Vol, XXXIII, |{No. 1 ] [ January, 1991

PURANA

( Half-yearly Bulletin of the Purina-Department )

Published with the financial assistance from the Ministry of Edneation,
Government of India

VASANTA PANCAMI NUMBER

HAEAT qU0 FIAH

ALL-INDIA KASHIRAJ TRUST
FORT, RAMNAGAR, VARANASI (INDIA)

Annual Sub.—Inland Rs. 100/« Foreign £ 10



q¥HIIH-AISH
Slo JHAFIT AT
WAgd Foala, araniae degafamataasy, qIrorEy; a9 favdr

&0 HFE ATV I[02FHT
AISTIHT A=A qEH AT, Tof

8l o IUg]. I2EE, AaTHoeq
STo SISt AT

EDITORIAL BOARD
Dr. R. K. Sharma

Formerly Vice-Chancellor, Sampurnanand Sanskrit University,
Varanasi; 63 Vigyan Vihar, New Delhi - 110092,

Dr. R. N. Dandekar
Bhandarkar Oriental Research Institute, Pune
Dr. J. Gonda
Van Hogendorpstraat. 13 Uttrecht, The Netherlands

Dr. Giorgio Bonazzoli, M, A, (Milan), M. Th. (Rome)

EDITOR
Ram Shankar Bhattacharya, M.A,, Ph. D., Vyakaranacharya

ASSOCIATE EDITOR
Ganga Sagar Rai, M. A., Ph, D.

—— s

8 st wafT dadareaty; @ areft
THTEH QT aFaTaTIta e |

Authors are responsible for their views, which do not
bind the Editors and the Trust,

Authors are requested to use Devanagari characters while
writing Sanskrit $lokas and prose passages. They are also requested
to follow the system of transliteration adopted by the International
Congress of Orientalists at Athens in 1912 =1 1= g=ch
=t =8 g=g ‘=m].

Traditional Sanskrit scholars are requested to send us articles
in Sanskrit (i) dealing with the religious & philosophical matters in
the Puranas and (ii) explaining the obscure & difficult passages in
the Puranas.



qIH—PURANA
Vol. XXXIII, No. 1] [January 21, 1991

R ER - LU 4

Vasanta-Parnicami Issue

Contents—aag=y
Pages

1. e 1-8

(An eulogy to Devi with translation and notes)
By R. S. Bhattacharya

2. Promotion of the cult of Ganesa 9-24
[orgaddgarrg saaaq]
By Y. Krishan
D-12 Anand Niketan, New Delhi

3. The Puranic King Pramati : some reflections 25-59
[garoraforg-gafagefagasifo faamta)
By Ajay Mitra Shastri
Prof. & Head, Dépt. of Ancient Indian
History, Culture and Archaeology,
Nagpur University, Nagpur ®

4. Gleanings of the performing art-forms in the 60-71
Puranas

[N ARSI AR RAIIHITION G5 |
By Dr. (Mrs.) Binapani Patni
D 120 Viveka Vihar, Delhi-110032



9.
10.

¢ i )
Significance of ritual bath at Prayaga
[sravit aefaearen wgead]
By D. P. Dubey
Lecturer, Department of Ancient History,

Culture & Archaeology, University of
Allahabad

Concept of nagara-devata in art and literature
[Fomt arged ° ArRaqrfastar qror]

By Dr. N. P. Joshi

CK1/13 Bhonsala Mandir, Patani Tola,
Varanasi-221001

Vedic mantras as described in the Puranas

[axroraforar dzaeat:]
By Dr. Ram Shankar Bhattacharya
All-India Kashiraj Trust

Summary of the Sanskrit article
sagRdITa Ararfaeqoy
Book-review

Activities of All-India Kashiraj Trust

HeHAGIT:

1.

2,

sfwgRdtarTad warfasqors
gifeT gare Fasy
qavhT GEHAfaATT,

o o Fo Wgaw farafaarea

AT, TS

degamaifAagrt Sarai ggarn:

3, gAyRdEFIfUIARE SrEfEEyg

72-86

87-91

92-115

116-117

118-121
122-127

3-16

17-24

25-30



CELTIE G

a7 g agmm geurdn e )
AFARIRITASEISATR el

e yaaarfe  afewasii |
qmacarfeAd  AraRgargeasat 118311

wgrpsefoiiey  afagmwasfafir |
srmfragiafaa & T91 Safrerfea 1230

TSHRIAFAT  JeSaeRaeiaf |
AeeHfoE AT atafAaieaa 18yl

A1 g6 gAEr W graacaiy
Fraeg A FAfT Fegufear 3 |
& g A gomEr qaw gEron
geRifa  gEmEasfa@aiagd 134l

sarafea Asfa gfe frasi swafea
guatfraar famaanswargaT |

Menfo  famaammtagwd:
garearfdass  gafa g 1Lkl

@ 2 feasafr  sfaagamEr

g fearageaaar |
dgqnaatae  fre  FeEwW

#1 afq s =fed g awaglfa 1290
Fan gvw giewen  ghe

z=gy qAsT aEmsfragion = |

I qAr T gagsta AgrgAmEr
Fear: suraRge  fammEe 120



qR1q—Purana [Vol. XXXIII., No. 1

YTed qF g9 AfeRdr Agrea:
ggrg@fgar  gafgegaar: |

q wiwwafgar @ safa gar-
wife  sifreaagaR afa 1%l

3 drsumEn fagaErelar
miefa  wear:  fafasfesan |
@ g & foo qERR

aragifda faeqarfa 1Rell
3 qegAEr  qEEreEr

faerfaarafasagn: l
SIEEEEICEREE I

) fg 3 oo gfwarfe 1221
(Revmraa ¥1t4I2e-RY)



TRANSLATION OF THE STOTRA
WITH NOTES

Hiranyakasipu, king of the demons, often quarrelled with the
devas. When Hiranyakasipu was slain by Narasimha, Prahlada,
his son, continued his enmity with the devas and in a dreadful
battle between the demons and the devas Prahlada was defeated.
Bali, son of Prahlada, fought with the devas but was defeated by
Indra. The demons took refuge in the teacher Sukra. Under his
patronage the demons fought with the devas but were defeated.
Sukra went away; he worshipped Siva with a view to receiving a
mantra by which he could protect the demons thoroughly. Receiving
the mantra Sukra came back and found that Brhaspati had en-
chanted and deceived the demons. Sukra tried to advise the de-
mons who did not pay any heed to his advice. Thereupon Sukra
became enraged and cursed them saying that they would be over-
come in the battle, Consequently the demons were defeated when
they fought with the devas. Sukra told the demons that under
the influence of Fate (daiva) they had been subdued and that they
could regain their kingdom in some remote future. The demons
did not accept Sukra’s advice saying that Fate reigned over the
idleonly and they defeated the devas in battle. Then being
advised by Brhaspati, Indra worshipped the World-mother uttering
this hymn with great devotion.

(11) O Devi, O mother, you hold a tridant and possess
great illusory power. You hold a couch, a disc, a mace, a lotus
and a sword; you bestow fearlessness. Victory to you.

According to Sakta teachers Devi is called Mahamaya since
she is capable of deluding gods including Brahma, Visnu and Siva.
Cp. Saptasati 1.42 which says that Mahamaya forcibly seizes
the minds of even those who possess jiigna and leads them to
delusion.

(12) O Mother, you are the controller of the universe, the
heroine (i. e. the ultimate goal) of the Sakta philosophy. You are
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the ten principles; you have the nature of the great bindu.* Salu-
tation to you.

It is remarkable to note that there is mention of ._n‘zktadar'éana
in the Srividyapuja-paddhati.? Two availa}ble works on Sakta
philosophy deserve mention. One is the Saktisutra of Agastya
which has been published with an incomplete commentary. The
other is the Pratyabhijiia-siitra (though the title does not contain
anything to show that it is a §akta treatise) which is regarded as a
Saktisttra (see the bhasya on Lalitasahasranama in which the first
stitra of this work has been quoted with the remarks qar o xfwgaq

—p. 96).

