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sATgAfgAT

(2)
AFTSRI ATRG AT SATRRINIAT |
aiffi & ggwarfa affq  arfafamiesd o
T gEEfs Jwy s} @1 d@ad Fum |
yawmEEAdT w9 5o fama

(R)
gy asg@reA gst garadr fa: |
gar fAsgdr  galg  wEwEEEEOq |l

(%)
gerenl gquUonfq A7 aArwROmf = o
frder =g dxig wfaar wid Fag |

NOTES ON THE GLORIFICATION OF VYASA
T

These two are the benedictory verses in the commentary of
Devabodha on (the Adiparvan of) the Mahabharata. Itis stated
in these verses that the gems of words, which Vyasa extracted from
the ocean-like grammar of Mahendra (i.e. Indra), are not to be
found in the small puddle of Panini; and that it would be wrong
to raise a doubt on the validity of the un-Paninian words used
in the Mbh. simply because they were not analysed by Panini, for
he was not aware of these words.

These verses undoubtedly point to the following facts : (i)
There was a pre-Paninian grammar composed by Indra; (ii) it
dealt with such words as had not been discussed by Panini; (iii)
there are many words in the Mahabharata which are in accordance
with the grammar of Indra though they are not found in the
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grammar of Panini; (iv) words used by Vyasa cannot be held as
incorrect even if they are not found in Panini.

There is hardly any reasonable doubt about the existence of
the grammar by Indral!. This vast treatise was lost in ancient
times (Kathasaritsagara 4.24-25).

1t is interesting to note that these verses of Devabodha were
quoted by Gopala Cakravartin in his commentary on the Sapasati
(with the introductory remarks g1 = HTLAT AT I, 1.1) with
the reading AR q’rgqﬁi though there is no variant reading in
the verse of Devabodha.

This line is often quoted to prove the existence of a grammar
called Mahesa by Siva or Mahe§vara which was deemed to be the
first (cp. the saying wgravfa .aq-mrm:!) and greatest of all grammars.?

While considering the un-Paninian words used in the
Mahabharata the grammarians of the Paninian and other schools
usually assert that Vyasa and other sages like Valmiki are beyond
the pale of the grammar of Panini.3

It is to be noted in passing that the verse has been quoted
in the Apaniniya-pramanya-sadhana (or Apaniniya-pramanata)
of Narayanabhatta (the celebrared author of the Prakriyasarvasva)
with the reading Fras{sigre AT SATET sreoea: and arfa (for
qﬁa) The view that ‘words not found in Panini’s grammar must
be regarded as incorrect’ has been severely criticized and refuted
in this booklet and it is established that words used by ancient
sages and the views of later grammarians like Candra, Bhoja and
others must be regarded as valid even if they are not in accordance
with the grammar of Panini.

1. See Burnell : On the Aindra School of Sanskrit Grammar;
Y. Mimarsaka : ggearmcnaned &1 gfaga 1, pp. 80-89;

9. Sse K. C. Chatterjee : Sivasitras and Sanskrit Alphabet,
pp. 22-26.

3. FuusAed q@l FOm: Fewen afawed sfy wran ¢ sea—-af
@I A EE Aersr Fan 7 fg wae) anfEae eqer
zfa (gl ©12123) 1
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18}
The verse says : How could the competent Dvaipayana, who

studied sixty grammars (works of sixty schools of grammar), use
incorrect Wocds in his own composition (i.c. the Mahabharata) ?

That Vyasa, the author of the Mahabharata, was the master
of various systems of grammar was wellknown to our former
teachers.# The most astonishing factor mentioned in this verse
is the number of grammars, for the grammarians and others
usually speak of eight or nine systems of grammar only. Itis
true that besides the eight® or nine® grammars, there were other
grammars (by Cakravarman, Bhaguri and others; see also the
Kavindracarya-siici) also, yet it is difficult to justify the number.

Can it be surmised that the original reading of the first foot
of the verse is “spuftefr srseamerenray Zama s’ ? (weg = ormg 439).

11

It is quoted in the Apaniniyapramanyasadhana (p. 2) with-
out mentioning the name of the source. A similar verse however
occurs in the Bhavisyapurana?, which mentions eight vyakaranas.
This also points to Vyasa’s deep knowledge of Sanskrit language,
an echo of which may be found in Vayup. 1.18 (Wt ==

faget mgrareaata ).

4. ol =g AT A sEFEmT 7 |
FAA AT AT GER FERET A9 |
(¥@g0 245.10). The Mbh. uses the epithet afama
for Vyasa in Drona-p. 71.24.
5. geEaeegTUT Slarg st faamfsasn: (wfammeaza) |
dis% AFeaEmar (Ramayana, Uttara. 36.47); TFE Al
FEAFE KA ARSI | qIEead =1ferarss ampss arfordrase 11
(sfraeafafy) 1
7. @g@E QU S€ sqEnfa ® |
AT FIAAGRAD  ARIEEA )
(afaes go 21214¢) 1
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BT IATT—

geArsfadstarerafge qTAIH |
arfqY  dredm-cqEaE AN AR %<l

gaeqy  asfaea gfnfarm & A9
am fasgeam  9ua gFG: 99U w¥R N

arear AfegaATcar  ATAAT FAT AT |
STTeHT F qUARAT 7 RF: 9Z74T feaq: () wo |l

gdiz  gEAHiAq ATEATHAAT |
gafaefaarafa: Sweqifasarga: 11w |l

AT CACHAATRITTANTT |
garegarfagE @i JasfEen qEEsmT | 4R |l

q g7 A g amsenfseEr: |
ag @ T frewfasif wame | w3

q  weqarasded et aq: |
ga:  FeouregaEea-fasEatadEy | ke |l

¥,
¥<.

8L

12
Ky,

qrarrefan (7o) 1

gazEard (7o ) | geawar (sfrare ) | fasrmaree (sfare; agwand);

fasrasarT (F0) | it (70 1

gaduate (7o) | @ATEwEgaT (7o) | framemfa: (dara

gego) | Idifea: (Miamdg defio) |
s (AT Hewo) |
&1y (70) 1
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i gataiecanst  faseaarfarag

[ aefed @va faug)
faarent wafafa  fawcamEda:

gafeqafy wadista frfs=gag 1 wu

@ Fgnm ggafaEar faema

arar & fAgmafa: qdonsha: |
SRR gAqfaeaFeanH

BRIBEUHB ] afedE: 1 4& |l

| foed warg gafa gamafeasdr
s fadimr @ quEASAAS: g9 |
! ®F g gfefq arasaas a9
AT qgad  gorasien gy || ke ||

% A9 FAGIA  qH: qgEAI q |
“ ggFE  AAEE AfAegm oA | ke |
(ﬁm;r@° WA, Yé-Ue; ERIb 2%?.\&6-“\6)

w4, gatat: (famy dewo) ; gataq(ao) | fameqartais:; damadafa
fe daeafaean (Marde dewo); tag @w(do) | fparn, far-
gravaa, afa fefga (Tame dewo) |

[ wg, o grar (ae) | Famrear Smafa (F0) 1

e, gufr gfa wafeaed: (F0) | fad 5 d (707 Agmamdi-geso) |
o (Framrg gedwo); st g (Feo) |

4e, = (o) (HasE d@&Fo) |



NOTES ON THE VISNU-STOTRA

(Verse 48) Obeisance to Thee Who art the supreme self, all
pervading, of the nature of existence, of inconceivable glory, and
of manifold forms as well as of one form.

The reading tanmatrariipine (Br.) does not yield any good
sense here. The word matra in sanmatra shows that this ultimate
existence is free from intrinsic (svagata), generic (sajatiya) and
extrinsic (vijatiya) difference. It is the substratum (adhara) of all
existent things.?!

Some Vaisnava teachers do not take acintya simply in the
sense of ‘inconceivable’ or ‘being beyond the field of pramana®,
but in the sense of ‘capable of being known through a particular
form of arthapatti (presumption) called srutarthapatti.®

Naikaripa—Here the two words are na (and not naii) and
ekariipa;* cp. way F&: (in Visnusahasranama 91) for the two oppo-

site aspects of Visnu.®

(Verse 49) O inconceivable Lord, salutation to Thee, Who
art of all forms, of the nature of oblation, of unknowable nature

and beyond the prakrti (the three gunas, constituents).

1. About the words aq and geary Sarkara’s remarks are
worth noticing : g% g F@, 7 qE@ FeWART It
gafa o (2.3.9); gggsaEistt mi@ETEl A qerara-
s: gwafa (3.3.17).

2. Commenting on gzfgwy (a name of Visnu) Samkara
remarks : samnfeAiaE gEAOTINETER  @fEa | ey

g zfa frarafearas ety seweEr ar st
(on V. S. N. 102).

3. Vide Sridhara’s comments on Visnu-p. 1.3.2.

4. On Fgmry (2 name of Visnu) Sarmkara observes A
Fa: (PA. 6.3.73) zfq aareeia @ wafq, awrgarfzaenty
awren gfaaarf=e faaaraag (on V. S. N. 46).

The Bhasya remarks : qardq:  gandfastdaearaiafats-
UehedTg Th: " AT Sge e,

e
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Some editions of the Visnu-p. read gegwqm (for gaeary) and
fasmarer, beyond vijiiana, intellect (for gfgsimmamm). The reading
fsiea (Br.) means ‘one whose nature is consciousness’.  gwY:
(Br.) (for wwY) is corrupt. sz ®ry (Br.) means ‘one whose form
is §astra or the Veda’.

Havirbhuitaya—Cp. the name Mahdhavis in V. S. N. 85,; cp.
Gita 4.24 (gardoi gar gfa:)®, and Gita 9.16 (a1 gam)-

(Verse 50) Thou dost exist in five forms, namely the bhutas,
the organs or capacities, pradhana (prakrti), the (embodied) self
and the supreme self, who is bereft of all limiting adjuncts.?

The verse is found to have been quoted in various works; vide
the bhasya on V. S. N. (p. 37 Gita Press edition), the Paramat-
masandarbha p. 5 (of Jivagosvamin) etc.

The word bhutzitman may mean “sgararaveat sraafHy:’. The words
indriyatman and pradhanatman may be explained in the same way.
Atman primarily means ‘the inner self’, pratyagatman=who
knows and acts with the help of different organs .?

(Verse 51) O Lord, be merciful. Thou art the essence of all
dharmas; Thou dost comprise both the perishable and the imperish-
able; Thou hast been described by 'he names or designations of
Brahma, Visnu, Siva and the like.

g (Br.) seems to be the best reading here.

6. smeafa @ SEI AETEE A Sl werefa Bhasya). gfag
is derived as gfaar :qua—.

7. AR AErAEET: | ghEAAr sfEre | s s |
area watfefadfE: | axawear ff )

8. weHEex:  gAMH{AET UF qEA: (Sarmkara on Katha-up
R, 20

9. See the derivation of the word atman : qEACANE  TETE
qearfe faoanfie | geater  gwdl  WIAEEAERA Fedd
(Linga-p. 1. 70. 96).
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The assertion that Visnu is the essence of all dharmas is one
of the most attracting views of the Pauranikas.'® The words gz and
apeq< are used in various senses!? and all of these senses may be
taken here. An echo of the idea expressed in the second half of
this verse is to be found in Visnu-p. 1.2.66.'2 The use of the
word kalpana is highly significant; cp. gt fearata ag7om =qHeqaT
(Ramatapini-up. 1.1.7). The difference in forms of the deity is said
to be in accordance with the character of meditatiion.' 8

(Verse 52) O supreme Lord, I bow down to Thee, Whose
nature is indescribable, Whose purpose is unthinkable and Whose
name is inexpressible.

A thing can be described if it falls under any one of the four
categories, namely jati (genus), gupa (quality), kriya (action) and
dravya (substance).* Since Visnu in his brahman-aspect trans-
cends jati etc. He is rightly regarded as anakhyeya-svarupa; cp.
7 FEan=T gex Afweay ax gy (Visnu-p. 1.17.22).

10. % g A qEEH S |
TawE: qoefd qEd aAfer T
(S:Enti-p. 47. 50).
11. Gita 15.16, 18; 8. 3-4; Svetasvatara-up. 1.8; 1.10;
Atharva-siras 1; Garbha up. 3.
12. gfg feacaramaolt agfasofaarfs |
gdar aifq WA oF oF SEE:
(Visnu-p. 1.2.66)
gar fasvererearfoy =ffor faoomdgmeas: |
g ages g fEen: f@@ fegq: o
qqig  feodt 21 favEd sETEA: |
(Vamana-p. quoted in the Paramatmasandarbha, p. 9).
13, aforfar  fawma Aredarfa i |
TOREEATAINT  EATTSRTAETA: |
(quoted in various works of the Caitanya sect)
4. Cpi mﬁﬂ‘ifﬂﬁ@ﬁﬁﬂﬁ(fﬁﬂ'@q (S'ax'nkara on Tai-up. 2.1);

afg  FOME qEAEd SWE ¥ SR
(Sarmkara on Kena-up. 1.1).
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Sridhata remarks that Visnu’s acts of creation etc. are to be
regarded as his sport (/i/@).'8 Since Visnu is aptakama, there can
be no real purpose for is activities. Sridhara observes that Visnu
is called anakhyeya-abhidhana since He has no definite names
(abhidhana) or He has innumerable names and as such His names
are beyond the field of description.

(Verse 53) O birthless One, Thou art that changeless eternal
brahman about which there can be no idea of name, species and
the like.

The reading aja seems to be better than ajah read in the Gita
Press ed.

Namajatyadi-kalpanz is a wellknown philosophical term.1*
By the force of the word adi, categories like guma, kriya and
dravya are added. The word avikarin is significant, for anything
that transcends jari etc. must be changeless. The changeless entity
having no difference in it is usually called brahman.17

(Verse 54) Since there can be no accomplishment of things
without the help of specific forms, Thou art called by names like
Krsna, Acyuta, Ananta and Visnu.

The reading idyate is better than idyase (Br.), for the agent
of the verb is ‘bhavan’ (verse 53) and not ‘tvam’.

The versc means to say that these names are absolutely nece-
ssary to conceive Visnu as without denoting words (vacaka
sabda) there can be no thinking. Meditation on entities depends
upon the words denoting them.

15 Cp. Sfay Hrorhaeay  (Br-si. 2.1.33).  sreis g
TEEFAAT  Ferafadn  granfaisger ERISRICIG)
(Sridhara).

16. gt sweqardig TstrenEEgay (Pramanasamuccaya); geqs
FEIAMNGE FSATTH 15 &1y TS femerarefeay (Nyayapra-
vesa of Dinnaga, p.7). This kalpana is sometimes
called vikalpa. Name, species etc fall under vikalka.

17. SeRAMATHE A FemaErATE |

AT ] A7 AT 1l
(Visnu-p. 6.7.53).



122 qUITH—PURANA [ vOL. XXIX, NO. 2

The assertion that Visnu is the essence of all dharmas is one
of the most attracting views of the Pauranikas.'© The words g7 and
arerT are used in various senses!? and all of these senses may be
taken here. An echo of the idea expressed in the second half of
this verse is to be found in Visnu-p. 1.2.66.'2 The use of the
word kalpana is highly significant; cp. grarar fgarata agro =qweqar
(Ramatapini-up. 1.1.7). The difference in forms of the deity is said
to be in accordance with the character of meditatiion.’ 8

(Verse 52) O supreme Lord, I bow down to Thee, Whose
nature is indescribable, Whose purpose is unthinkable and Whose
name is inexpressible.

A thing can be described if it falls under any one of the four
categories, namely jati (genus), gupa (quality), kriya (action) and
dravya (substance).!* Since Visnu in his brahman-aspect trans-
cends jati etc. He is rightly regarded as anakhyeya-svarupa; cp.
q aaET aeq Afweasd a7 qey (Visnu-p. 1.17.22).

10. 7 QEEH A JAIHEHT: |
T qHf qEH A A |
(S':‘mti-p. 47. 50).
11. Gita 15.16, 18; 8. 3-4; Svetasvatara-up. 1.8; 1.10;
Atharva-siras 1; Garbha up. 3.
12, gfe feaageaamaoft aarfas it |
g gt arfq aqar uF uF SErEe:
(Visnu-p. 1.2.66)
g fasudsrearfor =fifor fauidgmens: |
agfr ggres g fEer faa fega: o
goa feodt A favoredt sETEE: 0
(Vamana-p. quoted in the Paramatmasandarbha, p. 9).
13. aforder  fowrit - Aredarfzfada: |
TqHEHATCAIfT SRR |
(quoted ‘n various works of the Caitanya sect)
14.  Cp. zzgyfadqemenfacfaaearg (Samkara on Tai-up. 2.1);

gfg FOMNEE I SWE  wF  Sfaiwa i
(Samkara on Kena-up. 1.1). .
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Sridhata remarks that Visnu’s acts of creation etc. are to be
regarded as his sport (/il@).*5 Since Visnu is aptakama, there can
be no real purpose for is activities. Sridhara observes that Visnu
is called anakhyeya-abhidhana since He has no definite names
(abhidhana) or He has innumerable names and as such His names
are beyond the field of description.

(Verse 53) O birthless One, Thou art that changeless eternal
brahman about which there can be no idea of name, species and
the like.

The reading aju seems to be better than ajah read in the Gita
Press ed.

Namajatyadi-kalpana is a wellknown philosophical term.1*
By the force of the word adi, categories like guna, kriya and
dravya are added. The word avikarin is significant, for anything
that transcends jati etc. must be changeless. The changeless entity
having no difference in it is usually called brahman.17

(Verse 54) Since there can be no accomplishment of things
without the help of specific forms, Thou art called by names like
Krsna, Acyuta, Ananta and Visnu.

The reading idyate is better than idyase (Br.), for the agent
of the verb is ‘bhavan’ (verse 53) and not ‘tvam’.

The verse means to say that these names are absolutely nece-
ssary to conceive Visnu as without denoting words (vacaka
Sabda) there can be no thinking. Meditation on entities depends
upon the words denoting them.

15 Cp. Sy drorfacay  (Br-si. 2.1.33).  ymeis g
TATEFAAT St fa Lo e oSt ERIZRICIG)
(Sridhara).

16.  weqef seqamdye AESTEAEE Ty (Pramanasamuccaya); gepst
FAAMNGE TSATH A5 &Y TS feay (Nyayapra-
vesa of Dinnaga, p. 7). This kalpana is sometimes
called vikalpa. Name, species etc fall under vikalka.

17. SORAMATH A AT |

ATAHRTET A A7 sEreiferay 1)
(Visnu-p. 6.7.53).
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All these words (names) have their derivative meanings,
which are highly appropriate.!8

(Verse 54) O unborn Deity, Thou dost possess all; Thou art
all this world beginning with the gods. O Universal Soul, Thou
dost exist in all in a changeless form. Anything other than Thee
has no existence.

The reading in the Vang. ed. is given here.

The expression 2gyzf st means ‘the creatures beginning with

the devas’. This idea is found not only in the Puranas but also in
the works of philosophical schools'®.

(Verse 55) Thou art Brahma (the creator), Siva (lit. the lord
of animals), Aryaman, Vidhatyr, Dhatr, the king of gods (Indra),
Air, Fire, the lord of waters (Varuna), the lord of wealth (Kubera)
and Yama. Though one, Thou dost protect the woild through
various powers fulfilling various purposes.

18.  gfnfaras: @=dt wow fdfqame:
fasoeqgwasTET Foon wafq aaa:
(Mbh. Udyoga-p. 70.5); garfey qfei avs e smoorfast 29 |
FONN AUA { ACAITEAT  FOOTSEHS 1| (Santi-p. 342.79).
JEAT SATATEAIT I FUOT | oreq: AR Sl Aed——
ey adndeg afessarmarg’ 1 (Samkara on V.S.N.
108). wewrg faefud wd aex qven wawee: | AEARAAA
facufaRatar: gaz@m 1 (Visnu-p. 3. 1. 45).  3fsz  sqresy-
dift oo, faventeafynfdt  qrmaaraer =9 fenfedn
(Samkara on V.S.N. 14).
19. gsTHa  gu Fear fadveita = qzer |
aTAEFaRE  gftedd  gEd g 0
(Skanda-p., Avantiksetra 2. 31);
S F7 dpR T agEr |
WERE A AIAAT HAHISHT 1|
(Devi-bhag. 10.2.7);
causzfad {9 QOO = qggar |
qERF WA EATTHIES 1)
(Comm. on Ganakarika, p. 11).
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The two gods Dhatr and Vidhatr are said to be the sons of
Bhrgu and Khyati (Visnu-p. 1.8.15).

There are a large number of Puranic statements about the
powers of Visnu and theijr respective functions. For a detailed
discussion on the §aktis of Visnu, see the Bhagavata-sandarbha (of
Jivagosvamin), sec. 16 etc. The Brahmasamhita (Ch. 5) vividly
describes how various gods perform their functions remaining
under the guidance of Govinda—the supreme deity. For the three
fundamental §aktis of Visnu, see Visnu-p. 6.7.61.20

(Verse 56) O the Lord of the world, O the birthless One,
Thou, assuming the form of solar rays, dost create the world. That
is why this transmigrating existence possesses Thine gunas (consti-
tutents, namely sazzva eftc.). Thy supreme form is denoted by
the syllable saz. 1 bow down to that entity whose essence is con-
sciousness and which is both existent and non-existent (i.e. cause
and effect).

For the idea in the first foot, cp. S'a?mti—p. 341.41(@{@[&; ST
Feen e gt zaigfa:).  Cp. also the two names of Visnu namely
Brhadbhanu (V. S. N. 49) and Gabhastinemi (V. S. N, 65). The
form jaanatman (of Visnu) has ben described in the Puranas; see
Visnu-p. 1.2.6 (srqeqeanan fades TTAT: ).

Sadasate—Some explain sar and gsat as imperishable and
perishable, while others take them to mean ‘cause’ and ‘effect’ ag
the (material) cause is relatively more enduring (sthayin) than ths
effect.

(Verse 58) Salutation to Thee in the forms of Vasudeva,
Samkarsana, Pradyumna and Aniruddha.

The verse is based on the Paficaritra Kgama, the origin of
which is traced to the supreme being Narayana, who revealed the
sastra to Narada and other sages. The Caturvyuha view of this

sect which is mentioned in S'Enti»p. 351,22, has hoen clearly

20. fasmarfss: awr st dse g
AT FHGTAT g afwfer )
il ST %@ﬁmm: 59 T Fiely ggsefy (S'a‘mti-p. 351.22)

Nilakantha observes : AHTAATATE T EGIEE -
FFARE: AT g v IS et g
ATHHRTHET .
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pl‘opounded by Sankaracarya in his bhisya on Brahmas.itra 2.2.42.
It is stated here that Bhagvat Vasudeva, whose nature is pure con-
sciousness, divides himself in four forms and appears in four
yyithas, namely Vasudeva, Samkarsana, Pradyumna and Aniruddha.
Vasudeva is the highest self while Sarmkarsana is the individual
(embodied) self. Pradyumna and Anirudha denote respectively
the mind and the egoism (ahamkara). While Vasudeva is the
ultimate cause, the others are the effects.

Since references to Paficaratra are found in the Chandogya-up
8.1 (ekayana meaning Pancaratra), S'atapatha Brahmana (13.6.1.1),
Ramayana (7.7.16) and the Mahabharata (S';'mti-p. 359. 1; 384,
62-63), a great antiquity must be ascribed to this sastra.?*

2. See Introduction, p. xxi, Sri Paficaratraraksa (The Adyar
Library Series).



A NEW INTERPRETATION OF THE DOCTRINE
OF AVATARAS
BY
Y. KRISHAN

The meaning of the term avatara :

The word avatara is derived from the word avay trt which
means ‘to descend (as a deity) in becoming incarnate; to make
one’s appearance’. Hence the word avatara means ‘descent of a
diety from heaven, appearance of any deity upon earth, more
specifically the incarnation of Visnu in ten principal forms viz.
the Fish (M atsya), Tortoise (kurma), Boar (Varaha), Narasimha
(man-lion), Vamana (Dwarf), Parasurama, Rama (Dasarathi),
Krsna, Buddha and Kalki.

In this paper we are concened with the classical doctrine of
avataras, that is the divine incarnation of Visnu in relation to
the doctrine of Karma.

1. The other synonyms for the term avatira are :

(a) pradurbhava, manifested, revealed. Thisis used in
Harivamsa cr. ed. 30 and 31.

(b) Vyuha or murti, form, manifestation of Puru;ottama
as Vasudeva, Samkarsana, Pradyumna and Aniruddha.
This term is used by the Paficaratras who also used an-
other term gvesa avatara, meaning entrance of God or
the Supreme spirit in bodily forms, human or bovine.
An exposition of the doctrine of vyithas,is to be found in
in the Narayaniya Section of the Santiparva of the
Mahabharata and in the Ahirbudhnya samhita.

The concept of ams$a avatara (partial incarnation)
as distinct from purpa avatara (full incarnation) has been
explained subsequently : See f.n. Ten classical avataras
are considered purpa avataras. These are enumerated
presently.

(c) The Buddhists and the Jainas use the terms avakranti
(Skt) and Okkanti (Pali), Avakrama means to descend
(into a womb). Okkanti also means the same, descent.
See Monier Williams : Sanskrit-English Dictionary and
R. C. Childers : A Dictionary of Pali Language. At
Bharhut there is an inscription Bhagavato Ukranti.
H. Luders : Bharhut Inscriptions Ootacamund, 1963,
Vol. I Pt. II. B 19 (801) pp. 88-92.
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The sources of the doctrine of avataras :

In the Bhagavadgita (B. G.), the cause and the purpose of
divine incarnation is stated explicitly as well as implicitly, though
the term avarara, as such, is not used.

The B. G. 4. 7-8 2says :

vada yada hi dharmasya glanirbhavati bharata /
abhyutthanamadharmasya tadatmanam srjamyaham Il 7.

2

The other variants of these verses are :

(i) (a) :

(b)

(c)

(d)

(e)

(ii)

Asatam nigraharthaya dharma samraksanaya ca/
Avatirno manusyanamajayata yaduksaye //

Mbh cr. ed. Appendix I 27.83-84. For subduing
evil and protecting righteousness, justice, rule of

law, (the God) descends into the human birth
to strengthen or support them (righteous just
persons). This is an interpolation in Mbh.

Jatahiyam Vasumati bharakranta, when the
earth is overwhelmed with burdens and suffer-
ing (due to daityas, danavas and rak:asas.)
Visnu takes birth for bharavataranam, removal
of the burden by curbing evil and protecting
good (nigrahena ca pupanam, pragrahena ca
sadhtinam, Mbh 12.337.29-32).
dharma-samrak sanarthaya dharma-saimstha-
panaya ca |
taistairvesaisca rupaisca trisu lokesu bhargava /
Mbh. 14.53.13
O Bhargava (son of Bhrgu), for the protection
and establishment of the dharma, justice, rule
of law, I assume the appropriate dress and form
in the three worlds.

Dharmasya setum bandhami calite calite ynge /
Tasta-yonih pravisyaham prajanam hitakam-
yaya Mbh. 14.53.13

I take birth from age to age to establish the
righteous order (of justice, rule of law) for the
benefit of the masses of the people.

Visnu descends (avatirpa) to this world to des-
troy the personification of evil, Ravana. Mbh.
3.260.5

In the Urtarakanda B. 15.27 ot the Ramayona
(Ram) Visnu is born in this world from time to
time (Kale Kale) to eliminate the raksasas and
dasyus (enemies of gods) who destroy righteous-
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O Bharata ! Whenever there is decline of dharma, righteousness,
Justice, rule of law, and there is increase in injustice (break-down
of law), I take birth.

The purpose is set out in the next verse
Paritranaya sadhinam vingéaya ca dugskrtam |
Dharmasamsthapanarthaya sambhavami yuge yuge // 8.

To protect the good, the law abiding and to destroy the evil, the
delinquent, the unjust or inequitous, and to establish the dharma,
justice, I (God) take birth yuga (aeon) after yuga.

The word dharma and adharma are usually translated as
religion and irreligion. But we feel that this is not the true signi-
ficance of these words here. Dharma, as religion, is a discipline
for achieving heaven and liberation (mokga) and these are to be
attained in future life or lives. Dharma also means law, justice;
danda (punishment, law) is dharma. In this verse Krsna promises
to uphold the law to give justice and end adharma, injustice. Here
Krsna promises emancipation from tyranny but not from cycle of
existence, bhavasagara. In other words, an avatara, divine
incarnation, seeks to confer protection or rescue (pari +/trai—
paritrana) from evil forces here and not moksa or liberation from
repeated births and deaths hereafter.

The doctrine of avatara is also implicit in certain $lokas® of
ths B. G. viz. 7.24, 9.11 and 2

ness (nastadharma-vyavasthanam). The Uttara-
kanda is a late addition to the Valmiki
Ramayana.

(iii) The same reasons for the phenomenon of ava-
taras ere adduced in the various puranas :
Matsya XLVII 34 and 104 and XLVII 235;
Vispu 111 2.54-57; Bhagavata 1X 24.56, Devi-
bhugavata 9.39; Brahmapurana 181.2-4 and 9.

3. InB.G7.24 it is said that the unintelligent persons
believe that the unmanifest becomes endowed with indi-
viduality (avyaktam vyatimapannam); in B.G 9.11 it is
said the Lord is embodied as a human being manusim
tanumasritam. Further in B.G 11. 10-43 Krsna reveals to
Arjuna his viratrupa, the cosmic from : it is not easily
comprehensible; it is bewildering, frightening. That is
why in B.G 11.46 Arjuna begs Krsna to revert to the
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Thus the essential ingredients of the doctrine of avatara are

four :

(1)
(ii)
(iii)

(iv)

Cause : decline of righteousness, law, justice and domi-
nance of evil, injustice.

Objective : the protection of the good, law-abiding and
the destruction of the evil-doers, violaters of law.
Means of realisation : by God taking birth in an earthly
form, human or bovine.

Timing of the incarnation : {rom age to age, yuge yuge*.

human-like form in which he is four-armed, endowed
with a crown, mace, wheel (cakra). In fact in B.G 12.2
Krsna proclaims that those who worship him in his
sagupa form are also as good as the best of yogis.
Radhakrishnan (/ndian Philosophy, London Vol. II p.
545) explains away avataras by saying that, though the
work of divine redemption is a constant activity, the self-
manifestation of God <becomes emphatic’> when the
order of the world grows disproportionately evil.

A. A Macdonell & A. B. Keith : Vedic Index, Vols. I
& 11 London, 1912 : yuga means in Rg Vedai. 158.6, a
generation; in Atharva Veda viii, 2,21, a century, in
Taittiriya Brahmana iii, 12,9.2,100,000 years : Kautilya
Arthasastra BK 11 Chap. XX 109 a five year period. In
Vedangajyotisa it means a period of five years. In the
Romaka Siddhanta, a yuga is a period of time of 2850
years. In the B.G. however, it means a cycle of time,
and four successive yugas or time cycles make one
manvantara. These cycles of time are of unequal length
or duration and intervene between cration (srsti) and
destruction (pralaya). These four time cycles are : Krta
or Satya yuga, 1,728,000 years; Tretm, 1,296,000 years;
Dyapara 864,000 years and Kaliyuga, 432,000 years.
This concept of yugas came to be evolved between the
4th or 3rd century B.C. and the 1Ist century A.D. See
P.V. Kane : History of the Dharmasastras, Poona 1973,
Vol. ITI, Chap. XXXIV pp. 885-900, R. W. Saletore :
Encyclopaedia of Indian Culture, New Delhi, 1985.
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Subsequently other reasons® were adduced as justifying divine
incarnations such as rediscovery of lost scriptures, for benefit of
the people, for the gratification of devotees, for making the
supreme reality more easily comprehensible etc.

