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NOTES ON THE STOTRA

( Verse 49) The word Vayuputra refers to Hanimat; see
Ramayana 4. 66. 8-30 for the birth of Hanumat from the god Vayu
and the female monkey Afijana.

( 50 ) Janaki means the female offspring ( apatya ) of Janaka,
The epithet Janaka was originally given to the son of king Nimi on



2 qug— Purana [Vol. XXXIV. No. 1

account of his unnatural birth ( Visnu-p. 4. 5. 22; Bhagavata-p.
9.13. 13 )!, which was applied to his descendants. As Sita is the
daughter of Siradvaja Janaka ( Visnu-p. 4. 5. 28; Ram. 1. 67. 14)
she is rightly called Janaki. Urmila, the wife of Laksmana, is also
the daughter of this Janaka ( Ram. 1-71. 21-22 ).

zifegsor (battle-like indigence)—An unusual metaphor.

(51) fadguistamar—As the king Nimi was bodyless he was
called Videha (Visnu-p. 4. 5. 23; Bhagavata-p. 9. 13. 11). A male
apatya of Videha is Vaideha (Visnu-p. 4, 5. 23, Bhag. 9. 13. 13).
Sita is often called Vaidehi on account of her being a female apatya
of Videha. Videha is also used in the semse of the janapada
ruled by Videha and his descendants.

;lﬁa:fgaq—From Rama’s statement that the earth is his
mother-in-law (m:i maja v, Ram. 7.98. 7) Sita is regarded as
the daughter of the Earth; see also Ram. 7. 97. 20 where Dharini-
devi is said to receive Sita when she prayed to Madhavi-devi (i. e.
the mother Earth) to give shelter to her (see Ram. 7. 97. 15-17).

faamg— Vidyas are often regarded as the aspects of some god

or goddess; cp. fagragearad 2f3 Har: (Saptasati 11. 5). For an
enumeration of Vidyas in the Puranas, see Visnu-p. 3. 6. 28-29;
Brahma-p. 233. 60-63; Agni-p. L. 15-17 and Brahmanda-p. 1. 35.
87-89.

It is interesting to note that the Sitopanisad contains an
account of vidyas, namely the Vedas, the Angas, the Upanisads,
and the Upavedas. The total number of vidyas as given here is
not quite clear and is doubtful. The number of Upavedas which

is usually said to be four is given here as five (743 STaarn
gefaar:). o

gsfa— Cp. Sitopanisad in which Sita is calied prakrsti on
account of her being gmagfaeq or qag & fasyd.

(52) Since the sage Pulastya or Pulasti is the grand-father
of Ravana (see Ram. 7.38.15 where Pulastya describes Ravana as

1 SFmAr SETETOA @9 Uq 996 | 9% AT EERggU JIhE 4
fa fast=sisafacad: (Sridhara on Bhagavata-p. 9. 13. 13).
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his grandson) Ravana is called Paulastya, the secondary suffix
being gg according to Panini 4. 1. 105.

qfaaargdoni——For Sita’s devotion to her husband, see Ram.
2. 18. 1-12. The purpose of using both Goccaegddgal and
qfaaqrgdorr in one place is to show the invincible power of a

pativrata; Cp. Kurma-p. 2. 34, 111-112 where it is said that Sita
overcame Ravana on account of her being pativrata.t

(53) Anugraha is usually used in the sence of favour, kind-
ness, help and the like. In connection with deities and God it
means proper application or arrangement.?

Trayi means a group of three; here the group consists of
three kinds of mantras (namely re. yajus and saman) and as
such it refers to the four Vedas which contain these three classes of
mantras. As trayi qualifies vidya it is used in the feminine gender.
The word trayi vidya is also used in the Puranas (Bhagavata-
Dl Ll T =12):

Atmavidya is self-knowlege ( Atmavidya is explained as
brakmavidya by Sridhara on Visnu. p.. 1. 9. 118). This shows thag
trayi is used here is the sence of the karmakapda portion of the
Vedas The word trayi is sometime used in this restricted sense in
the Puranas.® It is needless to say that the word is usually used
in the sense of the entire Veda in the Puranpas.

