempt to camouflage them in an alien context
~ will serve only to hide the chronological truth. It is praiseworthy,
in my opinion, to point out that such a way of writing is against a
sort of professional honesty. On the other hand, why should a
tradition be shorn of one of its privileges, that of assimilating into
its stream new events,  giving them an interpretation befitting its
own structure ? The puriapa-s are still a living and developing
tradition; they are thus liable to change and growth. The way the
purapic texts have becn handed down shows that they have been
developing for centuries and that even now they are far from being
definitely fixed. The Padma, the Vayu, the Skanda for instance have
two different arrangements and editions. Even the Critical edition

1725, BV Kane; ops cit., pps 896-7.
-18.. H. P. Shastri, 0p. cit., p. CLIV.
19. . F. E. Pargiter, op. cit., p. XXVIII; cf. also pp. V, VII-
VIII, XIII and R. C. Hazra, Studies in the Puranic Records
-~ on Hindu Rites and Gustoms, Dacca, 1940, pp. 167-)73.
20. K. M. Tripathi, op. cit., p. 216; Madhvacarya, Purana
.- Digdarfanam, Delhi, 1957 (3rd ed.), p. 83.
.721. B. Upadhyaya, Purina Vimarfa, Vardpasi, 1956, pp.
5 71151523 553.
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of the Vamana purara had to accept in its body a portion which
is attested to in some MSS only?2. In fact, all the attempts of
fixing a specific puranic ‘canon’ which appeared in course of time,
have failed28. The paficalaksana, lists of numbers and names of
the purapa-s and their $loka-s, and their contents as it is found in
Naradiya (1. 92-109), Matsya (53) Agni (272) and Skanda (VIL. 2.1),
all show that on several occasions the necessity of an arrangement
was felt although no durable result was ever reached, so that at
present many purapa-s should be considered largely spurious if
collated with those attempts of arrangement. In fact, they conti-
nued their evolution in spite of what had been the attempt to stop
their development and growth. Till the moment a specific purapic
text fails to be accepted as definitely fixed, the living tradition can
rightly add to it at any time. The only problem will then be to
know whether the addition is really the fruit of a tradition or of
a single person, and whether the new insertion is accepted by the
living tradition or rejected. Do the additions actually found in the
Venkateévara edition of the Bhavigya purana find any correspondence
in the living tradition or are they the product of a single person,
not accepted by tradition ? We come, in this way, to the central
point, which is to see how far some parts of the Pratisarga parvan are
reliable; in other words, to find out whether Bhavisya 111.3.2.21-32
is a passage cut off tradition and therefore to be rejected, or
whether it is representative of a living current of thought and
therefore to be accepted.

The Venkatedvara ed., at the end of the Pratisarga parvan
confesses that the parvan is based on a single MS and requests any-
one who knows the whereabouts of other MSS to inform the-
editor?4. From Jvala Prasad MiSra we learn that the MS was
prepared by Thakar Mahan Candar of Amrtsar by consulting an
old book lying in that town?s. 1fJ. P. Misra’s information is

99. See Vamana purana, critically edited by A.S. Gupta,
Vardpasi, 1967, pp. XVII-XX.

23. This important element in purgic history will be
studied in a separate article.

94. cf. Bhavigya purana, op. cit., p. 608 : sﬁqﬁmg@mﬁﬁa—
sfaoe fasamg=mr | Signed by @ISt sfigwrard, HAFEHT
(8tm) FeATSATETE—I

925. Jvala Prasad Miéra, op. cit., p. 251.
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correct then at least some adhyaya-s of the Pratisarga parvan of
Venkateévara ed. are older than the printed edition and they per-
haps represent a Panjabi tradition. In Varagasi, on the other hand,
among the few MSS of Bhavigya Purana, almost all are mainly con-
cerned with the nine kalpa-s—a topic that belongs to the Brakma
parvan alone or to the Brahkma, Vaignava and Saiva parvan-s. In the
Srasvati Bhavan of the Sarhpiirpananda Sanskrta Vivavidyalaya
(Varapasi) the MS 14,667 (Bhavigya p.)--a very short MS in bad con-
dition—in the last colophon says : gfq wigsaeqdfon weadgaTaIads
19 agquq-[q; | The ‘sampradaya’ mentioned here is one of the
“new’ subjects of the Pratisarga parvan in Venk. ed. In the Sara-
svati Bhandar of Ramnagar (Varapasi) the MS 36/182 (Bhavigya
p-) speaks of Vallabhacarya, Delhi and modern pandits who have
cultivated bhakti. The MS is so obviously a modern work that it
has been entitled ‘mgfa‘q; B IE LT EN CBTUT' on the cover, although
later the colophons simply say ‘sfg =it qf‘a‘sq@&\r’ i The presence
of these two MSS points to the existence of an innovatory tendency
in the Bhavigya purana continuing to the present time, even in
Varapasi. H. P. Shastri, speaking of the collection of MSS in the
Sanskrit College, Calcutta, says that “there is a MS called Brafma-
khanda of the Bhavigya purana which is merely a very recent gazet-
teer of Bengal and the surrounding countries. It is so recent that
it speaks of the last Mohammedan capital of Bengal as Morasida-
bada, a name given to it by Murshid-Kuli-Khan, the Subadar of
Bengal, in the year 1704. That MS must be spurious. I, how-
ever, examined another MS of the Bralhma khanda at Hatwa which
agrees generally with the text of the Venk. ed. and ends with the
ninth lunar mansion.”*® In Bengal, then, beside the better known
edition of the Bhavigya purana as represented in the Venk. ed.,
there are MSS with some innovations which introduce modern
matters in the purana. The fact that H.P. Shastri is inclined to
judge that MS as spurious is irrelevant for our purpose. From
Panjab, then, to Bengal through Varapasi the innovatory current
was at work in the last two centuries, neither more nor less than
in other periods, to make the Bhavisya evolve, just as in previous
centuries a similar tendency brought modifications to the other
purana-s, including the Bhavigya as well. That Monier-Williams
says “‘the Bhavigya-purana ought to consist of a revelation of future

26. H. P. Shastri, op. cit., p. GLIV.
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events by Brakma, but contains scarcely any prophecies. This
work is rather a manual of religious observances....”’27 should not
be interpreted to mean that he had seen a Bhavigya superior to the
printed one, not yet encumber ed, so to speak, with all the additions
of the Veikatedvara edition. It simply denotes that he consulted
a different edition. Jvala Prasad Miéra, as we have seen, gives an
account of four diffevent Bhavigya-s and Nagendranatha Vasu in his
Vidvakosa—referred to by H. P. Shastri28—speaks of three different
kinds of Bhavisya and Bhavisyottara as the fourth. FEven in the
small collection of Bhavigya MSS of Ramnagar (Varapasi), already
mentioned, such differences in the texts are well represented. So
Monier-William’s statement is too broad, as it applied to Bhavigya
purana tout-court, with no knowledge, perhaps, of alternative texts.
The conclusion of all this seems to be that the Bhavisya purana
printed in 1897 represents only one of the possible texts that could
have been printed. In fact, unlike the other purina-s which had
undergone all their changes in previous centuries, the Bhavigya was
still under development at that time. Moreover, the presence of
signs of such a development in three different areas, as shown
above, seems to prove that not all the modern changes of the prin-
ted edition are the work of a single person nor did they take place
necessarily in a single place or in a short time.

Bhavigya purana 11L 3.2.21-32, which we will now examine, is a
concrete example, it seems, of a passage representative of a trend
then existent. Even though it was yritten by an individual, it had
the right to be accepted in the Bhavigya because it was an expres-
sion of the living tradition.

uFer g wwEE femdd w2l
goRarer Wl 3 fifeed gEd |
Zadl goard TAT My ATgeE (1220
FY WATHAT & 18 & grara qartad: |
Sags = Wi fafg gwrdEIEEE N23)

- ©

HEgUHT  AHIL ATV |
gl sy qu: a1 a4 A wadr Aqa: 112411

97. M. Monier-Williams, Indian Wisdom, London, 1875, p. 492.
28. H. P. Shastri, op. cit., p- GLIL
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STEANETS HGTIST 918 qeaeq gem |
fraaie womadal wEiglE GARE: 112511
SR F TEAT AgHAT HAF |
qag Teed: 919 HElgEHand: 11261l
Ty eIl Sl 9AT TEEO) WA |
qrE 9% gear A 3@ AR 1127l
TH SoATed sOq fAEE a3 )
A geagEdr  AagEE  wrEa: 12810
IR qear  gidewEfera |
FH@ISH 9 AETAT gaEe: qar 1129l
XAl ASHATT HGT: § FHA: |
zfq F@T yare AERT faed aar lisoll
Samfagfe aer faermer e
sty sfa = Am am afafsa usll
sfq Hear @ gl AT § FEegaEd |
TATIATA & 99 FoseM fg areu (1321

(Bhav. p. ITI. 3. 2. 21 cd-32)

91 ¢d. Once the lord of the Saka-s went to a snowy peak.

22.

23.

24.

25,

26.

Just in the middle of the territory of the Hana-s, the mighty
king saw a handsome fair-skinned and white-dressed man
standing on a mountain.

‘Who are you ?’ he spoke up and the other filled with joy
said © ‘Know that I am the son of God {(I{aputra), born from
the womb of a maiden (kumari), preacher of the ‘Mleccha-
dharma’, devoted to truth and religious observances.’

Having heard that answer, the king asked: “What is the
dharma preached by you

At this he answered : ‘When the satya yuga reached its end,
O great king, I came asa Masiha (Messiah) to the wicked
territory of the Mleccha-s.

The dreadful ‘f$amasi’ of impious men has appeared: I took
it from the Mleccha-s and became Massiah (lit : I obtained
Masthatvam).
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27. Good or evil in the body is dirt. Hear, o Lord of the earth,
how I made pure the mind and established the dharma
among the Mleccha-s.

28. A man, having put reliance on traditional mutterance ( Jjapa)
should contemplate on (lit.: mutter) the spotless Supreme
according to the rules, with truthful speech and concentrated
mind.

29. One should worship God who resides in the solar globe
through meditation. This is the immovable Lord himself and
the immovable sun perpetually.

30. He is the remover of the wansient elements completely. So,
O king, by the means of such an action, the Mastha was des-
troyed.

31. As I have obtained the always pure and bliss-giving image of
God in my heart, my name was fixed as Isamasiha.’

32. Having heard this that king bowed to that worshipper of
Mieccha-s and established him there just in the frightful
region of the Mleccha-s.

The passage mentions a vision that the emperor éallvahana
had on the Himalaya, beyond a river. A son of God (Isaputra),
born of a maiden (kumari), known as Ifamasiha, appears to h1m
The vision proclaims that he has come to the Miecchas’ Country to
preach and establish the Dharma among them, and explains why
he is called ‘“Masiha’.

Should we reject tkis passage simply because it is a late in-
sertion ? In answering this question I shall try to descover the
reasons why, and the modality under which, it was accepted in the
body of the purdpa and so find out its real bearing on the hvmg
tradition. So far we have affirmed that innovations, espec1allv in
the topics of the Pratisarga parvan, were taking place even imme-
diately before the Venkatedvara ed. We have now to see whether
the quoted passage belongs to the latest insertions, i e., those
peculiar to the Veik. or whether it is older. Let me first point
out that our passage is not the only place where the Bhavisya purdna
(Venk. ed.) mentions Hebrew-Christian topics.

Pratisarga 1. 4.18-60 relate the story of Adam and Eve, founders

of the Mleccha-s; the eating of the fruit in the garden under the
5 .
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serpent’s suggestion; Adam and Eve’s sons and the Patriarchs till
Noah; the construction of the ark and the deluge. The adhyaya ends
with the prayer to Visnumaya by Noah and the people with him in
the ark and the setting of the ark on the peak ‘dracca’ (Ararat ?).

Pratisarga 1.5.1-41 speak of Noah’s sons and the Patriarchs.
Although Moses is also expressly named ($1. 80), the account seems
to be confined to a reproduction of the first eleven chapters of the
book of Genesis. . The adhyaya ends with a hint at the confusion of
languages and with the spreading of the Mleccha-s as far as India :

RIS WA 9 qg §99 T 9T 140 ab)

Pratisarga IV. 3. 10-20 hint at a Yavana called Nytiha (Noah),
who goes to Egypt and has ten sons. His son Sukla goes to the
end of the ocean and passes through the fire on the mount

_Arbuda®®.

All these themes enter into a broader context relating some
of the events in the history of the Mleccha-s. In this connection
are also mentioned Muhammad (III. 3.3), the Buddhists, the Jains
and down through the centuries many other kings and famous
persons. The Mleccha-s, in turn, are introduced as a particular
example of the dynasties of Kali yuga, which form the basic topic
of the Pratisarga parvan. 'The Bhavisya purana=—according to F. E,
Pargiter—is the source from which the accouats related to the
dynasties of Kali yuga of the Matsya, Vayu and Brahmanda purana-s
have been obtained. But he adds that ‘‘the only copy of the
Bhavigya I have seen, containing the dynastic matter, is the $ri-
Vepk. edition (p. V) ... but its account is altogether vitiated
and worthless (p. VII) ... it is, therefore, as it exists now of no
value for the present purpose and has been left out of considera-
tion>’ (p. VIII).

The source of all these passages seems to be the Bible either
read or heard. But in many places the Bible has been completely
misunderstood or interpreted outside its real context and in a
popular way. The discrepancies are too numerous to delve into
here, although, of course, there are several similarities. It is

29. Arbuda, although very famous in Sanskrit literature—cf.
Vamana purana 13.17; 63.19; Mahabharata, 111, 80.74 etc.,
may have been taken here to mean ‘Oreb’, another name
for Sinai,
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enough tc compare the previously quoted passages with Genesis
1-11 to realize how far they differ. So we have to say that the
imports from the Bible have no value for interpreting or under-
standing the Bible itself or any tradition connected with it. Yet
the topics dealt with in the above quoted passages, as far as they
have been assimilated into the internal structure of the purapic
tradition, should be considered in the same way as any other
puranic matter. I should note that these passages, although
describing facts of the Kali yuga, are not introduced as ‘prophecies’,
but as past events. That shows that they were written after the
events they describe took place. Their presence in the puripa-s,
therefore, constitutes a serious problem for the followers of the
purapic theory that all the purdpa-s were written by Krspa
Dvaipayana. These passages, then, are extremely useful for
understanding the purapic attitude of the period when they have
been inserted in the purdpa, although they have no value for
establishing the real message of the biblical contents. We have
here a phenomenon of the shifting of a value from one culture to
another, a case that happens very often when two different cultures
come in contact. In such cases the topic which moves from one
cultural area to another modifies its original value, and its mean-
ing can be altered in the new context.

More complex is the problem of the apparition of Christ to
the emperor Salivahana. The passage does not seem to be
influenced by any written source. Itis probably a collection of
hearsay made by some clever pandif and interpreted and organized
in the spirit of the puranpic katha-s. 'The source seems to be both
Christian and Muslim. It should be kept in mind, in fact, that
the adhyaya which follows immediately the apparition of Christ to
Salivahana speaks of Muhammad and that the author of the two
adhynya-s is most probably the same. In our passage there are
some striking and not clear points, of which I shall attempt to give
an interpretation.

The first reason of astonishment are the various explanations
given to the word Mastha (Messiah). Both in §l. 26 and 30 Masika
or Ifamasi-—feminine—appears as something dreadful that the
Iaputra has assumed from the Mieccha-s and destroys through his
action. If I am right, here Masiha is equivalent to the sin that
Christ, according to the Christian doctrine, has come to receive
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on himself and to destroy Si. 31, however, interprets the word
Humarzha in a positive sense, apparently explaining ‘J§a’ as “1Sa’,
‘masi’ as ‘mirti’ and. ‘tha’ as ‘hydi’. A popular etymology, to which
we are accustomed in Sanskrit Literature8°.

Another reason of surprise in this passage is §/. 29. Christ
is expounding the dharma he preaches; he seems, however, to
encourage the devotion to Sirya, a subject which is completely
alien to Christian faith. This would be, therefore, a complete
misunderstanding of the preaching of Christ; it could come only
from one who had never opened a Gospel. The explanation of
the §loka can, however, be easily found, if we keep in mind that the
Christians celebrate their weekly festivity in the ‘day of the sun’,
according to the English expression (=Sunday) and that many
adhyaya-s of the Brahma parvan in the Bhavigya purana deal exactly
with the cult of Sazya (or synonymous). So this §loka seems to betray
an English influence. If the French or Italians had been
living in India®' at that time, such an interpretation would
have never risen perhaps in the mind of the pandit who wrote
this adhyaya.

Another peint of interest is represented by the interpretation
of the word ‘Masiha’ in §I. 30. In this §loka the word is used
w1fhout ‘ISZI Wthh stands for ‘Jesus’ : so the §loka is intended to
exp]am the meamng only of ‘Messiah’. Jesus was called Mustha,
seems to suggest §l. 29cd-30ab, because, being the unchangeable
(acala) Lord himself he removed the transient (cala) elements.
Now in the whole Bralzma parvan, where the cult of the Sun is
w1dely presented Sm:ya (or synonymous) is never described as
acala. Moreover, the expresswn itself ‘Zattvanam calabhutanam’, of {I.
30 i3 unusual although what is meant through it is surely common.

30. ‘ifa’ seems to be the rendering of ‘Jesus’ (note that jesus
is called 153 in Hmdl and the Christians ‘isa 1505 masz is
probably taken in the meanlng of the root ‘mas’, to
measure, and ‘tka’ means ‘here’.

31. The French or Italian correapondent for Sunday are
‘Dimanche’ and. ‘Domenica’ respectively; they mean
“the day of the Lord” and have no relation with the
Sun. On the other hand the author of Pratisarga 1. 5.37
is acquamted with English :

frEarR 7 @3 T G 99 FEA |
afiesr faardt fa qgaTgTiiE W
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The §loka indentifies Masiha with impermanence; but the counterpo-
sition ““acala-cala’ and the meaning implied seem to be on the same
line of, e.g., Maulvi Muhammad Ali’s commentary to Qur’an (ITI.
44). The commentary gives as the most probable interpretation of
the word Mastha ‘one who travels much’ accor ding to one meaning
of the root ‘MSH’ in Arabic32. Such an interpretation of the
term 1is not available in the Qur’an, but ‘it is the explanation, says
the above mentioned commentary, which (...) lends support te the
evidence recently discovered which shows that Jesus travelled in the
East after his unfortunate experience at the hand of the Syrian-Jews
and preached to the lost ten tribes of the Israelites who had settled in
Afghanistan and Cashmere’33. The play on the words ‘acala-cala’
of §1. 29-30, although common in Sanskrit Literature, seems thus to
be an attempt to interpret ‘“Christ’’ as a kind of ‘wanderer’; an
interpretation, that is strongly sustained by Mirza Ghulam Ahmad
of Qadian, founder of the Ahmadiyya Movement in Islam at the
end of XIX Cent. To understand fully such a passage, therefore, it
seems that we have to delve into- the movements that shook
Northern India in the last century, i. e. into the Indian Renaiss-
ance. The following two $loka-s, which also refer to biblical
events, although belong to a different context, can give further
support to what T said and throw some light on the reason for such
insertions: :

woegall afgHal AW A T@swdi |

TOEPTAT U HASEOT  HAEE 139l

eSS W F AsfEuy THd a9t |

ud srear  AfAAm gft W WEHA 4ol

degedl M @F Uad AL 9 141950

(Bhav. p. I11. 1. 5.39-41ab)

The passage may be interpreted as the author’s sad reflection on
the miserable condition of the sanatana dharma as a result of foreign
domination. We have here, then, the key for understanding the
reason for these insertions; all the biblical stories and the
apparition of Jesus to Salivahana, should perhaps be interpreted
as an attempt of some Hindus to assimilate in their tradition all
the values of the conquerors. Everyone who is familiar with

32. <The Holy Qur-an’ by Maulvi Muhammad Ali, Surrey
(England), 1917.

33. 1b., fn. 424.
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Indian literary and religious history knows very well such reactions
that took place several times through the centuries. This seems
to be enough to realize that the insertions of Hebrew-Christian
subjects can have been composed in circles that tried to react
concretely to the foreign rulers.?4

As for Bhav. IT1. 3. 2. 21-32, in particular, it seems to have
been also influenced, as already hinted, by that movement which
brought some Muslims and some Europeans to suppose that Jesus
had come to Kashmir either before preaching to the Jews or after
his ‘apparent’ death on the cross or both. This problem would
itself require another article.?®> Here it is only mentioned although
I think it is very important for grasping the meaning of the passage
which is here the object of study.

Thus if we want to understand the purdpic passage dealing
with Hebrew-Christian tradition we have to investigate into the
apologetical movements which gave birth to many Hindu booklets
as answers to the missionary preaching of Christianity. We must
not be satisfied simply with a rejection on the basis that the passage
is found in only one edition of the Bhavigya purana. Even if the
actual words of the Venkate{vara ed. are the product of a single
man, yet we have to go back to the time in which the tradition
of Christ in Kashmir was spread. One also has to take seriously
into account how much the purapic literature, printed or not, has
been influenced by the Indian Renaissance. It can be said, there-
fore, that, although the problem of insertion in the Bhavigya purana

34. How strong such a reaction was can still be seen in G. S.
Caturvedi, Purana-Parisilan, Patna, 1970, p. 34, where
the author affirms that to keep under one’s rule a country
the best method is to remove from it all the remnaats of
its glorious past. The FEuropean behaved in India
according to this policy to keep it under their rule.
Tl w @it gQfaaa gu e ag g1 () e
7z wet fagra § T fow 2wy arfers e @ s arfaane
# Tgar Y, Su% sfagra 9 & =T et gert Az, eeaar
gferal &1 Aq9 ST ARG FT AW 19 9T I ST F &
fou su 2o &1 wafa gt sararfa® ger | 5w fase & wa
& orqq oefidied & 9UA § SR gHIL A%, QU AT A agT
Fat=n fag HT I 9 F AR AT Y gEN T TS v |

35. See for a first approach to the problem : Vedavani,

Varapasi, varsa 12, ank 11 (Sept., 1960), pp. 11-13
and A. Faber-Kaiser, Fesus died in Kashmir, London, 1977,

where a bibliography can also be found,
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of passages dealing with Hebrew-Christian religious matter, might
at first sight appear easily soluble simply by their expulsion from
the body of the purdpa-s as not ancient i.e. spurious, yet one has
to realize first of all the fact that new topics were inserted in
the purapa-s from early times, that such a procedure belongs to the
purdapic feature itself and the process of puriigic growth does
not seem to be quite over. Moreover, one has to study carefully
the reasons for such an insertion, because that will shed light on
an aspect of the Indian Renaissance and point out the impact
which the theory of Christ in Kashmir had on some Hindus and
perhaps will help us to realize that even if the insertion has been
made by an individual, it represents the attitude of a living tradi-
tion in a particular moment of history. '
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[ afenq fraed aquasaen ffowsser = fald=e
7 | aqufauieEsasay fge Seda awaagmomer-
TR0 AR ATFHA? Faitacamafy Gl Fan | oo
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IO gPRAl 9 Aqq T W fqormeaEaTe:
waraalafaf  sawer  fmomezenda @l we |
FEIAT ATAAIAT WA, AT GTATHT,  GIEE
gearfeasan: uRfemaatd s g 1]

Sankara made a distinction between brahman and i$vara,
between the nirguna- and the saguna-brahman, between the para- and
the apara-brahman. According to him, the nirguna-brahman is the
ultimate reality. All else is appearance-—ioara being the highest
appearance.! Brahman is pure, unconditioned consciousness. Ifvara
is brahman associated with maya, he being the Lord of maya, and
as such responsible for the creation, sustenance and eventual
dissolution of the universe. I$vara, moved by compassion, reveals
the ultimate truth. He hears the prayer of the devoted, being the
object of his love.?