Of the four time cycles (yugas) Krtais the age of righteous-
ness or dharma or justice. The dharma is envisaged as four-
footed and in Krtayuga, it rests on all the four feet meaning
thereby that there is no evil , injustice or adharma in this age. In
the Treta, there is loss of dharma, legal morality, to the extent of
ith, the dharma resting on three feet : justice is still dominant in
an overwhelming manner. In the Dvipara, good and evil, justice
and injustice, are evenly balanced, the dharma resting on two
feet. In the Kaliyuga the evil, injustice, becomes dominant, being
§th : field of justice is reduced to ith as the dharma rests on one
foot only.

In the Puramas, however, the decline in dharma in certain
yugas is matched by corresponding enhanced capacity of relatively
limited religious practices to secure heaven. In Kaliyuga a person
can earn considerable stock of merit by little good effort or Karma
whereas in  Kytayuga it will take considerable effort to attain the
same stock of merit. Vispupurana VI. 1.58 avers that in Kaliyuga
a man will acquire by trifling exertion as much eminence in virtue

5. For revealing the lost Vedas and srutis (Mbh. 12.326.94);
for the benefit of the people (lokahita) Mbh 12.236.17,
for the benefit of both gods and men Mbh. 12.236,
Harivamsa (cr. ed) 31.13 too, inter alia conferring grace
on human beings , Harivam$a 31.112, 31.184, to gratify
his worshippers (Sankara in Ved antasitrabhasya 1. 1.20;
for improving the apprehension or understanding of the
Lord (Ramanuja Vedantasutrabhasya 1.1.22) out of
compassion for His votaries, for teaching of mankind, as
a sport (Bhagavata V.3 & 4,V. 19, X. 23.) In modern
times Aurobindo Ghosh has put forward the fanciful
theory that the dectrine of avatara is a parable of evolu-
tion : origin of the species from aquatic creatures (fish)
through amphibians (tortoise), sand animal (boar), a
hybrid (man lion), undeveloped human being (dwarf)
and man, mental being and finally overmental superman,
Aurobindo Ghosh Letters Second Series p. 493. This
thesis that the avatara doctrine is a theory of human
evolution does not fulfil any of the ingredients of the
doctrine and has no basis in the doctrinal texts.
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as is the result of arduous penance in Krtayuga. Kurma-p. 1.28-
36 emp‘hasises that a man can acquire very great virtue with con-
summate case in Kali age. As the Bhagavatapurina XII 4.57-62
says : In Kaliyuga, merely by chanting the names and glories of
Krsna, one reaches the Supreme, whereas the same object can be
attained in Krtayuga by contemplating Visnu, in Treta by
sacrifices and in Dvapara through worship. In other words the
consequences of Karma are dependent not only on their quality
but also on the yuga or time stage on which they are done.

A critical analysis of the role of various avataras with refe-
rence to the essential ingredients of the classical 10 divine incarna-
tions of Visnu, shows that there is no nexus between the concept
and the mythological roles of the various avataras. Four incarna-
tions, Matsya (fish), Kurma (tortoise), Varaha (boar), and
Narasimha (man-lion), belong to Krta age.

Vamana (dwarf), Parasurama and Rama (Dasarathi) belong
to Treta.

Krsna appears towards the end of Dvapara; in fact, the Kali-
yuga commences with his death.

The Buddha and Kalki belong to the Kaliyuga, the latter and
the last avatara appearing when this yuga is coming to an end.

Most of the divine incarnations do not fulfil the essential ingre-
dients of avatira or divine incarnation or embodiment.

(i) In Krtayuga there is no decline in righteousness : dharma
is absolutely dominant. There is no rationale for the appearance
of an avatara in Krtayuga; but Matsya, Kurma, Varaha and

Narasimha belong to this yuga.

Similatly in Tretd, dharma is overwhelmingly dominant;
adharma is weak, being 1th as compared to dharma being Sth.
There is no occasion for a divine incarnation in the form of Para-
gurama and Rama.

(i) Again all the avataras do not play the role of destroying
adharma. 1In fact there is no adharma to be destroyed by Matsya,

Kurma and Varaha avataras.
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The Matsya avatara protects the world from destiuction by the
cosmic flood, the Deluge : here the avatara of Visnu in the form
of fish, is the protector of Manu or Vaivasvata and all the crea-
tures, inanimate or stationary and animate or moving (sthavara
and jangama) against cosmic dissolution.

In Visnupurana 1.9.80, Visnu in his role as Kurmavatara advises
the devas (gods) to work with the asuras in churning the nectar
(amrta) from the ocean. He assured the devas: I will take care
to see that the enemies of the gods do not obtain a share of the
nectar; they shall only be sharers in the pains of the labour (of
churning) :

tatha caham karisyami yatha tridasa-vidvisah |
na prapsyantyamrtam devah kevalam klesabhaginah Il

This Visnu achieves by assuming the form of a beautiful maiden
Mohini and deluding the asuras by her charms.

In the account of the Vamana avatara in the Bhagavatapurana
viii. 18-23 I, it is clear that Bali maintains absolute truth and
fulfils his promise of donation to the Dwarf (Vamana) even
though Bali knew that he was innocent, and that Visnu had deceit-
fully ‘begged’ for a piece of land. In fact even the heaven and the
earth had lamented Bali’s fate; Brahma also said that ““Vali did
not deserve this humiliation (of being consigned to Patala) and as
a compensation Bali is consigned to Sutala which is free from
suffering, calamities and diseases with the promise that he would
later become Indra. The narration of the story in the Purana
leaves no doubt that Visnu had deceived Bali to achieve his parti-
san objective of restoring Indra to his throne. In fact Visnu takes
the form of Vamana (dwarf) ‘“to bring about the highest welfare of
the gods (devas)”.

Again in the legend of the Narasimha avatara Visnu as Nara-
simha killed the demon Hiranyakasipu even though there was no
immediate provocation for this murder.

Hiranyakasipu had tormented son Prahlada to renounce his
allegiance to Visnu but in vain. Towards the end there was com-
plete reconciliation between the father (Hiranyakasipu) and his son
Prahlada, the great devotee of Visnu. The Vignupurana 1. XX. 29-31
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31 alludes to the death of Hirapyakasipu in a very cursory manner
after the reconciliation between the father and the son.

In Bhagavata VII. 8. 18 Narasimha kills Hiranyakasipu “to
prove the reality of His devotee’s words (that Visnu is the control-
ler of all and source of power in all) and also to assert His own
omnipresence’’

Again Parasurama killed his mother Renuka at the behest of
his father Jamadagni on the ground that Renuka had entertained
amorous thoughts towards a third person and hence had become
unchaste. Further Paradurama killed Kartavirya for lifting the
sacrificial calf of his father Jamadagni. In retaliation, the sons of
Kartavirya killed Jamadagni. Parasurama, in revenge, destroyed
Ksatriyas twentyone times. Eventually he was humbled in a contest
with Rama. It is noteworthy that Parasurama was the only
incarnation who was a Brahmana by caste; others viz. Rama,
Krsna, Buddha (or Balarama) and Kalki were all Ksatriyas.

The story of Parasurama avatara records the struggle for
supremacy or the feud between the Brahmanas and Ksatriyas, a

settlement of old scores between two higher castes. It does not
deal with decline of righteousness or of morality requiring divine

intervention. The fact that Paragurama is eventually humbled by
Rama seriously undermines his position as an avarara.

Thus, at least five of the ten avataras, do not qualify for
descent on the earth for the purpose of destroying evil and promo-
ting righteousness.

Only two ayatiras, Rama (Dasarathi) and Krsna ostensibly
descend on earth to destroy evil personified by Ravana and Karmsa.
Hiranyakasipu also was an embodiment of evil and his destruction
by Narasimha can, perhaps, be legitimately claimed to represent
destruction of evil by the divine incarnation. This would make
only three avataras fulfil the essential ingredients of the avarara
doctrine.  As it has been noticed earlier, Narasirha and Hiranya-
kasipu belong to the Krta age when no evil existed at all; Rama and
Ravana belonged to the Treta when righteousness was dominant
and hence in these ages the avataras were not required.
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The role of the Buddha the ninth avatara is equally dubious.
Visnu took the form of Buddha, mayamaha,® the Great Deluder,
to mislead the nastikas (those who do not believe in the authority
of the Vedas) to their destruction by neglecting the Veduas and
sacrifices, by failing to observe the caste rules, Varna-jati-dharma
etc. Surely this was not a very honourable way of destroying evil
and promoting righteousness by an omnipotent Being. It is signi-
ficant that Kumarila” Bhatta did not admit that the Buddha was
an gvatara. Similarly the Narayaniya section of the Mbh. and
some of the Puranas like the Vayu do not consider the Buddha as
an avatira. Instead Balarama, the elder brother of Krsna is con-
sidered as an avatara (Mbh 1, 197.33, and 13.147.54). Balarama was
fond of drink. He is also deemed to be the avatara of §esa, the
cosmic serpent on whose coiled up back Visnu reclines.® In the
Matsyapurana XLVII 234-245, four of the ten avataras Viz.
Dharma, Dattatreya, Mandhatr and Vedavyasa are described as
amsa (part) of Narayana, hence partial avatgras. Similarly the
Bhagavatapurana enumerates a total of 22 avataras. Of these
Narada (who helps mankind to obtain release from the bondage
of Karma) Nara-Narayana, (who preach seli-control and penance),
Kapila (who revealed Samkhya philosophy), Dattatreya (who
revealed the nature of soul), Dhanvantari (who brought amrta from
the bottom of ocean) etc. are partial emanations or ari$a avataras,
in contradistinction to full or p#irpa avataras.® Partial incarna-
tions are suras (devas) and sages who use their spiritual attainment
to impart knowledge and to relieve mental and physical suffering
especially on an individual basis.

The Ahirbudhnya Sambhita speaks of 39 avataras or Vibhavas
(manifestations) of Vasudeva.

6. Vispupurana 3.17.18
7. Kane : ibid Vol. II p. 721.

8. As Cornelia Dimmit and J. A. Van Buitenen : Classical
Hindu Mythology; Philadelphia 1978, p. 63 point out
“The meaning of avatara is consistent; the lists and func-
tions of avataras are not.”

9. Bhagavatapurana 1.3.5 explain that Krsna, as the source
of all manifestations : etannanavataranar- nidhanam
bijamavyayam : Krsna is the source of all these
manifestions. Again Krsnas tu bhagavan svayam :
Krsna indeed is himselr the supreme Lord, Bhagavata.
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It also appears that in the evolution of the concept of avataras,
the form of divine energy 1n Vedic mythology was adapted_. In the
Vedicl® literature, the Taitttiriya Samhita, Taittiriya Aranyaka
and the S"alapatha Brahmana, the divine energy in the form of fish,
tortoise and boar are identified with Prajapati or Brahma; in the
Mahabharata Visnu is substituted for Brahma. Likewise the germ
of the Vamana avatara is to be found in the three strides of Visnu
in the Rg Veda. The story of Visnu killing a demon in the form
of Narasimha is alluded to in the Tuaittiriya Aramyaka. The
avatara theory is in the process of development in the Mahabharata.
It is only in this epic that the fish, tortoise and boar gradually
become the avarara of Visnu.1?

This explains the heterogencous character of the doctrine of
avataras and why it does not fit in with its rationale in the Bhaga-
vadagita and other texts.

Thus the doctrine of avataras suffers from serious internal
contradictions both in regard to the time and role of the divine
incarnations. The avataras of the Fish, the Tortoise, the Boar
and Vamana (Dwarf) are hardly genuine avataras. These are, in
fact, cosmological myths whose incorporation in the doctrine served
to give the concept an antiquarian and sacred respectability deriv-
ing from the Vedas.

Krsha of the Mahabharata is the avatara par excellence.
It appears that the concept of avatara was evolved round Krsna
and then extended to other pradurbhavas, manifestations, of the
latter. The most important of such manifestations was Rama
(Dasarathi); he fulfiils the essential ingredients of the concept.

Though the motivation of an avarara is destruction of evil
and injustice, it is not essential that he must actively and directly
engage in the process of destruction : Krsna only instructs and
exhorts Arjuna to shed his reservations and fight evil. He avoids

10. See Kane : History of Dharmasastra Poona, 1974 Vol.
IT Pt. 11 pp. 717-19, J. Doneson : A Classical Dictio-
nary of Hindu Myt/zology & Religion, Geography.
History and Literature, London 1950, Hopkins :  Epic
Mythology, Delhi reprmt 1974 pp. 197 200, 201-202,
209-218

L Hopkms : ibid p. 210.
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any direct involvement in the defeat of the Kauravas. This task
is entrusted to mortals, the Pandava brothers and especially to
Arjuna. They are inspired by Krsna to perform this sacred
though unpleasant duty. It is only in the Ramayana that Rama
directly fights Ravana. Krsna avatara as a teacher and guide!?
justifies Gautama Buddha and Mahavira being regarded as
avataras. A variant of the doctiine of divine incarnation is that
of the Supreme Being Visnu or Siva transferring his tejas (energy)
to the gods (devas) to enable them to fight and destroy the demons
(asuras). Thus in the Mbh'® we find Visnu transferring his tejas
to Brhadasva and his son Kuvaldsva to destroy the demons and
Siva promising to give half of his tejas for destroying Tripura.
But this concept did not gain popularity, perhaps because it was
an indirect way to meeting the instant challenge of overpowering
evil and was not quite consistent with the belief in the omnipotence

of God.

The doctrine of Karma, as a doctrine of retributive justice,

was a powerful challenge to the theistic concept of an omnipotent
and omniscient Godhead. In fact, as the cosmic force of causation

and retribution, Karma, had rendered God as irrelevant. In this
context, the intervention of an avatara in human affairs, like
the deus ex machina, however, did not imply any repudiation of
the law of Karma. Nay the puranas, which narrate the exploits
of the avataras, make it a point to acknowledge the supremacy
of the law of Karma by asserting that even the avataras confor-
med to it.

In the Harivamsa section of the Mbh 31.52, referring to the
request of the gods to Prajapati (Brahma) to destroy the demon
Hiranyakasipu, Prajapati replies :

Avasyam tridasastena praptavyam tapasah phalam /

Tapaso’nte *sya bhagavan vadham Visnuh karisyati ||

Mbh cr. ed. 31.52.

He (Hiranyakasipu) must enjoy the fruits of his austerities.
When the (merit of) austerities is exhausted bhagavan Visnu will

127 Maham;a Gaﬁdhi both as a leader and as a thinker is an
avatara of modern times.

13. Mbh 111 193.24, 195.18 and V 16. 16.
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destroy him. In other words the destruction of the demon will
have to wait till the merit of his Karmas (austerities) is destroyed;
the operation of the law of Karma cannot be interrupted.  In fact
in Harivaméa 30.6 it s averred that the avatara is responsible
for making the human being go round in the circle of existence
(yascakrari  vartayatyeko — manusanamanamayam) which can
only be interpreted as the round of births and deaths arising from
accumulated Karmas.

The Matsyapurtna also recognizes the inescapable nature of
the law of Karma. It exempts the devas'* as they do not bear
good and evil results (Subhasubha-phala, Matsya 1V.6.) This
implies that men cannot escape from Karmas. Again it is said
that Brahma found it imperative to create, not immortals, but
such beings as would have to experience the result of their own,
good and evil ( Karmas) : Matsya IV 31-32.

Visnupurana®® 1.5. avers that, at the time of universal disso-
lution, pralaya, samhara, the previous good and evil Karmas
subsist (Karmabhirbhavitah purvaih kusalakusalai). Vispu 1T 7.4
recognises that the creatures of all the constituent of the universe,
dvipas, patalas, lokas, are bound by the bond of Karmas (na
santi pranino karmabandhanibandhanah).

In the Bhagavatapurana 1.3.8 Narada, the third of the 22
avataras declares that the doctrine of Vaispava tantra devotion
to Visnu and of detachment from mundane actions (naiskarmya)
frees a person from the Karmas (Karmanam yatah). In the

Bhagavata 1.3.34-35 it is stressed that the jivas, beings, devoted
to Lord Narayana do not suffer from the fear causing metempsy-
chosis—from the recurring cycle of birth and death (nay atra
bhuyah parivarta ugral). Bhagavata 1.5.15-22 recognises that

14. We suggest that devas are considered exempt from the
law of Karma in Matsyapurana so that authority of
Brahma for having committed incast with his own
daughter as described in the Rg Veda is not challenged.

15. In Vispu 111.7.14 Yama accepts the supremacy of Visnu
saying that he (Yama) is the lord only of those who are
not Visnubhaktas, (devotees of Visnu): Yama is the
dharmaraja, who administers law of Karma. By exclu-
ding the devotees of Visnu from the control of Yama,
the operation of the law of Karma is not affected; only
jurisdiction is transferred from Yama to Visnn.
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the wordly objects of sense are brought to usin due course of
time as a result of our actions done in previous lives. Again in
the Bhagavata 1532.36 it is emphasised that Karma, which is
ordinarily the cause of bondage to sarsara or repeated births and
deaths (evamnrnzm krivayogah sarve samsrti-hetaval), the same
Karma when dedicated to the Lord is capable of destroying
individual existence. When a person does work for the Lord’s
pleasure (Kriyate karma bhagavatparitosanam), he attains Jhana
(along with bhakti). In the Bhagavata 1.8.32-35 the purposes of
Krsna’s incarnations are enumerated : one of these is to relieve or
free (arhani) men from this existence through listening to God’s
praises and through meditating on Him (§ravana smaranaharni)
free him from the Karmas born of avidya and desire (Klisya-
mananam avidya-kama-karmabhih). Varahapurana 5.15 teaches
that a persoa is not bound (lipyate) by the consequences of deeds,
good or evil, that is, he can free himself from the consequences
of Karmas, ii he dedicates them all to Narayana (sarve Narayane
nyasya). Thus Varahapurana recognises the validity of the law
of Karma and finds a means of avoiding the consequences of
Karmas

Naradapurana T 31.70 recognizes that the consequences of
actions must be experienced and that the Supreme Being, who is
perfect and eternal, enjoys through the fruits of all actions (sarva-
karmaphalam bhunkte).

Garudapurana makes avataras, divine incarnations, as
subject to the law of Karma : it says Visnu had to undergo
suffering in the incarnations due to his Karmas (I 113.15); Bali
who gifted the whole world to Vamana (the 15th incarnation
according to Garuda was placed under bondage to him due to
daiva, fate, which had come to be a synonym for Karma(I 113.16);
Rama (the 18th incarnation according to Garuda) had to suffer
due to his Karmas (I 113-26). The puranas bring out tellingly
the power of Karma by pointing out that Cupid, the son of
Janardana (Visnu) and Laksmi, possessed an evil intellect and
mind and hence was liable to be punished for his misdeeds.

In short the B.G. and the Puranas held that the avataras did
not repudiate the law of Karma, nay they fully demonstrated the
majesty of that law. In fact, doing good Karmas is the supreme

4
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dharma. This has to be appreciated in the context that the con-
cept of yugas in itself ran counter to the doctrine of Karma
inasmuch as the yuga concept postulates that (1) there is concen-
tration of good or evil in certain periods of time: Krta is all
virtue, whereas in Kaliyuga evil predominates, (ii) the efficacy of
Karma is not absolute but relative to the time, yuga, in which it is
done.

In the context of Karma as the cosmic law of justice, when
and how does the standard of righteousn=ss change ushering in
different yugdas ? The Mahabharata provides a clear answer.

Mbh 5-130, 16 and 12.70.25 says :

Raja krtayuga-srsta, tretaya dvaparasya ca |
yugasya ca caturthasya raja bhavati karanam //

The king is the author of Krta, Treta and Dyapara. He is
also the cause of the fourth or Katiyuga.

Mbh 5.130.15 makes it clear that there can be no doubt—
whether K7la (Time) or the king is the cause of the time cycles : it
asserts, king is the cause : raja Kalasya Karanam.

Again Rajadosen hi jagat sprsyate jagatah sa ca : King’s
shortcomings affect the people and the people’s affect the king.
Mbh 5.130.18.

This is explained in Mbh 3.198.34-35 when it is urged :
Vyabhicarannarendranam dharmah sarkiryate mahan [
Adharmo vardhate capi sawkiryante prajah |
adharmatvat prajanamabhavah sada /

Righteousness (dharma) greatly diminishes due to immoral evil
and unjust and arbitrary conduct of the rulers.

(Tt leads to) increase of unrighteousness or injustice
(adharma) and makes the life of the people impure, that is, causes
their decay. Due to uprighteousness, injustice, always the people
are destroyed.

That is why Mbh 5.130.14 emphasises that when the king
enforces the law correctly or justly, that is, he upholds justice and
righteousness, then he ushers K rtayuga, the best of the time cycles.
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Sukranitisara TV. 55-56 describes the king as one who inaugurates
the yuga, yugapravartako raja.

In brief the decline in dharma (righteousness, justice) and
increase in adharma (unrighteousness, injustice, tyranny) flows
from the character and conduct of the ruler.?®

In the Vayupurana 23.72 the complete break down of society
and the absence of moral values and of standards in the conduct af
the people are described vividly at length. Inter alia, it also em-
phasizes that the political authority, as distinct from individuals,
is unjust and unfair in dealing with its subjects : the kings, like
thieves, steal or misappropriate the property and wealth of their
subjects; they only protect themsclves and not their subjects and
only collect taxes from the latter and misbehave with women. It
is significant that the Matsyapurana 47.34 justifies avatara when-
ever there is collusion for destruction between devas and asuras
(devasura-vimardesu).*" This could mean that there isa total
collapse of moral principles which regulate the functioning of a
society; the gods abandon their traditional role of resisting the
demons; they become the accessories of the latter.

Thus the Mbh provides an explanation of the need and justi-
fication of an avatara : when it says that the King is the cause
of the yugas and the decline in dharma. it is obviously referring
to the State, be it a king or an nstitutionalised authority. Anp
avatara or divine incarnation comes into existente for management
of the crisis in human affairs arising from institutional or systemic
injustice and oppression. Such injustice and oppression may be
caused by a ruler-King or the State through misuse of political
authority and constitutional powers; it may result from economic
exploitation due to unfair distribution of wealth and undue con-
centration of economic power in a few hands or classes and their

16. The crucial responsibility of the King in governing
righteously or justly is emphasized in the Ramayanz cr.
ed. 3.6.11 when it declares that a ruler is guilty of
adharma, injustice, if he fails to protect his subjects
though he collects 1/6th of the produce as taxes.

17. Matsya XLVII 34 adds that Visnu assumes the human
form when devas and asuras combine to oppress the
world (devasura-vimardesu jayate Haririsvarah).
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perpetuation through the coercive authority of the State; it may
arise from an unjust social system such as practising apartheid or
untouchability. Each individual member of the institution or
system may, by himself, be most righteous and law-abiding; he
may even be unaware or ignorant of the injustice and oppression
that the existing institutions, the manner of their operation, the
laws and the legal system may cause and perpetuate. He may feel
sincerely and strongly that his own conduct conforms strictly to
the dictates of the ethics of Karma. Personal retribution of the
law of Karma provides no answer to impersonal institutionalised
injustice and oppression.

The doctrine of Karma is individualistic; each person suffers
or enjoys the results of his moral actions. Further the doctrine of
Karmavipaka implies that, as a rule, retribution comes in a sub-
sequent life or lives of the doer of a Karma. A person may pay
for his cruel, evil and tyrannical acts in subsequent life or lives.
Meanwhile the sufferers have to await the end of the tyrant etc.
through natural death. Likewise when there is wide-spread violence,
corruption, exploitation and injustice, in short a breakdown of a
Just and moral order, political, economic and social, innocent and
righteous people suffer. Such situations arose when Ravana of the
Rimayapa was harrassing the inhabitants of this earth or Hitler
established the Nazi terror in Europe. It is cold comfort to ex-
plain individual suffering in terms of the Karmic law as the result
of that person’s past actions; delayed retribution for persons ces-
ponsible for gross and wide-spread injustice and oppression is
liable to undermine faith in a just and moral order in general and
in the validity of the law of Karma in particular. In other words,
the law of Karma fails to find an answer to widespread suffering
caused by a man-made crisis of uncertain duration. It is the reso-
lution of such a situation that the avaara doctrine provides an
answer : an omnipotent and omniscient God responds to a situa-
tion, which is not adequately regulated and managed by the law of
Karma, by His direct intervention.

The Brhadaranyaka Upanisad (Brhad Up) emphasises the
supreme importance of justice, of rule, of law. Brhad Up 2.4 des-
cribes creation, procreation and multiplication, by the Supreme
Self (Virgj) of the varied forms of existence, the organisation of
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human beings into four castes. But this fails to bring happiness
and prosperity till righteousness, justice, was created (dharmam
atyasrjata). The dominion or power of the Ksatriya (the person
who wields political authority) is in upholding the dharma, justice:
(Ksatrasya kgatram yaddharmah). There is nothing greater than
righteousness, justice, rule of law (tasmat  dharmatparam nasti).
It is through the law that a weak person does not fear the stiong
(abaliyan baliyarmsamasamsate® dharmena, Brhad Up 1.4.14).

The Brhad. Up. 2.5.11 repeats : righteousness, justice
(dharma) is honey to all beings; the vital power and the immortal
being is nothing but dharma, law, Justice (dharme tejomayo
‘mrtamayah purusah). That is why the coronation of a King en-
joined him to practise not only state craft (niti) but also dharma
(law) and danda (justice) (Mbh. 12.9.106-08). In short whosoever
fights successfully against injustice and lawlessness (arijakta),
against perversion of justice (matsyanyaya ‘fishy’ justice where
might is right) and whoever establishes the rule of law comes to
be considered as an avtara, divine incarnation. In fact Bhagavad-
gita 10.38 identifies Lord Krsna with danda : justice is divinity.

18. ﬁg*am:véfe has also been translated as “*wishes to defeat”.
Ramakrishna Math’s translation of this Upanisad,
Madras 1979.



THE SPRING FESTIVAL IN THE MADANMAHOTSAVA.-
VARNANAM OF THE BHAVISYAPURANA!

BY
L. ANDERSON

Almost invariably scholars describing the Indian Spring Festi-
val (Caitrotsava, Vasantotsavd), cite the M adanamahotsavavarpana
of the Bhavisya Purina as source material for their study. This
excerpt, dealing as it does with that famous episode in Indian
mythology in which Siva destroys Kama, the Indian God of love,
is important for our understanding of the mythological context in
which Spring rites were performed in Medieval India. This paper
examines the Madanamahotsavavarnpana first by translation and
second, by a detailed analysis of the spring rites described therein.
The purpose, here, is to arrive at an unde 1standing of the complex
inter-relatiqnsship of myth and ritual in Indian religion.

The Bhavisya Purana is one of the eighteen maha or major
puranas. Like all mahapuranas the Bhavigya contains diverse
material. It deals with a wide range of subjects and gives us
information regarding ritual prescriptions and the myths associa-
ted with such ritual data. Alvogether, the Bhavisya Purana is
comprised of fourteen thousand verses, the bulk of material in it
dealing with Brahmanical ceremonies, feasts, duties of caste, as
well as containing a few legends.? The title (i. e., ‘future events’)
bears little relation to the actual contents of the text. Although this
purapa is referred to as an early text in sources like the Apastam-
ba Dharmasitrd,® the extant work does not seem to correspond
to the original referred to therein. Our text is, in fact, almost
impossible to accurately date : some sections may be as early as
the eighth or eleventh centuries, others are much later.

1. Bhavisya Purana (Bombay : NSP, 1959), Uttara, ch. 135.

2. Winternitz, A History of Sanskrit Literature, 1. 567.

3. S. C. Banerji, A Companion to Sanskrit Literature
(Delhi : Motilal Banarsidass, 1971), p. 159.
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Chapter 135 of the Bhavisya Purtina describes the Spring
Festival under the title of Madanamahotsava. 1t occurs on the
thirteenth day of the bright half of Caitra (. e., Madanatrayo-
desi) and might be translated as follows :

1. Having married Gauri, Siva took the Pasupata vow. The
husband of Uma, Pasupati, became intent on meditation.

2,3, Kama was sent by Brahma and the other gods who, delight-
ed, had gotten together and decided that he alone was
fit to shake Siva from his meditation; they wished to fulfil
Gauri’s desire for a son. Then the deadly one (Mara), the
one who leaves behind memories, (Smara), the god of love
(Kama) went to the hermitage of Siva. ‘

4. He was accompanied by lust, love, wild abandon, and the
beauty of spring (Vasanta). He was surrounded by wine,
pride, and amorous gestures.4

5,6. Kama’ crest was made of Adoka and mango trees. His
headpiece was made of Jasmine. His best messengers were
the female cuckoo and the music of drums and lutes, and
song. His treasury official was the sound of musical
instruments and drums, his marvellous councillor was the
spring raga and he rode on women who were intoxicated
with drink.5

7. And so, like a King of great kings, Kama, came into the
presence of Hara. Kama was rich with smell of the so:th
wind, showering sidelong glances.

8. Kama, having drawn his bow of flowers, hurled an intoxi-
cating arrow at the slayer of the three cities, in order to
cause the interruption of his meditation.

9. Rudra knew him and knew that intention of his. With
anger blazing from fury, Hara sent forth fire from his fore-
head through this third eye.

4. The meaning of ‘“‘midhana” hers is unclear. it could,
however, be appropriately read as ‘‘nidhuvana™ in this
context.

5. In these verses Kama is described with all the attributes
of a king, i. e.,, wearing a crown, headpiece, having
messengers, treasures, councillors, and riding an
elephant.
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- Kama, when looked at by that glance, was reduced to
ashes in a flash., Seeing Kama burnt up, Rati and Priti
were frozen in grief and wailed piteously.

Everyone else rushed off in another direction. Then Gauri,
seeing Kama burning, with a heart pained from- grief, said
to Rudra ;

O lord, you have burnt Kama because of me. Look at
the two wives of Kama, why should they weep so ?

Be kind to Rati and Priti, O lord of Gods, O bull-banner-
ed one, revive Kama ! O S'ambhu, give him form again.”

Having heard that, Siva was pleased and said to Parvati :
“The whole world was oppressed by Kama when he had a
body.

How can I revive the burnt Kama ? But dear one, I shal]
réspect your words, I shall do as you ask.

In this very time of the year, the spring, in the bright half
of the moon on the thirteenth, O Devi, he who is mind-
born (Kama) will become embodied.

Indeed the whole world, with him as the cause, will find
delight.*’ Having granted this boon to Kama, O Yudhi-
sthira !

The beloved of Parvati went to the top of the Himalayas
to Kailasa, O king, I have told you the story of Kama.

Now I will tell you about the other part—the ceremony of
worship. Listen ! Having bathed on this thirteenth night,
one should paint the Adoka tree with paints made from
sindura and then make an image of Kama and Vasanta,
either out of gold, out of wood, or painted. The image
should have Rati and Priti along with it. The god Kama
should be horse-headed and fish-bannered and accompa-
nied by groups of apsarases, proud, walking in languorous,
sensuous steps. 8
I have read here “vajivaktram® as an epithet of Kama,
“Horse-headed.” Coomaraswamy connects the icono-
graphy of horses with the Yaksa motif, telling us horses
(normal, fish-taled, or water-horses) are commonly
found as vehicles as Yyaksis and yaksis). He, further,

includes Kama in his descriptions of yaksis. (Yaksas,
I1. 31). :
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Kama should be intent on listening to music, songs and
plays. He should be accompanied by an auspicious sign
(svastika), Rati, Priti, Krida, Nandyavarti, and Vidhya-
dharas. ’

A man, along with his wife, at midday should worship
the image, with devotion, offering food, incense, and
garlands and reciting this mantra.