(54) wedy eltwrfeaamar—See Visnu-p.1.9.1 10); cp. sifxfa s
fefa wwammnr wadifa fasgd (Sitopanisad). Sita is said to be equal
with Laksmi in beauty in Padma-p. 4. 112. 50 (& aEHEar),
For the use of the word Laksmi (as upamana etc) in connection

. afqaar qear wada s3q @ar | SR qanE TG aFAE
S A 1 2221 TAT AT G e Aaatagar 1
TellyTraRgad fafsd wmdsaTg u 2931
R, AisqagTead: ? AT 4G AW T 7% Frarswe: ag aqr
aqr fafrggw (Nyayavarttika 4,1,2 1)
3. See the Bhagavata passage 2T q‘tqﬁq§ﬁ'{g§ (10. 8. 45
with the comment of éridhara) and Bhagavata 5. 9.8 where
=47 and q¥r fq=r are used in one and the same sentence,
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with Sita, see Ram. 2.44.19, 2.45.32 etc. Like the goddess Laksmi
Sita is also padmagauri (as pale-red as a lotus) and hemabha
(shining like gold) ( Ram. 3. 52. 29).

gezafia— The meaning is obscure. Though the Ramayana
mentions (i) a hill Candra by name t6.50.31), (ii) Candra the
moon (in several places), (iii) Candrakanta, a town (7.102.25),
Candracitra, a country (4. 42.6) and Candraketu, a son of
Laksmana (7.102.2), yet it does not mention Candra as a brother of
Sita. May we take candra-bhagini in the sense of Candrabhaga-
vati (a woman possessing candra-bhaga ( taking bhaga in the sensa
of beauty, loveliness). This however is an unusual explanation.

gatggrad—This very word is used in describing Sita in
Ram. 3. 64. 28.

(55) Karupa means one possessing karuna, (karuna with the
secondary suffix ac, Panini 5. 2. 127). Karupa is defined as q3g:@-
sgmoe geq: (Nil. on Udyoga-p. 95.7 ). gdfawmar—One having
dharma as nilaya (abode, residence).

wg;pqmaqt—'fhis is concerned with Laksmi (see Visnu-
p. 1. 9. 105-106). She is described here as seated on a full-blown
lotus (ﬁaquaﬁq%s fewrar) and as bearing a lotus in the hand (gqqgar,
1. 9. 100).

(56) ez famar (one whose abode is moon)—The meaning is
not intelligible. engeefail— cp.  sqmafasgany  s@gE-
gifef, Sitopanisad).

(57) aataaagy (one, all of whose limbs are defectless) For

a highly charming description of the beauty of Sita, see Padma-p-
4, 112. 97 (a long prose passage). It is this excellent beauty of

Sita which compelled Ravana to say to her : gg7g gqeaify § wrx
qifegEgalAd | @ 9% g Fgda fagead 0 (Ram. 5,20. 13).

eFiszaceaTg— 1 his shows the highly virtuous and blessed
character of Sita as Rama is said to be faggarq ##: (Ram. 3.37.13).

—R. S. Bhattacharya



PURANAS AND INDIAN HISTORY AND
CULTURE —AN OVERVIEW*

By
S. G. KANTAWALA, BARODA

Literary sources, archaeology (inscriptions, coins, monu-
ments efc.) and foreign travellers’ accounts constitute the main
sources of ancient Indian history and culture. Literary sources
include the Vedic literature, classical Sanskrit literature in
various forms, Pali and Prakrit literature and the literature in
Dravidian languages.?

One of the various departments of Sanskrit literature is a
form known as ‘“Puranas” and the “rudiments of history are
indeed preserved in the Puranas and Epics”, as remarked by
R. C. Majumdar.? Puranas are broadly divided into two
classes : (i) Mahapuranas which are eighteen in number and (ii)
Upapuranas which are also said to be eighteen in number, but
they are more than this number,® and some of the Upapuranas
find a reference in some Mahapuranas. The fourth century A. D.
witnessed a change in social ideals, change of outlook in religious
matters efc., and “‘there was an extensive rewriting of Puranas.”4

% Paper presented at the national seminar on ‘‘History
and Culture” organised by the Post-graduate Depart-
ment of History, Sardar Patel University Vallabh
Vidyanagar, 9-11 February, 1991.