D. K. Shastry points out that Sankara quotes the Vayu-purana
in his bhagya on the Brahma-satras, but he ignores the Bhagavata-
purana,® though it is the latter that has the greater affinity to
Sankara.t T. J. Hopkins grants that the BAP does have some
Advaita elements, “but it differs too much from that of Sankara

1. Cf. C. D. Sharma : A Critical Survey of Indian Philosophy
(Delhi, Motilal Banarsidass, rep. 1973), p. 280.

2. Cf. R. K. Tripathi : Problems of Philosophy and Religion,
(Varanasi, Banaras Hindu University, 1971), pp. 66-81.

3. Henceforth the Bhagavata-purana will be indicated by BAP.

4. ‘““The Date of the Bhagavata™, Bharatiya Vidya I1 (1941),
pp- 129-39.
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‘o prove any reliance on his system.”5 Itis not my intention to
try to settle this debate. The purpose of this paper isto discuss
whether the BAP, following Sankara, maintains the distinction
between the saguna-, apara- and the nirguna-, para-brahman. On the
basis of the data provided, the reader will be able to arrive at his
own conclusion,

Terms Indicating the Ultimate Reality

In his instruction, Suta tells the sages of Naimisaranya that
life finds its meaning in and through a sustained quest of the
ultimate reality. What is this ultimate reality ? Forestalling this
question, he continues :

Knowers of the ultimate reality say that to be the ultimate
reality the knowledge of which is unique; this reality is
variously spoken of as brahman, parama-atman, or bhagavan.®

éridhara, considered to be most authoritative commentator on the
BhP, maintains that those who follow the Upanisads use the term
brahman, the followers of Hirapyagarbha use paramatman , while the
Satvatas use bhagavan.” This interpretation is quite in keeping
with the mind of the BiP itself, as becomes clear from what Suka
tells Pariksit :

That highest Brahman (para-brahman) is subtle, and though

thought of as void is not void (§&#nye). This Brahman is in-

voked by the Satvatas as Lord (bhagavan) Vasudeva.®

5. ‘“The Social Teaching of the Bhagavata Purapa”, Krishna
Mpyths.  Rites, and Attitudes, ed. M. Singer (Chigago,
Untversity of Chigago Press, rep. 1971), p. 6.

6. vadanti tattattvavidastattvam yajjfianamadvayam,
brahmeti paramatmeti bhagavaniti $abdyate. 1, 2, 11.

All texts quoted in this paper are my own translation
unless indicated otherwise.

7. aupanisadairbrahmeti hairanyagarbhaih paramatmeti
satvatairbhagavanityabhidhiyate.
The Upanisads broadly speaking represent the jiiana-
marga. Hirapyagarbha is very much associated with
samskaras, and thus the Hairapyagarbhas would be the
karma-margins. Cf. P. V. Kane : History of Dharma-
Sastra, vol. II (Poona, Bhandarkar Oriental Research
Institute, 1974), pp. 872-3. The religion of bhakti taught
by Krspa was first adopted by the Satvatas. Cf. H.
Raychaudhuri : The Early History of the Vaishnava Sest
(University of Calcutta, 2nd rev. ed., 1936), pp. 93-4.

8. yattadbrahma param stksmamas$inyam {anyakalpitam,
bhagavan vasudeveti vam grpanti hi satvatah. 9, 9, 49.
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Thus, right ai the beginning, the BRP makes it clear that the
bhagavan, the Lord of the Satvatas,” whose story the sages of
Naimigarapya are eager to hear,1© isthe same as para-brakman,
para-atman. However, as the Satvatas were of a humble origin,**
some may be tempted to question the wisdom of this identification
of para-brahman with Bhagavan Vasudeva. “The BiP seems to have
been aware of such an attitude, and hence, it explicitly states that
even the wise (kavi) speak of the ultimate reality as Vasudeva.'?
Others may try to explain this identification by having recourse
to the distinction between the nirgunpa and the saguna-brahman. The
BhP clearly rules out this approach, Pariksit makes the following
request to Suka

Explain to me, O teacher, how the mind, once fixed on the
gross form of the Lord, a form constituted by the gunas
(guna-maya), becomes fit to concentrate also on the highest
Brahman (para-brahman), Lord (bhagavan) Vasudeva, who is
most subtle, self-effulgent, and beyond all gunas (a-guna).*?

Thus Pariksit holds that Lord Vasudeva is the same as the aguna-
parabrahman. The same understanding lies behind the prayer Devaki
addresses to Krspa, the son of Vasudeva :
You, indeed, are that Vispu, that interior light, which is
spoken of as having a form (7@pa) that is unmanifest, eternal,
Brahman, light, beyond all gunas (nirgupa), without change,
pure existence (safta-matra), without specifications (nir-
visesa), without desire.>4

9. ...bhagavan satvatam patih. 1, 1, 12a.

10 GREEl P20,

11. < although the satvatas did not conform strictly to the
varna order, they had some affinity with the third varna...”
S. Jaiswal : The Origin and Development of Vaisnavism,
(Delhi, Munshiram Manoharlal, 1967), p. 151.

12. jfianam visuddham paramarthamekamanantaram tvaba-
hirbrahma satyam, pratyak prasantam bhagavacchabda-
samjilam yadvasudevam kavayo vadanti. 5, 12, 11.

13. bhagavato gupamaye sthularfipa dvesitam mano hyagune’
pi siksmitama atmajyotisi pare brahmani bhagavati
vasudevakhye ksamamavesitum tadu haitad guro’rhasya-
nuvarpayitumiti. 5, 16, 3.

14. rojpam yat tat prahuravyaktamadyam

brahma jyotirnirgupam nirvikaram,
sattAmatram nirvisesam niriham
sa tvam saksad vispuradhyatmadipah. 10, 3, 24.
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Besides the term bhagevan-visudeva, other terms too are iden-
tified with para-brahman. Kapila, born to “cut the knot of ignorance
and misapprehension,”?5 tells his mother ¢

The highest Brahman (para-brahman), the supreme Atman
(parama-atma), the almighty (7svara), the (highest) person
(puman), the one Lord appears as having diverse characters
due to (the diversity of ) visible things.?®

Thus Kapila identifies i§vara and puman with para-brakman. Suka
himself identifies yajfia-puruga and paradevata with para-brahman.
Describing the sacrifice offered by Bharata, he says that he offered
its religious merit to Lord (bhagavan) Vasudeva who is the highest
Brahman (para-brahman), the supreme deity (para-devata).*™ Thus
the BAP uses different terms to indicate the ultimate reality. This
may be partly because the BhP represents a confluence of different
thought-currents. This idea seems to be suggested by the BAiP itself.
Addressing Visnu, $iva remarks :
Some think youto be Brahman, while other take you for
Dharma; some consider you to be the highest Lord (para-
ida), the supreme Purusa (para-purusa) transcending sat and
asat. Some believe that you are the Supreme endowed with
nine potencies; while some others think you are the great,
changeless and independent Purusa (maha-purusa R

Sridhara helps us to identify the various groups using the different
names : the Vedantins speak of brahman; the Mimamsakas use the
term dharma; the followers of the Samkhya-system use the expres-
sion “the puman beyord praksti and puruga;” the Paficaratras invoke
the Supreme endowed with nine potencies;*? while the exponents

15. avidyasarm$ayagranthim chittva...3, 24, 18b.
16. jhanamatram param brahma paramatmesvarah puman,
dréyadibhib prthagbhavairbhagavaneka ftyate. 3, 32, 26.
17. ...tat kriyAphalam dharmakhyam pare brahmagi yajfia-
puruse...paradevatayam bhagavati vasudeva eva bhava-
yamanah...5, 7, 6.
18. tvam brahma kecidavayantyuta dharmameka
eke param sadasatoh purusam paresam,
anye’vayanti navasaktiyutam param
tvam kecinmahapurusamavyayamatmatantram. 8, 12 9.
19. Sridhara enumerates ‘the nine soktis as follows : vimala,
utkarsant, inana, kriya, yoga, prahvi, satyd, isana, anugraha.
Comm. 8, 12, 9. y
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of Patafijala-yoga speak of the foremost puruga.?® Sridhara prefaces
his explanation with a very sagacious comment: “In truth nobody
knows You™.21

Para-or Apara-Brahman

Nowhere does the BiP say that some of the terms used to in-
dicate the ultimate reality are for its lower (apara-brahman) and
for its higher aspect (para-brahman). Could we not, however, still
say that a differentiation is implied ? To put the question more
pointedly : Do these terms merely bring out different aspects of the
ultimate reality or do they also imply a certain gradation ? Do
they merely represent different traditions or also indicate levels of
understanding and grasp of the ultimate reality ? It is to this ques-
tion that we now turn our attention.

The BAP begins by stating its objective : the dharma of the
saints,?? and goes on to claim that as such it—the BhP--is the best
guide for the man who wants to attain ifvara®®. By way of conclu-
sion, it presents a synopsis of all its twelve skandhas. The synopsis
begins with a summary description of the whole of the BiP :

Here indeed has been eulogised He who removes all sin,
Hari, Narayana, the Lord of the senses, the blessed (bhagavan)
Lord of the Satvatas. Here too, has been proclaimed that
mysterious supreme Brahman (para-brahma) who is the origin
with discernment which concerns Him.?4

20. tvam brahma vedantino’vayanti manyante. tvameva
dharmam mimamsaka manyante. prakrtipurugayoh
param pumirhsam sarhkhyal....navadaktiyutam param

paficaratrah. mahapurusam patafijalah.
21. tattvatastu ke’pi na jananti.
22. ...dharmah paramah satam. 1,1, 2a.
For a detailed explanation of this text, see S. Anand :

“The Bhagavata-purapa : A Guide for the Sadhaka’,
Purana XX, 1, pp. 71-86.

D3 érimadbhagavate mahamunikrte kim va parairisvarah,
sadyo hrdyavarudhyate’tra krtibhih $uérasubhistaksapat.
fle ik ok

24. atra samkirtitah saksat sarvapapaharo harih,
narayapo hrsikefo bhagavan satvatam patih,
atra brahma param guhyam jagatah prabhavapyayam,
jhanam ca tadupdkhysnam proktam vijiianasarhyutam.

12, 12, 3-4.
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Thus the 2§vara to be attained by following the sadhana as outlined
by the BAP is the all-holy Hari, the Ruler of all creation, the Lord
of the Satvatas, the most mysterious brakman.

The Upanisads taught that it is the atman “that should be
seen, that should be hearkened to, that should be thought on, that
should be pondered on’’25. Varuga tells Bhrgu, his son, that he
should desire to understand brahman?®. The BAP borrows the
expression of the Upanisads, but gives it a new content. Suka,
instructing King Pariksit, tells him :

Therefore, O Son of Bharata, he who wishes to attain fear-
lessness, should with all his being receive instruction about
the almighty (ifvara) Lord (bhagavan) Hari; he should pro-
claim Him and remember Him?27.

The man who desires to attain perfection should focus all his
attention on Hari. The same teaching is repeated a little later on,
bur this time more forcefully:

Therefore, O King, man should always, everywhere and with
all his being, receive instruction about Hari, the Lord
(bhagavan) of men; he should proclaim Him and remember
Him?28,

As Suta was present when Suka was instructing Pariksit, he
repeats the same truth when he is questioned by the sages of
Naimigarapya : ]

25. atma va are drastavyah f$rotavya mantavyo nididhya-
sitavyo maitreyi. atmano va are dar§anena $ravanepa
maiya vijiianenedam sarvam viditam. Brkadaranyaka-
upanisad 2, 4, 5.

Tr. R. E. Hume : Thirteen Principal Upanisads (Oxford
University Press, rep. 1971). I shall follow this transl-
ation whenever [ quote the Upanisads.

26. yato va imani bhitani jayante, yena jatani jivanti, yat
prayantyabhisarmvisanti, tadvijijiasasva, tadbrahma.
T aittiriya-upanigad 3, 1.

27. tasmad bharata sarvatmana bhagavani$varo harif,
{rotavyah kirtitavyadca smartavyadcecchavabhayam. 2,1,5.

28. tasmat sarvatmani rajan harih sarvatra sarvadha,

{rotavyah kirtitavyasca smartavyo bhagavan nrpam.
2,2, 36.



46 qrrorg—PURANA [vor., XXI., NO 1

Hence, with an undivided mind, one should always hear
about, speak about, think about, and worship the Blessed
One (bhagavan), the Lord of the Satvatas (safvatam patih).?°

Putting the three texts together, we learn that the object of man’s
constant search is bhagavan, isvara, Hari, the Lord of the Satvatas,
Thus the BhP identifies bhagavan, isvara, Hari, and Satvata-pati with
the atman and brahman of the Upanisads.

The BAP is predominantly a narrative text. Itis in and
through the life-account of Krsna and his devotees that it not only
explains the way to be followed, but also shows the goal to be
reached. Devahuti, the mother of Kapila—an avatara of Visgpu,
is one such great devotee we encounter in the BhP. Enlightened
by her son’s lenghty instruction,®® she resorts to severe penance
and practises deep meditation®'. Through this intense spiritual
effort she becomes thoroughly purified,3® and her mind gets
completely absorbed in Vasudeva.8® She is in this state of mind
when death overtakes her. Maitreya, who is instructing Vidura,
describes the event thus :

Thus, following the path taught to her by Kapila, she soon
realized the highest Atman (para-2tma), the highest Brahman
(para-brahmay, Nirvapam, the Lord (bhagavan). O Vidura,
that spot where she attained final beaticude is known as
Siddhapada and is very sacred, and its fame has spread in all
the three worlds?4.

Devahati attains her final destiny, her ultimate realization
(samsiddhi). She attains niroana, which in this case, is the same as
the Lord, para-brakman, para-atman. Tt is not only a simple woman
like Devahati, who considers herself dull-waited,®5 but also the
greatest sages (parama-rgi) who having fixed their minds on

29. tasmadekena manasa bhagavan sitvatam patih,
srotavyah kirtitavyafca dhyeyah pljyasca nityada. 1,2,14.
30 hGE. 55352533 !
31, 'Gf. 8,33, 12-29,
32. visuddha, 3, 33, 25a; ksipa-klesa, 3, 33, 26 b.
33. vasudeva-pravista-dhi, 3, 33. 29p.
34. evam si kapiloktena margepacirathh param,
atmanam brahma nirvagam bhagavantamavapa ha,
tadvirasit pupnyatamam ksetram trailokyavi¢rutam,
namna siddhapadam yatra sa sarhsiddhimupeyusi.
3, 33, 30-1.
35. manda-dhi, 3, 25, 30a. ~
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Viasudeva attain complete oneness (avisega-tadatmya) with Him,
He being the inner Atman (pratvag-atman)3®.

The BiP  describes in brief the lives of the different avataras
of Vispu, but it devotes one full skandha—and that too the longest—
to give a detailed account of Krspa.37 The BiP identifies Vispu
with para-brahman. This becomes clear from the way Devahati
addresses her son Kapila—also an avatare of Vispu :

I bow to you, who are Vispu, Kapila, the source of the
Vedas, who by your splendour have destroyed the flow of the
gunas. You are the supreme Brahman (para-brakma), the
highest Person (para-puman). You can be understood only by
one who lives an interior life.3%

Prahlada too, in his prayer, considers Vispu as parg-brahman :

I bow to you, who are the Lord (bkagavan), the Purusa, the
great-souled  (maha-atma), Hari, the mysterious lion,
Brahman, the supreme Atman ( parama-atma)3°.

Since Vispu is para-brahman, and since Krspa is Lord Vignu him-
sell*°, He is also para-brahman. Uddhava, the best disciple of
Krspa,*! makes the following confession of his faith :

You are the supreme Brahman ( pard-bmhman), the sky,
the Purusa beyond Prakrti. You O Lord (bkagavan) have come
down, having assumed a distinct body at your own will. %2

36. tasminnu ha va upalamasilah paramargayah sakalaji-
vanikiyavasasya bhagavato vasudevasya bhfitanam :ara-
pabhiitasya $rimaccaraniravindaviratasmarapavigalita-
paramabhaktiyoganubhavena  paribhavitantarhrdaya-
dhigate bhagavati sarvesam bhiitanamatmabhute pratya-
gatmanyevatmanastaddatmyamavide epa samiyuh. 5,1,27

37.- The Tenth Skandha.

38. tam tvamaham brahma param pumarsam
pratyakirotasydtmani sathvibhavyam,
svatejasa dhvastagupapravaham
vande vispum kapilam vedagarbham. 3, 33, 8.
39. namo bhagavate tubhyam purusaya mahatmane,
haraye’ dbhutasiinhdya brahmage paramatmane. 7,10,10.
40. ...krspastu bhagavan svayam. 1, 3, 28a.
41. Itis because Uddhava is the most trusted disciple of

Krspa, that he reveals to him the greatest secret {parama-
guhyaj. Cf. 11, 11, 49.

42. tvam brahma paramam vyoma purugsal prakrteh,
avatirgo’ si bhagavan svecchopattaprthagvapuh 11,11,28.
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We have a similar profession of faith from Devaki, the
mother of Krspa;*3 and from Prtha, the mother of Arjuna :

I bow to you, O Krspa. You are the pure Brahman
(Suddha-brahman); the highest Atman ( parama-atma}, the Lord
of Yoga, Yoga itself. I have come to you for protection.44

Even Bali, the king of the demons. accepts Krspa to be the para-
brahman :
I bow to the Infinite, to the Great. I bow to Krsna,
who is the creator, the teacher of Sarmkhya and Yoga, Brah-
man, the supreme Atman ( parama-atma).45

Krspa tells Uddhava that safsanga is the best means to reach
Him.#*® He being the ultimate reality, it follows that safsanga is
the best way to reach para-brahman. This may appear to be an
over-estimate of saisanga, but the BiP removes all doubts by
clearly stating the same. Bharata, after telling King Rahugupa
that the ultimate reality which is pure consciousness is called
Vasudeva®’, indicates the way to attain that reality :

O Rahugupa, one does not attain that reality through
penance, nor through ritual offering, no: by giving food or
other help to people, nor by the study of the Veda, nor by
the worship of water, fire and the sun. One can attain it
only by smearing oneself wich the dust of the feet of the
great people.4®

Bharata holds satsanga to be so effective because among saints one
gets to hear the story of Vasudeva.4? Itis this that leads the
aspirant to the ultimate truth.

43. Cf. 10, 3, 34 {fully quoted above, note 14).
44. namah krspaya suddhaya brahmane paramatmane,
yogesvaraya yogiya tvimaham $arapam gata. 10, 49, 13.
45. namo’nantaya brhate namah krspaya vedhase,
samkhyayogavitanaya brahmage paramatmane. 10,85, 39.
46. na rodhayati mam yogo na sarmnkhyam dharma eva ca,
na svadhyayastapastyago nestapartam na daksipa,
vratani yajiaécandamsi tirthani yamah, .
vathavarundhe satsangah sarvasangapaho hi mam.
131 12.%1-2;

47. Cf. 5, 12, 11 (fully quoted above, note 12).

48. rahugupaitat tapasa na yati na cejyaya nirvapapad grhad
va, nacchandasa naiva jalagnistiryairvina mahatpadarajo
’bhisekam. 5, 12, 12.

49. yatrottamaslokagupanuvadalh prastuyate gramyakatha-
vighatah, nisevyamago’nudinam mumuksormatim satim
vacchati vasudeve, 5, 12, 13.
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From all the texts cited above, it becomes clear that for the
BhP, the terms para-brahman, parama-atman, bhagavan and isvara
indicate the ultimate reality, and that too without implying any
gradation of meaning. Had the BAP implied a gradation it would be
hard to see how it could equate the attainment of ifvara with the
attainment of para-brakman; explain nirvana as the attaining of bhaga-
v1n, of para-brahman, parama-atman; claim that Krgga is an qvatara of,
and consequently identical with para-brahman. Tt is because of this
identification that the sons of Daksa, while performing severe

penance, invoking the highest brahiman,5° use the following formula:

We bow to Narayanpa, the Purusa, the great Atman (maha-
atma); we contemplate the great Harhsa who dwells in
pure sattva.5*

Thus, to invoke the highest brakman is to invoke the Lord Nara-
yapa, the Purusa. For the same reason to fix one’s mind on the
para-brahman is to fix it on Vasudeva, and this is essentially an act
of bhakti. This is how Maitreya describes the meditation of
Kardama, the father of Kapila :
He fixed his mind on Brahman, who is beyond sat and asat,
who is responsible for the appearance of the gunas, and who
can be realized only by exclusive devotion ( eka-bhakti).
Having come to possess himself through supreme devotion
(para-bhakti-bhava) to Lord (bhagavan) Vasudeva, the all-
knowing indweller, he became free from all bonds.®?

If Vasudeva were not the ultimate reality, that too in its ultimate

aspect, would it be possible to overcome all ignorance while yet
being attached to Him ?

Nirguna or Saguna Brahman

In his instruction to his mother, Kapila makes it clear that
by following the spiritual path pointed out by him, man reaches
Bhagavan who is both saguna and nirguna :

50, japanto brahma paramam tepuste’tra mahat tapah.
6, 5, 26b.

5. om namo narayagaya purusaya mahatmane, .
vifuddhasattvadhispyaya mahahamsaya dhimahi. 6, 5, 28

52. mano brahmani yuiijano yat tat sadasatah param,
gupavabhiase vigupa ekabhaktyanubhavite,
vasudeve bhagavati sarvajiie pratyagatmani,
parepa bhaktibhavena labdhatma muktabandhanab.
3,24, 43, 45.

7
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The Lord (bhagavan) who is both with and without gunas
(saguna-nirguna) and who is fully conscious of himself, is
attained through the realization of the true nature of oneself
and firm detachment. 58

Maitreya too maintains the same position in his instruction to
Vidura;®4 and so does Prahlada in his prayer.55 The Lord who
is the ultimate goal of noble souls is called infinite (ananta)
precisely “because He is possessed of endless virtue,”’56 and nobody
can equal, much less surpass Him in goodness.57 Besides the term
saguna, the BAP' also uses other expressions to convey the same
idea : ““possessed of many attributes,”’3® <‘possessed of infinite
strenth and numberless virtues’,5° ‘‘endowed with endless
attributes.’’60

The BhP thus maintains that the ultimate reality, the final
goal of man is saguna as well as nirguna. In a way, it also states
that the expressions saguna and nirguna—if taken to mean the apara-
and para-brahman are but partial expression of the Lord, He being
beyond them both. Pleased with the devotion of Citraketu, the
infinite lord appears to him and tells him : “The Veda (${abda-
brahman) and the transcendent reality (para-brahman) both are my
eternal bodies’’.61 Thus the Lord is even beyond the para-brahman,
it being only one of His two manifestations (fanx). We can under-
stand what this means only by trying to see how the BAP under-
stand the term nirgupa.

Brahmia, while explaining to Narada the origin of the univ-
erse, tells him how people mistake him to be the Lord of the

33. atmatattvavabodhena vairagyena drdhena ca,
iyate bhagavanebhih saguno nirgupah svadrk. 3, 32, 36.
54. asavihanekaguno’ gupah...... visuddhavijfianaghanah...
4,21, 34
53. sarvam tvameva saguno vigupaica...... 7, 9, 48a.
56. yo’nantadaktirbhagavanananto mahadgupatvad yamanan-
tamahuh, 1,18, 19hb.
57 etgvat‘ﬂ.am nanu sucitena gupairasamyanatisayanasya,
hitvetaran prarthayato vibhutiryasyaighrirepum jusate’
nabhipsoh. 1, 18, 20.
58. ane_ka-guaa, 4, 21, 34a,
59. duranta-virya-uru-gupa-anubhava, 5, 25, 13a.
60. ananta-gupa, 10,50, 30a
61. {abdabrahma param brahma mamobhe ¢asvati tana.
6, 16, 51b.
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universe, while the truth is that even he is dependent on Lord
Vasudeva.®? Ultimately it is the Lord who through his maya -
creates the world :
Sattva, rajas, and tamas are the three gunas of him who is
without gunas (nirguna). They are assumed by the maya
for the sake of the creation, preservation and consum -
mation of the world.®8

Here the word nirguna clearly means the absence of the three
gunas : saltva, rajas, and tamas. The Lord is devoid of these gunas,
but it is through His m:ya that He creates, sustains and consu-
mmates the world, and it is this maya that is essentially constituted
by the three gupas.* The Lord is nirguna because He is beyond
prakyti.®5

This understanding of nirgunatva as the absence of the three
gunas that constitute prakr#i, is quite in keeping with the Upani-
sadic usage. The Maitri-upanigad tries to explain the relation of
puruga and prakrti by using the analogy of food and the eater
thereof. The puruga is the eater, the enjoyer, while prakrti is the
food, the object of enjoyment. Prakriz is constituted by the three
gunas (lri-guna), while the puruga is free from all gunas (nir-guna).®®

Closely associated with the idea of the absence of the three
gunas is the idea of detachment from them and from their effects.
Explaining the difference between the jiva and Himself, the Lord,
Krspa tells Uddhava :

sattva, rajas, and tamas are the gunas of the jiva, not of me.