Dagatattva—The nine constituents (dhatus) of the body and
the supreme creative principle; see the comm. by by Laksmidhara
on Saundaryalahari 11.2 In other systems the puruga is regarded
as the tenth category (qga<afad 3 aaw: = s, Skanda-p.

1. Bindu is one of the basic categories of the Sakta philo-
sophy. Though inert ( fada) it is the material cause of
pure creation (suddha srgti). fargadmasgen is one of the
names of the goddes Lalita (Lalitasahasranama 229).
The word is also used in the sense of paranada or sabda-
brahman, whose functions are para, pasyanti etc. The
Anahata sound is said to assume the form of bindu
when it becomes condensed (ghanibhiita). The six cakras
are also called bindu. For a detailed exposition of
bindu see Laksmidhara’s comm. on Saundarya-
lahari 99.

2, &g og qar @] 99 GoaEE 90 g o2 g fasd @R
gEERIARARY || Navaratnesvara quoted in Tantrasara
dealing with Srividya, p. 452).

-3, muggnieAdsfaEa:  afwgesn: |
CEEIRERINEIERIRCE [RELCLIN!
qaamged @ AadfAEngwar )
gl AifFa  qu afweadead |
(quoted in Laksmidhara’s comm. on Saundaryalahari,
11). Itis to be noted that here prama and jiva are also
regarded as dhatus.
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Kumarika 40. 146). Itis interesting to note that on account of
this enumeration, the word tattva came to signify the number ten;
cp. the word dcgwery in the sense of ten lacs in the Tantrasara,
p. 170 (ed. P. Bhattacharya).

(13) O Devi, you have the form of the great Kundalini
(‘Serpent Power?), and the nature of sat (existence), cit (intelligence)
and ananda (bliss). You are the lore of Pranagnihotra. Salutation
to you who are of the nature of the flame of light.

The epithet mahat (in mahakundalini) is significant. ~ Since
Kundalini has a cosmic and an individual form it is called Maha-
kundalini (Bhaskara’s comm. on the Lalitasahasranama, 87).

Pranagnihotra is the mental sacrifice in which all things con-
nected with a sacrifice are conceived as the various parts and func-

. tions of the living organism. It is rightly called manasayajiia

though the word #arirayajiia is also used for it. A detailed des-
cription of this sacrifice is given in the Pranagnihotra Upanisad.
For a vivid description of the mental worship in the Tantric form,
see Tantrasara, ch. II, sec. on fxqiRdigsr and Prapaficasara, ch.8.

(14) O Mother, you have entered the five kosas (sheaths); you
are of the nature of puccha-brahman, (ultimate support); bliss is
one of your aspécts; you are adored by all the Upanisads.

For a brief and authoritative description of the five kosas
consisting of anna, prapa, manas, vijiana and ananda, see Tait.

Up. 2. 1-5.

The idea of puccha-brahman is propounded in Tait. Up. 253;
which declares that the internal self is constituted (as compared
with the cognitive body) by bliss. This has a human form having
joy (priya), enjoyment (moda), hilarity (pramoda) and bliss as the
head, right side, left side and the trunk respectively. Brahman is
its tail that stabilizes it.

Anandakalika is to be analysed as ‘one whose kalika i. e.
kala (part) is ananda’. Kalika may also be taken in the sense of a
bud. Thus the word would mean ‘the bud i. e. source of bliss.’
Some take @nandakalika in the sense of ananda; cp. dipakalika
in the sense of a dipa.
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(15) O bright-faced Mother endowed with all powers, be
gracious; protect us who are deficient in strength and have been
defeated by the demons. You are our sole refuge in the world;
you are the sole authority and are capable of subduing (our)
miseries.

Pramani is regarded by grammarians as the correct form.
Some however defend pramana in the sense of ggmHgd (acquiring
authoritativeness) orin the sense of gmmfugazfy (acting like a
pramana).*

Like the two words prasida and sumukhi (one verb and
another adjective) we have the compound word yarRgqdr
also, often found in Puranic works; cp. S1g garagaEr in Saptasati
4, 28.

(16) Those people who meditate on you become really happy
and who do not meditate become full of miseries and afflicted with
sorrow and fear. Those who aspire for emancipation and are

devoid of pride and attachment cross the water of the ocean of the
mundane existence.

The word vigata in vigatasokabhayah cannot mean ‘free
from’ ‘devoid of’, for people who are free from doka and bhaya
cannot be duhkhanvita. That is why vigata is to be taken in the
sense of faqiqor syrw, The use of vi in this sense is found in words

like vigrathita (tied together), vinita (well-trained), vidhita
(shaken off) etc,

Puranic authors are fond of conceiving samsara as an ocean
or a river. For a charming g‘m(.:{agqaﬁ, see S’antiparvan 250. 12-16
and g\\F-grTeEgs, see Ramayana 2.59.27-30,

4. %9 g saomal T (A13) ot macnean sf 9 ? e
AEL—IRHAS 1T gorgar g aq:1 fraa=arzadeaenigamn
eifimead | glg U wE g wA dw, aqag st
AR garTTsar qarefa zifgearg: (Tattvabodhini
on Siddhantakaumudi sec. on Bahuvrihi).
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(17) O World-mother, your prowess is well-established. You,
whose power is capable of destroying all distress, get manifested
with a view to protecting the distressed. You assume the form of
Time in order to destroy all things. O Mother, it is impossible
for an ignorant man to comprehend your activites.

(18) Brahma, Siva, Surya, Visnu, I myself (i.e. Indra),
Yama, Varuna, Agni, Vayu, illustrious sages, the Nigamas and
the Agamas are unable to realize your incomparable majesty and
power.

The word gfraza (one whose horses are called harit or are
harit in colour; harit=greenish-yellow) means the sun; Cp. war

gmar gha: gdem (Rgveda 1.115.3). gfiagazg—one whose chariot
is carried by harit horses (which are said to be seven in number).
The Puranas contain elaborate descriptions of this chariot (Visnu-
p. 2.10; Vayu-p. 52; Matsya-p. 125).

Though Agama usually means the Veda5, yet in the expres-
sion fasram it undoutedly means the wellknown scripture Agama
(written in Jaukika Sanskrit) which is also called Tantra, Nigama

in the sense of the Veda is often used in the Puranas (see Bhag.
1.1.3; 2.7.36).

(19) Those high-souled persons are blessed who are devoted
to you; they are bereft of worldly miseries and they remain immer-
sed in the ocean of bliss. O Uma, those, who have no devotion
to you, can never cross the ocean of miseries having the billows of
birth and death.

Duhkha is often compared to occan or fire by our poets. In
the Ramayana there is a g:ﬁ{r@;@q’q; (2.85.19-20)—a very unusual
comparision.

5. For the use of the words Veda and Agama in one and the
same sentence, see Varaha-p. 211.92; §iva-p. 712332
Linga-p. 1.85.35 etc. That these two sastras are different
may be known from a host of Puranic statements; see
Brhaddharma-p. 2.6.138; Padma-p. 4. 90-21; Devibhag,
7.39.3-4. '
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The reading wfqerg is better than gmerg read in some

editions.

(20) Those people (i.e. kings and the like), who travel in
palanquins or cars and who are fanned® by white cowries (cama-
ras), live a pleasurable life. I presume that these people worshipped
you with various kinds of presents (requisite articles) in their pre-
vious births.

The reading fystarar in some editions is corrupt.

(21) I consider that you are worshipped by those venerable
persons who go on nice elephants, and enjoy the pleasures of
coquettish women and go being surrounded by subjugated neibour-

ing or feudatory princes.