“Praise to Vama, Kama, the lord of lords, the embodied
one who causes agitation in the hearts of Indra, S'iva,
Visnu, and Brahma.”’

Having done that and praised the god of gods, Kama, then
one should place sweetmeats, which are a pleasure to the
mouth, in front of him.

And one should give various kinds of foods saying ‘‘may
Kama be pleased with me.”” Then one should take leave of
the Brahmins having given them a pair of bullocks with
the daksina.

A woman should worship her husband with ornaments
and garlands and clothes, considering him to be the god
Kama and with her mind full of happiness (i. e., thinking
truly of him and not of someone else). ’

In the abode of Kama the man of the house (sacrificer)
accompanied by friends should keep an all-night vigil in
such a way that the night passes in pleasure.

In the night the festival should occur. Offerings of areca
nuts, sandal, and a paste of saffron and camphor and food
of various types should be made.

Dancing should also occur, as should the shining of lights
and public shows and repetition of dramas which are
pleasing to see. The great festival, O Partha, should occur

every year.

In the city, the king who is delighted and pleased when
the time of spring comes, celebrates this festival thus,
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every year, O Partha, ensures that for the whole year his
subjects will be free from sickness.”

32, Clouds will rain at will, in his kindgom there will be
abundance, welfare, health, prosperity, the highest plea-
sure, and no disease.

33. The god having three eyes is greatly pleased as are Kama,
Visnu, Prajapati, and Vasanta.

34.  Also Candra, Siirya, and all the planets, all Brahmanical
sages, Yaksas, Gandharvas, Danavas, are pleased.

35.  Asuras, Yatudhanas, Garudas, birds and Nagas are plea-
sed and bestow the highest happiness on the performer,
of this there is no doubt.

36. On the Caitrotsava, having praised Kama withRati, whose
friends are the wind from the mountain Malaya and
Vasanta, a man together with his wife will gain fortune, a
son, beauty, and fertility.

Of first importance, this excerpt from the Bhavisya Purana
describes the Spring Festival as a festival which celebrates the
revival of K&ma. Tt specifically links this festival with the myth
in which Kama is reduced to ashes by fire issuing from Siva’s
third eye. The revival of Kama occurs on this festival day. The
text thus associates the Caitrotsava with a well-known event in
mythology and makes much the same type of correlation as those
which associate holy sites with mythological events to emphasize
their sanctity. Further investigation into the connection between this
myth and the festivals reveals that motifs which are central to this
celebration (passion and love) are also central to the larger mytho-
logy of Kama. Kama emerges in the Bhavisya Purina uttara, (135)
(and in other texts as well), not only as a figure directly associated
with the Vasantotsava but as a symbol of eroticism par excellence.
As such, Kama is also intimately connected with fertility. 1In this
mythological event, Kama’s encounter with Siva is a prelude to
the production of a son from the union of Siva and Parvati, or as

7. The subject seems to switch in this verse, perhaps the
text is simply bringing out that the king must also cele-
brate this festival. .
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other texts have 1t, in their marriage and their son. The signifi-
cance of the marriage motif in this festival is clear from other
texts® and it is thus not surprising to encounter it here, in the
divine realm, in this description in the Bhavisya Purana. There
is a clear connection of the myth reproduction and fertility, a
theme which is at the core of the Vasantotsava.

A second element which bears investigation relative to this
study of the Bhavisya Purapa (135), is the ritual procedure,
kojagara, or ‘staying up all night’ This is a ritual intimately
connected with the worship of Laksmi. According to this text,
however, it is performed on the Caitrotsava, in honor of Kama.
We shall return to this again.

Kama’s Mythology and the Vasantotsava

The conflict between Kama and Siva and the ultimate
victory of Kama as recorded in texts like the Bhavisya Purana
reflect thematic motifs fundamental to the celebration of the
Spring Festival. It is Kama’s fertile powers which are invoked
during Vasantotsava. Kama is desire, a symbol of creative, life-
giving powers. Stella Kramrisch says :?

Kama was the urge in the creative mind toward manifesta-

tion, condensation, and substance. The arrows of Kama—

of which the Puranpas speak—were directed hitheward....The
arrows of Kama flew towards this world; they would wound
but not kill, they would incite passion.

He is desire incarnate. According to the Siva Purina :1°

Brahma created all the gods and all the Prajapatis, including
Daksa. Then a beautiful woman named Sandhya was born
from his mind. Her beauty, which deluded the hearts of
sages, aroused Brahma, but he was paralysed by indecision,
realizing that his sons were present. Then from his mind

8. See, for example, the Virapaksavasantotsavacampii
(Dharwad : 1965), the Ratnavali (Poona : 1954), and the
Kathasaritsagdra (Bombay : 1899) Book xii, No. 17.

9. Kramrisch, The Presence of Siva (Princeton : Princeton
University Press, 1981), p. 218.

10. Paraphrased from the Siva Puripa, ed. J. L. Shastri,
trans. by a Board of Scholars, 4 vols (Reprint : Delhi :
Motilal Banarsidass, 1977), 2.3.17-42.
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was born Kama, with his five marvellous flower arrows.
Daksa and the others were excited by desire and could not
remain calm, but Brahma regained control of his emotions
and said to Kama, ‘Enchant men and women with your five
flower arrows and your own beauty, maintaining c.eation
eternally. No one will be able to withstand you—-not even
Visnu and Sive and 1.’

Kama’s primary function in Hindu myth is to arouse his victims
sexually. As early as the Atharvd Veda Kama is referred to as
the god of sexual love.1! Like Eros of the Greeks and Cupid of the
Romans, Kama is armed with a bow and arrow; however his bow
is made of sugar cane, its string made of bees, the tips of his
arrows made of flowers. His vehicle is a parrot and the sign on
his banner, a fish. Amongst men, animals, plants, as well as
gods, he usually accomplishes his task of arousing desire by
shooting one of his love arrows at his victims.

As long as his arrows are directed towards ordinary worldly
mortals, Kama’s work is relatively unobstructed. His victims are
both male and female and he seems to afflict them indiscriminately,
~especially during the spring and, in this capacity, he is well known
in the Indian tradition. His form is one of irrestible beauty.
Suffice it here to give a few examples of Kama’s expertise in
accomplishing this task. Kama wields his power among hermits
in the Kumarasam bhava 22

34.  The hermits, dwelling in the forest of the Immovable One,
seeing this untimely advance of spring, scarcely remained
master of their minds, whose agitation they with difficulty
repressed.

35. When the God of Love with flower-bow ready strung,
together with Rati, came to that place, the loving couples
revealed by their actions their state of mind, pervaded with
the del.ght of love which had reached its peak.

11. Atharva Veda, 111.25.
12. Kalidasa, Kumarasambhava, text and trans. S. R. Sehgal
(Delhi : 1959), Canto III. pp. 93f.
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Kama’s arrows are fired not only at potential lovers but at
married couples as well. So, for example in the sixteenth century
Gujarati Poem, the Vasantotsavavilasa we read :13

1.7 Kama, having opened the doorway of love and pride,
entered the heart of married couples.

Notable in these passages is the passivity of Kama’s targets.
The teponsibility for desire (k@ma) rests conveniently with
Kamadeva. He intrudes into the world of men; his victims are
helpless in the face of his arrows, unable to curb the passion which
is thus engendered. Humans, particularly, seem unequipped to
counter the onslaught of his arrows. Kama has little difficulty
when ‘swaying’ his mortal victims.

Kama is worshipped in the above capacity during the
Vasantotsava, as, for example, in the Ratnavali by the queen#
and, as prescribed for celebrants in the Bhavisya Purana above.
He is invoked in order to engender amorous sentiments and to
win conjugal felicity. Descriptions of the Vasantotsava highlight
the sexual nature of the festivities and Kama is clearly an appio-
priate figure for worship in this context. But it is not simply
Kama’s ability to instil passion amongst mortals, but also his
ability to do so amongst the gods that we find as central in the
description of the Vasantotsava found in the Bhavisya Purapa. In
fact, even though Kama plays the vital role of Cupid amongst the
gods in Hindu myth, in comparative terms, his exploits here are
quite limited : he appears in the Hindu canon primarily in
connection with Siva. Siva is Kama’s most famous adversary.
Kama’s attempt to sexually arouse this great ascetic god, S'iva, is

- typical of his primary characteristic here and elsewhere, that of

inciting love.1®

13. Vasantavilasa, ed. trans. intro. W. Brown (New Haven :
American Oriental Society, 1962), 1.7.

14. Harsa, Ratnavali, Act 17.

15. Though Siva is the best known of Kama’s victims he is
not the only powerful figure to be on the receiving end of
one of Kama’s arrows. According to the Vamana Purana
the penance of Nara and Narayana was, on one occasion,
disturbed by Kama.
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The position of Siva relative to Kama in this myth is first of
all, one of opposition. Kama is creative, Siva, destructive.
O’Flaherty in, Siva, the Erotic Ascetic says :

Siva is the natural enemy of Kama because he is the epitome
of chastity, the eternal brahmacarin, the very incarnation of
chastity. When Himalaya tries to bring his daughter
Parvati to S'iva, Siva objects with the traditional misogynist
argument :

This girl with her magnificent buttocks must not come near
me. I insist upon this. Wise men know that a woman is the
very form of Enchantment, especially a young woman, the
destruction of ascetics. I am an ascetic, a yogi, so what
need have I of a woman ? An ascetic must never have con-
tact with women.

Because of his chastity, Siva is considered to be the one man
in the universe who can resist Kama. (p. 141).

If we examine Indian mythological literature we find that the
above described episode is multi-form, recounted, with some varia-
tion, in most pur7pas and in a fair number of other texts as well.
Details of it appear in the Kathasaritsagara, Kumarasambhava,
and in the Vimana Purana.*® The Siva Purapa, for example, gives
us a detailed account of this episode. Here, too, Kama’s encoun-
ter with Siva occurs during the spring season. Vasanta (Spring),
indeed, is Kama’s constant companion. The Kumarasambhava
also tells us that spring accompanies Kama. With spring and his
consort Rati, Kama seeks out Siva in his hermitage in the Hima-
layas. As they approach the hermitage the features of the spring
season begin to appear in the forest. Hence :

25. While the sun, transgressing his ordained course, began
to go towards the quarter guarded by Kubera, the south ex-
haled a scented breeze, likened to a sigh of sorrow.

16. O’ Flaherty gives thirty-four different references for this
event in Sanskrit literature (p.321). See also Siva
Purana, 11.3.17, 9, 19-24; 11.3.18.39; 11.3.19. 6—8, 14,
15, 17; 111.18. 3, 5, 35, 38. Kathasaritsagara, 111, 69-72.
A similar event takes place in the Buddhacarita with
Mara and Gotama Buddha (XI1.2; 1.22, 53; XII1.1.6,7).
The similarity of the two encounters (the Buddha and
Mara; Siva and Kama) is striking and suggests the anti-
quity of the motif.
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26. The Asoka tree at once gave birth to flowers and tender
shoots, right from its trunk. It did not wait to be touched by
the feet of beautiful women, their anklets tinkling, etc.
(Canto III)

In a deviation from the Bhavisya Purina where it is Brahma
who sends Kama to Siva, in the Siva Purapa it is Indra who per-
forms this task. Indra sends Kama also in the Skanda Purana
(5,3.150.7-35), and Indra and Brahm3 join forces to accomplish the
deed in the Lifiga Purana.*? The centrality of Indra in this myth
is indicative of the common characteristics of Kama and Indra;
both are erotic, antiascetic figures. Traditionally Indra is an enemy
of ascetics and the Kéma/éiva incident probably, as O’Flaherty
suggests, finds precedent in the episode of Indian mythology in
which Indra, fearing the powers of ascetics, sent apsarases (beautiful
women) to dissuade holy men (ascetics) from the religious quest.’®

Other texts like the Matsya Purana confirm the Bhavisya

Purgna above and tell us it is Brahma who commissions Kama.'
The Matsya Purina traces the origin of this event to even earlier

times. It tells us how Kama came to be burnt by Siva : Brahma
lusted after his daughter (Angaja) and felt ashamed at not being
able to suppress his passion (Kama) and so he cursed Kama to be
reduced to ashes by Siva. And, further, in even another rendition,
the conflict between Siva and Kama can be traced to Brahma who
gives Kama this commission out of revenge against both Kama and
Siva.

In any case, whether Kama is the emissary of Brahma or
Indra, the results are the same. All three figures (Brahma, Kama,
and Indra) are concerned with the maintenance of their world and
not with the destruction of it, particularly at the hands of a trou-
blesome ascetic like Siva. Even Brahma, though cursing Kama to
destruction, promises that Kama will be revived, hence effectively
voiding his curse and putting even Siva’s ascetic powers to test.
As O’Flaherty points out, although Siva is primarily an ascetic, he

17. Skanda Purana, 5.3.150. 7-35; Linga Purana, ed.J. L.
Shastri, trans. Board of Scholars, 2 vols. (Delhi : Motilal
Banarasidass, 1973), 11.561.

18. O’ Flaherty, Siva, p. 120.
19. Matsya Purgna. 1V. 12.
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also has an erotic side.2® Destruction thus encompasses potential
renewal, a theme essential to the myth of Kama and S'iva, and in-
deed, to the festival of Vasanta (Caitra) with which the Bhavisya
Purana associates it.

This theme of renewal central to the Caitrotsava is stressed,
in fact, in all the myths of Kama. Kama not only succeeds in
arousing Siva’s desire which would have been sufficient for the pur-
poses of the overall myth, but, in addition, he must die and be
reborn, in an enactment of seasonal renewal;

Kama’s death is the first step towards the production of Siva
and Parvati’s son. The course of his actions which lead to his end
is a result of his forgetfulness, his stridency, and his lack of fear.
The Kumarasambhava portrays Kama as overwhelmingly confident
in his prowess in ihﬂuencing human and godly affairs.

4. Who, desirous of position, has aroused your envy by pro-
longed austerities : He will straightaway become obedient to
the command of this my bow with its arrow held ready.

5. Who is it who against your will has set out on the path
of Salvation, from fear of the pains of rebirth ? TLet him
stand long bound by the love-glances, charming with arching
of brows, of beautiful women.

6. Of what enemy of yours, say,—be he taught Right Con-
duct by Usanas himself-—shall I, commissioning passion as
my envoy, oppress the Wealth and Righteousness, like to a
swollen flood the banks of the river ?

7. What lovely woman, of sorrowful mien through her vow
of wifely fidelity, who has entered your wayward mind by her
tender beauty, do you desire, that free from shame she should
in spontaneous embrace twine her arms around your neck ?

10. Through your grace, though armed with but a flower,
and taking spring as my sole comrade, I shall bring low the
steadfastness even of Hara who wiclds the bow : what are
other bowmen beside me ? (Canto III).

20.  Ibid., p. 119,
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And in the Liniga Purana we read :

31-33. Thus advised by Brahma, Paramesthin, Brhaspati of
good holy rites bowed to the lord of Devas. Accompanied
by Devas including Indra, he went to the peak of the moun-
tain Meru and remembered Kama. On being remembered by
the preceptor of Devas, Kama came along with his wife Rati.
With palms joined in reverence, he spoke to Brhaspati sitting
along with Indra, O excellent Brahmins.

34-38.  ““O Brhaspati, since I am remembered by you I have
come here in your presence. Tell me what I have to do.”
Thus, he who was summoned by Brhaspati spoke to him.
Lord Tndra, too, honoured the fish emblemed god and said :
“Unite Uma happily with Siva today whereby the bull em-
blemed lord can sport with her. Take adequate steps for the
same along with your wife Rati. Mahadeva, if pleased, will
grant you excellent boon. He is already separated from her.
On acquiring Uma the daughter of the lord of the mountain
he will be delighted.”” On being told thus, Kama bowed to
Indra the lord of Saci and of Devas and decided to go to the
penance grove of the lord of Devas in the company of Rati,
(1.101)

In the Siva Purana, Kama, having accepted the commission of
interrupting Siva’s meditation, is confident in his ability to succe-
ed, completely forgetting the curse of being sizzled by Siva which
hangs over him. Ironically, it is often Kama’s wife, Rati, who is
responsible for Kama’s apparent memory lapse. Hence, after the
curse :

Then Brahma vanished and Daksa said to Kama, “Take this
daughter of mine for your wife.”” Seeing her beauty, Kama
forgot the terrible curse that Brahma had given him, and a
great celebration took place. 2t

Rather than shunning Rati, Kama is unable to resist her. His very
nature is desire. Kama undergoes, then, a period of temporary
amnesia indicative of transition. Kama is about to undergo a
change in state : from life to death.

21. O’ Flaherty, Siva, p. 119,
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Though when Kama is cognizant of his peril, the gods are
able to convince him that his course of actions cannot be otherwise.
Even Siva himself deludes Kama :nto thinking he can succeed in
the Siva Purana.*? 1In the Matsya Purana when Indra commissions
Kama to rouse Siva from his meditation, Kama reacts as follows :

Lord of the universe ! Lord Siva is unconquerable by my
resources which are terrifying to the Munis and Danavas
and do you not know this? You know the glory of the
mighty Siva very well. Perhaps the blessings and wrath of
the great are also great, there is always greatness in the great.
You have thought of your advantage in the enticement of
Siva. This is not right, for, such schemes against iSvara,
launch one into utter ruin. It has been witnessed many times
before that. The intentions of the beings become known and
those who are over anxious to gain their ends, do not attain
their ambition. (Matsya Purana 154. 212-6)

Nonetheless Kama does of course accept the challenge and
succeeds in interrupting Siva’s meditation. Just as inevitably
though the plan backfires when Siva emerges from his trance angry
and reduces Kama to ashes. On one level Kama’s death may be
understood 1 Gaster’s terminology as a ritual of purgation and
essential to the pattern of renewal.28 The evil (see quote below)
which Kama represents and its “noxious contagion’ which might
impair the prosperity of the cosmos are removed by means of his
death. It is only after the old, used up, worn out material of the
universe has been destroyed that the new can be created. Kama
represents a fusion of all of this material. S'iva, himself, in the
context of this cycle of myths tells us :

The universe must continue without Kama, for it was he who
- caused all the gods, including Indra, to fall from their places
and fo become humble, and it is Kama who leads all crea-
tures to hell. Without Kama a man can do no evil, and
even Taraka will be without desire from now on, although
he used to be evil. I burnt Kama in order to give peace to
all creatures, and I will not revive him, since he is the evil at

22.  Siva Purina, 1.3.9. 18-31.
23.  Gaster, Thespis, p. 26.
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the root of all misery. (Skanda Purana 1.1.21. 82-89; cited
and trans. by O’ Flaherty, Siva, p. 144).

The repercussions of Kama’s death, however, are felt through-
out the universe. In the Skanda Purina the gods respond
as follows :

Without Kama the whole universe will be destroyed.2+

Or, again, hearing the news, everyone became depressed, saying :

Everything proceeds by intercourse, and without Kama all
creatures are drying up.25
Kama’s death is accompanied by the mourning cries of Ratj.

Hence in the Siva Purana :
24. Lamenting thus and crying out various piteous words
she (Rati) beat with her hands, kicked with her legs and pluc-
ked her hairs.

25. O Narada on hearing her lamentation even the beast
and residents of the forest, nay all the immobile and bushes
became miserable. (Rudra Sambhita, 19)

The durge sung by Rati over Kama’s death is due to her mortifica-
tion over his annual disappearance from the earth. Gaster tells
us that howling and wailing are trequently associated with the
rites of certain deities or spirits of fertility and are well attested at
seasonal ceremonies throughout ancient civilization.26 Al] that
remains of Kama is ash. and ash, in the Indian tradition, is a
poweful symbol of death as well as life. The sages in the pine forest
are enjoined to cover their bodies with ash to burn away sin. Sjva
says :
The supreme purification of the entire universe is to be accom-
plished by ashes; 1 place my sced in ashes and sprinkle
creatures with it. One who has done that which is to be
done by fire will master the three worlds. By means of my
ashes, my seed, one is released from all sins. . .. Leta man
smear his body until it is pale with ashes and meditate upon

24. O’ Flaherty, Siva, p. 144,
25.  Ibid., p. 151.

26.  Gaster, Thespis, pp.30-31; See also Bhavisya Purana,
132 (below).
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Bhava in his heart, and then, ... by bathing in ashes, he
becomes a leader of my hosts, receives all sacrifices and grasps
the supreme ambrosia.*?

Just as Kama’s suspension in ash marks the end of one cycle,
L . . .
so too does it mark a new beginning, a fresh start. Siva is inevi-

tably persuaded to reinstate Kama. In the Siva Purana it is ash,
the essence of Kama, that is preserved by Rati under the instruc-

tions of the gods :

The gods said :

27 Take some ashes and preserve them. With effort check
your fear. The lord will resuscitate your lover. You will
regain your lover again.

28. There is none who gives us happiness or misery. All
enjoy and experience the fruit of what they do. In vain do
you curse the gods.

It is, further, in the same text, on the occasion of Siva and Parvati’s
marriage that Siva, by merely glancing at the bag of ashes, restores
Kama to life.2®

Finally, Kama is revived and it is his rebirth at the beginning
of the year which, in the Bhavisya Purana,is cause for the Vasanto-
tsava, anticipating the prosperity of the new year and guaranteeing
on going creation. Kama is reborn, in the Skanda Purana, in an
even more powerful form :

“Siva gave Kama a body, and Kama performed tapas until

S'iva, pleased, made Kama’s body more beautiful than ever

before and removed all obstacles for him.” (trans. O’

Flaherty, S"iva, p. 151).

Further some versions of this story connect Kama to Krsnaite
tradition. They tell us Kama is to be reborn as Pradyumna. Hence
in the Siva Purint :

Siva said :

38. The Lord Kama, the husband of Rati, shall remain

bodiless till Visnu incarnates as Krsna on the earth and

marries Rukmini.

27. Brahmanda Purapa, trans. by O’ Flaherty, Hindu Myths,
pp. 147-9.
28. Siva Purana, “Rudrasamhita,’” 51.7. 13-14.
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39. Krsna will beget Kama in Rukmini when he goes to
Dvaraka and begins to procreate children.

40. His name will certainly be Pradyumna. The demon
Sambara will abduct the boy at the time of his very birth.

42. O Rati, you shall stay in his city. . . . There alone you
will get back your husband Pradyumna.

43. Kama in the name of Pradyumna will regain his wife. .
O gods, he will be happy thereafter.

The connection here between Kama and Pradyumna relates the
Spring Festival to the present day Holi celebrations in which Krsna
plays a central role in some areas of North India.

The myth of Kama’s death and rebirth clearly represents
what Eliade calls the ““collective regeneration through repitition of
the cosmographic art.”’?® Each celebration marks Kama’s death
but also reiterates Kama’s revival. The Caitrotsava then, celebra-
tes Kama’s revival, the temporary restoration of the tension bet-
ween Siva and Kama, the ultimate victory of Kama and through
him the continued creation and maintenance of the universe. The
prelude to this creation is destruction : both are essential to the
mythology of Siva and Kama and essential to the Spring Festival
celebrating, as it does, the end of the old year and the beginning of
the new year. These parallels extend beyond myth directly into
the intricacies of the Vasantotsava ritual as well. As the Bhavisya
Purana tells us, the death and resurrection of Kama is a cosmic

affair and as a rite it is symbolically re-enacted at the Vasantotsava
every year.

Raghavan (p. 204) notes that at the South Indian festival of
the new year called Kamandi (burning Kama) a pole (stambha) is
set up in an enclosure to represent Kama. The pole is set on the
fire and the people are divided into two parties. They sing respec-
tively ““Kama is burnt’’ and ““Kama is dead.” TheNaradiya Purana
tells us that the fire consumes an effigy of the old year. [t reads
as follows :

samvatsarasya daho >yam kamadaho matantare.

(This is the burning of the old year; othere say it is the burn-
ing of Kama) (I. 124.81).

29. Eliade, Cosmos and History, P 8.
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This text thus connects Kama’s destruction with the old year and
further exemplifies the manner in which the symbolism of Kama
and the fire is connected to the new year ritual. P. V. Jagadisa
Ayyar in South Indian Festivals describes the well known episodf:,
known in Hindu mythology as the background material for this
celebration which is also known as Kamadahanam (the burning of
Kama) in South India.?0 Kamadahanam is part of the larger cele-
bration of the Panguni Uttaram festival, celebrated on the full
moon day of Phalguna(Tamil Panguni and hence theVasantotsava)
in order to win conjugal felicity. In this version of the myth, Rati
solicited the aid of Visnu following the destruction of Kama, who
advised her to go to Surendra Tirtan (a large tank in front'of a
Siva temple at Kamararavalli) and perform a sacrifice to Siva.
Rati did as advised and underwent severe penance for about forty
days. She succeeded in having Kama restored to life with the con-
dition that he be visible only to herselr. 3!

Jagarana

Further, the Bhavisya Purina prescribes the ritual of jagarana
(maintaining an all night vigil) in honor of Kama. An all night
vigil is described in various texts and, like the Spring Festival
itself, it is referred to under several titles.32 It is a ritual of some
antiquity being detailed fairly early in Sanskrit literature.8® Des-
criptions of jagarana appear in several Puranas wherein it is most

30. P. \7.—Ayyar, South Indian Festivals (Madras : Higgin-
bothams Ltd., 1921), pp. 61-4. Sce also, P. Younger,
“Ten Days™ in Modern Asian Studies.

31.  There are a variety of representations of this Kama myth
in South Indian art evidencing its popularity. A bronze
representation of Rati appealing to Siva exists in the
temple of Kamarasavalli in Trichinopoly. The whole
scene of Kama’s destruction is depicted in the portico
near the tank in the Ekambareswarer temple at Conjee-
veram. Further, in the Adipurisvara temple at Tiruvor-
riyar, there is a record of King Rajakesarivarman alias
Tribbhuvanachakravartin Rajadhirajadeva (1172-1186)
which mentions that this King was present at this festival
during Pangupi Uttiram. (See Ayyar, South Indian
Festivals, p. 64).

32. So, for example, it is called Jagarana, Ko jagara,
Kaumudijagara, and, simply, Kaumudi.

33. Vatsyayana, for example, in the Kamasiitra refers to this
ritual as Kaumudi, 1.4.27.
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often prescribed in honor of Laksmi. The Spring Festival, being a
particularly auspicious event in the calendar year, seems to become
laden with many associative mythical events and multiple ritual
procedures. Jagarana is one such ritual. As we shall see there is
some degree of overlap here with respect to the focus of this parti-
cular ritual and other important ritual days.

Jagarana is among the various rituals which are associated
with the Caitrotsava, and forms part of the coherent body of
transitional rituals of spring. It is a ritual which upsets the every-
day routine requiring of its observers, instead of remaining awake
during the day and sleeping at night, that they remain awake all
night. This disruption of order occurs at and signals the end of a
ritual period (winter) creating, in Eliade’s terms, a temporary
return to chaos34 In turn, the ensuing renswal and rejuvenation
extends from the following day into the coming year.

The inclusion of jagarana in this text highlights two impor-
tant and interrelated aspects of this festival. First, the overlap of
ritual : jagarana is typically performed in honour of Laksmi; here
it is included as a ritual of Kama. Laksmi is a figure in Hindu
myth who imparts prosperity; Kama is worshipped during this
segment of the festival for prosperity. With respect to the apparent
overlapping of rituals associated with Laksmi, Kama, and the
Vasantotsava, we cite also the S‘ripaﬁcami (usually the worship of
Laksmi) which is sometimes given as the worship of Kama and
Rati (see below). Second, jagarana is usually performed in the
autumn.?® Autumn rituals are sometimes mentioned in conjunction
with rituals of spring. Thus it will be recalled that the Indramaho-
tsava, although essentially an autumn festival, is given, in certain
texts, as a festival of spring.3¢

Laksmi, Jagarana, and the Kaumudimahotsava
The commonality of these autumn rituals and rituals of
spring might be traced to the popularity of the traditional days

34. Eliade, Cosmos and History, p. 68.

35. See, for example, The Goddess Laksmi, pp. 170-1,

36. The Kausika Sutra, Ramayana, and Atharveda Parisistas
mention the Indramahotsava as an autumn festival. The
Sarasvatikanthabharana and the Sriigara Prakasa link it
to the Spring Festival. (See Raghavan, Festival Sports,
and Pastimes, pp. 120f., 128).
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which are marked for the celebration of, respectively, the end of
winter and the beginning of spring on the one hand and the end of
summer and the beginning of winter on the other. This overlapp-
ing of rituals is emphasized by the Indian calendar itself. The
important periods divide the year into two parts and these parts
correspond roughly to the vernal and autumnal equinoxes. These
periods are both known as navaratra (nine nights). The first of
these periods occurs during the first nine days of the bright half
of Caitra and the second during the first nine days of the bright
half of Karttika. Navaratra, then, refers to the name of a cognate
ritual period twice a year; we would expect the rites to be the
same or similar in each case.3? Raghavan tells us that in all the
Nibandhas and also in practice, a Vasanta (spring) navaritra and
a Sarada (autumn) navaratra is prescibed.3® So, for example, in the
Nirpayamrta, the Durgotsava (festival of Durga) must be celebra-
ted both during the bright half of Agdvina as well as during the
bright half of Caitra.3® Tt will be recalled, too, that the Indrama

hotsava was prescribed in certain texts as an autumn ritual and in
others as a spring ritual. In Nepal, at Bhaktapur, there isa
smaller Indradhvaja festival in spring and a larger one in autumn.40

This information confirms Gaster’s contention that seasonal
festivals are often made to coincide with the solstice or equinox.4
He says, further, that the re-emergence of the sun in spring was an
obvious date from which to reckon the renewal of the world’s
vitality and the decline of the sun in autumn was a natural occasion
from which to date the eclipse of such vitality.** In India, however,
two agricultural periods are not uncommon, both of these ritual
periods may mark renewal : one at the close of the rainy season
in September/October and one at the beginning of spring proper in
March/April.

37. Babb, The Divine Hierarchy, p. 132.

38. Raghavan, Festivals, p. 150.

39. Nambiar, The Narada Purana; A Critical Study, (Poona
1968), p. 463.

40. Raghavan, Festivals, p. 150.

41. Gaster, Thespis, p. 47.

42. Ibid., p. 48.
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The Spring Festival (Vasantotsava) and the Autumn Festival
(Kaumudimahotsava) both mark particularly auspicious periods in
the calendar year; both festivals are seasonal in their import and
perhaps it is due to their ‘seasonality’ that they are often related
and sometimes even equated.

