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EDITORIAL

The much tormented world looks to Indian culture with fervent
hope and aspiration for suggesting a philosophy and a way of life. But,
even with all the care and concern for an authentic exposure, the sense
of wonder and bewilderment has only been partially modified. The
wide variations and multifarious manifestations of Indian culture have
contributed to the confusion and mystification. This has provided
scope for vulgar vilification and distorted projections on one hand and
an overzealous effort to guild the lily on the other.

A partial study, restricted to an isolated aspect, can easily lead to
fallacious views. If such fragmented studies have a political motive to
serve, they can be dangerous. It is only by taking a holistic view against
the proper wider perspective that academic justice can prevail.

The very wide expansion of Indian culture makes its complete
study a stupendous task of gigantic proportion. To facilitate the work
we can undertake micro studies in terms of time and space. Another
convenient method is to approach themes which are micro forms of the
huge figure of Indian culture. Pilgrimage studies have been promoted
in recent years inasmuch as the firthas represent in miniature the
multifaceted Indian culture.

With this end in view the All India Kashiraj Trust organised a
seminar on Ayodhya, its history, culture and archaeology. We received
a rousing responce to our request. If the commitments had been
honoured, we would have succeeded in projecting in full the cultural
personality of Ayodhya in its varied aspects and historical growth.
Academic commitments, if not sincerely pursued, tend to promote
fallacious views. It becomes the duty of all concerned to cooperate and
participate in such ventures. Apathy will be counter productive. The
proverbial slackness of an academician cannot account for all such
backouts. There were genuine personal problems and subsequent
engagements in some cases.

The seminar has served its purpose. A seminar is not expected to
offer the last word on the subject. It only initiates the process of our
understanding of the problem. It brings into relief the various issues
involved. It solves some of the problems and paves the way for tackling
others. It marks the beginning of the final explanation. The present
seminar has made a definite progress in bringing to light more facts on
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many a point. The tasks that still remain untackled will be constant
chalienges to all concerned. The views expressed in the papers are
those of the authors, the editor and the organisers are not in any way
responsible for them.

I take this opportunity to offer my sincere thanks to the participants
who enriched the seminar by their contributions and personal presence.
Many colleagues shouldered diverse responsibilities. It is not possible
to exhaust all the names of such friends and helpers.

The seminar and the publication of its papers have been possible
only through the personal interest of His Highness Maharaja
Dr. Vibhuti Narain Singh, former Kashi Naresh. The staff of the Trust
offered help of various sorts. Dr. Ganga Sagar Rai is to be marked for
his help in seeing the volume through the press. Among my students
Dr. Jahnavi Shekhar Roy has been with me right from the time of the
planning of the seminar to the final printing of the Volume. Sri Vipul
Shankar Pandya, proprietor of the Ratna Press,deserves thanks for its
neat and speedy printing.

February 26, 1994.
Lallanji Gopal
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AYODHYA;HISTORY, ARCHAEOLOGY
AND TRADITION*

By
LALLANJI GOPAL

In the fascinating history of human civilization we get interesting
peeps through a study of habitational centres. In early stages man selected
such centres on account of their providing facilities for essential
requirements of human existence. In course of time other factors of
societal needs also received recognition. The availability of water and the
fertility of the soil on the banks of the rivers easily attracted communities
settling down for permanent habitation. In those days riverine routes being
the most convenient means of transport and communication, the
economic advantages of such centres became more pronounced. With the
growth of culture and civilization, some non-economic considerations
were operative in the selection and promotion of the location of the
centres. In ancient societies the religious significance of the centres was a
very vital factor determining their importance. On account of their close
connections with the cultural consciousness of .the community, some
centres loomed large. In course of time other factors strengthened their
prestige, but they derived sustenance mainly through their live links with
the persistent cultural traditions.

In their turn these places and regions have contributed to the formation
of the social and cultural ethos of India. Ayodhya is one such city.

In recent time Ayodhya has come to receive focal attention. It has
become the subject of a heated and unhappy controversy, in which people
and groups have taken sides to ferret evidence and build up arguments in
support of views formed in advance for other considerations. The passions
and prejudices so generated have coloured and, at times, blocked the
vision. There is no desire to listen to the other points of view and scrutinise
the validity of the facts and evidence in their support. There has been
much hair-splitting of the few limited facts, without much sincere efforts
to find out more and relevant material. The controversy has been

*  The present article was prepared as an introductory note to the Seminar on Ayodhya,
which was held in February 1992.
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narrowed down to one particular point, notappreciating the complexity of
the total scenario and the need for taking a wider holistic view.

In such a situation the intellectuals have a duty and a role. They
cannot afford to remain unconcerned, shutting themselves within the glass
panels of a world of their ideas and theories. The realities and
requirements of the contemporary society cannot be wished away.
Posterity will impeach them for having failed in an hour of crisis. It is
their duty to inform people about the true facts not coloured by any bias
or prejudice. This is not to deny the credit to those scholars who have given
their time and energy to a culling out of some of the facts. But, naturally
they cannot be expected to cover all the facts and scrutinise all possible
sources. This time-consuming exercise requires the concerted efforts of a
team of competentscholars.

The Kashi Raj Trust, with its avowed objective to promote the
scientific study of Indian history, culture and tradition, has taken up the
task of providing a forum where scholars can pool together their efforts.

The Trust plans to study the subject in its totality. The wider canvas
will help us evaluate the isolated facts in their proper perspective. We need
not argue for pursuing a historical approach in studying a subject
concerning people with a long past which has witnessed a long contour of
changes and developments.

The most important part of this project is the need for ferretting full
facts. We have to tap all possible sources for whatever light they can
throw. For this we depend on the kind cooperation of the experts who can
locate sources and cull out relevant information.

To place the study in its proper perspective itis proposed to analyse the
geographical background of Ayodhya. The geological formation of the
region, its geographical features and the prehistoric beginnings are to be
noted. In this connection a study of the various names used for Ayodhya
can be revealing. The study of the precise connotation of these names for
a city or region, their geographical expansion and the history of their
varying meaning is to be undertaken. The journey of these names
beyond their original location is to be reconsturcted. Thus the re-creation
of a Kosala in Central India designated as Daksina Kosala and the
fervent location of a new Ayodhya in South-East Asia may have a high
historicalvalue.

The history of Ayodhya is to be studied down the flow of centuries. Its
historical personality is the result of forces and processes operating in
various periods and ages, beginning with the earliest. We may notice the
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evidence for its first emergence in the ancient period, but powerful forces
shaping and developing its nature have been operating in medieval and
modern periods as well. The various peculiar methods of historical
reconstruction applied to the specialised sources of information for the
different periods haveto be pressed into service.

