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TRANSLATION

[ Today I pray (Goddess) yoganidra released by whom eternal god
lord Vasudeva will be engaged in combat, (25) thinking this, Brahman,

seated on lotus eulogised (Goddess) yoganidra, stationed in the limbs of
Visnu (26) ]

Brahman Said — O goddess ! O mother ! you are the cause of this
world. I have known this by the speeches of all the Vedas. Because today
Purusottama Visnu, the creator of the knowledge of all the worlds has
been sent to sleep (27)

O mother ! you reside in the mind of all the creatures; even the most
learned one amdng the crores of gods does not know your sport of
expansion of delusion. [ am ignorant and this Visnu is sleeping helplessly.
You are without attributes (28)

Experts in Samkhya-system of knowledge say that Purusa (is
conscious) and Prakrti which creates this world is unconscious. If you are
of that type then how this (lord Visnu) in whom whole world resides has
been made senseless today by you (29)

You having manifestation (or/possessing attributes) perform dramas
of various kinds; no body knows sports of your working system; O
Bhavani ! bands of sages contemplate on Her (on you) three times as
Sarhdhya regularly creating your attributes by imagination. (30)

You are intelligence, the ever cause of knowledge of worlds; O
goddess ! you are Sri (fortune) giver of pleasure to gods continuously; O
mother ! you are Kirti (fame), Mati (intelligence), Dhrti (patience), Kanti
(lustre or beanty), Sraddha (reverence) and Rati (love) among all people
(€1Y)

Drawn in this pitiable condition I have not found any other better
proof than this even by hundred of reasonings . Deep sleep of Hari only
shows that you are trully the mother of worlds. (32)

O Goddess! you are unknown even to experts in Vedic lore and the
Veda itself does not know you completely, because the Sruti (Veda) gets
its orgin from you. All this your work is before the eyes (i.e.visible) (33)

Who is wise to completely know your actions (no body is competent
to know). Neither I, nor Hari nor Bhava nor other gods nor sages nor
my sons are able to know; your glory is indescribable in the whole
world (34)
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O Goddess ! in the sacrifices even after giving the oblations if
scholars of Vedas do not utter your name Svaha gods never receive their
share of sacrifices. Hence, you are the giver of sustenance to gods also
(35

O Goddess ! Even in earlier time we were protected by you from the
fear produced by the enemies of gods (i.e. demons); O goddess, granter of
boons ! in the same way now I am afraid at the sight of terrible Madhu
with Kaitabha and I take refuge under you (36)

I feel that Visnu whose body is not in his control fully due to you
(i.e.by the power of yoganidra) and he does not know this pain of mine.
O great minded one (goddess)! either leave the first god (Adideva Visnu)
or kill these two great demons. Do either what ever you like (37)

O Goddess ! those illminded (i.e. fools) who do not know your great
prowess contemplate (i.e. worship) also Visnu and Siva. Now I have
known the direct evidence that Visnu also is sleeping thoroughly without
self control (38)

Even goddess Laksmi (born of sea) who is under your control, is
unable to rouse her husband Hari. I feel O goddess ! that Laksmi is also
forced to sleep without self control by you, the orginal force (Adi Sakti)
and does not know any thing. (39)

Those are fortunate in this world who. leaving the worship of other
gods are devoted to your feet with complete dedication. They worship you
fully and thoroughly knowing you the mother of all and giver of all
desires, (40)

O Goddess ! Today (now) intelligence, lustre (beauty), fame and
auspicious nature etc. all these qualities of lord Visnu have forsaken him
and have gone to unknown place. Lord Visnu has been made captive by
your power sleep. You are most proud. (40)

You, indowed with all powers are the energy of all the worlds. All
things are your creation. As a nata (actor) plays in drama created by him
(in different forms) you also play in this net of moha (delusion) in
different ways created by yourself (42)

In the beginning of yugas (i.e. Creation) Visnu was made to appear
first and was endowed with the bright power of sustenance (of world). By
Him all the world was protected. Now he is made unconcious. O mother !
whatever now you like you do . (43)

O Goddess ! after creating me if you do not like to kill me then
breaking your silence show mercy on me. Why you have made to appear
these two (demons) death incarnate for me. Or O goddess ! do you want
to make me an object of ridicule. (44)
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[ know that all your actions are wonderful. Creating all this universe
you enjoy keeping yourself aloof. Y ou absorve every thing (in yourself in
the time of dissolution). O Bhavani! if you want to kill me in that way
what is wonder in it. (45)

O mother ! O mother of the universe ! you may kill me today if you
like. I have no pain of death. Ypu have made me the first creator and I
am being killed by demon- this is a great dishonour (46)

O Goddess ! your sports are like that of a child; you get up and
assume the wonderful form. Either you kill me or kill these two demons
whatever you like. Or you arouse Lord Hari who will kill these two. All
these works are possible for you (i.e. you can do anything you like). (47)

[ Suta Said: Eulogised thus by Brahman goddess Tamasi (Nidra
comprised of Tamoguna) came out of the body of Lord Hari and stood
by his side (48)

Goddess yoganidra came out leaving all the limbs of Lord Visnu of
unparallel lustre for the destruction of these two demons (49).

When Lord Visnu's body came in movement Lord Brahman seeing
this got extreme happiness (50). ]

Note : The influence of the Devi-stuti of the Devi-mahatmya of the
Markandeyapurana (especially cf. chs. 1 and 4) can be clearly seen in the
Devi-stuti ‘of the Devi bhagavata. Concluding lines contain similar
words.]

— Ganga Sagar Rai



EIGHT VERSIONS OF SIVASAHASRANAMA STOTRA
~ IN THE EPIC AND PURANAS

BY

R. K. SHARMA
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a3 | ]

BACKGROUND :

The "Anusasanaparvan! (Book XIII) of the Mahabharata (M.B)
abounds in the? "stotras and mahatmyas, such as, for instance, the
Sivastava by Upamanyu3 (14. 150-166), the Sivasahasranimastotra.
(17.30-150b), the Visnusahasanamastotra (135.14-120), the Krsnastava
by Bhisma (143.6-44), and the Rudrastava by Krsna (145-146).... (as
also) the special eulogy of the Garnga."

2. Among the illustrative stotras of the Anusasanaparvan listed above,
the two Sahasranamastotras-the Sivasahasranamastotra (SS) and the
Visnusahasranamastotra (VS) occupy the most singnificant place in
the Indian stotra tradition. The two, however, differ on one point.
While the VS, as far as our information goes, has lesser versions (MB
13.135. 14-120; cf. MBG 13.149.1-142; also in Garudapurana and
Skanda Purana), the SS has several versions in the MB itself as well as

1. The Anusasanaparvan..... the thirteenth book of the Mahabharata, critically edited
by Ramachandra Narayan Dandekar; Bhandarkar oriental Research Institute,
Poona, 1966 (MB).

