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NOTES ON THE DEVISTOTRA

(Verse 44) This is the same as Markandeya-p. 85.7—one of
the verses in the eulogy addressed to the Devi by the gods who
were defeated by the demons Sumbha and Ni$umbha. It occurs in
Devi-up. 8 also.

‘Mahadevi’, according to commentators, means either ‘the
mother of the three gods, namely Brahma, Visnu and éiva’, or ‘one
who compels the great gods (Brahma and others) to act.’

Since she is the cause of masigala (well-being) or identical with
masigala, she is called Siva. According to Devi-p. 37.3 Devi is
called Siva on account of her bestowinge mancipation to yogins.
Some explain it as cidripini.

Devi is prakrti—the equilibrium state of the three gupas,
namely Sattva, Rajas and Tamas. It is regarded as a form of Devi
by the teachers of the Sakta school; see Devibhagavata 7.32.9
(%F*Tﬂ‘i’ aq o asld ﬂﬁaqtqan). She is Bhadri—-one who is the
seat of all noble qualities or possess the power of protection.

(Verse 45) It occurs in the Ratrisikta in Rgvedaparisista
96.12 with the reduplication of the fourth foot!, in Devi-up. 9

(with the reading gai arax § gw:) and in Tai. Ar. 10.1.65.

Vairocani means ‘one who is full of lustre’. Sayana however
explains it as ‘one who is perceived by Virocana i. e. the supreme
self.’

Sayana remarks that Durga Devi is a wellknown deity in the
mantra$astra (37 qagvﬁqaaqr{%g q:s[m{-%g sfazr). Sarapa means
raksitr, protector; thus ‘éaranamaham prapradye’ refers to one of
the aspects of {aranagati called gopirtva-varasa (acceptance of the
deity as the protector).

1. The following note given by the editor in the Khilasec-
tion of the Rgveda (vol. IV p. 959 Vaidic Samshodhan

Mandal, Poona) is interesting: ‘‘SArmefefaarms GOl
wermgaatey | 2 gard =wfufwa gfwat af gatamat s
qqa || 3Ry gy wer:.” guiwrarg must be  analysed as
?ﬁqaﬂ daTH; AT signifies T, recollection.
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Sutarasi-—~One who can make others cross or transcend the
transitory existence (gg qizfacy g¥d § AHISH, Sayana). The reading
gAYl Atz § qA: in the Devi-up. is explained by the commentator as
gaw & q9 AARAS IAT AT

(Verse 46) Itisread in RV, 8.100.11, Tai. Br. 2.4.6.10,
Nirukta 11.29, Devi-up. 10 and Sarasvatirahasya-up, 29.

The verse speaks of the divine or bodyless speech (Vac) with
which Devi is identified. Speech is said to be generated by the
gods and to be employed by all kinds of beings. Speech is like a
cow giving milk of the nature of ig (food) and 7/ (vigour, strength).
Vac is prayed to approach those who praise her (ggar g Tar a%,
AEATTAT SAWesg), The comm. of the Devi-up. however takes
3gq with ggad and explain SIgSIH as  Held taking mqfagaq: as
the agent of the verb.

According to the Nirukta the deity of this mantra is madhya-
mika Vac. Some take iy (in the sense of ‘desired’) as qualifying
#rj meaning ‘results of actions’.

The word pafu is taken in the sense of ‘all sentient beings’
(qiq’a'ﬁ"a qz1:, one who perceives). Some however take it in the

usual sense of animal and explain it as ‘even the animals’.?
The conception of Fpr-&q is found in Br. Ar. 5.8 (ars g8
IqrEE),  An elucidation of this passage is to be found in

Markandeya-p. 99.6-11 and Skanda-p. Dharmaranyakhanda
6.5-10.

The word ggr is explained to mean ggr or EEETl (giad, rejoi-

ced or causing gladness). It is derived from the root #3 %@fﬂqﬁaﬁc.—-{-
Ffeanfay. According to some the madhyamika Vac gladdens all by

bestowing rain. They explain 3ig as auwa ST AFIT Haq.

(Verse 47) It occurs in Devi-up. 11 also (with the reading
Eﬁﬁﬂﬁ%i‘). Teachers of the Sakta school usually take the word
Kalaratri in the sense of Zafreagaasqr or Feqmrwfy, Since Devi

2. Cp. ard Rar awiafa famd ard ww=at qzEl wgean: (Tai
Br. 2.8.8.4).
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has been eulogized many a time by Brahma, she is regarded as
Brahma-stuta. A number of derivations of the name Fsurgy have

been given in the Devipurana : AR fasuarar  qefe |
fsEqrerEar 34t Jeual da fag u (37.86).3

Bhaskararaya showed the significance of the root sr in the
word Sarasvati by quoting a passage from the Yoga-vasistha
(g @EgEiat Ffadar aweady) (Lalitasahasranama-bhasya, p. 147 .

Aditi—According to Devi-p. 37.69 Devi is called Aditi since
she is the adi (source) of all. The word is explained also as ‘one
that cannot be divided or one that is not distressed or afflicted’.
Daksa, father of Devi (sati) is te be known as Svayambhuva Daksa
and not Pracetasa Daksa,

(Verse 48) This is the same as Devi-up. 12. There seem to be
two readings in the Upanisad—one almost identical with the
Puranic verse (with the reading siddhyai for ¢akiyai) and the other
slightly different (see the Adyar edition of the Sakta Upanisads).
A mantra of somewhat similar form is read in the Khila section
(6/26) of the RV. (wgiwedt = fagnd Roaedy = «fiafe qedt ow:
SH1e). The wording of this mantra reminds us of the mantras
occurring in Tai. Ar, 10.1.

Mahalaksmi is sometimes regarded as the deity of the whole
Devimahatmya (Saptasati)é. The expression sarvafakti not only
shows that Devi is omnipotent etc. (Devi-p. 37.81) but also refers
to the wellknown Sakta view that Devi exists in the form of
citéakti in all creatures.5 Sgkti means capability or power—the

3, Commenting on this verse (with the reading AR 67
Bhaskara remarks : “‘grz gge SR {{Fﬁ'ﬂl’: | @rifedar
frafa S grdfterd: | fassteres  asfeiard: | 8 1
SqHITAT SIardar | (p- 78).

4. 4 wgIwRW  gEear  sAAwSERORAloTIZaAfeedr ansid-
L AR gaafg diegy  (sawifafy of Nagoji). The verse is
also read in D. Bhag. 4.19.13.

5. Fdq @AY AR FATHAT 9| 9 i@ Swon waf
gaar | faeeffa: qdydy &7 aeama’d fg 1 (Devi-bhagavata
quoted in Lalitasahasranama-bhasya, p. 109).
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natural attribute of a substance.® The use of the word fakti along
with the word Mahalaksmi in one and the same sentence is
significant, for Laksmi is sometimes described as ‘vibration in the

form of the world.’ (q@q};(ﬂr SERAT).

(Verse 49) Here the four forms, namely wviraj, sitratman,
avyakta and brahman (associated with S77) are said to be identical
with Devi. Cp. Devibhag. 7.46.5-6 7

In the name Sri-brahman Sri signifies fakti and brakman is
Devi; cp. g grfagsarar (Devibhag. quoted in the bhasya on
LSN. (p. 106). Here Devi is regarded as the entity possessing
powers of creation etc. According to the Sakta school fakti is not
different from the entity possessing power as the burning power is
not different from fire.

The avyakrta (undifferentiated) is the seedy and potential
state in which the phenomenal universe existed before its mani-
festation as has been stated in the Br.-Up. ggd aémm%ﬂﬁl’%ﬁ?[
(ld2])=Cp; Devibhagavata 7.32.24 (W@ﬁ desgs araEEsman |
TI=AT GEFIAY GEHTORTLOH_ ).

Satratman is the state in which Consciousness (eaitanya)
pervades all as the thread runs through a garland.

Viraj—The cosmic egg is called Viraj and the Consciousness
associated with the gross elements (or with brahmanda, the product
of the elements) is also called by the same name. See Devibhaga-
vata 7.32.35 (gewrd = fatrgag: egerdisaannT:).

(Verse 50) This verse speaking of the illusoriness of the
phenomenal world is against the established Tantric view that
‘the world is not originally a false experience but the expression
of Citsakti and that the world is really spiritual in essance’. It

6. =wd wfEd: ALy | qEqiQ: eadTafagt ad: wfafiy e
da aif: sfaaeg sfafrardfemsife awqed g% | acgeas-
79 FifFEq aEqAIsAr oH gegegseqaery: (Comm. Santanavi
on Saptasati 5.18).

7. Cp. garcaaqs aq: | afenq ad fogar ahadiar syafeman o
M SINEARIE  AHISAFEAEEd | A6 SOREeId  Aney
Fgaad | (D. Bhag. 7.46.5-6).
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appears that the doctrine of mayavada was upheld by some
section of the Sakta school. The name fazarsiafigrar® lends strong
support to this conjecture.

The verse says that as through the ignorance of the rope, the
rope appears like a snake, so through the ignorance of Devi the
phenomenal world appears. Again as the illusory perception of a
snake disappears as soon as the rope is perceived, so the appre-
hension of the world comes to an end as soon as Devi is realized.

It is needless to say that the illusoriness of the objective
world is one of the three fundamental doctrines of the Advaita

school; cp. aa:raw’ suferear Sal gald A1 (Brahmajfanavali-

mala, 21).

(Verse 51) The expression grgeeqrd requires some expla-
nation (cp. fafygcag@earal, Lalitasahasranama, verse 131). The
Advaita school holds that the statement g cam gifg (Chandogya-
up-6.8.7) shows identity between the two entities namely fad
(i$vara) and fvam (jiva) (pratipadika—jpusmad). But since the
expressed or primary (vicya) senses of these two terms are diffe-
rent (one is omniscient, omnipresent; the other is ignorant,
possessing a little power etc.) their identity cannot be conceived.
That is why the teachers of the Advaita school take the implied
senses of these two terms. While the implied sense of the former
is Consciousness (Caitanya) dissociated from the limiting adjunct
(upadhi) in the form of omniscience etc., that of the latter is Cons-
ciousness dissociated from the limiting adjunct in the form of
ignorance etc. Thus identity between tad and fvam is established
since one and the same consciousness exists in #{vara and jiva.®

8. See Lalitasahasranama, verse 193. For a discussion on
the analysis and the gender of the word, see the comm.
by Bhaskara.

9. For this explanation of geanfg see Devibhag. 7.34.19-24.
The Svatmaniripana (25-28), Vakyavrtti (37-48),
Tattvopade$a (21-42) (all by Sahkaracéxya), Paficadasi
(1.44-48), Vedantasara etc, contain lucid exposition of
this sentence, usually called a mahavakya.
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The expression Cidekarasariipini shows that Devi is nothing
but changeless ¢it which is self-illuminating (svayamprakasa). Devi
is described as sarvacaitanyaripa (in Devibhagavata 1.1.1); Cp. the
names Cit-§akti and Cetanarapa in Lalitasahasranama, 141. Devi
has no parts (akhayda). According to some akhapda does not mean
that Devi is 2 whole; it simply means that Devi has no parts
implying that Devi is eternal. She is anandariipa. According to the
&5kta school ananda is not a negative entity (absence of miseries)
but positive in nature as has been expressly stated in the Devi-
bhagavata ‘arreasaar ATEAT: qeiATegEEa:, (7.32.17).

(Verse 52) The five kofas (sheaths, coverings) are called
annamaya (physical body), prazamaya (vital forces), manomaya
(discriminative faculty) and anandamaya (ignorance); see Tai.-Up.
9.1.1. That Devi transcends the five kofas has been expressly
stated in Devibhag 7.34.31. She pervades the kofas also as is
known from the name gsamEra<fegar (Lalitasahasranama, verse
142). The three states (avasthas) are the waking, dream and sleep.
For one of the earliest descriptions of these three states see
Mandikya-up. 3-5.

The word pratyac (prati+the root afic) has two senses: 1)
‘one that knows its opposites’ and (ii) ‘one that pervades every
thing’. Both the senses are applicable as has been aptly shown by
teachers of the Sakta school.

(Verse 53) Pranava (from the root ny, to prise, to eulogize)
is the sound Om.

The mantra brith is one of the highest bijamantras used by the
Tantrikas. Cp. the name hrimkari in Lalitasaharanama, verse
121. Hrim is known to be mayabija and is called hrllekha; see
Tripuratapini Up. 1.1. For the component parts and other details
of this mantra, see D. Bhag 7.34.41-42, 7.35.32, 7.40 28-29, Devi-

Up. 20.
All the mantras are regarded as describing Devi in different

ways. That is why she is called nanamantraimika (Cp. the name
Mantrasara in Lalitasahasranama, verse 209). Karupa—Compassion

embodied; cp. Devi-p. 37.68 (FTar = Fr #aT).



THE AVATARA MYTHS OF THE SANKARA GITA
IN THE VISNUDHARMOTTARA PURANA
By
PaoLO MaGNONE

The Vispudharmottara-pursza® (VDh), which embeds the
Sasikara-gita (éG) as a part of its first khanda, from adhyaya 51 to
65, is a vast composition in 3 khazda-s, dealing with a majority
of subjects, in full conformity with the encyclopedic nature of
this class of works. By the very reason of such a nature, attempts
to establish a date of these texts in their entirety are progressively
losing significance as the recognition of their composite character
gains ground. Scholars have been at wide variance as to the date
of the VDh: to make but a passing mention of their views,
Biihler? was first of the opinion that its composition should be
placed before 500 A. D., based on the report of the Arabic
traveller Al-Birini quoting from the VDh around 1030 A. D., and
more on the assumed derivation of the Sphutabrahmasiddhanta
composed by Brahmagupta in 628-629 A. D. from the Paitimaha-
siddhanta occurring in the second khasda of the VDh, The same
view is advocated by Hazra® after a minute survey of the text,
pointing out among other things the seeming dependence of several
passages of the Matsya-purana (Mt) from parallel loci of the VDh.
This subordination of the Mt is indignantly rejected by Kane? as
a ““most astounding proposition”, without, however, assigning any
reason. On the other hand, he remarks the occurrence in the VDh

1. The present paper is based on the text of the only print-
ed edition of the Vispudharmottara-purana, published by
the VenkateSvara Press, Bombay s.d.

2. See G. Biihler’s review of Al-Birini’s India ed. by Sachau,
in Indian Antiquary, 1890, p. 407 ff.

3. R. C.Hazra, Studies in the Upapuranas, vol. I, Calcutta
1958 (Calcutta Sanskrit Research Series 2, 22), p-
197 ff.

4. P.V* Kane, History of Dharmasastra, Poona 1977, vol, V,
part II,"p. 876 fT.
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of three verses from the Brhatsamhiti- by Varahamihira and
concludes thence that we should abide by the date of Al-Biriini as
the only reliable terminus ante quem. Taking up the matter once
again in his recent study on Parasurama, Gail® has brought out
more such concordances with the Brhatsamhita, composed in 587
A. D, the VDh (and the Mt as well) appearing beyond doubt as
the borrower, and has consequently proposed 587-628 A.D.
(acceding to Biihler’s view of the derivation of the Sphutabrahma-
siddhanta from the Paitimahasiddhanta) as the most probable date
of the VDh.

All of the above conclusions have been gained from the analysis
of individual sections of the puriza : whatever may be judged of
their cogency within their pertinent domain, it would be unwarr-
antable to extend those conclusions to different parts of a work
which has so much of the nature of a compilation as a puriza in
general, and the VDhin particular. Its third khanda, namely, is
devoted to the doctrine of arts, and very loosely connected to the
former two;® the second deals chiefly with rajaniti”, whereas the
first has a more narrative character. One of the main sections of
the latter is constituted by an extensive Bhargava Rama legend,
consisting of adhyaya-s 23 to 73, which embodies the $G asa
digression from the central theme.

Searching for some pervasive tokens of organization which
would enable him to extend his own conclusions, based on
passages from the second khasla, to the whole of khanda-s 1-2,
Gail® has laid stress on the consistent employment throughout of
specific vocatives, such as Rima, Bhargava-nandana, Bhrgu-kulodyaha

5. A. Gail, Parasuram: Brahmane und Krieger. Untersuchung
iiber Ursprung und Entwicklung eines Avatara Vispus und
Bhakta Sivas in der indischen Literatur, Wiesbaden, O.
Harrassowitz, 1977, p. ' 6 ff.

6. A critical edition with a study of this section has been
provided by Priyabala Shah, Vispudharmottara-puripa.
Third Khapda, Baroda, Oriental Institute, 1958 {vol. I
(Text)); 1961 (vol. II (Study)) (Gaekwad’s Oriental
Series 130; 137).

7. See O Botto, “Intorno ad alcuni temi di Rajaniti del
Vispudharmottara-purana®, in AAVV., Melanges
d’Indianisme. A la memoire de Louis Renou, Paris 1968
(Publications de I’Institut de civilisation indienne 28),
pp. 161-170,
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and soon. By the same touchstone he views the SG as “fully
integrated in the context”, although he admits that it results in
spinning out the story quite considerably; and, we may add, with
little bearing on its circumstances. On the whole, the criterion
of the uniformity of vocatives, if of some use, does not seem
sufficient to prove by itself the homogeneity of a text; of course, the
editor of a compilation can be expected to adapt the individual
pieces so that they fit well in the whole, and if his failure to do so
occasionally, through oversights, misinterpretations etc. can often
constitute a useful hint at the independent origin of the pieces, on
the contrary nothing can be presumed from the perfect integration
of the vocatives, which can result from an original state of affairs
as well as from a careful edition of originally disconnected texts.

On closer inspection there come to light some elements
which leave the integration of the $G in the Bhargava Rama
legend open to doubt. Firstly, it must be recalled that the contents
of the $G are of no consequence whatsoever to the events narrated
in the legend?, which reaches its climax with the description of
Rama’s victorious fight against the demons (adh. 47-48) terminated
by the beheading of the demons’ king Salva. Rama is thereafter tri-
umphantly brought to Kailasa, Siva’s abode, where the god heals
his wounds, promises him a lot of excellent weapons, endows his
axe with the magical power of being restored to Rama’s hand after
each throw and announces that Rama shall return to his father
after a stay on Kailasa to be instructed in the science of weapons.
The final strophe, uttered by Markandeya, the speaker of the
VDh, by way of epilogue, rounds up the story by conferring upon
it a stylistically accomplished turn :

zeam: afkauiwTET T AT fadera |
ST a7 gAY qRa: gaterreamag e 11

The thread of the narration is resumed, with apparently no
gap in between, by adh. 66, which begins thus :

Fomfmes W) [HET WA T |
arerTE 8¢ 8 dFad: IR |

8. Gail, op.cit., ibidem.
9. Cf. Gail’s analysis in op.cit , p. 55 ff.
10. VDh1,49,28. Iread jitasainyanﬁa‘a[t for jistasainyanavah.
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There is no place in this scheme for the religious and ritual
teachings of the SG which constitutes the intervening adh. 51-65;
of course, it might still be there as a digression, though rather too
lengthy, of the sort which is so appealing to the exuberant Indian
genius. However, even from a formal point of view, the transi-
tion to the $G is not so smooth as might have been expected if
such a digression had been originally planned to occupy its place
in the story.

It is preceded by the short adh. 50 (9 str.) which follows
adh. 49 quite incongruously, the first seven strophes consisting
merely of a several enumeration of the weapons which had been
hinted at collectively in the preceding adhyiya. The enumeration
was in all semblance not anticipated, nor does the subsequent
narration take any notice of it. For instance, when it comes to a
new battle between Rama and the demons (adh. 70) none of the
individual weapons listed in adh. 50 are mentioned : there are
mentioned, indeed, besides the axe, the inexhaustible quiver that
Siva had bestowed on Rama in adh. 66, and the wonderful vaigzava
bow that the same god had directed Rama to obtain from his
father, to whom Siva had entrusted it formerly; there are mentio-
" ned, in addition, other conventional or unspecified weapons. All
this is well in tune with the concluding passages of adh. 49, where
Siva promises a likewise unspecified bundle of weapons and
announces that Rama shall return to his father, the reason for
which becomes clear when we learn in adh. 66 that the latter is
holding in trust the vaispava bow. Also, Siva’s promise is fulfilled
in the same adhyaya when he gives Rama the quiver (and indirectly
the bow) : as for other less important weapons, they might well
pass without further express mention, as they are never distinctly
mentioned afterwards.

Indeed, the enumeration of adh. 50 seems quite redundant,
and gives scope to the surmise that the whole adhyiya might have
been inserted? to smoothe the transition to the SG which imme-
diately follows, the opening 7-strophe list of weapons serving as a
loose link to the foregoing to introduce the final two strophes
which constitute the raison d’étre of the entire adhyaya : while being

11. As well as VDh 1,49,27, which providently if rather
offhandedly advances the theme of Rama’s sanfaya,
which the SG will solve.
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instructed in the use of the various weapons, Rama happens to see
Siva deeply intent on meditation, and becomes eager to know the
object thereof. The conclusion of adh. 50 paves thus the way for
the question posed by Rama in the following chapter, which origi-
nates the SG.

We may add one more remark which, if not an argument,
may furnish an additional clue to the later insertion of the SG
(with the introductory adh. 50) in the Rama legend. Adh. 66
resumes the narration after the éG, as recalled, thus :

FoMEl WA TWEs WA a&r
The coincidence of the first pada of the opening verse of the $G :

soEREy W ararEgfatata

can hardly be accounted for by mere chance : the writer must
certainly have been reminiscent of the one passage while writing
the other. However, the passage of adh. 66 can be independently
explained by the paronomasy ramye ramasya ramatos, which may
well have prompted the choice of the adjective ramya : and so it has
a better claim to be regarded as the original one.

On the other hand, that the extant SG may have been borro-
wed from a different context is suggested by a couple of correlative
words occurring in its first and second adhpiyas, which may not be
explained away as random choices exactly in that they are corre-
lative to each other, After the opening brief description (6 pada-s)
of mount Kailasa, the first pada of which we have just pointed out
as apparently framed after VDh 1,66,1, SG 1,2cd reads :

qded Hgled qdYs3a AN
i.e,, Rama questioned Sankara once again, whereupon $G 2,1
accordingly follows :

AGHISAAFIZAT A AAES A

i. e., ““this further question of thine” etc. However, nowhere in the
preceding text ever since Rama’s arrival on Kailasa is there any
mention of questions posed by Rama. Even though we may guess
that reference may be made to Rama’s apprenticeship of astra-yoga,
still the quoted passages are hardly justified in expressly mentioning
the superaddition of a question although none had been mentioned
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as yet. The supposition is evidently that the extant Je} might
have been part of a more extensive unit from which the present
text might have been extracted to be included in the Rama legend
of the VDh.1?

* i *

The substance of the SG is in the main similar to that of
other works of the same class, partaking of some characteristic
features which are common to the majority of them, thus broadly
individuating the ‘genre’ of the gita-s.?3 It is written in the form
of a dialogue between Rama Bhargava and his divine master, god
Sankara (=Siva)'*, after whose name the gita is entitled, in the
course of which the latter expounds various spiritual teachings in
response to Rama’s questions. Besides this conformity to the out-
ward structure of the gita-s, the SG agrees with the canon of such
compositions in more substantial respects. It pays allegiance to
the upanisadic brahma-vidys with a view to establishing the supre-
macy of its own igtadevati—god Visnu—by identifying him with
the supreme brahman. It distinctly imitates, or even literally
borrows, several passages from the prototype of all puranic gitz-s—

12. On the other hand, irrespective of its seemingly separate

origin the SG must have been part of the VDh since
quite an early date, for it is referred to not only by VDh
111, 101 and III, 115, as pointed out by Hazra, Studies....,
cit., p. 213 (who incorrectly has IIL116 instead of
II1,115), but is indirectly acknowledged by several other
places mentioning the nr-varaha incarnation which is
narrated in the SG (see infra), such as VDh I,121; I,182;
1,190 etc. Gf. also my paper “Osservazioni su alcuni miti
di avatara del Visnudharmottara-purana’ read at the
IV National Congress of Sanskrit Studies held in Turin
on 24th Jan. 1984. in Aiti del Quarto Convegno Nazionale
di Studi Sanscriti,, Torino, A.L.S.S. (forthcoming).

13, Cf. U. C. Bhattacharjee, “The Gita Literature and its
Relation with Brahma-Vidya”, Indian Historical Quarterly
1I, Calcutta 1926, pp. 537-546; 761-771; J. Gonda,
Medieval Religious Literature in Sanskrit, in A4 History of
Indian Literature, ed. by J. Gonda, vol. II, fasc. 1,
Wiesbaden, O. Harrassowitz, 1977, pp. 271 ff.

14. Cf. Gonda, op. cit., p. 85 : “Attaching an obvious mean-
ing to name-giving, Visnuites [...] often avoid pronoun-
cing the principal name of the rival god, and so Siva is
very often called by the name of one of his ‘doubles’,

Sankara’’.
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the Bhagavad-gita (BhG)—as well as from the upanigad-s.25 It also
shows, however, some peculiarities of its own, the most striking
being the circumstance that the speaker—the teacher—and the
divinity whose worship is taught do not coincide in the eponym as
in most sectarian giti-s: god Sankara does not preach his own
worship, nay he professes his devotion to Vasudeva-Narayana. A
brief survey'® of the contents of each adhyzya will help draw out
more clearly both the concordancies and the discrepancies with
respect to the general scheme,

The SG opens, after a concise description of the scenery of
mount Kailasa, with Rama’s eulogy of Sankara, extolled as the
supreme Lord, cause of the creation, permanence and dissolution
of the universe. On account of Sankara’s excellence Raima wonders
who might be the object of his meditation (adh. 1). Sankara avows
that he meditates upon his own supreme abode, the immutable
immanifest beyond which nothing exists, that can be known and
attained only by metaphysical knowledge, seated at the heart of
the whole : “I meditate upon thee (viz. Rama), the lotus-eyed
Janardana”.!'” There follows a celebration of the greatness of
Visnu-Narayana which profusely draws upon BhG passages and
generally echoes upanisadic lore and images'® (adh. 2). The three
subsequent adhyzya-s are devoted to the narration of the Lord’s
manifestations as a boar, a man-lion and a dwarf; their occasion,

15. See infra, n. 18 and 19.

16. An annotated Italian translation of the first six adhyayas
in P. MAGNONE, La teoria degli Avatira nel Vispudharmot-
tarapurapa con particolare riguardo alla Sankara-gita, Milan
1983 (Thesis), app. II, pp. 126-166,

17. §G 2, 2af-3ab :
qIATE G AW WTEAEA |
REEEECL I Rl 0 C R EC Ol
wrasd wETed gl @der arfaam
- @mg pedEE  fargaifs sErdEg
In my dissertation, cit., p. 6, I have advanced the sug-
gestion that fvam in the last verse may have to be amend-
ed to read fam : this is in keeping with the whole of the

interpretation of Rama’s nature therein delineated,
which cannot even summarily be referred to here.