They influence the mind, and man being attached to things
of the world becomes bound.®”

62 tasmai namo bhagavate vasudevaya dhimabhi,
yanmiayayd durjayaya mam bruvanti jagadgurum.
255,028
63. sattvam rajas tama iti nirgunasya gupastrayah,
sthitisarganirodhesu grhita mayaya vibhoh. 2, 5, 18.
6% sa evedam sasarjagre bhagavanatmamayaya,
sadasadripaya casau gupamayyaguno vibhuh. 1, 2, 30.
See also !, 2, 23a and 6, 12, 15a.
65. anadiratma puruso nirgupah prakrteh parah, 3,26, 3a.
nirgupo’pi hyajo’vyakto bhagavan prakiteh parah.
T I oy
66. tasmat tricupam bhojyam ... tasmad bhokta purusah.
bhojya prakrtih ... asya nirgupo bhekta. 6, 10.
67. sattvam rajastama iti guga jivasya naiva me,
cittaja yaistu bhutanam sajjamano nibadhyvate. 11, 25, 12.
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It is this attachment to the gupas and their effects that is the cause
of human misery, while detachment from them (nairgunya) leads
to happiness.®® The Lord never gets attached to these gunas even
when creating the universe. He uses them'as Uddhava explains
to Nanda :
The unborn, though without the gunas (nir-gupa), though
transcending them (ati-ita), by way of piay assumes them,
and by them creates, sustains and leads the world to its

consummation.®®

This idea of detachment from the gunas and their effects is also
suggested by the Muitri-upanigad, because the text referred to above
states :
As Agni, verily, is the eater of food among the gods and
Soma is the food, so he who knows this eats food with fire.7°

Commenting on this, R. E. Hume remarks :
“By knowing this fact about fire he becomes identified with
fire, and so, like fire, is not defiled by the impurities of the
food eater.”’7?

Hume’s comment seems to draw inspiration from the text of the
Maitri-upanigad itself because soon after the above declaration it
makes the following statement :
How, as there is no one to touch harlots who have entered
into a vacant house, so he who does not touch objects of
sense that enter into him is an ascetic and a devotee and a
““performer of the sacrifice of the Sou! (Atman).”72

The universe is the result of the interplay of the three gunas,
and as such, it is so fascinating that it can blind man, who

68. gupanuraktam vyasanaya jantoh
ksemaya nairgupyamatho manah syat. 5, 11, 8a.
69. sattvam rajastama iti bhajati nirguno gunan,
kridannatito ’tra gupaih srjatyavati hantyajah.
10, 46, 40.
70. vyatha’ gnirvai devinimannadah $omo’nnam. agninaivan-
namityevamvit. 6, 10.

71 op. cit., p- 431. ft. nt. 4.

72. atha yadvanna kaicicchiinyagare kaminyah pravistah
spriatindriyarthanstadvadyo nasprfa:i pravistan sannyasi
yogi ca’ tmayaji ceti. 6, 10.
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then forgetting his real goal, becomes attached to this passing
world. God is nirguna, beyond all change. He is fully happy
with his own being, and hence he does not need the world nor
does He become attaciied to it.”® Though above all created
things, He is still the Lord of creation. the Lord of the gunas
(guna 15a)."* This creation is a manifestation of His divine power,
of His own maya, as Brahmi proclaims in his prayer : “Having
created all this by Your own Maya, abiding in You, You have
subsequently entered it.”’"® Hence, the same Brahma can address
the Lord as #ri-guna."® This understanding of the Lord as nirguna
and at the same time guna-isa is faithful to the Upanisadic tradition.
The §vetas’vatam-upani;ad—the first Upanisad to do so-—speaks of
the one God as nirguna.”” Earlier it has referred to the enjoyer
who is characterized by the three gunas (tri-guna).”® Hence, when
it speaks of the one God as nirguna, it means the One who is above
the three gunas, and yet the same God is spoken of as the passessor
of gunas (gunt) and as the Lord of the gunas (guna-isa), being the
Lord not only of prakrii, but also of the jiva.”?

The word “guna” can also be understood as *‘attribute’,
“quality’’, and then, nirguna would mean one who is devoid of
attributes, of qualities. The B4P accepts this understanding too.

73. ... purgakamam nijalabhena nityada. 1, 11, 4b.
atmalabhena purparthak... 8, 1, 15b.
74. namastubhyamanantaya durvitarkyatmakarmane,
nirgugdya gupesaya sattvasthaya ca satpratam. 8, 5, 50.
75. tvam mayaya’’ tmasrayaya svayedam
nirmaya visvam tadanupravistah. 8, 6, 11a.
76. jayorugaya bhagavannurukrama namo’stu te,
namo brahmagyadevaya trigugaya namo namah. 8,17,25.
77. eko devah sarvabhutesu godhah
sarvavyapi sarvabhutantaratma,
karmadhyaksah sarvabhatadhivasah
saksi ceta kevalo nirgupadca. 6, 11.
78. gupanvayo vah phalakarmakarta
krtasya tasyaiva sa copabhokta,
sa viSvarfipastrigupastrivartma
prapadhipah sarhcarati svakarmabhih. 5, 7.
79. sa visvakrdvisvavidatmayonirjiiah,
kalskalo gugpi sarvavidyah,
pradhanaksetrajiiapatirgugesah,
sarhsaramoksasthitibandhahetuh. 6, 16.
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After briefly instructing Nirada about the glory of the Lord,
Brahma entrusts him the task of expanding his teaching :
‘This is the Bhagavata which the Lord taught me. It is the
collection of his wonderful deeds. Now it isup to you to
enlarge it.8°

Commenting on this commission, Pariksit remarks that Narada
was asked to recount the qualities (guna-akhyana) of the One who
is a-guna.®* Here the antithetical effect intended by the BiP can
be had only if we understand aguna as one who is devoid of quali-
ties or attributes. Similarly, Narada, summing up the long
prayer addressed by Prahlada to Vispu in his nare-simha-avatara,
remarks that Prahlada has described the attributes (varnita-gura)
of Him who is nirgupa.®? Here too, for the reason given above,
we must translate nirguna as one devoid of attributes.

How can one describe the attributes of Him who is without
attributes ? How can the same reality be both : sagupa and
nirguna ? Human experience is essentially characterized by a
certain ambivalence (sat-asat). Only God is pure being (satta-
matra).®3 Hence, once again following the Upanisads, the BiP
suggests the way of negation. This is the instruction given by
Prahlada to his playmates :

The material world, a sum total of all (the products of

prakyti) is made up of things moving and things stationary.

It is here, that rejecting all else as “not this*”’, “not this”,

the Purusa must be sought.%4

God is beyond all created reality, and consequently, all our
predications are bound to fall short, based as they are on our
experience of created reality. Our predications are essentially
composite : we affirm scmething (saz) but in a limited way (asat).

80. idam bhigavatam nama yanme bhagavatoditam,
sarhgraho’ yam vibhatinam tvametad vipulikuru, 2,7, 51.

81. brahmanpa codito hrahman gunskhysne’gupasya ca.
2.18; la.

82. etavadvarnpitagupo bhaktya bhaktena nirgunah. 7, 9, 51a.

83. 10, 3, 24b (the verse has been fully quoted above,
note 14).

84. dehastu sarvasarhghato jagat tasthuriti dvidha,
atraiva mrgyah puruso neti netityetat tyaian. 7, 7, 23.
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Further, we cannot exhaustively describe something through one
simple statement : it needs to be supplemented and at times
corrected. We can try to affirm something about God only by
going beyond “composite-predication’® (sat-asat). This is the idea
contained in the concept of nirgunatva. The BhP clearly states that
Ged is not a void ($anya), even though some call Him that way. 28
Thus the BiP goes one step further : the Lord is beyond the fabda-
as well as the para-brakman, they being His partial manifestations
(tanu) only.8¢ He is saguna because He is not empty; He is nirguna,
because being the fullness of reality, He is beyond all limit-
implying composite-predication, beyond all defect. As Ramianuja
puts it, God is wubhaya-linga or ubhaya-laksana (having a twofold
characteristic) : He is free from all defects and is the abode of all
noble qualities.8” Creation does not add or substract anything
from Him. The fact that man enumerates the gunas of God does
not necessarily mean that God is a composite being. In Him
essence and existence are identical, and so are all His attributes.
Our mind, being finite, cannot express this fullness in one predi-
cation, but is forced to have recourse to plurality of attributes. To
put the same in a different way : Whatever we say about God is
essentially based on our assumption that He is the one “whence
beings here are born, that by which when born they live, that into
which once deceasing they enter.”’®® The world being constituted
by the three guras, we could call this approach the saguna-approach.
But God is not just the ground of the world; He is His own my-
Stery-—amystery thattranscends all finite reality and understanding.
This is the nirguna-approach. The former views God—so to say-—from
the outside, as if He were on the other shore-—tatastha, while the
latter from inside;-svarnpa. This understanding of God as both
saguna and nirguna comes very close to—if not identical with—the
position of Ramanuja, as stated by K. D. Bhardwaj :

Freedom from all blemishes and posseéssion of all blessed

qualities are not incompatible in the nature of God who is
simultaneously both Nirguna and Saguna—Nirguga in the

83. 9,9, 49 (fully quoted above, note 8).

86. 6,16, 51b (fully quoted above, note 61).

87. ... param brahma ubhayaliigamubhayalaksai, amabhidhi-
yate, nirastanikhiladosatvakalyapagupakaratvalaksago-
petam. 6"ri—b/m;ya Fer 2 T,

88. Taittiriya-upanigad 3, 1. (fully quoted above, note 26).
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sense that sattva, rajas and tamas do not exist in His essence
(svarfipa), and Sagupa in the sense that all blessed qualities
are his essential attributes.®?.

Personal or Impersonal

Scholars usually translate “saguna-brahman” or “isvara™ as
“personal God’® and ““nirguna’ or ‘‘para-brahman® as “impersonal
Absolute.”?? They however, do not clearly define as to what they
mean by the term “person’’ or “personal.’”’ Does the BhP conceive
the ultimate reality as personal or impersonal ? To answer this
question we need to understand what exactly is meant by these
terms. Unfortunately ‘“Neither in common usage nor in philosophy
has there been a univocal concept of person.”’® Hence we shall
see what fuwnctions are attributed to the personal God as different
from the impersonal Absolute, and then find out whether in the
BhP the nirguna- or para-brakman is characterized by these functions.
Before beginning this enquiry we shall discuss whether the word
“nirgura” by itself necessarily implies the idea of “impersonal.”’

The Maitri-upanigad speaks of the ‘“‘enjoyer” (bhokta) as
nirguna.°? Here the word ‘‘nirguna” cannot be translated as
“impersonal’’ for then we would have an ‘““impersonal enjoyer.”
The Upanigad also makes it clear that the bhokta is the puruga,®?
and that his being the bhokta implies consciousness. 94

Trying to bring home to Pariksit the greatness of bhakti, Suka
tells him that even sages who are rooted in nairgunya (nairgunya-

89. The Philosophy of Ramanuja (New Delhi, Sir Shankar Lal
Charitable Trust Society, 1958), pp. 118-9.

90. E. g. “God is the personal aspect of the Absolute, and
the Absolute is the impersoal aspect of God.”* Sharma,
0P it pe 27
“Iévara, according to Samkara, is the determinate
(sagunaj Brahman regarded as the supreme personality.”
S. Radhakrishnan : Indian Philosophy vol. I1 (New York,
The Macmillan Co., rep., 1962), p. 542.

91. P. Edwards (Ed.-in-chief ) : The Encyclopedia of Phil osophy
(New York, The Macmillan Co., rep., 1972), wvol. VI,

p. 110.
92. 6, 10 (fully quoted above, note 66).
93. Ibid.

94. bhoktrtvaccaitanyam prasiddham 7bid.
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stha) delight in narrating the story of Hari.®s If “nairgupya-stha®
means “‘one who has become impersonal’® or “one who has attain-
ed the impersonal state or being” or “one who is rooted in the
impersonal,” then it becomes difficult to see how such a being can
still delight in narrating the story of Hari. To convince Pariksit
of his view Suka puts forward his own experience : though
thoroughly grounded in naisgunya he is still charmed by the great-
ness of Hari, and hence studies the BAP which contains an account
of His wonderful deeds.?® Such behaviour would be unexpected
from one who has reached an impersonal existence.

The highest form of biakti is completely selfless. The devotee
loves the Lord for His own sake. Kapila calls this atritude as
nirguna-bhakti.°" Could we meaningfully iranslate ““nirguna-bhakti”
as “impersonal bkakti” ? Similarly, the BAP speaks of nirguna-
Sraddha.’® Here again we see that ““nirguna’ cannot be taken to
mean “impersonal.”” Thus we see that both in the Maitri-upanisad as
well as in the BiP the word “nirguna” as such need not necessarily
mean ““impersonal’’, nay in some cases—-the ones we have referred
to above—this meaning is clearly excluded. Our conclusion is fur-
ther corroborated bythe fact that the BhP uses “nirgu; «”’ or its equi-
valent “agung” to qualify certain nouns which are commonly under-
stood as indicating a personal being, i. e., narayana,®® hari,20°
puruga,* ©* purugargabha,' °®bhagavan,' ©3vasudeva,' “*vignu, ' ©5% gvarqa.? ©°

95. prayepa munayo rajan nivrtta vidhisedhatah,
nairgupyastha ramante sma gupanukathane hareh. 2,1,7.
96. idam bhagavatam nama puragam brahmasammitam,
adhitavan dvaparadau piturdvaipayanadaham,
parinisthito’ pi nairgunye uttamaélokalilaya,
grhitaceta rajarse akhyanam yadadhitavan. 2, 1, 8-9
97. laksapam bhaktiyogasya nirgunasya hyudahrtam,
ahaitukyavyavahita ya bhaktih purusottame. 3, 29, 12.
98. cattvikyadhyatmiki $raddha karmaéraddha tu rajasi,
tamasyadharme ya $raddha matsevayam tu nirgupa.
RISl
99. narayane bhagavati tadidam visvamahitam,
-griitamayorugunah sargadavagugah svatah. 2, 6, 30.
100  harirhi nirgugah saksat purusah prakrteh parah. 10,88,5a.
101. anadiratma puruso nirgupah prakrteh parah. 3, 26, 3a.
102. nimittamatram tatrasinnirgupah purusarsabhah.4,11,17a.
1038. nirguyo’pi hyajo’vyakto bhagavan prakrteh parah.
Tyol67,
104. CF 5, 16. 3 (fully quoted above, note 13).
105. Cf. 10, 3, 24 (fully quoted above, note 14).
106. wuccavacesu bhfitesu caran vayuriveivarah,
noccavacatvam bhajate nirgupatvaddhiyo gunaih.
8, 24, 6.
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We shall now see whether the BiP, when it speaks of the
nirguna- or para-brakman, means the impersonal absolute or not.
As we noted above, the scholars who translate “nirguna™ as
“impersonal’® do not clearly explain what they mean by ‘‘personal®’
or “impersonal””. Hence, we shall first indicate what functions
are attributed to the personal God (isvara) and then proceed to
see whether the BhP refers these functions to the nirguna- or para-
brahman. ISvara is the Lord of maya, and as such, responsible for
the creation, sustenance and consummation of the world. He is the
first teacher who inspires the sages, and these in their turn receive
from Him and hand down to posterity the sacred revelation (Sruti).
He is the upholder of moral values, the judge of the good and the
bad. He descends on the earth (avatara) to teach men the way to
perfection and provide them an ideal to imitate. He is the object
of worship and devotion. He not only receives love from His
devotees, but also loves them, and bestows His grace on them.©”

The Svetasvatara-upanisad is the very first sruti-text to use the
word “nirguna’.1°® ‘It is also the very first to qualify that reality
which is beyond all as “nirguna”'®®. It describes that reality
thus :

The one God, hidden in all things.

All-pervading, the Inner Soul of all things,

The overseer of deeds, in all things abiding,

The witness, the sole thinker devoid of qualities (nirguna).*1°

That “nirguna-deva’ does not mean ““impersonal absolute” becomes
clear from the following reasons: (1) Indian and Western scholars

107. P. Deussen : The Philosophy of the Upanigads (Delhi,
Oriental Publishers, rep. 1972), pp. 172-9.

Tripathi : art. cit.
Sharma : op. cit., pp. 280-2.

108. I have come to this conclusion after having examined the
Vedic Concordance (Vaidika-pad anukrama-koga, 15 vols.},
published by the Visvesvarananda Vedic Research
Institute, Hosiarpur.

109¢ ...na tatsamascabhyadhikasca drsyate. 6, 8a.

110. eko devah sarvabhutesu gudhah sarvavyapi sarvabhutan-
tarditma, karmadhyaksah sarvabhutadhivasah saksi ceta
kevalo nirgugadca. 6, 11.
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alike maintain that the §vetas'vatara-upani,rad is theistic.11' (9 This
Upanisad draws heavily from the - earlier Vedic texts, and at times
quotes passages from them word to word. In these texts “deva’
denotes a personal God. (3) The Svetasvatara-upanisad ascribes to
the nirguna-deva those functions that are associated with the saguna-
i5vara: He grants desires;* 22 He is the maker of all;1*3 He imparts
revelation to Brahma;'!'4 He gives His grace to the sage Sveta-
$vara;'15 and He is the object of the highest b%ahtil1®. We are
led to a similar conclusion by analysing the relevant text of the
Maitri-upanigad*". Thus we are inclined to believe that according
to the early Upanisads, “nirguna-deva’ or ““nirguna-isvara’® indicates
a personal being. We now turn our attention to the BAP.

In his instruction to Dhruva, Manu tells Him :

The highest Purusa (purusa-rgabha), who is free from all
the gunas ( irguna), is merely "the efficient cause (nimitta) for
this world which with its manifest and unmanifest aspects
revolves like a piece of iron (attracted by the magnet). His
power appears to be manifold due to the flow of gunas. The
same Lord (bhagavan) with his energy known as kala, creates
the world though He himself is without action, and leads it

111. Deussen : op. ¢it., p. 117.
R. C. Zaehner : Hinduism (Oxford Paperback University
Series, 2nd ed., 1966), p. 80.
Radhakrishnan : op. cit., p. 514.
S. K. Belvalkar and R. D. Ranade : 4 History of Indian
Philosophy, vol. IT {Poona, Bilvakunja Pub. House, 1927),
pp 119-22.

112. ...yo vidadhati kaman. 6, 13a.

113. sa visvakrt...6, 16a.

114. yo brahmagam vidadhiti parvam
vo vai vedan$ca prahipoti tasmai. 6, 18a.

115. tapah prabhavaddevaprasidacca brahma
ha évetaévataro’ tha vidvan. 6, 21a,

116. yasya deve para bhaktih...6, 32a.

I17. acintyo’mirto gabhiro gupto’navadyo ghano gahano
nirgupah suddho bhasvaro gupabhugabhayo nirvrttir-
yogitvarah sarvajfio’nagho’prameyc’nadyantah srimanajo
dhimananirdedyah sarvasrk sarvasya’tma sarvabhuk
sarvasye‘anah sarvasya’ ntarantarah. 7, 1.
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to its destruction though He himself is not the destroyer.
Wonderful! indeed is the doing of the Lord.*?®

Thus according to the BAP, the nirgu: a-purugarsabha, the Bhagavan,
creates and consummates the world.'*® In doing so, He remains
unchanged and it is this that man fails to understand, because in
all his creativity man experiences some change. FHence he is sur-
prised that God who is pure consciousness and changeless should
be associated with the three gunas that constitute the jada-prakrti
and thus be responsible for this changing world.*2° The nirguna-
puruga not only creates the world, but also sustains it by His
immanence :
This universe is pervaded by that eternal Atman, who is
the Purusa, without gunas (nir-gupa), transcending prakrti,
dwelling within (the heart), self-effulgent.*??*

The nirguva-purusa abides in all beings, great and small alike, and
yet transcends them all.122 4

After being fully instructed and enlightened,!?2 Devahuti,
- addressing her son and teacher, calls him the para-brakman as well
as the “womb of the Vedas” (veda-garbha).*®* The BhP describes
itself asthe very essence of the vedas,'?® nay, equal to the
Vedas.12® Tt also claims that the Lord, who is the same as para- .

118. nimittamatram tatrasinnirgupah purusarsabhah
vyaktdvyaktamidam viévam yatra bhramati lohavat,
sa khalvidam bhagavan kaladaktya
gupapravahepa vibhaktaviryah,
karotyvakartaiva nihantyahanta cesta
vibhtimnah khalu durvibhavya: 4, 11, 17-8.

119. See also 2, 5, 18 (fully quoted above, note 63).

120. brahman katham bhagavatascinmatrasyavikarnah,
lilaya capi yujyeran nirgupasya gugih kriyah. 3, 7, 2.

121. anadiratma puruso nirgugah prakrteh parah,
pratyagdhama svayamjyotirviivam yena salrn.etnvgarzn6 !

122. See 8, 24, 6 (fully quoted above, note 106). .

128. visrasta-moha-patala. 3, 33, 1b.

124. See 3, 33, 8 /fully quoted above, note 38).

125. sarva-veda-itihasa-sira, 2, 3, 42a;
sarva-vedanta-sara, 12, 13, 12a.

126. brahma-sammita, 1, 3, 40a.



JAN., 1979] SAGUNA OR NIRGUNA 61

brahman, the para-ztman,®" vevealed it—the BAP-—to Brahma,
and he taught it to Narada.'?®

The BhP, as we have noted above,*?? identifies Vispu with
para-brakman and para-atman. It also maintains that Krspa, the
son of Vasudeva, is the total avatara of Visou. He is para-brahman.
It is for this reason that King Mucukunda refers to him as nirguna
in his prayer :

Therefore, O Lord, discarding all that is associated with

sattva, rajas, and famas, 1 run to ydu, who are free from all

impurity, free from the gunas (nir-gupa), the supreme, mere
consciousness, the Purusa, the One without a second

(a-dvaya) . * 3"

For Mucukunda, Krsna is the nirguna-brahman.

In an instruction to King Prthu, the sage Sanatkumara, who
is “brigh: as the sun”’'3! and a great saint,*®? tells him that the
best way pointed out by the Scriptures for man to attain the hig-
hest good is attachment to the nirguna-brahman and detachment
from all else.'38 The nature of this attachment becomes clear
from the means thereof suggested by Sanat himself : among other
things he mentions faith and a way of life in harmony with the
bhagavad-dharma,*®* and three times refers to the story of the
Lord,*35 and concludes thus :

127. See above, pp. 1-3.

128. See 2, 7, 51 (fully quoted above, note 80).
129. See above, pp. 3-7.

130. tasmad visrjyasisa iéa sarvato

rajastamahsattvagupanubandhanah,
nirafjanam nirgugamadvayam param tvam

jiaptimatram purusam vrajamyaham. 10, 51, 57.
See also 2, 6, 37-40; 9, 23, 20; and 10, 29, 11.

