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NOTES ON THE STOTRA

While fighting with the king Sucandra, an ally of Kartavirya,
Paradurama observed that his weapons became powerless before
the king. After a while he saw that the goddess Bhadrakali was
protecting the king from his attack. Consequently he left his
weapons and eulogized the goddess by uttering the stotra. The
goddess instructed Parasurama the way through which Sucandra
could be killed. The goddess is described here as ‘mounted on a
lion’ ‘having a dreadful face and three eyes’ ‘wearing a wreathe of
heads and holding a trident’ (2.39.34).

Meanings of most the expressions in this stotra are fairly
clear. Only a few words require to be explained. The stotra is in
the Upajati metre.

(Verse 35)1 The printed reading of the third foot of this verse
seems to be corrupt. Itseems to mean ‘decorated with various
kinds of ornaments’. Saikaravallabha may mean either one who is
the wife of Siva or one by whom Siva is dearly loved. gqwr .. g1d—

One who is intent on protecting those who take refuge in her.

1. We bave slightly changed the number of the verses.
According to the editor of the Brahmanda-purana the

first two lines of the stotra (AHISEd....and I &f=....)

constitute the second half of the verse 35. According to
us this is wrong as is proved by the reading of the

expression UW FATE just before the line AMSEY ...

There can be no expression like A IATA between the

two halves of a verse—a fact not realized by the editor
of this Purana (Venkateswar ed.). It is quite reasonable

to hold that the line gpr fagm...@Hed belongs to the
preceding verse. Similarly it is wrong to think that the

last two lines of this stotra ( @#®a @rar....and swaaTex....)

constitute the first half of the verse 45 (asis found in
the printed edition) asis proved by the reading of the

expression df@8 FaTa after the line ITEAAEA|.  No

expression like gzfgg gars can be read between the two
halves of a verse.
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(36) amwged —Daksa is the Svayambhuva Daksa (and not the
Pracetasa Daksa), the father of Sati. The second line shows the
ardhanariévara form.2 Kali—on account of kalana or kalariipa the
goddess is called Kali (Laksmitantra 4.44). Sometimes itis ex-
plained to mean ‘the devour of all’ (wwafa werafa).

(37 ) Tarabhidha—one who is called by the name Tara. The
second line says that the shoes of the goddess were worshipped by
Ganesa. This simply shows Ganesa’s devotion to the goddess (see
the Bhasya on Lalitasahasranama, p. 49 for Ganesa’s devotion).

Paramesthida (literally meaning ‘giver of paramesthin 1. e.
Brahma.’) may mean one who bestows life to Brahma by protecting
him directly or indirectly (i. e. causing somebody to protect him).
There are Puranic stories that support this explanation. It is to be
noted here that Devi is called Paramesthini in the Kirmapurana
(1.92.208 quoted in Lalitasahasranama-bhasya, p. 65). Tapatray-
onmu....For a detailed description of the three kinds of miseries, see
Visnu-p 6.5.1-42; Naradiya-p. [. 46; Linga-p. I.86; Agni-p. 369; etc.

(38) sregRAAT—It is to be analysed as & q3F4 471 ‘by whom
the three cities were thrown off’. It suggests that Siva was helped
by Devi while destroying the three cities of the demons. It may
also be analysed as astam puratrayam yasyam, showing that Devi
transcends the three states, namely waking, dream and deep ,sleep
or the three kinds of bodies namely sthula, suksma and karapa.
The word puratraya in this sense is used in Kaivalya-Up. 14.

qrotfasd  faqufaard—The word bala is to be added with
the word tripura and thus the word Balatripura or Tripurabala
would be formed which is one of the names of Devi. For Tripura-
bala and her mantra, see Tantrasara (pp. 360-363, ed. by P.
Bhattacharya)®. The reading fafgawgar is doubtful; it may be
corrected to fagarfgar ‘one by whom ahitas (evils) are destroyed.