—R. S. Bhattacharya

6. It is interesting to note that the root fys (to fan) is
regarded as a laukika dhatu (i.e. not read in the Dhatu-
patha (see Ksiratangini on Dhatupatha 1.112; see also
10.55). The root is used in another passage of this
Purana : 9fw dfsiag 839 guasastaa =1 (3.3.66). The reading
gﬁa is wrong. :



PROMOTION OF THE CULT OF GANESA
By
Y. KRISHAN

Ganesa or Ganapati was a non-Vedic god. In the Purapas,
the supreme gods were three : Brahma, Visnu and Siva and,
strictly speaking, Ganesa or Ganapati had no rolein the vast
puranic pantheon; there was no void or hiatus that it could fill.
He was like Skanda, at best a grama-devata. Besides, Ganesa
was a god with peculiar features—the face of an elephant over the
body a man. These features were not in harmony with the
standard concept of the features of gods, Vedic, epic or Purapic.

The followers of Ganapati, especially the Ganapatyas, appear
to have adopted various means to promote the cult of Ganapati.
This was achieved by providing Ganesa with orthodox scriptural
authority, and by playing on human fears and hopes : endowing
him with powers to cause evil and failure in secular activities if
he is not propitiated and by granting success and worldy prosperity
to those who duly worship him.

The Upanisads and the Brahma Siutras are fountainhead of
Indian philosophy. The Bhagavadgita is the epitome of Hindu
religious thought and a key to the understanding of Indian philoso-
phical concepts. All these texts are held in great esteem and
reverence by all the Hindu religious schools.

The Puranas have been aptly described by E.S. Carlile as
‘The Veda of the common people’. They are encyclopaedias of
popular Hindu beliefs and practices and of mythology, as distin-
guished from Vedic religion and mythology. In fact the Purapas
have been described as the fifth Veda. So to provide scriptural
authority for Ganesa Mudgulapurapa (=MP.) (900-113 AD) and
Gapesapurana (=GP.) (1100-1400 AD) were composed which give
exposition of the supreme status and divine role of Ganesa,
similar to that of the great Purapic gods, Brahma, Visnu and

2
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Siva. The GP. also includes within it GapeSagita similar to the
Bhagavadgita of the Mahabharata. Upanigads were also composed
making Ganesa a part of Vedantic teachings. These Upanisads
are called—Ganapati Atharvasirsa® (also called Mahaganapati
Upanisad), Ganedapirvatapini ~ Upanisad, Gamedottaratapini
Upanigad and Ganapati Upanigad® and Heramba Upanisad. A
Ganesadarfanam® was composed “in imitation of the Brahmasi-
tras” and many of the sitras were adaptations therefrom and
Ganesa was identified with the Supreme Brahman.

Similarly a Ganeda Bhagavatam* was also produced.

The Ganapatyatharvairga® Upanigad, 1. 4 &6 proclaims that
Ganesa is tvameva...tattvamasi (That art thou), that he is
Brahma Visnu, Rudra, Indra, Agni, Vayu, Surya, Candra and
Om. ;

1. See Gapesa Sahitya Sanketika in Kalyapa Ganeéa arka
pp. 478-479 (in Hindi), Gorakhpur 1974.

2. Haridas Mitra : Gapapati, Visvabharati Annals, Santi-
niketan, Vol. VIII p. 91 points out that this Upanigad
is of an unknown date and of doubtful authenticity.
From its language etc., it is not considered authentic
by scholars. ‘It seems to have been forged in South
India, much later than many of the Purapas and not
earlier than the 8th century A. C. It should also be noted
that though the Gamapatyapuranas are upapurapas they
do not figure in the traditional lists of the 18 upapuranas.
A.D. Pusalkar: Studies in the Epics and PuranasBombay
1955 p. xiii and R. C. Hazra : The Upapuranas, The
Cultural Heritage of India, Calcutta 1975 (reprint) pp.
271-272 enumerate the list of Upapurapas.

According to Ghurye Ganesa Upanigsad was created in
the 19th century by Citpavana Brahmanas of Maha-
rashrta. See infra fn. 33.

3. Haridas Mitra ibid p. 92 fn. 10 .
Haridas Mitra : ibid p. 92 fn. 9.
5. Kalyana: Ganpesa Anka ibid pp, 34-36,

=
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According to the Gapapati Upanigad® Ganapati not only
destroys the difficulties of his devotees and bestows boons on them,
but he is the cause of the unwise, beyond purusa and prakrti.
He is earth, air, water, fire, ether (pafica mahabhutas); he creates,
supports and destroys the universe. He is nirguna (beyond the
three qualities) and beyond time. He is all gods Brahma, Visnu,
Rudra, Indra, Agni etc. He is Brahman.

In the M P, Ganess is called the Kuladevata of gods like
Visnu etc. The stotra in praise of Ekadanta (Ekadanta aranagati
stotra 1.20) of the same Purana describes Ekadanta Ganesa as
acintya (unknowable), anadi (without beginning), ananta (endless,
infinite), abhedabheda-vihinam, beyond the categories of non-
difference and difference, one who is beyond the states of consciou-
sness, jagrat, dream and deep sleep and who is in the state of
turiya and at whose directions Vidhata (God) creates (systikara),
Visnu maintains (Vispuh palaka) and Hara destroys (samharaka)
the universe.

The paiicadevatas of Hinduism, that is Visnu, Siva, Brahma,
Mohini and Suirya (Ravi) are all born from Ganesa (Mudgala 1.14.
and Ganesastakam in GapeSapurapa.) The Mahaganapatisahasra-
nama stotra gives the following synonyms of Ganesa : prathama
(189), paramesvara (190), tattvanam param tattvam (502), parama-
tma (502), Brahman (559) & Brahma (742), Bhagavat (573, Visnu
(743), Siva (744), Rudra (745), 1sa (746) etc. In the GaneSpurana®
2.8.32-34; 2.82.8; 2.123. 40-43; 2.130. 16-20 etc. Ganesa is equated
with the supreme spirit-Brahman, Paramatman. The Upanigadic®

6. K. V. Gajendragadkar : Neo-Upanisadic Philosophy,
Bombay 1959 pp. 37-3.

7. Kalyana Ganesa anka ibid p. 5 and 8.

Kalyana ibid pp. 257 fn; 272 fn; 295, 316 etc.

9. Chandogya Up 6.9.4 describes the atman as tat tvam

: asi : That art thou; Katha Up 11 1.3 says the same :
etad vai tat; Taittiriya Up 11. V. 1 says : This inner self
is blissful : anyo’ ntara atmanandamayah :
Taittiriya 111 vi. 1 Anando brahmeti vyajanat-it is
known that Brahman is bliss; anandena jatani jivanti-all
beings are sustained by bliss.

[oe]
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terminology is freely used to describe Ganesa; he is called nirguna
(qualityless), nirahamkara(devoid of sense of selfhood), sarvavyapin
(all-pervading), anadi (beginningless), beyond death and rebirth
(jara-jaiima $inya), the ground of all (sarvadhara), paramabrahm-
asvariipa (the ultimate Brahma), cidananda (blissful consciousness),
sadananda (ever blissful).

The GP. 2.25. 1-5 calls Ganesa neti neti, not this, not this—
that is, indescribable.

Leaving the transcendental plane and coming to the empirical
world, the GP. 2.129. 14-15 describes Ganesa or Vinayaka as the
creator of the universe (jagatah karanam), of the sun and the
nakgatras, of Gandharvas, Kinnaras, Yaksas, human beings,
nagas, rakgasas, of all animatz and inanimate beings. The
GaneSapurana therefore calls Gajanana the creator (srjaka),
maintainer (palaka) and destroyer (samharaka), thus combining
Brahma, Visnu and Maheda into one.l® GP.1.20.41 proclaims
that Ganesa is S'amkara,‘ Visnu, Indra, Agni and the Sun (Fdg Fwq
fasneaaasisa@isaan)

The theogonic status of Ganesa was further sought to be
improved by adopting, mutatis mutandis certain mantras of the
Rg. and Yajurveda and thereby equating Ganesa with the Vedic
god Brhaspati or Brahmanaspati.