1. vide Majumdar, R. C. & Pusalker, A.D., The Vedic Age,
Bombay, M71, pp. 47 ff; Majumdar, R.C., Ancient India
Delhi, 1982, pp. 7 ff; on periodization of Indian history
vide Dandekar, R. N., Recent Trends in Indology, 1978,
Pune, pp. 50 ff; Thapar, Romila, A History of India, 1.
Penguin Books, Harmondsdarf, 1966. p. 21.

2. Majumdar, R. C., op. cit., p. 7.

3. Hazra, R. C., Studies in the Upapuranas, Vol. I,
Calcutta, 1958, p. 2.
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1t is difficult to fix a precise date of different Puranas; some
earlier Mahapuranas, like the Vayu-Purana, Matsya-Purana,
Visnu-Purana, are assigned to a period from 300 A.D. to 600
A. D., while other Mahapuranas like Agni, Garuda, are placed
between 600 A. D. and 900 A, D.5, butit may be noted that
various tracts /| chapters in different Puranas are assignable to
different periods of time, as shown by R. C. Hazra in his
““magnum opus’® “Puranic Records on Hindu Rites and Customs”
on the basis of occurrences]references of various tracts/chapters
in different Puranas cited in other texts and itisa pity that
dates fixed of these other texts are sometimes tentative dates;
they are like “pins set up to be bowled down again.® It is,
therefore, natural that all scholars may not agree with R.C.
Hazra?’, and in this context the cooperative approach of archaeo-
logy and literary sources may be said to be fruitful in the fixation
of dates and cultural appreciation of Puranic tracts and texts,
It is also to be noted that Puranic texts are not ‘‘definitive” like
the Vedic texts which are ‘‘definitive’’. Puranic texts are fluid
texts and this reminds one of the etymology of the vocable purapa
as given by Yaska, viz., purd navam bhavati® i. e. “the old
becomes new’’ i.e. to say, this explanatory derivation tends to
suggest that the Purénic texts were open to revision and additions
from time to time and thus, therefore, they have layers which
belong to different periods of time. It is well-known that
“critically edited texts of Sanskrit works are the sine qua non of
any serious study and research relating to those works”.? This

4, Warder, A. K., Indian Kavya Literature, Vol. III, Delhi
1977, p. 2.

5. Vide Kane, P. V., History of Dharmasastra, Vol. V, Part
II, Poona, 1962, Chronological Table, p. xiii.

6, Whitney, W. D., A Safskrit Grammar, Introduction
Leipzig, 1879, p. xvi. b 4

7. Vide Kane, P. V., op. cit., pp. 864 ff.

8. Nirukta 3. 19; vide also Kantawala, S. G., Puranic Ety-
mologies, (On the vocable purapa. Indological Studies
(Journal of the Department of Sanskrit, University of
Delhi), Delhi, Vol. II, No. 1, August 1973, pp. 13 ff.

9. Dandekar, R. N., Foreword to ‘““Vedic Texts: A Revi-
sion” (“Prof. C. G. Kashikar Felicitation Volume”) ed.
by T. N. Dharmadhikari and others, Delhi, 1990, p. 3.
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dictum, it may be noted, holds good also in respect of Puranic
works and it is happy to note that some centres of learning, e.g.,
Baroda, Varanasi, Ahmedabad have undertaken projects of
preparing critical editions of Puranas and that the All-India
Kashiraj Trust, Varanasi has brought out critical editions of
some Puranas. -

History is said to be ‘‘the study of man’s dealings with
other men and adjustment of working relations between human
groups”!© or briefly it is defined as ‘a record of achievements of
man’>.'? The concept of ‘history”” has been everchanging;
history is how one looks at the sum total of facts™.22