The early history of Ayodhya is linked with the Iksvaku dynasty. The
movements of the Iksvakus and their settling down in Kosala with their
capital at Ayodhya suffer from the lack of contemporary evidence of
established acceptability. In its absence we have to depend on literary
traditions as preserved in the Vedic, Puranic, Buddhist and Jain texts. The
question of the reliability of the accounts in these streams, including the
date of their recording and their comparative scrutiny, has been discussed
with a view to establishing their correlation and formulatin g a coherent
narrative.

The vicissitudes of political history did not leave Ayodhya unaffected.
Ayodhya figures in the political events of the post-Maurya period. Itis not
clear whether the cultural and religious identity of Ayodhya attracted the
Indo-Bactrian invaders.Ayodhya has yielded evience of association with
the Sungas, credited with ushering in a religious revival. There are reasons
to suspect that Ayodhya was not far removed from the place from which
the Guptas began their political expansion. The fortunes of Ayodhyé
under the Pusyabhutis, Gurjara-Pratiharas and Gahadavalas were not
high. In the Sultanate period Ayodhya was also affected by the course of
political events. It is expected to have received more attention under the
Sharqis whose capital was in the adjoining city of Jaunpur.

Under the Mughals Ayodhya formed part of the Suba of Oudh. It
faced several ups and downs. It acquired a distinct individuality under the
Nawabs, though under the new name of Faizabad. It also had to face the
political manipulations and intrigues characteristic of the East India
Company's policy. Under the Crown Ayodhya remained ignored as a
centre of political authority.

Whereas in the ancient period the policital narative is to be
reconstructed through epigraphical and numismatic evidence, with the
help of occasional references in literary texts, the sources in the medieval
texts generally yield fuller references to men and events. The court
chronicles, the biographiesand autobiographies of important personalities
connected with political life, are useful. Likewise, the records connected
with other centres of political power are also to be consulted. Thus, the
sources bearing on the history of the Sultans of Delhi, the Sharqis of
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Jaunpur, the Mughal emperors, the Peshwas, the Nawabs of Oudh and
Bengal may contain important information. With the coming of the East
India Company the information becomes regular, full and pointed which
is our despair for earlier periods. With all the changes of distortions
created under the influence of imperialist designs and manoeuvrings, the
value of their sources for historical reconstruction cannot be minimised. In
this respect the testimony of the official documents, the revenue records
and judicial verdicts, cannot be accused of bias and prejudice.

The real significance of Ayodhya lies, not in its connection with
political power, but in its prestige as a vital centre of religion and culture.
It is the history of Ayodhya as a Tirtha which is of the greatest relevance.
References of Ayodhya have been traced in the later Vedic texts, the
Atharvaveda and the Taittiriya Aranyaka. One of the earliest specific
mentions of Ayodhya as a Tirtha occurs in the Devaladharmasiitra
which survives in the form of copious and long quotations. The inclusion
of Ayodhya in the list of seven holy cities is of great relevance. The
religious connections which imparted Ayodhya this high prestige need to
be enquired into. The Vaisnava (Rama) connections have been
underscored as a later development. But no other religion makes such
a claim on Ayodhya, nor does any other sect of the brahmanical order.
The nature of the religious associations of Ayodhya, its pilgrimage
geography, and the changes and growth it has undergone offer a
fascinating panorama for study.

There are several channels of information for this theme. One having
a direct bearing is the Tirthayatra literature. Pulastya possibly was the first
to offer a systematic account of the important centres of pilgrimage.
Beginning with the relevant sections in the Epics, we can trace
developments in the Smrtis. The new definition of the scope of Puranas
and their claim to the position of Dharmasastra resulted in the inclusion of
Tirthayatra chapters in them. The Nibandha literature assigns separate
volumes to an account of the Tirthas. In course of time there developed a
separate form of texts called the Sthalamahatmyas which deal with
individual Tirthas, their notable places and monuments, and the religious
merit associated with them. Ayodhya, besides its coverage along with
other Tirthas in the Puranas and the Nibandhas, has its own specific texts.

The preparation of manuals on Tirthas interested people of other
religions as well. These authors did not restrict their account to Tirthas of
their own religion, but covered other Tirthas as well. To illustrate we may
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refer to the Vividhartirthakalpa whose Jain writer describes all the
important Tirthas, including the Brahmanical ones.

Ayodhya is hallowed by its associations with Rama. Scholars have
tried to trace the historical evolution of the Rama saga.It shows significant
variations in details in its various versions. They can be noticed in the
accounts preserved in the Epics, the Kavya texts, the Puranas, the Jain
works and the presentations in many regional languages. Similar
differences are found in the versions which migrated to countries beyond
the frontiers of India, particularly in South-East Asia. This shows that the
Rama tradition was not an artificial creation, but was a live belief with
natural differences indetailsinrecording.

Some earlier scholars had laboriously argued that the earlier portions
in the Ramayana present Rama as a human being and not as the divine
being. The fact has been used to argue for mutually opposed views. In the
Mahabharata also we have passages which refer to Rama as a historical
person. There are strong indications that Rama was late in being
accommodated in the list of the avatdras of Visnu, but evidently this was
earlier than the Gupta period. All this requires a fresh analysis of the
evidence regarding the date of Rama and the history of the evolution of
the concept of the divinity of Rama. For this we have not to depend
exclusively on the literary evidence. A study of the epigraphical,
numismatic and sculptural evidence can provide surer grounds.

The testimony of the foreign travellers has the advantage of its definite
date. But the objectivity of the account need not be over exaggerated, as it
may be counterbalanced by the religious and cultural bias of the traveller
and his inability to appreciate the finer elements in the objects of his
observation. The Greek sources are not of much help, but the Chinese
travellers, Fa-hsien and Hsuan Tsang, do describe Ayodhya, though they
naturally emphasise details which may be of particular interest to their
Buddhistreadersin China.

The accounts of the early Arab travellers, concerned more with sea-
trade and areas in the north-west and Panjab, do not contain much
significantinformation. The later travellers, including the Europeans, can
be expected toallude to Ayodhya.

Among the conventional sources of history epigraphy yields more
information than does numismatics. Numismatics may not testify about
the cultural personality of Ayodhya. Beginning with the inscription of
Dhanadeva of the Sunga dynasty we have several valuable inscriptions
including three Persian inscriptions of the Mughal period. A sincere search
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involving local people may help us recover and preserve many other
inscriptions before they are damaged or destroyed as a result of the blind
craze forhabitational construction.