Continued from p. 11
Taittiriya 11 9.1 declares : anandam brahmanpah, bliss
is Brahman,
Taittiriya 111 10 3-4 : Brahman is the cause of all—
beasts, light in the stars, births, immortality, Kama,
everything in space (sarvamityakase).
Katha Up Il ii. 8 & II iii, 2-3 declare that the whole
universe is made up of Brahman. The Prasna Up. 1. 8
states that the earth, water and the elements of water,
heat (feja) and the elements of heat etc. all these
proceed from the supreme self. According to Mundaka
Upll1.1 &1I 13-4 from the Immutable originate
different kinds of creatures and unto it they again merge.
From him originate mind, the senses, space, air, fire,
water. earth. sun and moon. Mupdaka 11 ii. 2.1 calls
the supreme reality as self-effulgent (avis).

10. KRalyapa, ibid pp. 323, 327, 332.



January, 1991] Promotion of the Cult of Ganasa 13
Rg. 2.23.1 reads :

TOMIAT &1 AT §ITAG
Fla SfArERTaEIAy |

SABUS AT FZIOEIT 3T 72

We call the lord of the heavenly hosts, the wise among the wise,
the most famous, thebest of prayers, O Brahmanaspati. Sukla Yajur-
veda madhyandina 23.19 and Krsna Taittiriya Samhita 2.3.14reads :
Tt @&r qorata garag framt ar faafa gamg fdiai arn it gamg.
We call thee the lord of the heavenly hosts, the most adorable, the
lord of treasure of treasures......

GP. 46.14-15 reads :

wfa: sRoEEN FEed agroeafa: 1
sigren fafuafa: ffafraafa: fea: o

He (Ganesa) is the wise among the wise, the supreme prayer
brahmanaspati.

He is king of kings, lord of treasure of treasures, the most
adorable among adorables. Likewise the Gamesapiurvatapini up,’*
adapted these Vedic mantras to make Ganesa a Vedic god.

11. The Gapesapiirvatapini upanigsad similarly manipulates
Vedic mantras making Ganesa a Vedic god.
Ganesapirvatapini upanigad 1.5 sings :
qoprAr €At oA g Fta sAamtaRafareg |
sigast god  FgAw erqfafn  faageaq
You are the lord of heavenly hosts, the supreme being,
the wise among the wise, embodiment of the highest
intelligence, the king of kings, the incomparable light.
The same upanigad 2 records :
aporrat &at o afa: gfamwi ar  foaafa: | afeshai @i fafg-
afq: 1 acqEwrg fageg awquerg imfg 1 aw a=i geEam
You are the lord of heavenly hosts. You are the most
adorable of adorables. You are known as the supreme
spirit, having twisted trunk with a tusk.
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The Rg. 10.112.9 calls Indra, maghavat (generous, giver,
bountiful) as ganapati. The Gapapati Upanisad also calls Ganapati
as Indra. Again in Rg. 1.31.2 Agni is called dvaimatura (having
two mothers being produced by rubbing two fire sticks). Being the
son of Parvati and Ganga, Ganesa is also called dvaimatura.

Thus the epithets of Vedic gods, Kavinam Kavi, jyestharaja,
Brahmanaspati (from Rg. Veda), priyapatim, nidhipatim (from
Yajurveda) Indra, dvaimaiura were appropriated to Ganesa.

The Yajurveda Taittiriya Arapyaka 10.1.5 pays homage to
the supreme spirit in the form of Vakratunda (having a twisted

trunk) : qeqeara fagas amquer dafg | @ afq: geEAIg 0

We know the Supreme spirit, we meditate on Vakratunda—
that is an elephant with twisted trunk, The tusked (elephant) may
encourage us in that knowledge and meditation.

The Maitrapapi Samhita 2.9.1 contains a variant of this
mantra ;

Tatkarataya hastimukhaya dhimahi : We meditate on that
elephant-faced karata (Ganesa).

The Gapesatharvasirga Upanisad 8 repeats these mantras.

uFeara fagad awquera Nafg a=n affa: g=Ea |

We know the one-tusked; we meditate on Vakratupda; may
the tusked (elephant) encourage us in that knowledge and medi-
tation,

The Gapesapurvatapini upanigad 2 also repeats the mantra.

Different verses of the Purugasukta of the Rg. Veda are pres-
cribed by the GP. 1.69.17 ff for invoking Ganesa during his wor-
ship.

Thus the mantras of the Rg. and Yajur Vedas were adapted
in the religious literature on Ganesa. His ancestry was traced to
vedic gods : Brahmanaspati, Indra, Agni. Ganesa is now called rg-
yajub-samasambhiiti, the embodiment of the three Vedas (GP.
1.46.78); he is called yajiiapati, lord of the Vedic sacrifices (GP.
1.46.110). He is also endowed with the attributes of Vedic gods :
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(2) ankusa (goad), vajra (thunderbolt) and lotus of Indra.

(b) tiger-skin body cover, the crescent moon on the head
and snake of Rudra.

(c) pasa (noose) of Varuna and
(d) kuthara (axe) of Brahmanaspati.

Likewise a critical examination of the Ganesagital? of this
Purana Kridakhanda Chapters 138-148 indicates that it is based
on the Bhagavadgita (BG.) in its phraseology and content : ninety
percent of its stanzas are, with slight modification, from the BG.;
topics are the same: Karma-yoga, jiana-yoga, bhakti-yoga and their
exposition is similar; differences between the two texts are largely
verbal. In brief Ganesa replaces Krsna. Further in Ganeagita
1.22-23 Ganefa makes the same claim as Krsna in BG. 4.7-8.
Ganesa asserts ahameva jagad yasmat srjami palayami, samharami,
I create the world, maintain it and destroy it again. I am Maha-
visnu, Sadasiva, and Mahagakti and Aryaman, the sun. In Ganesa-
gita 3.9.11 he claims that he is aja (unborn) avyaya (indestructi-
ble), bhiitatman (the life principle of all beings), anadi (beginning-
less), Isvara (lord) and claims the same role for Ganesa as by Krsna
in BG.22 4. 7-8 :

i aafoaa fg aar wiq)
argq difeg geiearfed dvareagg )
Stogemydfaad e ooty 7 |
gfvm geiar Satar arT@mER war |

12.  Kiyoshi Yoroi— Gapesagita The Hague, 1968. Introduc-
tion. See also Nagorava Basarkar ‘Ganesagita Aur S"ri-
madbhagavadgita—Ek Tulan@tmaka Adhyayana (A com-
parative study of Gapesagita and Bhagavadgita) Kal yapa
ibid pp. 473-478. J. V. Tagare : Gapesa Gita Ka Sandeba
(The Message of Gapesagita) Kalyapma (Hindi March
1974 pp 636-639). G. A. Grierson in his article Ganapa-
tyasin Encyclopaedia of Religion and Ethics Vol. 6,
1760 states that GaneSagita is identical in substance with
the Bhagayadgita, the name of Ganesa being substituted
for Krsna.

13. B G, 4.7-8. Continued to p: 16



16 T(mq—Purﬁgxa [Vol. XXXIII., No. 1

Whenever there is increase of adharma (unrighteousness) and
decline of dharma (righteousness), 1 take birth to protect the good
and to destroy the wicked. After destroying unrighteousness, I
establish righteousness. I destroy the wicked and the demons and
happily display divine sports.