2. cf. P. LXXVIIIL

3. cf. Mahabharata, Gita Press, Gorakhpur, 1957-58 (MBG), 13.14.287-331, 17.31-
153, 149.1-142,158, 160-161,26.
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in the various Puranas and Upapuréanas. To quote Dandekar4 again,
"the Sivasahasra- namastotra ascribed to Tandu or Tandin and
containing about 1008 names is also found in the> Lingapurana,
adhyaya 65....; there are several other stotras of Siva, e. g.6 Vayu P.
I. 30.78 (179) ff.,’Brahma P. 38.40 ff and the 8Mahabharata 12.
App. No. 28, the texts of which are almost identical, but they give the
names of Siva mostly in the 9dative case and the total number of
names does not come to 1000, though they are loosely called
Sahasranamastotra. Moreover these stotras often contain general
descriptions rather than specific names of Siva. In the 19Mahabharata
7.173, there is a short stotra of Siva which Vyasa advises Yudhisthira
to recite."

EIGHT VERSIONS OF SS :

3. The following eight versions of SS have so far come to our notice;
1. MB 13.17.30-150; MBG 13.17.31-153.

LP I. 65.54-168

ID. I. 98.27-159

SPIV. 35.1-131.

MB 12.app. No. 28; MBG 12.284.68-180

VP i 30. 179-284.

BP. 38.1-100

8. The !Mahabhagavata Upapurana (MU) 67.1-125.

4. The Anusasanaparvan version of SS (S. No. 1 above) is considered

B 9 S gt

to be the kernal of this stotra tradition. This version alone figures in some
of the manuals on Siva worship. 12Chidbhavananda's edition of SS

4.
5

\© 00 3

10,
L1

i

MB pp. 1234, foot-note.

The Lingmahapurinam with Ganesa natu's Siva-Tosini commentary, Nag
Publishers, Delhi 1989 (LP) 1.65.54-168; also I. 98. 27-159.

The Vayumahapuranam ed. Rajendra Nath Sharma, Delhi 1985 (V.P.), L. 30.179-
284.

The Brahmamahapuranam, ed. Rajendra Nath Sharma, Delhi 1985 (BP), 38.1.100.
MBG. 12.284.66-183.

In fact all the nominative cases occurring in a Sahasranimastotra are required to be
construed as dative cases during special worships (e.g. the first name of SS sthirah is
to be construed as sthirdya namah.) Even otherwise, both the L.P. versions of SS are
in the nominative case. The Sivamahapurina (ed. Puspendra Kumar, Delhi 1981)
version, (SP) IV. 35.1-131 is also an exception to Dandekar's general observation.
Cf. MBG 7.20.2

The Mahabhagavata Upapurana, ed Pushpendra Kumar, Delhi, 1983, 67.1-125, pp,
278-286 (MU).

Sivasahasranamastotram, Introduction and English rendering by Swami

Chidbhavananada, Sri Ramakrishna Tapovanam, Tirupparaithurai, Second edition,
1985.
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representing this version may specially be referred to.

5. It will be seen that MB itself has two versions of SS, viz. the one in
the Santiparvan (MB 12 App. No. 28; MBG 12.284.68-180) and the other
in the Anu$asanaparvan (MB 13.17.30-150; MBG. 13.17.31-153). I
think these two versions represent the two streams of SS tradition
respectively. The Santiparvan text (even though not included as an
acceptable text in the critical edition) repeats itself mutatis mutandis in
both the subsequent versions of the Puranas, viz. VP and BP (vide S. Nos.
5., 6 and 7 above). Similarly the Anu§asanaparvan version is repeated in
both the versions of LP (S. Nos. 2 and 3) as well as in SP (S. No. 4) with
a few modifications here and there, quite in keeping with the technique of
oral poetic composition. The MU version appears to be comparatively of
a recent origin.

6. A brief account of each of the eight versions listed above is given
below :

I. The Anusasanaparvan Version

7. Yudhisthira requests Bhisma to propound the names of Siva.
Bhisma, in turn, turns towards Krsna requesting the latter to present the
one thousand names of Siva for the benefit of Yudbhisthira, himself and all
others present there. Krsna obliges them by presenting an account of his
personal experience of the blessings obtained from Siva and Devi
(Supreme Goddess). He says that being insistently persuaded by his
consort, Jambavati, for a worthy son, he left for the Himalayas where he
came in contact with a young hermit, Upamanyu, who had earlier
availed himself of Siva's blessings. Upamanyu came from a poor family
which could not afford to provide milk and rice for him. Being advised by
his mother (Amba), he started performing a severe penance with a view to
propitiating Siva and obtaining inter alia milk and rice from Him. As he
did during Parvati§ penance, Siva came to test Upamanyu's concentrated
devotion, hiding Himself in the garb of Indra and offered to give
Upamanyu anything he would ask for, by saying that he would
instantaneously agree to become a worm or even a tree with several
branches if so desired by Siva, but he was not prepared to accept even the
overlordship of the three worlds, if it were offered by anybody, other than
Siva.

Pasupativacanad bhavami sadyah,

krimir athava tarur apy anekasakhah/

apasupativarapradanaja me

tribhuvanarajyavibhaatir apy anista// 13.14.95, cf. MBG
13.14.80
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Ultimately, Upamanyu was able to propitiate Siva and obtain His
blessings. So initiated by Upamanyu, Krsna too performed a severe
penance and was able to propitiate Siva and to receive the desired boons
both from Him and Her (Devi). Subsequently he reported the same to
Upamanyu who gave him an account of Tandi- a sage of yores, sincerely
devoted to Siva. Tandi too had obtained the blissful boon from Siva. In
this connection, Upamanyu referred to the ten thousand names of Siva as
transmitted by Brahma as part of the Veda and the one thousand names
of Siva a part of Saivigama (dasa nama sahasrani vedesv dha
pitaimahah/$arvasya Séstresu tathd dasa namasatani ca. MB 13.16.74;
- MBg. 13.16.75 has the same reading exceed "devesv aha pitamahah in
lieu of vedesv aha.....).

8. Thereafter Krsna repeats Upamanyu's recitation of the one
thousand eight names of Siva (astottarasahasram tu ndmnam Sarvasya
me S$rnu...MB 13.17.29; MBG 13.17.30) that constitute the cream
extracted by churning the ten thousand names orginally transmitted by
Brahma. The SS is also described as "stavaraja" the king of hymns
(stavardja iti khyato jagaty amarapudjitah id. 21, cf. MBG 22).