2. Bhaskara’s comment on the name =fiFUEEH{RAT is
noteworthy. (Bhasya on Lalitasahasranama, p. 102).

3. According to the Tripura school Devi is called Bala
on account of her being characterized by child’s play

(arwdrerfataear amfa sfaar f3).
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(39) Vara and Abhaya are the names of two mudras®,
Bakanana—Authority for this epithet is wanting. May we read
Varananayai (Varanana—a lovelyfaced woman.) or Kokananayai?
(See Bhismaparvan 23.8 for this name).

(40) FrmifT—It is extremely difficult to explain the expres-
sion containing the three words naga, ari and ga. No meaning of
naga (a mountain, tree or a serpent) suits here.®

The import of the world navakhapda in the name Navakhan-
dapa (the protector of nine khandas, parts) is to be determined.
Navakhanda (as a Bahuvrihi compound) may indicate the body
having nine apertures (dvaras or randhras) or nine ratnas (the
seven dhatus, tvac and loman; see Bhaskara’s bhasya on Bhavano-
panisad 6). It may mean Bharatavarsa also as it has nine subdivi-
sions.® Some may be inclined to take it in the sense of Sricakra
which contains nine intermediate (avantara) cakras.

Since Devi is black in complexion (see the epithet mahame-
ghaprabha in the Tantrasara), her limbs are described here as
nilacalabha (resembling the colour of the Nila mountain said to be
of bright blue colour in the Puranas).

(41) Lalitabhidha—One who is named Lalita—a word
derived from the root lala®. Lekha in lekhadhipa means ‘a deva’.
The significance of lavapakara is difficult to understand. It may
be explained as one possessing lavanakara (a salt-mine) metapho-
rically meaning ‘treasure of grace or beauty’. Layavarjita suggests
the eternality of the goddess.

4, o fead aereen: sgaY awafzsn | FediFar awged: SYHISHA-
wfaHr 1

5. The printed reading may be corrupt. Devi’s epithets
ANEILFANET, AMIREAETE T and AWEEAfANgEr (as given
in Tantrasara) having the word naga as the first member
of these epithets may be considered in this connection.

6, WRGEARI aueq A9 Aaw femwa...  (Vispup. 2. 3. 6;
Markandeya-p. 54. 5; Brahmanda-p. 2. 16. 8; ¥I0=d WL
g qaAsd. . . (Brahma-p. 27. 14).

7. SFEGT ooa sfear 39 @aq (Padma-p. quoted in the
bhasya on Lalitasahasranama, p. 196).
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(42) Ratisupriya—Cp. the names Ramanalampata and Rati-
priya in Lalitasahasranama (verse 123); also Maharati (Verse 105).
For Rajyaprada, cp. the name Rajy apradayini (Verse 144).

(43) Namo namaste etc.—cp. Gita 11.40. q{d:=Dbehind.

(44) Bhadrakali is usually explained as g Frsafa.® It shows
that her chief characteristic is the bestowing of pleasure.® Soms
however describe her as the subduer of enemies (of her devotees)

(cp. agfrmifofi, Tantrasara Ch. II).

It is to be noted that according to some Sakta teachers the
Sruti passage wzi WaaAt Four ete. refers to Bhadrakali (Devibhasya
on Saptagati 11.25). Arjuna is found to have extolled the Devi by
using the name wgsrefy in the battle-field of Kuruksetra (Bhisma—

p. 23.5)
The dhyana of Bhadrakali as prescribed in well-known
Tantric works is given below :
(AT Flevel Afgafeaqel geaa saed
g qET aaral Suafasfad araEs S |
eIVt AIRAFEl SATSASmE@Iesd  qIgiH
gisiEent: aftglg W aig A WEFT |

The goddess is said to have appeared from the wrath of
Devi at the time of the destruction of Daksa’s sacrifice (wEsF@ifa
foaman 2aar: fwig fafgar, Santi-p. 283.54). For the description
of the image of Bhadrakali having eighteen arms, see Vispu-

dharmottara 3.71.8-11.
—R. S. Bhattacharya

g Freadia HgFe@ (Nagoji on Saptasati 4.33).