Usually jagarana forms part of the glorification of the
autumn moon (Kaumudimahotsava) and its concomitant worship
of Laksmi.*® Although jagarani or kojagara is described in a
variety of puranas and other texts, the time when this festival is
celebrated, however, varies considerably.4* The Bhavisya Purani
and the Padma Purana tell us that the Kaumudimahotsava is cele-
brated on Karttika Amavasya (Dipavali).*® Kojagara purnima,
otherwise called Kaumudimahotsava, is observed in the autumn on
the full moon day of Asvina (Sept.[Oct.) or the first day of the
bright half of Karttika (Oct.[Nov.).#¢ The festival is preeminently
a Laksmi vrata and those who observe it are blessed with offspring,
wealth, and a long and prosperous life.4?” The Narada Purana
describes this ritual in some detail. Here Laksmi is worshipped
for prosperity, by keeping a jar of gold, copper, or mud in her
honor and lighting lamps, and staying awake all night.*® She is
said, here, to offer good luck to those who remain awake on this
night. The danger during this night is that Laksmi might visit the
house and find the inhabitants asleep, and hence not offer them
good fortune.

In present day Bengal and Assam jagarana is a ritual which
is associated with Laksmi and connected to the worship of Durga.

43. S"abdak;zl;agruma, I, pp. 200-1, cited in The Goddess
Laksmi : Origin and Development , p. 171.

44. Raghavan in Festivals, cites the Skanda Purana, Bhavisya
Purana, Padma Purzna, and authors of Smrti digests
like Hemadri and Raghunandana in describing this ritual.
(p. 177).

45.  Bhavisya Purina, 140.6.60, Padma Purapa, 6.124.61f.,
cited in The Goddess Laksmi, pp. 170-4.

46. Padma Puripa, 6.124.61f., in The Goddess Laksmi,
pp. 170-1.

47. Ibid., p. 173.
48. Narada Purana, 124.47.55 cited by D. Nambiar, Narada

Purana : A Critical Study (Poona : Bhandarkar Oriental
Research Institute, 1968), p. 415.
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Here it is usually performed on the full moon after the Durga
Puja celebrations. An all-night vigil is recommended in honor of
Laksmi and the goddess is believed to ask at midnight : “ko
jagartti” (“who is awake ?’). As Handiqui suggests, the term
kojagara is probably a contraction of kaumudijagara (staying up
all night on the full moon [‘kaumudi’].*®

Kojagara or Kaumudijagarana, then, is a ritual which has
multiple associations with various other important deities and
ritual days. As well as belonging to the rituals of autumn it
appears, here, in the Bhavisya Purana and in the commentary on

the Kamasitra as a ritual of spring.®

Laksmi, Kama, and the Vasantotsava

The S’ripah‘cami is another case where individual rituals
associated with Laksmi, Kama, and the Vasantotsava become
mixed. The »S"ripaﬁcami is a festival which is usually associated
with Laksmi,5! although it is given as celebrating Kama and Rati
in the Varsakrtyadipika and the Haribhaktivilasa. The S‘ripaﬁ-
cami is usually a ritual of prosperity, celebrated on the fifth day
of spring and therefore included]in the Vasanta Navaritra (the
nine days of celebrations in honor of Durga, Laksmi, and
Sarasvati).5? It is called the Vasantapaiicami in the Puranasamu-

ccaya.ss

The inclusion of Laksmi rituals (jagarana and Vasanta-
paficami) as one of the prescribed activities honouring Kama at the
time of the Spring Festival, indicates a degree of reciprocity with
respect to the function of these two deities. It is apparent that
both Kama and Laksmi are worshipped for prosperity and off-
spring. Both become figures of the renewal.

49. K. Handiqui, Ya8astilaka and Indian Culture, p. 403,
note 2. See also Sabdakalpadruma under kojagara

50.  Kamasutra, 1.31.31.
51. See, for example, Hemadri, Caturvargacintamani, pp.
184-90.

52. Varsakrytadipaka, pp. 287-288. See also Raghavan,
Festivals, p. 187 and De, The Early History of the
Vaisnava Faith in Bengal, pp. 448f.

53. Raghavan, Festivals, p. 252.

n
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Conclusion

With respect to the fundamental characteristics as found in
the Bhavisya Purana, we can fruitfully focus our attention in two
general directions. First, Kama’s destruction and resurrection
provides us with a specifically defined mythological framework.
Kama is clearly a deity associated with the Siva tradition : he is
subordinate to Siva (destroyed by the fire of Siva) as well as
dependent upon Siva for rebirth. Here Siva’s power and dominion
over Kama and, indeed, the cosmos, are established. Second,
Kama is destroyed by fire and fire may be understood as a destruc-
tive, creative, and transformative force. The transformation of
Kama from life to death and death to life is the focus of the Spring
ritual. Although Kama is burnt, he will be reborn just as inevi-
tably as the arrival of spring. Kama’s revival signals the success of
his mission vi§-a-vis the union of Siva and Parvati and the pro-
duction of a son to destroy the demon Taraka, and thus stabilize

the cosmos.

The transitional stage which the festival highlights has its
counterpart in the ritual realm as well. Jagarani is clearly a ritual
of transition and its association with the worship of Laksmi and
the Kaumudimahotsava reflects the versatility of Indian ritual
forms. The meaning of the ritual is derived, in part at least, from
the context in which it is performed. The association of jagarana
and Laksmi is appropriate, as is the association of the Kaumudima-
hotsava and the Festival of Spring. Both festivals celebrate impor-
tant transitions; both figures (Laksmi and Kama) are worshipped
for prosperity. Degeneration and regeneration form the thematic
basis for the Spring Festival and these two themes acquire specific
meaning and form in the Bhavisya Purana (135).



TANTRICISM AND THE SUN-CULT IN INDIA : A
HISTORICAL PERSPECTIVE

By

V. C. SRIVASTAVA

Indian tradition views life as a sadhan7 with twofold aims—
abhyudaya and nihsreyasa which are subsumed in the fourfold
aims of life—Dharma, Artha, Kama Moksa. The path of sadhana
may be pursued by different traditions of religio-philosophical
culture according to the needs, qualities, stages and aspirations
of the traveller. Broadly speaking, there are three such ways of
sadhana—the Vedic, the Puranic and the Tantric which are not
successive as1s generally! supposed as well as the latter two
are not? ‘fungus’ growth on the so called original Vedic tradition.
Without entering into the controversy of substratum theory and
the problem of continuity and change in the Indian tradition it is
suffice to say for the present that the Tantric tradition? of sadhana
has a great antiquity going back to the Vedic and even earlier
ages? and it forms an integral part® of the organic component of
Indian spiritual-cultural ethos. However, it was in the post-
Gupta period that Tantric sadhana® became all pervasing due to
many factors—socio-economic, religious and ideological?, so much

1. Bhagavan Das in Cultural Heritage of India, ed. H.
Bhattacharya, Calcutta, 1983, Vol. IV, p. 14, G. C.
Pandey, Foundations of Indian Culture, New Delhi, 1984,
Vol. I.

2. Swami Pratyagatmananda, Tantra as a Way of Realization
in Cultural Heritage of India, Vol. 1V, p. 227.

3. J. Gonda, Change and Continuity in Indian Religion,
The Hague, 1965, Intr.

4. P. V. Kane, History of Dharmasastra, Poona, 1977, Vol.
V, pt. I1, pp. 1031-1041.

5. Cultural Heritage of India, Vol. IV, p. 227.

6. C. Chakravarti, The Tantras, Studies on their Religion
and Literature, Calcutta, 1963.

7. R.S. Sharma, Material Milieu of Tantricism, Indian
Society, Historical Probings in Memory of D. D. Kosambi
New Delhi, 1974, pp. 175-189.
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so that there was rarely any cult of India which remained unaf-
fected by this trend® and there was no region of India which did
not have the popularity of the Tantricism of some form or the
other.® All the major sects and culfs such as Saiva, Vaisnava,
Saura, Ganapatya and Bauddha'® came to be dominated by the
Tantric tradition.

The Sun-cult is one of those faiths of India which originated
in prehistoric times, received ideological foundations in the Vedic
tradition and developed its classical form under the combined
pressures of the Vedic and the Puranic lores and lastly adopted
(after its identification with S'aivism) Tantricism in the early
mediaeval and mediaeval periods.?* The Sun-cult of India has
received attention from scholars in the past'? but the nature and
the degree of Tantric influence on the Indian Sun-cult has not
been given due attention so far. Two major works on Sun-
worship are those of L. P. Pandey and V. C. Srivastava.!* Pandey
has referred to Tantric influence on the Sun-cult on the basis of
some Puranas and on the ground of Martanda-Bhairava images
in a very brief manner without any reference to the nature and
degree of this influence.'* Similacly Srivastava'® demonstrated the

~Tantric influence on the Sun-cult on the basis of the later chapters
of the Samba Upa-Purana by listing names of Tantric rituals like
diksa, mandala, mahamantra, tattvanyasa, mantranyasa, Six
abhicaras in the worship of the Sun as Siva. However, one
significant hypothesis was developed by him that thereis an
absence of the concept of a Saura-$akti like Prajia of Tantric
Buddhism and Uma of Tantric Hinduism which shows that the

_7_5:_85_(}:/6;;1;;{h Kaviraja, Tantric Vanmaya me Sakta
Dristi, Patna, 1963 and A. Bharati, The Tantric Tradi-
tion, London, 1965.

9. P. C. Bagchi, Evolution of the Tantras, in Cultural Heri-
tage of India, Vol. 1V, pp. 211-226.

10. Ibid.

11. V. C. Srivastava, Sun-worship in Ancient India Allaha-
bad, 1972, pp. 264-266.

12. Ibid, pp. 1-18.

13.  Sun-worship in Ancient India, Delhi, 1971, Srivastava,
op. cit. Allahabad, 1972.

14. op. cit., pp. 107, 121 143 and 159.
15. op. cit. pp. 264-266.
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Sun-cult was influenced by Tantricism outwardly only.® No
detailed discussion for the hypothesis could be done as the work
was covering a long period from the prehistoric period to the
12-13th century A. D. Srivastava published a Hindi translation
of the Samba Purana where he translated with historical notes the
later chapters also having Tantric influence on the Sun-cult'? but
has no occasion to discuss the hypothesis. G. D. Pandey came to
the conclusion in his recently published monograph Samba Purana
ka Samskritika Adhyayana that the Sun-worship was totally
influenced by the Tantric tradition on the ground that it was
dominating all religions and sections of Indian society at the time
of the composition of the Sgmba Purapa.*® He has not analysed
the specific question raised by Srivastava that the concept of a
female Sakti of Surya was not developed. Moreover, the general
dominance of Tantric tradition at the time of the composition of
the later chapters of the Samba Purana (1250-1500 A. D.) cannot
be construed as the ground for the view that the Sun-cult was
totally affected by the Tantricism in all its aspects, even if the
statement of general dominance over all religions and classes is
accepted. However, there are many religious systems and philoso-

phical schools of this time which remained unaffected by Tantri-

cism', a feature which goes against the surmise that all classes and
systems were dominated by the Tantricism. Neverthelese, the
question of the degree, nature and effects of Tantric impact on the
Sun-cult in India needs fresh and detailed appraisal in the light
of archaeological and literary evidences.

The archaeological sources for the impact of the Tantricism
on the Sun-cult are limited to the world-famous Konark Sun-temple
with Tantric scenes on the outer walls?® and a few Martanda-
Bhairava images. The period for the construction of the Konark

16. Ibid., p. 265.
17.  The Samba Purapa, Allahabad, 1975.

18. Samba Puriopa ka Samskrtika Adhyayana, Allahabad,
1986, pp. 125-131.
19.  Jainism has very little Tantric impact. Cultural Heritage

of India, Vol. IV, pp. pp. 220-224 refers to the Buddhist,
Saiva, Vaisnava, Saura, and Ganapatya Tantras but not
of Jainas.

20. Srivastava, op. cit., 1972, pp. 335-337.

.
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Sun-temple may be placed during the middle of the 13th century
A.D. The Martanda-Bhairava images such as from Rajashahi
(Bengal) conform to the dhyanamantra variety of the Sun-god
mentioned in the Saradatilakatantra**—a variety which appears to
have developed in the 12-13th centuries A.D.?? Some images of the
consorts of Siirya have been discovered?® but they do not belong to
the Tantric tradition.2* Thus the archaeological sources that are
available for the Tantric impact on the Sun-cult are very limited
and are not very helpful in ascertaining the inner milieu of the
Tantricism in relation to the Sun-cult. We may only state that
the Tantric tradition came to exert influence on the Sun-cult in
the period from the 12th century A.D. onwards and this was
facilitated by the identification of Strya and Siva and the evolution

of the dhyana variety of the Sun-god such as Martanda-Bhairava,
and eroticism of Tantric tradition came to be displayed in the
Konark Sun-temple. We do not have evidence of an independent
image of Saura-sakti round Chaya, Samjia, Usa, Sandhya,
Niksuba, Rajii, Suvarcasa, Savarna, Prabha etc. or there is no
depiction of Saura-sakti in any art-example of India.?®

Of the literary sources the Puranas are valuable guides in
knowing the nature, degree and effects of the Tantricism on the
Sun-cult. The Agni Purana devotes chapter 73 to the method of
Sun-worship which is full of Tantric 1mport Here the Sun-god has
been identified with Brahma, Visnu and Siva. The earlier chapters
are concerned with Vaisnava gods, methods of worship involving
Tantric rituals etc. while the immediate later chapters are devoted
to Siva-Candi worship etc. involving Tantric methodology.?® The
chapters are quite late and may be assigned to the 11-12th

21. Ibid., p. 319, cf Saradatilaka, X1V, 41.2.

22. Ibid.
23. Ibid., pp. 261-262, Pandey, op. cit., pp. 90-91, 96, 108,
137, ‘ete.

24. Ibid. none of them are in the alinganamudra.

25. Cf. Srivastava, op. cit. pp. 293-321

26. See Agni-Puripa-Garga Sainhita anka of Kalyana, Gita
Press, Gorakhpur and Agni-Purgpa ed. Ananadasrama
Sanskrit Series, Poona, 1900.
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centuries A.D.?7 at the earliest. TItis also to be noted that this
very Purana (Cl. 51) mentions the iconographical features of Sirya
which are free from Tantric impact. Obviously this chapter is
earlier and contains the earlier Puranic tradition of the Sun-cult.
This Purana has two others references to Tantric Sun-worship in
the chapters 48 and 301.

The Garuda Purana®® also identifies Siirya and Siva and
mentions Tantric diagrams and mantra and even prescribes the
worship of Dandi and Piagala while worshipping Siva. The
chapter is later than 10th century A.D.2° The Nar diva Purana
prescribes in about 12 verses the worship of the Sun-god with his
family and attendents through a Tantric diagram.?® These verses
are late interpolations and may be dated in the later centuries of
the early mediaeval period.3!

The Narediya Purina® again mentions the worship of the Sun
with Tantric rituals like ariga nyasa. These verses are late inter-
polations and may be dated in the later centuries of the early
mediaeval India. The Padma Purina® enjoins the use of Tantrik
mantra in the Sun-worship for the cure of mental and physical
diseases. These chapters have been dated between the 12th and the
14th century A. D. There are references to a vast Saura literature
but unfortunately none of them are available in full with the excep-
tion of the Samba Upapurapa which is the magnum opus of the
classical Sun-cult in India. For our present purpose the later
chapters of this Purana are very relevant as they appear to have

27. R. C. Hazra, Purinic Records on Hindu Rites and
Customs, Varanasi, 1975, assigns these chapters to a
date later than the 9th century A.D. but these may be
of later date than 11th and 12th.century A.D. as it refers

to full-fledged Saktism.
28. Garuda Purana, ed. Sarasawati, Calcutta, p. 61.
29, Hazra, op. cit. p. 186.
30. Naradiya Purana, Sri Venkateswara ed. ch. 60, v. 25-36.

31. Hazra, op. cit., p. 185 has dated chapters with smrti
materials between 875-1000 A.D. In view of this it may
be dated later than 1000 A.D. as it contains pure
Tantric materials like mandala etc.

32. Ch. 69, vv. 7-24.

33. Ananadasrama ed. ch. 76, v. 51.
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been thoroughly influenced by the Tantric tradition.?* These
chapters have been fixed chronologically between 1250-1500 A.D.35
Within this broad category there appears to be more than one
unit.?® It is significant to note that the Bhavisya Purana which
has borrowed its chapters on the Sun-cult from the Samba Upa-
Purcna has not taken any material connscted with the Tantric
Sun-worship as found in the S%mba Upapurana?? Thus the
Samba Upapuranpa appears to be the only available source for
knowing the nature, degree and effects of the Tantric tradition on
the Sun-cult. However the short description of Tantric Sun-worship
in the Agni Purana has to be taken into account as it appears to
contain the Sakta variety of the Tantricism more than the
Tantricism of the Agamanta variety. Before we analyse the
available materials on the Tantricism and the Sun-cult,it is relevant
to point out that the Tantricism had varieties within varieties8
in the Indian tradition.

Analysis of Tantric milieu vis-a-vis the Sun-cult in India

The Agni Purana hast hree main descriptions of Tantric Sun-
worship. In chapter 73 it® describes the method of the Sun-
worship by means of Anganyasa and Karanyasa. First, the worship-
per should imagine that he or she is the Sun-god and give arghya
with the mantra—Om Am Hridyaya namah and touch organs of
the body. In the temple Dandiin the south and Pingala in the
left should be worshipped. Ganesa and Guru should be worshipped
in the Tantric manner. In the centre of the pitha one should
meditate on a lotus-shaped seat. On the four sides of the pitha
Vimala, Sara, Arudhya and Parama Sukha and Prabhiitasana in
the middle should be worshipped. Thereafter, nine saktis—Dipta

34. R. C. Hazra, The Samba Purana : A Saura work of diffe-
rent hands : Annals of Bhandarkar Oriental Research
Institute Vol. 36, 1956.

35. R.C. Hazra, The Samba Piirana through the Ages,
Journal of Asiatic Society (Calcutta), Letters, Vol,
XVIII, 1952, pp. 91-111.

36. Hazra, op. cit., 1956.

37. Ibid. Cf. Srivastava, The Samba Purana, Intr., pp. 6-7
38. Bagchi, op. cit., pp. 211-226.

39 op.cit:
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Stksma, Jaya, Bhadra, Vimala, Amogha, Vibhuti, Vidyuta and
Sarvatomukhi (in the centre) should be worshipped as seated on
the lotus with mantras with Tantric import such as ram diptayai
namah, rim suksmayai namah, rum Jayayai, namah, rem Bhadrayai
namah, raim Vibhiutaye namah, rom Vimalayai namah, raum Amo-
ghayai namah, ram Vidyutayai namah, rah sarvatomukhayai namah.
After this it enjoins that the pitha of the Sun-god should be
worshipped with the mantra—Om Brahma-Vispu-Siva-atmakaya
Sauraya Yogapithatmane namah. Further invocation of the Sun-
god should be done with the Tantric mantra with 9 letters—om
ham kham Khakholkaya namah. After meditating the Sun-god
and establishing him before himself arghya of water should be
given with the mantra—ham himsah Suryaya namah. Thereafter,
different parts of the body should be worshipped by showing
Padma-mudra, Bimba-mudra with mantras like Om am Hridyaya
namah, Om Bhul Arkiya namah, §irase svaha, om bhuval suresaya
Sikhayai vasat, om svah kavacaya hum, om ham netratrayay
vausat, vah astraya phat for heart, head, hair, kavaca. eyes and
weapons respectively. Thereafter different mudras should be shown.
Dhenumudra, Gosrnga mudra, trasopnimudra for heart, head, hais
kavaca eyes and weapons respectively. Then the Grahas should be
worshipped with mantras as follows—Om Som Somaya namah
for the moon in the east, Om bum Budhiaya namali for Budha in the
south, Om brim Brihaspataye namah for Brihaspati in the west,
Om bham Bhargavaya namah for Sukra in the north, om bhaum
bhaumaya namah for mangala in the south-east, om sam Sanaisca-
raya namah for Sani in the south-east, om ram rahave namah for
Rahu in the north-west, om kem ketave namah for Ketu in the
north-east. These planets should be worshipped along with the
Sun under the name of Khakholka, The Sun should be worshipped
under the name of Siva-Surya which may be translated as either
welfare-giving Sun or the combined form of S'iva-Sﬁrya. In early
medieval times Siva and Strya came to be identified*? and here we
may have a reference to this trend under which Tantric influence
could be introduced in the Sun-cult. The original mantra for the
Sun-god is om ham kham khakholkaya namah in the Agni-Purina
which is different from the original mantra of the Sun-god found

40. D. K. Biswas, Surya and Siva, Indian Historical Quater-
Iy, XX1V, 1984 cf. The Samba Purana, 1975, pp. 16-17
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in the Saraditilaka which may be read as—om hrim ghrnih
suryaditya Srim. This clearly indicates that there were different
traditions for the original mantra of the Sun-god in the Tantric
form of the Sun-cult.

The Agni Purana has another account of the Tantric form of
Sun-worship in the chapter 148 in connection with the victory in
the battle.** The mantra is om de kha khyam suryaya sangramavi-
jayaya namah. Bhagavat Sankaras ays to Skanda that following
six letters are meant for six parts of the body in the battle for
victory—hram, hrim, hrum, hrem, hrom and hrah which are meant
for anganyasa as follows :—hram hridayaya namah, hrim Sirase
svaha, hrum sikhayai vagat, hrem kavacaya hum, hrom netratrayaya
vausat, hrah astraya phat. The mantra for the worship is again
the same as earlier—om ham khakholkaya svaha. The bija mantras
for the six anganyisa are sphum, hrum, hum; krum hrom krem.
Five deities under the name of Prabhuta, Vimala, Sara, Aradhya
and Paramasukha are to be worshipped in the pitha4? Itis
difficult to be categorical about the exact nature of these deities
because there are various literal meanings of these names such as
Prabhiita means a primary element in the Sankhya as well as one
of the deities in the 6th Manvantaras. Vimala may mean a bright
spotless deity or a magical formula recited over weapons, Sara may
mean the inner spirit of the Sun and Parama sukha may be
symbolic of the godhood representing the highest bliss in the
Tantric tradition. Aradhya may represent the Sun—worthy of
worship.4*  However 1t is certain that these names are of the
Tantric-Samkhya tradition. In the eight directions of the pitha
dharma, jitana, vairagya, ai$varya, adharma, ajiana, avairagya
and anaisvarya should be worshipped. Here we have opposites of
four values and both sides should be worshipped because the
Tantrik sadhana takes positive and negative both in the universe
as the descent of Siva-Sakti and therefore are not to be distingui-
shed. Vidya and Avidya, Yoga and Bhoga, Pravriti and Nivrtti

41. op. cit.

42. ibid.

43. It means ‘to be worshipped’ see M. M. Williams, 4
Sanskrit-English Dictionary, Varanasi, 1986, p. 150
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are to be equally respected and sublimated into the ascent of the
sadhaka towards the Siva-Sakti i

There is a provision for the worship of anantasana, simhasana
and padmasana, suryamandala somamandala and agnimandala.
Then nine $aktis—Dipta, Stiksma, Jaya, Bhadra, Vibhiti, Amogha,
Vidyuta and Sarvatomukhi should be worshipped. These nine
aktis of the Sun represent most probably the ‘heat’ of the Sun
which is an integral part of the Sun as well as the creative aspect
of the Sun. Thus these two features of the heat of the Sun are
sufficient to make them gaktis of the Sun-god. Dipta, Bhadra,
Vibhuti, Vidyuta are connected with the heats® while Amogha and
Jaya are names of Dirga® also. Suksma is the name of a sakti of
Visnu also but here in the context of the Sun cult it may mean
Sakti in the form of the supreme subtle soul of Surya.s? Itis
significant to note that these names of Saura-$aktis are not found
in connection with the Puranic account?® of the wives of Surya—
Samjna, Chaya, Suvarcala, Rajai, Niksubha, Usa, Pratyusa etc.
Moreover, the difference between the Saktis of the Sungod and the
consorts of the Sun-god has been maintained in the same Purana in
the same chapter when it enjoins after the worship of the Saktis the
adoration of Usa, Prabha, Sandhya, Chaya,4® along with Visnu,
and 8 gatekeepers, the Sun-god along with Canda and Pracanda.
It is pertinent to remark that the Puranic theistic tradition of
worshipping consort of the Sun-god is different from the worship of
the Saura-$aktis in the Tantric-Saktic tradition. One Sakti-Jaya
mentioned here has been mentioned in the Tantric work—the
Sammohatantra as having an independent cult round her.® This
work seems to have assumed its present Saktic form around the
fourteenth century® A. D. IfJaya of Agni-Purana is the same as

44. K. Mishra, Significance of the Tantric Tradition,
Varanasi, 1981, pp. 63 ff.

45. M. M. Williams, op. cit., p. 481, 746. 966, 978.

46. Ibid., p. 83, 412

47. Ibid., p. 1241

48. Srivastava, op. cit., 1972, pp. 261-262

49, yv. 7-9.

50. Quoted by Cultural Heritage of India, Yol. 1V, p. 221
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Jaya of the Sammoha Tantra these passages may be assigned to the
Saktic stage of the development of the Tantric tradition around the
fourteenth century A. D.—a date which accords well with the
chronology established by Hazra.?> The reference to nine Saktis
of Siirya in this Purana appears to have been modelled on the
pattern of Nava-Durgas—Kumarika, Trimurti, Kalyani, Rohini,
Kali, Candika, Sambhavi, Durga, Bhadra.

The Agni Purana in Chapter—30, refers to the bija-mantra
of the Martanda-Bhairava and the worship of five images of the
Sun-god® with following mantras—am suryayd namal, im bhaska
raya namah, um bhanave namah, em ravaye namah, om divakaraya
namah and meditation of Surya as seated in the north-cast with
his dakti in the left. It also refers Tantric rituals like marana,
stambhana, apyayana, satrughata, mohana, vasikarapa. Thus the
Agni Purana which was wholly influenced by the Tantric-Saktic
tradition developed the Tantric-Saktic variety of the Sun-cult also
whose salient points may be recapitulated here before we proceed
further to analyse the Tantric milieu of the Sun-cult in the Samba
Upapurana : —

Firstly, there is a direct reference to 9 $aktis of the Sun-god
which are different in name and symbolism from the consorts of
Surya.

Secondly, the Sun-god has generally been invoked under his
own traditional names like Sirya, Aditya, Bhaskara, Ravi, Bhanu,
Divakara etc. and with one possible doubtful identification of
Sturya and Siva and one reference to Martanda-Bhairava the Sun-god
is free from Saivite influence.

Thirdly, Tantric rituals and symbolism have been used in
full. It refers to Tantric mantras, mandalas, nyasas, iapa, dhyana,
cakra, and mentions six Tantric acts like Vasikarana, marana,
stambhana, etc.

The picture presented by the Agni-Purana for the Tantric
milieu of the Sun-cult is positively that of Tantric-saktic tradition
rather than of Agamanta Tantrism as there is no mention of the

52~ OpJicitisil 952
53 optecit.
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Vedas in these accounts. As indicated earlier the accounts appear
to have been related to the 13-14th century A. D.

The Samba Upapurgna® contains Tantric Sun-worship in its
later interpolated chapters 39-43 and 47-83 which have been dated
by Hazra between 1250-1500 A. D. First let us present a review of
the main ideas of Tantric Sun-worship as developed in this
sectarian Saura Purana.

Firstly, let us analyse the concept of the Sun-god in these
later chapters in order to find out whether it conforms to the
Tantric philosophy of the godhood.

The Samba Upapurana describes the Sun-god as sakala and
niskala both and the letters are parts of the body of the Sun-god
and the creation. 4 and A are conducive of the Karma-nirvana.
I and T are located in the forms of Vidyesa and Yogisa in the navel
of the Sun-god. U and U became two thighs of the Sun-god after
they became bijas. R and R are two feet under the forms of Rita
and Satya. Lkara became vipula, probably the earth or a metre.
E and Ai are two mothers of the Sungod. Am and Ah are two big
skies. G and Gh are his mandala. N is the charioteer. C, Cha, J,
Jh, 7 are respectively pitris, gods and demons, entire universe bon-
dage, and creative power. 7, Th, D, Dh represent the powers of
breaking the bondage, of removing the difficulties, of giving grace
and of anger of the god respectively. N, T', Th, D, Dh, N repre-
sent respectively great ascetics like Balakhilya, Bhrigu etc., Siddha
and Gandharva, power producing pumya, power control of senses,
visible Brahma, and all pervasive ananta. P is for indestructible,
Ph for removal of inauspicious, B is for auspiciousness, B is for
dispeller, M is for the lord of the rivers. Y, stands for the planets,
and stars and R is for the destroyer. L, V, .S", S, S, H stand for
indulgence in the senses, the creation, the removal of defects, hija
(the secret words of a mantra), the origin of metre and the eternal
Brahma. These are the Bijas of the Sun-god.

54. The Sanmoha Tantra refers to a vast literature of Saura
Tantra—30 Tantras, 99 Upatantras, 4 Samhitas, 2 Upa-
Sanmhitas, etc. quoted by Cultural Heritage of India,
YVol. IV, p. 222 but no Saura Tantra has been found so
rfrar. The Samba Upapurana is the only corpus of Saura

antra.

55. The Samba Purana, Venkateshwara ed., Ch. 40
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This is a typical Tantric version of the creation of the universe
from the letters and the Sun-god has been conceived as the original
power. The Sungod has been described in the same context in this
Purana as the Sabdamiirti®. The creation of the universe by the
Sun-god has been repeated in many other descriptions in the Samba
Upapuran1. In the chapter 56 it is stated that Strya consists of
three elements—bijatattva, varpatattva, and yonitattva which is
visualized in the heart of a worshipper. Surya is Sakala and
Nigkala as well as Sakala-Nigkala.5" In the chapter 57 this origi-
nal power is said to have created the universe by creating the
varpas. This creation of the letters has been detailed in subse-

quent chapters.5®

The supremacy of the sun-god has been expressed by explain-
ing the meaning of different names in the chapter 51. In the begin-
ning this universe was without action, knowledge, smell etc. This
unmanifested and undifferentiated cause was termed as Pradhana-
Prakyti which is the womb ( yoni ) of the universe. It is original,
unborn, subtle and unexpressed.?® This is also known as Purusa,
Paramesvara, which is encompassing the movable and immovable
creation. It is the cause of the origin and dissolution of the uni-
verse. It is endowed with innumerable gunas, but is one. He is
Narayana because he created water. He is Hiranyagarbha because
he is surrounded by hiranya from all sides. He is Brahma because
he is ever increasing. He is Mahadeva because he is great among
gods. He is Khakholka because he is the cause of five elements.
He is Prajapati because he created the creatures. He is self-born
hence is called Svayambhu. He is the first Purusa with thousands
heads, hands, feet etc. The order of creation is like this from un-
manifested came Prakrti, from Prakrti came Mahat, from Mahat
came ahamkara, from Ahamkara came senses and thereafter crea-
tures. Thereafter, the meaning of different names of the Sun-god
have been detailed with a view to showing the supremacy, all-
pervasiveness and original causal nature ot the god in the typical

56. Ibid., ch. 41, v.4 cf. J. Woodroff, The Garland of Letters,
pp. 214-227

57.. eh. 56, v..2
58. The chapters 57-61 are concerned with the letters.

59. Ch. 51, v. 126 ff
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Tantrik-Vedantic manner. ~Such ideas are repeated in other
chapters of the Samba Upapuranz. Insome later chapters the
Sun-god has been completely identifisd with Siva such as in the
Chapter 69. Here the aim is the attainment of Sivaloka. Then
the god to be worshipped is formless Siva®°. The worshipper must
know the formless Siva and his supremacy. In the chapter 71 it is
again said that Sankara and Siva-<akti are present in the Uni-
verse.8! The chapters from 55 to 83 are saturated with Saivite
influence where the ultimate power has been conceived. Siva-Sakti
and the process of creation and rituals are Tantric Saiva-Sakta
rather than pure Saura of pure Saura-Tantra. Itis in conformity
with the trend that Saura worship came to be identified with Saiva
worship, so much so that a Purana which is named as the Saura-
Purana is actually a Saiva Purana.8?