131, surya-varcas, 4, 22, 1b.
132. siddha-isvara, 4, 22, 2a.
133. {$astresviyaneva suniscito nrpam
ksemasya sadhryagvimriesu hetuh,
asafiga atmavyatirikta atmani drdha
ratirbrahmapgi nirguge ca va. 4, 22, 21.
134. sa ‘raddhaya bhagavaddharmacaryaya .. 4, 22, 22a.
135. pugya-$ravah-katha, 4, 22, 22b;
hari-gupa-piyusa-pana, 4, 22. 23b;
mukunda-dcarita-agrya-sidhu, 4, 22, 24a.
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By devotion to Hari, a devotion which is nurtured by listen-
ing to stories which delight his devorees, one acquires detach-
ment from all this empty world made of saf and asat, and love
for the Brahman free from all the gunas (nirguna).*®°

Thus, attachment-through-love to the nirguna-brahman, fostered by
hearing and narrating the hari-kath, is the best means for man to
attain his goal. Sanat also implicitly tells Prthu that Vasudeva is
the nirguna-brahman, for he closes his instruction with this exhor-
tation :
Be devoted to Vasudeva asto your refuge. Holy men cut
asunder the knot of karma, through devotion which expresses
itself in joy experienced in contemplating his lotus-feet, holy
men effectively cut asunder the knot of karma, in a way not
possible even for ascetics who have calmed their minds and
controlled all their senses.’87 :

Since attachment-through-love is the best way for man to reach
his destiny, all spiritual effort should so dispose man that at the
moment of death he can through love fix his mind on the nirguna.*88

In the eighth book of the BAP we read a long prayer!3®
addressed by Brahma to the para-puruga.*4® Brahma identifies the
mahapurugsa with Brahman,'4! with Viggu,'42 who is beyond all

136. harermuhustatparakarpaptra-
gupabhidhanena vijrmbhamanaya,
bhaktya hyasaingah sadasatyanatmani
syannirgupe brahmapi cafijasa ratih. 4, 22, 25.
137. yatpadapankajapalasavilasabhaktya
karmafayam grathitamudgrathayanti santah,
tadvanna riktamatayo yatayo’ pi
ruddhasrotogansstamarapam bhaja vasudevam.
e LA
188. idam hi yogesvara yoganaipupam
hirapyagarbho bhagavanjagada yat,
yadantakale tvayi nirgune mano
bhaktya dadhitojjhitaduskalevarah. 5, 19, 13.
189. Cf. 8,5, 26-50,
140. samahitena manasa sarhsmaran purusam param. 8, 5, 20a.
141. sa vai mahfpurusa atmatantrah prasidatam brahma
mahavibhatih. 8, 5, 32b.
142. evamaradhanam vispoh sarvesimatmanasca hi 8, 5, 49b.
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gunas (nirgupa) and the Lord of the gunas (guna-isa) as well.148
Brahma longs to see His smiling face,'** and repeatedly prays
that He, whom he knows to be without change (avikrgya),'4® may
be pleased with him.'#® The attitude contained in the prayer of
Brahma is not peculiar to him. Siva prays to Him whom he
confesses to be without gunas (viguna).**" Narada tells Yudhisthira
that the nirgupa Lord, pleased by the song of praise sung by Prah-
lada, appeared to him and offered him a boon, He being “the one
who grants the desires of men.”?148

From the above analysis, it becomes clear the BiP ascribes
to the nirguna-brahman those functions that are associated with a
personal God. He is responsible for the creation, sustenance and
consummation of the world; He is the source of revelation; Krspa
is His avatara; the devotee prays to Him, longs to see Him; He is
pleased by this prayer and bestows His grace on him; He is the
object of attachment-through-love. For these reasons we are
forced to conclude that when the BiP speaks of the nirguna-brahman
_it does not mean an impersonal being, but the personal God, a God
who is above the gunas of prakrti and all limited qualities. The
nirguna-brahman of the BAP is the same as the nirguna-deva of the
Svetasvatara-upanigad.

143. 8, 5, 50 {fully quoted above, note 74).

144. sa tvam no darsayatminamasmatkarapagocaram,
prapannanam didrksindm sasmitam te mukhambujam.

GIEH LD
145. 8,5, 26a.

146. Twice we have the expression ‘‘prasidatam brahma mahauvi-
bhatil (vv 32b and 33b), and ten times ‘‘prasidatam nah
sa mehivibhatih” (vv. 34-43).

47" GRSy 7ar

148. etavadvargitagugo bhaktya bhaktena nirgupah,
prahladam prapatam pritp yatamanyurbhasata,
prahlada bhadram bhadram te prito ham te’ surottama,
varam vrpisvabhimatam kamapuro’smyaham nrpam.

7, 9, 51-2.
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The Matsya Purapa, consisting of 291 chapters, is a ‘iniscel-
laneous compilation’ and does fair justice to the traditional defi-
nition of a Puripa. Lo determine the date of the Purapas is
always a difficult task, for they have always given to additions,
alterations and losses. Dr. P. V. Kane, however, ascribes the
Matsya Purapa to a period extending from 300 A. D. to 600 A D.*
Dr. R. C. Hazra believes that some portions of the Matsya Purapa
were compiled or arranged at the time of the commencement of
the Gupta period.? A study of the views of various scholars gives
us the idea that whatever may be the actual date of this Purinpa,
at least several of its chapters were written or compiled during the
Gupta period (i.e. 320 A. D.—550 A. D.). In this connection we
" like to refer to the activities of king Pramati described in chapter
144. Pramati’s extensive military campaign, his reigning period
and the range of his sovereignty correspond to tho:e of Candra-
gupta II Vikramaditya.

The Matsya Puraga, like other orthodox Purapas, enumerates
not only the five traditional Puranpa topics (Puranam paicalaksanam),
but also deals with several other subjects. It has about eighteen
comprehensive chapters on architeciure and sculpture. The
architectural details of this Purapa ensure us of the fact that this
work had the privilege of witnessing an age of great advancement in

1. History of Dharmaé‘ﬁ.stra, Vol. IV, Chronological table,
P X

2. Puranic Records on Hindu Rites and Customs, University
of Dacca, 1940, p. 36.



JAN., 1979] MATSYA PURANA CHAPTERS ON ARCHITECTURE 65

the realm of art. This Purapa mentions as many as eighteen ancient
architects (Vastusastropadesakah), viz., Bhrgu, Atri, Vadistha, Viéva-
karma, Brahma, Maya, Narada, Nagnajit, Vialaksa, Purandara,
Kumara, Nandifa, Saunaka, Garga, Vasudeva, Aniruddha, Suka
and Brhaspati (Chapter 253 verses 2-3). It appears that some of
these names are mythological, but at the same time it may be
possible that some of them were historical personages and reputed
authors of the science of architecture or sculpture. But unfortu-
nately, their works have not yet come to us. Architecture is gene-
rally considered as a secular science, but the Purapic chapters and
the treatises dealing with architectural and sculptural subjects
contain verses eulogising Vastudeva, the presiding deity of buildings.
The Matsya Purana (chapter 257 verses 4-19) prescribes that the
construction of building should start after the worship of Vastudeva
which custom exists even today.

The Matsya Puraga says that one should always select an aus-
picious time to start a building. cf. patha kalaw subhaw ifatva sada
bhavanam arabhet (ch. 253 verse I). It is prescribed that only some
months and days, and certain muhiirtas are beneficial for house-
building ofthe twelve months. Vai$akha, Asadha, Agrahayapa,
Magha and Phalguna are described as auspicious as well as profi-
table for starting a building-construction (ch. 253. 2-5). All the
other days barring Sunday and Tuesday are stated to be auspicious.
cf. adiiya-bhaumavarjyastu sarve varah subhavahah (ch.253.7). Then
the process of examination of soil where the building is to be
constructed, is enumerated (ch. 253. 12-18). The Purapa shows
favouritism to the construction of a building with elevation of 81
feet {ch. 253 25-35) and of 64 feet (ch. 253. 47).

The Purana then deals with the characteristics of houses with
four {alas, three §alas, two §alas and one $ala (ch. 353. 51ff ). The
building with four $alas, whether itisa palace or temple, should
have four door-ways in different directions; it is known as sarvato-
bhadra and is considered very auspicious for both god and king. cf.

catuhsalam caturdvarair anindyaih sarvatomukham'
namna tat sarvatobhadram Subham deva-nrpalaye/| (ch. 254.2)

A slightly unsymmetrical building is known as trilsla or dhanyaka.

cf saumyasalavihinam yat irisalam dhanyakaica tat (ch. 254.4). A

royal palace may be of five varieties according to their sizes; the
9
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best of these five classes should be 108 hands in breadth. The
measurements of the houses meant for the crown-prince, com-
mander-in-chief, chief servants, ministers, astrologer, preceptor,
physician, priest as well as for the members of the four castes are
enumerated in verses 17-40 of chapter 254. It is advised that the
foundation should be made with well-burnt bricks (pakvestaka
bhaved bhittih—ch. 254. 41), but timber and mud may also be used
for that purpose. cf. darvair api kalpya syat tatha myrnmayabhitiika
(ch. 254.41). The interesting fact to note here is that the Matsya
Purana does not mention the application of cement-like substance
for building purposes.

Details are furnished of the construction of doors, of pillars
and their measurements. The Puridpa states that paintings and
beautiful carvings should be made on all the pillars. The carving
should be of lotuses, creepers, leaves, earthen pots and jars. cf.
padmavati-lata-kumhha-patra-darpana-rapitak (ch. 255. 4). The Puranpic
description of paintings testifies that art with life in it has approa-
ched to influence the styles of architecture. An efficient eye is sure
to notice that during the time of the Matsya Purapa the age of
plain and simple art gave way to that of the decorative art which
formed a remarkable feature of buildings.® The Matsya P. main-
tains repulsive attitude against constructing multistoreyed buildings
on an open road-way; a high-rise building on the open road
is compared with vajra and it brings in ruin of the owner of the
house within a short time. cf.

adhvano madhyadese tvadhiko yasya vistarah|
vrajantu samkatam madhy: sadyo bhartur vinasanam||
(ch. 255. 17).
The Purapa recommends auspicious trees like the banian, fig,
pipal and plaksa to be planted on all sides of a house.

cf. bhavanasya vatah purve digbhage sarvakamikah|
udumbaras tatha yamye varunyam pippalab Subkahl|
plaksas cottarato dhanyo viparitas tvasidd haye|
(ch. 255. 20-21).

The planning of a house as presented in this Purdga is a most
valuable information for a student of ancient Indian art and archi-
tecture. According to this Purapa, dwelling-house should not be

3. V.R.R. Dikshitar, The Matsya Purapa—A study,
Madras, 1935, p. 107.
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built near a temple or close to wicked man’s house or near a mini-

ster’s residence or on a meeting-place of four roads. cf.

na deva-dhirta-saciva-catvaranam  samantatah/
karayed bhavanai prajio dubkhasokabhayam tatah|
(ch. 256.2)
Open space should be left all round a building; the front-side of
a house should not be covered with trees; rather, the back-portion
may be covered with various trees (ch. 256. 3). It is stated that
the house should not be extended in one side only; if extension is
required to be made, it should be carried on uniformly and symme-
trically in all directions. cf. yadi sarvardhayed grham sarvadiksu
vivardhayet (ch. 256. 29). The Purapa prescribes that in the north-
east corner of the house, the place of worship, the santi-grha and
kitchen should be made (ch. 256. 33). Outside the main building,
spaces should be left for the place of killing animals and for

bathroom. cf. vadhasthanam bahih kuryat snanamandapam eva ca (ch.
256535

The Matsya P. says that the best aspect of the Karmayoga is
the installation of the images of deities; the Puraga has valuable
contribution to the cult of idols and idol-worship. Several
chapters are devoted to the making of images of various gods.
Chapter 258 deals with the measurements of images. Regarding
the image of Visnu, it is prescribed that his head should be in the
form of an umbrella; his neck like a conch; his ear like Sukti; he
should have high nose, large thighs and arms. cf.

chatrakaram Sirastasya kambugrivam Subhe kganam|
tunganasam  $uktikarnam  prasantorubhujakramam||
{(ch. 258. 5).
This image should, in height, be of eight, four or two hands. cf.

kvacid agtabhujam vidyac caturbhujam athaparam|
dvibhujas capi karttayyo bhavanesu purodhasa/
(ch. 258. 6).
Regarding the materials to be used for constructing an
image, the Puraga prescribes “gold, silver, copper, gems, precious
stones, wood, iron, brass, compound of copper and bell-metal,
sandalwood, or other beautiful wood’’. cf.

sauvaryl rajati vapi tamri ratnamayl tatha|
Saili darumayi capi lauhasanghamayt tathif|
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ritika-dhatuyukta va  tamrakamsyamayi tatha/
Subhadarumayt  vapi  devatarca prasasyate]|
(ch. 258. 20-21).

The measurement of different limbs of the images is given some-
times in brief and sometimes in detail. About the forms of divine
images (devakaran), it is stated that the image of $r1 Ramacandra,
of Varsha, and of Narasithha should be of ten talas (dadatalah)
(1 tala=pradeia i. e. “the space between the thumb and the middle
finger stretched respectively’’, while the image of Vamana is to
be of seven talas (saptatalastu vamanah) (ch. 259. 1-2).

The Matsya P.(ch.259. 3-26) enumerates several varieties of Siva
image, such as, as a youth of 16 years of age (dupastavarsakytih) in
the peculiar posture of witnessing a dance (nrtyabhinayasamsthitah) ;
as in a dancing pose, having ten arms and wearing elephant-skin
(nrtyan dasabhujah karyo gajacarmadharas tathn) ; as a sixteen-handed
figure representing the scene of the destruction of Tripura (tatha
tripuradahe tu bahavo sodadaiva tu); as a quadrilateral or octagonal
figure representing the Jfianayogeévara-posture (cafurbhujo’ stabahur
va jhanayogesvaro matah) ; and as a Bhairava. Images with defec-
ive limbs are, according to this Puripa, the causes of disaster and
misfortune to the householder as well as the architect (ch. 259.
13-26).

The image of Ardhansriévara is to be made either with four
or with two hands. The Sivanirayana-image should be the
forms of Siva and Narayapa blended into one; the left part of
this figure is of Nardyapa and the right is of Siva. cf. samardhe
madhavam vidyad dakgine Siulapaninam (ch. 260.21). Then are describ-
ed the forms of Mahavira (ch. 260. 28-30), Narasirhha (ch. 260.
36-37), Garuda holding the bhragara (ch. 260. 38) and four-armed
and four-faced Lord Brahma holding a kamagdalu in the left
hand; his physical colour should be like that of a lotus and his
eyes should bear auspicious signs; he should be seated on a swan
or lotus. cf.

brahma kamandaludharah kartavyah sa caturmukhah/
hamsaradhah kvacit karyak koacicca kamalasanahl|
varpatalh padmagarbhabhascaturbahul subhe-ksanak|
kamandalum vamakare sruvam haste ca dakgine||

' (ch. 260. 40-41).
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In Indian sculpture there are several images of Brahma and they
agree in many respects with the description of the Matsya Puripa.
Then follow -instructions about the images of Kartikeya with
twelve hands having a peacock for his conveyance (ch. 260. 47-48);
of Gape$a with the trunk of an elephant as his face (ch. 260.
52-55); of Goddess Kityayani with ten hands (ch. 260. 57); of
Mahigasuramardini (ch. 260. 59-65); and of Indra and Indrapl
{ch. 260. 66-69)-

Chapter 261 describes the images of Sun, Yama with Citra-
gupta beside him, Varupa, I{ana and different Matrkas. The
description of Surya is given thus.4

prabhakarasya  pratimam idanith Synuta dvijah|
rathastham karayed devam padmahastam sulocanam||

saptasvain catkacakrafica ratham tasya prakalpayet|
mukulena  vicitrena  padmagarbhasamaprabham/|

nanabharanabhugabhyam bhujabhyain dhytapuskaram|
skandhasthe pugkare dve tu lilayaiva dhrte sadall
(ch. 261. 1-3).
Chapter 262 contains instructions of making pedestals of
different idols. The pedestal is ordinarily divided into sixteen
parts (bhagan godasa karayet). Ten different kinds of seats for
different gods are distinguished. They are sthandila, vapi, yaksi,
vedi, mandala, purpacandra, vajra, padma, ardhaaéi, and trikopa
(ch. 262. 6-7). The characteristics of each of these seats are
enumerated in succeeding verses.

Chapter 263 deals with the installation of the phallus of Siva
which should have agreeable appearance and should be made of
gold. cf. susnigdhafica suvarnafica lingam kuryad vicaksanah/ (ch. 263. 1.
Chapters 268-270 give valuable information about the characteris-
tics of temple building. It is said that an expert in the science of

4. Prof. S. K. Saraswati holds that an image of Sarya in
bluish basalt, discovered at Deora in the district of
Bogra and once preserved in the museum of the Varendra
Research Society, Rajsahi (now in Bangladesh) corre-
sponds most with the description of Surya in the Matsya
Purdna. He further says that in point of siyle and
execution this image of Deora has general resemblance
with those of the panels in the Gupta temple at Deogarh.
Early Sculpture of Bengal—Journal of Deptt. oi Letters,
Vol. XXX, 1938, p. 21-22.
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house-building should first select and examine the site suitable for
erecting the edifice of a temple (ch. 268. 2). The selected site for
a temple is to be divided into sixteen parts of which four parts
should be preserved for the garbhagrha (ch. 269.1). Doorways are
to be planned on the four sides of the temple. cf. caturdiksu tatha
Jfieyarn nirgamantu tato budhaih (ch. 369. 2). Measurements of the top,
dome, passages for circumambulation and walls are prescribed
according to the plan of the temple. About twenty two varieties
of temples and their characteristics have been mentioned. They
are Meru, Mandara, Kaila{a, Kumbha, Simha, Mrga, Vimina,
Chandaka, Astasra, Caturasra, Sodaéasra, Vartula, Sarvatobhadra,
Simhasya, Nandana, Nandivardhana, Harhsa, Vrsa, Suvarpefa,
Padmaka, Samudgaka and Gaja. It is prescribed that all these
temples should be made of bricks, wood or stone (aistakd dar avas-
caiva $aila va syub satoranah—ch. 269. 47); flags are to be put on the
tops of temples.

Chapter 270 describes the characteristics of various types of
porches (manlapas) which are of three classes uttama, madhyama
and kanistha (ch. 270. 1-2). Altogether twenty seven varieties of
these porches are illustrated. The magpdapas may be triangular,
circular, with sixteen beautiful sides or rectangular. cf.

trikonam vrttam ardhantu hygstakonam dvirastakam|
catugkonantu kartavyain samsthanam mandapasya tul|

It is prescribed that in the front of a Siva shrine, there should be

“a place allotted for Nandi (ch. 270. 33). The biggest mandapa,
according to this Purapa, is puspaka with 64 pillars. All these
statements point to the fact that there was much advancement in
the realm of art in India during the period of the composition of
the Matsya Purapa. ‘

The characteristics of the temples enunciated in this Purapa
evince that the $ikhara-style of architecture was in great popularity
in this age. Inthe Gupta period we notice the aspiration for
ascending height in respect of temple-construction and thus this
period provides a significant contrast to the early small flat-roofed
temples. Of the several types of temples narrated in this Purapa,
the kailala-type appears to refer to the shrine with a ¢ikhara on
the roof-—a style which later came to be adopted all over India.
It is to be noted here that the $ikhara-style was framed after the
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model of the mountain-peaks. Evidence is available of the Gupta
shrines crowned with $ikhara structures. The inscriptions inform
us that already in the 5th Century A. D. temples with high and
lofty towers came into existence. The Mandasor stone inscription
of Kumaragupta and Bandhuvarman, dated 436-473 A. D., refers
to a sun temple (bhanumato grham) at Dasapura, which was “very
lofty and pure, which touched the sky as it were with charming
spires” (abhyunnatam avaddtair nabhah spysanniva manoharais $ikharail).
In fact the age of the Guptas proclaimed a new epoch in the
history of Indian architecture and the Matsya Purapa Chapters on
art contain the descriptions of monuments some of which certainly
existed during the Gupta era.



THE ICON OF LORD JAGANNATHA
BY
GOPINATH MOHAPATRA

[ srfemm. fraea strsmag deqen werad saTere afa-
fawms fad=d segan | swaeer giastendr feas sfa
SIFafagn | FEHAGIZATT AL AT TR FEqLasft
TEIY | AFGT AIERAT FAT | FASIAET FETAwy 7L aw
AT add | FE IEALAT: q4: ST qsraq | |

So far as the iconography is concerned, Nilamadhava was
a Vispuite deity with four arms. It was made of the azure blue
stone. Then the wooden images were installed in that place
when the stone image Nilamadhava was burried under the sand.
Thereafter, Jagannatha became famous in the name of Diaru
Brahma, Darudevata etc. But it does not mean all the Darudevatas
are Jagannatha. Dr. Benimadhava Padhi begins his thesis with
this sentence, ‘“We know Jagannatha as only the Darudevata in the
whole of India.”* But this opinion is erroneous, because since time
immemorial, India has the tradition of making images of Daru
i. e. wood.?

However, idol worship prevailed in India later. To begin
with, there was the stone or symbol worship known as Pratika
Puja. Afterwards there prevailed the image worship in order to
convince the mass of the people for whom symbol worship was
difficult to comprehend.® In this respect worship of the Phallic
symbols is definitely prior to the worship of images. Although
Daru is commonly taken as wood, some times stone was also called

Daru The Madhava image, installed by king Swetaraja Gala, was

1. Darudevata, p. 1
2. Papdita Sarvasva, p. 14
Sauvarpi rajati vapi marddi magimayi tatha.
- Sila darumayi vapi loha-sarnkhamayi nava.
Sukraniti-Pratima saikati paisti lekhya lepya ca mrpmayi
Varksi pasana dhatu tatha sthira jlieya yathottara
Charapa, p. 3 Ref. Pt. Vira Hanumana Sastri.
3. Chsrapa, p. 3. Sivamatmani pasyanti pratikesu na
yoginah
Ajfiznam bhavanarthaya pratimah parikalpitah.
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made of black stone; still it is mentioned in Purusottama Maha-
tmya as Daru image.t The very image is still visible near the
temple of Laksmi in the compound of the Jagannatha temple.
Therefore, the term Daru does not necessarily mean wood, it may
also refer to stone. Even now, to install a Sivaliﬁga, people go on
he traditional Daru Anvesapa or quest of Daru. Here Daru
definitely means stone and not wood. However, the popular belief
and usage of Daru as wood or tree still dies hard.

The story of Purusottama Mszhatmya of Skandapurépa tells
of four images of Daru Brahma Jagannatha that came to light from
the Apauruseya tree which floated in the sea. Side by side there
is mention of the Nyagrodha tree worship®. Therefore, we may
assume that Jagannatha cult may have found its origin in tree
worship. In India tree worship was common since the earliest time,
Among the seals of Mohenjodaro is one depicting a stylised pipal
tree with two heads or unicerns emerging from its stem. There-
fore, it seems that tree worship was widely prevalent in India
before the rise of Buddhism.®

Buddhism adopted the cult of tree worship then prevalent in
the country. The trees which are associated with the birth of
Buddha are Sala, Afoka and Plaksa. He got enlightenment under
the Pipal tree, which was henceforth called Bodhi tree. Lastly he
dies under a grove of Sala trees.” On account of such associations
with the Buddha, these trees are regarded as sacred by the
Buddhists. This notion of the Buddhist sanctifying trees might
have impinged on the later Hindu society. Therefore, Mr. J.
Fergusson rightly observes, “With all their property and all their
usefulness we can hardly feel astonished that the primitive races of
mankind should have considered trees as the choicest gift of the
Gods to men and should have believed that their spirits still
delighted to dwell among their branches, or spoke oracles through
the rustling of their leaves.”®

4. Purusottama Mahatmya, 26.34
Madhavapratimam etam daravirh fubhalaksanam.
5. Ibid. 28.56. Nyagrodha miile...... na sarnéayah.