The traditional Puranas confer a very high status on Ganesa
among the gods. The Brahmanda-purana 3.42.30 declares that
Vinayaka is greater than the greatest : faqmased gAdY WFEAT Al
wgr. In Sivapurapa 2.5. 10.6 diva is warned that in his fight agai-

nst the asuras of Tripura, he would not be able to destroy them
unless he had worshipped Vinayaka (gf=gy faaras:). The Brahma-

vaivartupurana 11 75.59-60 declare Ganesa as the best among the
devas (3ami T34 qz:). The GP. raises the status of Ganesa in
mythology in the hierarchy of the Brahmanical gods-Brahma, Visnu
and Siva. In the Upasanakhanda of the GP.'¢ it is narrated that
once Brahma became proud of his capacity to create the universe.
As a result of his vanity, numerous impediments (@padah) came
into existence and Brahma became forgetful (aa‘aqf‘-q-:ig) of his obli-

gation. Eventually he had to propitiate Ganesa. When Ganesa
was satisfied with Vidhatr’s (Brahma) austerities, Ganesa blessed
him whereafter Brahma could resume his work of creation.

Again the GP. 1. 17 and 18 describe the story of the wor-
ship of Ganesa by Visnu. It is narrated that two powerful asuras—
Madhu and Kaitabha—emerged from the ears of Visnu. By the
disturbance they created, they made the rsis and devas miserable.
They also attacked Visnu, who could not defeat them. Visnu sought
guidance from diva. Siva tells Visnu that before the battle with
Madhu and Kaitabha, he had not worshipped Vinayaka and that
was why he was powerless. Thereafter, Visnu worshipped Ganeda
in various ways who granted him a boon of success, prosperity

" Continued from p. 15

gqr gar fg gdeq weifadafa wrea
AFIAIAGHES  JERAE  gArFaEH
afcarora arwi fama 7 A |
grgeaArata  dwafa 7@ g
14. Kalyana, ibid., 1974 pp. 237-248,
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(kirti) freedom from impediments (avighna). Ganesa emphasised
to Visnu that if the latter had worshipped him earlier (g4faifsa)
he would undoubtedly have been victorious. Then the Purapa 1.
44 narrates the story of worship of Ganesa by Siva Tripura, an
asura, by severe austerities and intense prayers to Ganesa had obta-
ined from him a boon that Tripura would conquer the three worlds
(3eaafysadr). In face of his attack, the devas beat a retreat; Siva
had to quit Kailasa, his abode, and migrate to Mandaragiri. The
devas were thus expelled from heaven. So they resorted to the wor-
ship of Gar_le'éa. Siva is told that he had been defeated by Tripura
because he (Siva) had not worshipped Ganesa before marching to
the battle. He was advised : “‘you please your son Ganesa by
worshipping him; then your v’ictory is assured”. So Siva worship-
ped Ganesa. Ganesa tells Siva “I am vighnanasaka (destroyer of
impediments). My true nature is not known even to the devatas,
rgis and Brahma, nor to the Vedas and Upanisads or the six
schools of philosophy :

A% wged Safa tafraguan: |
7 3T: Mafeg: FT TEAEAATE: (| 1.44.32-34

The GP. was an exercise in promoting the cult of Ganesa and
in securing for him a relatively high position among the Brahma-
nical gods and in that process making him non-sectarian. Further,
effort to promote the cult of Ganesa is to be seen in the MP. and
GP. when they invested Ganesa with the capacity for divine incar-
nation, avatara, for the purpose of destroying evil; protecting the
good and thus placing him at par with Visnu, the great god of Hin-
duism and whose avataras, incarnations, form a major theme in
Puranic literature.

_ The MP.15 describes the eight chief incarnations of Ganeda
Vakratunda, Ekadanta, Mahodara, Gajanana, Lambodara, Vikata,
Vighnaraja and Dhimravarna.'®

15. See Sri Gapeda ke Pramukha @tha avatara (The Eight
Principal Incarnations of Ganesa) in Kalyana, ibld. pp.
335-351.

16. Of these avataras Vakratunda’s vahana was sirhha (lion),
Vikata’s vahgna was mayira (peacock) and Vighnaraja’s
vahana was Sesanaga. The remaining six incarnations
had rat (migika) as their vahana.
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The GP.1" narrates the stories of the four avataras of Ganesa
in the four different yugas.

(i) Mahotkata Vinayaka, having ten arms with elephant as
his vahana, vehicle, born to Kasyapa and Aditi in the
Krta yuga.

(ii) Mayure§varal® having six arms and with peaco ck as his
vahana born to Siva and Parvati in the Tretayuga.

(iii) Gajanana, born to Siva and Parvati as Ganesa, having
four arms and with a rat as his vahana in the Dvapara
yuga.

(iv) Dhumraketu having two arms'® and riding a blue horse
in the Kaliyuga.

The purpose of these incarnations was to destroy the demons
Devantaka and Narantaka, Sindhu, Sindura etc. The purpose of
these incarnations is the same asin the case of the classical
incarnations of Visnu viz. to destroy demons, asuras, daityas,
Matsasura, and Dambhasura, Madasura, Tarakasura, Lobhasura,
Krodhasura & Mayakara, Kamasura and Ahantasura—to protect
the gods (suras) and ensure the triumph of the good (grgat armay,
GP.2.7.10) and freeing the world from the burden of demons
(zlm-(gmq) (GP.2° 2.7.10) and to restore the performance of Vedic
rites (dharma-karman) which had been suppressed by the asuras.
In particular, many of the asuras are said to have defeated
Varuna, Kubera, Yama, Indra or éacipati, Visnu, Siva and occu-
pied their heavenly abodes, Amaravati (of Indra), Vaikuntha
(of Visnu) and Kailasa (of Siva). They were finally subdued by
the incarnations of Ganesa.

17. Condensed from Kalyana, Gorakhpur, 1974, Ganesa
Anka, pp. 249-335.

18. It may be noted that the Gapesapurana compares Mayi-
resvara with the incarnation of Rama : Kalyana, ibid.
p. 314,

19. In the GP. 2.131.32 Dhiamraketu is said to possess four
arms but in ibid 2.1.21 and 2.85.15 he is said to have
two arms only. See Kalyapa Gorakhpur, 1974, p. 325 fn.

20. GP. 2.8.32-34 call the avatara of Ganesa as bhaktanam
palako dustanasanah.
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It may further be noted that the narratives describe the
inability of Visnu and Siva to subdue the asuras, their suppression
being the exclusive achievement of Ganesa. In fact GP.21
2.18.25-29 say that Mahotkata Vinayaka makes Indra anindra
(devoid of faculties) and ggrasfsgzy (God loses his godhead). In the
GP. further Cakrapani claims that his son, asura Sindhu defeated
and captured all the devaras, Rudra, Sarya, Kubera, Indra, Vayu,
Agni, but Mayiresvara freed them all and was, therefore, entitled
to worship at the beginning or before all (srgerr). No wonder in
the GP. 2.59. 31-34 Vinayaka is called Brahma, Visnu, and
Mahesa. Not only Ganesa destroys the asuras but various gods
of Hindu mythology derive their power from Ganesa. Daksa
could complete his sacrifice, which Rudra had tried to destroy,
by invoking Ganesa; the five devatas, Visnu, Siva Brahma, Mohini
and Sirya are born from Ganesa; Vamana could conquer Bali by
reciting Ganesa mantra. 1t is through the grace of Ganesa that
Visvamitra could become Brahmarsi; Dhrava could become a leader
(Gapapatya) by reciting Ganesa mantra and installing the idol of
Ganeda in a temple; Lord Rama was able to kill Ravana due to
the boon granted to him by Ganesa; Durga destroyed Mahisasura
after she had worshipped Ganesa®2. Thus Ganesa became one of
the most important gods of Hindu mythology. In the Devipurana
113 & 114 Visnu and Brahma praise and worship Gane§a and
worship Ganesa and Devi-p* 112 identifies the different parts of the
body of Ganesa with various gods, his eyes are the moon, the sun
and fire (egifacaraer:), his head and arms are Brahma (a@r”qﬁqrg),
his neck is Rudra (=Y M), his teeth are planets, and stars
(szmwgas=), his lips are the dharma, his tongue is Sarasvati, his
nose is Indra (g arar) ete.