18. See infra, app. 4.
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according to a common pattern, lies in the recurrent usurpation of
the heavenly kingdom by the demons successively led by
Hiranyaksa, Hiranyaka$ipu and Bali; the mundane interventions
of the Lord are called for in order to repristinate the right order
by restoring Indra to his domain and the celestials to their preemi-
nence (adh. 3-5). A description of the Lord’s theophanies (2ibhti-s}
after the well known adh. 10 of the BhG, which it often quotes
literally'?, forms the substance of adh. 6. The subject of the two
succeeding addhyaya-s is devout love (bhakti) for Visnu : the first
deals with bhakti itself, its value as an integral path of self-realiza-
tion, its amazing achievements in its different forms, of which a
rudimental distinction is attempted; whereas the second contains
general precepts of behaviour thatare meant to represent the
practical objectification of bhakti (adh. 7-8). Further on are
expounded the fruits of abstinence on the different days of the week
(dina), in the different periods of the lunar zodiacal year (nzksatra),
on the different days of the light fortnight of the lunar month
(tithi-s of the fukla-paksa) and lastly in particular periods endowed
with great ritual efficacy (adh. 9-10). The last five adhyaya-s are
about the daily ritual observances prescribed to pafcaratrins, i. e.
the ““five times”’ (pafica-kala) : approaching the temple (abhigamana),
collecting materials for worship (upadana), cult (ijya), study of the
scriptures (soadhpaya) and meditation ( yoga).

As appears from the above, the scheme of the composition
exhibits a clever and coherent architecture aimed at providing the
devotee with a compendium, exhaustive enough for all practical

purposes, of paiicaratra theology and ethics.?® Indeed, mostly of
the latter : the most conspicuous section of $G is actually taken

19. See infra, app.3;a collation of the wvibhiti-lists of the
BhG, SG and Bhagavata-purana in Suresh Prasad Gupta,
«“Vibhiti-s of Visnu as mentioned in the Epic and the
Purana-s”’, Purana, XX. 1, Varanasi 1978, pp. 131-135,

90, The VDh is considered by Hazra as belonging to the
Padicaritra sect (v. op, cit , p. 216 £.; as for the SG itself,
it attaches great importance to the pafca-kala ritual,
which is typical of the Padcaritra (v. Hazra. ibid. and
Gonda, Medieval Religious Literature ...., cit., p.72);

moreover, SG 8,10 [lec, MS kha] expressly has it :
gguEfagEa @y fas geEea |
3 AR 9 e Fa )
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up by minute ritual prescriptions and enumerations of the results
attainable through the different cult practices, thus manifestating
the concrete and immediate finality of this and other similar works
of popular Hinduism. According to such tutorial purpose, the SG
unfolds with perfect formal coherence from universal to particular:
from the generic profession of the vedantic creed, as the common
foundation of all Indian orthodox thought, to the elaboration of
two such specifically visnuite tenets as the doctrine of incarnations
(avatara) and theophanies (ibkiiti), the former treated in the form
of narrations of the myths pertaining to the three most ancient and
well-known figures?!, the latter in compliance with the canonic
scheme established by BhG 10; further, to the position of the
ground-principle of the whole visnuite morality, i.e. bhakti, and to
the more general rules of behaviour issuing therefrom; to end with
the more concrete prescriptions of cultural practice, from the
periodical, occasional, special observances to the daily and ordi-
nary ones.

The contents of the SG are thus found to agree in the main
with the general pattern. For some individual features, however,
the $G can claim originality of its own; among these, the way the
avatara=-motive is treated, both from a narrative and from a doctri-
nal point of view, deserves some special consideration,

& #* %

The three avatira myths of the $G are remarkably parallel in
structure : they all fit into the general frame of daivisura, the never-
ending struggle between gods and demons (or rather, between good
and evil), unceasingly revived and fatally unsettled, by which
symbolic imagination has exemplified the cosmic pendulum be-
tween dharma and adharma within the all-embracing cyclicity of
aeons. The Lord’s mundane manifestations serve the purpose of
dharma-sanssthapana-—actaally, by curbing the inordinate sways they
help perpetuate the ever-lasting oscillation of the pendulum : for,
as has been pointed out??, intervention, while it reinstates the

21. Cf. D. C. Sircar, Studies in the Religious Life of Ancient and
Medieval India, Delhi, Motilal Banarsidas, 1971, p. 45 f.

22. Cf. R. M. Huntington, ‘“Avatara-s and Yuga-s : an Essay

in Puranic Cosmology”, Puraza, VI. 1, Varanasi 1970,
p- 13; pp. 30-33,
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gods’ power, at the same time sows the seed of the demons’
imminent rise.

In the SG the cosmic dualism of good and evil, uranic and
telluric is traced back to its mythical origin in the rival progenies
issuing from a common stock, KaSyapa, through two wives of his,
Aditi and Diti. The celestial realm is bestowed by Brahma upon
the offspring of Aditi, whereas the descendants of Diti are vouch-
safed the domain of the subterranian regions. This being the
rightful state of affairs, the three avatara myths are occasioned by
so many upheavals of the demons, which only the supreme Lord is
capable of restraining, coming in support of Indra’s and the other
gods’ helplessness. The reason why the gods themselves are worsted
lies in the three myths alike in some safety boon extorted from
Brahma by the chief demon by dint of fierce austerities; the core
of the stories is therefore constituted by one of the most prominent
forms of magic occurring in the purizas, the ‘grant of boons’23, its
typological features may be best outlined by reviewing the myth
of the man-lion, where the standard structure of the ‘grant of
boons’ stands out most neatly.

Here are the characteristic points : an anti-divine being
becomes master of enormous power by means of relentless
penances; Brahma acts as an intermediary, performing the trans-
mutation of the latent energy accrued from ‘accumulated’ (as it
were) fapas into manifest attributes of glory and power; because of
the ensuing imbalance of the set order the gods are deprived of
their prerogatives; Indra, dethroned, resorts to the supreme Lord
for help, who, being himself unable to abrogate the efficacy of the
vara, finally thinks out some way to outwit his titanic antagonist
by means of incarnations ad hoc?4. Thus in the SG version the

23. Cf. P. Hacker, ‘““Magie, Gott, Person und Gnade im
Hinduismus. Einige Bemer-kungen”, Kairos, 4., Salzburg
1960, p. 225 ff, The author points out and briefly des-
cribes four forms of magic of common occurrence in the
epics and puraga-s, namely the ‘grant of boons’
(Wunschgewidhrung), the ‘curse’ (Fluch), the ‘spell of
truth’ (Warheitszauber) and finally #apas, often an indis-
pensable factor of the former three.

24. On the aspects of trickery and ‘loophole in the law’
technique, as well as of transformism and liminality,
which are characteristic of Visau’s avatara-s see A.
SOIFER, “Toward an Understanding of Visnu’s Ava-
tara-s”’, Purapa, XVIII. 2, Varanasi 1976, pp. 128-148.



18 qUUH—PURANA [voL. xx1x, NO.1

demon Hiranyakasipu engages in severe penances for 11,000 years
till Brahma, accompanied by all the heavenly beings, appears
before him, expresses his satisfaction with the demon’s devotion
and bids him choose a boon. Brahma seems to act out of
benevolence towards the demon : in reality, as in other similar
circumstances, his complaisance is barely perfunctory and he him-
self cannot choose but formally ratify a de facto situation; for as he
explicitly declares at v. 21ab :
sy fgEed Gged aqq: wedq 12

However, after the fatal fulfilment of the boon Visnu will think of
some effective plan to kill the demon. This is no easy task, since
the boon includes safety from assaults by gods or asura-s, gandhar-
va-s, yaksa-s, uraga-s, raksasa-s, men or pifaca-s, as well as from
rsi-s’ curses, and further from deadly offences through sword or
missile, mount or tree, dry or wet stuff.2¢  Visnu accordingly
assumes a hybrid shape, half man and half lion, and slaughters the
demon by clawing his breast open without recourse to weapons.,

25. Cf. Hacker, ““Magie....”’, cit., p. 226 : “Zwischen der
Magie der Askese und der Magie der Wunschgewihrung
steht die Person des obersten Gottes nur wie ein verwal-
ter oder vermittler von anonymen unperstnlichen
Michten: Die Askese zwingt den Gott zur Wunschgewi-
hrung, und die Erfiillung des Wunsches ist wiederum
unausweichliche Notwendigkeit, selbst wenn, wie
meistens, die Gotter darunter zu leiden haben”. Thus,
the purport of Brahma’s intervention is merely to divert
the demon from further pursuing his penances lest his
magic power should no longer be amenable to control.

2. $G 4,10-12:

7 JATYFEEAT T AT |

T mrqu: faaray ar gegAt dFEEd |
F sy 7 @f T Hgr SHAATE |
APEAYET  JAAT  aTHGg gundg |
q mes o 7 =res o fafer aredw = 1
q AT T A 99 § TS |

The conditions made by Hiranyaka$ipu bear an evident

resemblance to those in the myth of Indra and Namuci
narrated in Satapatha-brahmana 12,7,3,1-4 :

[....Joarsfen am=d | 7 @ fear a 797 g6 T
3USA A eaAT A Q97 A qREAT 7 A AT | TR, |
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Textual comparison with other versions of the myth occurring
in the puranic literature testifies the relative antiquity of the SG
version (=sG~N[arasirhha]). Hacker, in his survey of the deve-
lopment of the myth of the man-lion in connection with the legend
of Prahlada,?” after tracing its origin back to the scanty mention
of Mahabharata (MBh), 3, 272, 56-6028 ( = MBh-N), where however
the demon’s killing is merely put forward without any contextual
justification, recognizes the source of the puranic tradition in a
text proximate to the version extant in Harivamsa (Hv) 1, 41,
40-78%° (=Hv,-N) and Brahma-puraya (Br) 104, 37-72, (=Br-N) on
which he also holds SG-N to depend. The latter does indeed agree
with the Hv[Br text literally—save trifling variations, with one
important exception3°~—up to str. 34ab. The original integrations
on the part of the SG author are confined to the lavish description
of the man-lion’s appearance and to the narration of the assault
of Hiranyakasipu’s court and of the slaughter of king with his sub-
jects; besides, SG-N does not contain significant innovations as
compared to the antecedent tradition, which quickly finishes off by
condensing the apparition of the man-lion, the assault and the
massacre in very few strophes.

97. P. Hacker, Prahlada Werden W andelungen einer Idealgestalt,
Beitrige zur Geschichte des Hinduismus, Mainz, Verlag der
Akad. d. Wissenschaften u. d. Literatur, 1960 (Abhand-
lungen d. Geistes—u. Sozialwissenschaftlichen Kl.,
Jahrgang 1959, Nr. 9, 13), spec. pp. 24-32.

928. Hacker refers to Poona and Bombay editions; the passage
has been subsequently excluded from the critical text
and is recorded in app. 27 (interp. after MBh 3,256,28),
1. 53-62.

29. Corresp. to Hv 31,32-69 in the crit, ed,

30. Cf. Hacker, Prahlada...., cit., p. 28. ‘“‘Hiranyaka$ipu wird
hier jedoch von dem Mannlowen nicht mit den Krallen
zerrissen, sondern ‘“‘mit einer Hand erschlagen’, und
der intelligente Redaktor von Br (und Hvl) hat den

Titanen sich von Brahma under anderem auch wiinschen
lassen, dass nur derjenige sein Tod sein diirfe, der
imstande sei, ihn samt seinen Dienern, seinem Heer und
seinen Reittieren mit dem Schlag einer Hand umzubri-
ngen (Br 104,48-[49Hv 1, 41, 52)”’. However, the latter
strophe (pani-praharepaikena sa-bh!‘tya-bala-v?zlmnam/ Y0 mam
nafayitum Saktah sa me mrtyur bhavisyati) has been excluded
from the critical text and recorded as interp. 466.
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The following myth of the dwarf, though basically akin,
differs for a more complicated structure, which appears to be partly
the result of derangement of the tradition as well as of subsequent
tampering with the original text. After Hiranyakadipu’s death,
his great-grandson Bali is enthroned; thanks to a boon obtained
from Brahma by the usual means of tapas, to the effect that Bali
shall be both invulnerable and invincible by all beings. It is worth
noticing that Bali is by no right entitled to the succession, and is
manifestly invested with the royal dignity, “with Prahlada’s
consent”?!, only because of the vara, which makes him best suited
to successfully wage war against the gods. Thus the centrality of
the ‘grant of boons’ is clearly evinced also in this myth, although
its circumstances are not quite so emphasized as they were in the
preceding one.

As a consequence of Bali’s prowess thus strengthened by the
boon the gods are defeated and Indra hasto resort to Brahma,
then to Kasyapa and finally to Visnu to seek succour against the
invincible demon, who now holds sway over the three worlds. The
reason for the inclusion of Ka$yapa in the scheme is that the in-
carnation ad hoc for the present purpose shall take place in Aditi’s
(viz. Kasyapa’s wife’s) womb. Even before his birth Visnu bereaves
the demons of their lustre; then, born as a brahmapa dwarf, he
betakes himself together with Brhaspati to the place where Bali is
engaged in the performance of an afpamedha and praises the sacri-
fice. In doing so, he is actually praising “himself by himself, like -
embers covered up with ashes’ :

IFATE q FACT A FIS ATA: |
HATHATAAEAT FT =BT gqraa: |1°*
for Visnu is himself the sacrifice, this identification being one of the

most ancient traits of the god, and probably a determinant factor
of the god’s rise to supremacy in later times.33

31. Cf. also HACKER’s observations in Prahlida...., cit.,
p. 378 (n.).

32. SG S5, 15.
33. Seee. g. Satapatha-brahmana, 1.2,1 ff. cf. also J. Gonda,
Aspects of Early Visnuism, Utrecht, N. V. A. Oosthoek

Uitgevers Mij, 1954, p. 77 fL.
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Bali, delighted by the dwarf’s aspect and words, lets him into
the sacrificial enclosure and invites him to ask for a gift, as was
customarily offered to brahmana-s attending a sacrifice. The
dwarf asks for just three steps (viz. of land); no sooner has the grant
been sanctioned by pratigraha-jala than he grows into a giant, the
demons looking up in amazement.?* He crushes under his feet
the hordes of monsters flying at him, whose different faces,
weapons and garments are depicted in a list showing clear signs of
textual confusion. As he strides forward, the sun and the moon
are placed amidst his breast, then by his navel, by his knees and
lastly by his feet.> Having conquered the whole earth and killed

3¢. SG 5,21cd-22ab : _
sfasag = 59 gar@d qa&r g |
SRg@TAALAEAATT TR |
G. Ch. Tripathi, Der Ursprung Entwicklung der Vamana

Legende in der indischen Literatur, Wiesbaden, O. Harrasso-
witz, 1968 (Freiburger Beitrage zur Indologie, Bd. 1),
p- 108 renders the passage thus : ‘““Vamana fangt es [viz.
das Wasser] schon in der Luft auf und beginnt zu wach-
sen. Die Gotter sehen zu ihm hinauf.” In a footnote

at next page he notices that ““2lcd und 22ab sind identisch
mit dem vers 27. An der ersten Stelle sind diese Padas
aber vollig ohne Bedeutung.” Quite the reverse, the
second occurrence is meaningless, unsuitably intruding
in the description of demons, which is immediately resu-
med after it. Moreover, the verses are not identical, but
str. 27 reads thus :

sfaugsis 9T sEda qar g |

FREqERATI(EIAT FATEga: 1

Unfortunately, Tripathi seems to have retained and
pasted together all the incorrect readings of both couples,
such as pratijagraha ca jalam pravaty (?) eva etc., which
must obviously be discarded for pratigraha-jalam prapya
vyavardhata etc.; on the other hand, daitya-varair must be
retained instead of deva ganair, which is wholly incon-
sistent with the circumstances.

35. Visnu's three steps encompassing the universe are an
essential feature of the vedic god (cf. Gonda, Aspectsa...,
cit., pp. 99-72), who is often characterized by the appel-
latives urukrama, urugaya, trivikrama. Their pregnancy is
emphasized by the fact that, e. g., MBh 5,68,12cd (vispur
vikramanad eva jayanij jisnur ucyate) and MBh 12,328,

38cd (kramagac capy ahanm partha vispur ity abhisamjiitah)
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the foremost among the asura-s, Visnu gives up his samaua form and
addresses Bali, blaming him for the non-fulfilment of his promise :
“In thy sacrificial enclosure here at Saligram, O great asura,
placing my feet I have measured out this earth; my first step took
place on mount Naurbandha, the second on mount Meru, but the
third did not take place anywhere : do thou choose for me, O king
of demons, what I have obtained from thee as a gift.”> Bali pro-
tests his inability to comply with the request : ‘“‘As much earth as
thou hast created, O god, so much hath been filled out by thy
striding; what thou hast not created, O god, whence could that be
mine, O great Lord ? nor could it verily be anyone else’s”’. But
Visnu is satisfied with finding Bali formally at fault : “Thou hast
not fulfilled, O king of demons, as I had been promised by thee;
do thou dwell there in the underworld named Sutala, duly bound
up by fetters’3¢; the last part of the sentence might as well be

trace to them the very etymon of his name. Pervasive-
ness is, on the other hand,regarded as one of Visnu’s cen-
tral features by Gonda, who points to “‘the frequency of the
terms conveying the ideas of permeating and penetrating,
of distribution and spatial expansiveness, the identifi-
cation with viraj, i, e. the idea of ruling far and wide’’ as

essentially connected with the god’s striding activity (op.
cit., p. 172). W. Kirfel, Purapa-paficalaksana 185, 144
Vayu-purana 66, 137; Brahmapda-purapa 2, 3, 120) connects
the name Visnu to pervasiveness :

gemfzefid a9 armaAg sraar |
geated 3 el fasfaRiatay: saman
(cf. also Ppafic 280, 34, from K#rma-puraza 51, 36 and
Vispu-puraga 3, 1, 46).
36. SG 5, 41-46ab :

Eieucineic

gsare @Riasfensarfeara Ay |

war fAfaemdw wifide agsar o
g9d g 98 Wi AyefrEl wm o

fedte axfaa? qaE arvaeatag 1
gl aea GceR aeaTe Sfauee |

aferar |

qiaa) ageT 3q @aa  afefaar i
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aradr § 7 aqut Faea FAFIA |
4 3 g<adr 33 gasgew AT N
7 7 afgd 3 qdareae Feataq |
ATaTgET |

T § wETgIa & qaes 397 Hae N
gqe AT qraTE 99 a7 gEea: |

Tripathi, op. cit., p, 109, translates v. 43ab : “Ich habe
von dir ein Geschenk erhalten, wihle daher einen vara’’;

he feels, besides, that Visnu’s stern words at v. 45cd do
not tally with Bali’s corteous protest of devotion; he

accordingly surmises that the two verses rnust have been
exchanged by accident. By restoring them to their proper

place there results that Visnu remarks the non-fulfilment

of the promise. Bali pleads his inability to keep his word
and Visnu finally invites him to choose a boon, as if satis-

fied with the demon’s plea. However, besides that the
proposed interpretation of v. 43ab seems to me scarcely

admissible, the above altogether misses the real point of
Visnu’s course of action as is testified by many later

versions (cf. Gangasagar Rai, ‘“Vamana Legend——in the
Veda-s, Epice and Purana-s”, Purdga, XII 1, Varanasi
1970, p. 135 ff. for a quick synopsis) : which is not just
to regain Indra’s domain de facto from an inculpable

Bali, rather to find Bali at fault and so oust him
of his kingdom de jwe The above passage does

therefore not seem tome really questionable in
that respect; it does, on the other hand, respecting

v. 44ab, which Tripathi freely translates : “Wieviel Erde
du eben geschaffen hast, soviel reicht nicht fur deine drei

Schritte”, crediting the past participle sampirsa with an
active meaning that is exceedingly rare with transitive
verbs, and more so with-na formations {cf. L. RENOU,

Grammaire Sanskrtie. Paris 1975 (2e ed.), p- 197 f.). I
rather believe, as is suggested by my rendering, that the

passive saiipiirpa must have regularly governed an instru-

mental; that e na should accordingly be construed as fena
and something like kramapena supplied, the assumed

corruption of the last pzda having in all semblance ensu-
ed from the misreading of the first; whereas the resulting
sense is more conform both to the meaning of saz-pr and
to the circumstances. '
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interpreted as *““well restrained”, i. e. practising self-restraint. The
former interpretation is in accordance with the ancient motive of
Bali’s binding, which occurs already in the MBh, the Ramayanra
and the Purina-paficalaksana®"”’; the latter is, on the other hand,
more attuned to the remainder of the myth, where Visnu, as if to
make up for the unfair treatment, grants Bali various boons which
shall make his subterranean abode more excellent than the celestial
regions, and goes so far as to promise him the dignity of Indra in
the future manvantara, as well as his intimacy and alliance in the
nether world.

The somewhat detailed account was necessary to help us
assess the contrasting views held by some scholars on the subject
of the chronology of the myth. According to Hacker,®® whose
opinion we have already referred to in connection with the myth
of the man-lion, the origin of the puranic versions of the vamana
myth (which he likewise surveys in view of their bearing on the
Prahlada legend) is similarly found in a MBh passage, 3,272, 61-
698° (=MBh-V[amana]). Starting therefrom he reconstructs a
tradition parallel to that of the nrsizzha myth, according to which
the SG version (=éG—V) would stem from a lost archetype which
would also be the source of Hv 1,41,79-1034° (=Hv,V) and Br
104, 73-98 (=Br-V). The lengthy recension of Hv 3, 48-7241
(=Hv,~V; 1499 strophes !) is regarded by Hacker as a develop-
ment of Hv,—V on the grounds that it incorporates all the verses
of the latter, which it is believed to reflect a theological back-
ground characteristic of later times. The relations of the four
versions can therefore be represented like this :

Hv,-V[Br-V—Hyv,-V

MBh-V—ol  SG-V

Quite the reverse is true according to Tripathi‘?, who in
his study about the origin and development of the samana myth

37. See Tripathi, op. cit., p. 50, 65, 72, 75.
38. Hacker, Prahlada ..., cit., p. 33 ff.

39. Corresp. to app. 27 (interp. after MBh 3,256,28), 11. 64-
80 in the crit. ed.; see supra, n. 28.

40. Corresp. to Hv 31, 69-91 in the crit. ed.
41, Corresp. to app. 42B in the crit. ed.
42. Tripathi, op. cit., p. 81 fI., spec. pp. 103-116.




JAN. 1987] THE AVATARA MYTHS OF THE §ANKARA GITA 25

strongly asserts the opposite view, i. e. that apart from the
insufficient sketch of the MBh the common source of the whole
puranic tradition is the longer Hv,-V, the shorter Hv,~V (with
Br-V) and $G-V being two independent abridgements of it, like
this :

~—Hv;-V[Br-V
MBh-V—Hv,-VI—— $G-V

The archetype is postulated by Hacker*8, as for the prece-
ding myth, to account for the coincidences between Hv,~V[Br-V
and SG-V. Hv,-V[Br-V itself is according to him ‘“clearly the
result of textual corruption and confusion’; indeed, it abruptly
begins with a name-list of demons assailing the giant-turned dwarf

without a word about the antecedents. Remarking that v. 69ab of
MBh 3, 272 :

fasafeafazenvan sz & Afedig |
is apparently found split in Hv 1, 41, 80c[d] :

fasrtifemfazetivan: enfwarey agrgar: |
and respectively Hv 1, 41, 99[c]d :

& Fear Agrare S | A )

he conjectures that a poorly readable aksobhyo misread as aksobhyah
at the end of a leaf of the source MS through effacement of the
connection with jaharafu sa medinim at the beginning of the next
leaf might have mislead the copyist to assume the lack of one
intervening leaf, which he would have striven to patch up with
puranic stereotypes (lists, descriptions, battle of a god against
demons etc.)**. The lack of the initial circumstances seems

43. Hacker, Prahlada ..., cit., p. 35-39.

44. Hacker, Prahlida...., cit., p.35: “Man denkt unwillkiirlich:
hier kénnte ein Manuskriptblatt, das dem Redaktor
vorlag, mit aksobhyo geschlossen haben, das Wort
was aber schlecht, er lases als akgobhyah, konnte es
aber mit dem Anfang des nichsten Blattes ( jakarifu sa
medinim) inhaltlich nicht in Einklang bringen, nahm
daher den Ausfall eines Blattes an und erginzte die
Liicke durch puranische Schablonen [....] bis er dann am
Schluss der Geschichte zu den Worten seiner Vorlage
zuriickkehrte :  pramathya sarvan daiteyan pada-hastha-talair
vibhuh|riipain kriva mahabhiman jaharafu sa medinim,”
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furthermore to argue an acephalous source MS. The SG-V text
is hence posited by Hacker to depend directly on the archetype
still sound and incorrupt, while the extant Hv,-V[Br-V text is
believed to be the result of a futile attempt of emendation of a
marred copy moreover missing the important initial events.

Tripathi is right in criticizing® the above rather far-fetched
speculations on the split MBh verse : it is indeed hardly concei-
vable that the copyist should have worked up no less than 19
strophes only to bring together the two half verses; moreover, the
presumedly original aksobhyo would not agree grammatically with
the foregoing. On the other hand, the isolated occurrence of the
two MBh half verses can be very well ascribed to a natural
phenomenon of reminiscence, which is quite understandable in
literature based to such an extent on oral tradition.

He has failed to notice, however, an important circumstance
which make Hacker conjecture wholly untenable, but at the same
time contradicts his own assumption of the independent stemming
of Hv,-V and $§G-V from Hv,-V. As a matter of fact, if the first
pada of the MBh verse is absent in §G-V, the second is actually
there, incorporated in v. 4,37[a]b which is nearly identical to Hv
1, 41, 99[c]d :

&9 Fear qgraEsgg @ Aty |

furthermore, the pada : ksobhitas te mahasurah supposedly supplied

by the Hv author to fill in the seeming gap after the reading

aksobhyah—highly questionable to Hacker and a symptom of

corruption in that it depicts the demons as impassive, yet flustered
by Visnu’s striding—is adumbrated by §G 4, 22ab :

IITTEE T (&A1 ZATFR: |

which likewise portrays the daitya s astounded by the look of the
prodigious dwarf. Right after this verse there begins a list of
demons featuring their aspects, garments, ornaments and weapons,
which exhibits literal coincidences, though in distorted arrange-
ment, with the Hv ‘interpolation’4®.

45. Tripathi, op. cit., pp. 105-107.
46, See infra, app. 2.
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To sum up, neither the split MBh verse nor the lists of
demons are peculiar to Hv,—V, as both are (partially) found also
in §G-V : Hacker’s conjecture for that matter is therefore defini-
tively disproved. However, by the same token Tripathi’s opinion
is called in doubt about the independent stemming of §G-V, resp.,
Hv,~V[Br-V from Hv,-V. Indeed, even a cursory glance over the
appended table of concordances will evidence that Hv,-V agrees
with the corresponding Hv,~V portion nearly throughout and
mostly in sequence; that Hv,—V also agrees with the central section
of §G-V, although the order is often heavily deranged (in the lists
of demons): finally, that S§G-V sparingly agrees with Hv,-V :
however. in all such cases it also agrees with Hv,-V, whereas in no
instances is it found to agree with Hv,—V while differing from
Hv,-V; on the other hand, in a couple of instances Hv,-V agrees
with §G-V either exclusively or more thoroughly than it does
with Hv,-V.