It is well-known that Puranas deal with the account of
creation (sarga), re-creation after dissolution (pratisarga),
Manu-periods of time (manvatara) which are cyclic in character,
genealogies of pgis (varhsa), genealogies of kings (Vamsyauucarita)
and other Dharmasastra topics etc. Thus dynastic accounts,
a part of political history, constitute one of the topics of interest
of the historian and the antiquarian. In Puranas like the
Matsya-Purana, Vayu-Purana, Brahmanda-Purana, Bhavisya-
Purana, Bhagavata-Purana, Visnu-Purana efc. the royal dynasties
of the “past” are followed by the dynasties of the “future” in
the form of prophesies.’® Amongst the Kaliyuga dynastic lists
dynasties of S'is'.unﬁgas, Nandas, Mauryas, S'uhgas, Andhras and
Guptas are well-known in history. The Visnu-Purana has a
reliable list of the Maurya-dynasty (326 BC-185 BC). The
Matsya-Purana has a reliable list of the Andhra dynasty which
came to an end in about 225 A. D., while the Vayu-Purana
describes the rule of Guptas as was under Candragupta I (320
A. D.-340 A. D.)4 .

10. Majumdar,R C. and Pusalker, A. D, op. cit., p. 37.

11. Majumdar. R. C., op. cit., p. 13.

12. Dandeka;, R. N., op. cit., p. 25.

13. Winternitz, M., A History of Indian Literature, Vol.I,
Calcutta, 1927 (translated by Mrs. S. Ketkar in English),
pp. 523 ff.

14. “An era beginning in 320 A. D. and known as the Gupta
era is believed to have started from the accession of
Candra Gupta”. (Majumdar, R. C., op. cit., p. 230).
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F. E. Pargiter has collated the passages pertaining to the
dynasties of the Kaliyuga in his well-known work : “The Purana
Text of the Dynasties of the Kali Age” and it will not be out
of place to note here how the numismatic data help to choose
the correct lection and correct the lection accepted in the said
work, when it is corrobrated by the variant available for it.
This has a reference to the coin of Saka king Mana and the
reading mahisipam accepted by F. E. Pargiter in the constituted
text in his said work. The lection accepted by F. E. Pargiter
does not make a sensible meaning. Now the reading mahigyapam
on the said coin and the variants from the manuscripts of the
Vayu-Purina in the foot-note under these circumstances gain in
significance. The line with this lection i. e, Mahigyapam will
read as under :

“Saka-Mano® bavad raja Mahisyanam mahipatih™ . e.
“Saka King Mana was the ruler of the Mabhisya-country**15,
The reading mahigyapam noted in the footnote from one of the
manuscripts of the Vayu-Purana gets thus confirmation and thus
both the disciplines prove mutually helpfui.1®

A. D. Pusalker'” deals with the traditional history from the
earliest times to the accession of Pariksit and from his accession
to the Barhadratha dynasty in Magadha and this dynasty ended
with Ripuiijaya who was probably killed by his minister and was
succeeded by Bimbisara.'® With reference to these dynastic
accounts A. D. Pusalker sounds a note of caution that ‘it is nece-
ssary to remember that we cannot accept those traditions as
genuine historical facts so long as or so far as they are not corro-

e L L P e T

15. Vide Kantawala, S. G., Sanskrit and Archaeology,
Recent Studies in Sanskrit and Indo]ogy (Prof Jagannath
Agrawal Felicitation Volume, ed. by D. K. Gupta),
Delhi, 1982, p. 262. ;

16. For inscriptions and Puranic tradition, vide Patil, D. R.,
Gupta Inscriptions and the Puranic Tradition, Bulletin
of the Deecan College Research Institute, Vol. II; Nos.,
1-2, pp. 148 ff.

17.  Majumdar, R. C. & Pusalker, A, D, op. cit., pp. 271 ff.

18, Majumdar, R. C. & Pusalker, A. D. op, cit., p. 328,
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borated by contemporary texts or other reasonable evidence.!®
But such traditional history has its value and is in any case a
necessary preliminary step for the discovery of genuine history”
and ‘tradition’ means ‘“‘the handing down of opinious, doctrines,
practices, rites and customs from father to son, or from ancestors
to prosterity by oral communication, that which is handed down
from age to age by oral communication. . . . 20 and now-a-days
oral tradition is also recognised as one of the sources of history
and it is well-known that the Sanskrit literature had the oral
method of transmission in olden days. In this light Puranic data
deserve sympathetic and careful consideration.