While the status of Ganesa was elevated philosophically,
theologically and mythologically, the importance of his daily
worship was sedulously inculcated. Already in the grhyasitras
(Manavagrhyasutra and Baudhayanagrhyasitra) and the smrtis

21. Kalyapa ibid. p. 264.

22. Kalyapa (Hindi) Gorakhpur March 1974 pp. 630-631
‘Introductory Study of Mudgalapurana’ (Mudgala-
purana ka paricayatmaka adhyayana.
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(Yajiavalkya smrti, Baudhayanasmrti etc) the worship of Vinayaka
was enjoined to avert evil. In the Purapas there are positive
directions to propitiate Ganesa or Vinayaka both as vighnakarta
(creator of abstacles) and as vighnaharta (remover of obstacles).

In the Lifigapurapa 105. 22-23 Siva says to Ganesa : “O Son
even when the Brahmanas worship me as Narayana or Brahma
or when they perform the sacrifical rite, you will be worshipped
at the outset (gif gsa:). If any onme performs beneficial or auspi-
cious (kalyanam) rite laid down in the Sruti or smpti or any
worldly ceremony, without worshipping you, it will be turned
unfavourable or inauspicious (akalyagam). In the Varahapurana
23.30 it is proclaimed : “you (Ganesa) will bestow success if you
are worshipped at the beginning and hamper the whole thing if not
done so in sacrifices and ceremonies to propitiate the gods and in
other deeds. :

In the Brahmavaivartapurapa VI. 89.98 Krsna proclaims
«By my boon men will worship him (Ganesa) first of all and
easily reap the fruits of their worship. Unless heis worshipped
first, the worship of any other god will be ineffectual.”” Again ‘‘the
worship of other gods, the Sum, Visnu, Siva, Fire and Durga
should be performed after the worship of Ganesa”. In the same
purana I1. 75. 59-60 it is emphasised “Ganesa is worshipped first

of all” (mafal g174).

In the .S"ivapur&pa 2.4.18. 23-24, it is enjoined by Siva that
“He (Ganesa) should be worshipped first and we (gods) shall be
worshipped afterwards. If he is not worshipped, we too are not
worshipped. If the other deities are worshipped when he is not
worshipped, the fruit of that rite will be lost.”

Again, the Siva 2.4.18.31 says : “Let your (Ganesa’s) name
be the most auspicious in the matter of quelling obstacles. Be the

presiding officer of all my gapas (A9 @dwursae:) and worthy of
worship now ™.

The secular literature also provides evidcnce of how the
Ganesa cult was promoted. The Kathasaritsagara of Somadeva

contains legends which appear to have been fabricated to promote
faith in Ganesa.
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In the Kathasaritsagara®® 3.6.62 Siva was beseeched by
gods led by Indra to produce a son who could become the general
of the gods (suras) on their war against the demons (asuras). Siva
agreed to procreate a son but Parvati did not remember to worship
Ganeda (7 9 ga fag=d g fasdsagean). Siva thereupon exclaims
to Parvati: fyedisy qa siavsd faan fasiageiay Katha. 3.6.83) : the
absence (or non-performance) of worship of Ganesa is the impedi-
ment to a birth from you. Adore him now so that a son may be
speedily born to us in the Fire. Parvati thereupon wogshipped
Vighnesvara (fgsqsgui=ias) and the Fire became pregnant with the

semen of Siva (and this led to the birth of Skanda or Karttikeya).

When Karttikeya was being crowned as the general of gods
by Indra, the latter’s arm became stiff when he desired to lift
the pitcher as a part of the crowning (abhigeka) ceremonial. This
inability of Indra was explained by Siva as due to his not having
worshipped the elephant-headed god : gfaa’r TAqE: JAFT g4l
@ar (Katha. 3.20.79). So it is concluded that even the gods cannog
be successful (zgatafq 7 afrq faga:) if Heramba (Ganesa) is not
worshipped (anarcita) (Katha. 3.6.100). The Kathasaritsagara®s
8.15.73 recognises that even the gods (suras), demons (asuras)
and the chief hermits (munindras) do not succeed (in their enter-
prises) unless Ganesa is pleased :

gugRaArzomaty afeq 7 faga: | g @fa

The following folk ‘song’#5very tellingly portrays the greatness
of Ganesa in Hindu mythology :

g afeaq Qo gl auretTg afe geaar
aed qIfARIQIET Was "l g 9 |
qréeqt  afgargeaAas  faErfud:  fasa
T qEFER frasa G @ AnA: ||

23. N. M. Penzer & C. W. Tawney (tr.) Kathasaritsagara
of Somadeva, The Ocean of Story, Delhi, 1968, Vol. II.
pp. 100-101.

24. Cited by B. N. Sharma in Kalyana Gapesa Anka, Ibid,
p. 413.

25. Kalyapa, ibid. p. 413.
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May that elephant-faced (Ganesa) protect us whom Hara
(éiva) meditated to conquer Tripura, Hari (Visnu) to bind down
Bali through deception (as Vamana avatara), Brahma (born of the
lotus arising in water) to create (the universe), éesa, the cosmic
serpent, to carry the earth (on his head), Parvati for the purpose
of subduing Mahisasura, the Siddhas for purpose of attaining
supernatural powers (siddhis), Paficasara (Kamadeva or Cupid)
for the purpose of conquering the world.

The manner in which the Ganapatyas promoted the cult of
Ganega is illustrated by the growth of Ganapati cult in Maharash-
tra in the medieval period.

G. S. Ghurye?® has shown that the lofty and popular status
which Ganesa came to occupy in Hinduism in Maharashtra was
the handiwork of Maharashtrian Brahmanas : they were responsi-
ble for the ‘aggrandizement’ of Ganesa in the Hindu pantheon.

According to Ghurye?? Jianesvari of Jianesvara (13th cen-
tury AD) is the chartar of Ganapati as the supreme god, at least
in Maharashtra; he raised Ganesa to the pinnacle of Brahmanhood,
held him to be ‘Om’ incarnate and glorified him as the saviour of
his father Siva. It was Jianesvara who identified the figure of
Ganesa—elephant head on a human body with a twisted trunk—
with the most sacred syllable of Hinduism viz. Om pronounced
as aum wherein a (g) represents the feet of Ganesa, u (3) Ganesa’s
large belly and m (x) his large forehead. So according to Jiane-
$vara, “to see Ganesa thus is to visualise Om”’.

Namadeva, the non-Brahmana contemporary of Jianesvara
endowed Ganesa with the power to bestow knowledge of all bran-
ches of learning and to make even dumb fellows repeat the Vedic
mantras.

Ramadasa? (17th century AD), another Maharashtrian saint
agserted that ““Ganegda is not only Vighnahara but Mangalamirti

and the bestower of all siddhis, powers or success’’.

26. G.S. Ghurye : Gods and Men, Bombay, 1962, pp. 97,
107, 74, 106. Regarding identification of Ganesa with
" AUM (OM) see Kalyana, Ganeba-arika, ibid. p. 381.
27. Ghurye : ibid. p. 107.
28. Ghurye : ibid, p. 121.
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The medieval Maharashtrian saints also enriched the Ganesa
mythology by weaving new mythological episodes around him. As
already hinted, according to Jidnesvara, Siva was able to kill the
demon Tripura because he worshipped Gane§a.2? According to
Namadeva?®, Krsna could get back his son Pradyumna who was
removed at his very birth, through the worship of Ganesa. Likewise
Yudhisthira recovered his kingdom through the grace of Ganesa.

Sarasvati Gangadhara®? (15th century AD) in his Guruca-
ritra narrates that Ganapati prevented Ravana from taking away
the Siva lifiga to his native place which would have made him
invincible. Sarasvati Gangadhara’s intention was calculated to
boost Ganapati.