We can gather from the above, firstly, that a close kinship
exists between Hv,~V/[Br-V and Hv,-V, almost all the verses of the
former being incorporated in the latter; secondly, that a looser affi-
nity exists between S$G-V and Hv,-V/Br-V, a section being common
to both, including some verses which are not found in Hv,~V. This
quite contradicts the stem proposed by Tripathi, while it substan-
tiates Hacker’s reconstruction, obviously implying that $G-V and
Hv,—V/Br—V must have drawn on a common source, which has
either been supplemented by SG-V or curtailed by Hv,-V[Br-V;
the latter has then become (one of ) the source(s) of the lengthier
Hv,-V.

This view is further corroborated if we turn our attention
from form to substance, i.e. if we take into account the gist of the
discrepancies between the three versions, To this end, we may
get back for a while to the nrsizzha myth, which is of the utmost
significance in this connection.

On the whole, the situation is much the same as with the
vamana myth, except that the three versions overlap to a greater
extent, SG-N substantially coinciding with Hv,-N/Br-N—whence
with Hy,-N—from almost the beginning some 30 strophes deep;
thus, the greater part is common to all three versions, save a few
initial verses and the final section, where $G-N diverges; when



28 U —PURANA {voL. xxix, No, 1

they do not coincide, the closest agreement is usually found some-
times between Hv,-N and Hv,~N, sometimes between Hv,-N and
$G-N: whenever it is found between SG-N and Hv.-N —the rarest
case of all—this condition is either balanced or reversed by taking
variant MS readings of the Hv-N versions into account,

All this does not afford us any new elements for judgement.
One major discrepancy between Hv,—N and the other two versions
however, is constituted by str. 41,15-16*7 of the former which are
lacking in the latter. Already this common lacuna definitely refutes
Tripathi’s hypothesis, it being utterly impossible for $G-N and
Hv,-N[Br-N to have missed out exactly the same verses from a
common, coherent whole without any apparent reason.*®

Moreover, the substance of the verses at issue calls for some
additional observation. We are at the point where Hiranyaka$ipu
is setting forth his request on Brahma’s invitation; after saying
that the demon shall not be killed by different classes of beings
through different kinds of weapons Hv,-N goes on as follows :

T @I S TS AR Araes
T ANIIRUAGA  ACqa 7 qu:
qrioTsgrerha G REREIRRE:
A wf arfag @w: @ ¥ gepifasafa

The pith of these strophes obviously lies in that they introduce
new restrictions to further inhibit Hiranyakadipu’s antagonist’s
freedom of action, whose exploit is all the more magnified by the
excessive difficulty of the task. Because it was functional to the
exaltation of the Lord’s greatness, this idea of the multiplication of
restrictive clauses was retained and developed subsequently, culmi-
nating in the Bhagavata-purana version which adroitly works them
into so impervious a web that a much more complicated solution
is called for : Hiranyaka$ipu is not liable to be killed by any being

47. Corresp. to app. 42B, 11. 27-30 in the crit. ed
48, At least there would come into consideration a stem like
this :
l —Hv,-N/Br-N
MBh-N—Hv,~N—o'—§G
which, however, fails to account for the closer relation-

ship between Hv,~N and Hv,-N/Br-N, in that the latter
is actually included in the former in its entirety.
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created by Brahma, neither inside nor outside, neither by day nor
by night, neither in heaven nor on earth, nor by any weapons,
neither by men, nor beasts, nor gods, nor demons; Visnu accor-
dingly kills him as a man-lion by clawing his breast open on the
threshold of his palace (neither inside nor outside) at dusk (neither
by day nor by night) after putting him on his lap (neither in
heaven nor on earth).4?

It is extremely unlikely that verses so meet for the purpose
as the above quoted should have been left out by successive
versions, or even abridgements, once they had been first invented,
The conclusion seems warranted that the verses are an original
innovation of Hv,-N on Hv,-N, and the stem proposed by Hacker
is established beyond further disputes®,

* * *

49 *Bhigavata-purﬁya 7513::8:
50, It still deserves notice that the final section of the vimana
myth which is particular to $G-V, quite unlike the

altogether negligible final section of SG-N, represents a
substantial addition to the story, which ends up in

Hv,-V[Br-V with the threefold striding of the dwarf,
who wins back the whole earth and makes it over to
Indra. A thorough discussion of it would bring us too
far, while being of no avail to our purpose, which was

merely to establish the correct relationship between the

different versions; yet some brief remarks may be per-
mitted here. One striking point of the SG-V final section

is that the dwarf’s striding is apparently fourfold, one
verse having been added to the three in the other versi-
ons, thus :

gen fawmal gfw =sFrfeal e )
q¥ WERAMOER  Aiey  eyaferat o
ga: GHEANIET SRR eyaferay |
aan Sfa swwaTorer  qgAa /4T sgaferay
This is all the more surprising as we learn further on

that the dwarf actually only strode twice, no space being

left for the third stride. Tripathi attaches great impor-
tance to the twofold striding of the dwarf, holding the
motive of the missing step as a pretext for Bali’s

dethronement as a token of later development; and
accordingly goes out of his way to show that thef our
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verses are actually meant to depict just fwo steps (op.cit.,
p 113f). We need not go into details of this interpre-
tation ; suffice it to observe that the fourth verse is not
just interpolated in our text, it is actually substituted for
another verse. Had the SG author purposedly intro-
duced it, he need not have dropped another, especially
as the addition of one verse would have been welcome to
match the strophes of the extant text (the last {loka is
left with only two pada-s). Above all, I fail to see why
the $G author should have felt the need to introduce one
more verse to adapt the description of the dwarf’s strid-
ing to his new conception of the missing step; it would
have obviously been more appropriate to Jdelete one verse

to suggest a twofold striding rather than add a fourth
with the odd implication that three verses should refer to

a single step. An awkward attempt it would indeed
seem, if considered (with Tripathi) a deliberate innova-
tion on the SG author’s part to provide a link for the
final section borrowed from a bhakti source; so that I
would rather regard the verse in question as the casual
outcome of a corruption of the original one occurring in
the other versions. As for the final section itself, both
Hacker (Prahlada...., cit., p. 38 (n.)) and Tripathi (:bidem)
agree in ascribing it to a late origin, mainly on account

of Visnu’s extravagant attitude towards Bali, imputed by
both to the demon’s newly acquired condition of bhakta,
which must have prompted the attempt to mitigate

Visnu’s behaviour towards him. This is consistent with
Tripathi’s hypothesis of a late origin of SG-V as a whole,
which has already been refuted. In Hacker’s scheme,
however, where SG-V is rightly held to represcnt a com-

paratively early stage of the myth, the supposedly late
final section is consequently regarded as a posterior

interpolation, originated when once Prahlada’s (and
Bali’s) bhakta characters—ex hypothesis still unknown to

the VDh—had developed after the pattern of the Vs
Prahlada legend. However, Hacker’s theory is scarcely

warranted by a more thorough review of the VDh text,
evidencing more instances of the presumedly later
Prahlada’s and Bali’s bhakta characters: cf. my paper
“Qsservazioni...”, cit.
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No such problems of relative chronology as we have encoun-
tered with the nrsimha and vamana myths will detain us with the
paraha myth, for surprisingly enough here the SG departs from its
models to follow a course of its own. The parallel Hv,[Br versions
of the myths so far dealt with are part of an avatara list of ten :
the lotus flower (viz. sprung from Narayana’s navel at creation),
the boar, the man-lion, the dwarf, Dattatreya, Rama Jamadagnya,
Rama Dasarathi, Krsna, Vyasa and Kalki’!. The SG, while
coming so close to those versions with respect to the vamana and
especially the nrsinha myth as to postulate a common source,
discards them altogether in the present instance, apparently to
work up the narrative theme anews, notwithstanding that a varaha
myth was in all likelihood readily available in the same source,
from which it was borrowed by Hv,[Br. The reason of such
seeming oddity becomes manifest by comparing the contents of the

§G and the Hv,[Br versions.

As is known, the figure of the boar is of very early occurrence
in Indian mythology in connection with the creator god Praja-
pati®2, hence with cosmogonic and ritual implications. When the

51. The reference list is one of the more ancient to enumerate
ten avatara-s, as appears from its divergence from the
standard list which later became generally accepted :

een: FAT aURA TUER ST A |

TTAY 779 THE FOT e d & |
(MBh, interp, 853, 11. 4-5, after MBh 12,325,71), allow-
ing Krsna, Balarama and Buddha in various combinations

as alternatives for the 8th and 9th incarnations, after
Rama Bhargava ( = ParaSurama) and Rama Dasarathi

a8 6th and 7th. The composition of the avatara lists may
provide a useful means to determine the antiquity of a
text (cf. R. C. Hazra, Studies n the Puranic Records on
Hindu Rites and Customs, Delhi, Motil4]l Banarsidas, 1975,
p. 84 ff.; Maguone, Ls Teoria degli Avatara...., cit.,
p- 21.).

52. The scanty mentions of the boar Emusa in the Rg-veda
(1,61,7; 8,77,103 10,86,4) do not warrant any definite
conclusions as to possible anticipations of future develop-
ments. In this connection, it may be worth briefly
referring to a suggestive Atharva-veda passage, which
seems to foreshadow the Brahmana myth of the uplifting
of the earth, although unfortunately too obscure to esta-
blish anything-certain :
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boar was later on (in the epic-puranic period) adopted as one of
Visnu’s avatara-s, it nevertheless retained those ancient traits
derived from the symbolic speculations of the original brahmani-
cal milieu. In its pristine puranic form, the boar is the protagonist
of a cosmogonic myth in which the Lord, incarnate as yajia-varaha
whose body is an allegory of the elements of sacrifice, retrieves
the earth lying deep beneath the primeval waters lifting it up on

wed foadt qergwsTTe frare fafqe

qurgn afyat afqamr e fafedid g o
(12,1,48), Gonda (4specis...., cit, p. 137) translates: “Bear-
ing the fool, bearer of what is heavy (or : important,

wise, venerable?), patiently enduring the settling down
(or : distruction) of the excellent and of the evil (or,

rather, of the prosperous and of the infortunate) the
earth, in concord with the boar, opens itself ato (or :
becomes expanded for) the wild pig”’, and comments :
‘“What are we to understand by the varaha, what by the

s#kara? Are they the same animal ? What does the
verb vijihite mean precisely ? Anyhow, the stanza can-
not be made an early piece of evidence for proving the
existence of something like the wvaraha-avatara in ‘Athar-
vanic’ times”. Gonda’s translation is obviously irrepro-
achable and sticks perfectly to the text—so much so that

it resists the temptation, sometimes happy, to explicate
it. K. Pandey (Madhyakalin Sahity me Avataravad,
Varanasi, The Chowkhamba Vidyabhawan, 1963
(Vidyabhawan Rashtrabhasha Granthamala 60, p. 412),
on the other hand, indulges in a less accurate, yet more
stimulating translation : “‘satru [?] ko bhi dharan karne
vali, puny aur pap karne vale ke sav [?] ko sahne vali,
bare bare padartho ko dharan karne vali aur varah
Jisko dhiirh rahe the vah prthvi varah ko prapt hui thi.”
“[....] That which the boar was tracing, that earth was
gained by the boar’: could the pres. part. atman.
samvidana admit of a passive interpretation, the meaning
of the whole strophe would be definitely enlightened,
and reduced to the well-known developments of the
varadha myth (.S‘atapatlzabrﬁhmazza 14,1,2,11; Taittiriya-
samhita 7,1,5,1; T aittiriya-brahmana 1,1,3,5 :

el a7 geAd afeewrd | dF  semafqemE |
Fafad emfafd | @1 soemegsFal  faeq | @isaag |
aftg & aq afnfaenfafiedfa | @ aug =
FAITITed | @ gfadtAe aregq | qEr STEEEnSe |
TEIEHTIT ST | AT | qeqfered e |
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the tip of his tusk(s)®3, This version is commonly found in all the
more ancient purana-s (or purapa-sections), including Hv,[Br and
also the VDh (outside the $G)54.

This version, however, was not germane to the true character
of the more recent purana-s as canonic works of sectarian Hinduism;
rather it was a relic of the fading sacrificial brahmanical religious-
ness progressively yielding to the spreading personal bhakti cults.
Like many other old myths, the zarzha myth had therefore to
undergo a thorough transformation in the process to bring it up
the new religious conscience. The puraga-s are increasingly
concerned with the Lord’s deeds, causing welfare to all beings, and
with the practices to propitiate him, as they approach us in
time. A favourite way to express and exalt such positive quality
of the Lord’s actions on a cosmic level has been the mythology of
daivasura, as recalled above. In such a frame, an evil antagonist
was later introduced also in the 2arzha myth, the purpose of the
Lord’s incarnation being equally shared between the need to
uplift the collapsed earth and to vanquish the indomitable demon
Hiranyaksa for the sake of the righteous.

A first glimpse of this development is already found in a
passage of the Narayaziya of the MBh (12,326, 71ef-73ab) mention-
ing side by side the uplifting of the earth and the demon’s
killing :

qr a@Eg Al gdaatgan 7 |
geaTFagatgt A8 aEraEeg |
srrAfrsaTf T T TN TIAIE: |
fgomet gfasata 35 swafaag |

This passage is interesting in many a respect : besides introducing
Hiranyaksa, it also puts forward the foundering of the earth under
the burden of creatures to account for the necessity of the retrieval.
According to the prevailing yajia-varaha version, however, the
bottom of the primeval ocean appears to be the proper place of
the earth, whence the boar originally raises it to the surface of the
waters, spreading and flattening it so that it would not sink

53, Cf. V.S, Agrawala, “Yajfia-varaha—an Interpretation”,
Pnranga, V 2, Varanasi 1963, pp. 199-236.
54, VDh 1,3 ‘‘varaha-pradurbhava,”
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again®6, The change is functional in that it transfers the myth
from a cosmogonic context in a primordial scenery to a provi-
dential one down the stream of aeons. The rescue of the earth
goes hand in hand with the Lord’s solicitude sarva-bhita-hitaya,
and naturally reminds us of the oft-cited BhG passage®® which is
the veritable foundation stone of the whole avatara doctrine.

Even the representation of the burden of beings as res-
ponsible for the collapse is singularly felicitous in the new
context, and was subsequently metamorphosed to convey the
symbolic meaning of the burden of ill-doings as responsible for the
decay of dharma. Hacker has demonstrated®” how the very choice
of the word avatara to specifically denote Vissu's incarnations, as
compared to the neutral and generic terms formerly employed,
such as pradurbhava, vapus and the like, is to be traced back to its
connection with the congenial theme of bharavatarapa, ‘throwing
off the burden’. Typically, Prthivi oppressed by the weight of
beings proliferated beyond measure and nearly about to founder
resorts to the supreme divine hierarchies for help : bharavatarapa
is the redeeming action of the Lord, who ‘descends’ (avatarati, i. e.
enters the world), and ‘makes descend’ (avatarayati, i. e. throws
off the burden symbolizing dharma imbalance)5®.

55. Cf. e.g, Vispu-purana 1,4.

56. BhG 7,7-8:
qer gar f& aver wifniafs wrea |
FRRATEH  qIAA  GAEERT
qfermorma @Al faarama 5 gegan |
qHgenIATItT  gWETH @ I

57. P. Hacker, “Zur Entwicklung der Avataralehre”, Wiener
Zeitschrift fiir die Kunde Sudasien und Archiv fiir indische
Philosophie, IV, Wien 1960, pp. 47-70.

58. It is worth noticing, in this connection, that although
the theme of bharavatarana does occur in the VDh
(1,23,29cd ff.; 25,16cd ff.; 26,20 ff.; 27,20 ff.; 28,16cd;
and esp. 30,20cd fI. :

ematigaeaal  afriafadifear n
TSy o fearRor [lec. MS kha] difear |

gafacaat  wikfgaadifsar u
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Conspicuous though the passage is, it however fails because
of its brevity to account for the association of the uplifting of the
earth and the killing of Hiranyaksa. Still in a much later text,
Bhagavata-purana 3, 18-19, the situation has not changed, the two
themes being merely juxtaposed without trying to assign a reason
why Hiranyaksa should be killed by the Lord in the form of a
boar; the demon eager for fight simply comes across the varazha
engaging in his task and assails him, claiming that he is stealing
the earth allegedly bestowed by the creator on the dwellers of the
nether world by means of the flood. The killing comes at the
end of a bold fight without any special connection with the Lord’s
varaha form, The obvious implication is that Hiranyaksa is
hindering the Lord’s action, but there is no compulsion for him
to be slain by a varaha, as was the case with his brother Hiranya-
kadipu and the man-lion.

A like solution was not fit for the gG, which is bent upon
stressing the climate of daivasura, the magic of the ‘grant of boons’
and the need for clever contrivances on the Lord’s part to get
over his task., Nor could the SG author, for the same reason,
cling on the old yajfia-varahe myth as is recounted in the Hv,/Br
version, which would not have matched in the least the other two
myths of the trilogy. He was therefore under the necessity to
remould the myth to align it with the other two, which he did, as
we shall see, by framing an altogether new story, where the

etc.; in these passages the oppression of the earth consti-
tutes the cause for Rama’s birth to clear it of the ksatriya
caste (as well as for the brahmana to consume overgrown
trees by fire), the technical term bharavatarapa does not,
neither does the closely related avatara, except for a
couple of instances (1,172,56 and 3,353,8, according to
Hazra, Studies in the Upapurapa-s, cit., vol. I, p. 212), of
which the second, represented by the compound krsya-
vatara, is particular in its specific reference to Krsna (cf.
(HACKER, “Zur Entwicklung der Avataralehre”, cit.,
p- 50 : *[..] das ‘Herabsteigen’ [avafarapa] im mytho-
logischen Bewusstsein einer relativ frithen Zeit ein
Sonderfall eines ‘Erscheinens’ ( pradurbhava) Vispu’s war,

nimlich sein Geborenwerden als Krsna”); the regular
term to denote Visnu’s incarnations being pradurbhava
throughout. This lexical usage is to be regarded as an
additional token of the,k comparatively early date of the
VDh (as well as of the SG).
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cosmogonic element is almost entirely lost, there coming to the
foreground the Lord’s fight against the demon, which is basically
fashioned after the model of the nrsizzha myth.

At the outset are recalled the common circumstances of the
three myths : Kadyapa begets Indra on Aditi and Hiranyaksa with
Hiranyaka$ipu on Diti; Indra receives the heavenly, Hiranyaksa
the subterranean realm. Then the demons’ citadel is flooded
because of an earthquake provoked by the soaring of the winged
mountains; Hiranyaksa, suspecting Indra’s hand, wages war
against the gods and conquers the heaven. The allusion to the
cataclysm is all that is left of the old cosmogonic myth of the
yafiia-varaha; no more notice will be taken of the predicament of
the earth in the following, nor will any measures be described to
retrieve the flooded regions. Instead, the piece continues along
the line of the nrsimha myth : the gods ousted resort to Vasudeva,
who dismisses them with a promise of help. He now thinks about
the shape he should take on to overcome the demon :

fr g ®aag Fear =rafasy guad |

fads Agsa_aTATHaET: @ gUeas: ||

FON FTEMA JEATTES T ||

qarg! Afqsarta 7 330 9 7 Ay: |
faagaT + =g + =nafasata & aa: 18 °

Even here, the need for a specific incarnation is rooted in a
boon granted by Brahma, to the effect that the demon shall not
be killed either by beasts, or by men, or by gods. The grant of
the boon itself is nowhere narrated in the myth, nor are the
circumstances which eventually led to it. They are, however, by
no means obvious in this place at the beginning of the trilogy,
and the very fact of assuming them transparently points at the
derivation of this myth from the following one, where the grant is
set forth in all details.

The same conclusion can be drawn from the nr-varaha, mani-
festly a duplicate of the ar-simha, not departing from its model for
any distinctive features of its own. A nroariha was not nearly so

59, 3G 3,12cd-14.
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familiar to Indian mythology as was the nrsinha®®, and the SG
author must have been well aware of the peculiarity of the myth
he was substituting for the usual varzha myth, if he felt the need to
mark the difference in the colophon. In fact, whereas the colophons
of the other two myths plainly state “narasirtha-", resp., “‘vamana-
pradurbhava”, the colophon of the present one explicitly adds the dis-
tinctive features : “nroaraha-pradurbhave hiranyaksa-vadhah”.®* $G
2,67ab likewise reads: ovaraha-Sirsain nara-sisrha-riipair deveSvaras
vamana-riipa-ripam, where the more specific {irsa instead of the usual
riipa, vapus etc. may be interpreted as a device to differentiate in
the same terms as above.

Further on, however, Rama indiscriminatingly questions
Sankara on the three pradurbhava-s thus :

qug adfag 7 amd 7 gl
el 5§ Agfaserfa agaiaFagred: 1%

This course was actually followed by subsequent literature, which
ended up in altogether effacing the distinction, merging into one
the motives of the killing of Hiranyaksa and of the retrieval of the
sunken earth.

If the nr-varaha feature was apt to be dropped or blurred
afterwards, it is a necessity in the SG in order to cope with the
magic of the boon, which forbids any of the three main divisions of
living beings. This observation can help us extricate the puzzling

60. Although the nr-siimha myth is essentially a puranic
creation, we come across the figure already in a mantra
of the Taittiriya-aranyaka (10,1,6) :

aerqar faeTe | frevEssrd Hafg ¢ g ArfEg: SR, |

after the sacred gayatri of Rg-veda 3,62,10 (tat savitur vare
nyans bhargo devasya dhimahi|dhiyo yo nah pracodiyat). The
man-lion plays furthermore the central role in the
Nrsizitha-pirva and  uttara-tapaniya-upanisad, constituting
the sacred books of a southern sect specially devout to
the man-lion (cf. P. Deussen, Sechzig Upanishad-s des
Veda. Aus dem Sanskrit iibersetzt und mit Einleitungen
und Anmerkungen versehen von..., Leipzig, F.A.
Brockhaus, 1897, p. 752f; J. Gonda, Die Religionen
Indiens. II Der jiingere Hinduismus, in Die Religionen der
Menschheit, hrsg. von Ch. M, Schroeder, Bd. 12, Stuttgart
W. Kolhammer Verlag, 1963, p. 119; Pandey, op. cit,,
p. 424 ff.).

61. By the colophon ‘‘varaha-pradurbhava” had been sealed,
instead, the yajdavaraha myth of VDh 1,3 (v. supra n. 54).

62. SG 3,1
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v. 14, which after the apparently obvious amendment cauvaham—>
caivaham quite contradictorily purports that, the demon being in-
vulnerable to beasts, men and gods, Visnu shall become a nr-varaha,
neither god nor man, and indeed (?) in a beastly form shall kill him.
On the contrary, here as in the parent ar-sizzha myth, stress is in-
tended to be laid upon the amphoteric nature of the incarnation,
whereas it is utterly inconceivable that the text should imply a
deliberate infringement on the conditions of the boon. I might
advance the suggestion to read cordhvo ’ham, which illuminates the
choice of the nr-varaha form as a crafty subtlety so suited to the
character of the present incarnations--and possibly the only origi-
nal feature of this myth as compared to the following one : namely,
by conveying the implication that the nr-varzha, though being
tiryaiic=‘beast’ in a sense, is not such in another sense, i. e. is not
tiryasic = ‘lying athwart’, for he is #rdhva=‘standing upright’. thus
finding the loophole to evade the law of the boon.

We need not dwell on the rest of the myth, which is taken up
by a description of the man-boar approaching Hiranyaksa’s court
and fighting the demons, and by the narration of the fiery duel
with Hiranyaksa who is finally beheaded by the Lord’s discus.

* * &

One impressive feature which has emerged from the foregoing
brief analysis of the three myths is the predominance of a common
pattern, which pervades the narrative material throughout, by
furnishing its theme, its motive and its conclusion, even bringing
about the replacement of the time-honoured sacrificial boar with
the newly invented nr-varzha, At the root of this pattern there
lies a conception that could be rightly termed as magic, were not
such term apt to mislead on account of its cumbersome 19th century
heritage of evolutionistic prejudice. More than a shade of the
latter does indeed peep through the pages of Hacker’s ‘‘Magie,
Gott, Person und Gnade....”’, which has, however, the great merit
of pointing to the original cognation of such mentality with vedantic
speculative impersonalism, of which it represents the practical
counterpart. The same fad ekam beyond person is the true sub-
stance of both intellect and will, by realizing which both perfect
knowledge and efficacious action is attained. It is because tad
ekam is the very essence of the self that appeals to it can never be
in vain : or, as the purapa-s are wont to put it, that “Brahma is
pleased” and helplessly grants a fatal boon over and over again.
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TABLE OF CONCORDANCES BETWEEN THE $G, Hv, AND
Hv, VERSIONS OF THE NARASIMHA MYTH

(N. B.—In the following table the mark ‘=’ means ‘identi-
cally equal’; the mark ‘—’ means ‘nearly equal’; the mark &
means ‘similar’; the mark ¢’ means ‘different’. Further shades
have been expressed whenever desirable by the superaddition of ‘*’
to any of the former three to indicate approximation to the value
of the next one. Closer concordance with variant readings has
been recorded between brackets on either side of the main mark
according to the text where the variant occurs).

Hv, SG Hv, Hv,
(31, 31-67) (4=VDh 1, 54) (App. 42A) (31, 31-67)
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33ab[=]* 2ab *[=] b5 = 33ab
33cd * 2cd * 6 = 33cd
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39a = 8a = 17a = 39a
39 [—] * 8b **[—] 17b [=] ** 39b
39cd = 8cd = 18 = 39cd
40 = 9 = 19.20 = 40
41ab = 10ab = 21 = 4lab
4lcd = 10cd o [—] 22 [=] *~[—] 4lcd
42ab — 11ab ¥ 23 *— 42ab
42cd = llcd — 24 - 42cd
43ab o 12ab Fe 25 #o 43ab
43cd *— 12cd * 26 [=]— 43cd
27-8
29-30 [=1Int. 466]
44 = 13 = 31-2 = 44
45ab = 14ab = 33 = 45ab
45cd — l4cd — 34 = 45cd
35-6
46ab = 15ab = 37 = 46ab
46¢cd — 15cd * 38 * 38
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47cd — 16cd — 40 = 47cd
48ab = 17ab — 41 — 48ab
48cd = 17cd = 42 = 48cd
49ab —_ 18ab #o 43 — [=] 40ab
49cd — 18cd — 44 — [=] 49cd
50ab — 19ab # 45 *o 50ab
50cd #o 19cd *_ 46 = 50cd
5lab [=] — 20ab = 47 — [=] 5lab
5lcd - 20cd | 48 / 5lcd
52ab = 21ab = 49 = 52ab
52cd * 21cd F 50 = 52cd
53ab _ 22ab — 51 : = 53ab
53cd [=] — 22cd _ 52 #-[--] 53cd
54ab *_ 23ab — 53 —_ 54ab
54cd = 23cd = 54 = 54cd
55ab * 24ab * 55 [—]* 55ab
55¢ = 24c = 56a = 55¢
55d *k 24d ok 56b * 55d
56 = 25 = 57-8 — 56

57a = 26a ¥-—- 5% *-—  57a
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TABLE OF CONCORDANCES BETWEEN THE §G, Hv,
AND Hv, VERSIONS OF THE VAMANA MYTH

(N. B.—In the following table the mark ‘="means ‘identically
equal’, the mark ‘“—' means ‘nearly equal’; the mark “*’ means
‘similar’, the mark ¢/’ means ‘different’. Further shades have been
expressed whenever desirable by the superaddition of **’ to any
of the former three to indicate approximation to the value of the

next one.