When compared with other famous centres of art in the neighbouring
regions in the early periods, Ayodhya stands virtually ignored. Before the
art objects are whisked away they are to be carefully collected and made
available for study. The sculptural pieces are to be identified and their
iconogrphic features are to be noted. The terracotta figurines may reflect
popular ideas more faithfully. The paintings may not go back to very
early times; they survive possibly from the late medieval times and may
give some information about the important places, monuments and
religious themes.

With the help of the surviving monuments and their fast disappearing
traces we may attempt a historical reconstruction of the architecture at
Ayodhya. We may study the introduction of the different styles and the
changes they have undergone through the process of fusion, of mutual
borrowings and influencing.

Archaeology, aided by scientific methods and aids, has the prestige
and advantage of objectivity. The limitation imposed by the chance
survival of objects and the possibility of the excavator's spade not striking
the appropriate place can be offset by a more concerted plan for problem
oriented archaeology. Atany habitational centre there is a tendency forthe
focus to shift from one site to another. Moreover, in the case of a city with
along continuous history there is a possibility for the existing habitational
areas and structures being raised on those of earlier periods and thus being
difficult to be disturbed and dislodged. We can begin with a sincere
combing operation of exploration. This may be accompanied by
horizontal excavations and at times scrapings at several strategic points.
Even in areas of live habitations one can, with vision and planning, resort
to excavations with definite objectives. The need for wider horizontal
excavations at a few promising sites may also be explored. It goes without
saying that the fuller reports of the earlier two excavations at Ayodhya,
one by the Department of Ancient Indian History, Culture and
Archaeology, Banaras Hindu University, and the other by Prof. B.B. Lal,
should be made available for larger use; they are expected to place our
study on a surerscientific foundation.

In our search for new evidence we will have to look into sources which
are not in regular use by the historians. Thus the Bahis of priests and
pandds at important pilgrimage centres may contain references to
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the geographical places and locations in Ayodhya from which pilgrims
visitedthem.

Likewise, the old records of the temples and other religious institutions
in Ayodhya are to be studied. It is not unlikely that those who are in
charge of these documents may have hesitation in opening them up. The
history of these typical institutions is expected to enlighten us not only
about these institutions but also to contain interesting references to other
constituent parts ofthetotal personality of Ayodhya.

For a subject of the present nature sometimes one has to resort to
some unconventional sources, especially those recording and reflecting
traditons. One may take objections to the use of tradition for sober history.
The traditions are often recorded long after the date of their origin.
Moreover, the author and the occasion for their creation and recording are
not known. It is again likely that in the long course of their journey their
nature is so drastically changed as to alter their original form.

But traditions have their own value, particularly when the other
sources fail us. For communities and periods when the written word was
not much in use, the traditions served as a handy medium for recording
and transmitting facts and views. Some traditions receive a written form,
whereas some others retain their oral garb. Sometimes traditions preserve
their original contents through ingeneous methods of transmission. In
some cases we can discern layers of overgrowth and accumulation.

We find diverse traditions being preserved in Vedic, Puranic, Buddhist
and Jain circles. Their comparative reliability for different subjects has
been discussed by competent scholars. In this connection we may refer to
the significance of fairs, festivels and special celebrations associated with a
place. There are traditional accounts about their origin and nature. They
may not be historically authentic in all respects. But they do reveal beliefs
and practices which hold the mirrorto theirtimes. Ayodhya isnot destitute
of such celebrations which yield information about facts, personalities and
places and the process of change they have experienced.

We may also care to take note of views and facts which have neither
been recorded in written form, nor have found formal expression in any of
the traditions. Naturally they are nebulous and we cannot be sure about
the period and occasion when they were created. They may possess a
respectable antiquity and may have significant clues to the nature of
habitation in Ayodhya. I have my own hesitation in mentioning them, but
Iam referring to them in the hope that those who have a closer knowledge
of things may spell out others of a similar nature and evaluate their
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significance. One such traditonal belief is that Ayodhya is not a place for
a householder to live; the Sadhus alone are to dwell there. Another
tradition, whose origins and implications are to be judged, refers to
Ayodhya as Khurd Macca. :

In the light of these ideas we have proposed a list of topics relating to
our theme.In many cases we have not given all the sub-divisions of a
topic. We cannot claim that the list is exhaustive in its scope and contents.
We treat it as merely indicating some of the possible areas and aspects of
the theme so that our efforts may receive a direction and may not get
diffused. Weleave it to the competent scholars to propose newer and more
definitive topics utilising, if need be, even methods and sources which we
have failed to take cognisance of.

Aventure of this magnitude can succeed only through the cooperative
efforts of a team of competent scholars. We would be grateful to them if
the topics are communicated to us. We propose to hold the seminar after
the month of September, 1991. For processing the papers for a
meaningful discussion of relevant points we would appreciate that the
papers reach us as early as possible.

We have another request to make. If somebody knows of a colleague,
researcher or student who may be in a position to contribute to the Project,
he may please communicate our appeal to him, or else inform us his
address so that we can approach directly. :

The list of the topics which we have been able to formulate is being
attached herewith.

LIST OF TOPICS
AYODHYA: HISTORY, ARCHAEOLOGY AND
TRADITION

1. Names and their geographical implications-Ayodhya, Siketa,
Kosala, Avadha (Oudh) etc. and their extension in India and
outside. .
Geological and geographical background.
Ayodhya in pre-history.
Ayodhyathrough exploration and excavations.
Iksvakus of Kosala in Vedic, Puranic, Jain and Buddhist traditions.
Ayodhya from the Maurya to the Gupta period.
Rama and Ramakatha-its genesis and growth, its various versions
in India and abroad.
Rama and his divinity in history, literature, epigraphy and art.
9. AyodhyaintheEpics.

Nowswe

20



12

10.

11.
12.
13.
14.
15.
16.
17.
18.
19.

20.
24
22.

23.
24.
25,
26.
27,
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Ayodhya as a Tirtha in Dharmasastras, Puranas, Jain and Buddhist
texts.

Ayodhyamahatmya.

Ayodhya in literature in Sanskrit and other Indian languages.
Ayodhya as described by foreign travellers.

Ayodhya in the Sultanate period.

Ayodhya under the Mughals.

Ayodhya under the Nawabs.

Ayodhya under the Company and the Crown.

Ayodhya in medieval vernacular literature.

Inscriptions from and about Ayodhya-Sanskrit, Pcrsian and other
languages.

Architecture, sculpture, terracottas, icons and paintingsin Ayodhya.
Ayodhya in courtchronicles-Persian, Marathi, etc.

Ayodhya in the Bahis and records of priests, Pandas and important
families.