Ekanatha in Rukminisvayambara® explained that Krsna’s
marriage party (after marriage with Rukmini) suffered due to the
slighting of Ganesa and Krsna had himself to mollify Vinayaka to
avert calamities. Moraya Gosavi (13th-14th century AD) established
the famous and popular temple of Ganesa at Chinchwad.

Ganesatharvasirga®® or Ganesa upanisad was the creation
of Citpavana Brahmanas in the beginning of the 19th century
(1816) and it had five manuscripts of different dates. With
reference to these recensions, Ghurye exclaims: ‘‘What authenti-
city of manuscripts” : Ghurye34 concludes that it was Jiiane§vara
who implanted Ganapati on the throne of Brahmanhood to which
later saints and poets added their quota of extra praises and
invocations.

Ganapati also became the tutelary or family deity(kuladevata)
of the Peshwas.35The fact that those who exercised political power
in Maharashtra were also devotees of Ganapati. They must have
given tremendous boost and respectability to the cult of Ganesa.

29. Ghurye : ibid. p. 107.
30. Ghurye : ibid. p. 100.
31. Ghurye : ibid. p. 111.
32. Ghurye : ibid . p. 100-101.
33. Ghurye : ibid. p. 102.
34. Ghurye : ibid. p. 106.
35. Ghurye : ibid. pp. 116-118,
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So we find a large number of independent temples®® dedicated to
Ganega. These were built in the 14th to 18th centuries. Many of
these were established by the Ganapatyas.

In fact, Maharashtra®” produced many devotees of Ganapati
who helped to spread and promote the Ganesa cult.

36. Ghurye : ibid. pp. 115-116.

See the map on page 206 of Hindu Shrines of Maharash-
tra in Paul Countright : Ganesa, New York, 1985. See
also M. A. Phadke : Maharagtra Ke Kucha Prasiddhq
Ganesamandira (Some famous Ganesa temples of Maha-
rashtra.) Kalyana, ibid. p. 426-429.

37. Kalyana March 1974; Shri Sivanath Dube gives brief
biographical sketches of 24 such devotees in an article at
pp. 608-23 besides a few more like Ganapati Bhatta,
Sriganesa Yogindra etc, | '



THE PURANIC KING PRAMATI : SOME REFLECTIONS
By
Ajay MITRA SHASTRI

Scholars are in general agreement on the point that the
Vamsanucarita section of the Puranas affords rich evidence on
ancient Indian history and, with the textual corruptions quite
natural to creep in the process of copying and re-copying rectified,
it may provide quite dependable data for historical reconstruction.
While there is and can be absolutely no doubt whatsoever regard-
ing their valuable contributions up to the Andhra-Satavahana
period, even as regards the history of the Imperial Guptas, they
provide highly important information, It was, and is, commonly
admitted that a stanza encountered in some of the puranas con-
tains valuable information regarding the extent of the kingdom of
the early members of the Gupta dynasty,* probably Candragupta
L It is now realised by some scholars that a few stanzas met with
in some of them supply indispensable data concerning the reigns
of some of the later members of the dynasty as well. These
rulers are probably Candragupta II, Kumaragupta and Skanda-

gupta.?

In addition, the Puranas contain some episodes which are,
perhaps reasonably, supposed to reflect fairly dependably some
important historical events of various periods. Concerning the
Gupta history also, certain eveats are often taken to be the basis
of a few Puranic episodes. One such episode relates to a king

1. For the latest discussion of this passage, see S. R. Goyal,
A History of the Imperial Guptas, Allahabad, 1967, pp.
50-53; Gupta Samrajya ka Itihasa, Meerut, 1987, pp.
64-67; P. L. Gupta, Gupta Samrajya, Varanasi, 1970,
pp. 102-103; The Gupta Empire, Varanasi, 1974.

2. P. L. Gupta, Gupta Samrajya, pp. 102-103; Gupta
Empire, 1.
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called Pramati or Pramiti.? Descriptions of the achievements of
Pramati are met with in at least four of the Purana texts, to wit,
Matsya * Vayu,5 Brahmanda® and Linga.” The Matsya version
was the first -to receive historians’ pointed attention. Vasudeva
Sharan Agrawala, one of the doyens of Indologists, who noticed it
for the first time, strongly felt inclined to regard king Pramati of
the Matsya Purana as identical with the famous Gupta emperor
Candragupta 1I Vikramaditya.® According to him, the stanzas
in question describing the exploits of Pramati contain a ‘very pre-
cise and explicit reference to the achievements of Candragupta
Vikramaditya described under the pseudonym of Pramati’.® In
these pages this theory is proposed to be examined at some length.

The description of king Pramati as found in the Matsya
Purapa may be summarised as follows :

At the time of the transitional phase (sandhya) of the Kali
age in the Svayambhuva Manvantara there lived a king named
Pramati, son of Candramas and belonging to the Candramas
gotra and the lineage of Bhrgu. For a period of full thirty years
he marched upon the earth with strong elephantry, cavalry and
chariot-borne forces. He himself carried weapons and was
accompanied by hundreds and thousands of Brahmanas wielding
weapons. He annihilated all the Milecchas and Sadra kings. In
the course of his victorious campaigns he subdued all the rulers

3. In some manuscripts of the Lifiga Purapa he is called

~ Pramiti; it is clearly an error due to copyists.

4. Hari Narayan Apte’s edition, Anandashram Sanskrit
Series, No. 54, Pune, 1907, Ch. CILIV, verses 50-63.

5. Ed. by Hari Narayan Apte, Anandashram Sanskrit
Series, Pune, Ch. LVIII, verses 75-90.

6. Venkateshwar Press (Bombay) edition, II (Anusanga-
pada), Ch. XXXI, verses 75-91. :

7. Venkateshwar Press (Bombay) edition, Ch. XL, verses
50-63a.

8. V.S. Agrawala, Matsya Purapa—A Study, All India
Kashiraja-Trust, Varanasi, 1963, pp. 228-231, 388;
«Kamboja Janapada”, Purapa, VI, No. 1, January,
1964, p. 229.

9. Matsya Purapa—A Study, p. 388,
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of the North, Madhyadesa, mountainous regions, East, West, the
Vindhyan region, Aparanta (North Konkana), South, Dravida,
Simhala (Ceylon), Gandbara, Parada,'©® Pahlavas, Yavanas,
Sakas, Tusaras, Barbaras, Svetas, Halikas!! (or Sveta-Halika,
perhaps an error for éveta-Hﬁr_la or the White Huns), Daradas,
Khadas, Lampakas, Andhras and the Coras, and had thereby
become a universal (cakravartin) emperor. He destroyed all the
heterodox systems (pasandas) and irreligious people and was
particularly known as the annihilator of the Sudras. He was
actually Visnu in the former birth and was born in the lineage
of Manava, the god among men (nri-deva). His army along with
himself attained grand success in the Ganga-Yamuna Doab.!?

10. For the evidence about the Paradas, see B. N. Mukherjee,
The Paradas, Calcutta, 1972.

11. The term Halika may also denote the people inhabiting
the Hala mountain of the lower Indus Valley that runs
between Baluchistan and Sind. See S. B. Chaudhury,
Ethnic Settlements in Ancient India, pp. 138-139, fn. 3.