The concept of & female principle along with a male (Purusa)
is a fundamental doctrine of Tantricism which became the central
figure in the form of Sakti in medieval Saktism.®8 Let us analyse
as to how much this concept of female principle in Saura Tantra
as developed in the Samba Upapurina. 1t is well known that
there were many wives of Siva in the Epic-Puranic tradition such as
Samjina, Chaya, Suvarcala, Rajii, Niksubha, etc. which are mentio-
ned as the wives of the Sun-god in the Samba Upapurana but
have not been referred to as the Sakti of Starya. They are simply
members of the family of the Sun and are developed in response to
the anthropomorphisation of the Sun-god. In the chapters influenc-
ed by Tantricism the Samba Upapurana has references to two
types of Saura Sakti. The chapters which are generally free from
Saiva predominance refer to many Saura Saktis which are represen-
tatives of the heat, and light of the Sun.4 In the chapter 43
which is free from Tantricism the Sun has been described as
Prakriti and Purusa and in spite of Chaya and Sarhjia is without

60. Ch. 69, vv. 1, 17 ff.
61. Ch. 71, vv. 1-3
62. Saura Purana, Anandasrama Series, 1924.

63. Cultural Heritage of India, Vol. 1V, pp. 221-222

64. Samba Upapurana, Ch. 51, v. 75 refers to seven mothers
some of which are expressive of the heat and light aspects
of the Sun-god such as Dipti, Rochi, Prabha.
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support and dependence.®s This is a significant reference to initi-
ate the discussion on the presence, nature and degree of Saura
éakti-concept in the Samba Upapurana. It shows that Chaya
and Samjia were not conceived in the Tantric-Sarkhya fashion as
the Sakti of Strya in earlier tradition of the Puranas. In the next
stage when Tantra came to influence the Samba Upapurana some
Saktis of Surya came to be developed. These are, for example, the
seven mothers (Saptamatrkas) under the names of Ksubha,
Maitri, Prabha, S'yamﬁ, Rochi, Dipti, Suvarcala.®® Some of
these are well known names of the wives of Stuirya such asNiksubha,
Suvarcala, Prabha. Others have been made from such _words as
mitra, ruchi, dipti connected with the Sungod. Mahasveta has
also been conceived in Saiva-free chapters as the Sakti of Sarya.8”
In the chapter 39 there is provision for the making of a mandala
for Surya-initiation. In this mcndala there is provision for the
making of the imagss of Saktis under the name of Mahakali,
Kalpika, Prabodhini, Nilambara, Ghanantastha, Amrta, etc.®®
In the mandala there is provision for the making of tools of Devi
like Vajra, Sakti, Khadga, Paé1, Gada, Trifula,®® etc. There is a
reference to the bindu™® which is ultimate element produced by the
combined power of Siva-Sakti. The whole description of the
mandala-design reminds us of the anwhata cakra in which there is
a provision of 12 petalled lotus in the centre of which is seated
Sakti with pasa, kapala”® etc. In the chapter 55 we have a referen-
ce to Devi created by Siva.”? There are mantras for invocation
Mahasveta Chaya’@ etc. The above analysis shows that the
Saktis of Surya could not be developed round the familiar names
of Surya’s wife though they continued to be worshipped along with
other members of his family in the Tantra-oriented Sun-worship

65. Ibid., Ch, 43, v. 17
66. Ibid., Ch. 51 ,v. 75

6720 NIbid. s €hES T vo 658 102, 105 108 I Ch 350G HE:
Pandey, op. cit., pp- 83, 86, 98, 114

68. Ibid., Ch. 39, v. 45
69. Ibid., Ch. 39, v. 41
70. Ibid., Ch. 39, v. 49 Cf. Saradatilaka, ch. 1

71. Cf. J. Woodroff The Serpent Power, pp. 382-383,
Samba Upapurana, ch. 39 J

72. Ibid., Ch. 55, v. 109
135 ek bid OGRS TS, oL 14




180 E'{ruTq-—PURKNA [voL. XXIX, NO. 2

also. Secondly: seven mothers of the Sun-god have been developed
on the pattern of Vaisnava tradition. Thirdly, philosophically we
have the concept of a Saura-$akti in chapters which are not domi-
nated by the daiva tradition but these Saktis are not to be found
among the list of devis and §aktis in standard iconographical
texts”# pnd we do not have any actual extant image of Saura-$akti
so far, though Mahasveta is found depicted below the Sungod and
we have images of Sun’s wives which are free from Tantric influe-
nce.’6 Fourthly, we have references to Devi in connection with
Saiva-dominated chapters but there also Sakti has not become the
central point of attraction as it became in medieval Sakta
tradition.

Tantra is no doubt a philosophy but in actual life it is more
popular as a practice and a ritual for obtaining certain siddhis.”®
The ritualistic aspect of Tantra has been quite well developed and
followed in the later chapters of the Samba Upapurina. In view of
the comprehensiveness of the subject of Tantric ritual in this Upa-
Purana here it is not possible to discuss them in detail.”? We will
confine ourselves to the discussion of the salient points of these
rituals with a view to showing the predominance of Tantric metho-
dology for the Sun-worship. The chapters 39-41 of the Samba
Upapurapa are concerned with Saura-dikga which is wholly
Tantric, as it utilizes Tantric mantras including Tantric Gayatri,
Tattvanyasa, drawing of mandalas, Yajiia with varnas,™® etc. = A
special feature of Tantric diksa is the identiflcation of Guru and
the god as well as the meditative identity of the worshipper and the
worshipped. These features are well attested in the initiation of a
Sun-worshipper as enunciated in the Samba Upapurana. For
example it is nentioned in connection with the Saura diksa that the

74. T.A. G. Rao, Elements of Hindu Iconography, Vol. 1,
Pt, 11, pp. 103ff

75. G. C. Pandey, op. cit., pp. 90-91, Srivastava, op. cit.
pp. 261, 308, 312, 316

76. Cultural Heritage of India, Vol. IV, 219

77. For details see V. C. Srivastava, The Samba Purana,
Allahabad 1975, (Hindi Tr. with historical notes)

78. Samba Upapurana, Ch. 39

79. A. B. Ghosh, The spirit and culture of the Tantras, in
Cultural Heritage of India, Vol. 1V, 241-251

e
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lord of the world—Surya resides where the mandala-knowing acarya
sits.8¢ It is referred that the worshipper to be initiated should
meditate on Surya in himself.8* Another Tantric change in the
Sun-worship lies in the changed names of 12 Adityas®2—Nara,
Visvatmaka, S'ambhﬁ, Namaskara, Vasatkrt, Sambudha, Niskala,
Jianasambhava, Mana, Unmana, Vidvakarta and Mahanasattva in
place of familiar dvadasadityas.8® There are references to nyasas
like zattvanyasa, mantranyasa, karanyasa etc.®* There are speci-
fications of different elements of Tantric worship—avahana,
sthapana, rodha, sannidhya, padapraksalana, arghya, snana, vastra,
lepana, puspa, dhupa, vibhugana, dipa, bali, arghya, japa, nyasa,
Stavana, yajna, samhara, suddhi, pata, vihara, visarjana,®® which
are described in detail in many Tantric works.88 The ultimate
aim of Tantric sadhan% like other sadhanas is atmajiiana or mukti
but it admits lower types of aims like worldly gains and achieve-
ments.87 The Samba Upapurana accepts jnainayoga of S'iva-Sarya
tattva as the ultimate aim but admits abhicaras—of the Tantric
tradition also. It refers to vasikarana, akarsana, satru-stambhana,
and Uccatana.®® There acts should be donein the cremation
ground. There are references to a variety of T'antric mantra like
kartari, salaka, daksina, churika®® etc. The mantras are full of
Tantric symbolism. Various mudras and japas of Tantric import have
been used.®° The wotd Tantra has been used not only for Tantric

80. Samba Purana, Ch. 39, v. 25

81. [Ibid., Ch. 40. v. 4

250 bid.. Chie 39 Svid2 cf S Sile vii 67

83. Srivastava, op. cit., 1972, pp. 207 ff. cf. Rai, Pauranika
Dharma aur Samaja, Allahabad, 1968, pp. 47-53

84. Samba Purana, Ch. 39, vv. 57, 58 cf. Jayakhya Samhita,
patala, ii, Praparicasara, 6, Kularnavatantra, 4.18

85. Samba Purapa, ch. 50, cf. Woodrooffe, Principles of
Tantra pp. 781-795

86. See Srivastava, op. cit., 1975, p. 223, fn. 1

87. Cultural Heritage of India, Vol. 1V, pp. 242-43

88. Samba Purana, Ch. I, i9; 67, 68

89. Ibid, Ch. 81, vv. 20-21

90. [Ibid., Ch. 48 details types of mudras. Cf. Kane. History
of Dharmasastra, Vol. V, pp. 65-66, For Japa see Samba
Purana, Ch. 47
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procedure but also for Tantric?? works. There is a very significant
reference in the Samba Upapurina to the effect that there are
various Tantras and only this system as developed in this Purana
will give success and siddhi.®? 1t shows that there were many
varieties of Tantric worship during this period and the Sun-cult as
enshrined in the Samba Upapurana adopted a particular type of
the Tantricism. There are several other references to Tantric
rituals in connection with the Sun-cult in this Purana.®® Thus
Tantra-oriented Sun-cult followed Tantric rituals of lower type
also.

It is desirable in order to know the nature of the Tantricism
of the Sun-cult to throw light on the attitude of solar sectarians
of this tradition towards the rituals of the Paiicamakaras on
account of which Tantricism has become a byword for corruption
and sextual laxity.?4 There appears to be only one reference to the
Paiicamakara and that too in a figurative sense in connection with
the lotus. As such we have failed to find any direct and expressed
reference to the Paiicamakara. However, there are references to
the offering of meat and fish in the oblations meant for lower type
of sadhanzs.?® The attitude towards sex, ethics and morality in
this Purana in context of the Tantricism is definitely and moralistic.
It preaches such qualities in teachers (Guru) such as control of
senses, expert in Vedic lore, protagonist of Manavadharma imply-
ing the Manusmyiti and a sun-worshipper has to be vegetarian,
expert in yogic practices, devoted to dharma and tolerance, liberal,
of good family, devoted to the god and the Brahmanas, lover of
Sastras, non-indulgent in females, Brahmacari, though with a
lady,?7 etc. The classical orientation towards ethics may be seen
in the ethical interpretation of Asta-puspa®® as consisting of such

91. Ibid.

92. 1Ibid.,ch.41,v. i

93. see Srivastava, op. cit., 1975

94, Cultural Heritage of India, Vol. 1V, p. 211

95. Samba Purana, Ch. 56, v. 4

96. Ibid., chs. 65, v. 14; 67, v 8; 68, v. 20

97. . Ibid., chs. 39, v."20-22; 51, v. 121; 51, v. 196; 55, v. 4; 61
v. 50; 64, v. 29; 68, v. 22

98. Ibid., ch. 82, vv. 5-7

)
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cthical qualities as control of senses, non-violence, steadfastness,
forgiveness, purity, love, modesty, and truth which is typically
Buddhist-Jain or Yogic. In view of above it is safe to assert that
in spite of the marginal reference to Saktis the degraded aspect of
the Tantricism such as the Paficamakaras could not be devoloped
as it came to be developed in Saiva and Sakta Tantricism and
Vajrayanism. The ethical aspect of the Sun-cult which had a long
background in the Vedic and Puranic tradition®® could not be
submerged under the flood-water of the Tantricism. Moreover, the
the Tantricism as enunciated in earlier chapters of the Tantra-influ-
enced section of the Samba Upapurana was pro-Vedic but in the
later chapters which are out and out Saivite-Tantric Vedas are not
held in that esteem which was the case in the earlier sections.'©?

In view of the above discussion it may be said that the Tan-
tricism of the Sun-cult as developed in the later Puranas in early
medieval and medieval period has distinctly more than one variety.
In earlier chapters of the Samba Upapurana Tantra of the Sun-
cult is pro-Vedic and pro-Surya (as it is free from the Saiva influ-
ence while the later chapters have Saiva-influenced Tantricism
which is not pro-Vedic and Siirya has been identified with Siva.
The concept of a Saura- dakti is found in both traditions but the
difference lies in the fact that in Tantra of the earlier variety
Saura-Sakti has been developed around the heat, light and rays of
the Sun-god symbolically, not around the female consorts of Sturya
while in the later variety Sakti has been developed round Siva-
Sakti. In spite of this ideological presence of a Sakti (which is of
course marginal if we compare its position with Saktis in Tantric-
Saktism) it is definite that due to naturalistic and ethical founda-
tions of the Sun-cult no concrete example of a Tantric variety of
Saura-dakti in the form of an image has been discovered so far.

99. Srivastava, op. cit., 1972, pp. 53, 227 ff

100. Hazra, R. C. Studies in the Upapurinas, Vol. 1.,
p. 63

101. So far no Sun image of Tantric variety has been found.
However some images of Danda with his sakti in Alinga-
na mudra has been discovered from Bundelkhand
region but remain unpublished as it has been informed by
Dr. S. D. Trivedi, Director, State Museum, Lucknow
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There are possibilities that such idea was not utilized in practice
in spite of Konark erotics. Thus Tantricism was definitely of a
sober variety in the Sun-cult of early medieval and medicval

periods.

in a personal communication. Even this discovery will
not compensate for the absence of an image of Saura-

Sakti in Tantric pose.

&5 -l



VALIDITY OF THE PURANIC VIEW ABOUT THE
NATURE OF VEDIC RECENSIONS

By
RAM SHANKAR BHATTACHARYA

Simasramin’s assertions regarding the faulty character of Puranic
view

While discussing the nature of Vedic recensions (sakhas) the
celebrated Vedic scholar Satyavrata Samasramin has asserted that
the Puranic account of Vedic recensions (veda-sakha-vibhaga)! is
untrustworthy on account of the following reasons®(Vide Aitareya-
locanam, pp. 119-126) :

(i) From some Puranic passages (Bhagavata-p. 12. 6. 54-60;
Visnu-p. 3.4. 16-25) it appears that a sakha is a portion of a Veda
(vedamsa). As the Bhagavata-purana is divided into twelve
skandhas and each skandha into many adhyayas, so the one Veda
has been divided into four parts (i. e. the four Vedas) and each
part into sub divisions (called sakhas). As the readings and conten-
ts of each adhyaya of the Bhagavata-p. are different from those of
other adhyayas, so the mantras and contents of each Sakha are

.” Though ‘Sakh@ means ‘a samhita along with its brah-
ment’ (qam@qqqoaq[ﬁqam @, Medhatithi on Manu
2. 165) yet here the word stands for the sarmhita only.
The Puranas speak of sakhas as ‘sfgami faseqsr:’
(Visnu-p. 3.6.15). Cp. the expression wfgamiz (Visnu-p.
3.6.3) in connection with Ssakhas. The expressions
gaamams and gaargrsey used in the Mimarhsa philo-

sophy also show that the word §akha may well refer to
to the samhita only.

2. Following statements of Samasramin are worth noticing :
Td quoEtnd aenfeaTad  SerrEdi dafage i
(p. 122); gearq drufos: it Fenferafaeg: (o 124);
Ud 7 JgeF FAOqUOrAETaqa: qed  arErare S g e
Ha (p. 126).
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different from those of other sakhas of a Veda. Thus it follows
that as the reading of one chapter of a skandha of the Bhagavata-p
does not mean the reading of a whole skandha, so the reading of
one sakha of a Veda does not mean the reading of one whole Veda.
All this is against the established view of Vedic tradition. That
sakhas of a Veda are not different portions may be known from
Anukramani of Saunaka which say$ that most of the mantras in
the Sakala and the Baskala sakha (of the Rgveda) are the same
though the order of the mantras is different in a few places. A
perusal of the extant §akhas of each of the four Vedas would show
that the §akhas cannot be regarded as different portions of a Veda.

(i) The Puranic authors were not well-informed of Vedic
matters. "That is. why the well-known S’aﬁkhﬁyani sakha has not
been mentioned in the Visnu and the Bhagavata Purana.

(iii) Since according to the Puranas all the sakhas of a Veda
constitute the Veda ($akhas being the portions of a Veda), the
study of a Veda would mean ‘to study all the §akhas of a Veda’'—
an act which is highly impossible. This is against the Manusmrti,
which enjoins that a person should study the entire Veda (krtsna
veda) (2.165). (A period of 12 years is given for this study by
Manu 3.1 and other Dharmagastra works).

(iv) The assertion of the Kurma-p. (Purva. 51) that Vyasa
alone composed all the recensions of the Vedas (like the composi-
tion of the eighteen Puranas) is not accepted by the Vedic tradi-
tion.8 (The verses quoted by Samagramin occur in the Ven. ed. of
the Kirma-p. 1.52. 19-20). :

Validity of Puranic authors’ views about Vedic matters

Before show ing the validity of the Puranic views about the
nature of Vedic recensions, we want to submit that there are strong
grounds to believe that Puranic authors were intimately acquainted

with Vedic matters. - Following examples may be considered in
this connection : : L

3. Tt hasalso been stated by Samasramin that the wrong
view about the nature of Vedic $7khas found in the
Sanskrit dictionary Vacaspatyam (ﬂT@ﬂ a%a};%q;) and in

the Bengali Visvakosa by Nagendra Nath Basu is due to
the mistaken idea of the Puranas that a sakha is a

Jaafeeaafada d=im (p. 122).

<Y
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(i) While describing vows, worship etc. the Puranas quote a
large number of Vedic mantras and mention the names of many
siktas, anuvakas, adhyayas of the Vedas. All of these mantras etc.
are found to occur in the Vedic works* (some however occur in the
Stutra works).5

(ii) Puranic descriptions of the sacrifices (along with the
mention of stomas etc.) are found to follow the Stuitra works.

(iii) Definitions and characteristics of the three kinds of
mantras and of the brahmana are found to be based on the authori-
tative works of Vedic tradition.®

(iv) The Puranas often speak of many views (concerning
dharma etc.) and remark that they are held by the Vedas. Almost
all of such views are found in the Vedic works.” ik

(v) The Puranas contain many tales or stories (akhyana etc.)
which are said to be based on the Vedas. All of these stories are
found to occur in the Vedas. It is however needless to say that
these tales in the Puranas are in more or less exaggerated forms
since the Vedic matter was augmented by adding new materials to
serve the purpose of the Puranic authors.

That the Puranas contain such pieces of information about the
sakhas as show the trustworthiness of Puranic views about the
nature of Vedic sakha is proved by the following facts :

4. In my gazfaaas arad &1 gHeres ssaaq (Ch. 1L

sec. 3 and 5) it is shown that swktas, anuvikas, samans
etc. mentioned in the Puranas do occur in Vedic works.
In a separate monograph we shall show that mantras
quoted in the Puranas also occur in the Vedic works.

5. There are however corrupt readings in the printed edi-
tions of the Puranas on account of which it becomes
sometimes difficult to identify them or to trace them in

Vedic works. As for example Siva-p. 5.51.47 mentions
siwges Which must be corrected to mﬁrqm(=(ffﬁ§?ﬁ),
6. See qummaaz{aTa® qrAdT F1 GHEES weagE, Ch. I, sec
2-3.
7. Ibid. Ch. 1V, Sec. 5.
10
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(i) The total number of sakhas of each Veda as given in the
Puranas is found to be the same as stated in various authoritative
works.8

(ii) The names of a large number of sakhas as given in the
Puranas are also found in the works belonging to Vedic tradition.

(iii) Epithets of sakhakaras as given in the Puranas are
found to be corroborated by the works belonging to Vedic
tradition.®

Non-Puranic character of sakhavibhaga.

It is to be known that the subject of Vedic sakha does not fall
under any of the fivel© or ten'* characteristics of the Puranas. 1t
is not included even in the materials called gkhyana, upikhyana,

gatht and kalpasuddhi (or kalpajokti),*? which were incorporated
in the Purana afterwards.

This shows that §akhavibhaga does not bear the character of
those subjects that are naturally suited to the works of Puranic
nature. It can be observed that the enumeration of sakhas is neither

Qe Ihid Ch Il Seeh 1
9. As for example the Puranas inform us that the Sakhakara

Sakapini was the author of a work on Nirukta (Vayu-p.
60. 65; Visnu-p. 3.4.33; Brahmanda-p. 1.35.3)—a fact
mentioned in the works like Yaska’s Nirukta (4.3).
Similarly the epithet padavittama_is given to the sakha-
kara Sakalya in Vayu-p. (60.53) and Brahmanda-p-
(1.35.1). That Sakalya was the author of the padapatha
of the Rgveda is an established fact (See Nirukta 6.28).

10. Sarga, pratisarga, vamsa, manvantara and vamsyanu-
carita or vamsanucarita. For the elucidation of these,

see the article g(rumg:mﬁ}—. in Purana Vol. I, No. 2.

11. Sarga, visarga, vrtti, raksa, antaras, varmga, vamsanu-
carita, samstha, hetu and apasraya (Bhag. 12.7.9). Bhag.
2.10.1 contains a similar view. See also Br. Vai.
4.131.6-10.

ot TR et wewRrfg i |

qrorEfERt W Ry fararea: 1
(Visnu-p. 3.6.16, Vayu-p. 60.21; Brahmanda-p. 1.34.21).
see MY qRITRTAATA AN F1 qHEATET dERE;  qiEE,
p. 21
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useful (as it serves no secular purpose like the vamsa-lists in the
Puranas)nor attractive to those authors of the Puranas who were vo-
taries of different sects. That is why the section on sakhavibhaga is
found only in a few Puranas, namely the Bhagavata (12. 6-7), the
Vayu (Ch. 60-61), the Brahmanda (1.34-35) and Visnu (3.4-6). The
Agni contains a very brief account (271.1-10) and the Kurma (1.52)
simply mentions the number of sakhas of each of the four Vedas
without giving the names of the sakhakaras.

Thus it follows that the Puranic authors received the material
of Vedic sakha from the teachers of Vedic tradition and included
it in the Purana with a view to glorify'ng Vyasa and his traditron.
It is this purpose that prompted Puranic authors to include this
subject. It is remarkable to note in this connection that Vyasa’s
connection with the division of the Vedas and their recensions is
not mentioned in the work of Vedic tradition, namely Nirukta,
Brhaddevata, Anukramani etc.

It can thus be reasonably inferred that many meaningful
expressions found in the Puranic chapters on sakhavibhaga are
likely to be found in ancient works. A perusal of the works of
Vedic tradition lend strong support to our assumption.

Nature of Vedic sakhas as conceived by Puranic authors

Though the Puranic authors, while referring to a Veda and
its recensions, use the world ‘tree’ and ‘branches’3 respectively,
giving rise to the wrong idea that $akhas are the different portions
of a Veda (as found in the work of Samasramin), yet there isa
clear Puranic passage that removes the wrong idea by showing the
true nature of Vedic recensions. The passage reads as under :

qatedt g agerman aatmrtata |
TSI GORTNAT Famar Far aar 14
13.  3zgw fqew=n faufsoafy er (Bhag. 2.7.36); JIEAA T A
e FATET - . (Vayu-p. 1.45); 9% dmadn wwer gm
daiseraeE:  (Bhag. 1.3.21); 3zwrg  anfedismq  (Bhag.
1.4.23); q—qﬁaaﬁ: g (Visnu-p. 3.5.1; Agni-p. 150.27);
ete::

14. As this verse occurs in the same section in which the divi-
sion of the Vedas has been described it may be taken to
be of utmost importance.
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[Vayu-p. 61.59; Brahmanda-p. 1.35.67 with the corrupt read-
ing garaqn: for geeryan].

The verse says that all the four recensions of the original
Puranasamhita composed by the disciples of Vyasa had four sec-
tions (padas) each.’® They had the same subject matter and their
difference lay in the difference of readings and not in the difference
of contents as is found in the Vedic recensions.

The expression Fzzrar @om aar is highly significant. I undoubt-
edly shows that the §akhas of aVeda are not the different portions
of the Veda, each having its own subject but are the variations of
a Vedic text.

Character of composition of the recensions

It is gratifying to note that besides the above-quoted general
statement disclosing the real nature of Vedic recensions, there are
such Puranic passages as vividly describe the process of composi-
tion of these recensions. From these passages it appears that the
difference in recensions consists in the difference of accent, letfers
etc. as well as in the difference in the order of mantras, suktas etc.
The difference of purpose and similar other factors are said to be
the causes of such changes.

These Puranic passages!® assert that one single Veda was
divided into four by the sage Vedavyasa in the Dvapara yuga and
further declare that these Vedas were variously arranged by the

15. See Vayu-p. 61.57-61 and Brahmanda-p. 1.35. 63-69 for
some details of these Purana-sarhitas. See also Visnu-p.
3.6.17-19, Agni-p. 271.11-12 and Bhagavata-p. 12.7.5

16.  uw FEwgemE: WEd g 9T O |

LI D PR C I LDk grazfeag 1120
FIATHIAT g TS graufay |
wfaga: g Prees gfeefas neg

& g aawfaad: s At |
ggar  wIASEEar  fgaregHatatn 0eR

qAFAE aFaread g fefae: faaatea |
(Matsya-p. 144.10-13a).

e
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T FaugemasAaifag  fadEd ute
T UAEITAT A CALEC S

EEE PG C I W L G grafay 128
wfmd:  oadwr fewss gfeefasa:
HeATRTOT AT AT 183
ffgar  wIAS:EEAT  EgewRd  gatafi )
AR AF AT gfefae: Fafag mfag nes

(Vayu-p. 58.10-13).

T FzaqeTifz Aqiag s
fgeraEgmaT e EACEC B TR R
wfqweg Tadarg fred gfefasa: )
FeAATaTTfETE: @At {EaTad: 1123
S M o i B 2 s B A 1
gt deargd sefie 3 .fag Faf=aa 03

(Brahmanda-p. 1.31.11-13).

T FuagsTREAarfas  fadad
eAEIOAT e gY@
w=fgd:  gwiar aa gfefoe:
AT AT ErcuiEepoHll
cifgqr FES: AT HgERT WAMGR. |
gratr  aFaraa gfefaed: gag 99%

(Liaga-p. 1.39.57-59).

ThR AzAgemE SarfEag fafea nys

FEeqrmgat @ FAEEd graerfay |
wfgrs:  gwEa frad gfefad: nyy

IR EE G =rcuitepe il
gfgar  FOTSLATAT Ta=q  qzafafn 1wy

amgrare agarAd 3feds:  arfaeafag

191

(Karma-p. 1.29.43-46a; the cr. ed reads §am 175 in
verse 44 and gTAFATE IFAT=HT in verse 46a).
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sons of the sages by changing the accent and letters and also by
arranging the mantras and brahmanas in various ways. Thus
sarhitas of each Veda were prepared, which were mostly similar,
though in some places there were differences in them.

Though the readings of theses passages are corrupt in many
places, yet the sense is sufficiently clear. The words a:ﬁgf‘arqrr, b e
FrgroT i, qrargT and §zar and the use of the roots firg (Fra=g)
and g9 + g1 (@gea=q) are of utmost importance in determing the
nature of composition of Vedic recensions. These Puranic passages
evidently falsify the view of Samasramin. It may be noted in
passing that a comparision of the Puranic view as presented in
these verses with Samasramin’s own view about the nature of Vedic
sakha'" would show that both the views agree in all essential
points—a fact which cannot be denied.

Significance of the words vrksa and $akha in conmnection with
sakha-vibhaga

Now a question presents itself. If the Puranic authors are
considered to be aware of the fact that the §akhas of a Veda are
not different portions of the Veda, what is the relevanee of using
the words ‘tree’ and ‘branches’ at the time of referring to a Veda
and its recensions ? Is a branch not a portion of a tree ?

We reply that the use of these two words is to be taken not
literally but in a figurative sense. The significance of a simile is to
be determined according to the intention of the author, or to the
nature of the context or circumstances. Since the Puranic authors
were aware of the real nature of Vedic $akhas (as shown above),
the simile is to be interpreted in a way that is in consonance with
this nature.

According to us the purpose of using the simile is to show
(i) similarity and (ii) gradual appearance. To be explicit : As
branches of a tree are similar to one another in many respects, so
the recensions of a Veda are similar in their verbal form and con-

17, Frovz-2ada-safwmaatz fin SR REE L U G T R Gy
TEHETA  EfOedl:, qd U7 uHeq daeq qgAaT aga: Efgan
yfafe mar  (Ai. Alo. p. 124).
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tents. Again, as a branch comes out from another similar branch,
so the §akha of a teacher becomes the source of other similar sakhas
composed by his disciples afterwards.?®

Thus it is clear that Samasramin has misunderstood the
significance of the simile of ‘tree and its branches’. Consequeatly
his contention that ‘as all the branches are the component parts of
a tree and as each branch is different from other branches, so all
the recensions of a Veda are, according to the Puranas, different
portions of one and the same Veda’ becomes baseless.

If a §akha is regarded as a Veda (according to Vedic tradi-
tion) then what is to be conceived as the tree (branches presuppose
the existence of a tree) ? Puranic authors seem to think that the
samhita of each Veda, composed by Vyasa, is to be regarded as
the (original) tree, since all later sarhitas (Sakhas) are based on it.
We may further add that whenever a sakha gives rise to another
$akh@ (i. e. whenever the disciples of a §akhakara sage compose
new works on the basis of the sakha taught by their Sakhakara-
teacher) the original Sakha must be regarded either as a tree (in a
secondary sense) or as a main branch. Puranic authors came to
know of this fact and accordingly they used such words as anusakha
pratisakha, carana, etc. to show the position occupied by a sakha
in connection with others (see Visnu-p. 3.4.18; 3.4.25; 3.11.15;
Bhag. 12.6.52 etc). The original import of these terms remains to
be determined. '

A study of the relevant works reveal that the conception of
tree is Puranic in character, since it is not to be found in the works
of Vedic treating, which use the words sakha, bhcda and the like'®
subjects. '

18, Cp- aqaaa #3: Foey (Mahabhasya 2.4.3.). It shows
that the Katha $akha is based on the Kalapa $akha and
as such the former is mostly similar to the latter. Some
teachers of Vedic tradition expressly declare that the
$akha of Sakalya was the source of five §akhas composed
by his disciples.

19. Sabara says EE it Mo G (on MS. 2.4.17).
Similarly Kumarila used the word dader (usen a=3-
g7eq agaTaFgaag) on M. S. 2.4. 17. These show the
validity of the Puranic conception of g ECclal in connection

with z1ET-
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Reasons for the non-mention of $akhas

Now the objection (raised by Samasramin) that ‘the well-
known Sankhayana §akha of the Rgveda has not been mentioned in
the sakha sections of the Bhagavata and Visnu Puranas—a point
which shows the invalidity of the Puranic account of Vedic
§akhas’—remains to be solved. We may further add that this sakha
has not been mentioned in the longer lists of sakhas given in
the Vayu and Brahmanda Puranas.

Before stating the reasons for the non-mention we want to say
that until critical editions of these Puranas, especially of the Vayu
and Brahmanda Purana, are prepared, nothing can be said defini-
tely regarding the non-mention of a particular sakha.