Ayodhya in the revenue and other official records.

Traditions and beliefs about Ayodhya

Mathas and sects at Ayodhya.

Important monuments, establishments and places in Ayodhya.
Fairs, festivals and Vratas associated with Ayodhya.



Names and Geography

NAMES AND THEIR GEOGRAPHICAL IMPLICATIONS

(Ayodhya, Saketa, Kosala, Avadha (Oudh) etc. and
their extension in India and outside.)

By
T. R. SHARMA

The Ramayana of Valmiki is known to be the Adikavya of
Sanskrit, first narrated by Narada and first composed in Sloka metre by
the Adikavi Valmiki. Ayodhya being the capital town of the king
Dasaratha of Ko$ala kingdom who belonged to the lksvaku dynasty as
well as the birth-place of Lord Rama and also associated with the
further events leading to family feud of succession to the throne and
thereafter, became the focal point of the Epic. However, synonymous
use of the place names associated with the place or its peoples by later
authors and writers has often created a good deal of confusion about
their distinctness and sameness; sometimes even provoking scholars to
cross swords with each other over the Ramajanmabhumi-Babri Masjid
dispute centered around journalistic writings without going into
historical perspectives.! The various names used for Ayodhya such as
Kosala, Uttara Kosala, Daksina Kosala, Saketa, Sravasti, Avadha or
Awadha (Oudha) need to be discussed independently so as to arrive at
their significance with regard to their usage in general or specific
context. First we start with the Ayodhya itself.

(I) Ayodhya—Ayodhya literally means which cannot be fought
out i. e. which is impregnable. The Ramayana describes it as a city in
the prosperous country named Kos$ala situated on the banks of the river
Sarayu. It was famed in the three worlds and was founded by the
renowned Manu, a Lord among men. The city’s thoroughfares
extended for sixty miles, its beauty was enhanced by streets admirably
planned, the principal highways being sprinkled with water and strewn
with flowers. It had lofty gates furnished with doors and bolts. It was
fully protected. It was the home of skilful artisans and craftsmen. It
contained palatial buildings and was a crowded city. The city was
rendered impregnable being surrounded by a deep ditch filled with
water. The four grades of people i. e. the Brahmanas the Ksatriyas, the
Vai§yas and the Sudras lived there who fulfilled their respective
duties and  obligations.?2 In the Mahabharata, it is called
"Pupyalaksapd’ that is endowed with auspicious signs?. According to
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Visnupurana (IV. 4. 103) it was known as Kosalanagara and according
to the Vividhatirthakalpa (p. 24) the city is also known as Saketa,
Iksvakubhiimi, Ramapuri and Kosala?. We may state that in the due
course of time all these names got mingled up for common usage.

On the other hand, Rhys Davids, the well-known Buddhist scholar
states that Ayojjha (from which the Anglo-Indian word Oudh is
derived) was the capital of Kosala at the date of events in the story of
Ramayana. It is not even mentioned in the Mahabharata and was quite
unimportant in the Buddha's timeS. Rhys Davids further mentions
"There is another Ayojjha in the extreme West, and a third is said
(wrongly I think) to have been situated on the Gangesb."

Outside India we find that the Syda City, the ancient capital of
SIAM is the same as old Ayodhya, the Thuketa of the Burmese which is
now represented by Sokotai, "The name Syda sounds almost the same
as 'Judea' to which Ayuthia has been corrupted locally for some
centuries’."

(IT) Kosala—The Kingdom of Kosala was founded on the West by
the Gumti, on the South by the Sarpika or Syandika (Sai) river, on the
East by the Sadanira which separated it from videha, and on the North
by the Nepal Hills8. It is very difficult to' go for an etymology of
Kosala. Literally it should mean which is not very fertile land
(Ka+Usara=Kosara. Ralayorabhedah i. e. there is no difference
between R and L - they interchange. Hence Kosala). In the Ramayana
it has been described as a great and prosperous country, inhabited by
contented people?. But in the early days of Brahmadatta the king of
Kagi, the Kosala country was only 'a poor and tiny estate with slender
resources'!0. Raychaudhuri states that Kosala ‘proper contained three
great cities, namely Ayodhya, Saketa and Savatthi or Sravasti, besides a
number of minor towns like Setavya and Ukkatthall, He further
mentions that Ayodhya (Oudh) was a town on the river Sarayu now
included in the Fyzabad district.

(IIT) Uttara-Kosala—The river Sarayu divided the kingdom into
two parts—Uttara (Northern) Kosala and Daksina (Southern) Kosala.
Dey!? and Law!3 mention Ayodhya to be the capital of Daksina
Kosala; eventhough Law in his other work has stated to the contrary, "It
may be taken for granted that Ayojjha (Ayodhya) was the earlier
capital of the undivided kingdom of Kosala"14. We may mention that
the celebrated poet KALIDASA always addresses the Iksvakus as the
rulers of Uttara Kosala!5,

(IV) Daksina Kosala—Daksina Kosala has often been wrongly
identified by scholars with the Kosala in Daksinapatha mentioned in
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the Allahabad Pillar Inscription of Samudragupta which comprised the
modern Bilaspur, Raipur and Sambalpur districts and occasionally
possibly even a part of Ganjam!©. It may have been named so at a later
date after the movements of the people from the Northern India to the
South. It has been mentioned in the Ramayana that Lord Rama had
himself anointed Kusa as a king of Daksina Kosalal” which we would
like to identify with Kushinagar i. e. Kasia in district Gorakhpur of
Uttar Pradesh—which is attested by the evidence from the Raghuvarhasa
of Kalidasal8. It seems Kusa had extended his reign even to Vindhya
Hills which was also named Kosala (Ku§avati) after him. He fuled there
and made it his capital for sometime but again reverted back the capital
toAyodhyal?.

(V) Saketa—In ancient times it was an important city in Kosala
and sometimes the capital. Saketa is often supposed to be the same as
Ayodhya but Prof. Rhys Davids has clarified on the evidence of the
Buddhist literature that both the cities existed in Buddha's time. They
were possibly adjoining like London and Westminster?0. But it is
Saketa and not Ayojjha, that is called one of the six great cities of
India?l. Ayodhya seems to have been the earliest capital and Saketa,
the next?2, It appears from the Mahavagga that the town of Saketa was
six leagues form Sravasti23. Mc. Crindle identifies it with Ayodhya, the
Sagada of PtolemyZ. It should be noted that in connection with the
region of the kings of Gupta lineage (Guptavarhsajas) we find the Vayu
Purana mentioning Saketas (and not Ayodhya) as being one of their
four important Janapadas23. The absence of Ayodhya in the later Kali
age accounts of the Purdna is significant26.