History is mot merely political history or an account of
dynasties, but it is “an insight into a moving process of iife.”’2!
Moreover, Puranas ‘‘are useful in so far as they provide informa-
tion of patterns of migration and spread of various people and the
consequent changes in their social structure and economic and
political status,”?2 even though Puranas may be weak as accurate
records of the past political history. From the societal structural
point of view Puranas refer to the well-known caturvarpya-model,
but this does not inhibit the Purapakara to refer to the mixed
castes, as constituents of the society, e. g., the Brahmavaivarta-
purana mentions the mixed castes like Ambastha, Bhilla, Carma-
kara, Kamsyakara, Jola efc.,?8 but the model remains the same,
and variations are taken as a part of the socjal structure.
Passingly, it may be mentioned that in the story-element in the
Puranas there are references to the inter-varpa marriages,

Puranas reflect also on the social status and position of
women. They are said to have been composed for the welfare of
L]

19. Majumdar, R. C. & Pusalker, A. D. op. cit.. p. 315.

20. New Webster’s Dictionary of English Language, Delhi,
1979, p* 1632.

21. Dandekar, R. N, op cit., p. 25.

22. Dandekar, R. N., op. cit., p. 61; vide also Thapar,
Romila, Genealogy as a Source of Social History, The
Indian Historical Review. Vol. 2, pp. 259-281.

23, Vide Raval, A. J., Indian Society, Religion and Mytho-
logy, A Study of the Brahmavaivarta-Parana, Delhj
1982, pp. 31 ff.
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and for providing the ways and means for the transwordly
attainments by women, whether a widow or unmarried or married
and Sidra on par with the members of the other three vargas.
They took also special care of the fallen women and a special vow
(vrata) is recommended to them. It is the Anangadana-vrata
(Matsya-Purana, Chapter 70). In the description of this Ananga-
danavrata there is a mention of a character named Dalbhya who
is spoken of as a sage. According to some scholars he might have
been a Brahmin subsisting himself on the income of prostitutes
whom he gave shelters,?4 but one may like to think conjecturally
that the sage Dalbhya,—a character in this context, may stand
for a class of Brahmin who helped prostitutes in the performance
of the said vow, asin modern times we find that certain Brah-
mins only accept the religious gifts made as paksidana (pankhi-
dana) on the twelfth-day ceremony in honour of a deceased
person. Tt may be said that this is one of the telling communica-
tions of Purdinas in their own way to help women and Sudras in
the matters pertaining to the younder world.

The Gupta period was a flourishing period of prosperity and
trade and its echo is reflected in the institution of sixteen mahadanas
and one of them is the Saptasagaramahadana (vide Matsya-Purana,
chapter 287). “The Saptasagaramahadana was formulated as a
befitting religious ceremony for those fortunate ones who came
back from their oceanic trip loaded with gold and jewels of which
a share they disposed of in pious charitties.”?® Such wells,
wherein the sacred things used in the ritual were immersed, are
generally known as sata samandarikua and they are found, e.g.,
one in the site of Mathura Museum, (Mathura), in Jhusi at Prayaga
(U. P.), in Ujjain (M. P.) It may be noted that the topographical/
locational information as given in the Puranas about these wells
tallies well with their modern sites.?® o

Incidentally the confluence of the Kaveri afid the Narmada
(Matsya-Purana, Chapter 189) may be mentioned here. A refer-
ence to such a confluence may appear strange, but a visit at

24. For details vide Kantawala, S.G., Cultural History from
the Matsya-Purana, Baroda, 1964, pp. 100 ff.

25. Agrawala, V.S., The Seven-Sea-Gift in the Matsya-
Purana, Purana, Vol. 1, No. 2, September, 1960, p. 208.
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Omkaresvara in the Madhya Pradesh confirms this piece of
information. This shows how the Purapakara notes even small
geographical and topographizal information correctly and this
tends to invest credibility to the geographical descriptions in
Puranas; of course, one has to rule out the poetic effulgences in
such descriptions.

Sometimes Puranas record the diachronic information very
well. The Mahesvarakhanda of the voluminous Skanda-Purana
refers to renovations of the temple of Siva known as Kumaresvara
situated in the Cambay-area (Gujarat State).?®¢ The Purana
says :

“With the passage of time when the temple built by Skanda
became dilapidated, it was made new and golden”. (Ch. 39,
169 ¢d-170 ab). A visit at this temple of Kumare§vara at Cambay
shows the earlier and later phases of construction. The repairs
are not datable prior to the sixteenth century A. D.27 and thus
this enables us to date this tract of the Skanda-Purana.