6. C.T.T.W.B.H.S. p.7 (The cult of trees and tree
worship in Buddhist-Hindu seulpture, M. S. Randhawa.)

7 oEBide P
8. J. Fergusson, Tree and Serpent Worship, p- 2.
10
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Tree worship and Jagannitha

Therefore, in ancient India tree worship was a regular feature
both in Hinduism and Buddhism. The evidences are now availa-
ble from notable places like—Besnagar, Bharhut, Boddh Gaya,
Sanchi, Bhaja, Mathura, Amaravati, Nagarjuna Konda, Ellora
etc.® Consequently, people gradually felt the trees as the real
sensitive animates. This awareness modified people’s attitude
towards trees 10 some extent. In Orissa there is a tradition of the
Banyan being wed to the Pipal tree.

The Pipal and Neem trees are commonly grewn in Mysore
State. The Pipal is regarded as the male and Neem as the female.
A ceremonial marriage of these trees is performed there. It is
interesting to note that in Rajasthan the Neem is regarded as the
male.2© In Orissa, however, Pipal is considered to be the symbol
of male and Banyan the female. The point, therefore, is that in
ancient India Pipal,!* Neem and the Banyan'? trees were all re-
garded as sacred and worshipped. The image of Jagannatha at Puri
is made of Neem tree. Again the Apauruseya tree which was found
floating in the sea was a Banyan tree and the Kalpavata mentioned
in Purusottama Mahatmya and worshipped in the temple com-
pound at Puri is also a Banyan tree. Moreover, the tree “Urdhva
Miala Adhah éakhé”, which is mentioned in the I5th canto of
Bhagavad Gita is a Pipal tree.!3 This tree was famous even in the
time of the Vedas.}# Atharva Veda tells us that Pipal is the abode
of the Gods and is grown in the third Loka, i. e., Swarloka 15

e GO AW B. H.A8 : p.l

10. Ibid., p. 61 i

11. Vide, Vedic Index, Macdonnel pp. 531 & 43; R.V.I. 164.
20.; Mundaka Upanisad, iii.1.1; $veta$vatara Upanisad,
IV. 6.22; V. 54; 12.3; Brhadarapyaka, IV, 1.41; Atharva

“Veda, VI. 109-1.2. See Bloomfield, Atharvaveda, 61;

Satapatha Bra., ii. 7.1.120.

12. Vide, Ibid., p. 462; Atharva Veda, IV. 37.4; V. 55.
Aitareya Brahmana, VII. 30.31.; Satapatha Brahmana
V. 8.5.13; VIIIL 2.7.3.; Taittiriya Samhita, I11. 4.8.4;
VII. 4.12.1; Chandogya Upanisad, VI. 12.1.

13. Bhagavad Gita, 15th canto §l. 1.

14. Rig Veda, 1.164.22.

15. Atharva Veda, Quoted in Gita pravefa of N. K. Dash,
p-.177.
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Sr1 Krspa also breathed his last under the Pipal tree.1® The tree
Kalpavrksa was also famous and the symbol of religion for
the Jainas. In course of time Nyagrodha, Udumbara and Pipal are
considered as the embodiment of the God Vigpu.'? From Purusot-
tama Mahatmya of Skanda Puripa we know that during the Univer-
sal deluge there existed the sacred Ksetra and the great Nyagrodha
tree with its four branches.1® It seems possible that in course of
time the conception of the four branches were converted into the
four arms of Nilamadhava or Purusottama-Jagannatha as the tree
itself is the embodiment of Vispu or Purusottama.

We know from Skandapurana, etc, that before the installa-
tion of the wooden image of Jagannitha, Balabhadra, Subha-
dra and Sudaréana, there was Nilamadhava having four arms,
like Vigpu. Perhaps there was a time when the Mzadhava cult
prevailed in Orissa. Now-a-days the remnants of this cult are
found as Nilamadhava of Kantilo (Orissa), Niali Madhava, Lalita
Madhava, Ganga Madhava, Savari Madhava, Mugdha Madhava,
Mudgala Madhava, etc., in different parts of Orissa.

Like Madhava or Nila Madhava, Jagannatha has also been
described as the deity having four arms holding the disc, conch,
mace and the Lotus. Balabhadra was also having the mace,
Musala, disc and the Lotus. Subhadra was having two hands
with the Lotus and Abhaya (Mudra).?” Today, however, we do
not see the images described assuch. We see Jagannatha and
Balabhadra having two arms. Sudariana has neither head nor
hands, but a pillar like form. Therefore, we may presume that
Jagannatha when converted fiom the stone figure of Nila Madhava
to the wooden figure was definitely a beautiful one but in course
of time by the influence of Jainism, Buddhism, Nathism, Tantrism
and the historical invasions the original form has metamorphosed

to the present one.

16. Bhagavata Purapa, 11.30.42

17 Vispu Sahasranama.

18. Purusottama Mahatmya, Skanda, 3.9-10
Ekarpave mahzaghore naur iva ksetram ikgate'

Tatrayarn yapasadréo nyagrodhastisthati mahan.

19. - Ibid., 19.9-10:
" Subhadra ciruvadani varabjabhayadharipi

'Laksmi pradurbabhiiveyarh sarvacaitanyaraipini
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The present figure of Jagannatha has been installed in this
form by the king Ramachandra Deva, who assurmed himself with
the title of Abhinava Indradyumna in the end of the 16th century
at the time of Akbar, the Mugha! emperor, after the dreadful
invasion of Kalapahada who took away the deities and burnt them
in the fire.

According to Kapila Sarmhita Jagannatha was having two
hands holding the conch and disc, Balabhadra alse had two hands
holding the plough share and club. Subhadra was also having
two handsand she was holding a lotus. Sudar$ana was like a
pillar only as we see now.2°

This present symbolic figure of Jagannatha has made scholars
to conjecture the origin of trinity as a primitive deity. On the
one hand he is conceived asa vedic God because of the use of
Purusga Stukta®! in his worship as Daru Brahma of Vedantic concept
and on the other hand he is also regarded as Savari Narayapa, the
God of aboriginal tribes. But actually, he is the transformation
of Nilamadhava who was also a Sabara Devata by a chance and
disappeared by another chance.

20. Kapila Samhita, p. 15.
21. Purusottama Mahatmya, 20.32 & 38.52.
Vedarakgartham evasya sarmbhavo hi yuge yuge.
(Here we see the influence of Gita)



Notes and Comments

SAHYADRIKHANDA

[In the article ** The Sayadrikhanda : Some Problems Concerning a
Text-Critical Edition of a Puranic Text”, by Stephan Levitt, published
in Purana, XIX. 1 (Jan., 1977), pp. 8-40 the Table III, at pp. 38-
39 contains some major errors. We reprint it here in its correct

form and regret the inconvenience.
The Editor]

TABLE III
PRELIMINARY CORRELATION OF CHAPTERS OF THE
SAHYADRIKHANDA, ADIRAHASYA (ED., DA
CUNHA) AND THE JNANA [YOGA]
KHANDA AS IN MANUSCRIPT
NO. 129 IN THE BODLEIAN
LIBRARY, OXFORD.?

Sahyadrikhanda, Adirahasya Fhana [yoga] khanda
1. Brahmagpdotpatti 1. Material analogous to that
2. Srstikrama ( 2. of first 5 chapters of Skh. 3.
3. Bhomivistara 3. according to Latin deseription
4. Narakavarpana 4. given by Aufrecht in his
5. Saptalokakhyana 5. catalog of Bodleian Library
Sanskrit MSS.
G =

1. Abbreviations : Skh. a.=Sahyadrikhanda, Adirahasya;
Jiikh=]Jnana [yoga] khagpda.  Chapter numbers and
titles are indented in each column if the material placed
parallel to one another in the two texts does not appear
to correspond. The only instance in which the ordering
of the seemingly identical material is not parallel in the
two texts is in the case of Skh. 4. 9 and Jiikh 56,%n
which case the chapter is marked off in both texts by
broken horizontal lines in ‘order that the reader may
correlate them clearly despite their radically different
placement. In all other cases, horizontal lines indicate
the divisions suggested in Table I (Preliminary Outline
of the Sahyadrikhanda as in DaCunha’s Edition).
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Sahyadrikhanda, Adirahasya Firana[yoga]khanda
[ 6.
7. Brahmagitakathana ey
8. Brahmagita ' 8. Brahmagl:a
9.

9. Sivapuravarpana (=Jiikh 56)

10.
10. e
I L2
12. 13. Vibhisanamaheévara-
samvada
13. Pralayotpattikathana 14. Namasamkirtana
14. Paficayatana 15. Sthanamahatmya
15. Sivamahstmya 16. Guhyakhyzna
17. Maheévaradaréana
16. Lingodbhava 18. Lingodbhava
17. Pugpadidanamahatmya 19. Pugpadidanamahatmya
{}8. (= Jfkh 20-21 ?) [20. Puspasamuddesa
9. 21. Pusparasdrasamuccaya
20. Upavasavidhi 22. Danavidhi
121. 23. Namavidhi
29. _ »{ 24, Namastamividhana

25. Danadharmavidhi
26. Vratavarpana

! 93. Danamahimakathana
124. Dharmopadefa

25. Niyamopadesakathana 27. Yamopadeia

26. Samkarajativarnana

I 27. Pathariyajatikathana

1 28. Pathariyajatikathana

| 29. Ksatriyotpatiikathana

' 30. Ksatriyotpattikathana

| 31. Somavapsotpattikathana

. 32. Somavaniotpatti

| 33. Ksatriyotpattikathana
34. Ksatriyotpattikathana 28. Candrajanmakirtana

35. Candrajanmakathana
| 36. Pathariyadharmotpatti-

o kathana
37. Bhutimahatmyakathana 29. Bhutik rtana
38. Lingzrcanavidhi 30. Lingarcanaphala
39 31.
\ 40, Non dlsvarayoga 39, Nandiévarayogopzkhyana

#+ Common source from another MS of Jiikh or from a third source
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Sahyadrikhanda, Adirahasya
41. Yogopanisat
| 42. Durvasopanisat
| 43. Durvasopanisat
| 44.
| 45.
| 46.
| 47.
' 48.
49. Prapayajanakathana
(=Jakh 41 ?)
5@, * =7
51. Avimuktamahatmyaka-
thana
0 52. Dapdapagivarada
< 53. Paficayatanavarpana
l 54. Dandapanivarada
55. Nandyutpattivarpana
‘ 56. Nandivarapradana
} 57. Devasamuhagamana
58.
59. Nandivarapradana

65.

60. Brahmakrtasivastuti
(=Jikh 51 ?)

61. Samkarastuti
(=Jiikh 51 ?)

62.
63. =N
64.

Yogavidhi

56.
67.

([}
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Jiana[yoga]khanda

33. Yogopanisat

37 Durvisopanisat

492. Nadisamcara
43. Avimuktamahatmya

44, Dandapanivarapradana

o
(&}

47. Nandyupakhyana

51. Nilakagpthastava

52.
{ 53. Tripuropikhyana

55. Yogavidhi

56. Sivap‘uravamana
f=Skhi 2:9)

..................................



ACTIVITIES OF THE ALL-INDIA KASHIRA]J TRUST
(July-December, 1978)

Varaha Puraga Work

It has already been mentioned in the previous reviews of the
work on the Critical edition of the Varzha puripa that we have
already completed the constitution of the text and the critical
apparatus thereon. We have also prepared tentatively some impor-
tant Appendices to be added after the critical text in the Critical

edition.

Now the critical apparatus of the constituted critical text of
the Varaha puranpa is being compared and revised, and the quota-
tions of the Varaha Purapa culled from the Nibandha-s and Smyti-
tika-s are also being revised and checked, and the verse indices of
the critical text would soon be prepared so that these quotations
may be identified as far as possible.

For the translation-work, the carbon copies of the Adhyaya-s
of the critical text are being made, and this work also would soon
be completed, so that the translation-work may go on smoothly.

Purana Patha and Pravacana

The Ganpe$a purapa was recited in the Bala Tripurasundari
Devi Temple of Ratanbagh (Ramnagar) by Sri Kamadeva Jha
from July 6 to 14, 1978. The Vispudharmottara purana was
recited in the Padmanabha Temple of Ramnagar by Sri Damodar
Sarma from November 8 to 14, 1978.

Veda Parayana

The complete texi of Krspa Yajurveda, Taittiriya Sarhita
with its Vikrti Parayapa was recited from memory by Sri
Ramacandra Ghanapathi, while the Srota was S$ri Gagefa Bhat
Bapat in the Prabhu Narayapeévara Temple of the Sivala Palace,
Varagasi, from July 6 to August 18, 1978. After the scheduled
Parayana was completed the usual Daksipa was given to the
Parayapakarta and the Srota. $ri R. Ghapapathi is trying to
memorize the restof the aingas of Krspa Yajurveda. If this is
achieved he will be the only Vedic Scholar who has memorized

£y
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{he whole Krsna Yajurveda with its ¢akhas, 6 aigas and Vikrti
patha.

Purana Gosthi

As usual, on the 19th of July, 1978 the Puriana Gosthi was
organized at the divala Palace of the All-India Kashiraj Trust
under the chairmanship of His Highness Maharaja Dr. Vibhuti
Narain Singh. $ri Raj Bali Tiwari, Minister of State for Edu-
cation, U. P. was the chief guest. Among the other dignitaries
were Mr. Badarinath Shukla, Vice Chancellor of the Sarhpurpa-
nand Sanskrit University, Prof. Baladeva Upadhyaya former
Director of Research in the Sanskrit University, Dr. Bishwanath
Bhatiacharya of the Sanskrit Deptt., B. H. U. and many other
professors of all the three local universities. After the Maiigals-
carapa and Vyasavandani, the Vydsa Parpima number of Puraga
Bulletin was presented to His Highness, the chairman of the All-
India Kashiraj Trust by the Editor. The Editor, Sri Anand
Swarup Gupta placed before the scholars the report of the work
done by the Purapa Deptt. and some problems relating to the
Critical Edition of the Varaha purana. Pt. Badarinath Shukla,
Pt. Baladeva Upadhyiya and Dr. Bishwanath Bhattacharya spoke
about the importance of purapic studies and the important work
done by the All-India Kashiraj Trust. Pt. Vaikuntha Upadhyaya
spoke on the importance of preserving the tirthas of Kaéi and
drew attention of the Hon’ble Minister regarding the encroach-
ment made by the administrative authority over the tirthas. The
Scholar presented a set of the Kadikhanda in the Hindi version
prepared by him to the Hon’ble Minister. The Hon’ble Minister
S$ri Raja Bali Tiwari appreciated the All-Tndia Kashiraj Trust for
its work and assured for all the possible help from the Govern-
ment. His Highness while concluding the Seminar thanked the
Minister for his presence and said that the education is an impor-
cant feature of the Kaéirajya. It is specially noteworthy that
most of the Education Ministers of U. P. were selected from the
Kadirajya territory. Even presently the Education Portfolio is
held by a resident of Kasirajya. Inthe last prasad was distributed.

Scholars who contacted the Purina Deptt.

1. Dr. Barron Holland, of Monterey, (California, asked for
citations from Puripa Bulletin to complete his bibliography on
popular Hinduism (His letter dated 28 August, 1978).

i
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9. Dr. P. G. Lalye, Reader in Sanskrit, Osmania Univer-
sity, Hyderabad (Andhra Pradesh), visited the Purzpa Deptt. for
10 days from 29.12.1978 to 9.1.1979 and consulted books and
periodicals on the purdgas available in our Deptt.

Letter received by the Puriga Department

From the Italian Consul Genera! in Calcutta on July 14, 1978:
«Tt was indeed a privilege for me to meet your Highness and I
was greatly impressed by the activities of the Kashiraj Trust in
the field of Sanskrit Scholarship. I believe it would be a great
advantage to Italian studies of Indology if further co-operation
between the Trust and Italian students of Sanskrit culture could
be developed.”

Scholars and Distinguished Persons who visited the
Purdana Deptt.

1. 6 members of the Grambling State Unlversity (U. S. A.)
Seminar in Indian Art, on July 4.

9, Tomasz Ruciiski and Anna Rucifiska Lecturing Sanskrit
and Indian Philosophy at the Akademia Teologii Katolickiecz,
Warsaw (Poland) on September, 4. They wrote on the visitors’
book: “We are very impressed by the work done in Purana Depart-
ment s crirical editions of puripic texts and edition of Purapa
Bulletin. For this work hundreds of indologists will be very grate-
ful in the future’.

8. Dr Parame$vari Lal Gupta, ex Director Patna Museum,
on Nov. 6.

4. Dr. Eugene S. Staples, Dr. Tom Kessinger and Mr. V.
C. Joshi of the Ford Foundation, New Delhi, on 17th of Nov.,
1978. They were presented a copy of Kurma puraga, English
translation, Vamana purapga critical edition and Ramacarita
Manasa. '

Rasa Lila

The Rasa Lila was organized by the All-India Kashiraj
Trust in the Prasiddha Garden of Rdmnagar from August 7 to 18,
1978. The actors of the Rasa Lila, who came from Mathura-
Vrindaban contributed a lot, as every year. to keep alive the devo-
tion and enthusiasm of many people who witness the religious
performance.
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Rama Lila

For a full month, from Ananta Caturdaii (Sept. 15, 1978) up
to Advina Parpimi (Oct. 15, 1978), thousands of people witnessed
the famous Rama Lila at Ramnagar, which is celebrated under
the auspices of the All-India Kashiraj Trust with the finacial help
from the Government of India. The Maharaja of Banaras, Dr.
Vibhuti Narain Singh attended every day to the celebrations.
Some members of the staff of the Puripa Deptt. helped in the
distribution of the free ration (bapdara) to the szdhus who flock
to Ramnagar in this time. This year they were particularly
numerous (an average of 700-800 every day). This rush was due
to the unprecedent flood in Northern India, which receded only
one week before the beginning of the Rima Lila. A great number
of sadhus came to Ramnagar from the neighbouring districts and
the state of Bihar. The presence of the sadhus to the Rama Lila
contributes to give a colourful and devotional atmosphere to the
performance. The open-air representation is followed with enthu-
siasm and faith by numerous people who come from Benares and the
neighbouring country-side. This year many of the Ramalilabhumis
were still under the residue of the extraordinary flood. Mr. Richard
Schechner and Miss Linda Hess (from U. S. A.) have attentively
studied and recorded all the details of the Lila, which they will
soon publish. Miss Anuradha Kapur came also to study the Rama
Lila for her Doctorate in the University of Leeds (U. K.).

Visit of the Governor of West Bengal
The Governor of Bengal, $ri Tribhuvan Narain Singh, visited
the Fort, Ramnagar and had tea with the Chairman of the All-
India Kashiraj Truston 15.10.78. The illustrious guest showed
keen interest in the activities of the Trust. He also assured to
insure help from the Govt. of West Bengal for the publication of
the critical edition of the Puragas.

Reception of the President of Sri Lanka
The Chairman of the All-India XKashiraj Trust, H. H.
Maharaja Dr. Vibhati Narain Singh met on 1.11.78 the President of
$ri Latka, Dr. S. Jayawardane during his visit to Sarnath.
: Convocation of Sanskrit University
The Chairman also presided over the Convocation of the

Sanskrit University on 23.12.78 in absence of the Governor of

U. P. who is the Chancellor of the University, the Maharaja is the
Pro-Chancellor.
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ACTIVITIES OF THE SISTER TRUSTS
Maharsja Prabhu Narain Singh Physical Cultural Trust

On the 3rd and 4th of December, 1978 on the occasion of the
birth day ceremony of the Maharaja Kumar $ri Anant Narain
Singh, sports of the boys of the local schools were organized in
the grounds adjacent to the Fort. The local junior and primary
schools took part in the sports with great enthusiasm and competi-
tive spirit. The students of the Vidyamandir Patha$ala and the
Mahsaraja Kumar himself took part in all the sports. Judges of the
competitions were $ri Adok Kumar Singh and Virendra Kumar
Sharma, Principal of Balwant Singh Degree College, Gangapur.

1AHARAJA BANARAS VIDYAMANDIR TRUEST:
Vedic Balaka Vasant Paja

On the 4th of December in the morning a Vedic Balaka
VasantaPaja was performed by sixteen Vedic students under 15
years of age from Varapasi. They recited by heart the Vedic
mantras in the Devi Mandir with due ceremonial rites. Dakgina
was given to them after the puja and thé children were fed.

Painting Competitions

1—A painting competition was organized on the 5th of
December for the local potter artists. Ten artists competed for
the wall paintings of the external walls of the Museum in the Fort,
Ramnagar. Rs. 101/- were given as first prize, Rs. 75/- as second,
Rs. 65/- as third. Consolation prizes of Rs. 25/= each were also
distributed to the other artists.

9— A competition was held among the students of the local
schools for art-painting. Three hundred children took part in
the competition. Prizes were distributed among the children.

3. A competition of wall-painting was organized also for the
students of the Fine Art Deptt. of the Banaras Hindu University.
Five students took part in it: Rs: 50/- were given to the winner of the
first prize, Rs. 45/ to the second and Rs. 20/- each to the others.

Bala-é§astrartha

Under the auspices of this Trust an incellectual competition
among school-boys (Bala-¢astrartha) on Nydya was organized on
the 10th of December, in which the students of Vidyamandir
Pathatala and Udyana Pathaiala took part. The Maharaja
Kumar $r1 Anant Narain Singh also participated in the $astrartha.
Pt. Badarinath Shukla, Vice Chancellor of the Sampirganand

Sanskrit Vilvavidyalaya, Prof. Kiryanand Jha of B. H. U: and. Pt,
Gapapathi Shastri Heddar of Sangaveda Vidyalaya were the
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judges. Among the present Dr. Ramchandra Shastri Hoshmane of
Sangaveda Vidyalaya and Pt. Viivanatha Sastri Datir of the
Sanskrit Vilvavidyvalaya were the most important. §r1 Jayaram
Shastri Shukla of Vidyamandir Pathafala was the Niyamaka
(Supervisor). Cash prizes were given to the winners after the
sastrartha was over.

Sarasvati Bhandara

A reach library, called Sarasvati Bhandara, is included in the
Fort, Ramnagar. It contains several important Manuscripts in
Sanskrit, Hindi, Urdu, Persian and Arabic. The famous ¢‘Pafica-
nama’, which is the only available handwriting of the famous saint
Tulsidas, author of the Ramacarita Manasa, is also kept in this
library.

KASHINARESH MAHARANI DHARMAKARYA NIDHI
Bala Mela

A Bala Mela including the baby show was arranged on the
5th of December, 1978. Sweets were distributed fo the children
of the local educational institutions and also to the other children
of Ramnagar and neighbouring villages. Clothes were also distri-
buted to the poor children of Ramnagar under three years of age on
the next day in the afternoon. On the 7th of December a similar
Bala Mela was held at Chakya Dt for the tribal and backward
class boys.

MAHAR?\]A KASHIRAJ DHARMAKARYA NIDHI

The Trust gives donations to severa! religious and cultural
institutions such as the Viéva Hindu Sammelan, Girvana-
Vagvardhinisabha of Varapasi. The Trust gives medals and
prizes in the Benares Hindu Uuiversity, Sarmpurpanand Sanskrit
Visvavidyalaya, Kashinaresh Degree College ( Jfianpur) and
various other Colleges. The Trust is also running the following
educational institutions.

1. Maharani Ramratna Kurvari Sanskrta
Pathadala Ramnagar
This school was established in 1923 A. D. to impart Sanskrit
education. The school has now teachings upto the Uttara Madh-
yama {High Secondary) examination of the Sarmptrpinand Sans-
krit Vilvavidyalaya, Varagasi. Pt. Damodar Jha has been recently
appointed to re-organize it.
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2. Mahéarija Balwant Singh Degree College, Gangapur

This college was established in September, 1972 at Gangapur
(Dt. Varagasi), the birth place of late Maharaja Balwant Singh,
founder of the Kashirajya at Ramnagar. The College imparts
education in Arts upto the Degree examinations of the Gorakhpur
University in Sanskrit, Hindi, Urdu, English, Economics, Political
Sciences, History, Psychology. Sociology, Education, Geography
and Indian Culture. In 1978-79 session 65 students are admitted
in B. A. part I. The Professors of this College are 12.