9. The following is the order of transmission of the SS as stated in
MB 13.17.164-169 (cf. MBG 13.17.171-180.);

Brahma
Indlra
Mty
Ruldras
Tall.lr.ii
Sulra
Galutama

Vaivasvata Manu
Nﬁlréyana

Yalma

Nalciketas
Ma'{rka:,ldéya

Upamanyu
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The above account of transmission, as given in the 17th Chapter,
slightly differs from the one given in the previous chapter of this parvan.
In the previous chapter (16), Upamanyu is stated to have received the SS
from Tandi himself (yani ca prathitany adau tandir akhyatavan
mama/namani manavasrestha tani tvam $mu siddhaye 13.16.73; cf
MBG. id 74); In this chapter (17), however, Upamanyu gives an account
of his initiation into the SS from Markandeya (markandeyan maya
praptarh niyamena janardana 13.17.169), cf. MBG. id. 180). Such
apparent, subtle contradictions, in fact, form part of the ever flowing
steam of oral poetic composition. May be, the account of the transmission
as given in the previous chapter represents just a general introduction to
the chain of transmision from Tandi onwards and the one given in this
chapter (17) gives specifications of the chains thereof and Upamanyu's
proper (niyamena) initiation by Markandeya. :

10. Chapter 17 starts with the introduction to the SS and concludes
with "phalasruti” (one who recites the SS for a year, uninterruptedly,
observing the prescribed code of conduct including celibacy, gets the same
fruits as can be attained by performing an "A§vamedha" sacrifice; (yah
patheta Sucir bhiitva brahmacari jitendriyah. abhagnayogo varsm tu so
§vamedhaphalam labhet 13.17.171; cf. MBG id 182). But the text of the
SS as such comprises just 120 1/2 verses (MBG 123 verses) beginning
13.17.30 and ending 150 b (MBG id. 31-153). It begins with:

sthirah sthanuh prabhur bhanuh (MBG "bhimah")
pravaro varado varah/

sarvatma sarvavikhyatah sarvah sarvakaro bhavah//
It ends with:

vratadhipah param brahma muktanam parama gatih/
vimukto muktatejas ca sriman srivardhano jagat//

(Readings identical both in MB and MBG)

11. 13Nilakantha lists all the 1008 names of Siva included in the SS.
He organises the names in ten $atakas (centuries) plus eight. MBG also
generally follows Nilakantha's text. As far as the critical edition (MB)
version of the SS is concerned, its basic structure is almost the same as that
of MBG. It however differs in about ten percent of the total number of
names included in the SS. Some of the differences are minor in character,
eg. Smasanavasi (MBG 33); SmaSanacari (MB 32). Others are

13. Mahabharatam (9 vols including the Verse and Name Indices) Caturdharavamsa -
vatamsa-sriman-nilakamhaviracitabhératabhﬁvadipﬁkhyayé tikaya sametam. Nag
publishers, 1988-91.
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substantial in nature, e.g. paridhi patikhecarah (MBG 119), paridhavati
caikatah (MB. 115). As far as [ can see, the total number of names,
according to the critical edition, should be 1019.

12. Another point of difference between the MB and MBG versions of
the SS lies in the omission in the former of about ten padas (quarters) of
verses appearing in the latter. More important than this is the omission of
certain details regarding the dialogue between Upamanyu and his mother
Amba in chapter 14 of this parvan. For example, MBG presents Amba as
a knowledgeable Guru depicting the multidimensional and universal
forms of Siva (13.14.134)-165). The following lines are specifically
interesting where Amba describes Siva imbibing the forms of various birds
and animals such as an owl, a dog, a jackal, cattle, an elephant, a horse, a
camel, an ass and others... and as a sustainer of mountains:

ulukasvasrgalanam ripani kurute'pi ca.
karoti ca sartipani dharayaty api parvatin
gorupam ca mahadevo hastya.s‘vo.stmkharékgti}_;//
MBG 13.14.144-146.

Similarly the following verse representing Upamanyu's assertive
philosophical identification of all the masculine forms with Siva and of the
feminine forms with the Supreme Goddess is also missing in the critical
edition:

Pumlirigam sarvam isanam strilingam viddhi ca py umam/

dvabhyam tanubhyarm vyaptam hi cardcaram idam jagat// id. 235.

Even though the principles of textual criticism warrant their exclusion
from the critical edition, the detail as given in chapter 14 of MBG go a
long way towards explaining the various names included in the SS such as
mrgarupah (antelope), vadavamukhah (mare-faced), varahah (boar);
vyalaripah (serpent), Srgalartipah (jackal), simhasardilariipah (lion and
tiger) hayagardabhih (horse and ass), hasti (elephant), etc.

13. Repetitions of names in the SS are also no less interesting: 64
names are repeated twice. The name "varah" is repeated six times; kalah,
five times; "aninditah", "nityah, "mahatapah" and "harah" are each
repeated four times. Similarly "devah’, "dhruvah’, "prabhuh", "mantrah",
"mahagarbhah", "mahan", "yajfiah", "vibhuh" and "sthirah'" are each
repeated thrice. Nilakantha explains such repetitions on the basis of the
doctrine of "apurva" (special merit) of the philosophy of Mimarnsa. He
says that the repetitions of monosemantic same words more than once or
even of homosemantic different words do serve the purpose of earning
special merit. Nilakantha treats the SS at par with the Vedic texts and so
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of any names-repeated or otherwise-included in the SS.

"vady apy atra sahasranamastotre namnam Sabdato' rthatasca
paunaruktyam asti, tatha py arthaikye' pi Sabdabhedat kvacit Sabdaikye
'py arthabhedic ca paunaruktyam drastavyam apurvarthatvat. nahi
sarvatmapadoccarapajanyam apirvam visvatmapadoccaranad
utpadyate. anyatha. agnaye justam nirvapami' ty atra vahnaye justam
ity uccdrane' pi tadapurvotpattyapatter vidhigata eva Sabdah
prayoktavya iti mimamsakamudrabharnigah syat. arthabhede'pi
Sabdaikyam na paunaruktyavaham indrasabdasyanyarthasyapy aindrya
garhapatyam upatisthate iti, vidhanad yogenagniparatvapradar§anat:
tatha ca Sabdaikye, pyarthaikyam nasti tatha vayam asyam vyakhydyam
pradarsayisyamah." p. 26

14. A comparative study of 1008 names as identified and treated by
Nilakantha and 1019 names (more or less) as included in the critical
edition would be quite interesting. I am for the present refraining from
presenting such a detailed study for want of space and time. But [ am
giving below a few examples of contrasts that create problems of
interpretation:

i. MBG 119 reads "paridhi patikhecarah" Nilakantha interprets it as
(a) identifiable as a fort (paridhir asyasti' ti paridhi=durgaripah) and
(b) identifiable as Garuda (patiSca' sau khecaras' ce'ti khecares
varo=garudah) respectively.