It was the capital city in the period immediately preceding the
Buddha's time?’. According to Monier Williams, Keta means a house
or abode?8. Hence Saketa will mean alongwith the abode (Ketena
Saha) which may indicate that with the division of the Empire it
retained the royal palace of the lksvakus and was the capital of
Northern Kosala after Ayodhya.

(VI) Sravasti—Sravasti or Savatthi is the great ruined city on the
South bank of the Aciravati or Rapti called Sahet-Mahet, which is
situated on the borders of the Gonda and Bahraich districts of the
present Uttar Pradesh??. Ii was the third and the last capital of Kosala
rulers?0. Savatthi was called Savatthi either because it was founded
near the hermitage of the sage Savattha or because of its great
prosperity as a city3l. The city is said to have been built by king
Sravatsa or Sravastaka32. Thus it was the name of a city situated north
of the Ganges and founded by king Sravatsa. It was the ancient capital
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of Kosala and said to have been the place where the wealthy merchant
Anatha-pindika built the Buddha’s residence in the Jeta-Vana
monastery which became his favourite retreat during the rainy
seasons>>,

It was the capital of Northern Kosala as stated by Dey34, Law35 and
Rhys Davids3®. According to the Raghuvarhsa37, Lava was made the
ruler of Saravati which seems to be another form of Sravasti by way of
intonation.

It was the residence of king Pasenadi who was a contemporary of
Buddha. Archaeologists differ as to its position and the decision of this
vexed point is one of the first importance for the early history of India,
as there must be many inscriptions there38. It was six leagues north of
Saketa, forty five leagues north-west of Rajagaha, more than one
hundred north-east of Supparaka, thirty leagues from Sankassa and the
bank of Aciravati3?. It is also called Sahet-Mahet which seems to be
derived from “Mahasetthi” by which name Sudatta was called and
people still call the ruins of Jetavana as “Set”. The site of Sahet
represents of Jetavana and that of Mahet, the city of Sravasti40. Sravasti
is the Savatthi or Savatthipura or Candrikapuri of the Jains4l.
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AYUDHYA IN SIAM
By
UPENDRA THAKUR

The migration of Indians on a large scale to South-East Asia and
Central Asia in the beginning of the Christian era, or even much earlier,
and their subsequent colonisation find echo in literary and epigraphic
sources, in stories and legends current in India as well as in those
countries where the legacy of Indian culture is still to be seen. Though
at some places its traces are not so pronounced, yet there is no such
notable place in these vast areas which has altogether escaped its
impact. This unique phenomenon makes the study of the culture of
South-East Asia in general and that of Central Asia in particular much
more interesting and fascinating! .

I

Thailand (“The Land of Free”; Muang Thai) is a country on the
main land of South-East Asia, in the middle of Indo-Chinese
peninsula. On the north it is bounded by China and Laos, on the west
by Burma, on the east by Cambodia and Vietnam and on the south by
MalaysiaZ. Its area is about 58,000 squire Kilometres, less than a third
of the Indo-Chinese peninsula. It is situated between the sea on the
south to the Gulf of Siam, and the China sea to the west of Malay
Peninsula and the Bay of Bengal. Topographically it is divided into
four areas—the Central, Northern, North-eastern and Southern areas>.

The word Thai (Tai) is a generic name denoting a great branch of
the Mongoloid population of Asia who are mainly concentrated in the
Indo-Chinese peninsula. It is an interesting land whose habitat
extended from Assam (India) in the west to Kwangsi and Hainan in the
east and from the interior of Yunnan in the north to the southernmost
extremity of Thailand (Siam) in the south. No one exactly knows
where the Thai people originated but they seem to have lived originally
somewhere in the vicinity of the Altai mountains where the Mongols
are said to have originated. Gradually they migrated southward and
founded a huge settlement in the Yellow River Valley, while the
Chinese by this time had scattered over the bank of the Caspian Lake.
Thai scholars generally believe that the Siamese constituted a section of
the Great Thai who enjoyed an extensive territory stretching from the



AYUDHYA IN SIAM : 19

Valley of the Yang-tse to the sea-board of south-eastern Asia. A close
examination of all the theories advanced by different scholars refuting
one another, sometimes rather absurdly would clearly suggest that the
early Thai were ruling in Central and eastern China : infact the real
home of the Thai people rather than the region where they developed
as a distinct race, had been in south-west China more than five
thousand years ago. Owing to the over-increasing pressure of the
Chinese and the invading Mongol hordes at a later date, they had
emigrated towards the south, south-west and south-east and spread out
invading and conquering the countries of Yunnan, the Shan States,
Upper Burma, Assam and Manipur and to the east of south-east up to
the island of Hainan, taking finally possession of Upper Tongkin and
the present kingdom of Thailand5.

From the Pali canons as well as the Chinese annals we learn that
the Thais, although ethnically related to the Chinese, had acquired
Indian culture more than the Chinese before they were driven away
from their home-land. It was in northern Thailand (Siam) that the
Thais settled first. But, even though it was close to southern China, we
come across no trace of Chinese influence as regards customs and
dress, literature and art and religion.® Moreover, we have positive
historical evidences of Indian settlements in Nan-Chao, and the most
important Thai kingdom in Yunnan was called Gandhara of which one
portion was called as Videharajya.” Its capital was known as Mithila or
Talifu (a name derived from its counterpart in Bihar, i. e. North Bihar
or Videha or Mithila, the capital seat of the famous Janakas the
philosopher-kings of Mithila)® and king Maharaja is said to have been
a descendant of the emperor Asoka. The people of Nan-chao used an
alphabet of Indian variety and converted the people to Buddhism.