Closer concordance with variant readings has been

recorded between brackets on either side of the main mark accord-
ing to the text where the variant occurs).

Hv, $G
(31,68-92) (5=VDh 1,55)
68
69ab
69c S
69d
70(af )

71

72ab Sk

72cd

73

74

75 s

76ab s

76¢cd

77 i

78a = 33a =
31-32ac

78b = 32d =
33b

78cd = 33cd

79a = 34a [=
79b = 34b —_

Hv,

(App. 42B)

1-2

3

4a

4b
2857-9
60-1
62

66
67-8
69-70
71-2
73

74
75-6
80a

82b

8la
81b

i T

Hv,
(31,68-92)
68
69ab
69c
69d
70(af )
71
72ab
72¢cd
73
74
75
76ab
76cd
77
78a

78b

78cd
79a
79b
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79¢ 2882a ¥~ [=] 79c
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80c 87a = 80c
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8la 88a = 8la
81b 8b [=]/ 81b}
8lcd 89 = 8lcd
82a — 24a #em 90a = 82a
82b = 24b | [*~] 90b [*-] / 82b
82¢ = 24c e 82¢
82d = 24d —[=] 93b [=] — 82d
83a = 25a —_ 9la — [=] 83a
83b / 25b / 91b o 83b
83¢c 97a * 83c
83d — 25d —[=] 97b = 83d
84a = 25¢ — 94a — 84a
84b 94b —_ 84b
84cd &= 23cd = 92 = 84cd
26-30ac v
85a ooss 900a = 85a
85b —_ 30d —_ 00b = 85b
85cd 01 [=]— 85cd
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87ab 05 * 87ab
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89ab = 37cd = 09 = 89ab
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TABLE OF CONCORDANCES BETWEEN THE BhG AND
&G VIBHUTI-LISTS

(N. B.--In the following table the mark ‘=’ means material
identity of the text; the mark «’ means meterial identity of the
vibhiiti; the mark ‘[’ means material difference of the vibhiti)
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OTHER CONCORDANCES BETWEEN THE SG AND THE BhG

(N. B.—For the meaning of the diacritical marks see app. 1)

SG

2,2ef
2,5¢cd-6ab
2,6cd-7ab
2,7cd-8ab
2,8cd-9ab
2,9cd
2,10ab
6,26d

! 6,27ab
6,27d
6,36¢cd
6,40
6,41
6,42
6,43

BhG

13,17cd
13,13
13,14
13,15
13,16
13,17ab
13,12¢d
7,10d
7,11cd
7,9d
10,16¢cd
15,13
15,14
15,12
15,15



SATYANARAYANAVRATAKATHA AND UPABRMHANA*
By
S. G. KaNTawaLa

1.0 Introduction

“Hinduism has already grown into the mosaic of various
patterns combining the religious and spiritual ideas, both old and
new, high and low, losing nothing and eternally adding more and
more from new elements introduced into society’. It is one of the
major religions of India and Hindus observe several sratas on cer-
tain occasions and/or days and they are described in Puranas and
Dharmaféastric texts. Amongst the several oratas the Satyanara-
yanavrata is popular in Gujarat, Maharashtra, Bengél and other
parts of India. Scholars have held divergent views on the genesis
of the Satyanarayana-worship.*

Two versions of the Satyanarayanakatha are found in the
Puranas. One of these versions claims to be a part of Revakhanda

* Paper presented to the ‘Religion and Philosophy Section’
of the ‘Fifth World Sanskrit Conference’ held at
Varanasi from October 21-26, 1981.

1. Majumdar R. C. & Pusalker A, D. (Ed.), Classical Age,
p. 367.

2. According to one view the worship of Satyanarayana has
a Mohamedan origin related with Satyapirer puja in
Bengal (vide Shastri Haraprasad, Catalogue of MSS in
the Asiatic Society Library, Vol. V, Preface, p. lxv;
JBORS, Vol. XVI, p. 328; IA Vol. 3, pp. 83-85.

Mukherjee Amitabh, A popular attempt at Hindu-Muslim
Religious synthesis : The Cult of Satya Pir, Studies in
History, Research Publications in Social Sciences, Delhi,
pp- 218-225. Mukherjee observes that “the origin and
antiquity of the cult of Satya Pir cannot as yet be
precisely determined ... whether Satya Narayan was
transmuted into Satya Pir after the Muslim conquest of
of Bengal or Satya Pir was Hinduised in course of time
as Satya Narayan remains a matter of conjecture”.
(ibid., p.221)]. Vide Kane P. V., History of Dharma-
§astra, Vol. V, Part I, p. 437.
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of the voluminous Skandapurana, but it is not found in the extant
Revakhanda of the Skandapurana published by the Venkateshvar
Steam Press, Bombay, whereas it occurs in some other editions.?

Its another version occurs in the Bhavisyapurana, Triiyabhaga,
Dvitiyakhanda, Adhyayas 24-29.%

2.1. Brief summary of the SNK according to the Revakanda-

version®

The SNK version according to the Revakhanda has five
chapters.

Chapter I

Once Saunaka and other sages assembled in the Naimisaranya
(modern Nimsar®), requested the Paurapika s#ta to narrate a vrata
which fulfills all desires and annuls all pangs, pains, miseries and
worries and which enhances wealth, prosperity and progeny and
thereupon the Pauragika siita marrated the orata as received from
Nirada, who in turn had received it from Vispu. The original
narrator claimed thus here also, as in general, is a divine persona-
lity. The chapter has also instructions on the mode of preparation
of the prasada to be offered to the Lord.

Chapter IT

The chapter II deals with the story of Satananda, a poor
Brahmin, who lived in the city of Kasi. Once the Lord assuming

3. For details ovide Upadhyaya Baladeva, Puranavimarsa
(Hindi), pp. 455-456.

4. Bhavisya-mahapurana, published by Venkateshvar Steam
Press, Bombay, 1959.

According to P. V. Kane “the extant Bhavisya cannot
be placed earlier than about the 6th or 7th century AD.”
(History of Dharmagastra, Vol. V, Part II, pp. 897-
898).

5. There are several editions of the SNK; a mention may
be made here of the edition published by the Gujarati
News Press, Bombay, 1925. This contains the Gujarati
translation, The Venkateshvar Steam Press, Bombay,
hgs published an edition with the Hindi translation (V.S.
1979).

6. Vide Kantawala S. G., Cultural History from the Matsya-
purana, p. 364.
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a Brahmin’s form met him and narrated him the Satyanarayanavrata
to be performed (2.9). He got more alms on that very day and he
performed it. While it was being performed, it was listened to
by a wood-cutter who also performed it and ultimately he gainrd
prosperity.

Chapter III

The chapter IIT deals with the story of a king called Ulka-
mukha who was a satyavadin. He observed this vow in the
company of his wife Bhadra$ila on the bank of ariver. In the
meanwhile there came a businesssmagnate Sadhu by name who
asked him (i.e. the king) which vow he performed and thereupon
the latter told him that he did the Vispu-piijana (=orata) with a
desire to have sons ef:. (putradi). On hearing this the merchant
said that he would also perform the said vrata, as he had no pro-
geny. After coming back to his home he vowed that he would do
it. when he would get a child. With the passage of time his wife
Lilavati was enceinte and gave birth to a female child called Kalavati
by name. Then the merchant thought that he would do it on the
occasion of her marriage, but he forgot to perform it then, And
the god was all wrath. After her marriage he with his son-in-law
went out on his trade-expedition and he came to Ratnasara, the
capital of the king Candraketu. As the god was angry, they were
arrested by the king’s persons on the ground of their being cul-
prits of the royal theft. Their wealth and belongings were confis-
cated and they were sent behind the bars. On account of the
divine curse ($apa) the merchant’s wife and daughter became, on
the other side, very miserable. One day Kalavati, while roaming
in the city, happened to come across a Brahmin’s house where the
Satyanarapanavrata was being performed. She took the prasada and
went home. Her mother remembered that the very srata was not
performed till then and she then performed it. No sooner it was
performed than the Lord told the king in the dream that the mer-
chant and his son-in-law were innocent and instructed him further
that they should be freed immediately with all their wealth and
belongings etc.; otherwise the king himself would face a perilous
situation. Accordingly they were released from imprisonment
with honour, Then they started their homeward journey.
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Chapter IV

When the merchant and his son-in-law has not travelled for
homeward, the Lord thought of testing him. Assuming the form
of a recluse he approached him and asked him as to what his ship
contained. Puffed up with great pride they spurned him and told
him that the ship contained leaves, foliage etc. and the Lord bles-
sed him to that effect. On finding the wonderful metamorphosis
of the contents of the ship the merchant swooned, The son-in-law
advised the father-in-law to search out the recluse and to beseech
and beg his pardon. He did so and the Lord was pleased; he
regained everything and he performed the orata; then he sailed to
his home-city Ratnapura by name. He sent his messenger home
to inform his wife about his arrival. The merchant’s wife perfor-
med the vratz and went out to receive her husband and the son-in-
law but as Kalavati went to receive her husband without taking
the prasada, the Lord was irate and consequently she did not find
her husband and the ship in which he was. All were struck with
wonder, worries and fear and Kalavati decided to give up her life.
The merchant felt that such a situation was due ‘to Lord’s mayz
and he declared that he would do His srata. At this the Lord de-
clared aerially; «Kalavati has not taken my prasada. She must go
home and take it. And she would get her husband”. The pijana

was done and all were united.

Chapter V

The chapter deals with the story of the king Angadhvaja.
Once he happened to go to the forest for a hunt and there he neg-
lected the prasada. Consequently he met with a number of troubles.
At last he performed the vrata with the gopagaza. He was, then,
happy and with the passage of time, after his death, he departed
to Satyapura.

The chapter ends with a narration of the rewards of the per-
formance of the Satyanarayanavrata.

7. According to Rajkumar Arora “the stories of Padmavati,
Haridasa, Satyanarain were incorporated in the(Bhavisya)
Purana after the chapters on Nandas and Mauryas were
written”. (Historical and Cultural Data from the
Bhavisya-Purana, Delhi, 1972, p. 19). (bracket ours).
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2.2 Brief summary of the SNK according to the Bhavisya-
Puripa
The story is told also in the Bhavisyapuraza, Pratisargaparvan,
Duitiyakhanda, Chapters 24-29."

Chapter : 24 Tt deals with the Vratavidhi of Satyanarayana as
narrated by Narayana to Narada.

Chapter : 25: Tt deals with the story of $atananda of Kadi,

Chapter : 26 : It deals with the story of the king Candraciida. He
got the vrata from one Sadananda.

Chapter : 27 : It deals with the Bhilla-katha. A bhilla who used
to sell fire-woods, happened to go to Haridasasrama from where he

came to know about this srata.

Chapter : 28 : Tt deals with the Sadhuvanikkatha. The merchant
belonged to Ratnapura. It should be noted that thisis a brief
version of the account in the Revakhanda.

Chapter 29: It continues the account of the Sadhuvanik of
Ratnapura.

3.0 Discussion
The aforegoing brief synopses of the two versions bring out
the following salient points :

The observance is called orata (SNKR. 1.85; 2.10 eic. ) and
also tapas (SNKR, 1.2). Visnu in 3he AV 5.26.7 is associated with
tapas.® The Lord is referred to as Narayana (¢f. SNKR 1.7-8) and
as deva (cf. 1.19; 1.23, 2.23 etc.). He is also called Visnu (SNKR
2.6) and vice versa i. e. Visnu is called Satyanariayana in Kaliyuga
(SNKB. 24.17). In SNKR 2.12 and SNKB 30.1 this orata is said
to be the vrata of Narayana and in SNKR 3.3 it is said to be the
orata of Satya; hence the abbreviation ‘Satya’ stands for Satyanara-
yana who is also Narayana. There is more emphasis on salya.
The SNKB (24.18; 29.48) <brings out the importance of satya and
the SNKB (24.18, 25) states that Brahman and Hari are said to be
in satya.

8. Videalso Dandekar R. N. Vedic Mythological Tracts,
(1979), pp. 73, fn, 10; 208; 297,
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It is significant to note here some other Vedic ideas, e. g.
satyair vada (TU 1,11.1) cf satyar vadisyami/TU 1.1.1 and satyair
j#anam anantar Brahma (TU 2.1.1). In the RV satya meean “unfai-
ling truth”® and it refers to something which is purugatantra.r® In
the context of the satyanarayapapiija the SNKB 25.26 speaks of the
svarnayuktafalagramapija and the ¢alagrama is said to symbolise
Visnu and in the SNKB 26.16 Krsna is filardpa and thus Satyanara-
yana is Visnu, Narayana and Krsna and in this context it will not
be out of place to note a reference to premabhakti in SNKB 26.17,
21.

This vrata is said to be prosperity-giver as well as progeny-
giver (SNKR 3.10; SNKB 2.13); moreover according to SNKB
24.24 a sonless one is said to get a son by the observance of this
srata.}' In the Veda Visnu is connected with the fertility-aspect?
and thus here the Lord Satyanarayana inherits the features and
functions of the Vedic Visnu.

Another feature to be noted here is a reference to Lord’s
getting unfavourable (¢f. SNKB 28.43), irate or vindictive? at the
non-fulfilment of the vow committed and the consequential prono-
uncement of the curse as a sort of punishment on the violator of
the vow. It is quite well-known that the Vedic Varuna has his
oratas and that nobody dare to infringe his vows and laws and
whosover did so was punished by Varuna.4

9. Velankar H. D., Rgveda Mandala VII, p, 271.

10. Velankar H. D., op. ¢it., Introduction, p. ix, for details
vide ibid., pp. iv-x; also Kane P. V., History of Dharma-
§astra Volume IV, pp. 266, 42ff; Volume V, Part I, pp.
3, 320, 488-489, 1627, Part IL. pp. 1419 ff, 1627 ff.
Dandekar R. N., op. cit., pp. 316 ff. Vide also Sandesara
Upendrarai J., Bharata-ratna, pp. SIIE i

11. On uvrata vide Kane P. V., History of Dharmasastra,
Volume V. Part I, pp. 1 ff.

12. Dandekar R. N., op. cit., pp. 85 ff.

13. Cf. P. V. Kane remarks that “in these stories Satya-
narayana is represented as very jealous and vindictive”.
(History of Dharmasastra, Volume V, Part I, p. 437).

14. Macdonell A. A., The Vedic Mythology (1971), p. 26.
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In the Vedic mythology Indra and Varuna are said to have
their maya.’® Indra is said to assume many forms by his maya'®
and the SNK (-R & B) refers to the Lord’s assuming a form of a
recluse to test the merchant. Thus the Satyanarayana of the SNK
inherits some of the features of the Vedic Varuna and Indra.

Moreover, ideas of vara, faraze and grace met with in this
vratakatha have their moorings in the Vedic literature.

Thus the aforegoing discussion tends to suggest that the SNK
is a Puranic upabrshara of the Vedic concept of satya and other
concepts associated with the Vedic Visnu, Varunpa and Indra and
in this context it is significant to note here that the SNKB 29.8g
declares that this episode is an ifihasa. As one of the traditional
principles of Vedic interpretation, the principle of Upabrmhaya laid
down by the Mahabharata'? is quite well-known. This episode
also illustrates how the Puranas tried to explain and illustrate
some of the Vedic ideas and concepts by way of legends and myths.

The SNK illustrates very vividly the social and religious
reformistic activities conducted by the Purazakaras, when it shows
that this orata was performed by the different members of the four
varpas i.e. Brahmin, Ksatriya, Vaiéya and Sadra.1®

15. Dandekar R, N,, op.cit., pp. 23, 31, 56f.; Macdonell
A. A,, op. cit. pp. 24, 156.

16. Indro mayabhih pururipa iyate|[RV. 6.47.18; cf. Brhadara-
nyaka Upanisad 2.5.19; Gaudapadakarika 3.24.
17. Cf. Mbh. I. 1.204 (Cr. Ed.).

18. Cf here the idea that three varpas (dvijatis) i.e. Brahmin,

Ksatriya and Vaisya have a right to the fruti-smrti-purago-
kta-dharma.

Of. grErvefrafamedy aut fgemaa: |

o faegfaquonaadaiaeg &a | saraenfa 1.5
Upadhyaya Baladeva, Puranavimar$a, p. 24 and that
Puranas were composed for the good of women, §tdras
and dovijabandhus (Cf.)

efzEfgsagal  q deman @qe |
qurAg  fearata quonts gttt = 0
adrarTag 1.3.21

Upadhyaya Baladeva op. oit., pp. 235/f; vide also Kanta-
wala S. G,, Some Aspects of Puranic Religion, Modern
India : Heritage and Achievements (Sri Ghanshyam Das
Birla Eightieth Birthday Commemoration Volume),
Pilani, Rajasthan, 1977, pp. 513 f.
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In the narration of the SNK the Bhavisyapurana (28.40; 27.3;
26.20) refers to the Narmadatata which tends to suggest that pro-
bably the home of the SNK is the Narmada-valley.

En passant it may be noted here that according to R. N,
Dandekar the Vedic mythology is essentially an evolutionary my-
thology.'® ¢The mythology of a people also reacts and responds
to the various vicissitudes in the cultural history of that particular
people, In other words mythology is not a static phenomenon.”?°
Moreover, “the character of the religion of a people is generally
determined by the kind of life that people lives.”’?? Viewed from
this point of view the mythology of Satyanarayana, howsoever it be
fragile, suggests the dynamic aspect and also the concretisation of
religio-ethical feeling and concept. Moreover, it also suggests that

the mythological personality of Satyanarayana inherits some of the
outstanding traits of the Vedic gods as discussed above.

19. Dandekar R. N., op. cit., p. 324; Some Aspects of Vedic
Mythology; Evolutionary Mythology, University of
Ceylon Review, Vol. XIJI, No. 1, pp. | /.

20. Dandekar R, N., op. cit., p. 324.
21. Dandekar R. N., op. cit., p. 324.

ABBREVIATIONS
1. AV : Atharvaveda
2. Mbh : Mahabharata
3. RV : Rgveda
4, SNK ¢ Satyanarayanakatha
5. SNKB : Satyanarayanakatha in the Bhavisya-Purana.
6. SNKR : Satyanarayanakatha in the Revakhanda of the
Skandapurana. :

7. TU : Taittiriya Upanisad.



A PEEP INTO THE FORMATION OF THE PURANA-S
(The Pretakalpa of the Garuda Purana)
By
GIORGIO BONAZZOLI

Introduction

The Pretakalpa (PK), another name for the Uttarakhanda of
the Garuda Purana® (G), would not deserve other than a cursory
remark, had it not posses three characteristics that elevate it to the
range of the most interesting pieces of puranic literature, namely
its innumerable versions, its authoritativeness of a peculiar kind,
its challenge to the value of puranic texts.

The first aspect of the PK that draws our attention is its
innumerable versions?, each one well represented in MSS tradition.
The versions are quite different from one another and can rarely
be considered variants of one and the same text, They rather
are partly adaptations of a hypothetical nucleus of subjects com-
mon to most of them but no longer available, and partly new com-
positions containing fresh material. The relation between the
different versions and their supposed reference point or model is
an intriguing question, which will have to be left open for some
more time and which deserves to be dealt with in a separate
article.

1. Terminology is not uniform: the Garuda Purana edited
by Jibananda Vidyasagara, Calcutta 1890 has two parts,
the first called Garuda Purana and the second Uttarakh-
anda in the beginning and Petakalpa or Saroddhara in
the colophons. The Garuda Purana printed by Venkates-
vara Steam Press, Bombay is so divided : Purvakhanda,
called also Acarakanda whichis considered Prathamasa;
Uttarakhanda, called also Dharmakanda and Pretakalpa
which is considered Dvitiyam$a; Uttarakhanda, called
also Brahmakanda, which is the Tritiyathsa. The Garuda
Purana edited by Paficanana Tarkaratna, GCalcutta
(Vangavasi) in 1314 §[-s contains a Parvakhanda and an
Uttara-khanda without further denominations.

9. G. Bonazzoli, The Pretakalpa of the Garuda Purana (A
Preliminary Report of its Different Versions), Puraza
XXVI.2 ( July 1984 ), pp 142-195,
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The PK besides myths and rituals contains doctrinal points,
medical treatises, philosophical perspectives, technical and literary
problems. Consequently theories sustaining that myths often need
several versions to reach their full-fledged form are not adequate
for explaining the dissimilarities actually found in the different
shapes of the PK. Similarly differences in ritual, being only a
few, do not count for all the forms the PK has assumed along the
centuries. So our text with its innumerable versions contribu-
tes towards an evaluation of the theories on the formation and the
originanl contents of the Purana-s.

Another characteristic of the PEK is that it seems to have
never been considered authoritative, although it has reached a
widespread diffusion in MSS tradition as it has been reproduced
several times both separately and as Uttarakhanda of the G. Its
summary, as a part of the G, found in the Narada Purana® (V) is
not a proof of the PK’s pramanikala, as is shown below. Only the
hypothesis of its unauthoritativeness explains sufficiently, in my
view, the innumerable discordant versions of the PK and gives
reason why it has no single basic version. The text recited after
someone’s death is commonly Naunidhirama’s Saroddhara#, as is
known, not the PK, as one would expect if MN’s summary of it
proved the PK’s authoritativeness. The differences among the
versions of the PK go as far back in time as we can reach with our
MSS tradition, i. e., even before N': so in our knowledge the PK
has never been authoritative. The principle of the dynamicity

of canon proper to other puranic texts which hints at a temporary

stability of a puranic textas I showed in a previous study® does

not seem to be applicable in this case.

Our text, then, is not authoritative, though it is often used by
innumerable persons and is part of a Purana. It does noteven
possess that pramanikata that is proper to puranic texts. It seems
to have reached only a rather light and vague weight that is
usually given to new works such as those, still numerous in MSS
el I T Eende TR T2

3. N.1.108.20-32

4. see Purana XXVI1.2 cit

5. G. Bonazzoli, The Dynamic Canon of the Purana-s, in

XX1.2 (July 1979), pp 116-166.
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libraries and not yet printed, that refer themselves to a Purana in
their colophons in order to get some importance among people.
The unauthoritive presence of the PK in the G sustains the view
that not all the texts actually inserted in a Purana partake of the
authoritativeness of that Purana.

The PK shows also that the frequent and widespread reci-
tation of a text can be no claim to pramasikata. Our text is often
recited and is simultaneously unauthoritative. So the PK witnesses
that the connection between generally used and traditional is not
cogent, Tradition is no matter of quantity or frequency. In our
case what is traditional and authoritative is the recitation of the
G or PK on someone’s death. But the text of the G or PK to be
recited in that occasion is not uniform, in fact it has been changing
along the centuries and now is available in different versions more
numerous than any other puranic text’s The PK', then, is authori-
tative only in the sense that a text called PK is what has to be
recited in some occasion, but its actual content is not fixed. The
PK is therefore both pramanika, because a PR is the prescribed text
for the dead, and apramanika because no definite text can claim to
be the one to be recited.

The third characteristic of the PK points towards an evalu-
ation of the puranic texts.

N 1.108. 20-32, while summarizing the PK, introduce many
more subjects than those found in the printed editions of the G and
in the 25 MSS we have consulted. What is the value of the N’s
summaries ? N 1.108 present a PK that is supposed to belong to a
Purana, but the abundant MSS tradition of the PK we possess
contains only a part of the matter present in N. What relation
is there between such summaries and the Purana-s? How far can
N 1.92-109, i. e., the adhpaya-s summarizing the ‘traditional’
puranic matter of the 18 Mahapurana-s, claim authenticity ? In
the case of the PK they propose as parts of a Purana subjects that
hardly were accepted as puranic matter in the G. The study of
the relation between V 1.108 and the different versions of the PK’
sheds light on the value of A’s summaries.

The considerations on the characteristics of the PK described
above should already be enough to incline us towards examining it
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in some details, yet there are other facts to be kept in mind. The
several versions of the PK recall us very closely the situation of the
puranic Mahatmya-s (Mah). The Prayaga Mahatmya (PM),® for
instance, has different versions in the Purana-s hardly matching
with one another. These versions have in common the name PM
but not their text which varies substantially in the different ver-
sions. In some cases, although tradition gives preference to one
text”, the discordant versions are not removed from the Purina-s
but they are kept side by side. A similar fact takes place in the
PK but with a difference. In the case of the PM, for instance, the
Mah-s referring to Prayaga have been inserted in different
Purana-s. In the case of the PX its discordant versions have been
related only to the G. The consequence of this is that while the
various PM have entered in several Purana-s, only two or three
different PK-s are part of the G. It appears, then, that the PK
with all its variations is similar to what usually takes place in the
formation of the Purana-s. The relation pattern of the PK-s and
the Mah-s with the relative Purana-s is common; the case of the
PE, howevcr, can be better analysed as the text is longer.

The ‘Subject Concordance’ in the Appendix of the Vamana,
Kirma and Varaha Purdna-s published by the All-India Kashiraj
Trust shows that for almost each topic dealt with in a Purana
there are parallels in other Purana-s. These parallels seem to have
entered the puranic texts in a way similar to the AMak-s’ and so
they follow the same pattern.

The analysis of the PA" and the analysis of its problems help,
then, understand a great deal of the structure and formation of
the Purana-s.

1. Pretakalpa : A case in Multiplicity

Those who intend to prepare a critical edition of the PK, as
we do at the All-India Kashiraj Trust, will be stuck in their

6. Giuseppe Spera, Some Notes on Prayaga Mahatmya, in
Indologica T aurinesia, vol V, 1977, pp 179-197; G. Bona-
zzoli, Prayaga and its Kumbha Mela, in Puraza XIX.1
(Jan., 1977), pp. 81-179,

7. The Prayaga Mahatmya, for instance, is referred more

commonly to Matsya Purana, though it is also available
in other Purana-s.
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attempts at any new MS they discover and will conclude that the
‘irregular’ MSS tradition of this Purana does not allow any critical
edition. Thc PK seems indeed to be there to prove without any
doubt that critical editions should not be undertaken.

I have already given a first cursory description of the PK’s
MSS tradition in Purina XXVI.2 (July 1984), pp. 142-195. As
research proceeds other things become clear. It is now evident
that the number of adhyzya-s is no criterion for determining a MS’s
connection with a particular version. MSS No 3184 and 4407
(NPS)® in 34 adh-s are different from MS No 1036 (NPS) also in
34 adh-s, and all three are different from the printed edition of the
PK in 34 adh-s by Munshi Kanheya Lal, Mathura, 1884, While
MS No 777 (Adyar)® and MS No 3675 (NPS), both in 18 adh-s, are
rather similar, MSS N. 217 (NPS) and 15139 ( Jodhpur)!? having
16 adh-s as Naunidhirama’s Saroddhara (Sar) are quite different
from it, being neither its copies nor its variants. MS No 3675 (NPS)
in 35 adh-s differs substantially from the published edition of
Jivananda also in 35 adh-s

On the other hand MSS No 725 (NPS) in 33 adh-s, No 4407
(NPS) in 34 adh-s No 826 (Gan. Jha)'? in 30 adh-s, having a different
number of adh-s, can be considered variants of the same text and
can be easily compared with Jivin 35 adk-s. The first 15 adh-s of
MS N° 777 (Adyar) in 18 adh-s are a faithful copy Jiv 1-15.