Even if we accept that the Sankhayani $akha has not been

mentioned in these four Puranas, the reason for this non-mention
is not difficult to conceive. It seems that the Puranic authors did

not mention it deliberately as they considered it to be a work not
belonging to the tradition of Krsnadvaipayana Vyasa.2® The
Puranic authors may be wrong in their supposition, but it cannot
be denied that the non-mention is not due to the ignorance of the
Puranic authors but to some definite notion.2?

The Agni-p. in its brief account of sakhavibhaga has mentio-
ned the Sankhayana §akha (272.2). (Samasramin has also referred

20. Cp. the Puranic assertion that Vedas were divided many
times by Vyasas in former ages (manvantaras) (Linga-p.
I. 7; Brahmanda-p. I. 35 and Visnu-p. III. 3) and that
the sakhavibhaga in all ages is sama, similar (Visnu-p.
3.6.32; Vayu-p. 61.74; Brahmanda-p. 1.35.84). This
may be taken to mean that the Puranic authors came to
know of such §akhas as were not connected with the tra-
dition of Krsnadvaipayana Vyasa.

21. That our assumption, namely ‘Puranic authors did not
mention those §akhas in their lists of sakhakaras which
were not connected with the tradition of Krsna-dvaipayana
Vyasa’, is not baseless may be proved from the non-
mention of the Svetasvatara sakha in these lists. The sage
Svetasvatara is said to have lived in the Svayambhuva
manvantara (i.e. he lived long before Krsnadvaipayana
Vyasa); see Kurma-p. 1.14.23-50; Saura-p. 27.12-28.
(The Puranic description of this sage is sectarian in
character).
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to this Agni-p. passage on p. 132). Tt is connected with the tradi-
tion with Vyasa. This may prove that the Puranic lists of
Sakhakaras as found in the aforesaid four Puranas are not exhaus-
tive. These should not be taken as absolutely correct.

The Kiirma view about the authorship of Vyasa

It is true that according to Kirma-p. 1.52. 19.20 (quoted as
from the Chap. 51 by Samasramin) Vyasa is said to compose all
the recensions of the four Vedas. According to us the Kurma-
view is to be taken in a figurative sense. The purpose of this
statement seems to glorify Krsnadvaipayana Vyasa, the first author
of the four-fold division of the Veda (in this manvantara), on the
basis of which the sakhas of each Veda were composed by the sages
belonging to his school. At the time of glorifying a great persona-
lity such figurative sentences are usually used by the Puranas; see
Visnu-p. 3.2.56 in which Vyasa is said to be the author of the
sakhas. The purpose of this verse is to glorify Visnu,who appears in
the form of Vyasa. These secondary statements were taken after-
wards as valid and later authors of the Puranas attributed the
authorship of sakhas to Krsna-dvaipayana Vyasa; Vide Skanda-p.
Purusottama 46.11 (smarageraaia 518 Ta-1 afq:).22

Questions arising from Puranic statements

In conclusion T want to submit that there arise some intricate
questions from the Puranic statements regarding the division of the
Veda and the composition of §akhas that require to be solved, Only
two problems are given here by way of sample :

(1) The words ==, a9, g and sga, used in connection
with the composition of the four Vedas, must mean the four kinds
of mantras as the context shows. That the first three are the three
kinds of mantras is well known (vide Mimamsa-sitra 2.1.35-37).

22.  Similar figurative statements are found regarding Pura-
nic literature also. Though the Puranic authors
were aware that one Purana-samhita was composed
by Vyasa and that several versions or redactions
were prepared by his disciples, yet such statements
in the Puranas are not wanting as declare that all
the eighteen Puranas were composed by Krsnadvai-
payana Vyasa.

11
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Atharvan is not regarded as a kind of mantra like the rc etc. What
is the characteristic of the mantras of the Atharvan ?

(2) According to the Puranas Vyasa composed the four
‘Vedic sarmhitas by compiling the mantras only and he taught them
to his four disciples. The Puranic view is valid so far as the Rk-
sarmhita is concerned. In the Sukla-yajuh-sarmhitas there are a
good number of mantras of the rc type. A few mantras of the
Yajus type are found in the Atharva-samhita also, Were these
mantras incorporated in later times to fulfil some purpose ?




BOOK-REVIEW

Vimarsacintamani (in Sanskrit)—By Padmabhusana Pt.
Baladeva Upadhyaya; Publisher : Sarada Samasthana, 37 B,
Ravindra Puri, Varanasi-5; pages 385; price Rs. 80/-.

The book under review is a collection of essays (arranged in
eight groups) on a variety of subjects concerning the field of

Indian Culture and Sanskrit. The work is marked not only by
much fresh information about a large number of authors and their

works but also by new presentation of old facts. The treatment is
descriptive, historical and critical and the language is lucid, grace-
ful and easily understandable. The author, in most cases, has
spared no pains in gathering the least bit of information. He has
proved that compositions in Sanskrit can be made successfully even
while treating a subject through the process of modern research.

Some of the important topics dealt with in the book are :
Lives of Krsna and Sayana; scientific basis of the views of Vedanta;
Tantriki kala; connection of the Bhojpuri language with the Maha-
bhasya; glory of Sanskrit; discussions on a few works, namely
Vakyapadiya, Parasika-prakasa(a grammar of the Persian language
in Sanskrit); Brhatsammhita and its commentator, Hayata, a work
on Arabian jyotisa, Bhakticandrika, Bhaktiratnavali, Kavyalan-
kara (of Bhamaha), Vanmayarnava (a lexicon), Nagananda; a
detailed survey of Sanskrit works of various schools composed in
Varanasi; informative reviews of a considerable number of books;
memoirs of two savants, namely M M. Gopinatha Kaviraja and
M. M. Ramavatara Sarman.

Often the book makes a pleasant and illuminating reading by
informing the readers that kerosine oil is called Parasika taila
(p-219), that Kalidasa was called Galidasa in the Mongolian
language (p. 39); that a library is called pustakasrama in Cambodia
(p- 225).

We thank the author for his careful effort in using the correct
forms of a few words, as e. g. he has used the correct form syifqy

instead of the incorrect form sayfgw that is frequently used by
modern scholars of Sanskrit. Ina few places we however differ
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from him. It is not understood why the suffix &g has been used in
the word zrgweg (p. 151), for gz (meaning a doubt) can itself
express the intended sense fully. The word sxfee in the sense of
personality (p. 240) has been coined in modern times. The use is
objectionable as the word azfi; means manifestation, specific appea-
rance or even an individual (opposite to jati). It never means a
person, a man. This wrong use is so deep-rooted that Satyavrata
Samasramin used the masculine expression wF=aferAT i his aa3ar-
a‘tw\ (p. 122). May we request the versatile author to coin a
suitable Sanskrit word for personality ? I doubt whether the Hindi
expression yq-T THFZT can be idiomatically rendered by TgTHFAT
in Sanskrit (p. 42). The use of anusaram in HHEATEATAT,
(p. 270) is ungrammatical.

A few quotations require to be corrected. FX in HEAT AR
aczay: (p. 206) must be corrected to g7 a% (the words being & and
I see Br. Up. 2.4.5). In the poem by Pt. Ramavatara Sarman
the fourth foot of the 3rd verse fqsft g= =1 gdar WaaE: (p. 331) does
not seem to yield any suitable sense. We have read the line as
fafaferfa #1 adar Feare in our school days. The book is fairly free
from printing mistakes. wait (p. 339; in the Bengali poem by Tagore)
should be corrected to .

The octogenerian author, who has devoted his whole life in
studying and teaching Sanskrit with a steady mind deserves rich
praise for producing a work which will certainly encourage our
young scholars to write serious works in Sanskrit.

—R. S. Bhattacharya

¥



ACTIVITIES OF THE ALL-INDIA KASHIRAJ TRUST
January-June 1987

Garuda Purana Work

Collation of two Bengali manuscripts was completed during
this period. The third Bengali manuscript is being collated. The
work of critically editing the text of the Garuda Purana has been
assigned to Dr. N. Gangadharan of the Madras University. He has
tentatively edited the first ten chapters of the Garuda Purana. He
is engaged in editing the remaining chapters. The work of the sub-
ject concordance with the Puranas and Epics is also continuing.

Manasakhanda of the Skanda Purana

Further 10 chapters (65-75) were edited during this period.

Sivadharma and Sivadharmottara Puranas

Some more manuscripts are being examined for the collation
of these Puranas.

Veda Parayana

During the bright half of the month of Magha (from Magh
Shukla pratipad to Purnima) [30. 1. 87 to 13. 2. 87] the Tattiriya
Sakha of the Krishna Yajurveda was recited in the Vyasesvara
temple of the Ramnagar Fort. The recitation was made by
Pt. Yajna Narayana Sharma Ghanapathi (A.P.) and Pt. Sriram
Ghanapathi was the Srota. After the successful conclusion of the
Parayana the usual Daksina and food was given to the reciter and
the Srota.

Visitors to the Purana Deptt.

During the period the following persons visited the Purana
Deptt. and they were informed about the activities of the Deptt.
The Scholars eulogised the activities of the Trust and the Purana
Department.

Prof. P. Sriram Murti, Professor of Sanskrit, Andhra University,
Visakhapatnam. [OEES NG

He remarks in the Visitor Book.
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“I deem it a privilege to visit the Institute which has been
devoting itself to the edition of the Puranas and their Critical
studies. The work deserves richly more encouragement and rein-
forcement of the staff to take up more work and complete in a
shorter time. Their new scheme of publications in regional langu-
ages is praiseworthy. I wish them all success and godspeed.”

2. Dr. Mohd. Ayub Khan, Professor and Head of the
Sanskrit Deptt., Kashmir University writes : ‘I have a great plea-
sure to visit the Institute and was very much impressed by the
work being done by this unit. The work done specially on Puranas
is praiseworthy. I wish all success in the future programme of the

Institute.” Srinagar. 1.4.1987.

3. Sri R.S. V. Ratnam, Veda-Vigyan Mahavidyapeeth,
Bangalore.

4. Dr. John Mitchiner Second Secretary (Development)
British High Commission, New Delhi

ACTIVITIES OF THE SISTER TRUSTS
Maharaja Benaras Vidyamandir Trust :
Dhrupad Mela

Dhrupad Mela organised by this Trust was held during the
whole three nights on February 24-26, 1987 at Tulasi Ghat named
after Goswami Tulasidas, the tamous saint and author of the
Ramacharitamanasa. It was the Twelth year of the Msla. Maha-
raja. Kumar Sri Anant Narain Singh, inaugurated the Mela by
lighting the lamp. In his inaugural speech Maharaja Kumar traced
the History of this Mela and said that encouraged by this Mela
various private and Government agencies had organised such Melas
at different places of the country. He also mentioned with gratitude
the help and co-operations rendered by different persons and
agencies to this Mela. The Mela was very successful and thousands
of people, both Indian and foreigners attended it all three days.

On the first day of the Mela, on 24 February 1987, after
the inaugural speach of Maharaja Kumar Sri Anant Narain Singh,
the second Volume of the Dhrupad Annual, which was brought
out on this occasion, was released by the distinguished scholar and
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former Member of the Lok Sabha, Dr. Raghunath Singh. Dr.
Raghunath Singh was kind enough to attend the inaugural function
in spite of his indifferent health. The “Dhrupad Annual” is solely
devoted to the different aspects of Dhrupad and is unique of its
kind. Not only Indian but foreign scholars also have showed
their interest in this journal and in both the issues foreign scholars
have also contributed to this journal. We are thankful to its
editor, Prof. Prem Lata Sharma, Vice-Chancellor of the Indira
Kala Sangeet Vishwavidyalaya, Khanagarh, for her best efforts to
bring out this journal with unique distinction.

Mangalotsava

This year the Mangalotsva organised by this Trust was held
on 17th March 1987 at the premises of Ramnagar Fort. Famous
artists, both vocalists and instrumentalists participated in this fun-
ction.

Maharaja Udit Narayan Singh Manasa Prachar Nidhi

Under the auspices of this Trust in the bright half of Vaisa-
kha month the Ramacharitamanas was recited and discourses on it
were delivered in evening from Pratipad to Navami tithis of the
lunar month (from 30th April to 8th May 1987) in the Kali mandir
of Chakia. A large number of listeners daily heard the discourses.
His Highness Maharaj Dr. Vibhuti Narain Singh also attended
the katha in the evening. On the concluding day a Bhandara was
arranged to feed the Sants and Pandits. Among the prominent
Vyasas who gave discourses this year were Sri Shyam Narain
Vyasa, Sri Ram Lakhan Dwivedi and Sti Kashi Nath Vyasa,
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depafagiaissasds aq gromfasmt SwmaEy
(9) gREE-gTAmES-gREAtfE-favawE @, ()
qUOIH-g G IF EERTAFIAAARATAN  A@id qA-

gfefa |




ATETAAATZIAT A@rAi gear:

swaaifagrata sifazfraan sq1eqn

A NEW INTERPRETATION OF THE DOCTRINE OF
AVATARA

Y. KRISHAN

A9 + AR ‘Sqq0l e gaed’ T | qARATAREIEIET:
EAWIHIT WAAIAT, ferani wwaa anfrata: | aeqar fsodar-
feratar weemfest sraarsqor quaey |

FHARA FFEARfAGFaET 7: qege: @isT Ay | ger g
weifadaly, e SR qar wra sqazfa—afq ATy |
Al A, gsgar e, gden deargam T wan S
guarfadadicaly Swy |

HH: SAEANRTE! fafraavesaz | aadres w4 Sami
v 7 gAsitava Aerea qafafa faFag | Namg @ agase
9T & fgarea fasmd A gTaae, gz f caed o
F1% gfq |

FATRAATY I0: | FATN TS, Fa(ET aHFarasiay qaf
SITA: | FIYSUGEATS FATT AEAETAATAAAR:,  Jq0Af a7
TRTH-TAT:, AU FOL:, A @evost ofdl | FI0 gl afegor,
Faisfend] FRsaareea Aifea fFafa sy | Aqamfs ader -
HAY ATEATAILED FATAAFERT 77 |

JASAAITN AT A FEART g | ReEARHTUgFATlT
FANT 7 GeEaudTRFHn | guiggEean  afs afggein
fasar goa fafad: | foasfigar @ fasg sfs sexeisgfiea:,
aafe & gat faswar | aga: afan gwrem frzar, @9 @
IAFAT qUYT: | GRS eyen enfd s |

ANFRAFALAATAT  TH-FS0 AT | AfFRrEarR iy
i g7 gfa Fafag @ | gEdaETdEdiag aEam
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gdisafafa gz safa | Aifeqawdgaton agalaamqu F4 Aqard-
Faafafy 7 sfawfa | figaae 1 gaaedd 549 A qAHAATE |
JAUA JgET FAATE FANIST AT | goafaq guasafd CEAR
SAATLEATIT:, THVAT JgeT T T | gaareernfand g
qIAIT: |

qaATCETETEd Qi Faead 3t gead | aesfadisIaTAry
WMATR | A ATATNTACIT Jgad T aq g4 AeEaFHAUG-
AT 3R | emer wFared adar gwaq st | goaifEeaa
saqreETed fafaay, aqa g aaaerd sndfrafierarEd |
gsEfamifedasd aq F4 aq epmaEaneT wonataaft T Fafag
ged; geareaY S it 4 & gAd—gATHATRET qH
F13q: FO0T | FOTENRAFET AGHAN Jg-AgEIATIRAFA, |

gaREInRIATEIEAN a5 wAfggraca faAE gwd (@A
Syveda AN ) | Agar afa FEea F gwaedifa TR
wfq axiafra | quaseyd a5 aoafard feuasfagaafata:, ag
e eareafa @ qEaE e geg swaq—afa gUuEEan w9
goed gmed faamd | ad oifvr: ee-sdai worfe sad -
affa sefad guuy | FHaA | €qd] Azafd, qOET FEARIET T
e =ma wafa | sqed sEar g #atdar i sife=a gumta
Foafea, 7 9 senFared ggfeaf dafaad |

aega: sdfagrasfase aaara enfadafe | aaf qm goasa-
FT0 | ared eeq watar gaARd e | afed ‘S wreEd HE
sedfagaaava: fageala | guaadsr vafa famad | wsEan gl
gaf: SwiEq-uaiEain 3adr wafkd | 38 Iaraq—aaaraEd al
qrediede:, @ USE ( B, quIS 9 ) At | e ( rstfaemTio-
qrifsrE-sad ) a8 afag AT aAf: yEear WS, 93 HEq
anfarsiafea |

e FAT AfEaq STl SerFaR a1 TEaHan HHeaRd HHT
sfa sdfagraq SfaaER | ATUSTRSIATAT EFAAAT S FH1:
gaiferae: —udfaar guEfadaT qeam sarwd I | qedd AEar
qrERaF: | SgagsFadial wia e sfa aer gdw: adafedaT:
sqmmifadafa | @@ #9¢ 7 swfagraa frafead wafa | gssfa:

o
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ufq quees ag faund qg O 1 | A€T FAMSIET 4 UTHT Qo8-
frerraw | ey @ oafefa wer a: Ay g wAigfasfa @
uaTgATeEdw daifAar wafa | ‘quel araqmgd, zfa daEad gugEd-
FEqai HAfq |

AfAEAgINA-ATARGAAANA JAq (AT

THE SPRING FESTIVAL IN THE MADANAMAHOTSAVA-
VARNANAM OF THE BHAVISYA-PURANA

L. ANDERSON

ATEAE SAkAd agediead ar auaear fagir afEsaguorEd
qEAREICTAT AT S1H T 50 I | egTaslend aaasgd
Fioay | FEArEgad FEIcaT G- AAAEITY |

wfasagar axeaefasam fwan sfqarfar | quofae qra
qrAY | TRRaTarEE: gl At afenq g dafsar |
AraEaraEHgA wEsreg I safearg afasaguomg frena |

afgst (9T L34 Fo ) IF—ATAESANTAAEAN A 6ZA
wafa | o7 &ed RaT F1aET @A, AT Wiasm:, MAsgs
fragared o atvay | fddw SegEeAEE H ARgEt
afgsafs  sfaacazd | agedlaa:  FAUGET FAAA EREUINE
(2%-3% A ) |

o3¢ fasd 7 q@edcaad SARgad a1 85 FA qARSad
gotfeay | FTH aEga: FIARAET: SAE: | dq 8 g 6o
R FEeEaET @ §g faEd | RS ( FATTLAASRY )
7= fafead | sEdiqeaT GgTeT ST dae- | TR HAG: FTAL
ST SA-AREAEA qUAgEY | AT HHE qed
77 | qFAEAfaTEATE qEudraEEgFE fwed afwdfar |
FIRNEAAIEM FgEdEd 9 HF ST | e st
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faa ag afevgcg-aaey Faer fade: smead afaa: ey #eag
F | qg=agar ag Fwen arafas: daeisia ad=r: |

HEIOT 1A geaor a7 Sfea: s faafraars gaaa—ag=aq |
AT FFEEY QAT FRI Ty rarafwada ( Sgr Eaaqai Jw ) |
sdarfaad o dwify fausa—szfa aqeaq | REq s@ e afq
franate faarg=sr aigdya | #@ gur 7 #afa Aigaq sfaq faeafacan
frar: &1 qa1g | sgTAFa F1aed weRaafaey | wEd saaes g
JAFATY | qOEArSTT UL wenSgd waAq | wendar a1 afgmn
fFadis: §7 meag wem gur seafag aed sqafa qur seafag
areranfa | frarg@eas faaq smea e guy, aay @ F1Ay Sifad
Fhfq Fafag=aq |

FAEAE GASA FGARETET QAT | FH:  FEO-GFA-Tq-
SIFTEA I7: J1geHT GINFAT | & FH-gGIFAdTN FadIcaay
AYATI-glecqa g daeAifa | fenq Iy Foued qged wdqrd
FAMAY | FA gega: AT AHE qUNd FI9g CageEad
S |

oA ‘HEeEr-SeEAIsgEaY AT FIAEIOFAT NI |
Frafaigdifear fa: =afag fefa qeaafa sfefgdfauard
fagd | adicaar: F=q gaag-Fifadead: &g dafaan | qRE
grangIcaal qg-asIfaRista 32 |

FEFANET 5 FqRAgcaasta saer w9y | @gAG Fafad
famaafngy | Fadmgicaasta st fafgag Fmiamafafy
e FSWIEI qftora sfa gwread | sed-Hg-qg-aiaagagEi
FAT fod Aq=Fal PN | FgGTEIEATGGag | RoEgsa
sagHifaass: s |

SYHER @ Faqesd Aq Fwed  wro-gawfaaiadn: gl
frnfa wgeanfed | S SawravEag: foarhaa; @ s afgaram: |
TrastafaafonmhE: geaft: | qaediwa g NaTgeEwdiT-
qq: | FAE qEFe gAUaAd fqgads | REwdQ@aed g
gamfaRacaaq 94 F107 =4 | qu-gAscaciiFga: dqe wfisg-
qUUETRA Fg-dieaaT sasaa—afa farsag |
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W arfamad-gieaay : gagfand frafe
gfagaa? afesana

TANTRICISM AND THE SUN-CULT IN INDIA : A
HISTORICAL PERSPECTIVE

V. C. SRIVASTAVA

rvgeafa: ey, gwidsme a1 e siay Fdeatafa
AL qeeqar | afed awd ag avvaafaasg—afesdafones-
aifeaFdz Taq gamafeaar faad | oy arfermamE@aaeraaed
srAT--Farefa graaifa araead | qreatad EisaEEEea L
qaeA1fq FTaq— a4 FATfuETeq-AsSAItaar: arqar: |

gxyw: arfagifasse snfaya:, o wuan faFmaes qe-
i gay dsE@sAgofag: | @Rad geae gaE: figa sfa feaaf-
Fe quiig! fa=rAsaifa 7 a: | gafeEamiase F99 geor e
faggfa: goftar: | areagre ar gaiargar ar aeaiefassfa geoum |
1fa efefaoft gerafwate |

A geaey gwrE: Frarme-gaAfaeaba: fagl wafa | e
qesien: 1A gaasfgan | sdaaneaEat afaftd fafwar |
gIEREI@TEEId: geAeHed swiE: @K gfg 13 | ud acaf gt
BIEAEAT qA Ag@vaq 57 |

A gee garE: A enEifafa g quoal fasad | sfE-
qroren #qfag seadly sfawfear gagen @ifEseadagen | gaiss
gRifasfaaea: | e ga: faEfes: | a3 qeiwr @Ry
IH: | ArdEgsiy gende: satarfefa: gager fafgar) s
qRioisiigal gt fafgar ardrAmaQTaREay | afagimer g
Feady aivgwen afqard d@8w gaq | aeefeagefseg | o9
ARG SISTAAT GHOT FISAAT AEATARREr fawd; qrfer
wer aifa afxan | faanfaanfaateafaegaamaiat ameans afaad |
FaTai gemshar radrar genfa fafgar | s s awawesy
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Sfeafaar: | 7a gaf 23 za1 77 a7 =fa ofvnfa | adedTges-
Sfa 3% | gafex gzt s g fafzar | wRonfraz-Ed e
AEItag [T frazomf geaq |

I gy faagun sfqazafa | aferq qifas: gwE:
TRIRAGIAT | 7 gAen qgi At faRoaed | Ardoe-
AN agaragea: | sty TEATGAAT AT HUSS-TH-S-Eq -
aHIT S, FEwnfEaifn 5 | afg-araguond G ae-
AT, et 7 fazd |

A q4: gFe-ferosqon afrq: | aFrErggafn g
e gty | aaten S gleafe—sf aq qifes
udl gaNd eafaan | Aiw-a-afracatt qatamf-—gaewa |
qden At qradaa sfaa-—ofatate: @i agar srad; qaf
qYEn &3 a1 efq Amareda: fog wafr | @d faEefa ef
vafaaa | gaufgnafaues @rguoafy aega: daqafaRy gfq
TeAGA 32T |

wfteaen afwacaes sfaared aerarerer e dfaszay | giey
TG 9T efagragan Iwr, aragasty srai farg geead |
IS GHT: QAT Ag SAI faafy | afeq Fifag fafaer -
af:, 741 = ag g qrgH: a8 |

aafq geAfe aefangeaafady:, qafa faRit e qargArFgg-
feaifa, anfa fafgmfadgumita | aeaedz waed aragRomy glxas-
faazast gzad | quoisfeaq @18 fer, arfeas A, qefafy:,
aeaearEl, Ausefaning Ay A fawan afnary g9 SEER NI
Tifear: | grranfeararmealy 1 eqegsifa, sea fAeamaa | iy
wared fafgan: ad= | awaifar s@wa G, GSeas ggese
sfwar gaAgsaEd swe | o gafr Aferediear agaws |
efesaafaaierede asgsaot a1 93t Far & wAAr| QU
sfenq aar Fargaeh aewd:  afawfzacqar  adfesegeaamisy |
e & afqaraTafy far fasay | dfaseage: dieast EEAGE
afaqeFdg i,  guAEETE:  giegHf JAATIATE:,
JATAIS FlATHeIqfaRTdITTER |
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afemmacasafagawca qufosaaca aegan

VALIDITY OF THE PURANIC VIEW ABOUT THE
NATURE OF VEDIC RECENSIONS

RaM SHaANKER BHATTACHARYA

gergaamAta-amaat fagr QRaPEaued saafq ag wmag-
fasngioeaiza:  s@ifawm Sw:, q@ ‘arer Jeimfamw’ sfa
o9 | UFET gegAisar 391 qveas faan wafra, gawmeE deRa
9T agg quf wafa qur oFer agey g 9w faa (asageEn
fawagean = ); @atar @@ dedT 9 wfag 33 quif wafy | g
qrufors gfe dferdasmfaegi—arar 7 aRizrmfe afedr gfe: )
fraifasfagt arsearad) am@r 7 UUFGEI@IIHIIYH | 5§ U
FI0T Jafagal guafa | afs 7 g9 gater @ s
A i FF aganq, A ‘FeeAr aastmeger:’ 3fa wad wag afag
T | ASEATHET gAATETINGE A NG qeRsE | ( @neEr =
dfgar ) |

Souw  gmafangmaraiaei, gfwfaeg Af Sdskuq
gafzad |

aneifad fasis aq quosrr Jfqud awgan—sfa Faaaqes-
¥9, ad@: (%) GUMNHEAT GHIAFRIATY Ied@! 939 29q; ()
g Fafaaonts gaueagardeifa gzaq; (3) aeardat guo-
wifa @amta afesareragaata; guomarta dfemfa qart smen-
arf = SRqaeva | Bra markgenfaed, aaEwamfaed, g
FILEgEafaud a9 qUUYT qead aqrEwAta g |

sn@faamfawaist anifafavar gq 7 guorawEgaa: | dgsg-
ufgusesiaeme favdlsd guusRes: | fawdisd  AfawggemRe
HEi: GUUFEIL: | 91 favacd: sqadifasar fafaa: |

quERR dfexrEreaed qea wayq seafenq fawd ‘gater fz
FYSUERT." " FeREr 7471 qar gfa zorw: gAwy | e A
(gfgami ) ar smadfa: Fafaq quoew, @@ & fFaad ag
UHEY ] FATET YIEqT G300 A qarai aneEr it faeae
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q qreqeg afqawi femey | geardEr w7 Fraar aga@EeE |
IEq: FeNRMAIETAIRRT: asgagngrRmfIaa wANar:
qIBHSI GG, 99 UF UFEAT 9qEd agarAal aga: dfgan
sfafg war—sfa arsfaagia guosRLmaf sgeaq |

dfgard m@@szes o gdm Ay @dE g | gEErEEr
GEqIH WA uFer JgEw aa@ri migmaw afed; fEw e
FITHT AT AEFTUG ILAAT WA, G1 TH TGl agai  QArarr
STIETRAT WA | @y seassamE: g Gen—
gfa eEFlad | gaug arEEEEFdEeaREE  agamarfa-
G- LTfRRIERT: JUWHTL: ST |

T ISTANGIIFIN angradifaamarar asgead: § qegs: |
AqET  FORAAAIEGUAT A gGoNafa  Gwead | grErEng:
qRIOAET 7 FAT g eAT: A@IAT FEAT AT AMEAT THI0 FIII—
geafa wafag aFad | sa@a gal: arEn goiar sfa aq wHE
g Aife: saragziamafa afqwfa |

RITTARTEISF N T-a9Aqzia7 Fraq agr fagai #afa giga-
afeq | gdfah & a5 Jara g |



qawRa-FifnTsaaes wfaaom
( SAER—7 2o
nEsgEaAfT H1IR

sfend wawed g dgfofgeaaad: aagarasn quiat aaq |
TS ArEHHI TGS aEAsEer  arfae angdfaa-
faaearsamE™ oo wHo  TFMIT wErT  gwfaanfed | A9
sfrascameaaEr grogd fafgaw | afmeammt groey T
doristea | fawagaresdafa feaarmnt aqq |

- ERFIGUINA-AAAQISET GEq1IAR

TIUIT-AaEeeT firaaeaEr  (( &%on ) graRd qof
SITaH, |

faausg faaantague 9

FTa: gUoE: qrsdaRfafid Fwmfessder gwSamt adeo
fafganfens wafast |

EECIRpl Gl

wrewrge Feqd gfaafafaarea qiomifafaaded (30.9.¢%
fargaea R3¢0 feArg araq ) vmATRgifeay  sa@mafay
FOISEEET  AfAOTME@ET qIET SEq | qREnEdt o
agAIAEHl gqafsagias ardiq | siar =7 afved =firagafs-
qEIET: | QEEHTEY arERT aiEzes ¥ fafgarafaor iwfes =

gaqq |

gotfand siman fagia:

afenq wrgued senfafesr fagra: guwfaamsy smar, seEca-
st o afz=faan | faafg: A quoEatisniaae saad
aq |
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2. o dYo sfiurAnianglay:, srsfauafqamae Gegadreas:
( 20.3.¢0 famrg; )—uw wgram: sgFgfeasmi feafa—ag gL
dqiey  adifearany = Gewfad gerd ggard | o g
afasargracy st ad3 37 afuwr fagiqy fagaar wag:, afus-
FIAeT 7 steqradt quidr W | sreq GeATIed AAANEAT FHRAAET
TEAT AT SFEAAT A8 | AFH SET GIHCAET FrAAT HU |

2. o qgTaT ogq @iy ( Fdfazafaae=a depafaarmeaer:
2-9-¢o fadid )—srgmen  deqrAEAEAAIFAAIGA  qawIsEd | AT
geaia fermoen  FEerEaFEaaaE st | grofasd
fpaaret H1F garard gy | erex geqraeq gaveq AfasAREwAEd
qihed HTHT |

3. o1 #Ro wHo dlo LAY —agALATIeATEA Jafasa-
ggifaadisen fagq |

¥. gro A fafaawwgen: —fRedianfeag-fafea-greadaT’
zeaey fgdta af=a: ((fasmE ) |

agalfneararai sEfaatog

AZIUS aAred faawfraz ana:
&1 9aHT

AT FARAAAAN IHST KA AGET %% fRAgy
FIRvEAt gaErEg AAY aear | 39 9g YRARqAETFIe Wiag:
gfag-geaniearta-godiaraer e afaqafed | Agrasigan siu
FAqATANTag: AAISATHAT €T ASTIHEAGATEA Faarg | A
FAIT: &% ATOFHEd Qe af0qard; SHATg 9 4399 ASITHA ST
faar aga: Tam@aEear: maageara e fafagearny qargaasia-
FAMEGT Faacd: | oFq JoNsea  Fa fAfggs: denfazs
Faed TIREAAINT AFUFFART FagAIqarqead: Fa: | ASTIHY-
dia gwFAIE | @A wiEdr dafwer w@iiaeaa: g faay
Tfay ENAAEATITET: |

YorFed gaw feaq ¢ w0 .%e /g AgrsgaEs o
FATAIANTEGET IFATEA-HEOTTL efqg-arfasr-af=Fran: fdrar-
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gw Sgied Swawan qEesdd afuafegar sfo wAmtae-
AR FA | Sro YgArafazagan: agdeesgatannefa
wfeamaay Iafeqa adlq | uaed a7 Faan e | QO afEr 399
998 fauaafager ady—szaned gaegamErRe dfaszag | T Fa9
wrdar fagta:, afy g 33 feidsft ot ot ofs @-a@siE
safaraara: | srear oo giegan: axfwmt fagamafa faaer:
gEifEan: | g daifasi @ume-AEs-gauFer-ana-rafaame
Foafquansgadl dueamaagcal gfa Faan | ST wgeEE
gafgusaetq faam qur Afasenfeaar afssr shifar |

agaRaa:

Y6 TH {ace fZArSg TaATIgT AT YA Agakaa:
arde | wfend Sead arddiaes susdfiqen 9 fafarer S
tg-cgafzsed gafaaara: |

gz Sfaaruaaiag amasmfafa:

gaq T dqreAras gaead sfaafafaared qad fat
araq fEaafeny safal uaafaamass aagas: safea
ATEq ( 30 dw (2co faargmiem ¢ wg {ocw fearg araq ) |
aide gfafzd sa9d qag | aga san sfefed ma=d gaawa: |
gAweEea:  sifgaan qgrusn  sfo  faufaarantag-agican afa
AEFISG FATIAT Faa-a: | afeqafed  werr soeEsd S
T GeAT: WTEA: AIGVET GFHa-a: | THAY ARG A AAANETE:,
YHSEAEIT, HIATHATEET AT |
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CLASSIFIED SUBJECT-INDEX

I. PURANA—GENERAL

(a) Definition and Importance

ils

10.