3. Rija Manasaram Law College, Rajatalab
This College was established in Nov., 1973 at Raja Talab which
is at a distance of about 15 Km. from Varapasi. It is affiliated
to the Gorakhpur University. In 1978-79 session (35 students are
admitted in LL. B. Part I. 5 are the members of the staff.
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Saptadvipa, No. 459 and Chapter on the Five Characteristics of
the Narada Purapa.

275. Kusasthali

Cy. The Ramayana and the Vayu refer to this as the capital
of Kosala. The Vayu, Vignu, Maisya and Bhagavata mention this
city.! Narada also refers to it under Avanti.? Dey identifies it
with (i) Dvaraka, the capital of Anarta, in Gujarat and (ii) with
Ujjayini. Kane identifies it with (i) Dvaraka, (ii) Capital of
Kosala, and (iii) Kuéavati, former name of Kusinara where occur~
red Buddha’s nirvana.® Cf. Avanti, No. 39.

276. Kusavarta

D. The Vignu Dharma Sitra, the Matsya and the Brahma refer
to it. The MBh, the Bhagavata and the Narada locate it near
Gangadvara (Haridvara).* Dey identifies it with (i) a sacred tank
in Tryambaka, 21 miles from Nasik, near the source of the Goda-
vari and (ii) with a sacred Ghat in Haridvara.® Cf Gangadvara,
No. 141.

277. Laksmapa

Ti. While the Skanda and the Narada place it under Setu,
the Brahma refers to it under Godavari.® Cf. Setu, No. 477,

278, Laksmanicala

Mt. Narada states that when Rama’s brother Laksmaga per-
formed penance here and attained final salvation, this mountain
became popular by this name."

279. Laksmikunda
Ti. Narada refers to it under Kaéi.8 Cf. Kaéi, No. 242,

1. Ram, VIL 107.17; Va, 88. 199; 86.24; 88.1; Vi, IV. 1.64,

9]; M, 12.22; 69.9; Bh, VIL 14.31; IX. 3.28; HD, Iv.

p- 773.

N, II1. 78.23.

GD,p 111; HD, 1V, p. 773. i

VDS, 85.11: M, 22.69; B, 80.2; Mbh (B), Anu, 25.13=

Mbh, XIII. 26.12; Bh, III. 20.4; HD, IV.p. 773; N, 1L

40. 28, 79.

5. GD, p. 111.

6. SK, 1II. Brahmakhanda, 52. 106-107; N, IL 76,13; B, 123,
215; HD, IV. p. 773.

7. N, 1I.75; HD, IV. p. 773,

8. N, II. 50.5, :

52
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280. Lalitaka
Ti. According to the MBh., Padma and Narada Puranas,
it is Santanu’s tirtha, Narada locates it under Gangadvara.' Gf.

Gargadvara, No. 141.

281, Lanka

Cy. The Ramayana describes it as Trikuta, the abode of
Ravapa.? The Vayu and the Narada refer to it.® The Brhat
Samhits and Deyi Purana mention Lanka and Sirmhala as two
distinct islands. Lanka and Ujjayini are situated on the same

meridian according to Varahamihira. Dey identifies it with Cey-
lon, and adds that according to the Mahavamsa, the most ancient

history of Ceylon composed in the 5th Century A, D., it was called
Simhala.*
282, Lelihana

11, The Vayu locates it in Gaya near Bharatarama. Itis
an auspicious place under Gaya for éraddha, according to the
Narada.® Cf. Gaya, No. 152.

283, Lohadanda

Ti. The Vayu, Matsya and Vamana refer to it. According to
the Vayu and Narada it is under Gaya. It is a place fit for Sraddha.
Cf. Gaya, No. 152.

284, Lohajangha
F. The Varaha and the Narada describe it as the 9th of the
12 vanas under Mathura,” Cf. Mathura, No. 320.

285, Lokapala

Ti. The Varaha and the Narada place it under Badari, and
Narada state that the Lokapalas performed penance here.® Cf.
Badari, No. 45.

1. Mbh (B), Vana, 84.34 = Mbh, III. 82.30 here the term is
as Lalitika; P, 1. 28.31; N, IL. 66 37; HD, IV. p. 773.

Ram, Sundara, Ch, 7; Laiika, Ch. 125;-GD; p. 113

V3, 94.95; CHVP, p. 298; N, 1L. 75.43.

Brs, Ch. 14; Devi, Chaps. 42, 47; GD, pp. 113-114.

Vs, 112. 24; PI, II1. p 123; N, 11 47.21.

V3, 108.74; 109.16; M, 22.65; Vam, 90.29; PI, IIL. p. 129;
HD, IV. p. 774; N, II. 47.75.

Var, 153.41; HD, IV. p 774; N, 11. 79.15.

Var, 141. 28-31; HD, IV. p. 774; N, II. 67.70.
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286. Lolarka

Ti. While the Matsya places it under Varanasi, Narada
locates it under Kasi. The Padma denotes it as Lokarka.r Cf.
Kaéi, No. 242.

287. Lukes$a

Ti. According to Ndrada, there are two tirthas by this name
under Narmada.? Cf. Narmada, No. 354.

288. Madha

F. The MBh., Karma, Vamana, Varaha and the WNarada
place it under Mathura. According to the Vamana and the Narada
it is one of the seven vanas under Kuruksetra,® Cf. Mathura, No.
320 and Kuruksetra, No. 273.

289. Madhukulyd

R. The Vapu and the Narada place it under Gaya.* Cf.
Gays, No. 152.

290. Madhusrava

R. The MBh. and the Vamana place a tirtha named Madhu-
srava under Sarasvati, The Vayu and the Narada locate the river
Madhusrava under Gaya.5 Cf. Gaya, No. 152.

291, Ma.dhy a

Ti. The Vamana and the Padma denote it by the name
Madhyama Puskara under Pugkara.® According to Narada, there
are a peak, a lake and a fountain of this name situated in Puskara.”
Cf. Pugkara, No, 408.

SRR NAL L LT

‘1, M, 185. 68; N, II. 48.21; P, I, 37.17; HD, IV. p. 774.

9, N, I1.77.23.

3. Mbh(B), Vana, 1.12, 31 =Interpolation, ref. Mbh, IIL 1.
pp. 3-5; K, II. 36.9; Vam, 83.31; Var, 153.30; N, IL. 79.6;
Vam, 34.5; HD, IV. p. 775; N, 11. 65.6.

4, Va, 106. 75; HD, IV. p. 774; N, II. 47.27.

5. Mbh(B), Vana, 83.150=Mbh, III. 81.130; Vam, 34.7, 39;
Vs, 106.75; N, I1. 47.27; HD, IVep.: 775z

6. Vam, 22.19; P, V. 19-38; HD, IV. p. 775.

7. N,II. 71.12.
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292, Mahsahrada

Lk, While the MBh. and the Karma locate it near Badari-
nath, Narada places it under Gaya as an auspicious spot for
Sraddha." Cf. Gaya, No. 152,

293. Mahakalavana

F. The Matsya and the Narada place it under Avanti, and
Narada states that it is the place where Lord Mahzkila performed
penance ? Cf Avanti, No 39.

294, Mahanadi

R. The MBh., Vayu, Agni, Padma and the Narada locate it
under Gaya.® The Brahmanda states that it rises in Pariyatra.
According to the Bhagavata it is under Dravida.* Narada regards
the place where the Mahanadi meets Prabhasatri (éilapﬁda) as a
sacred spot for holy bath®, Kane identifies the Mahanadt with @)
a river starting from Vindhya, flowing in Orissa near Cuttack and
falling into Bay of Bengal, and (ii) a river under Gaya, probably
Phalgu. Dey identifies it with (i) Phalgu river in Gaya, and (ii)
a river in Orissa,® Cf. Gaya, No. 152.

205 Mahavana

F. The Varaha and the Nzarada mention it as the 8th of 12
sanas under Mathura, Dey and Kane identify it as the same as Vraja.
Kane states that the modern Nahaban town is near the left bank of
the Yamuna. Lord Krspa is supposed to have spent his childhood
here.” According to Dey, the village of new Gokula is one mile
to the south of Mahavana on eastern bank of the Yamuna.® Cf.
Mathura, No. 320.

1. Mbh(B), Anu, 25 18. (q. by T. K. pp. 245-246) = Mbh,
XII1. 26.17; K, I1. 37.39; HD, IV. p. 7765 N, II. 44.59.

9. M, 179.5; HD, IV. p. 776; N, I1. 78 4. i

Mbh(B), Vana, 84 = Mbh, 11T 82; Va, 108. 16-17; Ag, 115.

95; P, 1. 38.4; HD, IV. p. 776.

Br, I1. 16.28; Bh, X1, 5.40; HD, IV. p. 776.

N, I1. 45.4.

HD, IV. p. 776; GD, p. S

Var, 153. 40; N, IL. 79.4; HD, IV. p. 777; GD, p. 119.

GD, p. 70.
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296, Mahefikunda

Ti. Narada locates it under Gaya as a fit place for Sraddha
and adds that the goddess Mangala Gauri is present there.r Cf.
Gaya, No. 152.

297. Mahisa-kupda
Ti. Narada places it under Avanti,? Cf. Avanti, No. 39.

298. Mahismati

Cy. Itisthe Mahissati of Buddhists, and according to the
Maha Govinda Suttanta, it is the capital of Avanti (Malava). Pargiter
identifies it with the island Omkara Mandhita (an island) and
Halder and others with Maheévara. Law supports the views of
Pargiter. The MBh., Bhagavata, Padma and the Narada place it on
the Narmada. Narada locates a group of 100 tirthas there.®> Cf.
Narmads, No. 354.

299, Malaya

Mt. Itis referred to in the MBh., Vayu, Kurma and the
Narada. Malaya is one of the seven principal mountains of India.4
According to Pargiter, it is a portion of Western Ghats from the
Nilagiris to the Cape Comorin, while others say that the mount of
Candaka mentioned in the Jataka is the Malayagiri or the Malabar
State.®

300 Minshva

Lk. According to Narada, it is under Vrndavana.® Cf.
Vrndavana, No. 606.

301. Maianasa

Lk. According to the MBh., Brahmanda and Matsya it is a
lake in the Himalayas. The Vayu and the Narada place it under
Gaya, and according to Narada it is a tank auspicious for bath and

1. N, II 47.61.

2. N,II. 78.9.

3. Mbh (B), Udyoga, 19.23-24=Mbh, V. 19.23-24; Bh, IX.
15.22; P, I1. 92.32; HD, IV.p. 777; N, II. 77.7; HD, IV.
p. 777; HGAI, p. 174; GD, p. 120.

4. Mbh (B), Vana, 282.43=Mbh, III. 266. 42; Vi, 45.88; K,
1.47. 23; HD, IV. p. 778; N. IL 13.9; 22.11.

5. Jataka, V. 162; HGAI p. 173.

6. N, II. 80.76.
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$raddha Again, the Matspa locates it near Prayiga on the north
bank of the Ganga, the Matsya and Padma under Narmada, and
Varaha under Kubjamraka to the west of Mathura,? Cf, Gaya,

No. 152.
302, Manasodbhedaka

Ti. Narada locates it under Badari and says that it justifies
its name by cutting asunder the bonds of heart, clearing every
doubt and destroying all the sins of people.? Cf. Badari, No. 45.

303. Mandéakini

R, Itisa river rising from Rksavat and situated near the
mountain Citrakuta according to the MBh., Ramayana, Vayu,
Brahmanda, Matsya and Agn. Elsewhere, the Brahmanda and Malsya
mention it as a river at the foot of Kailasa. According to the Linga
it is a sub-tirtha under Varapasi.* Narada refers to it as one of the
holy rivers, i. e, Trisrota, Mandakini, and Matsyodari, situated
under Kaéi. Besides, Narada locates it under Kuruksetra and also
under Avanti.5 Cunningham identifies it with the modern
Mandskini, a small tributary of the Paisundi (Paisuni) in Bundel-
khand which flows by the side of the mount Citrakuta. Dey identi-
fies it with the Kaligaiiga or the western Kali or Mandagni, which
rises in the mountains of Kedara in Garwal® . Cf. Kaéi, No. 242.
Kuruksetra, No, 273 and Avanti, No. 39.

304. Mandara

Mt. The MB#h., Visnu, Markandeya, Vamana and Linga refer
to it. According to the Vignu, it is situated to the east of Meru”.
According to Narada, it is the mountain where Mohini went to

1. Mbh(B), Vana, 130.12=Mbh, IIl. 130.12; Br, I1. 18.15;
M, 121, 16-17; Vs, 111. 2. 6; 8. 22; HD, IV. pp. 778-779;
"N, II. 44.64.
2. M, 107.2; 194.8; P, I. 21.8; Var, 126.129; 154,25; HD, IV.
pp. 778-779.
3. N, II. 67. 53-54.
4. Mbh(B), Vana, 85.58=:Mbh, IIL. 83.55; Ram, II. 93.8; V3,
45.99; Br, IX. 16.30; M, 114.25; Ag, 109.23; Br, IL. 18.1;
M, 191.4; L, q. T. K. p. 86; HD, IV. p. 779
5. N, II. 50. 28-30; 65.8; 78.24.
6. GD, p. 124; HGAI, pp. 106, 320.
7. Mbh (B), Vana, 139. 5=Mbh, III1.140.4; Vi, II. 2.18; Mar,
51.19; Vam, 51.74; L, I. 92. 187-188; HD, IV. p. 779.
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meet king Rukmaigada in accordance with the instructions of
Brahma, Narada describes this mountain. He says that this was
used by Hari (Vigpu) once as a stick for churning (the ocean).
This mountain is so big that even Vasuki is insufficient for being
tied round this and even the Sindhu (ocean) of six lac yojanas is
like a cave of this mountain. Lord Digambara (éiva) is present
here, This is the treasure of jewels and play-ground of gods®.

Dey identifies the Mandara mountain with (i) a hill situated
in the Baika sub-division of the district of Bhagalpur, two or three
miles to the north or Barnéi and 30 miles to the south of Bhagalpur,
and (ii) a portion of the Himalaya to the east of Sumeru in Garwal.?

305. Mindavya

Ti. The Matsya refers to this tirtha and adds that the goddess
Manpdavya is present there. Narada mentions two tirthas of this
name under Narmada.® Cf. Narmada, No. 354.

306. Mangala

Ti. The Devibhagavata refers to a tirtha called Mangald, a
Devisthana in Gaya.* According to Nirada, Mangalatirtha is
under Setu.® Mangala is identified by Wilford with Mangora or
Manglora. Maigala is called also Mangali or Mangalapura, the
capital of Udayana.® Cf. Setu, No. 477.

307. Manikarnika

Ti. The Maisya and Padma place the tirtha called Manikarpi
or Mapikarpika under Varapasi.” The Kadikhanda of the Skanda
gives a story of its origin.® Narada locates this tirtha under Kafi.
It is said that Bhagavan Dhurjati is always present here and it is
the most holy among all the tirthas here.? It seems that the Mani-
karpi referred to by Narada under Kadi is the same as Mapikar-

1. N, 1L, 7.55; Ch. 8.

9. GD, pp- 124-125.

3. M, 13.42; HD, 1V. p. 779; N, 1I. 22-23.

4. D. Bh, VII. 38.24; HD, IV. p. 779.

Blone INGULL 7 628

6. GD, p. 125.

7. M, 182.24; 185.69; P, VI. 23.44; HD, 1IV. p. 779, :

8. SK, Kaéi, 26.51-63; q.in Tri. S, pp. 145-146; HD, IV,
p. 635.

9. N, II. 40.87; 48. 65-67.
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pika.! Dey identifies Mapgikarpika with (i) Mapgikarps, Mapi-
karan, a celebrated place of pilgrimage on the Parvati, a tributary
of the Beas in the Kulu valley, and (ii) a celebrated Ghat in
Benares.? It seems that Narada’s Mangikarpa is the Ghat in Benares.

Cf. Kadi, No. 242.
308. Maninadi-Safigama
Ti. Narada refers to it under Narmada along with a group
of 108 tirthas.® Cf. Narmads, No. 354.
309. Manmathesa

Ti. According to Narada, there are two tirthas of this name
under Narmada.# Cf, Narmada, No, 354.

310. Manoharakhanda

Ti. While the Matsya, Kirma and Padma refer toa tirtha
called Manohara under Narmada, Narada locates Manoharakhanda
under Vrndavana.? Cf. Vrndavana, No. 606.

311. Manohari

R. Narada identifies it as one of the seven rivers known as
Saptasarasvata, situated under Kuruksetra.® Cf. Kuruksetra.
No. 273.
312. Manojaya

Ti. Itis referred to in the MBh. and the Padma. Narada
places it under Kuruksetra,” Cf. Kuruksetra, No. 273.
313. Manthokunda

Ti. Itisan auspicious tirtha for farpana and $raddha under
Gaya, according to Narada.® Cf. Gaya, No. 152,

N, I1. 49.44.

GD, p. 125.

N.II. 77. 8.

N, IT. 77. 20-23.

M, 194. 7; K, II. 42.20; P, I.21.7; HD, IV. p. 780; N,
11. 80.73.

N, II. 65. 100-101.

Mbh(B), Vana, 83.93=Mbh, III. 81.78; P,1,26.87; HD,
IV. p. 780; N, 11, 65.80.

8. N, II. 47. 32-33.

ot = ool

~ o




TIRTHAS—THE HOLY PLACES 417

314, Maninim d$rama

H. Narada refers to it under Pugkara.® Cf. Puskara,
No. 408.

315. Msénusa

Ti. The Vamana, Padma and the Narada place it under Kuru-
ksetra. Narada states that the great river Apaga is situated a
Krofa away from the Manusatirtha.? Cf. Kuruksetra, No. 273.

316, Mirkandeyahrada

Lk. While the Lifiga locates it under Varapasi, Narada
refers to it under Kaéi. It is placed to under Purusottama by the
Narada and Brakma. This is very important for bath and tarpana.?
Cf. Ka$i, No. 242 and Purusottama, No. 407.

317. Marutesa

Ti. A tirtha named Marutalayam is placed under Narmada
by the Matsya Purana. According to Narada, there are two tirthas

by the name Marutela under Narmada itselfit Cf Narmada,
No. 354.

318, Matanga-pada

Ti. The Vayu and the Narada place it under Gaya.® Cf.
Gaya, No. .52.

319. Matangavipi

Lk. The Vignu Dharma Satra, Vayu, Agni and the Narada refer
to it under Gaya. The Vayu locates it under Kofala also and the
Brahmanda under Kaila.a.® The Matangavapi seems to be the
same as Matangavapi, located by Dey in Matanga-asrama, same as

Gandhahasti stapa, Bakraur on the Phalgu, opposite to Buddha=
Gays,” Cf. Gays, No. 152.

i NI 71,18

2. Vam, 35. 50-56; P, I, 26, 60-63; HD, IV. p. 780; N, II.

65. 85757,

8. L, q-byT. K. p. 67; N, II. 50.6; 55. 13-22; B, 56. 73; HD,

IV. p. 780.

4. H, 191. 86-88; PI, II. p. 693; N, II. 77. 21-23.

5. Vs, 108.25; HD, IV. p. 780; N, II. 44.57.

6. VDS, 85.38; Va, III. 23-24; Ag, 115.34; N, II. 45,100-102;
Vi, 77.36; Br, III. 13.36; HD, IV. p. 781,

7. GD, pp. 60, 127.
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320. Mathurad

Cy. This city is referred to in Jaimini’s Parva-mimansa-
satra (I. 3.21) and described in the MBh, and Ramayane. The
Mahabhagsya of Patafijali mentions it several times.® It is men-
tioned in the Puripa like Vayu, Vignu, Agni, Varaha and Padma.?
The Vignu, Bhagavata, Varaha and Narada devote a number of verses
for describing the greatness of Mathura, Vrndavana, etc.® Accor-
ding to the Varaha, itis a famous Vispuksetra and the birth place
of Lord Krspa. The Varaha and Narada Purapas mention 12 holy
forests near Mathura, viz., Madhu, T4la, Kumuda, Kamya, Bahula,
Bhadra, Khadira, Mahavana, Lohajangha, Bilva, Bhandira and
Vyndavana.®. According to Narada, Mathuramandala (the tract
round about Mathura) is of 20 yojanas and the Mathurdpuri is in
the midst of it. Narada enumerates the auspicious tirthas under
Mathurs like Ananta, Asikundaka, Bodhini, Cakra, Catuhsamud-
rika, Dadaévamedha, Dharayatana, Dhruva, Ganedita, Ghaptabha-
rapaka, Kanakhala, Koti, Krspa-Ganga, Kubja, Lohajangha,
Moksa, Naga, Nava, Patusvami, Pracisarasvati, Rsi, Rdma, Sam-
garamoksapa, Sarhyamana, Soma, Tinduka, Vighnaraja-tirtha,
Vimala, Vimukta and Viéranti. Besides, there are gods like
Gokarpa, Varahamurti and Narayapamirti. According to Law,
Mathur3 is included in the Agra division of U. 15

321, Mitrtirtha

Ti. The MBh., Padma and the N arada place it under Kuru-
ksetra. The Karma locates it under Narmada, but Narada refers
to seven tirthas of this name under Narmada itself. The Brahma
Jocates this tirtha under Godsvari.6 Cf. Kuruksetra, No. 273 and

Narmada, No. 354.

1. JBS, I 3.21; Mbh (B), Adi, 991.46=Mbh, I. 213.42; Ram,
Uttara, 70.6-9; Pat, Vol. I. p. 192 on Pan, 1.2.1; HD, IV,
pPP- 687-688,

9. Va, 99.383; CHVP, p. 303; Vi, V.6.28-40; Ag, 11.8-9; Var,
152 8, 11; P, Adi, 99.46-47; HD, IV. pp. 689-691.

3. Vi, V-VI; Bh, X; Var, Chaps. 152-178; N, 11.79-80; HD,
1V. p. 690.

4. Var, 152.8, 11; Chs. 153 and 161. 6-10; N, 11.79.10-18; HD,
1V. p. 690.

5. N, II. /8; HGAI, p. 107.

6. Mbh (B), Vana, 83.58=Mbh, III. 81.47; P, 1. 26.54; N,
II. 65.52; K, II. 41.40; N, II. 77.25; B, 112.1; HD, IV.

p. 781.
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322, Matsya

Ti. A river by name Matsyanadi is referred to in the
Matsya. Narada locates it under Badari and adds that the
Vedas lie there in the waters of Matsyatirtha. According to
Dey, Matsyatirtha is a small lake in Mysore near the river Tuiga-
bhadra.r Cf. Badari, No 45.

323. Matsyodari

R. While the Linga and Skanda place it under Varapasi,
Narada refers to it under Kadi and compares with the Susumna
nadi, the most auspicious river. Matsyodari is one of the three
auspicious rivers under Kaéi®. Cf. Kadt, No, 242.

324, Maya

Cy. The Ganapatha (IV.2.97) of Papini mentions Maya.
The Vayu, Brahmanda, Skanda, Garuda and Narada refer to Mayapuri,
It is one of the seven auspicious cities like Ayodhya, Mathura, etc.
Hiouen Thsang mentions it as Moyulo (Mayurs). It is the same as
Gangadvara and Haridvara.®

325. Meru

M. Paralara, an astronomer, describes Meru as a golden
mountain, ‘84000 yojanas high and sixteen below and thrice as
much in length and width, which is called Svarga.”* It is referred
to in the Vawu, Markandeya and Kurma.® According to Nzrada,
it is a mountain, where Brahmasabha meets.® It is known as

Hemadri, Svarpacala, etc., and is identical with the Rudra Hima-
laya in Garhwal, where Gaiiga takes its rise.”

326, Meru

Ti. Narada refers to a tirtha named Meru under Badari,

where the worship of Dhanurdhara is considered auspicious.®
Cf. Badari, No. 45.