Better results are reached if we analyse the different PK-s
subject wise. But often one PK has topics not available in other
versions, and even the subjects it shares with them are frequently
arranged in different order. So even a critical editon based only
on subjects would be inadequate and would disturb the sequenc of
topics in many a version. The four examples given below show
how the succession of subjects is upset if one version is taken as
basis.??

8. Nagari Pracarini Sabha (Varanasi).
9. Adyar Library, Madras.
10. Rajasthan Prachya Vidya Pratisthan, Jodhpur.
11. Ganganath Jha Kendriya Sanskrit Vidyapeetha, Allaha-
bad.

12. Forjthe lvariants] of the same $loka-s in two versions
another study is needed,
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MS No 3358 (NPS)

Adh. 12

floka-s
1-5a
1b-lla
13a
14a
15-17b
18-22a
25-34
35 (end)

Adh, 20
3

7a

8

9

10a
10b-11
11b

12

13

14

16

17

18
20-24
25

27

28 (end)

MS No 2171 (NPS)

Adh. 9
1
10-37
49-59a

It

Il

li

]

It

]

]

li

B

I

JIVANANDA

Adh. 11

$laka-s

*l_5a15
*27b-33b
*19b
*19a
*21-22b
34-39b
*5-16a
40 (end)

Adh. 19
6

17a

19

26

12a

i/

12b

13

11

9

25
26a,27a
*28
19-23
29
31b-32a
32b (end)

JIVANANDA

*21-38
*24.13b-36a
*37b-46

13. The sign* ‘means approximately’, which implies that the
words are different from the parallel floka-s or in differ-

ent order,
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60b-62a = *27.4-5

69-83 (end) = *24.47--61

Adh. 14 ——

=10 = *15.4-19a

22-35 = *21.26b—4la
(ends at 41b)

39-46a = *2.7b-16

53-64 (end) = * 22-32 (end)

One of the causes for the multiplication of versions could be
(but it is far from being proved) the coalescence in the actual PK
of two different works on dead, namely a Pretakalpa and a Sarod-
dhara. While the relation of the PK with the Sar is stilla problem
we may note that almost each PK, according to its colophons, has
adh-s that belong to both such works.'* We possess a Saroddhara
composed by Nau in 16 adh-s, but the adh-s of the PK-s thacall
themselves Saroddhara in their colophons do not tally with Naw’s.
So there must have been circulating other Saroddara-s than Naw’s.
As Nau seems to hint at them in his comment (#7kz) (See Appendix
1), we may suppose that the Saroddhara-s mentioned in the colo-
phons of our PK are previous to Nau’s Sar.

Moreover, the versions of the PK at present found in the
MSS, even if numerous, may not represent the totality of the PA
tradition. JV 1.108’s summary of the PK contains subjects, as we
have already seen, that are not available in any of the PA MSS
found until now. But even as it is known the PA presents a multi-
plicity of versions superior to any other puranic text.

2. Naunidhirama’s Role. The Saroddhara

Naunidhirama’s work has attracted the attention of the
German scholar E.  Abegg, who translatcd it accurately and enri-
ched his translation with abundant notes and a learned introduc-
tion.'® Many things have now to be added, naturally, to what
Abegg wrote more than 65 years ago. Let us begin by observing

14. See the Note on Saroddhara in the same issue.

15. Emil Abegg, Der Pretakalpa des Garuda Purana. Eine
Darstellung des hinduistischen Totenkultes und Jenseits=
glaubens, Berlin (Walker De Gruyter & Co) 1956* First
ed in 1921,
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that the Sar composed by Nau is at present commonly known (and
sold in market) under the name of Garuda Purana and is read on
someone’s death for consoling the diseased’s relatives. So it has
become authoritative to some extent and is considered the G by
somebody. Also E. Abegg entitled his translation of Nau’s Sar
Der Pretakalpa des Garuda Purana. The case represented by this
work is surely very peculiar in the world of Puranic literature.
Nau wanted expressly to revive (cf. App. 1.9) with his work a
previous Sarasarhgraha (App. 1.2-3) or Saroddhara (cf. App. 1.6,10)
no longer known to the people of his time or in his place, as he
himself affirms (App. 1.3). He refers to it as Pretakalpa (App.
11.6) and Garuda or Sauparna (id. 8, 10) and even as Garuda
Purana (id. 11 and Colophon). So Naz changed his own attitude
towards his work from regarding it merely asa Sarodhara or a
Sarasathgraha of a previous work to elevating it to the rank of
Garuda Purana. By doing this he charged his own work with the
importance and the authority that is given toa Purana. So, a
work based on previous puranic texts but composed afresh by an
author is given all the premises for being considered, in course of
time, a Purana. The popularity reached by MNaw’s Sar, which is
oiten identified with the Pretakalpa of the G or with the G itself,
shows that the premises brought to the (desiderated ?) result. The
procedure followed in the case of Nau’s Sar seems not to be dissi-
milar to the way in which other parts of the Purana-s, the Mah-s
for instance, were accepted in the puranic literature. JMNau’s work
was considered a Purana both because it contained ancient puranic
matter of which it claimed to be a revival, and, as we suppose,
because such a transition from a composition of an individual to
an authoitative accepted text was in fact not impossible. Can we
proceed farther and suppose that the case of the Sar is remarkable
only because its author showed himself off openly by putting his
name in his work and telling his own story in the Appendix, while
in the case of other additions to the puranic lore, the authors of
works like mahatmya-s, katha-s, akhpina-s etc. that have become
integrant parts of the Purana-s, have remained anonymous ? The

question remains open but the model offered by Nau’s Saris not
to be undervalued.

We may suggest another double reason for the success of Nau’s
work as a substitute for the Pretakalpa and the G itself. It appears
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that in Nau’s times the G was in fact, for reasons unknown to us,

already disappearing and moreover no Pretakalpa, as we have
seen, seems to have even reached the status of authenticity. A
support to this statement is the total absence of MSS of the G
(Acarakhapda) in the libraries of Southern India and in Southern
scripts.’® All the MSS we have found in Southern India bearing
the name of G both in the Catalogues and on the frontpage of the
MSS themselves are in fact Pretakalpa-s or Saroddhara-s. In the
North the situation is definitely different since the name of G
refers mainly to Acarakhapda or to the complete Purana, while the
G’s Uttarakhanda is usually called Pretakalpa. In the mind of the
common people of Northern India, however, the name G is often
used to signify the PK or Nauw’s Sar.

From Nau himself we know that in composing his work he
wanted to revive a previously existent Garuda Sarasargraha (App.
1.2-3), which he called also Saroddhara ( id 6,10) or Pretakalpa
(App. 11.6), A Garudapuranasira is mentionsed by T. Aufrecht
in his Catalogus Catalogorum and by the New Catalogus Catalogorum,
but such a name is not found in the MSS of the Sar I have consult-
ed. In the colophons of the MSS and of the printed editions we
find the nameof Uttarakhanda, Pretakhanda, Pretakalpa, Sarodhara
and Garuda Purana. These words and their reciprocal relation
need some explanation.

The term Uttarakhauda, found only in the Venkatesvara edi-
tion of the G and in V' 1.180.20 to describe the Pretakalpa, pre-
supposes that the PK is considered as a part of a larger text. The
relation of the PK with the G is original as it is constantly men-
tioned in its colophons. But there is no reference to an Uttarakhanda
of the G in works other than V' 1.108.20. Moreover the colophons
of the PK themselves never use the term Uttarakhapda. Also the
parallelism in the Garuda and Agni Purana-s'? of the topics and
their sequence shows that the G was not supposed to have any
Uttarakhapda in its structure. So we have to suppose that the intro-

16. MS D 2108 of the Govt Or, MSS Library of Madras is a
Pretakalpa in Telugu Script; it ends abruptly at adk 69.4
of Jiv. The MS is written in a large copy book. It was
copied at the time of C. P. Brown.

17. G, Bonazzoli, Schemes in the Puranas, in XXIV.1 (Jan
1982), pp. 146-189, especially pp 155-156.
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duction of the PK into the G took place when the G was already
known without its second part.

The rarely used word Pretakhanda also presupposes that the
text had already been attached to another work as the word
Khanda seems to imply. Maybe the change from Pretakalpa to
Pretakhanda betrays an uneasiness in accepting the expression
‘Pretakalpa’ (i.e. rituals for the preta-s), which is unique in
puranic terminology and corresponds only partially to the actual
contents of the work.

The real problem now is the relation between the terms PK
and Sar. MNau identifies them in one occasion (App. 11.6,117), Are
they the same work or are they two different compositions ? A
Sar, as the word suggests, is an extract of a sira, which can mean
gist or may be a name for the Garuda Purana itself.1® So Saris
not necessarily limited to the topics of death or the dead. The
word Pretakalpa, on the contrary, would be restricted to rituals
(kalpa) about preta-s. No attempt has been done until now to see
whether they are two different works or only one with two diffe-
rent names. The colophons are not uniform and they may be of
little help. It happens that the same adk-s are styled Pretakalpa
in some MSS and Siroddara in others. It is noteworthy that Nau,
while identifying PK and Sar, claims to revive a Saroddhara not a
Pretakalpa. Both the PK and the Sar were known to Nau, but he
gives more momentum to the word Sar than to PK. Characteristic
is also the relation of these two names with the G. They are said
in the colophons and in tradition to be a part of the G in which
they must have been inserted once the Purana was already fully
constituted, as we have seen above. Slowly they took the place
and the importance of the Purana and were considered as the
whole G, therefore they were called with its name. The substitution
was so widespread in Southern India that the ancient, real, G has
completely disappeared from all the Libraries and has given place
to a new G which is in fact the Pretakalpa[Saroddhara or even
Naw’s Sar.

Another point that deserves attention in Naw’s Sar is a note
found in it at adh 16. 117 :

18, See Note on Saroddhara in the same issue,
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TAd wereA g frefra: |
AT & rsamead: G aa: shgfesta |

These words speaking of a Saroddhara in 16 adh-s raise sus-
picion that the length of the ancient Sur, previous to Nau, might have
been also of 16 adh-s. Nau’s Sar is not a summary of previous works
but a collection (samgraha) and its length of £/ 1273 is close to Jiv
which has 1372 {I. Naw’s Sar has a phalafruti at the end of adh 13,
which divides the work in two parts, as it were, the last three
adh-s constituting the second one, which repeats to some extent
some topics already dealt with in the first 13 adh-g!®.

If we put the two observations together, namely the length
of Sar in 16 adh-s and a possible division of it in two parts, we may
assume that the previous Sar had also such a length, i. e., to say
the least, it had not 27, 30, 32 or 34, 35 or more adh-s as it is in
the majority of cases in the MSS, but much less. It had also
probably two parts as Nau’s Sar. So Naw’s Sar would reflect the
sitaation of the Sar previous to the MSS we possess.

These notes can help us analyse more attentively the structure
of the Pretakalpa as it appears in its longest version (30,35,45/49
adh) and its printed editions. And that is what we are going to
examine now.,

3. Shapes of a Puranic Text

The PK is represented in the MSS and in the printed editi-
ons by version of 10 adh-s, versions of 45/49 adh-s and other innume-
rable versions with a number of adi-s between these two limits,2°
In such a freedom of composition there are only a few points that
are common and that can help understand the reciprocal relation
of the version. We start from the most certain facts to proceed to
the most complex ones that are not easily provable.

a. Itis not difficult to see that both the Venkatesvara and
the Vangavasi editions of the PK are composite editions?! By

19.  cf adh 14 with 1; 2; adh 15 with 5; 11.

20. See fn 2. \

21.  Until now no MSS of such a length have been found,
but that does not prove that such a composite edition
did not exist before its publication. We are trying to
get MS 1159 Reel N° A 260/3 of the National Archives,
Kathmandu, which has 45 adk and the beginning and the
end of which match Venk in 49 adh-s,
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comparing tne adh-s of Jiv, Venk, and Vang we get this scheme :

Jw Venk * Vang
I corresponds to 1;11 corresponds to 1;12
- o 2-10 33 2=11
2-6 e 12-16 » 13-17
7 5 17 o —
8-12 o 18-22 3 18-22
— 2 23 7. 23
13-14 7 24 3 24
15-26 & 25-36 o 25-36
27-29 - 37-39 53 37

30 2 40 ” 38

— 25 41 s 39

31 ,. 42 D 40
32-33 3 43(44)45 3 41(42)43
34-35 ’ 46-47 5 44

- o 48-49 . 45

Three things are easily deducible from this table.

(i) Venk and Vang have nine and ten adh-s respectively at the
beginning that are not available in Jiv and that have separately a
MSS tradition in their support??, These adh-s therefore form a
different version of the PK in 9[10 adh-s that were added to the
other version of the PK to enlarge them. We cannot say when this
suture took place but the fact that there is no MSS tradition
supporting it makes us think that it was not very common. It
was perhaps done only in a particular area or only in a few places.

(ii) From the above table it is also easily deducible that the
last adh of Vang and the last two of Venk are an addition to the
PK as they have no corresponding adk-s. in Jiv and their contents
are not found in any other MSS and they are not even mentioned
in the summary of N. 1.108 which, as we said, is much larger
than all the MSS we possess.

(iii) Adh-s 17,23,41,44 of Venk and 23,39,42 of Vang may be
considered normal variations such as a MS and especially a
puranic MS undergoes in its pluricentennial history in numerous

22. see fn 2
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areas under tne pressure of different rituals, habits, customs, philo-
phies.

(iv) Jiv 1-35, corresponding to Venk 11-47 and to Vang 12-44,
have now to be examined.

b. Jiv 1-35 have two features that deserve consideration. The
first is that several topics are repeated at least twice in different
parts of the text. The second and most important is a pra‘nadhyaya
just in the middle of the work in adk 18. Venk and Vang also have
a similar and enlarged adh 28, which corresponds to Jiv 18, as it
apears from the previous table. It is at this point that the informa-
tion given by Nau can be of some help. According to Nau the Sar
is narrated in 16 adh-s. If this detail is no addition of Nau himself
but reproduces the situation of the ancient PK-s and Sar-s then the
prafnadhyaya of Jiv 18 would reproduce the beginning of a new
version wnich comes exactly after 16 adh-s.

Naw’s Sar and MS No 15139 ( Jodhpur ) are in 16 adh-s; MS
No 777 (Adyar) is in 18 adk-s but it is formed of 15 adh-s exactly
matching Jiv 1-15 while adk-s 16-18 are a collection of {loka-s from
other adh-s of Jiv. Also MS No 3358 (NPS) in 37 adk-s has a prasna-
dhyaya in adh 19 corresponding to Jiv 18 and Ven[Vang 28. So Jiv
would contain a composite version formed of two parallel versions:
adh-s 1-18 forming the first one and adh-s 18-35 forming the second.

We can push our hypothesis a little by reflecting that Nau’s
Sar also has two parts, although not expressly stated. The tradition
of a PK[Sar in two parts is apparently well rooted. But by analy-
sing the MSS we possess it seems that these two parts were joined
together after having been composed independently as separate
units. The two versions that were put together contained, each one
independently, the full matter which was partly similar to the

other part and which partly contained new matter.

The division in two parts is older than MNaz, than MS 3358

(NPS) in 37 adh-s and most probably older than Jiv and parallels.

Jiv in fact puts together two different versions that repeat them-

selves in several points. Such a juxtaposition of version might have

been provoked by the necessity of reproducing a Pretakalpa which
fhad tolhave’traditionally two parts.
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These different versions of the Pr[Sar-s contained a few the-
mes which were common to all of them, having similar contents
and rarely the same words. The subjects in fact were determined
by the special circumstances in which the PK had to be recited,
but other themes were also added, that were determined by the
peculiar needs of the persons to whom the PX had to be recited or
by other circumstances.

All the PK*-s then had something common among themselves
and something specific, proper to each one of them. This particu-
lar condition of the text favoured the junction of two versions, as
in the case of Jiv, MS 3358 (NPS), perhaps MS 777 (Adyar) and
Naw’s Sar or more, asin the case of Venk and Vang, with the
consequent repetitions in the text and their peculiarities.

What remains to be now seen whether the themes common
to all versions had also the same text or not. This point becomes
the central issue to prove whether there existed one PK, namely
whether there was a nucleus from which every thing else developed
or not. In other words can the principle of composition by super-
imposing PK to PK clearly visible in Venk, Vang and Jiv as well
as in some MSS and in Naw’s Sar, be applied also to the formation
of the single PK-s themselves and to the {loka-s of which they are
formed ?

The question remains open for farther research,
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BHAKTI AS MAN’S FINAL FULFILMENT
By
SUBHASH ANAND

The Bhagavata-purana,® which claims to be a sure guide for
the spiritual pilgrim,? teaches that bhakti is the best means to
attain mokysa,3 and that this sadhana is open to all and is the best of
all.* The question that now arises is whether bkakti is merely
the means, or whether it is also the goal; whether it is merely a
sadhana, or also the supreme sadhya. While trying to answer this
question, we shall show that para-bhakti presupposes moksa. Hence
it is possible only after death, provided that the sidhaka has
experienced brahmabhiiti, Through this experience of para-bhakti
man fully attains himself, fully realizes the possibility of his
being.

Para-bhakti : Greater than Moksa

The BhP begins by claiming that it intends to teach the
highest dharma (para-dharma),® and then goes on to explain what
this dharma means : that which leads to the highest form of biakti
(ahaituki bhakti) is man’s highest dharma.® To understand the full
weight of this statement we must go back to the definition of dharma.
The Vaisegika-siira defines dharma as that “by which prosperity
(abhyudaya) and salvation (nihfreyasa) are attained.” Thus dharma
has a twofold purpose. Perhaps it is this that prompts Sridhara
to say that there are two kinds of dkarma : the lower (a-para) leads

1. Henceforth abbreviated as BiP,
See S. Anand : ““The Bhagavata-purana: A Guide for
the Sadhaka”, in Purana XX.1, pp. 71-86.

3. SeeS. Anand: <“Bhakti-The Bhagavata Way to God”,
in Purapra XXII, 2, pp.187-211.

4. SeeS. Anand : “The Universality and Supremacy of
Bhakti-yoga®, in Purana XXIV. 1, pp. 101-127

5. dharmah projjhitakaitavo’tra paramah....1.1.2a.

6. 1.2.6.

7. S.N. Dasgupta : 4 History of Indian Philosophy, 5 vols.

(Cambridge University Press, rep. 1952-57). p. I : 285.
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to heaven, etc., while the higher (para) leads to bhakti; he also
identifies para-dharma with the ultimate good (ekantika-Sreyas).®
The BhP also indicates thatthe way of devotion (bhakti-yoga),
consisting of the uttering of the name of the Lord, etc., is the
highest duty of man.? Thus the BAP makes it more than clear
that bhakti is both, the content and the goal of man’s highest
dharma. 1t is, in other words, szdhana and sidhya, the way to moksa

and mokga itself.

If we accept this twofold nature of bhakti, then we can easily
understand some of the passages of the BAP which would otherwise
sound strange or hyperbolic. Kapila tells his mother that the

highest form of bhakti is superior even to siddhi.?® Hearing from

Suka that the demon Vrtra had the greatest devotion to Narayana,
Pariksit cannot but express his surprise, because

O great Sage, even among tens of millions of those who have
attained liberation (mukta) after having realized themselves
(siddha), it is very difficult to find a perfectly serene person
who is exclusively devoted to Narayana.'?

How then could a demon like Vrtra have such devotion to the
Lord ' Thls statement that a bhaktais rarely to be found even

8. dharma dvzvtdhah pravritilaksano nivrttilaksapa$ca. tatra yah
svargadyarthah ‘pravrttilaksapah. so’parah. yatastu dharma-
cchravanadaradilaksana  bhaktirbhavati sa paro dharmah. sa
evaikantikam §reyah. Comm. on 1.2.6.

9. 6.3.22.

10. animitta bhagavati bhaktih siddhergariyasi. 3.25.33a.
The BhP uses the same word—samsiddhi, siddhi to indicate
not only the final destiny’of man, i. e., moksa, but also the
state of that person whom we call a saint, i. e, . jivan-
mukti. (However, nowhere does the BAiP itself use the
term videha-mukti or jivan-mukti :) Speaking of the place

where Devahiiti died, Maitreya says that it bestows
siddhi and is resorted to by the Siddhas (3.33.32a). Suka
who comes to see King Pariksit is' already a sassiddha
(1.19.36b), while Devahiti attains sazsiddhi only in death
(3.33.31b).

11. 6.14.5. All texts quoted in this article are my own tran-
slation. The Sanskrit text of the BAP used for this study
is Srimad Bhagavata Mahapurana, Gorakhpur, Gita Press,

rep. 1982.
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among the mukta-s is but an echo of the teaching Pariksit received
from his teacher, Suka. Concluding the story of Rsabha, Suka
declares :

Tormented by the agony of their earthly pilgrimage, which
is full of ups and downs, the wise ones find supreme solace by
ceaselessly immersing themsleves in devotion. Thereby they
even disregard the final beatitude (atyaniika-apavarga),
which is the highest goal of human striving, because all
their desires are fulfilled through their belonging to the
Lord.2?

Sridhara says that this is an affirmation of bhakti as the highest
goal of mau (parama-purusa-artha), and the reason why the devotee
_ignores even the highest beatitude (atyantika-apavarga), supposedly
the highest goal of human striving, is because by lovingly surren-
dering all to God, he achieves all his objects.’® Introducing the
next verse, Sridhara says that the opponent may object by saying
that as the vision of the Lord is very easv, and as moksa is very
difficult, the above declaration of Suka is an exaggeration (ati-stuti),
and hence should not be taken too seriously. Itis to forestall
this objection, Sridhara thinks,'4 that Suka further adds :

It is true that Lord Krsna sometimes gives liberation (mukiz)
to those who are devoted to Him, but he does not bestow
on them the gift of abiding union with him in love (bhakti-
y0ga). 1B '

Sridhara does not clarify this mysterious statement, but simply
repeats that the Lord may give mokga to his faithful devotees, but
he never gives them sa-prema-bhakti-yoga.*® We suggest two possible
explanations.

12.c015.6: ki

13.  bhakteh paramapurusarthatvamaha. yasyam bhaktaveva natu
yogadiSu...anidare  hetuh.  bhagavadiyatvenaiva paritah
samaptah samyak praptah sarve purusartha yaiste. :

14.  nanu bhagavato’tisulabhatvadarsfananmoksasya catidurlabhatvad
iyamatistutirevetyasaikyaha.

15::5.6. 18,

16. astu namaivam tatha’pyanyesam nityam bhajatam api muktin
dadati natu kadacidapi sapremabhaktiyogam,
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First, we have the idea that the highest form of devotion is a
gift of the Lord. Not only is it difficult,®? but just not possible
even for great spiritual persons by themselves to have bhakti for
the Lord.'® They can only respond to the call of his flute! Man can
purify himself, overcome all attachment by himself, and thus
become a mukta. Love, on the other hand, always implies grace
and favour of the beloved.'® This concept of bhakti being a gift
of the Lord seems to be contained in the notion of nirguna-bhakiti.
Stita maintains that brahma-darfana is the function of the sattva-
guya,?® while the highest of bhakti is nirgupa.?! We could under-
stand this to mean that brahma-daréana is within the reach of human
effort, i. e., man by his own effort can have braima-daréana. This
would mean thatby constant meditation a sidhaka can deepen
within himself not only the awareness that Brahman is his origin
and end, but also experience a growing desire to attain Brahman.
Awareness is not the same as love. Love is evoked and nurtured
by love. Hence love of God, particularly bkakti in its highest

form is nirguna, beyond all created effort. It is the gift of the
Lord.

Further, during his pilgrimage here on earth, a faithful devotee
may acquire complete detachment, complete freedom (moksa) from
all impediments, but it is only at the end of his spiritual journey,
i. e., after death, that he obtains that comtemplative vision of the
Lord, that definitive loving union (saz-prema-bhakti-yoga) from which
no return is possible.?? To be united to the Lord, in such a way
as to be never more separated from Him, man has to be born
anew.?® In this present birth he cannot fully attain the Lord.

17. bhaktih pravartita distya muninamapi durlabha. 10.47.25b.

I8, + 6.14.2

19. See S. Anand : ““Anugraha in the Bhagavata purapa”, in
C. M. Vadakkekara (ed.): Divine Grace and Human
Response (Bangalore, Asirvanam, 1981), pp. 87-96.

20. ...sattvam yad brahmadarfanam. 1.2.24b.

21. See 3.39.7-12,

22. ..navarteta yato gatah. 1.15.44c.

23. hantasminjamani bhavan ma mam drastumiharhasi,
avipakvakasayanam durdarso’ham kuyoginam. 1.6.22,
To appreciate the full weight of these words we should
bear in mind that they have been addressed to Narada,
who is called anagha (sinless) in the very next verse.

10
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To be united to the Lord in a definitive way, to experience para-
bhakti, man needs to be freed even from the grip of space and time,
from the realm of the guza-s He needs to share in some way in the
nirgupatva of God.

Para-bhakti : Only after Death

Our interpretation seems to be borne out by the way the BhP
describes—though very briefly—the death of a devotee. Kar-
dama,?4 and Yayati?5 attain the divine goal; Sagara reaches the
best goal;2® Uddhava obtains the goal of Hari.?” Bhisma and
others merge or unite themselves with the highest Atman.?® Soon
after Vrtra dies, a light is seen issuing from his body aud merging
into the Lord.2® Pracinabarhi attains a similarity (samyatz) with
the Lord.?® Devahati attains nirvaza by attaining the Lord, who
is the same as Atman and Brahman.8! Khatvanga, abandoning
ignorance, resorts (@frita) to his true reality.3? Yudhisthira,
“contemplating in his heart the supreme Brahman, took the path
leading to the North, a path followed by exalted souls in the past,
and treading which one does not return.”’3® Ajamila, after fully
concentrating his attention on the Lord, the Brahman, the All-
consciousness, abandoned his body and assumed his real form,
which is the form proper to the attendants of the Lord.%4 Could

94. bhagavadbhaktiyuktena prapta bhagavati gatih. 3.24.47b.

25. pare’male brahmani vasudeve lebhe gatim bhagavatim pratitah.
9.19.25b.

26. ..lebhe gatimuttamam. 9.8.31b.

27. hareragad gatim. 11.29.47b.

28. krsna evam bhagavati manovagdystivritibhih,

Gtmanyatmanamave$ya so’ntahfvasa uparamat. 1.9.43.

See also 1.13.54(about Dhrtarastra), 5.6.6 (aboutRsabha),
9.5.36 (about Ambarisa), and 9.6.54 (about Saubhari).

29. urtrasya dehanniskrantamatmajyotirarizidama,
palyatam sarvalokanam alokar samapadyata. 6.12.35
A similar phenomenon is reported in the case of Aghasura
(10.12.33), Siupala and Dantavaktra. (10.78.10).

30. 4.29.82.

31. 3.33.30

82, 9.9.48b.

33. 1.15.44bc.