7 ugTe 9@ wedls @ FAfa WA gl e |
TEFS gavefd TEEATASIFIAT (Pradipa on Argala-
stotra 1); W& Feami Fwafa adifq Azwer | ag a1 FA
areafy ash w0 sAaarfa w7 sredr gfe:, 9 §FER |
wzr =@t @r afd (Tattvaprakasika on Saptasati 4.33);

W& T Freatq wwH Sematy a1 wEFS (Nilakantha
on MBH. Bhisma-p. 23.5).



IDENTITY OF ARJUNA MENTIONED IN PANINI'S
SUTRA 4.3.98

RaM SHANKAR BHATTACHARYA

In the province of the sutra wfs: (4.3.95) is read the sutra
argéarsim:q'r 39 (4.3.98) enjoining the suffix vun (=aka) to the
words Vasudeva and Arjuna. Consequently the words vasudevaka
and arjunaka are formed meaning ‘one whose bhakti (i.e.
bhajaniya) is Vasudeva and Arjuna respectively’.

Though Patafijali has given his view about the identity of
Vasudeva (which is followed by all commentators), he is silent oa
the identity of Arjuna. Unfortunately no traditional commentator
says anything on the identity of Arjuna. Itis simply stated that
the word arjuna does not mean a particular tree or colour
(Padamaijari).

Modern scholars are however found to hold the view that
Arjuna in the aforesaid sutra is the Pandava hero' of the
Mahzbharata.

According to us there is grave doubt in taking Arjuna as the
Pandava hero. 1f we consider the nature of bhakti it would be
more justified to take Arjuna as Arjuna Kartavirya (the son of
Krtavirya) popularly called Sahasrarjuna (Arjuna having one
thousand hands) of the Haihaya dynasty.

At first it should be noted that according to traditional
commentators bhakti (in 4.3.95) means the object of the act

1. “Panini..refers to its (Mahabharata’s) thres principal
character, Vasudeva, Arjuna ( 4.3.98) Yudhisthira
(8.3.95)” (V. S. Agrawal : India as Known to Panini,
p. 340); “Itis therefore almost certain that the cult
of Vasudeva and Arjuna were current in the Punjab
in the age of Papini. It is now recognized that
Panini was acquainted with the Mahabharata story,
as he refers not only to the heroes depicted in
the story but also to the epic itself. This epic
has the Pandu story. The two heroes, Vasudeva and
Arjuna, must have been deified in it” (K. A. Nilkanta
Shastri : Age of the Nandas and Mauryas, p. 305).
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bhajana; in other words bhakti means bhajaniya or sevya.? The
nature of bhajana or seva (the root bhaja means seva, wst aanm:{)
may be understood by knowing the objects mentioned in the
relevant sutras. Besides Arjuna and Vasudeva, these objects may
be a city or town (e.g., Srughna), a janapada (e.g . Anga), eatable
things (like apiipa, saktu, payas), Maharaja (a great king, or
Kubera), a Ksatriya (e.g., Nakula), a person whose name ends in
a gotra pratyaya (e.g. Glaucukayana) (vide Pa., 4.3.95-100 with
commentaries).

All these examples tend to show that bhakti (i.e. bhajaniya
or sevya) is that to which there is ‘mental attachment or ap-
proval with extreme delight.” In brief we may say that bhajana or
seva is the same as fondness. The use of the word bhakti in the

sense of bhajaniya or sevya is no doubt rare but the use is not
antisastric.®

2. wwfor feq disem ¥smw geagsmife: (Prakriyasarvasva on

Panini 4.3.98); yweu3 ¥=uq =fq =l | g= whhawe =fa
Hieq: (Sabdakaustubha on Pa. 4.3.98).