MB i.e. the critical edition 115 correspondingly reads paridhavati cai’
katah. The clause creates problems of interpretation in the context of
the sahasranaman, as no subject finds a place here. Somehow, I have
translated this as "one who runs fast just in one direction or alone." But I
am myself not quite happy with this translation. This is the best I could do
in the context of the Sahasranaman.

ii. Similarly MBG 70 reads "hy asvattho' rthakaro yasah". According
to Nilakantha, three names are involved here, viz. (a) "asvatthah"
identifiable as the tree of the Universe or a wishfulfilling tree
(samsaravrksah kamaprado va vrksa eva), (b) "arthakarah"” one who
bestows wealth etc. (dhanadipradah and (c) "yasah" (=kirtipradah one
who bestows fame).

MB 68 correspondingly reads "artharthakararomasah which can,
somehow be interpreted as "one whose bodily hair (too) grant boons
(wealth etc.) But the problems of interpretation are obvious.

iii. Again MBG 101 reads "sayajiarih sakamarih" and Nilakantha
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interprets these two names as (a) the one who is accompanied even by
demons (yajiidrayo daityas taih sahd'pi vasati'ti sayajiiarih) and (b) the
one who is accompanied by yogins (kimarayo jitakama yoginas tais ca
sahastiti sakamarih).

MB 98 however, correspondingly reads "sa yajfiarih sa kamarih. Here
the two names are yajfiarih (and not sayajfiarih) and Kamarih (and not
sakamarih). The two do not create any problems of interpretation. They
refer to the destruction of Daksa's sacrifice and Kama's burning to ashes
respectively. But the repeated use of the pronoun "sah" creates some
problems. Does it refer to That (Supreme Being) on the lines of
Upanisadic "tat tvam asi"? [ am not quite sure. But this seems to be the
best that could be suggested in the context of a Sahasranamastotra.

15. Thus Chapters 14-18 of this Parvan (fortunately the outlines of
the contents of each of these five chapters are identical both in MB and
MBG) deal with the SS. But chapter 17 alone represents the central theme
of the SS, as explained above. The SS included in this chapter of this
Parvan is universally acknowledged as the kernel of this stotra tradition.
There again the text critically edited by Dandekar is considered to be the
most authoritative one. At the same time, as pointed out above,
Nilakantha's version of the text and the corresponding MBG version
cannot be ignored.

2. The Lingapurana Version I.

16. The Lifigapurana version I of the SS (Lp I. 65.54-168) comes too
close to the relevant Anusasanaparvan version of the Mahabharata. Its
importance as a singnificant version of the SS is established by the fact that
this version available in print was given the status of a distinct manuscript
for the collation of material relevant to the critical edition of the SS portion
of the Anusasanaparvan of MB, vide the footnote on P. 123 of this
Parvan of MB:

“In recording variants from it (L.P. Version I) we have treated the
printed text of the Purana as an additional manuscript."

17. The MB version of the Phalasruti of the SS only considers
the recitation of 1008 names of Siva as equivalent to the performance of
an "A$vamedha" sacrifice (MB) 13.17.171). LP SS version I provides an
illustration for this Phalasruti. LP refers to an account of King
Tridhanvan (son of Vasumanas belonging to Angiras Gotra) who wanted
to perform the AS§vamedha sacrifice but could not do ‘so on account of
poverty. The king came in contact with Tandi ....the son of Brahma and
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was able to get the SS from him. He recited the same and attained the
overlordship of the world or the headship of the Ganas of Siva (ganaptya)
through Siva's blessings. Being impressed by this account of King
Tridhanvan's overlordship, the sages request Siita to recite the SS for
them. Sita refers to 1008 names (astottarasahasram tu namnam Srnuta
suvratah id. 53). ,

18. LP SS version I starts with the following verse which is remarkably
similar to MB 13.17.30.

Om sthirah sthanuh prabhur bhanuh

Pravaro varado varah//54

sarvatma sarvavikhyatah

sarvah sarvakaro bhavah/

Jati dandi sikhandi ca

sarvagah sarvabhavanah//55
Similarly it ends:

vratddhipah param brahma

muktdnam parama gatih/

vimukto muktakesas$ ca (MB/MBG muktatejah)

§riman $rivardhano jagat. 168.

19. Thus LP SS version I encompasses 1008 names of Sivain 114 1/2
verses. Like Nilakantha, Gane§a Natu, in his commentary Sivatosini
counts all these names dividing them into ten Satakas (centuries) plus
eight. He, however, construes all the names in the dative case and adds
"namas" (salutation), quite in keeping with the tradition of the recitation of
all the Sahasranamastotras (sarvasahasranamasu namahsabdantacat
urthyantanamaprayogasyai' va sarvasamma-tatvac catur-thyantana
mani pradarsyai' va vyakyayante). He also follows Nilakantha with
regard to the apparent repetition of ndmans, cf. para 13 above. Ganesa
Natu's brief statement, as reproduced below, makes the position clear:

"atra namnam sabdato' rthatas' ca
paunaruktye' pi Sabdarthabhedan na
paunaruktyam; vidhigata eva sabdah
prayoktavya'iti mimamsakaniyamat.
anyatha agnaye justam nirvapami'tyatra

vahnyadi-prayogapattir durvara.” id. p. 103.
3. The Lingapurana Version II

20. Lingapurana version II of the SS (LP 1. 98. 27-159) is no less
interesting. While it is full of quite a few passages common to the
Anusasanaparvan version of SS (such as unmattavesah pracchanno 58
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lokapalo' ntarhitatma 60 nisicarah pretacari 69), quite a few of its
passages are also common to those in the Visnusahasranaman (such as
isto viSistah sistestah 72, karanam karanam karta 75 etc.) cf. MBG
13.17;149. 47,54.

21. This version presents itself in the context of Visnu's prayers to Siva
for obtaining the "Sudar§anacakra". The gods were defeated by the
powerful demons in the fierce battle. They approached Visnu for help.
They further informed him that the only weapon that could counter the
weapons of the invincible demons was Sudar§anacakra that had earlier
been specially designed by Siva for assassinating Jalandhara (cf. id. 97).
So Visnu worshipped Siva in the Linga form and recited just the one
thousand names of Siva, offerin 2 one lotus flower to the Lord with each
naman recitation. Siva, again, put Visnu to a severe test. He managed to
conceal one lotus flower out of the one thousand ones stocked at the place
of worship. On finding one flower missing, Visnu took out one of his eyes
resembling the lotus flower and offered the same to Siva (cf.
Mahimnastotra, 20). Being pleased with this depth of devotion, Siva
blessed Visnu with the Sudar§anacakra. His one eye was also restored to
Him (vide LP 1. 98 for a full account).