Sometimes episodes of religious intolerance etc. are recorded
in Puranas in their own style. Generally the royal help is sought
for mitigation of troubles in the society, but when royal help is
otherwise, the Purana introduces the intervention of the divine
succour. The Dharmaranya-Purana, which is a Jnati-purapa of
the Modha Brahmins/Banias, preserves one such episode. It is
the episode of the king Ama of Kanyakubja (Kanauj) and his
daughter Ratnaganga who had embraced Buddhism (Jainism),

26. Vide for details Agrawala, V.S., ibid, pp. 208 ff.

27. Vide Mehta R. N.,, Kaumarika-khanda : A Study,
Journal of The M. S, University of Baroda, Baroda,
Vol. XIV, No.1, pp. 42-43, Puranic Archaeology-
Journal Jf the M. S. University of Baroda, Baroda.
Vol. X), No. 1 and Vol. XXI, No. 1, April 1971-72,
(issued in February 1974), pp. 5 ff; Khambhat (Cambay).
Topographical, Archaeological and Toponymical Pers-
spective, Journal of the M., S. University of Baroda,
Baroda, Vol. XXIV (1975), No. 1 (issued in September
1977), pp. 17 ff; Kantawala, S.G., Sanskrit and Archaeo-
logy, op. cit., pp. 262-263.
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(Puranas are sometimes loose and nebulous in specification of
Buddhism and Jainism). She was married to a king of Brahma-
varta. Moheraka (Modhera in North Gujarat) was given asa
wedding-gift to her. As she followed anothsr faith i.e., Buddhism
(Jainism), Brahmins were put to trouble and were forced to pay
taxes efc. A long controversy arose and ultimately the king agreed
to respect Rama’s commands in the edicts, if they i,e., Brahmins
could prove Rama’s existence. Brahmins went to Ramesvara and
obtained from Hanumat two packets of hairs. One of the packets,
when opened, had the potency of destruction, whereas the other
one had the potency of doing good and blissful. With these two
packets they went to king Ama, but he disrespected them. At
this juncture they presented the all ““destroying” packet of hair
and the king was horrified, when destruction started at its opening.
He begged their pardon and Brahmins gave another packet, which,
when opened, restored the normalcy. The king gave up the
Buddhism (Jainism) and embraced the Vedadharma. He returned
Moheraka (Modhera) to Brahmins and the heretic mendicants
were expelled.?® There is a difference of opinion about the
identification of king Ama. He is identified with Nagabhatta 1I
(Nagavaloka) (C. 792 A.D.-834 A. D.) and with the son of
Yasovarman of Kanauj (C. 725 A.D.-752 A.D.)?® The Puranic
data are insufficient for the identification of king Ama; but any
way, this episode refers to a period from 782 A.D. to 834 A.D.and
there around in Gujarat, when there were religious disturbances
in Gujarat. The episode tends to suggest that the troubled

28. Vide Dharmaranya-Purana, Chapters 52-58. Vide also
Chirapat Prapandvidya, Dharmaranya-Purana; A Cul-
tural Study, Unpublished Ph. D. Thesis, M. S. Univer-
sity of Baroda, Baroda, 1975, pp. 64 ff.

29. Vide : Tripathi, R. S., History of KanauJ, pp. 211-212;
Puri, Baij Nath, The History of Gurjara Pratiharas, pp-
43 ff; Munshi, K. M., The Glory that®was Gurjaradesa,
Part 111, pp. 59 ff; Shastri, H. G., Gujaratano Pracina
Itihasa, pp. 133-134, Pusalker, A.D., The History and
Culture of Indian People, Vol. IV, p. 289, Chirapat
Prupandvidya, op. cit., pp. 64 ff; Awasthi, A. B. 1 7
Studies in Skanda-Purana, Part I, Lucknow, 1965,
pp. 188 ff.
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community of Brahmins probably got the support of non-political
circles,®°® which is represented here in the character of Hanumat.