1. M, 22.49; HD, IV. p. 781; N, IL. 67.51; GD, p. 129.

‘9, L, q.by T. K. pp. 58-59; SK, IV. 33.120; IV. 73.155; HD
. IV.p. 781; N, 1I. 48.23; 50. 28-30. ;
3, Pan, IV. 2.97; Va, 104.75; Br, IV. 40.91; G, 1.81; N, I.
97.35; AG, pp. 351-354; HD, IV. pp. 678, 781. ;

4, Parafara, q. by Utpala on Brs, I. 11; HD, IV. pp. 168-169.
5. Va, 1.23; Mar, Vangavasi edition, p. 240; CHVP, pp. 303

ff; HGAI, p. 111.
6. N, I 26.
7. HGAI, p. 111.
8. N, IL. 67.69.
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327. MisSraka

Ti. The Ganapatha (VI. 3.117) of Panini refers to a Miéra-
kavana, which may be identified with the Miéraka tirtha. The

MBh , the Padma and the Narada place it under Kuruksetra.® Cf.
Kuruksetra, No. 273.

328. Mithild

Cy. The Vayu, Visnu and Brahmanda say that Mithila was
named after Mithi and the kings were called Maithilas. The
Maithilas were generally experts in the knowledge of atman accord-
ing to the Bhagavata.” Narada refers to .2

According to Rhys Davids Mithila was situated about 30 miles
north-west of Vaidali. Itis said that Buddha stayed at Mithila and
preached there the Makhadeva and Brahmayusuttas.*  Dey identifies
Mithila with (i) Tirhut and (ii) Janakpur.®

329, Moksa

Ti. The Varaka and the Narada locate it under Mathura
to the south of Rsitirtha, Again, Narada places it under Prabhasa.®
Cf. Mathura, N. 320 and Prabhasa, No. 390.

330. Mprgikunda

Ti. According to Narada, itis under Prabhzsa in Vastra-
patha ksetra,” Cf. Prabhasa, No. 390 and Vastrapatha, No. 574.

331. Mudita

Ti. The Vayu refers to a river called Mudita, in Plaksadvipa.
According to Narada, Muditatirtha is under Kuruksetra,® Cf.
Kuruksetra, No. 273.

332. Mundaprstha

Mt. The Vayu, Brahmanda, Kirma, Agni and the Narada
refer to it under Gaya near the Phalgu river. It was here that
gt e o EHE T

1. Pap, VI. 3.117; Mbh (B), Vana, 83.91-92 = Mbh, IIIL
81.76-77; P, 1. 26. 85-86; HD, IV, p. 781; N, IL 65. 79.

Var, 152. 61; HD, 1V. p. 782; N, IL. 79.32; 70.70.
N, II. 70. 86.
Va, 49. 1-28; CHVP, pp. 308, 314; N, II. 65. 86.

9. Va, 89.6; Vi, IV. 5.14; Br, IIL 64.6; Bh, IX. 13.27; HGAI,
pp. £36-239.

3. N, L 79.12. ‘

4. HGAI, pp. 236, 238.

5. GD, p. 130.

6.

74
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Lord Mahsdeva practised severe penance for a number of years.!
Dey identifies it with that portion of the Brahmayoni hill in Gay3,
which contains the Vispupada temple.? Kane also says that it

is no other than the hill on which there is Vispupada, the very
centre of Gayayatra”. There is also another Mundaprstha menti-

oned in the Nilamata Purana which Kane identifies with a hill in
Kashmir. Cf. Gaya, No. 152.

333. Mu#fjavata
Ti. The MBh. and the Padma refer to it under Ganga,

but according to Narada, it is an auspicious place for Sali (éiva)
worship under Kuruksetra,* Cf. Kuruksetra, No. 273.

334, Munisa
Ti. Narada places it under Narmada.? Cf. Narmada, No. 354.
335. Nabhi

Ti. Itis an auspicious place under Gaya for offering pinda.®
Cf. Gays, No, 152.

336, Nadesvara

Ti. The Linga refers to it under Varzanasi. According to
Narada, it is 2 Mahaksetra, situated on Himavat, where Bhagiratha
practised tapas. Kane states that Nadeévara is “‘probably same as
Bindusaras”.”

337. Niaga

Ts. The MBh. mentions it. The Matsya, Koirma and Padma
refer to it under Varanasi, and the Varaha and Narada locate it
under Mathura. Niarada places it particularly to the north of
Dharayatana in Mathura.  While the Padma places it under Tripu-
skara, Narada locates it under Kuruksetra, Puskara and Narmada.

1. Va, 77. 102-103; Br, II1,13.110-111; K, II. 37. 39-40; Ag,
115. 22; N, II. 44. 60; 45. 96; HD, IV. p. 782.

9. GD, p. 134.

3. Nmp, 1247-1254; HD, IV. p. 782.

4. Mbh (B), Vana, 85.67 = Interpolation, ref. Mbh, II1.
footnote No. 446, under 111, 83.63; p. 305; P, L 39.63; HD,
IV. p. 782; N, II. 65.36.

5

. N,IL.77. 18.
6. N, II. 47.82; HD, IV. p. 783.
7. L, q. by T. K. p. 127; N, L. 16.46; HD, 1V, p. 783.
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The Brahma refers to it under Godavari.® Cf. Mathura, No. 320,
Kuruksetra, No. 273, Puskara, No. 408 and Narmada, No. 354.

338. Niagahrada
Lk, According to Narada, it is auspicious for sraddha under
Kuruksetra.? Cf Kuruksetra, No. 273.

338. Nagakuta
Ti. According to the Vayu and Narada, it is included under
Gayafiras.?

340. Nagaraja-tirtha

Ts. The Vayurefers to a tirtha named ‘Nagarahtirthath’ fit
for $raddha. According to Narada, the Nagarajatirtha is in Gaiga-
dvara.t Cf. Gangadvara, No 141.

341. Naimisa

Ti. The expressions Naimisya, Naimiéiya and Naimisiyanam
occur in the Kathaka Samhita, Paficaviméa Brakmana and Kaugsitaki
Brahmana respectively. The MBh., Vayu and Brakmanda place
Naimisa on Gomati, According to the Matsya, Naimisa is the most
holy on the earth, and according to the Kiirma, it is very dear to
Mahadeva.? Narada refers to Naimisa asa tirtha under Prayaga,
as a dhara (fountain) under Badari, and asa kunda (pool) under
Kuruksetra.® Dey identifies the Naimisarapya with the Nimkha-
ravana or Nimsar, very near the Nimsar station of the Oudh and
Rohilkhand Railway, and 20 miles from Sitapur and 45 miles to
the north-west of Lucknow.? Cf. Prayaga, No. 397, Badari, No. 45
and Kuruksetra, No. 273.

1. Mbh (B), Vana, 84.33=Mbh, III. 82.29; M, 22.33; K, L.
35.7: P, 1. 38.33; Var, 154.14; N, II. 79. 38-39; P, V. 26.51;
N, 11. 65.23; 71.28; 77.17; B, 111..1; HD, IV. p. 783.

2. N, II. 65. 70-71.

3. Va, 111.22; N, IL. 45.95; HD, IV. p. 783.

4. Vs, 77.89; PI,IL p. 219; N, IL. 66.36.

5, KS, X.6; Paf, Br, 25.6, 4; Kau. Br, 26.5; Mbh(B), Vana, 87.
5.7=Mbh, III. 85.4-5; V3, 2.9; Br, L. 2.9; M, 109. 3; K,
I1. 43. 1-16; HD, IV, p. 783.

6. N, IL. 63.48; 67.57-58; 65.97.

7. GD, p. 135.
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342. Nanda

Ti. Narada refers to it along with a group of 500 tirthas
under Narmada. Again, Narada locates two tirthas of this name
also under Narmada®. Cf. Narmada, No. 354.

343, Nandi

R. The MBh. places it near Homakiuta and the Bhagavata
near Kailasa and Saugandhikavana®. According to Narada, it is
situated under Puskara, It is known as Sarasvati also®. Dey identi-
fies jt with (i) a portion of the river Sarasvati, (ii) the river Maha-
nands, to the east of the river Kusi, (iii) the Mandakini, a small
river in Garwal and (iv) the river Godavarit, Cf. Puskara, No 408.

344. Nandigrima

Pl. Itis referred to in the MB#h,, Ramayana and Bhagavata,
Bharata is said to have resided here and guarded the kingdom
during the exile of his brother Rama. Narada places it under
Vrndavana near the river Yamuni and Vrndatapovana. Itis the
Nundagaon in Ondh about 8 miles to the south of Faizabad # Cf.
Vrndavana, No. 606.

345. Nandi-tirtha

Ti. The Matspa, Kirma, Padma and Narada place it under
Narmada. Narada refers to a crore and eight tirthas there.® Cf.
Narmada, No 354

346. Naradakunda

Ti. While the Varaha refers to it under Lohargala, Narada
places it under Badar1. It is from this tirtha that Brahm3 and
other gods raised the image of Hari and consecrated it.” Cf
Badari. No. 45.

N, II. 77.13; 20-23.

I

9. Mbh (B), Vana, 110.1=Mbh, ITL. 109.1; Bh, IV. 6.24; HD,
IV. p. 784.

3. N, I 71.13.

4 GD,p. 138.

5. Mbh (B), Vana, 977.39 = Mbh, Il. 251 38; Ram, IT. 115-
99: Bh, 1X. 10.36; HD, 1V p. 784 N, II 808, 75; GD,
p- 138.

6. M, 191.37; K, I1.41.90; P, 18.37; HD, IV.p. 784 N, IL
77.16

2. Var, 151. 37; HD, IV. p. 784; N, IL 67.12, 36-37,



424 NARADA PURANA—A STUDY

347. Naradi Sila

Ti. Narada refers to it under Badari. Narada performed
tapas here on account of which the rock became popular by this
name. It is said that Lord Hari occupies this place permanently.
Cf. Badari, No. 45.

348. Naraka
Ti. It is referred to in the MBh. (some MSS read Naraka
and others Anaraka). The Padma locates it under Narmada. This

Dharmarsja’s tirtha is placed under Prayaga on the west bank of
Yamuna by Narada.? Cf. Prayaga, No. 397.

349. Narandrdyapa-Sila

Ti According to Narada, the Naranﬁrayana-éila is the
fifth slab situated on the banks of Vahnikunda in Badari.? CF.
Badari, No. 45.

350. Narandriyanasrama

H. According to the MBh. and the Bhagavata this may be
identified with Badari, Narada refers to it.%
351 Nirasimha

Ti. Narada refers to Narasimha under Gaya. Again a
Sila (slab) of this name is placed under Badari. Itis said that
after killing Hirapyakaéipu, Caturbhuja (Nrsirhha) turned into a
slab.® Cf. Gaya, No. 152 and Badari, No. 45.

352. Narayanpa

Ti The Padma refers to it under Varanasi, the Narada
under Prabhasa, and the Brahma under Godavari.® Cf Prabhasa,
No. 390.

1. N,IL 67, 11-12.

2. Mbh (B), Vana. 83. 168 =Mbh, III. 81.146 here the term
is as Anaraka; P, I. 18.36; 20.1-2; HD, IV, p. 784; N, II.
63.162.

3. N, II. 67. 29-30.

4, Mbh (B), Vana, 156.14 =Interpolation, ref. Mbh, III.

Concordance p. XL; Bh, IX, 3.36; HD, IV, p. 785; N,
I. 38.56.

5. N, II. 46.46; 67. 25-28,
6, P,1.37.5;N,IL 70.81; B, 167. 1, 33; HD, IV. p, 785,
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353. Naridyanagrha

Ti. According to Narada, it is under Prabhasa,! Cf Pra-
bhiasa, No. 390.

354, Narmad3a

R. There is no reference to Narmada available in the Vedic
liter ture. This river is described in the MBh. and Puragas like
Vayu, Vignu, Matsya, Kirma, Padma and Naradiya.? According to
the AmarkoSa, its another name is Reva, but the Bhagavata and
V amana enumerate them separately. Further, the Vamana says that
the Reva springs from Vindhya and Narmada from Rksapada;®
Narada deals with the greatness of this river. He says that there
are 400 principal tirthas on both banks of the Narmada, but from
Amarakantaka three crores and half. There are the tirthas sacred
to all deities like Siva, Visnu, Sakti and Brahma.*

Holy tirthas on Narmada are : Agni, Akruresa, Amarakan-
taka, Angaragarta, Angarakesvara, Apsare$a, Afokavanika, Adokefa,
Ayoni, Bharabhuti, Bhargava, Bhisme$a, Bhrguksetra, Brahma,
Daiva, Daruke$a, Dadaévamedha, Devagrama, Dhautapapa, Dipake-
{vara, Dvada$arka, Erandisangama, Gautama, Ghateévara, Gopefa,
Guha, Indriya, Jangaleia, Kapila, Kapilasangama, Karaiija.San-
gama, Karaiijefa, Kedara, Kokila, Ksetrapala-tirtha, Kubja,
Lukeéa, Mahismati, Mandavya, Mapmadi-Saiigama, Manmathefa,
Maruteéa, Matr-tirtha, Munifa, Naga, Nanda, Nandi-tirtha, Or-
kara, Prasara, Pippale$a, Pitr, Raudri, Rauhina, Revd, Revabdhi-
safigama, Rpamukti, Romakeéa, Sahasrayajfia, Sarasvata, Sara-
svati, Siddha, Stabaka, $ukla, Suktaka, Salabheda, Svarna, Uluka,
Uttareéa, Vaidyanatha, Varia, Vayusanga, Vidhu-tirtha, Vima-=
leta, Vimaleévara, Visgu, Vyasa, Yamesa and Yodhanesa®,

This river rises in the Amarakaptaka mountain, and is the
most important river of Central and Western India, which, running,

1. N, II. 70.71. :

9. Mbh (B), Vana, 188. 103; 22.24; 89.1-3=Mbh, IIL, 186.94;
012.23; 87. 1.3; Va, 77.32; Vi, IV. 3-12.13; M, Chs. 186-
194; K, Uttara, Chs. 40-42; P, Adi, Chs. 13-23; N, IL. 77;
HD, 1V. pp. 703-705.

3. Bh, V. 19.18; Vam, 13.25; 29-30; HD, TV. p. 704,

4. N, II. 77.2-4; 24-25.
5. N,II 77.
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through Indore, flows past Revikantha of Bombay and meets the

sea at Broach.?

355, Nava

Ti. Narada locates it under Mathura to the north of Asi-
kupda. Sarnyamanatirtha is situated to the north of this Nava-
tirtha?, Cf Mathura, No. 320.

356. Nilaganga

R. WNarada places it under Avanti. According to the Brahma,
it rises in Nilaparvata and is under Godavari®. Cf Avanti, No. 39,

357. Nilaparvata

Mt. The MBE and the Narada place it near Haridvara, The
- Skanda and Padma mention it as the mount on which Purusottama
shrine stands%. Dey identifies it with (i) Nilgiri or Nilscal, a low
range of Sand-hills in the district of Puri in Orissa on which
the temple of Jagannatha is situated, (ii) a hill near Gauhati in
Assam, (iii) the Nilgiri hill in the Madras State, (iv) the Haridwar-
hills called Candi-pahad situated on the northern side of the Ganga
called here Niladhara between Haridwar and Kankhala, and (v)
on the north of Meru, kuen-lun range in Tibet®. The fourth iden-
tification made by Dey fits in with the description of Nilaparvata
found in the Naradiya Cf Gangdvara, No 141.

358. Nrsirnha-tirtha

Ti. According to Nirada, it is under Puskara®, Cf. Puskara,
No 408.
359. Nyankumati

Ti. Narada places it under Prabhasa, Worship of Siddhe-
dvara at this place is considered very auspicious.”. Cf. Prabhasa,
No. 390.

HGALI, pp. 36-37.

N, I1. 79.36-37.

N, II. 78.16; B, 80.4; HD, IV. p.785.

Mbh (B), Anu, 25.13=Mbh, XIII. 26.12; N, IT 40.79; Sk,
q. by T. P. p. 562; P, IV, 17-23, 35; HD, IV. pp. 785-786.
GD, p. 141.

N, I1. 71 43.

N, TT 70.46,
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360. Omkara

Ti. ‘Ornkara Mandhata’ is referred to in the Matsya, Skanda
and Padma. 'Oinkara’ is one of the five Guhyalingas in Varanasi
according to the Kiirma, Liiga and Padma Puranas.' Narada
places the O.nkara-tirtha near Amarakantaka under Narmada. It
is said that there is a group of 34 crores of tirthas in two Krofas
pear Omkara. It is placed in Varagasi under Kaéi near Timican-
dedvara and $ankukarpa.® Kane identifies Okara with (i) one
of the five guhya lingas in Varapasi, and (ii) Omkara Mandhata,
one of the 12 jyotirlingas on an island in Naimada about 32 miles
north-west of Khandwa According to Pargiter, Mahismati is iden-
tified with Ormkara Mandhata (an island), but Haldar and others
take it to be Mahedvara.®> Here the description of Omkaratirtha
referred to under Narmada by Narada fits in with the identification
made by Pargiter, while Kane’s identifications are applicable to the
tirthas under Varapasi and Narma.a. Cf Narmada, No. 354 and
Ka$i, No 242.

361, Pada

Ti. According to Narada, it is very auspicious for $raddha
and is situated under Gaya.* Cf. Gaya, No. 152,

362. Padankita

Ti. Narada places it under Gaya as a place fit for sraddha °
Cf. Gaya, No. 152.

363, Paitamaha

Ti. While the Matsya and Kiurma refer to it under Narmada,
Narada locates it under Puskara. Narada adds thatit is a tirtha
which had come from Antariksa.® Cf. Pugkara, No. 408.

364. Pancanada

Ti, In the Vedic age the five rivers, viz., Sutudri, Vipas,
Paruspi, Asikni and Vitasta were together known by this name,
and in the modern age they are respectively called as Sutlej, Bias,

1. M, 22,27; SK, L 1.17.209; P, IL 92.52; K, L. 82 I-11; L
1. 92.137; P, I. 34. 1-4; HD, IV. p. 780. ’

9. N, II. 48.20; 77.4.

3. HD, IV. pp. 786, 777; Cf. also GD, p. 142.

4. N, IIL. 44. 59. _

5. N, II. 47. 21-22,

6. M, 194. 4-5; K, II, 42.18; HD, IV, p. 787; N, IL. 71.33.
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Ravi, Chenab and Jhelum situated in the Punjab.? According to
the MBh. and Agni, the five rivers are datadru, Vipaéa, Irdvati,
Candrabhaga and Vitasta.” The Vayu, Karma, Vamana and
Padma refer to these rivers.> According to the Liga, the
five rivers of Japyeévara collectively called Paficanada are
Jatodaka, Trisrota, Vrsadvani, Svarpodaka, and Jambunadi. In
the Vignu Samhita the confluence of five rivers in the Deccan is
collectively called the Daksipa Paficanada., The rivers are the
Krsna, Vena, Tuiiga, Bhadra and Kona in Deccan.* According to
Narada, these rivers are Kirana, Dhutapapa, Sarasvati, Ganga and
YVamuna situated under Kaéi, Further, it is said that this tirtha is
very auspicious for éraddha and Pitrtarpana. The worship of
Mangala Gauri here provides the person with issues. It is known
as Dharmanada, Dhutapataka, Bindutirtha and Paficanada respe-
ctively in the four ages, Krta, Treta, Dvapara and Kali. The
Paficanada tirtha is referred to under Kuruksetra. It is said that
once Hara (Siva) made a terrific sound five times to frighten the
demons here, due to which this tirtha became popular as Pafica-
nada.’ According to Dey, Paficanada may be identified with
(i) the Punjab, (ii) a place of pilgrimage in Kuruksetra, (iii) the
five rivers of Japyeévara, and (iv) the confluence of five rivers in
the Deccan.® The second identification of Paficanada by Dey fits
in with the description of Paficanada referred to under Kuruksetra,
However, from the description of Narada it is clear that he does
not refer to the Daksina Paficanada, for he fixes it under Kasi and
Kuruksetra.* Cf. K3, No. 242 and Kuruksetra, No. 273,

365. Paficasrotah Sarasvati

Ti. According to Narada, it is situated in the Puskararagya,
under Pugkara. The sages have made here many tirthas.” Cf.
Puskara, No. 408. ;

HD, IV. p. 787.
. GD, p. 145. e
Va, 77.56; Vam, 34 26; K, II. 44.1-2; P, 1. 24,31; HD, IV,

p- 7

GD, pp- 145-146.

N, II. 51. 15-36; 65. 25-26; HD, 1IV. p, 636.
GD, pp. 145-146.

Tiruvayyaru (=The sacred place of five rivers, Kaveriand
its four branches), seven miles from Tanjavir in Tamilnadu
is known as Paficadaksetra—Ed.

7. N, IL. 71.34.
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366. Paficatirtha

Ti. According to the Brahmanda, it is in Kafict and according
to Narada, it is under Gaya.' Dey mentions that it is a collective
name given to five pools or basins of water, situated between two
hilis on the west of Haridvara named as Amrtakunda, Taptakupda,
Sitakunda, Ramakunda and Saryakupda, Dey identifies it also
with a place of pilgrimage in the Madras State.? But these identi-
fications do not suit the description of the Paficatirtha given by
Narada, for he locates it under Gaya. Cf. Gaya, No. 152,

367. Paficavaia

Ti. The Vamana and Narada place it under Kuruksetra. It is

an auspicious place for the worship of Yogamurtidhara $iva. Kane
says that it may be probably the same as Paficavati, referred to in
the MBh., Vana, 83.162=Mbh, III. 81.141%. Cf. Kuruksetra,
No. 273.

368. Pancavati

F. The MBh. refers to it. It is placed on the Godavari by
the Ramayana, Agni and the Narada*.

369, Pandukiipa

Ti. According to the Brahmanda, itis a place fit for sraddha
near the sea. Narada gives it as an auspicious firtha for Pandave-
évara worship, under Prabhasa®. Cf. Prabhasa, No. 390.

370. Pandusila

Ti. This is on the slope of the Himalayas and is the play-
ground of Skanda according to the Vayu. Narada locates it under
Gaya®. Cf. Gaya, No 152. .

371, Panpighata

Ti. Narada places it under Kuruksetra. The MB#k; refers to?
a tirtha named Papikhata, The Padma refers to Papikhyata?. Cf.
Kurukgetra, No 273. - i

1. Br, IV. 40. 59-61; HD, IV. p. 788; N, II, 54.93.

9. GD, p. 147.

3. Vam, 41.11; P, 1. 27.50; HD, IV. p. 788; N, IL. 65.108-109.

4. Mbh(B), Vana, 83.162 = Mbh, III. 81.141—here the term is
Paficavata; some MSS read Paficavati also; Ram, III.
91.19-20; 13.13; Ag, 7. 2-3; N, IL 75.30; 72.33; HD, IV.
pp. 710, 788.

5. Br, 111 13.37; HD, IV. p. 788; N, II. 70.31.

6. Vs, 41.42; 112.44; PI, p. 311; N, IL. 47.25.

7. I, 65.78; Mbh(B), Vana, 83.89=Mbh, III. 81.75; P, L.
96.84; HD, IV. P, 788, B g
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372. Pankajavana

F. The Vayu and Narada place it under Gaya'. Cf Gaya,
No, 152.

373. Papavinasana

Ti. The Padma refers to a tirtha called Papapragasana on the
Yamuni. According to Narada, Papavinasana tirtha is under Setu.
Dey mentions Papanafam, the cataract in Tirunelveli in the south
in Tamilnadu visited by Chaitanya®. Cf. Setu, No 477.

374, Paramaka

Ti. According to Narada, itis under Gangadvara. Here is
the hermitage of the Saptarsis®. Cf. Gangadvara, No. 141.

375. Parasara

Ti. Narada refers to two tirthas by this name under Nar-
madat. Cf Narmada, No. 354.

376. Pariplava

Ti. While the MBh.,, Vamana and Padma place it under
Sarasvati, Narada locates it under Kuruksetra®. Cf. Kuruksetra,
No. 273.

377. Parvati-tirtha

Ti. 'According to the Vayu, this is the same as the river
Nanda. Narada refers to this tirtha under Puskara. Dey identifies
Parvati with the river Parba in the Kohistan of the Jalandhar Doab,
which falls into the river Bias a couple of miles above Bajoura®. Cf.
Pugkara, No. 408.