As noted above, the names of many places and individuals suggest
Indian (Sanskrit) origin. In Thailand Ayuthia is Ayudhya or Ayodhya,
Thonburi-Dhanapuri, Lopburi-Lavapuri, —Sukhothaya-Sukhodaya,
Phisanupuri-Visnupuri, Sonkhaloka-Svargaloka, Siri Thmmarat-Sri
Dharmarastra etc. Similarly in Thai, Lao, Cambodian (Khmer),
Burmese, Javanese, Philipino and other languages of South-East Asia
We come across on a very large scale Sanskrit and Pali names of places
and deities. We have, however, to note the sound-shifting that is
carried to a considerable extent, and certain peculiarities such as
abbreviations, or disjoining the members of a conjunct consonant in
Sanskrit?.
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It has been rightly pointed out by G. Coedes that the oldest
archaeologlcal remains found in the Indianised states of Thailand and
Farther India reveal unassailable evidence of the first civilising waves
of the Indians who “consecrated the Brahmanic and Buddhist sanc-
tuaries and the scholars who composed the first Sanskrit inscriptions”
in the Indian kingdoms on the Indo-Chinese peninsula and in the lands
of Indonesial®. These states must be understood as “the expansion of
an organised culture that was founded upon the Indian conception of
royalty”. Characterised by Hindu or Buddhist cults, the mythology of
the Puranas and the observance of the Dharmasastras which expre-
ssed itself through the Sanskrit language!l. “This Sanskrit or Indian
civilization, transplanted into Indo-China or South-East Asia is called
‘Indo-Khmer’, ‘Indo-Javanese’, Indo-Siamese’ etc.”12 The first wave of
the Indian immigration in Thailand extended through the second and
third centuries A. D. or perhaps a little earlier, which seems to have
passed quite smoothly into the second wave that saw the Indianised
States establish a firmer hold on the countries of Farther coast, and the
Indianised States of Sri Deva was the only known settlement in this
period in Thailand. It was, however, the third and fourth waves whose
reverberation spread all over Central Asia, and down to the Malay
Peninsula as far as Chaiya!3, and led to the foundation and growth of
the new settlements such as those of Videha or Mithila, Ayodhya,
Sukhodaya, Lavapuri etc. Though we have no specific reference to
Siam in ancient literature of India, however, the frequent references to
Suvarpadvipa do suggest that the ancient Indians were probably
familiar with Menam Valley and Malay Peninsula which is further
supported by archaeological finds at pong Tuk and Phra Pathom Chedi
(Phra Pathom Pagoda) in Nakorn Pathom Province of Thailand. 14

II

The influence of Brahmanism, particularly that of the Indian
epic—the Ramayana—was so great in the cultural progress of Thailand
that the kings of Thailand adopted the attributes of a Brahmanic
deity—such as Rama, Parames$vara (Siva) etc. The Ramdyana has been
well known to the people of Thailand as the Ramakien (the name
derived from the term Ramakirti) throughout the ages. In the Ayudhya
period (A. D.-1409-1767 A. D.) the life-story of Rama was regarded as
so sacred that the first king of Ayudhya (Ayodhya) came to be
christened as Rama, and his capital as Ayudhyal3, the birth-place of
Rama. King Rama I (1785 A. D.) is also credited with having
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composed the Ramadyana in Thai verses (Ramakien), which contains
2976 (two thousand nine hundred and seventy-six) pages and 50, 286
(fifty thousand two hundred eighty-six) verses!®. It is the only complete
Ramayana we have in Thailand. King Rama II (1809 A. D.) thought
that the Ramayana story written by Rama I was too long to be adopted
on the stage. He, therefore, re-wrote it in order to make it suitable and
easy for acting on the stage. He omitted certain parts of the story and
made it shorter consisting of only 14,300 verses only”. Yet another
Ramayana story was written by King Rama 1V, consisting of only 1,664
(one thousand six hundred sixty-four) verses in Thailand!8. Still later
this story was written in dialogue form by king Rama VI (1910 A. D.)
containing six parts and 154 pages only!?. Thus we find that all the
kings of the Ayudhya kingdom bore the epithet, Rama and wrote
his story in their own way, making the Ramdyana and Ayodhya
universally popular in Thailand, Laos and other countries of South-
East Asia.

The old kingdom Sukhodaya after its fall in 1348 A. D., was
annexed to the new kingdom of Ayudhya which was established in
1350 A. D. But, the influence and power of Sukhodaya continued till
1361 A. D., when Ayudhya became the centre of Thailand, both
culturally and politically??. A new royal dynasty, as noted above, was
founded in Ayudhya which continued to exercise its aupremacy over
Thailand until the gravity of the political power shifted to the city of
Bangkok.

Ayudhya or Ayodhya was a flourishing city before it was founded
as the capital of Thailand by Ramadhibodhi I in 1350 A. D.2! and was
the main trading centre where people assembled and offered worship to
the Buddha image, Panucherng. It used to serve as an outpost of the
Cambodians or Khmers who were then ruling over Lavo or Lopburi?2.
According to W. A. R. Wood. : “at the time of Ramadhibodhi I, in the
second half of the fourteenth century, Ayudhya was a very small city,
with wall of mud and that the buildings, including the royal palace,
were constructed of timber”23. The brick wall, of which parts may still
be seen, was built by king Chakrapata (1549-65 A. D.), and the palace,
of which only the foundations now remain, dates from the time of king
Trailokanatha (1448-88 A. D.)24.

The main ruins, yet extant, are those of the erstwhile vast temple of
Sri Sarapet which also dates from the second half of the fifteenth
century. The two large stupas in this temple, in Simhalese style, were
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constructed by Ramadhibodh 11 in 1494 A. D. in order to enshrine the
ashes of his father Trailokanatha and of his elder brother Boromaraja
III who died only after three years' rule”25. Just near the stipas, is
installed one of the largest bronze images of the Buddha, which is
popularly known as Phra Mongalbopitra 26

King Ramadhibodi 1 was acknowledged as the overlord of the
entire area from Lopburi to Singor (Songkhla province. of South
Thailand). In 1352 A. D. he waged war against Cambodia, captured its
capital Ankor and made it a vassal state of his kingdom27. His
successor Boromaraja I, consolidated his empire still further by
invading Sukhodaya in 1371 A. D., and finally in 1378 A. D. captured
all its principal cities from Kampenghet northward to Pitsanulok
and Sawankaloka?$. This put an end to the independent kingdom of
Sukhodaya and the presiding chiefs became vassals to Ayudhya. In
1448 A. D. this territory was finally incorporated in the kingdom of
Thailand.

For the smooth administration of his kingdom the king created
offices of the four officers—(@i) Khun Muang (Minister of Local
Government); (i) Khun Wang (Minister of the Royal House);
(iii) Khun Klang (Minister of Finance) and (iv) Khun-Na, or Muang
(Minister of Agriculture)29.