34. 6.2.41b, 43
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we reduce all these statements toa common formulation that
would indicate the nature of mokga ? The commentary of Sridhara
does not help us much, for either he quietly passes over the texts
referred to, or his comments are equally undefined—with one
possible exception. Trying to explain the gkasa-ghata-akafa simile,
used while describing the death of Dhrtarastra, he has recourse to
the notion of upadhi.®> This may make some readers believe that
he is interpreting the text according to the Advaitic tradition.
Even if we grant that in this case the BiP accepts the Advaitic
understanding of moksa, it does not follow that all the other above-
mentioned instances have to be interpreted in the same way,
because the BAP cannot be said to have one consistent metaphy-
sics,3¢ T. J. Hopkins remarks—and my own repeated reading
of the BhP makes me agree with him-—that even if the BAP has
some Advaitic elements, it differs too much from the philosophy
of Sarikara.3” There are, however, two death-descriptions that
appear to lend support to an Advaitic interpetation. We shall
presently analyse them,

The BhP portrays the death of Prthu as an elaborate yogic
act, possible only for an accomplished yogi. Step by step, he
merges the lower element into the higher, and that into the one
higher than it, and so on.38 The last step is described thus :

He merged the mahat, the substratum of all the guza-s, into
the jiva, thatis characterized by maya. Then, (Prthu) the
Lord, appearing as man in relation to the jiva and the con-
sequence of action attached to it, but now by the power of
his wisdom and detachment, abandoned that condition of
being jiva.%?

35. ...brahmapi pravilapya ghatambaram ghatopadher viyosya yatha
mahakase pravilapyate tadvat. Comm on 1.13.54.

36. B.F. K. Sharma is of the opinion that Madhva, the
Dvaitin, had to refute ‘““powerfully established Advaitic
commentaries’ in his own commentary on the Bhg. See
his A History of the Duaita School of Vedanta and Its Lite-
rature (Bombay, Booksellers Publishing Co., 1960), p.
I:169.

37. See his “The Social Teaching of the Bhigavata Purana”,
in M. Singer (ed.) : Krishna : Myths, Rites and Attitudes,
(Chicago, University of Chicago Press, rep. 1971), p. 6.

38. See 4.23.11-18.
39. 4.23.18.
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This way of describing death in terms of samidhi is quite in keeping
with the Yoga-tradition.2® Even if we concede an Advaitic inter-
pretation to this text,4? it is of no consequence. Prthu is a descent
of the Lord.#? For a descent, the Lord assumes and discards the
body at will. Hence the death and the subsequent regaining of
identity (sva-ripa-sthiti) of Prthu need not be taken as a paradigm
for the death of a devotee. The Visista-advaita interpretation of
this text takes it to mean not the abandoning of jiva-hood itself,
but of the last remnant of karma still attached to the jiva.?® Even
Sridhara’s interpretation is not necessarily and unequivocally
Advaitic, for he understands the expression sva-rdpa-stha as
“standing in Brahman.”’44 As this expression belongs to a text
that is situated in a Yoga-context, the most obvious meaning would
be that suggested by the Yoga tradition. We know that according
to the Yoga-siitra, the purpose of yoga is to attain one’s true self,%?
As such this remains vague for we need to know what one’s true
self is, unless of course one presumes to interpret the Yoga-sitra
itself in an Advaitic fashion! So when the BAP says that Prthu
attained sva-riipa-sthiti, it only means that he attained his real self.
This is a formal, content-less statement. It is like a person, on being
asked what he was doing, answering : ‘‘I am doing what I should
be doing !” The question is just that : “What is it that you should
be doing ?’’ So too the expression sva-rdpa-sthiti evokes a question :
“What is that sva-riipa ?1’ To this Advaita can give one, but not the
only answer.

40, See M. rEliiaide : Yoga : Immortality and Freedom (London,
Routledge and Kegan Paul, 2nd ed., 1969), pp. 98-100.

41, In explaining 4.23.18, Sridhara brings in the concept of
upadhs.
492, See 1.3.14, and 4.15.2,

43. S. Subbarao (tr. and ed.): Srimad Bhagavata, 2 vols
(Tirupati, Sri Vyasa Press, 1918), note to 4.23.18. That
this interpretation is not without textual foundation
becomes clear when we note that anufaya, which comes
twice in 4.23. 18, inter alia, means “The result or conse-
quence of bad deeds which closely clings to them and
makes the soul enter other bodies after enjoying
temporary freedom from recurring births.” V. S. Apte :
T he Student’s Sanskrit-English Dictionary (Delhi, Motilal
Banarsidass, rep. 1970), p. 23.

44, brahmapys sthitah san.
45. yogafcittavritinirodhah, Yoga-sitra, 1.2:
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The second text that deserves our careful consideration is the
account of the death of Pariksit. As his parting-gift, Suka advises
him to prepare himself for death by reciting the mantra: Iam
Brahman, the supreme support, and Brahman, the highest goal,
am L.4% Just before his death, Pariksit attains brahma-bhiiti. 4"
How are we to understand this exp\ression and the mantra given
above ? Sridhara takes the latter as the enunciation of the identity
of the jiva with Brahman, To realize that “I am Brahman’’ brings
about the cessation of sorrow, etc., for the jiva, while the realiza-
tion that “Brahman am I”” puts an end to the transcendence
(paroksya) of Brahman.4® If by this Sridhara understands complete
identity of the jiva with Brahman, then we fail to see how bhakti
is possible. Nor must we forget, thatin answer to Pariksit’s
question as to what a man should do when about to die, Suka
solemnly declared :

Therefore, O Son of Bharata, a person who wishes to over-
come all fear must with all his being hear about, speak
about, and remember the blessed Lord Hari. To remember
Narayana at the moment of death—this is the highest fulfil-
ment of human life, and this is obtained by sizzkhya and yoga
and by dharma fully observed. Even holy men, who are fully
content (who have gone beyond the injunctions and prohi-
bitions of dharma), who are beyond the grip of the three
gupa-s, find great relish in the narration of the qualities of
the blessed Lord Hari,4®

Even those who are nirguna-stha find joy in hari-gupa-kathana !
Besides this, we have other texts where bhakti-acts are linked with
the moment of death,®® Hence, we are forced to proffer another
interpretation for the mantra. But is another interpretation really

possible ? Is another interpretation suggested by the BAP? We
believe, it is.

46. aham brahma param dhima brahaham paramam padam.
12.5.11a.

47. See 12.6. 10b and 13a.

48. tatraham brahmeti bhavanaya jivasya fokadinivrttih.
brahmahamiti bhavanaya ca brahmayah paroksyanivrttih.

49. 2.1.5-7.

50. E.g., see 1,9.23, 1.18.4, 3.9.15, etc.
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During the rasa-lila, when Krsna disappears, the gopi-s, in
order to minimize their agony, recall and imitate the hehaviour of
Krsna. 7This is how Suka describes the scene :

The women, beloved of the Beloved, ecstatically remembering
the love play of Krsna, and having become like his images
(by becoming like him) in their movements, smiles, looks and
speech, said to one another : “I am he !’51

The gopi-s feel one with Krsna (tad-atmika), and hence they cry
out: “I am Krsna!” Thisis not an expression of an advaitic
identity, but the result of a deep love. LEven Sridhara is prepared
to concede that deep love can bring about a feeling of oneness.*?2
In an experience of deep love, the attention of a lover is so com-
pletely focussed on the beloved that he loses awareness of all else.
It is like the experience of a husband and wife when in a loving
embrace.58 This inner experience of intense communion precedes
and explains the cry “lam Krsna!” Itis notonly the simple
gopi-s infatuated with Krsna, their youthful lover, who feel this
way, but even great yogi-s. Describing the samadhi of Dhruva,3%
Maitreya says :

Ceaselessly bearing love towards the Lord Hari, he was
drencbed by a stream of tears of joy again and again. His
heart melted, and a thrill ran through all his body. He
lost all awareness of himself, freed even of the body.55

Dhruva is so fully engrossed in the Lord that he forgets all else,
even himself, Only the Lord is present,

The exclamation “I am Krsna ! is an indication of a deep
inner experience. Could not the process be reversed ? Normally
when we are disturbed emotionally our breathing becomes
irregular. Yoga reverses this process : by regulating our breath
we move towards calm. So too, when Suka tells Pariksit to
repeat the manira ““I am Brahman, etc,” he is suggesting a similar

51.. '10.30.3.

52. Commenting on 3.28.39, he says : atisnehavasad atmatvena....
53. See Brhadirazyaka-upanisad, 4.3.21.

54. ...vyasrjat samadhau. 4.12.17b.

35, 4.12.18.
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reversal of process, i. e., by repeating the manira, Pariksit experi-
ence tidatmya (“‘oneness’) with Krsna, who is the Lord, the Brah-
man and the Atman. The manira is a terse formulation of the
belief that God is ontologically primary, and teleologically ulti-
mate.5® This awareness—as we have noted elsewhere—is essential
for the sadhcka already at the start of his spiritual journey.®” By
repeating the mantra, the aspirant becomes more and more aware
of its truth, just as by repeating the story of the Lord, the Lord
enters the heart of the devotee and takes possession of him.5®
This interpretation is quite in harmony with Suka’s instruction,
for he tells Pariksit that by the aid of the above manira he should
direct himself into the Atman.5® We now pass on to the expres-
sion brahma-bhiita.

Para-bhakti : Beyond Brahma-bhati

Sridhara does not explain how we are to understand this
expression, in spite of the fact that it occurs four times in the
BRP.%° 1t is already found in the Bhagavad-gita, where it is indi-
cated as one of the pre-requisits for para-bhatti®' Explaining this,
Zaehner remarks :

«.this highest bhakti, is, then only bestowed after the man
has ‘become Brahman’. Bhakti, of course, possible at all
stages and, at the lower level, helps towards the winning of
liberation. On the highest level, it perfects liberation
itself.62

If someone were to insist that the brahma-bhita indicates the
advaitic state, then the Gitz seems to be saying that para-bhakti is
beyond the advaitic experience.

56. The Visista-advaita and the Dvaita interpretations are
basically the same as our interpretation. See Subbarao,
note to 12.5.11.

57. See S. Anand :¢ ‘Saguna or Nirguna”, in Purasa, XXI.1,
pp. 40-63.

58. 2.8.4.

59. 12.5.11b.

60. See 4.13.13b, 5.10.8, 12.6,10b, and 13a.

61. 18.54.

62. R. C. Zaehner: The Bhagavad-Gita (Oxford University
Paperbacks, 1973), pp. 397-98.
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The BhP does provide us some indications as to how we
ought to understand the expression brahma-bhita, Instructing
Prthu, Visnu tells him :

The man who has renounced (the world constituted by) the
guna-s, who looks at all without any discrimination, whose
mind and heart are purified, attains that peace which is (the
same as) my equipoised state, known as brakma or kaivalya.©3

Thus, the man who is completely detached, just as God is, attains
to peace, the peace of God. However this peace is not the peace
of emptiness, but of love. Prthu, guided by the instruction of
Vispu, prepares himself for death by devotion to the Lord,®4 and
attaining brahma-bhiti,®5 dies. The brahma-bhiita is mot only a
devotee of the Lord, but also the friend of all beings.®® Thus we
can gather the different elements implied in brakma-bhita : it is
the state of man who is completely detached from everything that
is constituted by the gupa-s. i. e., things of this world, fully devoted
to the Lord, and friendly to all. This understanding of brahma-
bhiti as found in the BAP is the same as that contained in the
G1t3.®" Let us now come back to Pariksit. Instructed by Suka,
Pariksit meditates on the supreme truth he has learnt, i. e., God
is his ultimate goal,*® This meditation helps him to be detached
from everything that is not God.®® It is in this sense that he
attains brahma-bhiiti, and is thus fully prepared for death.

63.  parityaktagupah samyagdarfano vi¢adasayah,
fantim me samavasthanam brahma kaivalyamasnute, 4.20.10.
That kaivalya means freedom from the three guna-s
becomes clear, though indirectly, in the question put by
Devahiiti : gupesu satsu prakrieh kaivalyarn tegvatah katham.
3.27.19b.

64. ananya-visaya-bhakti, 4.23.10b.
bkagavat-samsmarana, 4.23.11a.

65. 4.23.13.

66. sa bhagavan brahmano brahmabhitah sarvabhiitasuhrditma.

5.10.8.
67. See above, note 61.
68. 12.6.9,

69, 12.6.10b,
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Moksa : The Final Satsanga

One objection still remains : How are we to be sure that
Kardama, Yayati, Sagara, and the others referred to above, actu-
ally attained moksa ? This question is quite legitimate, as the texts
themselves are not sufficiently clear. Our answer to this question
is in the affirmative, and that for three reasons. The BiP begins
by affirming that bkakti leads to moksa.’® The stories of the devo-
tees are meant to illustrate the meaning and significance of bhakii.
Hence if these bhakta-s did not attain mokga, then they would serve
as very poor models, and the reader may even be tempted to doubt
the claim of the BiP. Secondly, at least in some cases, the BAP
clearly states that the story of the devoted helps others to attain
realization.” But if these devotees did not themselves attain
realization, then how can their life-account be of help to others ?
Lastly, the devotees, whose death we have referred to above, have
the disposition necessary for moska.’? 1In the case of Devahiti,
however, the BhP clearly states that she attained nirvapa”?

The way the BAP describes the death of Dhruva helps us to
get some idea of its understanding of the ultimate destiny of
Man.”# Dhruva willingly accepts death. As he is about to ascend
to heaven, he thinks of his mother and wonders whether it is
proper to leave her behind. He is assured that she has already
precededfhim. Only then, leaving the three worlds behind, does
he enter the abode of Visnu. For the three reasons given in the
previous paragraph, we can conclude that Dhruva attained not me-

70. See above, notes 8-10.
71. E.g. 1.15.5].
See also 4.12.50.

72. The Gitz described those who are fit for moksa thus :
labhante brahmaniroanam rsayah ks inakalmasah,
chinnadvaidha yatatmanah sarvabhiitahite ratah. 5.25.
Concluding the story of Dhruva, the BhP enumerates the
qualities required to attain the goal he attained :
fantah samadrfah $uddhih sarvabhiitanurafijanah,
yantyaiijasicyutapadam acyutapriyabandhavah. 4.12.37.

We cannot but note the similarity between what the
Gita required for moksa and what BhP expects.
73. See 3.33.30.
74. See 4.12.30-35.
11
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rely svarga, but moksa itself. He was a great devotee of the Lord.”®
His life-story helps others to attain realization.”® The goal he
ottained is possble only for those who are fit for mokss.”” From
the description of what happened to Dhruva, it appears that the
BHRP portrays the ultimate destiny of man in terms that remind us
of the yama-loka described in the Rg-veda’® The bhakta-s who
attain their final destinty reach the abode of Visnu, where they
continue to love and serve Him as His servants.”® They there
meet their near and dears ones. This ultimate state of man is
thus an unending safsasiga. Tt is this that explains why the devotees
prize satsaiga more than even the escape from rebirth.®° They
pray that during their pilgrimage here on earth they may be given
the company of saints,®1 because through satsasiga they experience
heaven on earth, they possess—though in a very seminal form—
their ultimate destiny, and thus feel confident that they will even-
tually attain it.®? Safsasiga is thus a pledge of the future. This
means that bhakti is not merely the way to reach the ultimate
destiny of man, but its very essence. The BhP states that man
reaches samsiddhi in bhakti,®3 and also that para-bhakti is beyond
mokga.®4 We can reconcile these two statements by saying that
mokga has two aspects. There is first a negative aspect : the com-
plete purification of man (mukti), freeing him from everything that
holds him back, freeing him even from the world of change (escape
from rebirth). But this ‘freedom-from’ would be incomplete if it
were not at the same time ‘freedom-for’. In other words, the process
of purification and the whole of spiritual life is meant to lead man
to a deeper love of God, and eventually to an indissoluble union of
love with Him (sa-prema-bhakti-yoga). This is the positive aspect

75. maha-bhagavata. 4.18.8a.
76. 4.12.50.
77. See 4.12.37 (fully quoted in note 72).
78. Rg-veda, 10.14.
79. See 6.2.43.
80. 1.18.13.
See also 4.24 57, and 4.30.34.
81. 4.30.33.
82. 4.9.11.
83. See 1.15.51.
84. Seenotes 1l and 12,
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of moksa. This can happen only when man gets out of the world
of change (sansara). This is what happens to him through death.
It is for this reason that the BiP gives so much importance to the
death of a saint.®5

Para-bhakti : Man’s Authentic Sva-riapa-sthiti

We have so far been trying to understand the nature of the
ultimate destiny of man by analysing the descriptions of the
death of the devotees and their subsequent fate. We have come
to the conclusion that after death, presuming that he is fully
purified, man enters into an indissoluble union of love with the
Lord. We must now see whether or not our conclusion is consis-
tent with what the BAiP explicitly states about moksa. For this
purpose we shall examine the teaching Suka gave to Pariksit, and
Krsna to Uddhava.

Having included mukti as one among the ten /laksana-s of the
Bhg, Suka defines it by saying that mukti means the putting aside
what one is not (assumed character) and the realizing of one’s
true self (sva-r71pa).®¢  According to this definition, mukti is identj-
cal with what the Yoga-sitra proposes as the state of the man who
succeeds in achieving citta-ortti-nirodha.®” As such itisa content-
less formal definition, i. e., it is merely stating that for man to
attain mukti, he should realize his real form, his true identity, but
it does not tell us what this real form or identity means. We can
supply the content of this formal definition of mukti by a further
examination of Suka’s teaching.

At the very end of his discourse, Suka tells Pariksit, that
just as when a pot is broken, the space within it becomes (spat)
one with the space outside it, so too, when the body lies in death,
the jiva attains (sampadyate) Brahman®® The akafa-ghata-akasa
simile is used both by Gaudapada®® and by Samkara.?® This does

85. See section III of S. Anand : “Satsanga: The Company
of Saints”, in G. M. Vadakkekara (ed.): Prayer and
Contemplation (Bangalore, Asirvanam, 1980), pp- 273-310.

86. muktir hitvanyathariipan svaripena vyavasthitih. 2.10.6b.
87. tada drastuh svaripe’vasthanam. 1.3,
88.  ghafe bhinne yatha”’kasa akalah syad yatha pura,

evar dehe mrte jivo brahma sampadyate punah. 12.5.5.
89. Mandakya-karika, Advaita-prakarana 3.
90. Brahma-$itra-bhasya 2.1.14.
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not necessarily mean that in the Bhg its occurrence must be
understood in an adpaitic way. We must note that the verb used
in the simile is different from that in the main statement. Suka
does not say that the jiva becomes (spat) but attains (sampadyate)
Brahman. Sridhara too seems to have been aware of this, for
though he says that this text means that the jiva is liberated after
death, and though he explains the simile, he does not explain how
this liberation is achieved, i.e., what happens to the jiva after
death, but simply passes over the problem by saying “‘like that”
(evam).®' S. Subbarao summarizes the Visista-advaitic interpre-
tation thus : Just as the space enclosed by a pot becomes the pure
space without the enclosing condition when the pot is broken, so
when the body falls the jivatman becomes free from investing
conditions, i. e., becomes mukia.?? He presents the Dvaita
interpretation thus : Just as the space enclosed would be the same
as the space outside so when the body falls off, the jiva in mundane
life attains to Brahman, i. e., the goal according to his karma, hell
or heaven.®8 Thus the 7kafa-ghata-akafa simile remains ambiguous.
The ambiguity can be removed if we bear in mind the advice
Sukg gave to Pariksit at the very beginning, explaining how man
should prepare himself for death.?¢ Suggesting an intense interio-
rization, he concludes :

As the yogi continues to practise deep concentration, he has
a vision of the ground of his being (asraya), that is, Brahman.
Such a jyogi soon experiences that union (yoga) which is
characterized by love (bhakti-laksana).”®

If we grant that samadhi anticipates man’s ultimate destiny, then
by extension we can understand what happens to man in his
ultimate destiny, In samadhi the yogi sees his afraya, thatis the

91. yasmad dehopadhiko’yam atmano janmadisarsarabhramas tasmid
upadhinivrttan mucyata iti sadrstantam aha ghata iti. yatha
pura ghatopadhel pirvamiva punarghate bhinne tadantarvartya-
kata skasa eva syad yatha evam dehe mrte tativajfianena line

sati.
92. See Subbarao, note to 12,5.5,
93. [Ibid.

94, 2.1.15a.
95. 2.1.21.
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Supreme Brahman, as Suka will explain elsewhere.’® Hence in
samadhi there is brahma-darfana, and this experience leads to a
loving union (bhakti-lakgana-yoga). We can now put together the
three elements that will provide a complete definiton of moksa :
the realization of man’s true form (sva-rapa-sthiti), by attaining
God (brahma-sampatti, isvara-avaruddhi),®” leading to a union of
love with the Lord (bhakti-laksana-yoga, sa-prema-bhakii-yoga). This
synthesis of the teaching of Suka is quite in harmony with that
of Krsna himself.

Krsna tells Uddhava that the devotee, following the path of
bhakti-yoga can obtain heaven, final liberation, and even the
abode of Visnu, but the devotee who has attained the highest
form of love for the Lord (ekanta-bhakia) wants none of these, even
when they are offered by the Lord Himself.?® He is not see-
king gifts from the Lord, for then he would be a seeker after
selfish gain, a businessman, and not a devotee.”? Krsna’s farewell
advice—his very last words—to Uddhava, his most devoted
disciple are :

Enduring the things that cause (passing) joy and sorrow,
behaving in a pleasant way, your senses all controlled,
enjoying peace resulting from a recollected mind, endowed
with knowledge and discernment, reflecting carefully over
what you have heard from me, your mind and speech
focussed on me, doing my bidding, you will cross over the
three guza-s, and thereafter you will come to me.*°°

From all this it becomes clear that Krsna himself is the ultimate
goal of man—beyond heaven and final liberation. This ultimate
goal is given to the man who disposes himself towards it by love.
It is because this destiny is a gift of the Lord that karma—human

96. sa asrayah param brahma paramatmeti $abdyate. 2.10.7b.

97. The BhP states that the goal of the sadhanz propounded
by it is #vara-avaruddhi. See 1.1.2,

That in the BhP sva-riipa-sthiti must be understood as a
love-relation to God become clear from what the BAiP has
to say about the death of Ajamila. See 6.2.41b and 43.

98,  11.20.33-34.

99, 7.10.4b.
100. 11.29.43-44
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effort—is only secondary. It is because this destiny is a union of
love that yoga with its sva-riipa-sthiti and jrana with its brahma-
darfana are not enough, It is because the ultimate destiny of man
is an act of communion with the Lord, that satsaniga—the commu-
nion of the devotees of the Lord—is so powerful a means to attain

the goal.

In his instruction to his playmates, Prahlada brings together
the two above-mentioned aspects of bhakti : loving devotion to the
Lord as the way to man’s ultimate destiny, and the ultimate
destiny of man as an act of loving union with him. Wishing to
bring home to them as powerfully as possible the greatness of
bhakti, he tells them :

The wise men know that taking hold of Visnu in love

(adhoksaja-alambha) as a means given to man in this world to

put an end to the cycle of birth and death for the embodied

soul experiencing suffering. That is also the joy of attaining

Brahman. Therefore in your heart worship the Lord of all

hearts, 101

That adhokgaja-alambha means loving communion with the Lord
is clear from the bhakii-tone of the whole instruction, Prahlada
tells his young friends that they should be devoted to the Lord,
because bhakii will help them to overcome saiisara (sanmsrti-cakra-
{atana), but also because bhakti is the joy of having attained God
(brahmanirvapa-sukha). Bhakti is the means to reach the end, but
it is also the end itself. When a man through bhakti is in commu-
nion with the Lord, then he experiences a joy which is the fore-
taste of moksa (moksa-atmaka-sukha),2°?

Moksa : Loving Union with LOVE

To understand the ultimate destiny of man in terms ofa
loving union with God necessarily forces us to face question which
we have already discussed elsewhere :'°% What is the Bhg under-
standing of God ? Is He personal or impersonal ? To say that

101 7.7.37. ‘

102.  tadeva brahmayi niroapam laye mokgas tadatmakar sukhar
viduh. Sridhara on 7.7.37.

103. See S. Anand : “Saguna or Nirguna”,



JAN. 1987] BHAKTI AS MAN’S FINAL FULFILMENT 87

man’s final destiny is loving union with God presuppose a perso-
nalistic understanding of God.

In the first volume of his study on the Bhg, S. Bhattacarya
gives it as his opinion that “The ultimate nature of the supreme
truth is described as immutable pure being, absolutely impersonal
and actionless.”’'%4 In the conclusion of this volume he asserts :
“The Bhagavata has expounded the philosophy of personalism.”103
In the second volume he maintains that *“If devotion isto serve
as the natural bond between the votary and his Bhagavan, it has
to be intrinsic to Bhagavan as to the votary.”19% He even thinks
that the Bhg proclaims a God who is all love {priti) because He
is all bliss.?©? While discussing the nature of navadhi-bhakti, he
says that “progress of devotion is matched by the transition of
God from the impersonal to the most personal.””108

I do not known how to reconcile the two extreme positions
expressed by Bhattacarya. Perhaps he has recourse to the advaitic
distinction between the higher and the lower levels of truth. The
impersonal ultimate would belong to the realm of the former, and
the personal Bhagavan to the latter. This distinction is not borne
out by a careful reading of the BAg.'°” Further when he says
that God is all love, he refers toa text which reads “...pritah-
pritimagad...””*1° in the Madras, Bombay, Mathura and Gorakh-
pur editions consulted by me,''" while he reads it as “...pritih

104.  The Philosophy of the Srimad Bhigavata, 2 vols. (Shanti-
niketan, Vishva-Bharati, 1960-62), p. I : 41.

105. Ibid-, p. 1 : 331.

106. Ibid , p, II : 156.

107. Ibid,, p. II : 166.

108. Ibid., p. II : 198.

109. We have shown that though the Bhg uses the words

saguna and nirgupa, it does not see them as indicating
opposite ideas, but as complimentary aspects of the
Ultimate. Further we have shown that to translate
nirgupa as ‘‘impersonal” would be a distortion of the
text. See S. Anand : “Saguna or Nirguna”.

110. See 5.15,13b.

111. C. L. Goswami (ed.): Srimadbhigavatam (Gorakhpur,
Gita Press, samwat (2008).
T. R. Krishnacharya (ed) : Srimad-Bhagavata (Madras,
Madhva Vilas Book Depot, 1916).
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pritimagad....”**? Even Sridhara does not know of this reading.
Thus though this reading would very well serve our thesis, we
cannot use it. This does not mean that we question the proposi-
tion that Bhagavan is all love. On the contrary, we believe that
this idea is implied by the major concepts of the Bhg.

Bhakti is a reciprocal relation. For the bhakii God is the
dearest of all, so too for God the bhskia is very dear.'® In the
Gita, the love of Krsna for his devotee seems to be in proportion
to the love the devotee has for him : the simple bkakia is dear to
him,'14 but the parama-bhakta is very dear.!'® This <“divine
preference” is seen also in the BAP : Krsna tells Uddhava that he,
Uddhava, is more dear to him than even ér?, his consort.?1® The
devotee surrenders all, living solely for Him, seeking His good
pleasure alone.?'? In the BiP, Visnu takes us by surprise by
telling us that He too lives for His devotees, doing his bidding.118

guka, and following him, Sita, both teach that Sravara is the
first step in the spiritual journey.'*® This {ravana is fundamentally
different from all other learning processes. Ordinary learning
begins with fravapa merely because it is convenient. We do come
across men—sometime even geniuses—who have not been taught

P. R. Shastri (ed.): Srimadbhagavata-Sridhari-tika, text
with Sridhara’s commentary (Varanasi, Pandit Pustaka-
laya, samwat (2019).
G. D. Vyasa (ed. & tr.) Srimadbhagavata-mahapurina, text
with Hindi translation Mathura, Shyama Kashi Press,
n. d.).