378. Pasipa

Mt. According to Narada, this Parvata is under Gaya and
there are some tirthas created by Brahma here. Dey identifies Pagapa
Parvata with the Amran mountains on the western boundary of
Pishin (Pasapa) valley in southern Afganistan”. Cf. Gaya, No. 152,

S

. Vs, 112.43; HD, IV. p. 788; N, II. 44.58,
P, I. 31.15; HD, IV, p. 789; N, II. 76.7; GD, p. 148.
N, II. 66.31.
N, II. 77. 21-23.
MBh(B), Vana, 83.12=Mbh, III. 81.10; Vam, 34.17; P, I.
96.10; HD, IV. p. 789; N, II. 65.16,
V3, 49.92; PL, II. p. 320; N, IIL. 71.44; GD, p. 150.
N, 11, 44.18; GD, p. 150.
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379, Pagusvami

Ti. Narada refers to it under Mathura as very important
to Bhaskara (the Sun).! Cf. Mathura, No. 320.

380. Pavana-hrada

Ti. Itis referred to in the MBh. Niarada places under
Kuruksetra.? Cf Kuruksetra, No. 273.

381, Payati

R. According to Narada, the Rypamocanakatirtha is situated
on the north bank of this river.® Cf. Rpamocanaka, No, 427.

382. Phalaki

F. It is referred to under Kuruksetra in the AMBh. Niarada
places it as one of the seven vanas under Kuruksetra itself. Pro-
bably this may be the modern Pharal, 17 miles to south-east of
Thanesar.4 Cf. Kuruksetra, No, 273.

383, Phalgu

Ti. The Vayu and Agni refer to a river by this name.
Narada refers to this tirtha, full of roots and fruits under Gaya near
the river Kaudiki 8 Cf Gaya, No. 152.

384. Pingala
R. Nisrada places this river under Prabhasa.® Cf. Prabhisa
No. 390.

385 Pippalesa

Ti. The Matya, Padma and Narada Purapas locate it under
Narmada, But according to Narada, there are two tirthas by this
name.?” Cf. Narmada, No. 354.

1. N,IL 79.29.

9. Mbh (B), Vana, 83.105 = Mbh, IIL 81.88; HD, IV.p. 790;
N, II. 65.95.

3. N, II. 63.98.

4. Mbh (B), Vana, 83 86=Mbh, III. 81.72; HD, IV. 790; N,
I1. 65. 5; GD, p. 156.

5. Va, 111. 16; Ag, 115,27; HD, IV, p. 790; N, IL 44.81.

6. N, II, 70.40.

7. M, 190.13; P, L17.10; HD, IV, p. 791; N, II. 77.22-23,
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386, Pisica
Ti. The Vayu and Brahmanda refer to a river named Pisa-

cika. According to Narada, it isa tirtha under Pugkara.® Cf.
Puskara, No. 408.

387. Pity

Ti. Narada locates two #irthas named Pity under Narmada.
According to him, Gaya and the Sarasvatikipa at Kuruksetra also
are known by this name.? Cf. Narmada, No. 354, Gaya, No. 152
and Kuruksetra, No, 273.

388, Plaksa

Ti. According to the Vayu, itis a sacred tank probably in
Kuruksetra, According to Narada, it is a tirtha under Kuruksetra.
It is said that the river Sarasvati has taken its origin from Plaksa.®
Cf. Kuruksetra, No. 273.

389. Plaksadvipa

I. It is one of the seven continents, which form the earth
according to the epics and Purapas. Narada refers toit.* Cf.
Saptadvipa, No. 459 and ‘The Description of the terrestrial globe’,
supra.

390. Prabhasa

Ti. Itis described in the MBh., Kirma, Vamana, Skanda and
Garuda. It is referred to as a hill near Gaya in the Vayu and Agn:
Pursnas. It islocated under Varagasi in the Karma and Padma, on
the Sarasvati in the Skanda and under Dvaraka in the Varaha.b
According to Narada, it is a tirtha where the Somanatha temple is
situated. He adds that Prabhasa mandala covers an area of 12
yojanas. In the middle part of it there is Tirthapithika of five
yojanas. There are several tirthas like Agni, Arkasthala, Bhadra-
saiigama, Bhiksu, Brahmakunda, Cakra, Camasodbhedaka, Damo-
daragrha, Devika, Dunnzbila, Gauritapovana, Gospada, Hirapya-

CHVP, p. 313; Br, I1.13.30; HD,IV. p. 791; N, II. 71.24.
N, I1. 77.21-23; 44.4; 65,115.

Vi, 91. 31-32; CHVP, p. 296; HD, IV. p. 791; N, II. 64.18.
PVS, p. 53; CHVP, pp. 313-314; N, I, 3.44.

Mbh (B), Vana, 82.58=Mbh, III. 80.77; K, II, 35. 15-17;
Vamana, 82.29; SK, VIL1.2. 44-53; G, 1.4.81; Va, 108.16;
109.14; Ag, 116.15; K, 1.35.16; SK, VIIL.1.11-14; P,
I, 23973.15; Var, 149. 29-33; HD, IV. pp. 791-792; HGAI,
p. 293.
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safipama, Hurkarakiipa, Jambavati, Kalakunda, Kardamala,
Kotihrada, Kuberasthanaka, Moksa, Mrgikunda, Narayana, Nara-
yapagrha, Nyaikumati, Pagdukupa, Pingala, Raivataka, Rsi,
Rsitoyanadi, Sanda, Sankhavarta, Sannihaty3, Sarasvati, Salopina,
Siddhasthana, Stulasthana, Svarparekha, Taptakupdodaka, Trilo-
cana, Tritaktipa, Ujayanta, Vastrapatha, Viduraérama, and Yadava-
sthala., There stay gods like Kedareévara and Bhimesvara. Many
lingas exist there. Narada identifies another tirtha by this name
as one of the five dharas under Badari.® Dey identifies Prabhasa
with (i) Somnath in Junagar State, Kathiawad, which is also called
Devapattana and Berawal, (ii) Pabhosa, now a small village on the
top of a hill 32 miles south-west cf Allahabad and three miles to
the north-west of Kosam Kherdj (Kau$ambi), visited by Hiouen
Thsang, and (iii) a place of pilgrimage in Kuruksetra on the bank
of the Sarasvati near Camasodbheda. Kane places Prabhasa in
Saurashtra near the sea, where there was a famous temple of
Somanitha.?

391. Prabhiasitri

Ti, Narada states that the pada of Pretafila is covered by
this holy spot. The place where the river Mahanadi meets with
this tirtha in Gaya is considered as auspicious for holy bath.® - Cf.
Gaya, No. 152.

392, Priacisarasvati

R. The Vayu and Narada place it under Gaya. The Vamana
and Bhagavata refer to it.2  Again, Narada refers to it under Kuru-
ksetra, Puskara and Mathura. Kane identifies it with the Sara-

svati.? Cf. Gaya, No. 152, Kuruksetra, No. 273, Puskara, No. 408
and Mathurz, No. 320.

393. Pradyumna

Ti. Narada places it under Gaya and says that by performing
penance here Smara (Kamadeva) took birth as Pradyumna, the

ot
.

N, II. 70; 67. 57-58.

GD, pp. 157-158; HD, IV. p. 791.

N, 11. 45. 2-4,

Va, 112.23; N, I1. 47.19; Vam, 42.20-23; Bh, VI. 8.40; HD,
IV. p. 792,

5. N, II. 65.116; 71.10; 79.42; HD, IV. p. 792, |
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son of Hari, Dey identifies the Pradyumna-nagara with Pandua
in the District of Hughly in Bengal.* Cf. Ganga, No. 140.

394, Prajapatiksetra

Ti. The Matsya, Agni and Padma refer to it.2 According to
Nsrada, Prajapatiksetra is known in the three worlds as the sacred
spot of Prajapati, This Prajapatiksetra extends from Prayaga up
to the two nagas Kambala and Advatara and the ndga Bahum-
alaka.3 Kane identifies it with Prayaga.* Cf. Prayaga, No. 397.

395. Pramidarajya
D. Narada mentions it as a country won over by Dharm3-

ngada.’

396, Pratisthana

Ti. The MBh. and the Narada place it near Prayaga.
According to Narada, it isa well. ‘Ihe Vayu refers to it on the
bank of Yamuna and the Matsya on the eastern side of the Ganga.
Pratisthana was identified as the capital of Maharastra, in Hiouen
Thsang’s times. According to the Faina Vividhatirthakalpa, this town
was in Maharashtra, and it became, in course of time, an insigni-
ficant village. According to Law, Pratisthana (modern Paithan)
is on the north bank of Godavari in the Aurangabad district of
Hyderabad and it is famous in literature as the capital of Satakarpi
(Satvahana or Salivahana) and his son $aktikumara.® Dey identi-
fes it with (i) Bithoor, (ii) Brahmapuri Pratisthana, now called
Paithan or Pattana or Mangila-Pattana or Mungi-Pattana (Mungi-
Paithan), the capital of Advaka or Maharashtra in the district of
Aurangabad, on the north bank of Godavari, (iii) Jhusi, opposite
to Allahabad, across the Garga; it is still called Pratisthapura and
(iv) Pathankot, the capital of Audurvara, the present Gurudaspur.”

Cf. Prayaga, No. 397.
G T et TR

I, N, IL 40.95-95: GD, p 158; HD, IV. p. 792.

9 M, 104 5; Ag, 111.5; P, I. 39. 69-70; HD, IV. pp. 792, 599.
3. N, II. 63.127-128.

4. HD,IV.p 792.

5. N, II. 10:59.

6.

Mbh (B), Vana, 85.76=\lbh, IIL. 83.72; N, II 63.91;
Va, 91.50; M, 12.18; 106.30; AG, pp. 553-554; HD, IV.
p. 792; HGAT, p. 183.
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397. Prayaga

Ti. The reference to the greatness of the confluence of the
Ganga and Yamuna occurs in a Khila verse which is usually placed
in the Rgveda. It is the holiest of all the places in the world
according to the MBh. and it is referred to in the Ramayana. It
is a kgetra according to the Bhagavata.? Narada states that the
confluence of the Ganga and Yamuna is a holy place in Prayaga.
Narada mentions its extent as five yojanas. There are three crores
and ten thousand tirthas, Prajapatiksetra is an important place
there. Here Prayaga is an auspicious holy place for performing
$raddha and the cutting of hair is considered as very auspicious.®
Under Prayaga the following #irthas are enumerated :

Agni, Bhogavati, Daéadvamedha, Dhenuka, Gangasagara-
sangama, Ganga-Yamuna-Sangama, Go, Hamsapratapana, Kamba-
ladvataras, Kamika, Koti, Naimisa, Naraka, Pratisthana, Puskara,
Rpamocanaka, Sindhusagara, Urvadipulina, Vasuki-hrada, Vata-
mila and Vepi. Narada locates Prayagatirtha under Mathurd
also.*# Kane, Dey and Law identify Prayaga with modern Prayaga.
Kane also identifies it with the confluence of the Indus and Vitasta,
i. e., Zhelum.®

398. Pretakupa

Ti. The Vayu refersto Pretakiuta in Gaya. According to
Narada, it is a tank or well under Gaya.® Cf. Gaya, No. 152.

399. Pretaparvata

M. The Vayu and Narada place it under Gaya.” Cf. Gaya,
No. 152.

400. Pretasila

Ti. The Vayu and Narada place it under Gayi as an auspi-
cious place for Pipdadana. Itisa peak 530 feet in height spread
over five miles north-west of Gaya.? Cf. Gaya, No. 152.

1. RV, IX.75; Mbh (B), Vana, 85.79-83=Mbh, III. 83.74-78;
Ram, Ayodhya, 2-5; HGAI, p. 117; HD, IV. pp. 596 ff.

Bh, VII. 14.30; HGAL p. '18.

N, II. 63.3; 44, 33, 127-128, 104 ff.

N; II. 635 79.26.

HD, IV. pp. 792-793; GD, p. 160; HGAIL, p. 118.

Va, 109.15; PI, I1. p. 449; N, 11. 47.70.

Va, 83.20; HD, IV. p. 793; N, TI. 45.60

Va, 110.15; N, II. 45,3-4; Gaya, District Gazetteer, p, 235;

HD, IV. p. 793.
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401. Priyadevi-kunda

Ti. Narada refers to it under Kaéit. Cf. Kaéi, No. 242.
402, Pyrthivi

Ti. While the Padma places it near Pariplava, Narada refers
to it under Kuruksetra.? Cf. Kuruksgetra, No. 273.

403. Pulastya-Pulahisrama

H. The Bhagavata and Narada Puragas place it near Sala-
grama and the Varaha places it near the source of the Gandaki
river.8 Cf. Salagrama, No. 446.

404, Punahpunah

R. The river Punahpuna is placed under Gaya by the Vayu,
Narada also locates the river Punahpunah under Gaya itself. Kane
identifies it with the modern Pan-Piin, a river under Gaya.*
According to Dey it is the river Punpun, a tributary of Ganga in
the district of Patna.®? Cf. Gaya, No. 152,

405. Pundarikapura

The Matsya refers to a Pundarikapura, According to Narada,
Pupdarikapura is under Tryambakefvara where Lord Mahzadeva
performed Tandava (dance) in front of Jaimini* Furthermore,
sage Jaimini established a litiga of Mahadeva here.® Kane and Dey
identify Pundarikaksetra with the modern Pandbarpur.” Cf.
Tryambaka, No. 540.

406. Punya-pulina

Ti. The Varaha refers to a tirtha called Punyasthala under
Mathura as one of the five Sthalas  According to Narada, Punpya-
pulina is under Vrndavana®, Cf. Vrndavana, No. 606.

i. N, II 50 4.
2. P L2600 HD, IV, p. 793N 1156519,
3. Bh, V. 8.30; N, I. 48.8-9; Var, 144.113; HD, IV. p. 793.

4, Va, 108. 73; HD, IV. p. 793; N, II. 47.75.

5. GD, p. 16].

* The famous Chidambaram with the Nataraja temple in
Tamilnadu is called Pupdarikapura, where Siva displayed
his 1 andava to the Sages—Ed

6. M, 2277;N,11.73; HD, IV, p. 793.

7. HD, IV. p. 793; GD, pp. 161, 147.

8.

Var, 160.21; HD, IV, p. 793; N, IL. 80.76.
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407. Purusottama

Ti. Raghunandana in his Purusottama-tattva, on the basis of
the Rgvedic verse and an interpretation of Sayapa on the same,
finds a reference to Purusottama in the Rgreda. It is referred to in
the Matsya, Kiirma and Brahma.* Narada locates it on the southern
bank of the ocean in Utkala (Orissa) and mentions its area as ten
yojanas. Lord Purusottama is the presiding deity here. It is said
that once king Indradyumna constructed temples and consecrated
the images of Krspa, Rama and Subhadra here. Here are several
holy tirthas fit for Sraddha, tarpana, etc, They are :

Bhogavati, Gunpdicamandapa, Indradyumna, Kubjaka,
Markandeyahrada, Sarvatirthamayakiipa, Saukara, Svargadvara,
Svetaganga, and Tirtharaja®. It is identified with JagannAtha or
Puri in Orissa.?

408. Puskara

Ti Itis referred to in the MBh., Vayu, Brahmanda, Kurma,
Vamana, Padma and the Narada.* Narada further describes it as a
place where Brahma performed a number of yajiias. There are three
peaks, rivers and kundas nmamed Jyestha, Madhya and Kanigtha
respectively. There are several tirthas like AgastyAframa, Akaa-
puskara, Aviyoga, Brahma, Garga-Sarasvati-sanga, Gangavinir-
gama, Guha, Jvalana-tirtha, Hari-tirtha, Koti, Manunam dérama,
Nzga, Nanda, Nrsirmhatirtha, Paitamaha, Paficasrotah Sarasvati,
Parvati-tirtha, Pracisarasvati, Puskararapya, Saubhagyakipa, siva,
$ivadutihrada, Soma, Surya, Varaha and Vispupada. Taking bath
in the Gangi-Vinirgama is considered very auspicious. Again
Narada refers to this tirtha under Prayaga and Kuruksetra. It is
also mentioned by Narada as one of the five dharas under Badari,®
Kane identifies Puskara with (i) town, lake and place of pilgrimage,
six miles from Ajmer, (ii) Puskara, on Sarasvatl called Suprabha

1. M, 13.35; K, II. 35.37; B, Chs. 42, etc.; HD, IV. pp. 793;
692 ff.

2. N, II. Chs. 52-61; Cf. the Story of Indradyumna.

3. HD, IV. p. 793; HGAI, p. 184.

4. Mbh(B), Vana, 82.20-39 (q. by T. K. pp. 182-185) =Mbh,
III. 80.41-59; Va, 77.40; Br, III. 34.111; K, II. 20.34;
Vam, 22.19; P, V. 25.63; HD, IV. pp. 793-794; N, IL. 71.

5. N, II. 71; 63.48; 65.38; 67. 57-38.
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mountain, (iii) in Kashmir among the group of tirthas at Kapa-
tedvara, and (iv) one of the five dharas at Badarikasrama.' Cf.
Prayaga, No. 397, Kuruksetra, No. 273 and Badari, No. 45.

409. Puskaradvipa

I. Itis one of the seven continents which form the earth
according to the epics and Purapas. Narada refers to it.? Accor-
ding to Dey, itis a portion of Central Asia commencing from
the north of the Oxus, including Western Tartary.? Cf. Saptad-
vipa, No 459 and the Description of the terrestrial globe, Supra.

410. Puskardaranya

F. According to the MBh. the river Pracisarasvati flows
through this place. It is referred to in the Brhat Samhita and
the Padma. Narada locates it under Pugkara.* Cf Pugkara,
No. 408.

411. Puskarini

Ti. According to the Matsya, Karma and the Padma, it is
under Narmada. The Agni and the Narada place it under Gaya.®
Cf. Gaya, No. 152.

412, Puspasaras
Lk. Nszrada placesit under Vyndavana.® Cf Vrndavana,
No. 606.

413. Raivataka

Mt. The MBh. and the MNarada place it near Prabhasa.
According to Narada, there are numerous tirthas on it. The
Matsya, Skanda and Varaha describe it. It isa hill at Junagadh
opposite to Girnar,” Cf. Prabhasa, No. 390.

HD, IV. pp. 793-794.

PVS, p. 52; CHVP, p. 316; N, 1. 3,43.

GD, p. 163.

Mbh (B), Sabha, 32.8=Mbh, 11.29.9; P, V.18.217; -Brs,
XI. 35; P, V. 18.217; HD, IV. p. 794: N, II. 71.5.

M, 190.16; K, I1. 41.10-11; P, I 17.12; Ag, 116.13; HD,
IV. p. 794; N, II. 47.24.

N, II. 80.6.

Mbh (B), Adi, 218.8=Mbh, 1.210.8; N, II.70.85; M,
22.74; SK, VII, 2.1.68; Var, 149.66 q. by T. K. p. 227;
HD, IV. p. 794.
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414 Rajagrha

F. The MBh, refers to it. According to the Vayu and
the Narada it is a sacred place. The Agniand Padma refer to it.
According to Narada, itis an auspicious place under Gaya for
draddha.l Dey identifies it with (i) Rajgir, the ancient capital of
Magadha, and (ii) Rajagiri on the north bank of the Bias in the
Punjab, the capital of Asvapati, king of Kekaya.? Cf. Gaya,
No. 152.

415, Rajasthala

Ti. Narada places it under Avanti, Here there is the
Samudrika tirtha.® Cf. Avanti, No. 39,

416. Rama

Ti. While the MBh. places it in Sarparaka and on
the Gomati, the Vayu, Matsya, Agni and Narada locate it
under Gaya. At the same time, the Padma refers to it under
Mahendra.4 Narada further refers to it under Mathurd and under
Gaiga near Vaikuntha.® Dey places it three miles north of Hangal
in Dharwar district, Bombay.® Cf Gaya, No. 152, Mathura, No.
320 and Ganga, No. 140.

417, Ramahrada

Lk. According to Dey, it is known in the Rgveda as éaryana-
vant or Saryapavata. The MBh , Bhagavata and Padma refer to it 7
Narada places it under Kuruksetra.® It is also known by the names
of Dvaipayanahrada, Brahmasaras and Cakratirtha. It is identified
with a sacred tank or lake (five lakes according to Kane) on the
north of Thaneswar ° Cf. Kuruksetra, No. 273.

Mbh (B), Vana, 84.104=Mbh, IIL 82.89; Vs, 108 73; N,
I 47. 74: 109 20; P, 1.38 22; HD, 1V. p. 795.

—
.

2. GD, p. 165.

3. N, IIL. 78.14.

4. Mbh(B), Vana, 85.43; 84. 73-74=Mbh, III. 83 40; 82.66;
Va, 108. 16-18; M, 2270; A<, 116.13; N, IL 45.6; P, L.
39.14; HD, IV. p. 795.

5. N, IL 79 24; 40.85.

6. GD, p. 166.

7 RV.T 84.14: GD, p. 165; Mbh(B), Vana, 83. 26-40=Mbh,
III 8l.22-33; Bh, X. 84.53; P, L. 26.23-37; HDSIV.
p. 795.

8. N, II 64.12.

9. GD, p. 166; HD, IV. p. 795.
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418. Ramakunda

Ti. Narada locates it under Setu and also under Vyndsvana.'
Cf. Setu, No. 477 and Vrndavana, No. 606.
419. Ramapuskarini

Ti. According to Narada, it is a place under Gaya auspicious
for sraddha.? Cf. Gaya, No. 152.

420. Ramasambhutapovana

H. Niarada mentions this as a Siddhaksetra located under
Ganga.® Cf. Ganga, No. 140

421, Rantuka

The MBh., the Vamana and Narada place it under Kuru-
ksetra. Narada adds that one should stay there for a night and
next morning he should worship Dvarapalaka. Kane identifies it
as a boundary of Kuruksetra.*

422, Rasavarta

Ti. Narada places it under Kuruksetra.® Cf. Kuruksetra,
No. 273.

493. Raudri

Ti. Nzrada refers to this tirtha under Narmadi.® Cf.
Narmada, No. 354.

424, Rauhina

Ti. According to Narada, there are two tirthas of this under
Narmada’. Cf. Narmada, No. 354.

425. Reva

T. The Satapatﬁa Brahmana refers to one Revottaras who was
a Patava Cakra and Sthapati. The Meghaduta mentions it. It is
another name for Narmada according to the Amarako$a. But the

N, I1I. 76.12; 80.76.

N, I1. 47.35.

N, II. 43.122.

Mbh(B), Vana, 83.208=Mbh, III. 81.178; Vam, 22.51;
33.2; N, IL. 65.24; HD, IV, pp. 683, 795.

N, II. 65.73.

N, II. 77.26.

N, II. 77.22-23.
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Vamana and Bhagavata enumerate the Reva and Narmada separa-
tely'. Narada refers to Reva under Narmads., Narada states that
according to Vayu there are 35 millions of tirthas in the sky, on the

earth and in the aerial regions and all of them are centredin the
Reva?. Cf. Narmada, No. 354.

426. Revibdhisangama

Ti. Narada places it under Narmada and says that there are
one and a half lac tirthas®, Cf. Narmada, No. 354.

427. Rnamocanaka
Ti. A tirtha, called Rnapramocana is referred to near
Prayaga under Kuruksetra and Varapasi in the Matsya, Vamana and

Skanda respectively, According to Nirada, Rpamocanakatirtha is

on the north bank of Payati and southern side of Prayagat. Cf.
Prayaga, No 397,

428, Runamoksa

Ti. The Agni and Narada place it under Gaya®. Cf Gaya,
No. 152.

429, Rpamukti

Ti. The Matsya refers to a tirtha called Rpa under Narmada.
Nzrada places two tirthas of this name under Narmada® Cf,
Narmada, No. 354.
430. Romake$a

Ti. Narada refers to 1000 tirthas in Romakea, under
Narmada”. Cf. Narmada, No. 354.

431. Rsi

Ti. While the Matsya, Kirma and Padma place it under
Narmada, the Varaha and Narada refer to it under Mathura. Narada
places Moksatirtha to the south of Rgitirtha,<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>