3. The root w5 sometimes means ‘to take resort’ or ‘to hold’
as may be known from the explanation of the word
wf¥q meaning similarity—Swaa weuq zfq A agmam
(Nyaya-varttika on N.S. 2.1.36; here A3 means SNAT
or grdq; see also commentaries on Nyayasiitra 2,2.15).
The word #fw in wfwara arafam... (MBH. Udyoga-p.
127.3) does not seem to mean §astric devotion or worship
but attachment (asakti) or love (priti). In the line WaHeT
A*TEITIUIEEA ... (Mudraraksasa 5. 5) bhakti evidently
means loyalty. The word Wf® in the sense of WSIT or
¥59 is found in a §loka-varttika in the Mahabhasya
(geaa st fageafa, 7. 1. 95-95). For the meaning

of the root &, see Kasika which explains &a7 as sgfa
(following; having regard or respect to) on Pa 1. 3 30

It is interesting to note here that the grammarian
Candra found it difficult to take W% in the sense of
¥+, He thought it proper to use the seventh case-
ending with the name denoting the object of Wfe (i. e.
W ).  Accordingly Candra explained amgaa® as argas
#ferter and sias 2s oy wfwter. (3.3.65)
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Two things are to be noted in this connection : (i) Fondness
will assume different forms in accordance with the character of
the object to which it is associated. Fondness in connection with a
country, an eatable thing or a deity cannot be of one and the
same kind. (ii) Fondness towards the objects mentioned in a
compound word in a sitra will be of the same kind (unless there
are strong grounds to violate this principle). To be explicit :
fondness towards Vasudeva and Arjuna must be of the same
kind.

Since Vasudeva in the sitra 4.3.98 is the name of an adorable
deity (as has been expressly stated by Patafijali and accepted by
all grammarians of the Paninian school)* bhakti (i. e. bhajaniya)
must be taken in the sense of upasya (object of worship). In
other words Vasudevaka is a perscn who worships the deity
Vasudeva.®

Now it is fairly clear that Arjuna must be a person who
deserves the same kind of bhajana (worship) as the deity Vasu-
deva. According to us it is Kartavirya Arjuna who rightly

4. On the word Vasudeva in Pa. 4.3.98. Pataiijali remarks :
vRqr erfgarear €97 gFwad:’’.  Here samjia means ‘a
name’. §3¥aq = adorable one; worshipful. Vasudeva is not
the name of a man of the Ksatriya class but the name of
a deity as has been expressly stated by the commentators

Kaiyata (‘frer: azarear 2aqifade 5 amgeat Jad, Pradipa
4.3.98) and Vitthala (S1g3a1sa Zaar, Prasada). gstar
Zaafagueg (Kasika); quawas wor &1 (Padamaifijari).

The Tattvabodhini comm. reads @3¥74dq: in the bhasya
passage which seemsto be an emandation done with a
view to showing clearly the divine character of Vasu-
deva. There is no variant reading of this bhasya passage.

The expression AT 99T gA9aq: is also found in Maha-
bhasya 4. 2. 25 referring to the deity (devata) Prajapati

to whom oblation is offered.

5. Vasudeva may be the supreme deity of the Paincaratra
sect. Since theiword vasudevaka has been used 'in the
singular number by the commentators, we are not
going to say anything about the sect that worshipped
Vasudev a.
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deserves this bhajana as the following consideration would show.
That the Pandava Arjuna does not deserve this bhajana will be
shown in the sequel.

Before describing those particular qualities that render
Kartavirya Arjuna bhakti (=bhajaniya or sevya) we describe here
his qualities that made him a king of superlative eminence (to the
eyes of people®) and of incomparable magnanimity and prowess.
Most of the Puranas and the Epics speak of Kartavirya Arjuna as
follows :7

(i) He was one of the dearest disciples of the great yogin
Dattatreya. (ii) He was not only a murdhabhisikta king but a
Cakravartin. (iii) He acquired all-overpowering powers and
irrestibility in fight; his movements were unimpeded everywhere.
(iv) He secured formidableness in the eyes of foes and obtained
victories over his enemies. (v) He acquired supreme prosperity
whereby he protected his people equitably. (vi) He governed
the whole earth with undiminished wealth etc. for a very long
period and subjugated the world by justice. (vii) He performed
a large number of sacrifices; his bestowal of wealth to his
guests and others was excessive. (viii) He practised yoga and
acquired superhuman powers. (ix) There was freedom from
impoverishment in his country; in his reign nothing was lost or
injured; his very name proved a security against loss of wealth.
(x) He obtained the power to discover wrong even if it lurked in
the minds of people. (xi) His death came from a superior man
renowned in the world.