112.  0p. cit., p. II : 157, note 101; p. II. 166, note 34.

113. See S. Anand : “Bhakti—The Bhagavata Way to God”,
pp- 191-93.

114.  ...bhaktiman yah sa me priyvh. 12.17b.

115.  ....matparama bhaktaste’ tiva me priyah. 12.20b.

PGPS 4015

117. SeeS. Anand : “Bhakti—The Bhagavata Way to God”’,
pp- 200-02.

118, [Ibid., p. 193.

119.  See S. Anand : “Spiritual Discipleship as Described by
the Bhagavata-purana”, in Indian T heological Studies, XV
(1978), pp. 22-23.
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by a teacher. They are selfmade men, Whatever they know they
have learnt it all by themselves. The BiP makes it very clear that
no man can know God by his own effort.*2° Tt also teaches that
only within an atmosphere of bhakti can God be known,22! This
means that God’s self-revelation is an act of love, On the human
level one may do violence to the other, but one cannot by force
obtain a loving self-surrender. For that he can only wait in hope.
This is much more true with regard to our relation to God. What-
ever be a person’s spiritual depth, he cannot compel God. He can
only wait in hope for His self-surrender, which is a gesture of
love.??2 Tt is this that explains the absolute necessity of fravura
in spiritual life. The same is true of the concept of grace. Itis"
essentially a gesture of love, and if it is not that then it ceases to be
anugraha.) 28

Human experience teaches us that when we repose deep faith
in somebody, itis not primarily because he is intellectually
superior to us, but because he loves us and we love him. In such
a situation faith is not merely the assent of the intellect to a truth,
whose validity we cannot see, but the surrender of the whole
being. Through faith we put our lives in the hands of the other
and we feel certain that because the other loves us we will not be
let down. Both these aspects of faith are found in the BAP. The
Rsis of Naimisaranya extoll the encyclopedic knowledge of Siita,
but they also indirectly assure him of their love, and hope in his
grace.'2*  Pariksit puts his faith in the sages who come to be

120. 1.3.37.

121. See S. Anand: “The Universality and Supremacy of
Bhakti-yoga™, pp. 115-19. _

122. In the Gitz, Krsna reveals the highest truth, the truth
that is for the spiritual welfare of Arjuna, only at the
end, and the reason he does so is because he loves
Arjuna. See 18.64. The revelation of moksa-dharma—
if that word be allowed in this context—is a sign of
Krsna’s love for Arjuna.

123. See S. Anand : ““‘Anugraha in the Bhagavata Purana”,
pp. 91-93.

124. They remind him that he himself had been graced by
his own teachers, and that they did so because he was
loved by them. See 1.1.8. This is not merely a compli-
ment, but also a gentle request that they be found
worthy of his love and grace.

12
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with him in his last hours, because they are completely selfless,
solely bent on the good of others (prajz-anugraha-sila-sara).* 2% This
human experience of faith is also the paradigm of man’s faith in
God—and the BhP constantly demands this.??® If man puts his
faith in God then it is not primarily because God is all knowing,
but because He is love.

Due to anadi-avidya man exists in this world of change. He
can further add to his misery by allowing himself to be blinded by
the glamour of things worldly. This spiritual blindness is an
obstacle to bhakti, as it leaves man ignorant of the greatness of the
Lord, and therefore of devotion to Him. But what seems to worry
the BhP more is sin. Tt begins by telling us that the listening to
the story of the Lord is the remedy to get rid of the dirt of Kali-
yuga,’27 and it concludes—its very last line—by giving us the
assurance that the invocation of the Lord’s name is able to free
man from all sin.128 The BiP repeatedly refers to sin, and insists
on the need of purification.12? Precisely because the BiP considers
bhakti as the best way for man to reach God, it understands sin as
the refusal to love and serve Him.13? Already in the Rg-veda we
note that the deepest understanding of love of God and of sin are
found together, i. e., in the hymns addressed to Varuna.'3! This
is to be expected, because the most profound understanding of
bhakti and of sin is possible only within a personalistic understand-
ing of God.

125. 1.19.19b. See also 1.19.23, where Pariksit says that
those sages have come to see him precisely because they
like to do favours to others (para-anugraha-atma-¢ila).

126. See S. Anand : “Spiritual Discipleship as Described by
the Bhagavata-purana”’, pp. 39-42.

127. kali-mala paha, 1.1.16b.

128. sarva-papa-prapasana, 12.13.23a.

129. The man who dies without making preparation for sin,
goes to hell. See 6.1.7.

130. The sinful man is narayapa-paraimukha (6.1.18a), i. e.,

: one who has turned away from the Lord.

131. See H. D. Griswold : The Religion of the Rigveda (Delhi,

Motilal Banarsidass, rep. 1971), pp. 121-28,
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The BRP gives a very great importance to safsaiga as a means
of spiritual growth.?32 Man cannot know and come to God all by
himself, however much he may try.?8% On the other hand, the
saint does not want to attain moksa only for himself; he is deeply
concerned about others.'®¢ This insistence on safsuiga, this
presentation of the saint as one who loves others and is concerned
about their welfare, can be fully understood and appreciated only
if the ultimate destiny of man is also an act of communion with
the all Holy God, who loves all men.2®5 The safsaiga here on
earth is but a faint reflection and pledge of the future SAT -sasiga.
It is for this reason that the devotee prefers satsasiga even to escape
from rebirth,'3® because escape from rebirth is meaningful only
because it is necessary for the final SAT -sasiga, as I have indicated
above. Through the sat-purusa God, who is the para-satya, becomes
present to his devotee.

Even the non-Vaisnava reader will grant that Book Ten is
the most important book of the BAP, and in this book the dance of
Krsna with the gopi-s is the most charming episode. Here reveals
Krsna himself as the LOVER. The whole sadhani of the BAP is
centred on the person of Krsna, and the rasa-l7l7 is but an allegory
of man’s spiritual journey. The flute symbolizes the call of God,
the stripping of clothes means that to encounter the Lord fully we
need to free ourselves of all created attachments, the disappearance
of Krsna during the play is to remind us that this encounter with
the Lord is totally his gift, and therefore man has no reason to be
proud. All this means that God is the Archetypal LOVER, and
only in love man can encounter him. Since God is LOVE, love is
the most fulfilling experience of man, provided this love be directed
to LOVE, the highest possible object of love.137 Thus bhakti is
not only the sadhana but also the sadhya of every man. The BiP
does yet know Radha. In her first appearance, she is the model of
man in search of God, she is the sidhaka. Eventually she is
divinized. She becomes the sidhya. Love is the way, and love is
also the Goal, because God is LOVE.

132. See S. Anand: “Satsanga : The Company of Saints”,
pp. 298-300. '

133.  10.14.29.

134. See S. Anand : Art. cit. in note 132, pp. 280-82,

135, Ibid., pp. 278-79.

136. See above, note 12.

137.  ..presthah preyasam. 3.9.42a




THE PURANIC DEFINITION OF YAJNA
By
RaM SHANKAR BHATTACHARYA

In three Puranas we find the following verse defining yajfa
(Vedic sacrifice) :

AT FIREETH  EEmarEAsE  qar |
wfaei gfamai = @9 3w s=

(Vayu-p. 59.42; Brahmanda-p. 1.32.4; Matsya-p. 145.44 with
the reading afiqurramzs).

Here yajiia is said to be a combination of the entities, namely
basu, dravya, havis, re-saman-yajus, rivij and daksipa.® Itis to be
noted that pafu etc. are regarded as the fegas or arigas (subsidiaries)
by the Mimamsakas.? i

The aforesaid factors are going to be discussed here chiefly
with the help of Puranic statements. As to why fire has not been
mentioned in the aforesaid definition, it may be said that since all
ahutis are not invariably given into fire (certain ahutis are given into

1. It is to be noted that all the Puranas contain numerous
passages which describe yajfias elaborately or briefly.
In some passages questions have been raised about
various aspects of yajiia, as for example, see Bhag.
8.7.30, Padma-p. 5.16 3.5 and Vahni-p. or Agneya-p.
Ch. 3 (See Hazra Commemoration Volume, L,p. 75) etc.
In these Puranic passages following factors are mentioned

frequently : sife, aow, ®f@s, #w, F1o, ud, afaon, <,
&e4, ]9dN, ], 9H, 9T, SATT, G, W, 1R, AT, AT,
faf, afs, =a1, wae, wfws | gfam ete.

The description of Yajiavaraha as given ina few
Puranas is full of sacrificial terms; see ‘Yajfavaraha—an
interpretation’ by Dr. V.S. Agrawal (Purana V, pp-
199-236) and ‘Yajnavaraha—-some more material’ by Dr.
V. Raghavan (Purana VI, pp. 202-203.

2. See Purvamimarsasatra 3.2.1 which says that the
mantras are the fesa of yajiia. A statement of Upavarsa
has been quoted in Sabara’s bhésya (on 3.1.6) which
says that the dragya is the nirapeksa fega of yajfia. It is
usually held that drasya, gupa and samskaras are the
nirapeksa sesas.
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water etc.)® it has not been mentioned in the definition. Yajamana
may reasonably be included in rivijs.4

It is to be noted that in the Puranas yajfia is said to be of
five kinds (a' gy qaqf‘qqq\ Bhag. 4.7.41). These five are : Agni-
hotra, Darsa-ptirnamasa, Caturmiasya, Pa$u and Soma (see the
comm. by sridhara).s A similar view is expressed by Visnu-
purana 3.4.1 (gzfay: Feeat a:t). These ten kinds are the aforesaid
five yajfias in their two forms, namely prakréi and vikrti.®

The division of sacrifices into kratu and yajfia is also found in
the Puranas. The division is based on the use and non-use of

3. Cp. gu# 93 sEify (Tai. Sam. 6.1.8). See also the Upod-
ghata (in Hindi, p. 89) in the #Hi¥igr-amgwamsa by Y.
Mimarhsaka.

4. The indeclinable = in this verse may be taken in the
sense of samuccaya (accumulation) and consequently any

intended factor (for example devatz) may be included in
this definition Such an inclusion does not seem to be ne-

cessary.

5. Cp. afmgmaddtargagaam  ssfafasftn wggad e
(Bhag. 5.7.5.). Itisto be noted thatin the Vedas we
find the conception of qgFd I vide satapatha Br.
1.2.16 where a yajiia is said to be pasikta, for there are five
kinds of favis, namely qIA,  HLEA, SIECICH qRigiE and
gqgegr.  The conception of pasikta yajia is found in Tai-
up. L.7.1 also. Anandagiri in his comment clearly
says that since the performance of yajfia depends upon
qedt, a=HT, T, EIGRIER] and qafgs, it is called paikta.
Explaining Br. up. 1.4.17 (which contains the view of
parkta yajia) Sankara remarks that since yajia is
performed by puruse and pasu, each of which has five
parts (namely wAE, F077, 9107, A%, and i), it is called
parikta.

6. Itisto be noted that there isa four-fold division of
yajiias. The four forms are : gxfa, fasfa, gsffasfy and
gggfa-afasfa. For a clear description of these four
forms, see Aryavidyasudhakara (p. 45) by Bhatta Yajiie-
évara Sarman.




94 ARy —=PURANA [vor, xx1x, No. 1

Yyipa™ (sacrificial post to which the victim is fastened); vide
Sridhara’s comm. on Bhagavata 5.7.5; 5.18.35).

The Puranas often use the two expression saptaripa and
saptatantu while referring to or describing yajfias : vide Agni-p.
25.29. (pyajiatma saparipakah) etc, The seven Soma vyajias
(Agnistoma etc.) are said to be the seven r#pas. Saptatantu also
bears the same sense according to Sridhara on Bhag. 7.3.30. Some
however take sapta tantus as the seven metres (Gayatri etc.) or the
seven tongues of fire as shown in Mundaka-up. 1.2.4 (vide the
comm, Vyakhyasudha on Amarako$a 2.7.13).

An interesting statement about the number of yajfias is found
in the Padmapurana 5.29.20 (gaify #fifwr afgsr a=r: ger: ).
It is not known whether the view has any traditional basis.

The most remarkable thing to be observed in this verse
defining yajiia is the non-mention of devatz who is often regarded
as the giver of the results (fruits) of yajiias. According to us this
non-mention shows that this definition is based on the Parvami-
marhsa view, according to which a yajfia or yaga is itself capable
of producing the result and as such devata is of secondary importan-
ce. According to Parvamimamsa the position of devata is similar to
that of drayya as the vidhi about both dravya and devata is the Sega
of the geqffgfy which enjoins a yajia (P.M.S.10.2.10). It is well
known that according to Parvamimatsa there is no upasana or
pAja (worship) of devatas in yajfia, though they are said to be the
recipients of Aavis (comm, on P.M.S, 3.2.37).

Moreover in sacrifices devatas are regarded as external
(bahiranga) in comparison to havis, which is regarded as internal
(comm, on P.M.S.8.1.32). In fact devatas are regarded as subordi-
nate to havis (comm. on P.M.S. 8.1.34). That is why in a formal
statement enjoining a sacrific we sometimes find no mention of
devata (as e. g. Qigq qﬁa). (Such sacrifices are technically called
avyakta yajtias, vide P.M.S.8.1.16). It may be said that since
devata is the entity to whom havis is offered there is no necessity to
mention devati who is defind as havirbhaj.

7. In the commentaries on Pagini. 4.3.68 (%alqﬁtzraa) it is

remarked that the division is based on the use and non-
use of somarasa.
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There is however a variant reading Ramry in the place of
qEATE in the verse defining yajia.® The variant reading has not
been recorded in the Anandasram ed. of the Vayu and Matsya
Puranas. The author (a wellknown pandita living in Varanasi)
who has quoted (in his work in Hindi) the verse with the reading
24y is silent on the reading IEATH. He has not even mentioned
the name of the digest in which the verse has been quoted with
the reading grim, It is evident that the scholar came to know of

this reading directly from his teachers.

The reason for replacing 93[ATq by aqr;"q by the teachers
of later time is obvious. Since the killing of animals in worship
came to be regarded as a highly cruel act owing to the influence of
Vaisnavism, the followers of Vedic religion (who were mentally
Vaisnavas) did not like to kill animals in sacrifices. Consequently
they thoughi to replace gzjary not by any other word but by ECIC i)
as this would render the verse more attractive. These followers of
the Vedic religion considered this replacing of 91 by 3ammm quite
justified since there lies invariable connection Between yajﬁ;. and
the attainment of svarga, the abode of the devas (Matsya-p. 143,
33; Agni-p. 379.1; Brahmanda-p.1.30.44),

Rc-Yajus-Saman

The essential characteristic of yajfia is said to be the offering
of something to devatas (Radigazasa=aeanr:) by uttering rc, yajus
and saman—the three kinds of maniras. Though the vidhi ( injunc-
tion ) of yajfias is expressed by the passages of the Brahmanas, yet
the acts of offering, invoking etc. (in sacrifices) are done by using
the mantras e That is why the actof sacrifice is stated to be

8. The verse has been quoted by Pt. Veni Rama Sarmi
Gauda in his Hindi booklet Yajiamimathsa with the
reading 2qyai for qapi (p. 5).  The booklet was written
some years before its publication in 1951.

9. For the definition of these three kinds of mantras, see
Brahmanda-p. 1.33.36-39. The Puranic definitions are
in accordance with the Rgyajuh-pariSista (p. 500) and
the Vargadvayavrtti on the Rkpratisakhya (p. 6). There
are a few corrupt readings in the aforesaid verses of the
Brahmandapurana. For the precise definitions of these
three kinds of mantras,see Parvamimasa-siitras 2.1.35-37,
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a(gq‘q\—{!;gmﬁlsqw in some Puranas (Naradiya-p. 1.49.21)-1¢ There
is an emphatic statement in the Puranas which declares that the
three kinds of maniras were created by Prajapati the creator with a
view to performing yajiias : =y agfu wmfa faa a=fasd
(Brahmanda-p, 1,8.55; Brahma-p. 1.49; Agni-p. 17.13; Siva-p.
5.29.21).

The Puranic authors noticed that in these three kinds of
mantras it was the pajus mantra that was chiefly connected with the
sacrificial act as may be inferred from the passage qa;ﬁs[ a7 32 g d¢
g7y occurring in the following verse :

= fgay 33 ¥ag A7
oSy A1 3T § A7 A
gmifa A 33 ¥ 37 F@
M aFd 35 g q F4q ||

(Vayu-p. 79.95; Brahmanda-p. 2.15.68 with the reading
).

The Puranas sometimes clearly show the connection of yajia
with the Veda which comprise both mantras and brahmanas. The
reason is obvious. While the brahmana passages prescribe vidhi
concerning yajfias the mantras are uttered while performing various
sacrificial acts.?

The connection of yajiia with the Veda can be known from
the following Puranic assertions :

10. The importance of mantra may be known from the
mention of the three kinds of mantras in the definition
of {rauta-dharma given in the Puranas : IR g AT-
A q]'qa'f%{a::[ (Vayu-p. 47.49; Brahmanda-p. 1.29.45).

11.  For the relative predominance of mantras and brahmapas,
see commentaries on Mimarsasiitra 5.1.16. The mantras
are helpful by reminding the sacrificer of the several
aigas to be performed. According to Parvamimarhsa
mantras alone are to be used for this act of reminding
angas.
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(i) Vedas were spoken out by Brahma for yajiia or they
were created by Him along with yajtia.12

(ii) One Veda was divided into four so that yajias can be
performed easily.13

(iii) Four principal sacrificial acts are connected with the
four Vedas respectively.l4

(iv) There will be no yajfias if the Vedas are destroyed.!5

(v) Persons following the Vedas usually worshsip God by

performing yajiia

.16

(vi) Persons practising Vedic devotion (vaidiki bhakti) per-
form Vedic sacrifices.”

12

13.

14.

15,

16.

e

13

dar 91 N I ar7 gz (Skanda, Prabhasa 165.10);
TAT-AEIETN  darg qatfafinia: | avafasai e
grafas saerq ®arq 11 (Bhag. 3.12.37).

ATGE T @ T A 3fF )

sqauTg ARTAA daAF Fgfasq | (Bhag. 1.4.19).

areadd asaeq Fwafagh qor aft | g amfass a@E
areqdfn: 0 (Visnu-p.  3.4.12; Agni-p. 150. 24-25a;
Viyu-p. 60.18; Brahmanda-p. 1.34.18; Karma-p. 1.52.
17). The form gYe is also found in the Purapas. This is
not corrupt, for the form is found in PMS. 22.3.30.
areATAY faAss AeT: O gadege: (Skanda, Ka$i 65.51; the
printed reading sradeqaq: is corrupt).

(Bhag. 10.40.5).

AT IS dfgarsagarfai |
Jenergfadfiat e afest  war 0ER
T = qoiareat 9 Fided  ATRAGIAT |

1 £ B o G S e | - R L LR
geegfa: dwma ifes @@9wd =)
HIAS: qrasrearty dfgaremaarta T Uy
fead waqfesa ar wfa dfedt =@ v

(Skanda, Avantiksetra 7.12-15a). These verses (with
slight variations are found in Skanda, Prabhasakhanda
107.11-13, in Padma-p. 5.15.172-175 and Padma-p. 4.85.
19-22. It is worth remarking that in these passages
bhakti is directed not only to Rudra but to Brahma and
Visnu also,
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In connection with the first assertion it is interesting to note
that some Puranic passages show the creation of the Vedas not only
with some particular yajfias but also with some particular stomas
(collection of rcs for stuti, eulogy, to be used in sacrifices),
samans (Vedic songs to be sung in sacrifices) and metres as under :®

Veda Metre Stoma Saman Yajiia
Rgveda Gayatri Trivrt Rathantara Agnistoma
Yajurveda Tristubh PaficadaSa Brhat Ukthya
Samaveda Jagati Saptadada Vairipa Atiratra
Atharvaveda Anustubh  Ekavim$a  Vairaja Aptoryama'”’

This is evidently based on Vedic tradition as may be known
from the Brahmanas. The coherence of the connection of the four
Vedas with the particular yajias, stomas etc. (as shown above) will
be discussed in a separate article.

Dravya-havis
The expression dragya-havis (in gaqgfaury) means dravya®® and
havis. The former is gffiy goq, a term which occurs in the Puranas

18. - Visnu-p. 1.5,52-55; Vayu-p. 9.48-52; Brahmanda-p. 1.8
50.53: Kiirma p. 1.7.57-60; Linga-p. 1.70.243-246; Siva-
p 7.12-58-62; Markandeya-p. 48. 31-34. Printed readings
of these verses in all the Puranas except those of the
verses in the Visnu.p. are corrupt in many places. The

words (used in these passages), namely =sg=:, ast fy, arnfa
and gepafoy are to be taken in the sense of the four
Vedas (and not of the mantras only) as is proved by the
word gy which is not the name of any sort of

mantras.

19. The Bhagavata (3.12.40) however connects the Rgveda
with the Sodasin and Ukthya yajfias; the Yajurveda with
Purisin and Agnistoma yajlias; the Samaveda with
Aptoryama and Atiratra yajiias and the Atharvaveda
with Vajapeya and Gosava yajfias.

20. The important position of dragya in yajia may be known
from the statement gsguexTeHa! I3 in Matsya-p. 143.33.
Cp. Mimamsasitra 2.3.14 ( asfaeg FEAGSHRIHTA AW )«
The Mimatsaka regard yajiia as ‘dependent on drayya’
since yajfias are performed with the help of drayyas (6.3.
11-12). Not only money but also things like y#pa, etc.
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(Padma-p. 5, 16.27). It appears that dragpas are those that are
different from both kavises and their material causes. Thus drapyas
may be the sambharas®? (requisites) which are of two kinds, namely
parthiva (made of earth) and ovarksya (made of wood)—both are of
seven kinds each (see Yajfiatattvaprakaéa, p. 3).

It may be safely held that all things known as yajdayudhas
(see Tai Sam. 1.6.89 quoted in Sabara 3.1.11) and Jyajnapatras
are to be taken as dravpas. It is well known that sphya, kapala yipa
etc. are regarded as draypas by the Mimarmsakas (P. M. S. 3.1.11;
4.1.7 etc.).

Drayya-havis may be explained to mean ‘havis made of drayya’
( gog qrar-afag ). In this sense dragyas are those things of which
havis-es are prepared. The material causes of favises are said to be
of three kinds, namely osadhi, pafu and soma.??

The difference between a havis and its material cause (dravya)
is easily discernible. As for example a pafu is a dravya while certain
parts of its body are the havis;?® orihi (grains of rice) or yava
(barley) is the dravpa, while purodafa (cake) is the havis; Nivaradha-
nya is the draypa and caru is the havis; the Soma creeper is the
drapya while somarasa is the havis, Sometimes the same thing in a
particular state or position (i. e. without any transformation)

becomes a havis.

Following havises are often found to have been mentioned in
the Puranic passages describing sacrificial acts : milk, curd (dadhi),

are regarded as dravyas (Mimarmsasitra 6.1.10; 6.3.38),
Even mantras are regarded as dragya (MS. 9.2 4). Dravya
is said to be one of the two ripas of yajiia (the other being
devata; see commentaries on Mimarsa-sitra 2.2.3; 2.2.6;
2.2.13;5 2.3.14,

21. A list of thirteen sambharas associated with yajamana and
thirteen other associated with his wife, is to be found in
Baudhayana Srauta Sitra 6.1. The word sambhara is

found in the Purinas: agq#om a@r  ArArEwiREEd:
(Padma-p. Adi. 11.14; Matsya 111.13).

22. The connection of oéadhi (grain) with yajia has
been stated in Vispu-p. 1.6.49 and Varaha-p. 8.30.
Osadhis are of two kinds, cultivated and wild (gramya and
aragya) and each has seven varieties (Visnu-p. 1.6.23b-
26; Padma-p. 5.3. 145-150).

23. In the Patnivata yaga the whole animal is offered,
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dhana (i. e. w8 7q), caru, purodasa (cake), limbs of animals; vajina,
ajya, saktu, payasya, amiksa, sura and soma. About pafu we shall
discuss later on. We hardly find any important information about
soma in connection with yajfia in the Puranas. In the Brahma-p.
there are some passages about soma (120.10-14). They are clearly
based on RV. 10.96.18-22 (The Puranic passage fi95: qaaq AT
¥§ VAT occurs in RV. 10.96.22). That Soma is the king of ogadhis
has been expressly stated in the Brahmanas (Gopatha 2.1.17;
Kausitakin 4. 12).

It is to be noted that kavis is mnore important than devata; that
is why haovis is mentioned in the aforesaid verse defining a yajfia.
According to Pirvamimarsa in a conflict between havis and devata,
the final conclusion will be arrived at by relying on the kavis (P.
M. S. 8. 1.32-34).

In connection with havis it is necessary to refer to an inter-
esting Puranic verse, connected with the act of offering, which runs
as under :

agfwa =g grvai aafala = |
£ o Qg A€ GAreAd a: ||
(Naradiya-p. 1.19.35; Skanda, Dharmaranya. 39.8-9), The
verse speaks of a set of five yajus mantras. The Bhagavata-p. also
refers to this set of five mantras in the expression q==fy: fegse q’ﬁiﬁ]‘;
(4.7.41).

These five mantras contain 4,4,2,5 and 2 letters respectively :

(i) srrram (4 letters) called asravana; (ii) &g e (4 letters)
called pratyaéravana; (iii) ast (2 letters) called praisa; (iv) & gSITHg
(5 letters) called yajya; (vi) siiue (2 letters) called vasatkara.?¢

24. The verse is evidently based on Tai. Br. 1.6.11.1
(srmemadifa wgeeaw, ewg siafsf Tqes o=ft gaat F awwg
2fa azerd gy quedc: ), quoted by Sabara (PMS,
10.8.1). These five are called ‘qzxg amgaq.’ in Satapatha
Br. 1.5.2.16; see Vrsabhadeva’s comm. on the word
Chandaspa in Vakyapadiya 1.17 for these five mantras.
See Aryavidyasudhakara (p. 54) for the meaning of these
five formulae and History of Dharmagastra, vol. II. p.
1054, fn. 2364 for their utterance.
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Pasu

Though from the aforesaid definition of yajfia it appears that
the connection of pafu (animal) with yajfia is invariable, yet in fact
pafu is connected not with all kinds of yajfias but with a particular
kind called niridhapasubandha or pafuyajfia. It should be known
that pasu as such is not a havis; particular limbs of a pafu is called
havis (P. M. S. 10.7.1-2; see 10.7.4 for the number of the limbs).

Puranic views about the use of pafu in yajiia are stated here
in brief :

(i) Animals were created by Prajapati for yajiia or Prajapati
employed animals to yajiia.?®

(ii) The killing of animals (in yajias) is technically called
samjiiapana, meaning ‘killing without wounding or drawing blood’,
i. e. by strangling or choking.?®

(iii) The killing in sacrifice gives rise to violence (himsz) and
consequently yajiia is said to be the means of attaining hell.?”