22. So LP version II of the SS consists of 132 verses. The learned
commentator Ganesa Natu counts and comments on all the one thousand
names (divided into ten $atakas as usual) of Siva.

This version starts with:
bhavah Sivo haro rudrah
Purusah padmalocanah.27
arthitavyah sadacarah
sarvasambhur mahesvarah
i$varah sthanur isanah
sahasraksah sahasrapat. 28

It ends:

dhairyagryadhuryo dhatrisah
Sakalyah sarvaripatih
paramarthagurur drstir

gurur asritavatsalah. 58

raso rasajfiah sarvajiiah
sarvasattavalambanah. 58 1/2

Here again the commentator construes all the namans in dative cases,
adding "namas" to each nominal vocable. One distinctive feature of this
version of SS, as pointed out by the commentator, is that in quite a few
cases, several words-apparently namans-are joined together as
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nominatives and adjectives (samyuktavi§esanabhavah, vide commentary
on verse 27), e. g. Om bhavaya Sivaya namah (Siva as a nominative
and bhava as an epithet),

4. Sivapurana Version

23. The context of the Sivapﬁréma version of the SS (IV. 35.2-131) is
the same as that of the LP version II of the SS, as noted above. The one
remarkable difference reflected here is that Siva as a donor of the
Sudar§anacakra to Visnu is specifically named as "Hari$vara" and the
entire account presented by Suta to the sages concerning the persecution of
the gods by demons, performance of penance and parthiva worship, (in
the earthen Linga Form) by Visnu, His recitation of the one thousand
names of Siva with the corresponding offerings of lotus flowers (brought
from the Mansarovar=Manasa lake ), the concealment of one flower by
Siva in order to test the depth of Visnu's devotion followed by Visnu's
offer of one of His eyes resembling a lotus flower and Siva's pleasure and
blessings including Visnu's equipment with the SudarSanacakra is depicted
as "Hari$varakatha" (vide id. 34).

24. On hearing the "Hari$varakatha" culminating in the destruction of
demons and the resultant well being of people (jagat svasthyam param
lebhe babhiivuh sukhinah surah. supritah svayudham prapya harir asin
mahasukhi. id.34.32), the sages ask Siita the specific question regarding
the SS as recited by Visnu:

kim tan namasahasram vai kathaya tvam hi Sarikaram/

yena tusto dadau cakram haraye sa mahesvarah. 33

So Sita repeats the SS as earlier recited by Visnu (punyam
namasahasrakam id. 35.1)

25. Thus the SP version of the SS starts with:

Sivo haro mrdo rudrah puskarah puspalocanah/

arthigamyah sadacarah sarvah sambhur mahesvarah //

This compares well with the first verse of the LP version II of the SS as
noted in para 22 above.

It ends with:

paramarthagurur dattah

siirir asritavatsalah./

somo rasajfio rasadah
sarvasattvavalambanah. id. 131.

(almost all the names/clauses tally with those in the concluding verse
of the LP SS version I1.)

Thus this version of the SS consists of 130 verses. The names included
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in this version compare well both with those of MB version as well as with
LP version II. For example:
Verse 6 of this version reads.
visvartpo virdpakso
vagisah sucisattamah/
sarvapramanasamvadi
vrsariko vrsavahanah//
LP version II correspondingly reads:
visvaripo viripakso
vagisah Sucir antarah /
sarvapranaya-samvadi
vrsanko vrsavahanah // LP 1. 98.32.33

(Only the portions underlined represent the points of variation !)

As explained in para 5 above, the Anusasanaparvan version, LP
versions I and II and SP version of the SS have too numerous readings in
common. For example:

The Anusasanaparvan version reads:
devasuragurur devo MB
devasuranamaskrtah/ 14.17.128
devasuramahamatro
devasuraganasrayah id 129

The corresponding reading of the SP is as follows:

devasuragurur devo
- devasuranamaskrtah
devasuramahamitro (MB-matro)
devasuramahesvarah SP IV. 35.91
(Only the last line varies.

26. I have not been able to count the one thousand names included in
the 130 verses of chapter 35 of the Kotirudra Samhita (IV) of SP
constituting this SS version. Nor I have come across any authoritative
commentary explaining the specific names included in this version. But |
believe, the names included here, must not be less than 1000.

5. The séntiparvan Version of the SS of the Mahabharata

27. The critical edition of the Mahabharata does not include this
version of the SS, as part of the text. It is given as Appendix 28 to
Séntipawan text. So the facts given below about this version are based on
the relevant text of the Gita Press edition of the Mahabharata.

28. Chapter 284 of Se‘mtiparvan deals with the destruction of Daksa's
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sacrifice. Daksa Prajapati plans out an A§vamedha sacrifice where all the
gods, rsis, the pitrs, and other dignitaries are invited. The sage Dadhici is,
however, not happy with this sacrifice, as Siva is not invited to grace the
occasion. He tries to convince Daksa about the indispensability of inviting
Siva. But when Daksa does not agree to abide by his advice, Dadhici
predicts or pronounces his curse to the effect that this sacrifice will just not
be there (tatha daksasya vipulo yajfio' yam na bhavisyati 21). In the
meanwhile, in the course of a heated dialogue with the Goddess, Siva
creates Virabhadra who along with his retinue destroys Daksa's sacrifice
with view to pacifying Goddess who was immensely enraged due to Siva's
open insult by Daksa and his rtviks. Ultimately Daksa comes to his
senses. As advised by Virabhadra, he surrenders wholeheartedly to Siva.
Siva, pleased with his devotion, blesses him with His Grace and restores in
full the merit (the eternal outcome) of the sacrifice, even though
physically destroyed. It is at this stage that as mark of the expression of his
sense of gratitude, Daksa recites the Sivasahasraniman consisting of 1008
names (namnam astasahasrena stutavan vrsabhadhvajam 66).

29. Being specifically requested by Yudhisthira, Bhisma, (unlike the
Anus$asanaparvan's Bhisma) repeats the same one thousand eight names
of Siva as earlier recited by Daksa Prajapati.

30. The first two verses of this version of SS are:

namaste devadevesa devaribalastidana/
devendrabalavistambha devadanavapijita //
sahasraksa viripaksa tryaksa Yaksadhipapriya/
sarvatah panipadanta sarvato 'ksisiromukha. 69-70

In fact this version of SS as such ends with:
~ yesam na vidyate samkhya pramapam ripam eva ca/
asamkhyeyaguna rudra namas tebh yo 'stu nityasah. 175

But Daksa's atoning prayer continues through the verse 180. His
repeated repentance as represented in the refrain “tena tvam na
nimantritah 277-279 is specially noteworthy.