12, u©d geedmd o geq@ g gmias )
gumataoi aar wqoi X 3 fewa:

AW §  FEAgy  qwAr  sufaesad |
Ffogrdgady  #dn: EFIIASAR 1
quifesaq § RO e 9 g |
yEaFAl § 9 AT FRARAIGFHI |l
EURIRIREIEEE AT qEE: |
7 gal & afigaqy *osem gaiq faafeaam n
g g@ar  gamead UM EEEA: |
qUsi @ &1 gaiq  frldemsdg o
afasra 3 afegam @ty afa gda
QAN WEARiE  gEqEiedda 9 0
grea gdr=aiE qar faesageeias |
aga  afomeaa  sfasm fage: sg n
TEIEIE TIRERET 9gdld  JaAsew |
guI a8 UsFAar gfeR EH @ |
srmEEsEifa SRedads =T )
EENEEN ECEIECFHRIGE A G|
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When V. S. Agrawala wrote on the problem and I offered
my comments on his position originally over two decades ago only
the Matsya Puranpa description of the attainments of king Pramati
was known. But thereafter references to him in some other Puranas
also came to light. At least three other Puranas are now known to
contain accounts of the exploits of Pramati. Of these, the Vayu'®

frzes  @dgarfn 9= AgAIEEI |
qAger § 9@ g JeaEe sifsar |
gdwwafa  faous gafgata  drean
ga: @ § wmAw [ Flerd =gl
gif@seafer ad s faafa: @A
faost  @duarty WA gaar i
gear Aamafseiet QA AT HAO |
qreqfafada ENERICR C T M
dfeqar @emr o g g1 sEfEEr @8

agmgAawess  fafg s garfgar 1
(Matsya-p. CXLIV. 50-63)

13. uwi geargd w© o g gmld |
ui qrq wagar e e o
faw §  wwmwE AwAr  sAfqesad |
quaer g @@ gd  EEEREsaT |
gur: g faafq qof: odeq 4 AT |
aqeFEs @ & AP EEEEFsI U
srfardfad:  gaalsr aeEE )
g g1 & aftgar woeeM g g |l
g gl gdmEd UFEE LS |
qINUST & qa: Fat AT Faarg - 0
qiead feat & =9 aw gatd, gfa @Ew |
quismeawEiE @ 9 qesnEE: |
S@ea  weERAiA  qEdEEads = )
g SdreatE qar frergeefas 1
gia wfameans sfrer  faes: @@ |
AU GRS gg Al JaAeqdr i
G FATRA P EFT TR FEG |
HqIHAY  hacd  FROEEE S N
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and the Brahmanda'4 Puranas afford detailed descriptions of
Pramati’s achievements similar to that of the Matsya with

r

ggqERl qear  FossAEaEs
ggsa:  gARaEi  FAA  FLEATN
AEaer g disaa 3aer fg fasfa
gaeafafes  gafaate g o
MmAw § weEam Q@ Ffeqm 9
gifadisefad a¥ wara faafa: gan
fafreaq  @dwarfa  warfa @gEa
g1 dwladieg gl ®ed  FHOT I
qreqefafada FOAEEART G|
g aEfaar gUer  JEREAETEn |
qgEgadess  fassi  grEd @I N
(Vayu-p. LVIIIL. 75-88)

14, g geaimd S @ead g gmlad )
oi arear waEar e et n
MAm & Smmar Awa gafaEsad |
ages g §isAA g4 erEEsaR )
gar: @ faafa: qui: odeq & ageaaq |
agFet @ 4 ¥ gaArfEEgsad
BUERIEEIERE AT aga:
g qa1 & ofga ®==er gfa @ adan
gg a1 GauREd  UREASgadlaen
qravsieg aq: @at fAd Faar B o
arad aifasr § 9 qF g4t afa & o
guisqmEsand 4 A aEgsrfEe:
Shea  WedRWiE  gadEEdgd AN
g gdr=ang o  faesagseaEly |
gda afeoneri|  zfase fage: ag
I GIREITHT G5 a FaATT T |
IR Fa AT IHE T aq
SEFHITT GFaHE HUAET 9 SqMaa: |
gaATR auA  FeseEEaE] T b

s
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only slight differences of details. They may be regarded as
belonging to a common tradition with a few, sometimes very
important, alterations some of which, at least, may owe their origin
to the peculiar copying tradition of the Puranas. To mention only
some very important variations leaving aside even apparently
major verbal differences which often result into a change in the
meaning and which may be actually only differences of readings,
we may refer to some really material differences. For this purpose,
only for comparison, we may take the Matsya version as the base
only because it came to be noticed first and compare the Vayu and
Brahmanda versions with it. We have already summarised the
Matsya version and only points of difference may be highlighted.
In the list of peoples defeated by Pramati the Vayu Purapa drops
the Sakas and substitutes the Cinas and the ulikas for the Svetas
and the Halikas (or Sveta-Halikas), the Ketas and the Kiratas for
the Andhras and the Coras and the Mlecchas for the Sadras
as annihilated by him.'® Pramati is further described as born
from the particles of Madhava and as simply god (deva) instead
of being born in the lineage of Manava and as god among men.
Moreover, Pramati is twice said to have been Candramas by

dgee:  FAAQET  FEUT AT |
wgaes g @isgA Yaeag  fasfwae o
qderafq  foearm:  safgats  didaE )
WA & owmAg: g4 BT W
gifadseafes g swrear famfa: guna
fafas @dqafa wwaRa adw
FeAl ANCEANT g qEeHi  FHROT HHI |
qreqefafaga FOAGETHT g
goEfaar U@ NAAEEANTEH |
TgEnadEes  fasst g &g |
(Brahmanda-p. II. 31.75-91)
15. The Matsya Purana mentions the Sudras twice and the
Mlecchas only once whereas the position is reversed
in the two other Puranas. The phrase gyormeasq
is replaced by ¥=IAMRAF in the Vayu and the

Brahmanda as if the two names were synonymous which
is not the correct position.
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gotra and not at all as the son of Candramas.!® And finally,
we find the statement that Pramati had been on march for twenty
and not thirty years as averred in the Matsya. Generally speaking,
the Brahmanda version is closer to the Vayu one than to the
Matsya as regards both details and phraseology. Therefore it
would do if we refer only to the sole points of difference from the
Vayu version omitting the points highlighted in connsction with
it. The aparantikas are omitted from the list of conquered
peoples as against the Matsya and Vayu versions which refer to
them. In all other respects both the Vayu and the Brahmapda
texts are almost identical.

The Liniga Purana contains a summary account of the achie-
vements of Pramati without any specification of details of his
conquest indicating in a general way his digvijaya®” only.
But it is close to the Vayu and the Brahmanda versions.

16. Describing twice Pramati as of Candramas gotra is an
unnecessary duplication in the Vayu and the Brahmanda
which actually repeat the same statement in the same
words twice. The Matsya tradition that Pramati was
Candramas by gotra and was the son of Candramas
appears much better.

17. wd geeaimd & qeqreq g gmfay

dui ameqr graral qami fAeAfkaa: o
naAsfr § =egady awAr gafaesad )
A g g qF  eEaEsas
gar: @ famfa: quif adeq & ageawimg |
ggFsT @ § ¥ gaifwagsau o
sEaEEEd:  gaasT agEd |
g g aftgdy =>=sm gfa agem:
g a1 gdTREd e gEAfase |
qrgusieg aa: dat fdd  FIAE 5 0
arad aifast & = o @ty gfa ada 1
quegaTESTaET 4 9 gEqsifEe
qgqIR AVAM FSSAWETSY T |
qYSA:  GEARAEA  FAUT AU N
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Wendy Doniger O’Flaherty is probably right in regarding the
Puranic tradition about Pramati as one of the Kali age heresies
showing strong Gupta evidence undoubtedly tampered in the post-
Gupta period.?® In his opinion, the Pramati episode represents
the third stage of the development of the Kali Age myths which
began to be compiled in the Puranas about the beginning of the
fourth century AD. The first stage is represented by the general
gloomy picture of the Kali Age embroidered with more specific
descriptions datable to about the early fourth century AD followed
shortly after by the insertion of passages referring to the incar-
nation of god Visnu as Kalki for the extermination of the barbari-
ans. In the next stage the role of Kalki is transferred to an actual
king called Pramati (or Pramiti). According to him, the Pramatif
Pramiti episode also passed through two distinct stages; first, of a
general nature without any mention of the peoples and countries
said to have been vanquished by him; second, containing a specific
list of his military exploits.2® The first type is represented by the
general accou<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>