In connection with the view of ‘violence in yajfia’ it is worth
noticing that the Puranic passages showing the views of anti-Vedic

25. gpr wdwe: @A gAw § garal (Vispuep. 15,49
Padma-p. 5.3.100); uws oeatwell: ggr Aagsoq ST Oy
(Vayu-p. 9.45); & 51=3 qzial 3{uY €9 § AFHTLIN YT WIAQT
g7 (Padma-p. 5.16.8). Statements like gsiogar: azia:
(Markandeya-p. 120.28) are also to be considered in this

connection.
26. W1 AT SO UG G GRT @AreAR | Gwfiar stEgen
(Bhag. 4.25.7); § amomaisiad &waT ASTAIGAT (Bhag.

4.28.26); 5 = aqfr =X &ifead: wrared: (Bhag. 4.27.11).
gWed ignea S Efer  sofaieay  (Yajiatattva-

prakasa, p. 42, fn, 2;) eegey  wrIo gz (Comm. on
Ap. Sr. Sa. 7.165).

27. saud qfsqr &=1 #av fearfare ¥ famarg afsan sHar-
s W (D. Bhag. 1.14.42); dawitq fear eameaviagen fa
AT NSRS AAT ST THA qfaT | ga@r fgad agaq
nyon (D. Bhag. 1.18.49-50); fearfagrer mmosd:  qgfr:
@gE=ar | A {9ar a5 faguaedi @er: 1 (Bhag. 11.
21.30),
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schools expressly assert that the killing of animals is prescribed in
yajiia and that this violence is not only unreasonable but also
fruitless.?8

(iv) The killing of animals in yajfia is no violence.??
(v) Animals killed in yajfias attain elavation or heaven.3"

(vi) The performing of yajfias by using things other than
pafus is preferred.8?

(vii) Pafuyajna came into existence on account of, the mis-
understanding of the Vedic injunction ‘qﬁq':gaq;!" in which aja
originally meaning ‘seed of grains that are more than three years
old’ was taken to mean ‘a goat’,8%

28. See Skanda, Kasikhanda 58.108-110; Padma-p. 2.36.33-
41; Visnu-p. 3.18, 15-30.

29, a fgar arfsst war (D. Bhag. 2.11.40); sfgar anfea sian
gaareafafqug (D. Bhag. 3.26.34). In the Devipurana
(ch. 97) the question whether the yajiias like Gomedha,
A¢vamedha ete. (in which animals are killed) are the
means of attaining heaven, has been raised and the reply
given is : THTS qEa: Bl gAeqqi g9 351 P I o B R
AN ATGHAFEFAC: U R Rrghidy aqsTrd 9= |
qgaq 7 wagd q7aA1 Agifwfeadt 1yl (The printed reading
of the last line is slightly corrupt).

30. 3@ fageeri A @wfasfar (D. Bhag. 3.26.34). In
Markandeya-p. 120. 20-21 a deer says that animals
killed in yajfias attain wucchriti (elevation, prosperity).
The view is based on Ai. Br. 2.6 (wpa w4 e
E afsara:),

31. FEARIATRIAAIT FISFEA |

q g AQT 9FAT AF 44T A0 1 (Bhag. 11.18.7).

32, Inthe Matsya and Vayu Puranas it it said that Indra
performed an animal sacrifice for the first time. Sages
told Indra that there was no injunction for animal killing
in the Vedas and that in such Vedic statements as

qﬁﬁgsxﬂ:{ , the word aja meant seeds of corn which were
old for more than three years. Indra did not accept
this and thereupon Uparicara Vasu was requested to give
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Rtvijs
A Puranic verse expressly speaks of the functions of four
priests (révijs) and mentions the Vedas with which the functions
are connected :
e afiAeg FWEE adr qhH: |
3T gTAfaEa S aame areaEn: ||

(Visnu-p. 3.4 12; see also Vayu-p. 60.17; Kirma-p, 1.52. 16;
Brahmanda-p. 1.34. 18).

It is said here that hotra (to be performed by hoir) is connected
with the Rg-veda; adhvaryava (to be performed by adhvaryu) is
connected with the Yajurveda; audgatra (to be performed by udgatr)
is connected with the Samaveda; and brahmatva (to be performed
by Brahma) is connected with the Atharvaveda.38 Udgatr is

a dicision. Uparicara Vasu supported the act of Indra
and remarked that the Vedas were in favour of killing
animals in Yajlias. Consequently he was cursed by the
sages. This episode (which occurs in the Mahabharata
also) is highly significant and it deserves to be discussed
seriously.

Tt is to be noted that in these chapters of the Puranas
there are a few corrupt readings which must be corrected
in order to render the relevant passages meaningful; as

for example 75 9 (in Mat. 143.14 and Vayu. 57.100)
should be corrected to zst drs:, The PMS. also uses
the word &y in 11.3.15 and 5.2.13; see also comm, on
11.4.44.

33. The nature of the works of these four priests has been
succinctly stated by the commentator Sridh:ara : Sastra
(to be performed by hotr) is ggigaes ﬁﬁ'éf;.lj:yﬁ i. e. the
act of offering oblation is to be performed by adhvaryu;
stuti-stoma (to be performed by Udgatr) is qfa: s
@AY, T@IH gy HTAHET; prayafcitta is to be perform-
ed by brahma.

Wilson quotes the commentarial passage gqrafad AT

and renders it by ‘expiation or sacred philosophy
(brahma)’ (Translation of the Visnupurana 1.5; p. 37).
The word brahma seems to create the confusion. There

is no relevance of sacred philosophy here. ‘siafi<
gy simply means ‘prayicitta is the work of Brahma,
the priest connected with the Atharvaveda.
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called Samaga in some Puranas (Bhag. 9.7.22). These four
functions are collectively called S IGGED which is explained as

gEsfar swar wkas wagia:, aeafed &5 (§ridhara’s comment on
Bhag. 1.4 19). The Bhag. uses fastra for hotra, ijya for adhvaryava,
stuti-stoma for audgatra and prayaécitta for brahmatva in 5.29.6.

Each of the four priests has three assistants®# and thus the
total number of priests comes to sixteen35. All of these priests are
not required in all kinds of yajfias. It is the soma-yajnas that require
sixteen priests. In some Puranic passages the names of all the
sixteen priests are spoken of.8¢

Upadrastr is sometimes mentioned as a priest in the Puranas.
Sadasyas, sometimes mentioned in the Puranas, are not regarded as
priests (see comm. on P. M. S. 3.7.37). Camasadvaryus are also
mentiond in the Puranic deseriptions of sacrifices (Padma-p. 5.29.
2). They are however not regarded as rfvijs (see P.M S. 3.7.25-30).
Similarly gamitr (killer) is also mentioned in the lists of priests.
This name is given to one of the priests of the adhvaryu group and
as such he is included in the rivijs (P.M.S. 3.7.29-30). Similarly
somavikrayins mentioned only in a few passages in the Puranas are
not regarded as priests (P. M. S. 3.7.31).

The yajamana who is regarded as a priest in the saftras (cp.

a9 F gaarare % feas; comm. on P. M. S. 10.6.52), may also be
regarded as an rtvij. A yajamana is sometimes called Grhapati in the

Puranas. He isdefined as arsd g59 asiy gomm: (Linga-p. 1.28.5).

34. The names as given in some of the Puranas are as follows:
Hotr has three assistants, namely Maitravaruna,
Acchavaka, and Gravastut; Adhvaryu has three assist-
ants, namely Pratiprasthatr, Nestr, and Unnetr;
Udgatr has three assisiants, namely Prastotr, Pratihartr
and Subrahmanya; Brahman has three assistants, namely
Brahmanac-cham$in, Agnidhra and Potr.

35. See Mimarhsa-satra 3.7.37 ( carfugaea:  sdamEgE ).

In this siddhanta-sitra yajamana has been regarded as a
riviy.

36. Matsya-p, 467.6-13; Varaha-p. 21,13-20; Skanda, Setu
23.22-31; Skanda, Nagara 5 3-8; 180.32-37; Padma-p. 5.
36.83-86; 5.29.7-11. The Puranas sometimes use the word
godafa while referring to the priests; see Padma-p. 5.16.

100; 5.29.11. In these Puranic passages there are a few

corrupt readings in the names of the sixteen priests.
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Daksina

The Puranas usually mention daksiza (fee paid to priests for
sacrificial acts) while giving detailed descriptions of the performa-
nce of yajfias, The intimate connection between yajiia and daksipa
may be inferred from Yajia’s marriage with Daksina (the son and
the daughter of Prajapati Ruci)—a purely allegorical myth.(Visnu-
p. 1.7.20; Mark-p. 50.17-18).

Following views regarding daksina are found in the Puranas :

(i) Itis advised that dakgizz should invariably be paid in
order to achieve prosperity etc.37

(ii) If dakgsina is not paid there arises harm in the sacrificer.88
(iii) Daksina is required to be paid without delay.3?

(iv) In case of delay in payment the amount of daksina
increases.4©

37. afaorr - wdear  wfafrewar ( Samba-p.  34.29 ). The
view is based on such Vedic passages as GEHIRRY
aTasha a3 gfeqorr (Al Br. 6.35). For the Mimatmsa view
about daksina, see PMS. 10.6.61-71.

38. [#=:] a8g wmer? afaodeg  (Matsya-p. 93.111);  gesdf
aferordie F&3 g ws: | @ ard Qg T @i gen ARy
(Br. Vai. p. 3.23.34, said by Laksmi). Such statements as
‘Gt a=t aferomda " aewd & wfasafs’ (Skanda-p. Nagara 187.
46) may also be considered in this connection.

39. oAt F¥ T Fai T Qo a1 T | qGRE0 FHATAT dewHAE
ga (Br. Vai. p. 2.42.53). The Vedic statement on which
this view is based is not known. The importance of
daksina may be known from its etymology-—aa: az
afaonfuels gerafa qearg afiqor A (Kausitaki Br. 15.1)-
Daksipa is called so since it renders a sacrifice capable
orp.owerful (afequrr is derived from the word 2 ).

40.  gfaor fagusfae aoF@ @ €7 | TNET AQd & &R
fgamr wag | =guon feArdid g aEaT wag I\ Wl eEmaer
qUETY  qEGIOT | €ecEl SAd g aopd fAvhe #ag Il (Br.
Vai. p. 3.7.25-27; see also 2.42.55-57; 4.87. 71.72).

14
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(v) Priests leave the sacrificer (yajamana) (i. e. there remains
no further connection) after receiving the daksinz.4* Since the priests
are regarded as ‘hired person’ (daksina-krita; dakgina is regarded as
bhrti, wages) it is quite natural that the priests work like ‘workers’
and they have no love or friendship for their yajamana.

(vi) For certain yajiias huge amounts were paid as daksiga.*®

We want to conclude the article by quoting a Puranic verse
which eulogizes Visnu by identifying him with yajfia :

et fafvest Frad srqsggT aead |

gegea™ s RfEEEs T9 0
(Bhag. 8.16.31; an eulogy to Visnu).

Hail to you as the deity presiding over sacrifices endowed with
a couple of heads (in the form of the rites known as the Prayaniya
and Udayaniya, which are performed at the beginning and the end
of a sacrifice respectively), three feet (in the form of Savana or the
pressing out of the Soma juice,) which is done thrice a day, viz. in
the morning, at midday and in the evening), four horns (in the
form of the four Vedas; Rk, Sima, Yajus and Atharva) and seven
arms (in the form of the seven Vedic metres, Gayatri, Tristubh,
Anustubh, Brhati, Pankti, Jagati and Usnik),—the Bestower of
reward of sacrifices, whose essential nature has been described
in the three Vedas (treating mainly of rituals). (Translation taken
from the Gita Press edition of §rimad Bhagavata Mahapurana).4®

PO e e
41. ot = fash aaekomg (Bhag. 10.4.77).
42. aﬂf’;@'&g&ﬁr: (Bhag. 4.12.10; 7.4.15); Tegd ggerEaateuT
(Skanda-p., Prabhasa. 20.74).
43. 1In explaining this verse §ridhara has referred to Yaska
(vide Nirukta 13.7). Tt is to be noted in this connection
that the Rgvedic mantra has been taken as eulogizing

vaga by both §abara and Kumarila (on PMS. 1.2.46).
Their explanations however differ in a few places; as

for example while the four horns are taken as represent-
ing four yamas by Kumirila, these are taken as four
Vedas by Sabara. The Gopatha Br. (1.2.16) seems

to be the source of Yaska’s explanations. For a different
kind of explanation, see Mahabhasya (Pa$pa$ahnika).

It is interesting to note that the mantra is taken as eulo-
gizing Rudra in Kasikhanda 68.77-78 and 73. 95-96,



BOOK-REVIEW

Retrieval of History from Puranic Myths By P. L. Bhargava,
M. A., Ph. D. Shastri, Retired Prof. of Sanskrit and Ancient Indian
History, Rajasthan University, Jaipur; pages 122; Pub.: The Upper
India Publishing House Pvt. Ltd., Aminabad, Lucknow, U. P. 226018;

Price Rs. 60.00.

The object of writing this book (containing eight essays),
according to the author, is to show that the myths concerning eight
Puranic personages (namely Visvamitra, Parasurama, Bhagiratha,
Rama, Vyasa, Krsna, Yudhisthira and Valmiki) are at complete
variance with the ancient evidence regarding them. The author seems
to be abreast with the Puranic works and it is gratifying to note that he
is in favour of the view that the Puranic genealogies are not the fig-
ment of the imagination of idle priesthood, but are based on reliable
ancient tradition (p. 8).

In the first essay (called Introduction) the author makes a laud-
able attempt at showing authoritativeness of Puranic statements about
the names, the order of succession and the regnal years of kings
coming under ten dynasties. The second essay tries to establish that
Vyasa was the author of one Purana-samhitda and that he was not
responsible for the numerous absurd sectarian myths, legends and
doctrines that found their way into the present Puranas. The third
essay says that Visvamitra was not the father of Sakuntala but her
distant descendant through her son Bharata and that the anecdote of
his dalliances with Menaka is a mendacious myth.

In the fourth essay the author has propounded that the myth of
Parasurama’s killing his mother is the creation of the person who
grafted it in the Bhagavata Purana with the object of providing an
illustration for the virtue of implicit obedience to father. The fifth
essay tries to prove that the king Bhagiratha simply arrived on the
bank of the Ganga and gave the river his name. An attempt has been
made in the sixth essay to show that the story of Sita’s banishment
by Rama and the slaying of the Sudra ascetic Sambiika by Rama was
invented at a very late period.
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The author traces the history of Radha in the seventh essay.
He shows that the account of Radha contained in the Brahmavai-
varta-p. is full of absurdities, that Radha is totally unknown to all
the earlier Puranas dealing with the life of Krsna and that even if the
account of Radha were found in all the Puranas, she could not have
been regarded as a historical person. The eighth essay offers a dis-
cussion of the coronation of Yudhisthira and shows that Bharata war
took place around 1000 B. C. The ninth essay sheds light on the
life of Valmiki. According to the author Valmiki was a descendant
of Bhrgu and Cyavana, and he was not a robber in his youth. The
author infers that after the lapse of long centuries since his birth,
Valmiki became a victim of myth-makers who wanted to give a fanci-
ful explanation of his name and to show that he was transformed from
a villain into a sage by muttering the name of Rama.

In a few places the author’s views require clarification. For
example the author says that both Krsna and Subhadra were born of
vasudeva and Devaki (p. 50). It is wrong, for Krsna said to Arjuna
that Subhadra was his sister (bhagini) and the uterine sister (sahodara)
of Sarana (Mbh. Adi-p. 219. 17). As Sarana was the son of Vasudeva
and Rohini (Visnu-p. 4. 15. 19; Bhag. 9. 24, 46) Subhadra must be
regarded as the daughter of Rohini. The two words bhagini and
sahodara separately used with reference to Krsna (mama) and Sarana
respectively clearly shows that Subhadra was not sahodara of
Krsna.

The book is highly fascinating as well as stimulating. It will
commend popularity. The refutation of the views of Winternitz,
jacobi and D. C. Sircar is illuminating. The historical life of Krsna

as given in pp. 50-57 is worth reading.

—R. S. Bhattacharya

IgEWEa &1 giexfas ssgga—Dr. Jawaharlal Sharma : Pub:
Rajasthan Hindi Grantha Akadami, Jaipur; pp. 340, Price Rs.
46-00.

The book in 10 chapters furnishes us with a cultural study of
the Bhagavatapurana.
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It is needless to say that the book will be welcomed by those
who are interested to know what the Puranas say about the cultuial
matters of ancient India. The author deserves our praise for collec-
ting the views of modern scholars about many controversial matters
concerning the date, provenance etc. of this Purana.

We want to draw the attention of the author to the following
points :

(i) The author is in favour of using the word fattva with one
teven in Sanskrit passages. It must be corrected to fattva as the
word is formed by adding the suffix sg with the stem ag. There is
no question of alternative reduplication here. (ii) Similarly the form
gegrg (pp. 156-157) must be corrected to wHrgrg or geeyrg as the

two parts of the word are gq and =qrg, The anusvara may be alter-
natively changed into 7,

(iii) Itis wrong to think that the verse BCLCERIT G| RN
belongs to the Vamana-Purana (p. 14, fn. 8). The source of this verse
is not known though it has been quoted in various works. Jivago-
svamin has quoted it in his Tattvasandarbha with the introductory
remark qryoreq? 7 (p. 45 Acyutagranthamala ed,). Since in this very
section Jiva has quoted some verses from the Garudapurana (p. 48
&S ¥) it appears that Jiva did not found the verse in the
Vamanapurana.

(iv) The author opines that cows and goats were the chief
sacrificial animals (p. 112). If ‘chiefness’ lies in the ‘number of ani-
mals used in sacrificies’, there is a grave doubt whether cows can be
regarded as the chief sacrificial animals. (v) The author should
have given the source of the remarkable information about the dis-
covery of the river Nile on the basis of the Bhavisyapurana.

(vi) The author should have been more careful while quoting
passages from authoritative texts. Jsmafgzs (p. 72) should be
dwrafafy. Errors in proofs especially in the Sanskrit passages quoted
in footnotes are found almost in every gage. g=zs, one of the mem-

bers of gamraf is read as gwgar (p. 102) and the word wag
is found in a large number of pages as g |

—R. S. Bhattacharya




ACTIVITIES OF THE ALL-INDIA KASHIRAJ TRUST
July—December 1986

Critical edition of the Garuda Purana

The collation of the two Bengali manuscripts obtained from
Asiatic Society continued during the period. One of the two
manuscripts is nearing completion. The work on these manuscripts
was considerably delayed owing to frequent power breakdowns as
these manuscripts have been made available in microfilms and have
to be pro jected and read. The Sarada manuscripts of the Garuda
Purana available in the Banaras Hindu University have not been
procured yet. A mansucript of the Pretakalpa of the Garuda
Purana available with the Nagari Pracarini Sabha has been collated.
The preparation of the Subject Concordance of the Garuda Purana
with other Purana-s is in progress.

Manasakhanda of the Skanda Purana

A further 17 Chapters of the Manasakhanda were critically
edited and these (Chapters 46-62) are published in this issue. The
publication of the Manasakhanda has been widely appreciated.

Sivadharma and Sivadharmottara Purana-s

Work on the collation of these Purana-s continued during the
period under the editorship of Dr Giorgio Bonazzoli.

Veda Parayana

In the Suklapaksa of the month of Asadha the Suklayajurveda,
Madhyandina Sakha was recited in the Sivala Temple of the Trust
in Varanasi. The Reciter was Pandit Balkrishna Jetali and the
Srota was Pandit Badri Nath Ganonkar. On the Vyasa Piirnima
day (21 July 1986) the recitation was completed and the custor.nary
daksina and certificates were given to the Reciter and Srota.
A c'lay before the Purnima, a Vasanta Pija was also performed
at Sivala.
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Vyasa Parnima

The Purana Gosthi and Vyasa Piirnima celebrations were held
this year on 20 July at the Sivala Palace premises of the Trust.
The Vedic Vasanta Puja was performed with 16 Vedic scholars
reciting different Vedas. Maharaj Kumar Sri Anant Narain Singh
Bahadur gave away Daksina to the Vedic scholars. The Purana
Gosthi which followed was presided over by His Highness Maharaja
Dr Vibhuti Narain Singh Bahadur. Mangalacaranam was performed
by Pandita Hiramani Misra with a recitation of verses in homage
to Vyasa and other deities. Dr Ram Shankar Bhattacharya present-
ed the Vyasa Purnimd number of the ¢‘Puranam” to His Highness
Maharaja Dr Vibhuti Narain Singh Bahadur, Chairman of the
Trust. He also enumerated briefly the contents of the Vyasa Piirnima
Number. Dr Gangasagar Rai presented a brief annual report of the
activities of the Purana Department and read out the Hindi summary
of the article, “Knowledge representation in Sanskrit and Artificial
Intelligence” by Rick Briggs, published in the Al magazine, Spring
1985 (USA). Dr Ram Shankar Bhattacharya also spoke briefly
about the contents of the article and said that accordingto the
author, Sanskrit was most suited for artificial intelligence to be fed
into computers. Other scholars including Sri Vagisa Sastri and Dr
Revaprasad Dvivedi participated in the discussion that followed.
Among those present on the occasion were : Dr Raghunath Singh,
Trustee of All-India Kashiraj Sri Sivanandanlal Dar, Dr Bhagirath
Prasad Tripathi, Dr Revaprasad Dvivedi, Dr Raghunath Giri, Dr
Lallanji Gopal, Dr Srimati Krishna Kanti Gopal, Dr Ram Murti
Tripathi of the Vikrama University, Ujjain, Dr Prabodh Narayana
Singh of the Calcutta University, Pandit Visvesvara Sastri Dravida,
Pandit Ganesvara Sastri Dravida, Sri Udayakrishna Nagar, Sri
Vaikunthnath Upadhyaya, Prof Rajendra Pandeya, Sri Kapil Deva
Tripathi Jatil of the Sampurnananda Sanskrit University. His
Highness Maharaja Dr Vibhuti Narain Singh Bahadur in his
concluding remarks complimented the scholars for attending the
function despite personal inconvenience and hoped that the function
will glitter with their presence in the coming years too. “Prasadam”
was distributed at the conclusion of the function and breakfast was
given to the Scholars,
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Hanuman Mandir Trust Function

After the Purana Gosthi a special function of the Hanuman
Mandir Trust was organized under the Chairmanship of His
Highness Maharaja Dr. Vibhuti Narain Singh. The Hanuman
Mandir Trust’s award was presented to Sri Garg for his book on
“Ramagiri>> as described by Kalidasa in ‘Meghadata”. Prof
Prabodh Narayan Singh presented a brief appreciation of the book
by Sri Garg in which he had identified the Ramagiri with a place in
Citrakiita. Sri Gyanendra Nath Khanna, son of the late Sri
Damodaralal Khanna, the founder of Hanuman Mandir Trust also
spoke about the Trust and the award.

Visitors to the Purana Department

1. Sri M. G. Pingle—17 June 1986.
Sri M. P. Digbekar—17 July 1986.

Dr Robert E. Brown, Department of Music, San Diego State
University, San Diego, C. A. 92182 U.S.A.—27 July 1986.

4. Elizabeth Benard, Columbia University, New York.—21 Octo-

ber 1986.

Dr. V. Venkatachalam, Vice-Chancellor, Sampurananda Sanskrit

University, Varanasi—21 October 1986.

6. Dr. Gyan Vajpeyi, Registrar, Sampuranand Sanskrit University,
Varanasi—21 October 1986.

7. M. Paul Martin-Dubost, Paris.

8. Dr. Som Majumda, American Institute of Indian Studies,
Ramnagar, Varanasi.

th

Ramalila

The world famous Ramlila of Ramnagar was performed this
year from the 17th of September 1986 to 16th of October 1986
(Bhadrapad Sukla Caturdadi to Aévin Purnimd). The weather was
generally good for the out-door performance and every day it was
attended by large numbers of devotees and spectators. As in the past
Sadhus and saints from different parts of the country camped in
Ramnagar for the whole month of the performance to witness the
Ramlila and they were given free food grains and provisions customa-
rily. There were about one thousand sadhus on an average every day.
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Scholars from many countries came to study the Ramlila to
write articles, dissertations and books on this unique presentation of
the Ramayana and also to photograph the performances, the costu-
mes, stage properties and the make-up.

Rasalila

The Rasalila, a presentation of episodes from the Krsna legend
based on the works of poet-saint Surdas, was staged as in the patt
years from 9th August 1986 to 18th August 1986. The troupe of
performers came from Mathura, the traditional centre, i.e., Vrnda-
vana, associated with Lord Krsna. The performance was conducted
at the Prasiddhodyana in Ramnagar and was attended by His High-
ness Maharaja Dr. Vibhuti Narain Singh on all the evenings.

ACTIVITIES OF THE SISTER-TRUSTS
Maharaja Benares Vidya Mandir Trust-Museum

T he museum run by the Trust attracted visitors from all parts of
the world and finds a place in the itinerary of all tourist groups
coming to Varanasi. With the addition of the Vehicles Section, run
by the Maharaja Ishwari Prasad Narain Singh Kala Mandir, the
museum has become a great attraction especially to students and
children. A number of distinguished visitors recorded their impres-
sions in the Visitors’ Book maintained by the Museum.

Vedic Balaka Vasanta Puja

A Vedic Balaka Vasanta Puja was organized on 21 November
1986 under the auspices of the Trust. Sixteen Vedic Balakas (young
scholars learning Velas) participated in the Puja. After the Puja.
the Balakas were given the customary daksina and food.

Painting Competition

A painting competition for children of the local schools was
organized. The works of the young painters were adjudged by Prof.
A. P. Gajjar and Sri Mishra (Lecturer) of the Faculty of Visual Arts
of the Benares Hindu University and prizes were awarded to the
winners.

Simultaneously with the painting competition for the children,

a mural painting competition was held for the local folk painters.
15
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Their works will be seen for a year on the outer walls of the Vidya
Mandir Museum till the next year’s competition. Prof Gajjar and
Sri Mishra judged the murals and awarded First, Second and Third
Prizes and the rest of the participants were given consolation prizes.

Maharaja Prabhu Narain Singh Physical Cultural Trust

On 21 November 1986 the Trust organized a Kabaddi competi-
tion for the local primary schools. Winning schools and team mem-
bers were given prizes. The members of the Kashi Vyayamsala also
demonstrated their skill in different disciplines of physical culture such
as body-building, weight-lifting, Malkhamba, etc. Prizes were awar-
ded to the participants and to the Vyayamsala.

Mabharani Kashiraj Dharmakarya Nidhi

Under the auspices of the Trust sweet Packets were distributed
to school children of the primary schools of Ramnagar on 22 Novem-
ber 1986. Clothes were also distributed to children below five years
of age. Clothes and sweets were given to children of the tribal belt
in Bairat of the Chakia Tehsil.

Maharaja Kashira] Dharmakarya Nidhi

All the religious and cultural activities of the Trust were per-
formed according to tradition. The three educational institutions,
viz. Maharaja Balwant Singh College, Gangapur, the Maharaja
Mansaram Law College, Rajatalab and the Maharani Ram Ratna
Kunwari Sanskrit Pathsala, Ramnagar continue to run smoothly.
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