31. Verses 77-114 include all the namans in the dative case, verse 115
to 159 are all in the nominative case. All that follows represent descriptive
statements depicting the specifc aspects of the Supreme Divinity of Siva.
The first eight verse (69-76), however, include the namans in the vocative
case with the customary salutatory expression "namas te" or "namo’stu te"
and also eulogizing expressions, descriptive in character.

32. Significantly, this version of the SS is replete with the typical Vedic -
expressions. The following verse may be cited as an example of almost
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verbatim reproduction of a Rgvedic mantra:
gayanti tva gayatrino
'rcanty arkam arkinah
brahmanam tva Satakratum
urdhvam kham iva menire. 73

cf Rgveda 1.10.1

gayanti tva gayatrino
'rcanty arkam arkinah/
brahmanas tva Satakrata
ud vamsam iva yemire//

33. The special correlation of this version of the SS with the Vedas is
also establishd by the clauses "trisauparpam tatha brahma yajusam
Satarudriyam” 133. According to this verse Siva is stated to be an
embodiment of "Trisuparna" (Rgveda X. 114.3-5) as well as "Satarud-
riya" (Suklayajurveda Madhyandina Chapter 16.1-66). The three
Rgvedic verses referred to above represent the multidimensional aspects of
the Supreme Deity who, even though one and only one, is described as
numerous (ekam santam bahudha kalpayanti Rg. id 5 )i The
Satarudriya, likewise, represents salutation to the innumerable forms of
the Supreme Deity (asamkhyata 54).

34. Nilakantha raises a pertinent point about this version of the SS
being given the status of a Sivasahasrandmastotra at all. He states that
even though this version claims to encompass 1008 names, the names
actually included in it are just a little over six hundred. Even if some
descriptive eulogizing statements included here are duly construed so as to
stand for Siva's names, it does not serve the purpose. Firstly, such
reconstructions (viparinama) are not admissible in this context. Secondly,
even if such reconstructions are restorted to, this is not going to fill in the
gap and bring the total number to 1008. So according to Nilakantha, this
version of SS falls short of the requisite number and is as such not even
worthy of commentation. The version is not at all fit for recitation either;
being deficient (by a few hundred names) it is a vagvajra (a harmful
thunderbolt of words) leading to the harmful consequences for the reciter:

"nanv iha namnam agstasahasrenety astadhikam Sahasram namnam
vaktavyatvena pratijiatam tatra namapathe kificidadhikani satsatana-
many upalabhyante. na ca stutipadebhyo viparinamena namany
unnetum Sakyante, anyas' abdasya' nyarthatvakalpane pramanabhavat.
na ca tavata'pi samkhyapurtih sambhavati. tasmad galita iha
namasamamnaya ity avyakhyeyam etat sahasranamastotram na'pi
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pathaniyam mytnatvena vagvajratvat. vagvajro hi mantro 'dhyetaram
nasayati." :

The learned commentator, however, commenting on the verse
"trisauparpam tatha brahma yajusam $atarudriyam" MBG 12.284.133
(quoted in para 33 above) reconciles the anomaly pointed out by him in
his forceful dissenting introductory remark just quoted. He says that there
is a way of filling in the gap. According to the details of calculations given
by him, the total number of names included in this version of the SS
comes to 606. The remaining 402 names are to be added from the Tri-
Suparna mantras (Rgveda X.114.3-5) as well as the Satarudriyam
(Yajurveda 16.1-66). He gives exact calculations from the above two
sources as well. He says::

"astadhikasahasrasya Sesam dvyadhikam namnam Satacatustayam
trisuparna-atarudriyabhyam piraniyam. "

Nilakantha also points out that this clue is given in the introductory
verse of this version of the SS itself where Bhisma says that some of the
names are secret, others are open (Sriatdm devadevasya naman y
adbhutakarmanah. gidhavratasya guhyani prakasani ca bharata 68).
So he considers the names represented by 12.284.133 as secret ones which
if added to the open names, complete the number of 1008 and ward off
the inauspicious effects of the recitation of names deficient in number.,

35. So this version of the SS (MBG 12.284.66-183) is considered to be
auspicious only when read with the "Trisuparna” and "Satarudriya"
mantras. This association with the Vedic hymns may also be considered as
one of the numerous significant factors giving the Mahabharata the status
of a Fifth Veda.

6. The Vayupurana Version

36. The Vayupurana version of the SS (.35 .179-319) together with
the introduction and "phalasruti" is almost the same as that of the
Santiparvan version of the Gita Press edition of the Mahabharata
(12.284.66-183). The VI version of the SS as such consists of 105 verses
(id. 180-284) beginning "namaste devadeves'a" (cf.MBG id.69; VP
version is just the same except that 180 reads "devendra h y amaras'restha”
in place of "devendrabalavistambha) and ending "prasida mama devesa
tvam eva Saranam mama. tvam gatis tvam patistha ca na canya'sti na
me gatih. (cf MBG.id.180; only the onset "prasida mama" is identical;
the rest vary verbally). So the MBG S"Emtiparvan version of the SS as such
consists of 112 verses, that is seven verses more than those of the VP
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version.

37. The background of the VP version is also the same as that of the
MBG Santiparvan version. The same Daksa episode repeats itself here
except that the name of the sage opposing Daksa's sacrifice sans Siva here
in Dadhica (and not Dadhici as in the MBG). The Manvantara of this
occurrence, viz. Vaivasvata is also the same. This version also abounds in
Vedic expressions. Of course, while the MBG version (12.284.73) almost
repeats the whole Rgvedic mantra (I.10.1), this version repeats only half
of (gayanti tva gayatrino hy arcayante tatha'rcinah 183)

38. This version also claims to encompass 1008 name (ndmnam
astasahasrena stutavan vrsabhadhvajam 179). It is however, obvious that
like the MBG, this version too is deficient almost by the same number of
names. Here again the "trisuparna” (Rg. X.114.3-5) and "Satarudriya
(éuklayajurved XVI) mantras come to our rescue! Compare MBG
12.284-133 and VP 1.35.243 "sauparpam ca tathd brahma yajusam
Satarudiryam."