The above-going remarks show that Puranas contain political
social and religious episodes and geographical data which are to
be read in correlation with other comparative source-material in
the context of time and place and in this light they deserve more
serious study to decode its metaphorical or symbolic language, as
and when necessary, in view of the fact that a rich mine of ancient
and medieval Indian history and culture,—local, regional and pan-
Indic, is embedded therein.

30. Vide : Mehta, R. N., Archaeology and Puranas, Studies
in History (Research Publications in Social Sciences),
Delhi, p. 203,



CONTINUITY AND CHANGE IN THE PURANIC
SUN-WORSHIP*

By

V. C. SRIVASTAVA

Indian religion has been viewed by many? as an unmistakable
continuum from the Vedas but still others®? have forcefully advo-
cated against this oft-repeated Vedic-Hinduist continuity and
effectively propounded the thesis of the change in the Puranic
religion from the Vedic tradition. No doubt, the question of
continuity and change in Indian culture is a very complicated
matter as it is linked with the ‘substratum theory’—the Aryan and
the non-Aryan and the literature being elitist protrays very little
the beliefs and practices of autochthonous and the aboriginals.?
In spite of such limitations the problem being fundamental to the
development of historical processes in India has received some
attention from time to timet. Modern sociological theories of
change such as of Max Weber and Karl Marx have given an

* Read in the VIIIth World Sanskrit Conference Vienna
(Austria) (27th August—2nd September 1990)

1. For details see J. Gonda, Change and Continuity in
Indian Religion, Hague, 1965, pp. 7-11.

2. Hopkins, Phillips, Oltramara, Farquhar, Ruben, Hazra
and many others have noticed such changes Cf. Gonda,
op. cii., p, 11-15, ®

3. Barth, Goetz, M, Eliade, Ruben €tc. have seen the
change due to non-Aryan admixture, Cf. Gonda, op. cit.,
14-15, cf. P. Edgerton. Dominant Ideas if the Formatiop
of Indian Culture, J. 4. O. S., Vol. 62, p, 151,

4. For example W. Norman Brown has taken up the theme
in The Journal of Asian Studies, Vol, 20, 1961 and
Gonda, op. cit. has also analysed many elements of
Indian culture with a view to find out the eontinuity and
change in Indian religion.
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impetus to analyse the change in the alleged ‘unchanging East5,
and there are some significant but controversial studies on changes
in Indian religion.®

Sun-worship, on account of its continuity in time from the
earliest times to the present, provides a good case for enquiry of
Vedic survivals on the one hand and new developments on the
other. The present paper analyses the problem of Vedic conti-
puity and the non-Vedic changes in the Indian tradition of the
Sun-worship in terms of concept of the godhood, rituals and insti-
tutions as reflected in the Puranic ethos and tries to provide
historical explanation of the changes. The chronological horizon
of the study extends from the beginning of the Christian era to
the 15th century A. D. and the sources are primarily the Puranas
supplemented by inscriptions, iconography, temples and secular
literature. The Puranic Sun-worship has been analysed under the
framework of continuity and change and historical explanation for
the phenomena of continuity and chang: has been provided with-
out any commitment to any ideology of change. In spite of D. P.
Pandey (1939), Banerjee (1956), Heinrich von Stietencron (1968),
L. P. Pandey (1971), V. C. Srivastava (1972) and C. D. Pandey
(1986) the problem has not been investigated adequately so far
and the present synoptic presentation of the analysis is the micro-
cosm of the wider study to be presented in a separate monograph.

The concept of the godhood in the Puranic Sun-worship
appears to be a Vedic continuity in spite of the bhakti, pija,
sectarianism and many new developments. No doubt, the period
covered by the Puranas is more than a millennium but we witness
a long uninterrupted continuum from the Rgveda. The Puranic
concept of the Sungod combings the atmospheric and the meta-

physical aspects of the Sun in the pattern of a graded reality as
-

5. The atfempts by D. D. Kosambi, R. S. Sharma, Romnila
Thapar and other may be cited as examples of study in
developments. Cf, R. Thapar, Interpretations of Ancient
Indian History, History and Theory, 1968, Vol. VII,
No. 3, pp. 318-335.

6. One such recent study is R. N. Nandi’s Social Roots of
Indian Religion, New Delhi, 1986.



16 qRI— Purapa [Vol. XXXIV. Na. 1

we<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>