6. The long-established glorious character of Kartavirya
Arjuna in ancient Indian tradition may be known from
what Pandu said to his wife Kunti after the birth of
Arjuna : Frdren: g FEgeEausT: | ov aw g
gareq gafasafa 11 (Ads-p. 123. 38).

7. Visnu-p. 4. 11; Vayu-p. 94. 9-48; Brahmanda-p. 2. 69.

9-48; Brahma-p. 2.3. 110-116; Bhagavata-p. 9. 15. 17-41;
9. 23 24-26; Markandeya-p. 18. 1-19. 36; Matsya-p. 43
13-44; Agni-p. 275. 4b-8a; Bhavisya-p. Uttara 58. 24-71;
Padma- -p. 5. 12. 117-143; Santlp 49. 38-44; Anusisana-
p- 152. 7-22; Vana-p. 115. 11-14; 115. 69; Harivamga 1.
33. 8-56; Devibhﬁgavata 6. 16. 8-9; Ramayana 7. 31. 8.
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Besides kingly qualities K @rtavirya Arjuna possessed such
divine qualities as rendered him worthy of worship (bhakti i.e.
bhajaniya). Following epithets given to him are to be considered in
this connection.

Siddha, Sarvarthada, yogin, yogavid, samatmaka, brahmanya.
aranya, saksad bhakta, mahatman, bhaktanam abhayapradah.®

It is remarkable to note that Kartavirya Arjuna was regarded
as an avatara (ggary gifwa, D. Bhag. 6.16.9) or as Cakravatara of

Hari (see kartavirya-dhyana quoted in the Vacaspatya).

Kartavirya Arjuna secms to have promulgated some ‘dharma’
as may be proved by Karma-p.1.12.36 (gas{-\sens st7%: & & Faaitafa
said by a son of Arjuna to his brothers). In this connection Bhavi-
sya—p. 4.58.54 may be considered which says that Arjuna intro-
duced a vrata named Anaghastami.® These evidently show that
Arjuna was regarded as a person having authoritativeness and
consequently he came to be looked as bhakti (bhajaniya, sevya).

The eulogistic verse about Kartavirya Arjuna quoted in some
Puranas!® also shows that he was highly honoured by people. Their
fondness for Arjuna may be known from Markandeya-p. 19.36
which says that ‘Arjuna’s subjects having observed his supreme
prosperity offered sacrifices with devout attention.’

That Kartavirya Arjuna was really regarded as bhajaniya or
sevya has been expressly stated in the Naradiyapurana 1.76

dealing with FEddqaa@aEad. Curiously enough, the word

8. See Devibhagavata-p. 6.16.9; Brahmanda-p. 2. 31. 76;
Santi-p. 49. 44; Raghuvamsa 6. 68; Vacaspatya, s. V.
Kartaviryadipa.

9 The word anagha is explained in three ways : (i) it is a

name of Dattatreya, the guru of Kartavirya (58.3); (ii) it

means the absence of sins (58. 55); (iii) it means Vasu-

deva (58. 63).
10 aen = @IS AaT — G 9 FadEer afq aeafa afeEn |

a3 deaqifwat wsdor @9 = 1 (Visnd-p. 4. 11. 4; mark the
work @=mfa )s For a similar verse see Markandeya-p.

19. 34 (said to be spoken by Angiras), Harivarmsa 1. 33,
28 and Padma-p. 5. 12. 125-126 (said to be spoken by

Narada).
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sevya has actually been used in connection with Arjuna
(aeaﬁsf USTFATsET S Yegegunrg: 1.76.2 ). This chapter informs us
that (i) Kartavirya Arjuna was the incarnation of the Sudariana-
cakra of Visnu and that (ii) mantras and worship of Arjuna are
prescribed in the Tantras (§areq geageafs gaqeag Mg, 1.76.6).2
Several mantras of Arjuna are given here; the Gayatri mantra of
this king is given in 1.76.58-59. It is further said that anything lost
or stolen is received back if Kartavirya Arjuna is recalled and
that Arjuna is fond of lamps (dipapriya, 1.76.145).