7. The Brahmapurana Version

39. The Brahmapurana version of the SS together with the
introduction and phalasruti (BP 37.97.38.1.137) is again almost the same
as that of the VP. The SS as such of this version consists of 99 verses only
38.2-100); the beginning and the end are almost the same as those of the
VP version. The claim of including 1008 names is also the same. This
version too abounds in Vedic expressions. The same reproduction of the
Rgvedic mantra (1.10.1) except that "arcanty arkam arkinabh: is replaced
here (38.6) by arcayanti hy akarminah which seems to be a scribal error.
A reference to Trisuparna and Satarudiya mantras is again repeated here
(trisauparnas tatha brahman yajusam Satarudriyam id. 58) which as
explained in respect of the MBG and VP versions of the SS, may
contribute to the auspiciousness of this version of the SS as well.

8. The Mahabhagavata Upapurana Version

40. The Mahabhagavata Upapurana appears to be of comparatively
recent origin. The Sivasahasranaman occurs in chapter 67 of this
Upapurana in the context of king Bhagiratha's penance for the descent of
the Ganga from the heaven to the earth. This version of the SS is even
stylistically different from the rest of the versions listed earlier. The
linguistic features of the Puranas are conspicuously absent here.

41. Bhagiratha seeks Siva's help, through his prayers, for directing the
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Ganga to descend on the earth and purify the bodies of the sons of Sagara,
burnt to ashes through Kapila's curse.
42. The MBU version of the SS begins with:
Om namas te parvatinatha
devadeva paratpara /
acyuta' nagha paricasya
bhimasya ruciranana // 67.1.11
It ends with:
prasida tvam jagannatha
Jagadyone namo'stu te. id 125
43. Being pleased with Bhagiratha's prayers, Siva grants him the boon
asked for :
manorathas te'vam avehi purmno
mama prasadad acirad bhavisyati/
ye ca'pi, mam bhaktita eva martyah
stotrena ca'nena nrpa stuvanti/
tesam tu purnah sakala manoratha
dhruvam bhavisyanti mama prasadat. id. 134-135.
The 'phalasruti” and other details of Bhagiratha's prayers continue
through the end of this chapter.

N.P. It is perhaps for the first time that all the eight versions of the
Sivasahasranamastotra are discussed. It goes without saying that the
tradition of stotras represent a productive area of serious research.

* %
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Introduction

In this article I wish to take up the attempt of Nilakantha Caturdhara
to reconcile inconsistent statements found in the cosmographies of the
Purénas on the one hand and in the astronomical Siddhantas on the other.
In an article that appeared in Purana 39, N. Gangadharan discussed
Nilakantha's independent work on this subject, the Saura-pauranika-
mata-samarthana (SPMS).! Here I shall consider some passages of
Nilakantha's most well-known work, the Bharata-bhava-dipika (BhBhD)

1. Thetitle is also sometimes given in the manuscripts as Pauranikajyautisam.
N. Gangadharan, "Reconciliation of Siddhantajyotisa and Pauranikajyotisa," Purina
39.1 (1997): 20-23. This is a very similar article to a previous work by the same
author, "The Saurapauranikamatasamarthana of Nilakantha Caturdhara," Annals
of Oriental Research 28, 1 (1978) Sanskrit Section, Article 6, pp. 1-4. See also a brief
mention in David Pingree, "Pauranic versus Siddhantic Astronomy," English
Abstracts, Xth World Sanskrit Conference, (Bangalore, 1997): 318-19. On the
available manuscripts see David Pingree Census of the Exact Sciences in Sanskrit
(CESS), A3, p. 191, A4, p. 157, and AS, p. 197. An edition based on two manuscripts
in the Saraswati Bhavan was produced by Indunatha Sarma as Pauranikajyautisam,
Laghu Granthamala 45, Varanasi: Sampurnanand Samskrta Vi$vavidyalaya, 1989.
Despite Sarma's efforts, the published text is often incomprehensible. A fresh edition
based on more extant manuscripts is needed.
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commentary on the Mahabharata, which treat the same topic. Before
doing so I shall give some general background on the historical situation
of the schools of thought that Nilakantha was attempting to reconcile. I
hope to demonstrate three points: that in these passages of the BhBhD
Nilakantha was primarily limiting himself to reconciling the conflicting
measurements of the size of the earth found in the different traditions, that
Nilakantha, wrote the SPMS only after completing his comments on the
passages of the Mahabharata, and that Nilakantha was in many ways
innovative, not just in the proposals that he made, but in the explanatory
method he adopted to make them.

The Puranas and the Siddhantas

The Puranas are largely consistent in presenting a model of the
universe in which the earth is a flat horizontal disk in a vertical, egg-
shaped universe, with seven heavens above and seven underworlds below.
Viewed from above, the disk of the Earth is made up primarily of seven
concentric continents with seven intervening oceans. The central continent
with Meru at its center is called the Jambuidvipa, which is surrounded by
the salt ocean. The southernmost portion of Jambiidvipa is the location
for the land of Bharata. As far as distances are concerned, Mt. Meru is
84,000 yojanas high, Jambudvipa is 100,000 yojanas in diameter, the
Bharatavarsa is 9000 yojanas in extent, while the disk of the earth as a
whole, including seven continents, seven oceans, and what lies outside
them, is 50 crores or 500 million yojanas in diameter. As Kirfel
demonstrated in 1954, this account of the cosmos is found in a number of
Purdnas and can be traced to a common source, which Pingree
has argued was probably completed in the latter half of the 2nd century
AD.2

The Mahabharata version of this cosmography, which appears in the
Bhismaparvan, agrees with the Puranic account in its general plan and in
most details, though it does clearly differ in a few places.? The only
difference relevant to this paper is that the MBh in one place asserts the
diameter of the Jambudvipa to be 18,600 yojanas instead of 100,000.4

2. Willibald Kirfel, Das Purana vom Weltgebaude, Bonn 1954. David Pingree, "The
Puréanas and Jyotih§astra: Astronomy," JAOS 110.2 (1990): 274-80. I am also
grateful to David Pigree for his helpful comments on a draft of this paper.

3. See L. Hilgenberg, Die kosmographische Episode im Mahabharata und
Padmapurana, Bonner Orientalische Studien 4, Stuttgart: 1934 pp. ix-xxi.