Purana-Mahima (qarorafear)
(Compilation).
Vedesu Purana-Mahattvam (%-q‘-g

TATAET)
By Giridhar Sharma Chaturvedi

Puranesu Purana-Mahattvam (ti‘(]'ufg;
T <)
(Compilation).

Purana-Laksanani (gemrseonfa) (1)
By Giridhar Sharma Chaturvedi.

Purana-Prasangah (T:T“TW)
(Extract from Madhusudan Ojha’s
Jagadguru-Vaibhavam)

Purana-Mahima (g‘(rﬂm%m)
(Compilation).

Purana-Laksanani (gemoressronfa) (2)
By Giridhar Sharma Chaturvedi.

Purana-Mahattvam (g(rumgfarq)
(Compilation)

Bharatiya-Rajanitau Purana-Pafica-

laksanam (st g

By Rajeshwar Shastri Dravid.

Purana, Itihasa and Akhyana
By Anand Swarup Gupta

Vol.

IT

II

I11

18Y%

VI.2

pp.

(39]

21-30

125-126

130-138

184-187

12

107-121

46

236-244

451-461
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11.  Original Purana Samhita
By V. S. Agrawala

12. The Dynamic Canon of the Puranas
By Dr. Giorgio Bonazzoli

13.  Puranic Parampara
By Dr. Giorgio Bonazzoli

14.  Schemes in the Puranas
By Dr. Giorgio Bonazzoli

15.  The Colophons in the Critically
Edited Puranas
By Dr. Giorgio Bonazzoll.
Sanskrit Summary

16.  Remarks on the Nature of the
Puranas
By Dr. Giorgio Bonazzoli
Sanskrit Summary

L7/ A Note on Puranic Influence outside

India
By Dr. S.C. Banerjee
Sanskrit Summary

(b) Religion, Philosophy and Mythology

1.  Purana-Vidya
By V. S. Agrawala

2. Visnu and Kalpa-Vrksa
(Extract from Mahabharata)

3.  Allegorical Interpretation of the Myths

VIIIL.2

XXI1.2

XXII.1

XXIV.1

XXIV.2

XXV.1

XV ail

(Extract from George W. Cox’s ‘Mytho-

logy of the Indo-Aryan Nations’)

4.  Bhukti-Mukti Ideal in the Puranas
By V. S. Agrawala

5. Pasupata Yoga
By V. S. Agrawala

232-245

116-166

33-60

146-189

353-383

SK 27-29

77-114

SK 10-14

147-149

SK 17-18

89-100

120

127

160-162

233-245
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183

13.

14.

155

16.
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18.

19.
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Shatkuliyah
By V. S. Agrawala

Purananarm Pratipadyam (qzrorap qfaqrgp:[)
By Badrinath Shukla

The Pancavaktra or Kirtimukha Motif
By V. S. Agrawala

Kati Tattvani (%fg acarfa)
By Vraja Vallabha Dviveda

The Legend of Prthu
By Ronald M. Huntington

The One Rudra and the Many
By V. S. Agrawala
Brahma Padmayonih

(Extract from Madhusudan Ojha’s
Jagadguru-Vaibhavam)

Hiranya-Garbha
By V. S. Agrawala

Some Significant Allegories in the Puranas
By A. D. Pusalker

Kadra, Vinata and the Wager
By S. 4. Dange

Sambhavaitihya-Vicarah (geqafygfa=r:)
By Anant Shastri Pharake

The Philosophy of the ‘It’
By B. Heimann
Dharmagastretihasa-Purananam Vedopa-
brmhanatvam
(sretarreR fagraTUoTET AddgTEd)
By K. V. Nilam-ghacharya

Conception of Sarasvati in the Puranas
By 4. S. Gupta

11

I1

11

11

11

II

11

IIT

111

111

111

v

v

23-42

43-51

97-106

168-178

188-210

211-224

282-284

285-306

8-21

203-214

222-227

297-308

34-54

55-95



20.

240

2N

238

24.

s

26.

247

28.

29.

30.

qIH— PURANA

The Problem of Ganesa in the Puranas v
By Juan Roger Riviere.
Bhagavati Laksmih (vradt @eei:) v

By N. N. Chaudhuri

The Sankhyization of the Emanation
Doctrine shown in a Critical Analysis
of Texts. 1V
By P. Hacker

The Puranas as Authority for Highest
Truth. v
(Extract from Swami Vivekanand’s
Works, Vol. V)

Puranas as the Vehicles of India’s
Philosophy of History v
By Jaya Chamaraja Wadiyar

Devi-Mahatmya A%
By V. S. Agrawala

Yajiia-Varaha : A Study A
By V. S. Agrawala

Devi-Mahatmya : Upodghatah (qdramgrea:—
IET:) \%
By V. S. Agrawala (Tr. into Sanskrit
by 4. S. Gupta)

Avataras and Yugas : An Essay in
Puranic Cosmology VI.1
By Ronald M. Huntington

gsafa-gerrara arasamEr (Discussion on
the Episode of Prajapati and his
Daughter) VI.1
By K. V. Nilameghacharya

Yajna-varaha : some more Material
(Note) VI.1
By V. Raghavan

96-102

103-111

298-338

6-10

64-89

199-235

267-279

7-39

79-96

202-203



31.

337

34.

35

36.

37.

38.

39.

40.

41.

42.

CLASSIFIED SUBJECT-INDEX

Purana-Vidya
By V. S. Agrawala

The Puranas and the Hindu Religion
By V. S. Agrawala

Indian Mythology
(Extract from Nehru’s ‘Discovery of
India’)

ATt e @ e arfasa e
Fafagraauay frma: (Evolution of
the legend of Naciketa in the Vedas,

Epics and the Puranas)
By Baladeva Upadhyaya

The Story of Suka in the Mahabha-
rata and the Puranas
By V. M .Bedekar

S'es;.a—the Cosmic Serpent
By Mrs. Sindhu S. Dange

The Meaning of Mahadeva
By V. S. Agrawala

Traces of Sukadeva’s Household
Life in the Puranas (Note)
By Janakinath Sharma

Paraguram
By Kumari S. S. Janaki

Skanda in the Puranas and

Classical Accounts
By Prithvi Kumar Agrawala

Vamana and Visnu
By B. N. Sharma

F3w gt A WA e a5
el 7
(Real Nature of Lord Siva in
the Vedas and the Puranas)
By N. N. Chaudhuri

VI.1

VI.2

VI.2

VI.2

VII. 1

VII.1

VIL.2

VIIL.2

VIII.1

VIIIL.1

VIIL.2

VIIIL.2

5

187-199

333-346

346

391-410

87-127

144-149

291-299

367-369

52-82

135-158

246-258

259-270



43.

44.

45.

46.

47.

48.

49.

50.

SI.

52.

53,

TUMH—PURANA

The Legend of the Churning of
the Ocean in the Epics and the
Puranas X1
By V. M. Bedekar

Prayaga-Mahatmya : A Study

By S. G. Kantawala I1X.1
A Note on Indra in the Puranic
Literature
By J. Gonda I1X.2

ATEATAH (The Story of Ksupa)
By Paranjape Vinayaka Sharma IX.2

The Story of Somaka in the
Mahabharata and its Metamor-
phosis in the Skanda Mahapurana
By V. M. Bedekar Xl

The Puranic Records on the Sun-
worship
By V. C. Srivastava XI1.2

A note on Vamana’s Birth and Mode
of Worship
By Hiramani Mishira XII.1

Worship of the Sun
By V. Raghavan XIL.2

Sakti (The Power) in the Philosophy
of the Puranas X112
By Raghunath Giri

Puranic Messages of Religious Tolerance
and its Limitations XIII.1
By B. N. Sharma

The Magas. Sun-worship and the
Bhavisya Purana XIII.1
By R. K. Arora
(also under Bhavisya Purana)

7-61

103-120

222-261

284-289

17-26

229-272

170-173

205-230

231-251

47-76



54.

56.

S

sh

595

60.

61.

62.

63.

64.

CLASSIFIED SUBJECT-INDEX

Propriety of using Umbrella and Shoes

by Vamana as a Brahmacarin
By Ganga Sagar Rai

argrAeAs arery [Samkhya mixed
with the Pancaratra Theory]
By Ganesh T hite

Nature and Significance of Itihasa
and Purana in Vedic Purusartha
Vidyas ()

By V. V. Deshpande

Pratyabhijia Philosophy—as
propounded by the Skanda
Purana

By (Mrs.) Sudha Sahai
(Also under Skanda Purana)

Nature and Significance of Itihasa
and Purana in Vedic Purusartha
Vidyas (IT)

By V. V. Deshpande

Sun-Worship in Bali—A Hypothesis
By V. C. Srivastava

Paficaratra and Heresy
By Ganesh Thite

The Visnu Purana and Advaita

By V. Raghavan

Prayaga and its Kumbha Mela
By Giorgio Bonazzoli

Carvaka Theory of Jaradgava
By Ganesh Thite

Purva Mimansa and Puranic
Interpretation
By S. G. Moghe

XIV.2

XV.1

XVI.1

XVI.2

XVI.2

XVIIL.1

XVIIIL.1

XVIIL.2

XIX.1

XIX.1

XIX.2

141-146

121-123

47-66

139-142

245-260

63-74

84-87

149-152

81-179

180-182

283-291



65.

66.

67.

68.

69.

70.

T

72;

132

74.

75.

76.

qT{—PURANA

The Cult of Brahma—A Brizf
Review XIX.2
By S. K. Dave

The Linga—Origin of the Concept
and Worship XX.1
By N. Gangadharan

Parva Mimansa and Puranic
Interpretation XX.2
By S. Subrahmanya Shastri

Devi-Linga—A Note XX.1
By Giorgio Bonazzoli

Vibhiti-s of Visnu as mentioned in the
Epic and the Puranas XX.1
By Suresh Prasad Gupta

The Visnu Purana and the Advaita XX.2
By K. S. R. Datta
(also under Visnu Purana)

Cosmology in the Narada Paficaratra XX.2
By (Miss) Jaya Chemburkar

The Puranic Hindu Theological System

in the Seventh Century India XX.2
By D. K. Gupta
Saguna and Nirguna XXI.1

By Dr. Subhash Anand

The Cult of Jagannatha in the Puranas XXI.2
By Dr. Gopinath Mahapatra

Boons Granted to Trijata XXI.2
By Dr. Ganga Sagar Rai
(Also under Mythology)

Bhakti—The Bhagavata Way to God XXII.2
By Dr. Subhash Anand
(also under Mythology)

87-92

276-277

121-129

131-135

193-196

197-203

224-245

40-63

167-176

194-195

187-211

;
|
|
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78.

79

80.

81.

82.

83.

84.

85.

CLASSIFIED SUBJECT-INDEX

A Devi in form of Linga XXII.2
By Dr. Giorgio Bonazzoli

The University and Supremacy
of Bhakti-yoga XXIV.1

By Dr. Subhash Anand

Is Kapila, the founder of the
Sankhya-system, identical with the
destroyer of the King Sagara XXIV.1
By Dr. R. S. Bhattacharya

The Divine Presence in the Murti
According to the Puranas XXIV.2
By Dr. Pinuccia Caracchi
Sanskrit Summary

Buddha as depicted in the Puranas XXIV.2
By Dr. R. S. Bhattacharya
Sanskrit Summary
(Also under mythology)

TUOATAT: qrepar AT At XXIV.2
Ste Fsaee fgad

Kasi : Its meaning and significance
in the light of Advaita-Vedanta and
the Puranas XXV.1
By Dr. S. Vijaya Kumar
Sanskrit Summary
(Also under Geography)

The Bhagavata Purana : Samkhya at
the Service of Non-Dualism XXV.2

By Daniel P. Sheridan
(Also under Bhagavata)

A Puranic objective division of smell
(Gandha) not found in the works on
Philosophy XXV.2
By Dr. R. S. Bhattacharya

9

220231

101-127

190-207

261-285

SK 22-23

384-404

SK 29

1-21

114-128

SK 14-15

206-223

246-253



10

qUTH—PURANA

(c) Mythology

13

10.

A Brief Survey of the Puranas on
Krsnalila XI.1
By Baladeva Upadhyaya

The Symbolism of the Third Eye of Siva
in the Puranas XI.2
By Wendy Doniger O’Flaherty

The story of Samvarana and Tapati in
the Mahabharata and Vamana Purana XII.1
By V.M. Bedekar
(also under Vamana P.)

Vamana Legend in the Vedas, Epics
and the Puranas XII.1
By Ganga Sagar Rai

The Symbolism of Ashes in the Mythology
of Siva X111.1
By Wendy Diniger O’Flaherty

The Earth Cow and Prthu’s Dart
By Sindhu S. Dange XIT:1

Is Devahuiti not mentioned in the Puranas
other than the Bhagavata ? XIII.1
By Jyotirmayi Mishra
(also under Bhagavata P.)

The Myth of four Yugas in the
Sanskrit Puranas : A Dimensional

Study
By (Miss) Cornelia Dimmit Church XVI.1

Historical and Religious Background
of the Concept of four Yugas in the
Mahabharata and the Bhagavata
Purana XVI.1
By (Miss) J. Chemburkar
(Also under Bhagavata Purana)

Vasistha in the Puranas XVI.1
By Umesh Chandra Sharma

159-168

273-284

12-32

102-140

26-35

5-25

67-76

83-89




11.

13

14.

15.

16.

17.

18.

19.

CLASSIFIED SUBJECT-INDEX

% fagrammm: sfgorer sfFaafafama:
(Worldly Life of S'rikrgna as depicted
in the Itihasa and Purana) XVI.2
By Baladeva Upadhyaya

The Legend of Trita in the Vedas,
the Mahabharata and the Puranas :

A Comparative Study XVII.1
By V. M. Bedekar
Krtya XVII.1
By S. K. Lal

Haracaritacintamani—Its Saiva
Legends as Compared to those of the
Puranas
By (Mrs.) Kanta Gupta XVIIL. 1.

Uma Haimavati Myth in the Davi-
bhagavata : A Study
By (Miss.) Jaya Chemburkar XVIII.1.
(Also under Devibhagavata)

A Preliminary Essay in Systematic
Arrangement of the Puranas with
special Reference to the Legend of
Yama’s Birth
By Y. Matsunami XIX.1.

Relationship between Symbols and
Myths in the Cosmogonies of Maha-
puranas

By (Miss) Caterina Conio X2,

Seduction Stories in the Brahma-
vaivarta Purana
(A study in Puranic Structure)
By Giorgio Bonazzoli XIX.2.
(Also under Brahmavaivarta Purana)

Daksa-yajia-vidhvamsa-Episode in
Puranas—A Comparative Study
By M. M. Pathak XX.2.

11

143-154

6-14

52-62

75-83

93-100

214-232

257-282

321-341

204-223



12 TLIH-~PURAN \

20.  Folk Deity in Purana Literature

By Dr. U. N. Dhal XXILT:
21.  Christ in the Bhavisya Purana
By Dr. Giorgio Bonazzoli DXL

(Also under Bhavisya Purana)
22.  The Icon of Lord Jagananatha
By Gopinath Mahapatra XXI.1.
(Also under Art & Architecture)

23.  Boons granted to Trijata
By Dr. Ganga Sagar Rai XXI.2.
(Also under Religion and Philosophy)

24. The Beheading of Ganesa

By Dr. Paul B. Courtright XXII.1.
25. A Note on Katyayani
By Dr. Ganga Sagar Rai XXII.1.

26.  Bhakti—The Bhagavata way to God
By Dr. Subhas Anand XXIIL.2.
(Also under Religion and Philosophy)
27. The Five Vedi-s of Brahma
By Dr. Ganga Sagar Rai XXII.2.
(Also under Geography)

28.  King Bhagiratha and River Ganga
By Dr. P. L. Bhargava XXIII.1

29,  Thai Interpolations in the story of
Aniruddha
By Maneepin Phromsuthirak XXIII.1.
30. Abbe J. A. Dubois on the order of
Hindu Avataras
By Dr. Arvind Sharma XXIII.1.
31.  The historical Background of the
Maruts’ (or Rudras”) Association
with Indra and Rudra; and of the
Puranic Story of their Origin
By Dr. R. C. Hazra XXIIE2.
(Also under History)

9.22

23-29

72-76

194-195

67-80

102-103

187-211

234-235

3-8

38-47

78-80

101-148



32.

33.

34,

35.

36.

e

38.

CLASSIFIED SUBJECT-INDEX

Notes on Prajapati
By Dr. J. Gonda XXIIIL.2.

The Varaha Purana and the Varaha-
Visnu Theme in Sanskrit Poetry
By Dr. S. V. Singh XXTTL.2.

Krsna as Portion of Supreme
By Dr. Noel Sheth XXIV.1.

The Syamantaka Gem Story—
A Structural Analysis
By Dr. Ivan Strenski XXIV.2.
Sanskrit Summary

Buddha as depicted in the Puranas
By Dr. R. S. Bhattacharya XXIV.2.
Sanskrit Summary
(Also under Religion and Philosophy)

Hindu Brahma in Thai Literature
By Manepein Phromsuthirak XXV.1.
Sanskrit Summary

The Justification for Krsna’s Affair with
the Hunchbacked Woman
By Dr. Noel Sheth XXV.2.

(d) Art And Archaeology

1.

A Puranic Iconographical Account of the
Imaeg of Sarasvati
By Mohd. Israil Khan XI.2

Vamana Trivikrama in Indian Art
By K. L. Manakodi XII.1.

Vamana in Literature and Art
By B. N. Sharma XAl

Revanta in Literature and Art
By B. N. Sharma . XIIT.2.

Fragments of Tvasta’s S'i]pas'ﬁstra

By Kirti Manakodi XIV.1.

13

149-160

182-187

79-90

297-337
SK 24-25

384-404
SK 29

12-30
SK 1-2

225-234

285-296
48-53
54-64

133-1 50

23429



14

10.

11.

103

q{TH==pURANA

Matsya Purana Chapters on Indian
Architecture and Sculpture

By Dr. Manabendu Banerjee XXI.1.

(Also under Matsya Purana)

The Icon of Lord Jagannatha

By Dr. Gopinath Mahapatra NI

(Also under Mythology)

Sahasralinga Tank, Patan (N. G.)
By Dr. R. N. Mehta and

C. Margabandhu XXII.2.

(Also under Sarasvati Purana)

Some Reflections on Temple Archi-
tecture from Garuda Purana

By Tahsildar Singh XXIIL.2.

(Also un der Garuda Purana)

Bhavisya Purana and Brhatsamhita-A
Temple Architecture; A Collative
Study

By Tahsildar Singh XXIII.1.

(Also under Bhavisya Purana)

An Appraisal of the Data regarding
Temple Architecture gleaned from
Agni Purana

By Tahsildar Singh XXIIIL.2.

(Also under Agni Purana)

Matsya Purana and Early Medieval
Temple Architecture
By Tahsildar Singh and

Amar Singh XXV.1.

Sanskrit Summary
(Also under Matsya Purana)

The Citrasutra And Its Date

By Dr. C. Sivaramamurti XXV.2.

Sanskrit Summary

64-71

72-76

164-179

180-186

62-72

188-200

48-63
SK 6

180-205
SK 34

i



CLASSIFIED SUB)JECT-INDEX

(e) History

1.

(89

10.

L1

Some Puranic Passages corroborated by
Inscriptional and Numismatic
Evidence Il
By V. V.Mirashi

The Date of the Puranas (1) I
By S. D. Gyani
The Date of the Puranas (2) 11

By S. D. Gyani

The Tksvaku Genealogy in the Puranas 1I
By Rai Krishna Dasa (tr. from Hindi
into English by V. S. Agrawala)

Studies in the Puranic History, Genea-
logy and Chronology in Modern Times IV
By D. R. Mankad

Genealogy of Solar Dynasty in the
Purznas and the Ramayana 18%
By A. D. Pusalker

Puranic Ante-deluvian Dynasty of
Svayambhuva Manu
By D. R. Mankad VAT

zfagmmazrmfay fecdimaren g &9
(Ancient Form of Delhi in the Epics
and Puranas)
By N. N. Chaudhury NG,

Literary and Archaeological Evi-
dence of the Aryan Expansion

in India
By A. D. Pusalker VI.2
Numismatic Gleanings from the
Puranas
By A. B. L. Awasthi VI.2

The Problem of the First Traditional
King
By Om Prakash VEE)

15

31-38

213-219

68-75

128-150

3-22

©22-33

40 52

174-180

307-332

347-353

128-136
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12.

13.

14.

ILSH

16.

1077

18.

19.

20.

g —~PURANA

Some New Light from the Skanda-
Purana on the Dharana Gotra
of the Guptas

By Dashrath Sharma
(Also under Skanda Purana)

The Puranas on the Audumbaras
By Kalyan Kumar Das Gupta

Mah@abharata on the Relations
between Visvamitra and the
Audumbaras

By Adjay Mitra Shastri

Megasthenes and the Problem of
Indian Chronology as based on
the Puranas (I)

By K. D. Sethna

Three ancient famous Temples of
the Sun

By V. V. Mirashi

Megasthenes and the Problem of
Indian Chronology as based on
the Puranas (II)

By K. D. Sethna

Xandrames of the Classical Accounts
and his Puranic Counterpart
By K. D. Sethna

Megasthenes and the Indian Chrono-
logy as based on the Puranas (11T)
By K. D. Sethna

Megasthenes and the Problem of
Indian Chronology as based on
the Puranas (IV)

By K. D. Sethna

VII.1

VI

VIT2

VIII.1

VIII.1

VIII.2

IX.1

X

X.2

183-185

186-190

362-366

9-37

38-51

N pe——

276-294

121-139

35-54

e e

124-147




21.

22,

25

24.

25,

26.

CLASSIFIED SUBJECT-INDEX

Historical Analysis of a Purana.
Verse relating to the Sunga
Dynasty
By S. N. Roy XI.1

Some Notes and Observations on the
Puranic Account of Imperial

Guptas
By S. N. Roy XII.2
The Sriparvatiya Andhras in the
Puranas
By S. Sankaranarayanan XIV.1

Textual and Historical Analysis of
the Purana Commentary relating
of Maurya Dynasty
By S. N. Roy XIV.2

The Puranas on the Successors of
the Satavahanas in Vidarbha
By V. V. Mirashi XVIII.1

The Historical Backgrounds of
the Maruts® (or Rudras’)
Association with Indra and
Rudra; and of the Puranic
Story of their Origin
By Dr. R. C. Hazra XXIIIL.2
(Also under Mythology)

(f) Geographical

Iiz

Puranic Geography : Catur-dvipa and
Sapta-dvipa I
By Rai Krishna Dasa (tr. from Hindi
into English by V. S. Agrawala)

Ramaniyakam—The Island of Nagas 111
By S. A. Dange

The Four World Oceans and the Dvipa-
theory of the Middle Ages 1L
By B. H. Kapadia

17

67-72

267-285

11-22

94-105

88-92

101-148

202-205

64-71

215-221
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10.

il

12

13,

14.

15

16

qUIH—~PURANA

Studies in the Puranic Geography and
Ethnography—Saka-dvipa
By Buddha Prakash

The Geographical Texts of the Puranas :
A Further Critical Study (1)
By C. A. Lewis

The Four-fold Division of the Heavenly
River in the Puranas
By B. H. Kapadia

The Geographical Texts of the Puranas :
A Further Critical Study (2)
By C. A. Lewis

Bhuvanakosa Janapadas of Bharata-
Varsa
By V. S. Agrawala

The Land of the Kambojas
By D. C. Sircar

Identification of Kamboja : Reconsidered
By V. S. Agrawala

Mahi-Sagara-Safngama
By D. C. Sircar

The Location of Kamboja
By K. D. Sethna

Kamboja
By D. C. Sircar

Kamboja-Janapada
By V. S. Agrawala

An Enquiry after the South-East Asia in

the Puranas
By Om Prakash

Prasthalas in the Epics and the Puranas

111

v

v

Vv

Vil

VI.1

VI.1

VIIL.2

By Jagannath Agrawala VIII.2

253-287

112-145

146-153

245-276

160-181

251-257

355-359

352-354

207-214

215-220

221-229 g

306-319 -

310-314




17.

18.

19

20.

2L

22,

23

24.

25

26.

27,

28.

29.

CLASSIFIED SUBJECT-INDEX

The Shorter Kurma-Vibhaga text of
the Puranas
By C. A. Lewis IX.1

A consideration of Mahisagara-
Sangama Tirtha
By R. N. Mehta IX.1

The Relative Chronology of the
Janapada list of the Puranas

By M. R. Singh 1X.2
Two Puranic Sites of Vidarbha

By D. P. Dixit IX.2
Pehoa—The Ancient Prthudaka

By Devendra Handa 1X.2
Location of Naimisa Forest

By V. V. Mirashi X.1
Kapalamocana—An Ancient Holy Place

By Devendra Handa X.2
Kapalamocana : An ancient Holy

Place
By V. Raghavan XI.1

A note on Kapalamocana
By 4. Ghose X2

The Rivers in the Vamana Purana
By Suresh K. Dave : XII.1
(also under Vamana Purana)

The Concept of the Earth in the

Puranas
By Ramji Pandey XIIE,
Jalandhara—An Ancient City of
Punjab
By Devendra Handa XIII,1

The Kapalamocana Tirtha
By V. Raghavan XIII.1

19

84-97

195-196

262-276
277-283
297-306

27.34

148-153

169-170
325

33-47

252-266

34-46

77-78



1>
o ¥

Ik

32.

33-

34.

36.

37,

38.

39.

40.

c\{v;rtrri{—-—PURKhlA

The Holy Places of East as depicted
in the Skanda Purana
By Umakant Thakur
(also under Skanda Purana)

The Holy Places of North India
as mentioned in the Skanda
Purana

By Umakant Thakur
(also under Skanda Purana)

The New Light on Identification
of Kalapriyanatha
By S. M. Mishra

The Holy Places of North India
as depicted in the Skanda Purana
By Umakant Thakur
(also under Skanda Purana)

Orissa as Described in the Puranas
By Ketaki Nayaka

Holy Places of North India
By Umakant Thakur
(also under Skanda Purana)

Identification of Ludhiana on the
basis of Epic and the Puranas
By O. P. Bharadwayj

Identification of Barhismati
By Devendra Handa

Rivers of Kuruksetra in the Vamana
Purana
By Sasanka Shekhar Parui
(Also under Vamana Purana)

The connection between the Geogra-

phical Text of the Puranas and
those of the Mahabharata.
By C. A. Lewis

XIV.1

X Vel

XV.2

XV.2

XV.2

XVI.1

XVII.2

XVIL.2

XVII.2

XVIITI. 1

40-57

93-122

171-177

201-222

223-232

90-113

106-117

163-167

168-187

56-74

)



41.

42.

43.

44.

45.

46.

47.

48.

49.

50.

CLASSIFIED SUBJECT-INDEX

Identification of Barhismati
By O. P. Bharadwaj XVIIIL.1

The Holy Places of West India as
mentioned in the Skanda Purana

By Umakant Thakur XVIIIL.2
(Also under Skanda Purana)

The Holy Places of West India as
mentioned in the Skanda Purana
By Umakant T hakur XIX.1
(Also under Skanda Purana)

Prayaga and its Kumbha Mela
By Giorgio Bonazzoli XIX.1
(Also under Religion & Philosophy)

A Note on the Identification of Ludhiana
By Devendra Handa XIX.1

Viraja Ksetra Mahatmya of
Brahmanda Purana
By U. N. Dhal XIX.2
(Also under Brahmanda Purana)

The Holy Places of South India as
depicted in the Skanda Purana
By Umakant Thakur XIX.2
(Also under Skanda Purana)

The Holy Places of South India as
depicted in the Skanda Purana.
By Umakant T hakur XX.1.
(Also under Skanda Purana)

Kasi, City and Symbol |
By (Miss) Diana L. Ech XX.2.

The Holy Places of South India as
depicted in the Skanda Purana
By Umakant Thakur XX.2.

The Ailadhana-Ludhiana Equation—
A Rejoinder
By Dr. O. P. Bharadwaja XXI.2.