These great officers required proper laws for execution of their
duties, and king Ramadhibodi I therefore promulgated the laws which
were based on the sacred code of Manu (Manusamhita or the
Dharmasastra). These laws were as follows: (i) the Law of Evidence
(1350 A. D.); (ii) the Law on offences against the government (1351 A.
D.); (iii) the Law of husband and wife (1351 A. D.); (iv) the Law on
Receiving Plaints (1355 A. D.); (v) the Law on Abduction (1356 A. D.);
(vi) the Law on offences against the people (1357 A. D.); (vii) the Law
concerning Robber (1350 & 1366 A. D.) and (viii) the Law on
Miscellaneous Matters (1359 A. D.). Thus we find that the code of
Manu (the ancient Hindu Jurisprudence) was adopted with modi-
fications and additions.30

From the discovery of a stone inscription belonging to the
Sukhodaya period we learn that the Hindu Jurisprudence must have
formed the basis of the ancient Thai legal system during the Sukhodaya
period also31. It was during the Ayudhya period that this legal system
developed and crystallized in a form which became a part of the Thai
national heritage, till the close of the nineteenth century32,
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Inspite of the rise of Theravada Buddhism and the comparative
decline in the power of the Brahmanas3? the Thai kings, after having
declared complete independence from the Cambodian hegemony,
surrounded themselves with the various appurtenances of the erstwhile
Khmer royalty, particularly the Brahmanas whom they recruited from
Khmer where their number was quite large. In fact, the Ayodhya period
marks a turning point in the history of the court-Bhahmanas in Siam as
it was during this period that the court-Brahmanas were recruited both
from Khmer (Cambodia) and the Malay Peninsula as well as from
South India34. Crawford, while giving an account of these court-
Brahmanas, mention a particular Brahmana who claimed that “he was
the fifth in descending order from his ancestor who had first settled in
Thailand” and “came from the island of Rames$varam in South
India”.3%

The Brahmana Panditas at the Thai court, like the ancient Khmer
Empire, were entrusted with several functions such as the interpretation
of supernatural omens to the kings, calendar—making and fixing
auspicious days for the state-ceremonies3®. The chief among these
Brahmanas was a royal chaplain whose most important function was to
officiate at the State ceremonies, particularly the Anointing and
Crowning (Coronation) ceremony3’. ‘

Some of the domestic ceremonies performed in Thailand during
the Sukhodaya, Ayodhya and later periods are purely Hindu in origin.
As we have noted above, the royal title is Rama (an incarnation of
Lord Visnu), and the Hindu festival, Dasahara (Vijayadasami) which
commemorates the victory of Rama, over the demon king Ravana of
Lanka was observed (and is still observed in some areas) in Ayodhya
with great fanfare. The Thais, like the Hindus, still rever Visnu or
Narayana, Siva or Mahiadeva and abhor the Asura (Asun) as the
enemies of the Devas (gods)38. Samkranti (Songkrant in Thailand) is
the New Years Day in Thailand which is also of Hindu origin3?.

When the kingdom of Ayudhya period was finally destroyed by the
Burmese in 1967 A.D, the Brahmanas who had escaped the clutches of
the Burmese invaders fled to Nagara Sri Dharmaraja from where they
were recalled by king Tak, on the re-establishment of his kingdom. He
made all possible efforts to collect all that had survived of their
ceremonial lore. It was indeed a very difficult task since many of their
books had been destroyed by fire at the fall of Ayodhya. Moreover,
very few of the court-Brahmanas who had officiated at Ayodhya
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survived and as such the tradition was broken and “most of these who
took service at the court of Bangkok were the descendants of
comparatively recent arrivals”.40 Aymonier, while comparing the
Brahmanas of Bangkok with those at Phnompenh, the modern capital
of Cambodia observes: *“unlike the Brahmanas of Cambodia the
Siamese Brahmanas are not relies of once powerful religious caste, but
have been brought in later (from Ligor and elsewhere) to conduct the
Court-ceremonies in imitation of other courts with an Indian
ceremonial4l.”

In this connection it is interesting to note that the Devaraja cult*2
originally from India and then developed in Cambodia had more
influence over the royal court of Siam, particularly in the Ayodhya
kingdom where the king became a symbol of god on earth. This
Devaraja cult had some features similar to the Bhadre$vara cult of
Campa and the Linga-cult of king Safijaya of Central Java43. In this
cult the king appears on earth as the embodiment of Siva and the
essence of his royal power is the Linga-emblem. The Brahmana, who is
the mediator, receives this Ur-linga from Siva and gives it to the
founder of the dynasty*4. Thus the Devaraja-Linga marks the centre of
successive royal capitals, which formed the pivot of the universe.

111

As regards Buddhism, it may be said that the Thais, with their king
as the chief patron, has been followers of Buddhism for more than
seven hundred years without any interruption. The development and
growth of Lankavong Theravada Buddhism had begun at quite an early
date in Thailand. The Theravada monks used the Pali language in
performing their religious rites which were different from those of the
Sukhothai (Sukhodaya) monks who used the Sanskrit language in their
ceremonies. This naturally kept the Lankavong monks aloof from the
local monks.4> In the course of time, however, the Buddhist centre
shifted from the late Sukhodaya (Sukhothai) kingdom to Ayudhya. All
the kings of Ayudhya were ardent followers of Lankavong Theravada
Buddhism. It was during this period that several monasteries were
. constructed in Thailand. According to William Warren, Ayudhya in
the 17th century was the largest and most magnificent city in the
region, with a population greater than that of London at the same time.
It had nearly 400 temples in which Thai art and architecture reached
their full flowering, glittering with gold and multi-coloured tiles and
mosaics™40.
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King Boromatrailokanath (1468-1508 A. D.), while on the one
hand standardised his administration, on the other he made energetic
efforts to support the apiritual side of Siamese life. Besides taking up
monastic vows (monkhood) for eight months#7, he built up the vihdara
of Chulamani in Pisnulok province, and embellished its precints. He
also sponsored a royal version of the Mahajati in 1482 A. D. Moreover,
he was the first Siamese king who dedicated his own palace to the
Buddhist Sarhgha and got monasteries and vikdras constructed inside
the palace-complex. One of his most memorable religious activities was
his adoration of the images of Bodhisattva's 500 incarnations in 145848
A. D. which does apeak of his intense faith in Buddhism.

Another important event of the Ayudhya period was the
establishment of a new sect of Buddhism, Vanarata-vong (or Pa-Kaeo
Sect) in 1422 A. D. which differs from the original Lankavong
Theravada Buddhism, in the reign of king Indraraja I. The monks of
this sect practised the doctrine more strictly than the Lankavong
monks. The Vanarata sect gained prominence during the reign of king
Trailoka and after his there was no further development of this sect49.

King Songdharm (1620-1628 A. D.) was a Buddhist scholar who
sponsored a royal version of the Tripitaka and built a shrine of the
early discovered footprint of the Buddha near Saraburi province, which
is popular down to the present day.