The Naradiya-p. contains a detailed description of kartavirya-
kavaca in 1.77. In two different places of this chapter we find an
enumeration of 108 (1.77.102-114) as well as 12 names €l 775133
134) of Arjuna. It is again stated that there happens (i) no loss or
destruction of things and (ii) recovery of what has been lost if -
kirtana of Kartavirya is performed (1.77.120b-121a); see Pranato-
sinitantra for Kartavirya-arjuna-prayoga and Kartavirya-arjuna-
kavaca, (pp. 251-256).

The rituals connected with Kartavirya Arjuna ane found to
have been described in various works, namely Kartaviryarjuna-
dipadana by Kamalakara, Kartaviryajuna-dipadana-paddhati by
Raghundtha and also by Laksamanadesika (see Hist. of Dharma-
sastra I, p. 528). The Vidhanaparijata of Anantabhatta quotes
Uddamaresvara-tantra which enjoins diyamanadipavidhana in
connection with Kartavirya (see Vacaspatya, s. v. Kartavirya-dipa).
The Vacaspatya quotes Mantramahodadhi (Ch. 17) while descri-
bing kartaviryapriyamkara-dipavidhi.

What has been stated above is sufficient to prove that
Kartavirya Arjuna rightly deserves to be regarded as bhakti (el
bhajaniya, sevya).l? Since there is nothing in the sutra that

11.  The Naradiya passage quoted here evidently shows that
Kartavirya Arjuna had a highly exalted position in
Tantric tradition; Cp. M. M. Gopinath Kaviraj :

WL gl T aear, 1, p. 192 (qeames #§ 419 51 arg
aga gt sfag § )
12, The haughtiness of Kartavirya Arjuna as depicted in the

Puranas (Cp. also Arthasastra 1. 6; JaEaI=T ggasrda: )
is to be connected with the earlier part of his life and as
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prevents us from holding this view we assert that Arjuna in Pa.
4.3.98 is to be known as Kartavirya Arjuna.

The invalidity of the view that Arjuna in Pa. 4.3.98 is the
Pandava Arjuna will be known if we consider the following
points :

(i) There is no well-established ritual that is associated with
the Pandava Arjuna. In fact there is no existence of a sect that
worshipped Arjuna.

(ii) The existence of Arjunayanias does not prove that the
Pandava Arjuna was given the position of a deity. These people
never took Arjuna as an object of worship (similar to the worship
of the deity Vasudeva); they simply had the belief that they were
the descendants of the Pandava Arjunal®—a belief having no
Puranic basis behind it.**

(iii) It is not reasonable to hold that the Pandava hero was
given a position of superlative eminence if we consider that (1)
Arjuna was not a king in the strict sense of the word; (2) Arjuna’s
position became highly lowered in the last part of his life in the

such it does not stand against his position as bhajaniya
or sevya which came into existence in the later part of
his life. It may reasonably be accepted that as time went
on the bhajaniya position of Arjuna became more and
more glorified.

13. “‘According to the traditional belief the Arjunayanas and
the Yaudheyas were the descendants of the Pandava
brothers, Dharma and Arjuna’ (A New History of Indian
People, VI, p. 32); see also K. A. N. Shastri ¢ History
of India, p. 99.

{4. Tt is to be noted here that in the example gifa: faar
s AEA: T (Kasika 2.4.66) amSif1 may be Abhimanyu
and ASEAW@A Pariksit. It is wrong to think that the
people named Arjunayana are the real descendants of
S A or Bﬂiﬁ?. The singular number in the example shows
that SITGEFIWFT is not the name of a Ksatriya dynasty
[Cp. the plural number in 3T ( =fgar )], If the
belief of the Arjunayanas is proved to be baseless, we
may connect the name with such words as AR, HIAL,
ssaud etc. (See Kasika 4.2.69; 4.2.127).
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hands of the Abhiras in the Paficanada country; (3) Arjuna had no
supernormal powers; (4) Arjuna’s victory in the Bharata battle was
largely due to the wisdom of Krsna, who remained by his side
always in the whole period of the battle.