21

101-102

162-196

41-80

81-179

233-237

292-304

305-320

103-120

169-192

246-267

177-193
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52. A Survey of Sanskrit Sources for the
Study of Varanasi
By Dr. Diana L. Eck XX
(Also under Miscellaneous)

53.  Places of Puranic Recitation according
to the Puranas
By Dr. Giorgio Bonazzoli XXIIIL.1.
(Also under Miscellaneous)

54.  Certain Geographical Concepts in the
Puranas
(also under Miscellaneous)
By Dr. N. Gangadharan XXIIIL.2

55: Location of the Naimisa Forest
By Dr. O. P. Bharadwaja XXIV.1

56. The Puranic Texts relating to the
Rivers of India
By Dr. C. A. Lewis XXV.1
Sanskrit Summary
57. Kas$i: Its meaning and significance in
the Light of Advaita-Vedanta and
Puranas
By Dr. S. Vijaya Kumar XXV.1

81-101

48-61

161-164

208-217

31-43
SK 3-4

114-128

Sanskrit Summary SK 14-15

(Also under Religion & Philosophy)

(g) Politics
1.  Divinity of the King and the right of
Revolution in the Puranas XIII.2
By Om Prakash

2. A comment on the article ‘Divinity of
King and right of Revolution in the
Puranas’ XIII.2
By V. V. Deshpandc

3. A Rejoinder to the comments of Prof.
V. V. Deshpande on the ‘Divinity of
King and the right of the Revolution’ XIV.1
By Om Prakash

167-167

170-174

30-39



CLASSIFIED SUBJECT-INDEX

4. The position of Brahmanas and
Commoners under the rule of the
tyrant Monarch

By V. V. Deshpande

5.  The Puranic Concept of Monarchy
By Tahsildar Singh

8.  wfgsammy T famacataa=Td
By Ramyji Tripathi
(Also under Bhavisya Purana)

(h) Textual Criticism

1.  Principles of Mahabharata Textual
Criticism : The need for Re-
statement

By V. M. Bedekar

A Hitherto unknown Manuscript of
the Svargakhanda of the Bengal
Recension—Its Character and
Importance

By Asoke Chatterjee

3. A note On Silvan Levi’s Interpre-
tion of ‘Tato Jayam Udirayet’
By 4. S. Gupta

4. A note on the Kuruksetra Mahatmya :
A Manuscript ascribed to Sar-
karacarya

By Ganga Sagar Rai

5 Letter to Editor : Dr. Madeleine
Biardeau’s Letter in Reply to
Sri V. M. Bedekar’s Article

6. The story of Arjuna Kartavirya
without Reconstruction
By Madeleine Biardeau

XIV.2

XXI.2

XXIII.2

X2

X2

XII.1

XII.1

XII.1

XII.2

23

147-159

108-115

175-181

210-220

227-303

153-155

161-164

180-181

286-303
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7. The Problem of Puranic Text
Reconstruction
By A. S. Gupta

8. The Reading and Interpretation
of a Verse in the Kuttanimata
in the Light of Epigraphic and
Puranic Evidence

By djay Mitra Shastri

9. An Additional Note on ‘“The Tex-
tual Correlation between the
anonymous  Vyasa-Subhasita
Sangraha and Sayana’s Subha-
sita Sudh@a-Nidhi

By L. Sternbach

10,  The Significance of Contents Ana-
lysis for the Reconstruction of
Purana Text
By G. C. Tripathi

11. A Wrong Rendering of the word
qEATHT (in Visnu P. 3.7.29) by

Wilson
By Jvotirmayi Bhattacharya

(i) Miscellaneous

1. Padmini-Vidya
By V. S. Agrawala

2.  Sapta-Sagara-Mahadana
By V. S. Agrawala

3.  Sukam prati Vyasasyopadesah
(zr wfq sargenoRar) (compila-
tion)

4.  Glorification of Married life
(compiled and translated)
By V. S. Agrawala

X11.2

XIIL.2

XVI.1

XVII.1

XXII.2

I

I

1T

II

304-321

160-166

77-82

38-51

232-233

188-197

206-212

14-16

82-83

e i



3.

6.

7’

8.

10.

1315

12.

13

14.

F%

CLASSIFIFD SUBJECT-INDEX

Did Vyasa owe his origin to
Berossus ?
By R. C. Hazra

Tato Jayam Udirayet
By Sylvain Levi (tr.from
French into English by
Pramod Chandra)

Tamil Versions of the Puranas
By V. Raghavan

Important words from the Puranas
(Notes)
By V. S . Agrawala

Narayana-Maharnavah
By V. S. Agrawala

Western Indology and the Puranas
By Juan RogerRiviere

Purana-Samsodhane Bharatiya-
Rajaniteh samyagalocanam
avasyakam (qRrorErzieEd WILAE-
A AT TAAATERAH)

By Rajeshwar Shastri Dravid

The Genius of Vyasa
(extract from Shri Aurobindo’s

Vyasa and Valmiki)

Pracinagranthesu Purananam-
ullekhah (s reA7=8g RTOMATHCE:)
(Compiled by R. S. Bhattacharya)

Textual Notes
By A. S. Gupta

Pracinagranthesu Purananam Nir-
desah (sreftag=a o TorT fAgar)
(Compiled By R. S. Bhattacharya)

IT

IT

il

1T

IT

11T

11T

111

IIT

II1

v

17-22

112-119

225-242

307-312

313-315

72-91

192-194

309-310

331-332

182-183
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16.

17.

18.

19.

20.

2,

22

23

24.

25:

o

2,
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Puranesvapaniniya-Prayogah
(gt s forias:)
By 4. S. Gupta

Telugu Versions of the Puranas
By K. V. Ramakoti Shastri

The Puranas in the Vyavahara-
portion of Medieval Smrti-works
By J.D. M. Derrett

Purana-Digests
By Chintaharan Chakravarti

Puranartha-Sangraha of Venkataraya
By V. Raghavan

European Translations of Puranic
Texts '
By Juan Roger Riviere

The Problem of Interpretation of
the Puranas
By Anand Swarup Gupta

Sakhas of the Rgveda as men-
tioned in the Puranas
By Ganga Sagar Rai

Canakya’s Aphorisms in the
Puranas
By Ludwik Sternbach

Kannada Version of the Puranas
By M. K. Suryanarayanrao

qRE He A eeEe faTsifaay
(Longevity of Sage Vyasa, the
author of the Puranas)
By Rajeshvara Shastri Dravid

Purana Apocrypha : A Manipura
Purana
By Suniti Kumar Chatterjee

IV

v

VIL.1

VI.1

gVal]

VI.1

VI.2

VI.2

277-297

384-407

11-30

31-38

47-60

243-250

53-78

97-112

113-146

147-173

268-284

285-306




29.

30.

31.

220

335

34.

35,

36.

37.

38.

397

CLASSIFIED SUBJECT-INDEX

Notes on some Early Indian
Names
By R. Morton Smith

Dharmadhikarana and Dharma-
dhikarin (Note)
By D. C. Sircar

Sakhas of the Yajurveda in the
Puranas
By Ganga Sagar Rai

The Katha literature and the
Puranas
By Ludwik Sternbach

Purana Tradition in Bengal
By Chintaharan Chakravarti

gqmass:  (Interpretation of the
word ‘Sthanu’)
By Madhvacharya Adya

ETREANTE. IFHATH qUorg=a
(Purana-quotations in ‘Danasagara’)
By Hiramani Misra

qrrEERita wffaggomnta
(some quotations about Puranas)
(compilation)

The spread of the Vyasa Veda
By R. Morton Smith

Sakhas of the Krsna Yajurveda in
the Puranas
By Ganga Sagar Rai

New Position of Western Orien-
talism in account with Puranas
By J. Roger Reviere

Puranas and their Referencing
By Anand Swarup Gupta

VI

Mil=2

VIIL.1

VIIL.1

VIL-1

VII.1

VII.1

VIL.1

VII.2

VII.2

VII.2

VL2

27

420-442

445-450

6-17

19-86

150-157

194-196

197-200

201

221-234

235-253

300 305

321-351
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40.

41.

42.

43.

44,

45.

46.

47.

48.

49.
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Vyasa and Samkara in the Varada-
raja and other Temples in
Kanchipuram
(contributed)

Rajaniti Section of the Puranartha-
samgraha
Edited by V. Raghavan

Sakhas of the Samaveda as men-
tioned in the Puranas
By Ganga Sagar Rai

Researches on the Puranas realized
by the All-India Kashiraj Trust
in Banaras

By Juan Roger Reviere

Artha and Arthadastra in the
Puranic Iconography and their
symbological Interpretation

By Om Prakash

LI EIRU IRIEEREARELEE
(Discussions on the constitution
of Purana text)

By Vishwanath Shastri Datar

A New treatise on the Nature and
sources of the Dharmasastra
By J. Duncan M. Derrett

Some More considerations about
. Textual Criticism
By Madelseine Biardeau

Metres of classical poetry in the
Puranas
By Von Adam Hohenberger
Puranic wise-sayings in the

Literature of Greater India
By Ludwik Sternbach

VII.2

VIIL.2

VIIL.1

VIIL.2

IX.2

X.1

X.2

XI.1

352-361

370-389

115-134

271-275

290-296

6-16

77-94

115-123

10-66

73115



50.

Hil

52.

53.

54.

35:

56.

57,

58'-

SEk

60.

61.

62.

CLASSIFIED SUBJECT-INDEX

Some Linguistic Peculiarities in
the Puranas XI.1
By R. A. Pathak

Puranic Theory of Yugas and
Kalpas—A Study X1.2
By A. S.Gupta

Puranic Texts in the Subhasita
Samgrahas XI1I1.2
By Ludwik Sternbach

The Puranic Myth of Four Yugas XI1IT.2
By Cornelia D. Church

$akhas of the Atharvaveda XIV.1
By Ganga Sagar Rai

Vedic Sakhas XV.1
By Ganga Sagar Rai

Element of Poetry in the Puranas XV.2
By Vinapani Patni

A Mukunda Mala Verse in the
Puranas SEVITL
By V. Raghavan

The Puranic Interpretation of a
Rgvedic Mantra 1V. 58.3 XVIIL.1
By Sudhakar Malaviya

The Minor Puranas of Gujarat XVIL.2.
(A Brief survey)
By S. K. Dave

The Nidhis—Eight or Nine XVIE2,

By N. Gangadharan

A note on Compound Paiicala-
ks=na in Amarasinha’s Nama-
linganusasana XOVALLLAE
By Stephan Hillyer Levitt

Puranic Heritage XVIILL.

By 4. S. Gupta

29

119-126

304-323

102-135
151-159
58-69
133-140

178-200

114

75-83

149-157

158-162

5-38

39-55
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63.

64.

65.

66.

67.

68.

69.

70.

7k

2

g'qu_wnma

ETTUT' ge: [Purana is Veda]
By Anant Sharma

A Note on Lunar Months as
named on Visnu’s Twelve
Names

By 4. S. Gupta

The Evolution of the Manvantara
Theory as Illustrated by the
Saptarsi Manvantara traditions

By John E. Mitchiner

Manvantara Theory of Evolution
of Solar System and Aryabhata
By S. L. Dhani

ERWIERIRIGIE
By Hiramani Misra

Ratri and Ratri-Sukta
By V. Raghavan

Glimpses from Astrology and
Chiromancy in the Markandeya
Purana

By Nileshvari Y. Desai
(Also under  Markandeya
Purana)

Gaya Mahatmya-Introduction etc.

By Dr. Claude Jacques
(Also under Vayu Purana)

Popular Life and Beliefs as reflec-
ted in the Puranas
By Dr. S. C. Banerjee

A Survey of Sanskrit Sources for
the study of Varanasi
By Dr. Diana L. Eck.
(Also under Geography)

XIX.1

XIX.2.

XX.1.

XXG 1L

XX.1.

XXI.2.

XXI.2.

183-213

351-353

7-37

93-102

136-138

268-275

100-107

XXI1.2. (Supple.) 1-32

XXII.1.

XXII.1.

23-26

81-101

*



73

74.

74.

76.

17

78.

79.

80.

81.

CLASSIFIED SUBJECT-INDEX

Sl

Gaya-Mahatmya-Introduction etc. XXIIL.1. (Supple. 33-70

By Dr. Claude Jacques
(Also under Vayu Purdna)

Puranic Studies in Italy
By Dr. Stefano Piano
and Giuseppe Spera

TqasmEEEIe fEdm: & qEgIm
| qF JTAEA TV T RHFA-
ety

STo WY yara fHamst

(Also under Padma Purana)

FGFF e F1@: qUNY EAED
By Shri Ananta Ram Shastri
(Also under Vasuki Purana)

The Circumstances of Birth of
Ramiayana—A study
By Dr. S. Sankaranarayana
(Also under Ramayana)

Bhoja And Vastrapatha
Mahatmya
By Dr. R. N. Mehta and
S. G. Kantawala

Places of Puranic Recitation
according to the Puranas
By Dr. Giorgio Bonazzoli
(Also under Geography)

The Devi Mahatmya in Greek—
D. Galanos’ Translation
By Dr. Siegfried A. Schulz
(Also under Markandeya
Purana)

The Words =grasw and sftasr:
Their Derivation and
Interpretation

By Dr. R. C. Hazara

XXII.2.

XXII.2.

XXII,2.

XXIIT.1.

XXIIL.2.

XXIIIL.1.

XXIV.1.

RO

122-156

157-163

212-219

9-37

165-174

48-61

7-40

41-62
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82.

83.

84.

85.

)
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Vedic-Puranic Vinculum
By Dr. S. K. Lal

The Role of four Varnas during
the Time of Niladrimahodayam
By Dr. Vidyut Lata Ray
Sanskrit Summary

Reflections on One hundred and
fifty years in Puranic Studies

By Dr. Ludo Rocher
Sanskrit Summary

Welcom address
By H.H. Maharaja Dr. Vibhuti
Narain Singh Chairman,
Reception Committee of the
Vth World Sanskrit
Conference

Stotras

Vyasa-Mahima (sarawfzar)

Pauranikani stotrani (drferfy
Eqv=rfor)
(Compilation)

Vyasa-Mahima (sareafzar)

Padma-Purana-stotra-siici
By R. S. Bhattacharya

The Stotras in the Matsya-Purana :

An Analysis
By 4. §. Gupta

Krsna-krta-Rudra-stotram
(FemFawzedg)

A Commentary on the Rudra-
stotram
By V. §. Agrawalg

XX1V.1.

XXIV.2.

SK

XXV.1.

SK
KOCHVEL

XXIV.1.

II

IT

91-100

286 276

23-24

64-76

7-10
246-247

246-247

3-9

123-124

151-155

156-159

2-11



10.

11.

12.

14.

15.

16.

7

18.
192

20.

21.

22.

CLASSIFIED SUBJECT-INDEX

Vyasa-Mahima (sxrawfgar)

Visnu-stuti-siici (farcnlg@f‘aq%ﬁ)
By R. S. Bhattacharya

Devi-Mahima (é—aﬁquqr)

Yajiavalkya-krta-Sarasvati
stotram (FTsaesTE AaTEATIENY)

Vyasa-Mahima (aqmqurn)

Visnoravatarah Krsnadvaipayano
Vyasah (fqsofeaare:  oorgqraat
1)

Gajendra-Moksanam Nama Visnu-
stotram  (wstzeerr A fas-

SIELY!
(Compiled, with notes by
A. S. Gupta)
Rati-krta Siva-stutih (zfagar
ferreg )

Ambuvici-krtam Sarasvati-stotram
(st d aTEdEdEm)

Visnu-Krtam Ganesa-stotram
(faomrgd )

Vyasa-Vandana (aqmq:a:n)
Vyasa-Varnanam (aqrgquf.-m)

Agastya-Proktarn Papa-$amanain
nama Hari Sankara-stotram
(erreensiiad qraga ATH
gfarge)

Indra-Krta Sri-stutih (g:g:,:;a-r

sregfa)

Vyasa-Prasastih (rmwafe:)
>

11T
I1

1T

111

11T

111

1T

IIT

IV

IV
v

v

1V

33

22

84-93

94-96

1-3

22

189-191

195-202

319-320

2 )
231
232

233-235

1-4
195
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25

24.

253

26.

Dl

28.

29.

30.

S

32

33

34.

qIMIT—PURANA

Varaha-stutih (qerzegfa:)
(Compiled, with notes
by 4, S. Gupta

m@é}gﬁgﬁ (Eulogy of Sarasvati)
(from Vam. P., Venk, 32, 6-22;
Mark., Jiva, 33. 30-47)

aq"[qrigq;ﬁ“rq—q (Eight verses in
eulogy of Vyasa)
(from Ksemendr’a
Bharatamanjari

wgar  aaAwegfa:  (Eulogy  of
Gayatri by Rudra)
(Padm. P., Srstikh. 17. 309-335)

FEFH AT ATHTEG (Praise of Vamana
by Brahma)
(Vam. P., Veak. Ed., 30. 18-31)

&9 gar saregia: (Eulogy of Devi
by Gods) :
(Devibhag. 5.22.25-42)

sgrara=T (Vyasa-Gayatii)
(Compilation)

gagar  awtazregf: (Eulogy of
Goddess Yoganidra by Brahma)
(Devimahatmya 1. 54-67)

s fgar (Glorification of Vyasa)
(Mbh. Cr. Ed., Adh. 1)

sreerRRaT Mgl (Eulogy of Gauri
by Andhaka)
(Vam. P., Cr. Ed., Adh. 44)

sqraufgar (Glorification of Vyasa)
(Mbh., Cr. Ed., Adi Parvan)

afafgmieass WAt aaeT TgERsa
e (Eulogy of Lord Vamara

By Prahlada)

Vv

VI.1

VI.2

VII.1

VIIL.2

VIII.1

VIIL.2

IX.1

12X

X.1

X.2

X.2

196-198

1-6

261-267

1-5

215-220

1-8

227-231

1-6

217-221

1-5

109-112

113-114




35:

36.

37.

38.

594

40,

41.

42.

43.

CLASSIFIED SUBJECT-INDEX

famacgar quEdegfa:  (Eulogy  of
Parvati By Himavan) (Kurma.
P. Venk, edn. 1. 12. 208-239,
Cr.edn 1 31)

with Notes By 4. S. Gupta

syt (Obeissance to Vyasa)
(compiled by Madhvacharya
Adya)
with Notes By 4. S. Gupta

argia!@fa: (Eulogy of Vasudeva)
(Bhag. P. VIIL. 16. 29-27)

with Notes By 4. S. Gupta

JTHATTEAT (Vamana-Gayatri) (from
EATFAEATHL)

gmgar amaegfa:  [Eulogy  of

Vamana by Brahman] (Vam.,
P., Cr. Edn., ch. 66, prose)
with Note by 4. S. Gupta

Femgar faonegfa:  [Bulogy  of
Visnu by Kagyapa] (from Vam.
P. (cr. edn.) ch. g, 1. 5)

with Note by 4. S. Gupta

TATEAT [Gloaification of Vyasa]
(compiled from Kurma Purana)

gegaEEar (At [Eulogy of
Visnu by Indraayumna] (com-
piled from Kurma P. ch. 1)

GERCGRENSL FTEFATE L [Eulogy
of Sarasvati by King Navaratha]
(Kurma P. (Cr. Edn) 1:23.
19-21)

with Notes by 4. S. Gupta

XI.2

XI:2

XII1.1

XII.1

XIL1

XII.2

XII.2

XII1.1

35

1-9

203-206

207-209

26

203

1-3
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44,

45.

46.

a7

48.

49.

50.

ol

52.

535
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sargufgar [Glorification of Vyasa]
(compiled from Brahma P.
26.6-8)

gaeaTfagar augegfa: [Eulogy of

Varaha by sages Sanandana

and others] (Visnu P. 1.4.31-43)
With Note by 4. S. Gupta

AR aEeEy [Eulogy of
Gayatri by Narayana] (Devi-
bhag. XIL.5. 2-24)

With Note by 4. S. Gupta

diarsa agaes [Eight-verse Eulogy
of Fire by Sita] (Karma P. (Cr.
Edn-) II. 33. 117-124)

sqrauafeg: [Glorification of
Vyasa]

gEmTred feaedy [Brahmapara
Eulogy of Siva] (Karma P. 1.31.
36-51)
With Note by 4. S. Gupta

wazaesar adregfa: [Eulogy of Devi
by Mahesvara] (Varaha P.
(Venkt. Edn.) ch. 28)
With Note by 4. S. Gupta

syrastafeq: [Praise of Vyasa]

qreagd frona arreaay [Brahma-
para stava of Visnu by Narada]

With Note by 4. S. Gupta

faommar  gfereregfa: [Eulogy of
Prthivi by Visnu]
(From Brahmavaivarta Purana,
Prakrti Kh., ch. 8)
With Notes by 4. S. Gupta

XIIL.2

XI1I.2

XIV.1

XV

XIV.2

XIV.2

XV.1

XV.2

XV.2

XVI.1

99

100-101

1-10

7

ol

92-93

1-5

165

166-170

1-4

R



54.

35,

56.

Sk

58

392

60.

61.

62.

63.

64.

CLASSIFIED SUBJECT-INDEX

sargwarfeq: [Eulogy of Vyasa] XVI.2
compiled By Madhvachary Adya

tepafagar waeegfn [Eulogy of
Gadadhara by Sage Raibhya]
(From Varaha Purana, Ch. 7) XVI.2
With Notes by 4. S. Gupta

Fagar @ feggfa: [Eulogy of
Goddess Srsti by Brahma]
(From Varaha Purana, Ch. 91) XVIIL.1
With Notes by 4. S. Gupta

sqEasaar [Homage to Vyasa] XVIL.2
compiled By Madhvacharya Adya

q's\!qfaea‘ﬁq\' [Eulogy of Pasupati
S'iva] (From Skanda Purana,

Himavat Khanda, ch. 83) XVIE2
With Notes by 4. S. Gupta
an"([@'ﬁm [Eulogy of Varahi] XVIII.1

With Notes by 4. S. Gupta

- afea: [Eulogy of Vyasa] SEVAIT:2

é\'q?qqqq\'q@fa: [Eulogy of Tirtha-
raja Prayaga]
(From Padma Purana, Uttara
Khanda, ch. 23) XVIIL.2
With Note by 4. S. Gupta
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4, The Vayu Purana and the
Markandeya Purana—A compa-
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By Dr. Lallanji Gopal
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Mahatmya
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(13) Matsya Purana

1. A Unique two Khanda-Version
of the Matsya-Purana I.1 42-57
By V. Raghavan

2. A Study of the Textual Peculiari-
ties of a Sarada Manuscript of
the Matsya-Purana I 58-71
By 4. S. Gupta

3 Kesucin-Matsya-Purana-S'lokesu
Gadyabhramah (Fqfaraeeaqr-

TGN TA: ) i) 72-79
By Thakur Prasad Dvivedi

4,  Gleanings from the Matsya-
Purana (I) 1Lt 80-88
By Dr. V. Raghavan

St The Mss. of the Matsya-Purana
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edition I.1 101-111
By 4. S. Gupta

6.  Devanagari-Source of the Ujjain
Sarada Ms. of the Matsya-
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By 4. S. Gupta
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Purana 12 198-201
By V. S. Agrawal and
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8. Inventory of the Matsya-Purana
Mss. 1:2 220-232

By V. Raghavan
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By 4. S. Gupta
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Further Gleanings from the
Matsya-Purana (2) I11.2
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in the Matsya-Purana V.1
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Varaha V.2
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Data in the Matsya Purana
By S. G. Kantawala
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The Matsya Purana and the
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Text and Interpretation of a verse
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Matsya-Purana Chapters on
Indian Architecture and
Sculpture
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Matsya Purana and Early Medieval

Temple Architecture
By Tahsildar Singh and
Amar Singh
(Also under Art and
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(15) Narada-Purana
1.  The Identical Philosophical Texts
in the Narada-Purana and the
Mahabharata—their contents

and significance V.2 280-304
By V. M. Bedekar

2. 9TTEe Mg (Narada-Purana) VIII.1 83-100
By Ananta Shastri Phadake

3. amamaoeTarta f farseadamera=afa
(Special Dharmasastra maxims
in the Narada-Purana) |l 62-83
By Ananta Shastri Phadake

4. Narada Purana—A Study
(Continued from XV. 2) XVI.1 57-123
By K. Damodaran Nambiar

5.  Narada Purana—A Study XVII.1 121-168
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6. Narada Purana—A Study XVIL.2 169-232
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7. Narada Purana—A Study XVIIT.2 233-272
By K. Damodaran Na mbiar

8. Narada Purana—A Study XIX.2 273-336
By K. Damodaran Nambiar

9. Narada Purana—A Study XX.2 337-488
By K. Damodaran N ambiar

10.  Narada Purana—A Study XXI.1(Suppl.)409-503

By Dr. K. Damodaran Nambiar

11. Narada Purana—A Study XXI1.2 (Suppl.) i-xxii
By Dr. K. Damodaran Nambiar

(16) Narasimha Purana
1. The Date of the Narasimha

Purana XV.1 143-145
By V. Raghavan
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(17) Padma-Purana

1. The Position and Antiquity of the

Patalakhanda of the Padma-

Purana
By Asoke Chatterji

2.  The Antiquity of the Patala-
Khanda of the Padma-Purana

By Asoke Chatterji

3.  The Characteristic Features of
the Uttarakhanda of the Padma-

Purana
By Asoke Chatterji

4.  Puskara-Mahatmya or so-called
Padma-Purana-Samuccaya

By Asoke Chatterji

(For Padma-Purana-Subhasitas
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5.  Some Observations on the Date of
Bengal recension of Uttara-

khanda of the Padma-Purana

By Asoke Chatterji

6. A Treatise of the Kartika-Mahatmya

—Its character and Importance

By Asoke Chattcrji

7. The Bhiimi-khanda in the Bengal

Recension of Padma Purana

By Asoke Chatterjee

8.  Saivism in the Patala-khanda of

the Padma-Purana
By Asoke Chatterjee

9. Some Salient Features of Hindu

Society as recorded
Padma-Purana
By Asoke Chatterjee
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18. Parasara Purana

1. A Brief Note on Parasara Purana
By Dr. N. Gangadharan

19. Ramayana
1. The Circumstances of the Birth of
the Ramayana—A Study
By Dr. S. Sankaranarayana

20. Sarasvati-Purana
1. Sarasvati-Purana
By Sureshchandra Kanaiyalal
Dave

2. Sahasralinga Tank, Patan (N. G.)
By Dr. R. N. Mehta and
Dr. C. Margabandhu
(Also under Art and
Architecture)

21. Sahyadri-Khanda
1. The Sahyadrikhanda : Some Pro-
blems concerning a Text Critical
Edition of a Puranic Text
By Stephan Hillyer Levitt

2.  Sahyadrikhanda
By Dr. Stephan H. Levitt
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3. The Sahyadrikhanda : Style and
Context as Indices of Author-

ship in the Patityagramanirnaya
By Dr. Stephan H. Levitt

22. S'iva-Purﬁga
Ik S'yiva-Puréne Kesancit-Pathanam
Vicarah  (faraqad &g
fa=mT:)
By V. V. Paranjape

2. fgagufid =z, (Siva-Puraniyarm
Darsanam)
By Vraja Vallabha Dviveda

3. e voifaeer aaqeam, (Siva-
Purana-Visayakam Vaktavyam)
By Rajeshvara Sastri Dravida

23. Skanda-Purana

1.  The Legend of Cirakarin in the
Skanda Mahapurana and the
Mahabharata

By V. M. Bedekar

2. The Story of Somaka in the
Mahabharata and its Metamor-
phosis in the Skanda Maha-
Purana

By V. M. Bedekar

3.  The Holy Places of the East India
as depicted in the Skanda
Purana

By Umakant Thakur
(Also under Geography)

4.  The Holy Places of North India as
mentioned in the Skanda
Purana

By Umakant Thakur
(Also under Geography)
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The Holy Places of North India as

depicted in  the Skanda
Purana

By Umakant T hakur
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Pratyabhijia Philosophy as pro-
pounded by the Skanda
Purana
By (Mrs.) Sudha Sahai
(Also under Religion &
Philosophy)

The Holy Places of West India as
mentioned in the Skanda
Purana

By Umakant Thakur
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The Holy Places of West India as
mentioned in the Skanda
Purana

By Umakant Thaknr
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The Holy Places of South India
as depicted in the Skanda
Purana

By Umakant T hakur
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The Holy Places of South India
as depicted in the Skanda
Purana

By Umakant Thakur
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The Holy Places of South India as
depicted in the Skanda
Purana
By Umakant Thakur

A Comparative Study of a
Passage on Vagdosas occurring in
the Mahabharata and the
Skanda Purana
By Dr. R. S. Bhattacharya
(Also unde Mahabharata)

Bhoja and Vastrapathamahat-
mya : A Re-appraisal

By Dr. R. Mehta and

Dr. S. G. Kantawala
(Also under Miscellaneous)

24. Svalpa Matsya-Purana

1.

B2

Svalpa Matsya-Purana (Cr. Ed.)

(Chs. 1-4)
Edited By V. Raghavan

Svalpa-Matsya-Purana (Cr. Ed.)
(Chs. 5-10)
Edited By V. Raghavan

Svalpa-Matsya-purana (Cr. Ed.)
(Chs. 11-18)
Edited By V. Raghavan

Svalpa-Matsya-Purana (Cr. Ed.)
(Chs. 19-25)
Edited By V. Raghavan

Svalpa-Matsya Purana (Chs. 26-31)
(Cr. Ed.)
Edited By V. Raghavan

Eeqaeed, oA, (Svalpa Matsya
Puranam) (Chs. 32-33)
Edited By V. Raghavan
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Vamana-Parana

Vamana-Purana-Visaya-Sici
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By R. S. Bhattacharya

The Vamana-Purana
By V. Raghavan

Vamana-Puranasyanustubatirikta-
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By Thakur Prasad Dvivedi

On the Adhyayas of the Vamana-
Purana
By 4. S. Gupta

Some Aspects of the Vamana-
Purana
By B. H. Kapadia

Constitution of the Vamana-
Purana Text
By A. S. Gupta

The story of Samvarana and
Tapati in the Mahabharata and
the Vamana Purana :

By V. M. Bedekar

The Rivers in the Vamana Purana
By Suresh K. Dave
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The Elements of Astrology in the
Purana
By Ram Chandra Pandey

The Ethico-Religious Philosophy
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By Anant Prasad Mishra
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No Omission in the Vamana
Purana of the Text relating to
gifts for Visnu’s worship in
S'ravana

By 4. S. Gupta

Some observations on the Vamana
Purana
By A. D. Pusalker

Vamana Purana and Samaya
pradipa
By Asoke Chatterji

Does the Viimana Puran mention
Tulasi ?

By 4. S. Gupta
A note on the Prose passages in
the Vamana Purana
By Ramayan Dvivedi

A Note on the Kashmirian Manu-
script of the Vamana Purana
By Ganga Sagar Rai
Bibliography of the Vamana
Purana
By Ganga Sagar Rai

CEiEEk [Contents of Vamana
Purana from a Kashmirian
Manuscript]

By 4. S. Gupta

Rivers of Kuruksetra in Vamana

Purana
By Sasanka Sekhar Parui
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Sri-Varaha Puranam Sri-Ramanuja-

Sampradayasca
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XII.1 102
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2. A Verse of Varaha Purana in
Kavya Mimamsa
By Ganga Sagar Rai
27. Vasuki Purana
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By Anant Ram Shastri

28. Vayu Purapa

ILs Some late Chapters of the Vayu-
Purana
By S. N. Roy

) Gaya Mahatmya-Introduction etc.
By Dr. Claude Jacques
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3. Gaya Mahatmya-Introduction etc.
By Dr. Claude Jacques
(Also under Miscellaneous)

4. The Vayu Purana and the
Markandeya Purana—A com-
parative Study

By Dr. Lallanji Gopal
(Also under Markandeya Purana)

29. Visnpudharmottara Purapa
1.  The Visnu-Dharmottara Chapters
on Music—A Critical Study
By Shyam Chand Mukerji

2.  Visnu-Dharmottara Purana on
Aristas
By Dr. Lallanji Gopal

30. Visnu Purana
ir. Similes in the Visnu-Purana
By V. Varadachari

2.  Date of the Visnu-Purana Chapters
on Mayamoha
By S. N. Roy
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By S.N. Roy

On Comparative Chronology of
the Visnu and Bhagavata Puranas
By S. N. Roy
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The Visnu Purana, and Advaita
By V. Raghavan
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A Note on H. H. Wilson’s Inter-
pretation of the role of Rajas in
Cosmic Creation in the Visnu
Purana

By Arvind Sharma

The Visnu-Purana and Advaita
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Indra in the Visnu Purana
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