The reign-period of king Boromakot, popularly known as ‘His
Majesty of the Sublime Urn’ (A. D. 1732-1758) constituted a turning
point in the history of Buddhism in Thailand. It was at this time that
Ceylon (Sri Larnka) received the Buddhist faith and doctrine from
Thailand. The king sent the monks under the leadership of Phra Upali
Mahathera and Phra Ariyamuni Thera. They went with the royal
convoy and helped in the re-introduction of the higher ordination and
re-organisation of the Buddhist Sarhgha in that island. It is presumed
that a part of the history of Ayudhya was also written immediataly after
his death. After him Ayudhya met with its destruction in 1767 A. D9,

The fall of the kingdom of Ayudhya during the time of king Ekatat
who ruled from 1758 to 1767 A. D. marks the second stage in the
political history of Thailand. When the British were trying for political
supremacy in India after the fall of the Moghul empire the Siamese
were busy founding a new capital, first at Dhonburi and then at
Bangkok which continues to be its capital to day. But, even after the
destruction of Ayudhya, Lankavong Theravada Buddhism continued to
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be the national religion of the Thai people. At the same time,
influences of Brahmanic religion can be see in official ceremonies and
court-rites.
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AYUTTHAYA: CAPITAL OF SIAM
By
L.L. MEHROTRA

With the culture of India the names of Indian cities also travelled to
countries abroad. Thailand to the south east of India developed into an
important citadel of Indian civilisation and was called Siam or
Shyamadesha. A very large number of Thai names even today are
derived from Sanskrit or Pali. As early as the middle of the 14th century

‘this ancient Kingdom constructed a new capital which was named
Ayutthaya after the historic Indian city of Ayodhya, the capital of the
kingdom of Raghu, Dasharatha and Rama. '

The account of the establishment of this great Siamese capital is
available to us in a folktale known as the Legend of Thao Sano Pom.
According to this legned it was in the year 1344 that King U-Thong (Skt.
Uttunga) decided to build a new capital for himselfat a place called Nong
Sano and gave it the name of Ayutthaya.

Upon accession to the throne of Ayutthaya, king U-Thong assumed
the name of Ramathibodi (Skt. Ramatibodhi-Rama the intellectual par
excellence) 'in 1350. He set about making his capital, the centre of a
powerful empire which lasted 417 years, until the year 1767. Buddhist by
faith, he built several monsteries and promulgated laws some of which
were still in force 500 years later. At its peak this empire boasted of
conquests extending upto Angkor in Combodia and Suphanaphum
(Suwarna Bhumi). During the period 1315 to 1488 AD, Ayutthaya kings
from U-Thong to Boromatrailokanat (Skt. Brahma Trailokya Nath)
succeeded in creating a politically, culturally and religiously developed
kingdom with mainly Buddhist orientation but generally a very
cosmopolitan existence. Ayutthaya thus became one of the strongest
kingdomsin South-East Asia.

Under the long reign of king Boromatrailokanat wide-ranging
administrative reforms were introduced leading to a system of
centralisation which took long to take root but ultimately gave the
kingdom a very strong backbone which sustained the kingdom against
both internal turmoil and external danger. However the defences of the
city of Ayutthaya tumbled in April 1767 under the impact of Burmese
invasions. The capital was then Shifted to Bangkok in 1782 by king Phra
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Buddha Yod FA, Rama I, who ascended the Chakri throne. King Rama's
brother Prince Maha Surasinghanat expressed his sense of nostalgia for
theabandoned capital of Ayutthaya in poetic terms as follows:
I miss the myriad roadways, and the rows of orderly,
well-shaded houses.
I miss all the goods for sale in great variety,
the multitude of annual, monthly and daily ceremonies

and events.
The wholecity enjoyed happiness throughout all
seasons.
Now it weighs heavily on my breast to see Ayutthaya
disappear.
Where can I find its equal ?
It is as if a crystal has lost its shine.
Each day brings new destruction................. how can
its glory ever be restored ?

The first foreigners came to Ayutthaya in the early 16th century.
These were the Portuguese who came to sell cannons to the Siamese
king—many of whom stayed on to serve the king as mercenaries. They
were followed by Spaniards, the Dutch, the English, and the French. The
high points in Ayutthaya's contacts with the west came in the second half
of the 17th century, during the reign of king Narai (Narayana ?) who
ruled from 1656-1688. King Narai had an inexhaustible quest for
knowledge of foreign cultures and religions and greatly expanded
Ayutthaya's trade and diplomatic relations with the outside world. As a
matter of fact he wanted to be regarded as a peer of European monarchies
and sent Embassies to China, France, Persia, the Vatican, the Dutch East
India Company in Batavia, the Mataram kingdom in Java, and the
Portuguese Viceroy in Goa among other places. Several of these countries
sent their reciprocal embassies to Ayutthaya. The Siamese Court in
Ayutthaya employed several Europeans and Persians to extend its trade to
farther west throught India.

The Indian influence in Ayutthaya crystalised itself in the architecture
of its numerous stupas and monasteries and in its temple architecture
which draws a great deal of inspiration from the temples of Eastern and
Southern India. Among the great monuments of the time mention must
be made of the three chedis of Wat Phra Si Sanphet, still an imposing
landmark in Ayutthaya, which were built to house the cremated remains
of Ayutthaya kings. The most important of the chedis held the relics of
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Lord Buddha as well as the remains of King Boromatrailokanat, glorified
as the "Law Giver".

The ancient site of Ayutthaya today is replete with the ruins of over
400 temples which constantly remind one of the glory that was Ayutthaya,
the capital of Siam. The ruins are located on an island at the confluence
of three rivers about 75 KMs north of Bangkok. As one looks at these
ruins one longs to capture in ones mind not only the ancient glory of
Ayutthaya which served as a bridge between the east and the west at its
hayday as the capital of Siam but also wonders how far back does its
Indian connection go. As a matter of fact there are images of Buddha
recovered from the archaeological sites in Ayutthaya which date back to
well before the establishment of Ayutthaya as the capital of the Siamese
kingdom.

One cannot but recall in this context a reference to the kingdom of
T'o-lo-po-ti by the renowned Chinese itinerant Huen Tsang which
corresponds to Dvaravati and which was located in the lower basin of the
river Menam, the same as Ayutthaya. The kingdom of Dvaravati was
located to the west of Isanapura, i.e., ancient Combodia. That was in the
7th eentury A. D. As a matter of fact Dvaravati's connection with India
might go much farther back than that, since by then the kingdom of
Dvaravati had already blossomed into a centre of Indian civilisation like
otherkingdoms to its East and the North in Indo-China.
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AYODHYA—AN ARCHAEOLOGICAL PROFILE
By
J. N. PANDEY

Ayodhya is a celebrated city and important pilgrim centre
according to epic, Puranic, Buddhist and Jain traditions. The ruins of
ancient site are represented by a number of mounds clustered around
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