Though Arjuna is said to be the incarnation of Nara (and
Krsna of Narayana) yet it does not prove that Arjuna as a
Pandava hero was regarded as an object of worship. We have
worship of Nara-Narayana and not of Krsna-Arjuna in any text
accepted in Smarta tradition. The rules of making the images of
Arjuna'® are not at all in favour of the deification of Arjuna
(considering that the images were made for worship). Itis more
reasonable to hold that these images were pepyas (things for sale)
as may be known from Panini 5.3.99.

Some are inclined to think that in Panini’s sutra 4.3.98
Arjuna must be taken in the sense of Pandava Arjuna according to
the principle of sahacarya (See Vakyapadiya 2.315). They mean to
say that since Vasudeva is no other than Krsna, Arjuna must be the
Pandava hero who was in close connection with Krsna.

According to us the argument is invalid. Briefly speaking,
sahacarya can determine the sense of a word provided the context
is in favour of it. There is no such context in the case in question.
1t should be borne in mind that sahacarya in this rule chiefly
means sadpsya (similarity) as in the example grarg'HY the sadrsya
is ‘the state of being the son of Dasaratha.’*®

Even if we determine the meaning with the help of sahacarya,
Arjuna in this sitra cannot be taken as the Pandava hero. Since
Vasudeva here is not Krsna, a distant relation of Arjuna (Arjuna’s
mother being the sister of Krsna’s father) but is the name of a

15. See Visnudharmottara p. 3.76.1-5 (for the images of Nara-
Narayana), 3.85.66-69 (for the images of the five Panda-
vas), 3.76.2 (for the images of Vasudeva).

16. grE=dwT A1ged G GEATESAN AT RSFAUAL I
T FIged 9 IAIAARTH | 9 T weRuaArfy TAaREIag
zrafata (Ambakartri on Vakyapadiya 2. 315); @ig=dq
arfer ®id faa: anied arged a1 (Nagesvari on Kavya-
prakasa 2.19).




14

T —pURANA [voL. Xxx., NO. 1

deity,’” there can be no sahacarya of Arjuna with the deity,
in spite of the fact that we find the expression argéqyg‘q in the
Mahabharata (a‘[géara‘::{wqf T gAdt FegarAtd, Karna-p. 30.5) in
the sense of Krsna and the Pandava Arjuna.

[

If should be noted that Rama in the example AT
may mean Parasurama if the context is in favour of it.
It may mean Balarama in a suitable context. Similarly
Arjuna in VAT may mean Pandava Arjuna or Karta-
virya Arjuna according to the nature of the context.
These two words may validly be compounded even if
they are the names of persons of later ages. In the case
in question we are to consider which of the pre-Paninian
Arjunas is to be taken in si. 4.3.98 read in the province
of bhakti (in the sense of bhajaniya, sevya). The consi-
deration must be based on the principle laid down in the
verse : FfHsIHIATT & EATAT SFFPIAT: | AEAERY Fdoq:
ﬂa&g = agfﬁ:,g 1t (quoted with the remark g= 5 EF{Q"
in the comm. Pradipa on Mahabhasya 4.1.96 but not
found in the Vakyapadiya).
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Introduction

A vast literature available in the form of Puranas, stands
next to Vedas, in importance and popularity. It envisages to
popularise the precepts, morals and values, propounded in the
Vedas, the Upanisads, the Epics, and the Dharmasitras. It
succeeded not only in its mission, but also in completely revitalising
and revolutionising and modernising the Vedic religion. Later and
modern Hindu religion is an offshoot of the Puranic religion. The
path of devotion and worship propounded in the Vedic literature
as against the path of ritualistic exercises was followed more
vigorously in the Puranas. Thus, the Puranas freed Hinduism from
the clutches of the chosen few and spilled it over to masses who
were unable to understand the complexities of the Vedic doctrines.
The simple and lucid languag