4. See below, note 26.
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In the Siddhantic model of the cosmos the earth is a fixed, nonrotating
sphere at the center of a series of internesting spheres on which the sun,
moon, and the various planets and stars revolve around the earth. In this
model the diameter of the earth is calculated to be about 1600 yojanas,
with a circumference of about 5000 yojanas. This is the model articulated
already in the Paitamahasiddhanta of the 5th Century, and it is the model
taken up in all astronomical Siddhantas in India, regardless of their other
differences.>

Thus there are important inconsistencies between the Puranic and
Siddhantic cosmographies : for in one the earth is flat, while in the other it
is globe-shaped; in one it has a huge size, while in the other it has a
manageably small size. As far as we know, however, their mutual
inconsistency passed largely undiscussed until the mid-9th Century, when
the astronomer Lalla turned to a critique of the Puranic model in the 20th
chapter of his work, the Sisyadhivrddhidatantra. 6 Lalla did attempt to
accomodate some elements of the Purdnic model to the globe-shaped
earth of the Siddhantas. 7 Nevertheless Lalla explicitly rejected many
improbable Puranic assertions, such as that night is caused by Meru
blocking the Sun; that the Moon is higher in the heavens than the Sun is;
and most relevant here, that the earth is flat and rests on a support, and
that the earth is of a huge size. Lalla's criticisms were repeated in later
Siddhantas, especially in §ripati’s work of the 11th Century, and in
Bhaskara's very influential work, the Siddhantasiromani, of the 12th
Century.8

Lalla did raise the problem of the huge sizes asserted by the Puranas
for the earth and its continents by comparison to the Siddhantic diameter
of 1600 yojanas. For the Siddhantakaras the circumference of the
spherical earth is established through a method comparable to that used

5. Pingree, "Puranas and Jyotih§astra," 276-78. Note however that the astronomers of
the Aryapaksa assume the circumference of the earth to be distances in the vicinity of
3300 yojanas. See David Pingree, "History of Mathematical Astronomy in India,"
Dictionary of Scientific Biography, vol. 15 Supplement 1 (New York : ACLS, 1978)
591, 593, 597, 609.

6. Ed. C.B. Pandey, Sigyadhivgddhidam, Library Rare Texts Publication Series 2,
Varanasi: Sampirnand Sarhskrta Visvavidyalaya, 1981,

7. See the 19th Chapter of the SDV and Pingree, "Puranas and Jyotih$astra," 279. The
Suryasiddhanta had already made some of these accomodations in its twelfth chapter,
the Bhiigoladhyaya.

8. Pingree, "Puranas and Jyotihsastra," 279, and see below, note 10.
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by Eratosthenes in 3rd Century B.C..? The huge sizes given in the Pura-

nas therefore contradict the distances establishable by observation and

calculation. Bhaskara made a similar statement in the Siddhantasiro-
i 10

mani.

Nilkantha Caturdhara and his Work

It is against this intellectual backdrop that we must consider Nilkan-
tha's comments in the BhBhD. Nilakantha, son of Govinda Siri, was a
Marathi-speaking Brahmin of the Gotama gotra who flourished in
the second half of the 17th Century, and whose family had been
established in what is now Ahmadnagar district of Maharashtra.!l
Nilakantha moved from Karpuragrama on the banks of the Godavari to
Benares, where he undertook the study of Veda and Vedanga, Mimamsa,
Srauta, Yoga, Saiva worship, Tarka, and especially Advaita Vedanta. 12
His teacher for Advaita Vedinta was Laksmanarya, whom he mentions in
the introduction and / or conclusion to many of his works, and who Gode
has argued was the same person as Laksmana Pandita of Benares, the
author of the Saracandrika commentary on the Raghavapandaviya and
of the Advaitasudha. |3

In addition to his famous commentary on the Mahabharata, Nilaka-
ntha composed commentaries on the Sivatandavatantra in 1680, on the
Ganesagita in 1693, on the Harivarh$a, on the Rudrasarasamgraha, and

9. Thatis, if one knows the difference in latitude of two points on the earth that lie along
the same north-south line, as a fracion of 360°, and if one measures the distance
between these two points along the north-south line, then to calculate the
circumference of the earth is a simple matter of multiplication. So already
Paficasiddhantika 13, 15 (O. Neugebauer and D. Pingree, The Paiicasiddhantika of
Varahamihira, Copenhagen: 1970); and also Siddhantasiromani, Goladhyaya III, 14
(Ed. Muralidhara Caturvedi, Siddhantasiromani with Vasana autocommentary of
Bhaskara and Vasandvarttika comm. of Nrsimha, Library Rare Texts Publication
Series 5, Varanasi: Sampiirnanand Samskrta ViSvavidyalaya, 1998). Lalla rejects the
(Puranic) huge earth for this reason and also because it cannot be explained how the
stars and planets can revolve around a huge earth in a single day (going at any
believable speed): amita yadi bhiriyojana syat ksitir ahna parivartyate katham bhaih
/ paridheh khalu sodase sthitimSe na ca lankavisayad bhavaty avanti.
Sisyadhivyddhidatantra—Mithyﬁjﬁfmidhyéya vs. 30.

10. IIL. 16. Smgonnatigrahayutigrahanodayastacchayadikam paridhina ghatate 'muna
hi / nanyena tena jagur uktamahipramanapramanyam anvayayuja vyatirekena //

11. P.K. Gode, "Nilakantha Caturdhara, the Commentator of the Mahabharata-his
Geneaology and Descendants,” ABORI 23 (1942): 146-61.

12. See the passages from Nilakantha's work cited in P.K. Gode, "The Exact Date of the
Advaitasudha of Laksmana Pandita (A.D. 1663) and his possible identity with
Laksmanarya, the Vedanta teacher of Nilakantha Caturdhara, the Commentator of
the Mahabharata" Poona Orientalist X, 1-2 Pp. 1-7. Reprinted in Studies in Indian
Literary History III (Poona: 1956): 52-53.

13. P.K. Gode, "The Exact date of the Advaitasudha,” 48-54.
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on the Vedantic Ratnatrayapariksa of Appaya Diksita.!4 He wrote an
independent work on Advaita, the Vedantakataka, and a doxographic
work in the Advaitan style, the Sattantrisara. He also wrote a series of
works entitled Mantraramayana, Mantrabhagavata, Mantrakasikhanda,
Mantrasaririka, and possibly a Mantramahabharata. This is a genre of
text that has received very little scholarly attention, in which Nilakantha
assembles verses from the Vedic Samhitas and provides an exegetical
reading of them such that they are found to be be narrating the Ramaya-
na, in the first case, or the Bhagavata, in the second, and so on.15 It is
worthy of note that Nilakantha makes no mention of a study of the
Jyotisa Siddhantas, nor did he compose any extant works on astronomy,
with the exception of his comments in the SPMS. His sympathies, as will
become clear in what follows, lie with Puranic and Vedantic texts, and not
with astronomical ones.

Nilakantha dedicates his commentary on the Sivatandavatantra to
Anuipasimha, Maharaja of Bikaner from 1669-1698, a noted bibliophile
and sometime general in the service of Aurangzeb.l6 None of
Nilakantha's other works are explicitly dedicated to rulers. No study has
yet been made of Nilakantha's 'situatedness' in the cultural, much less
political, historical moment in which he lived, as indeed so such study has
been made of most learned authors writing in Sanskrit who lived in the
17th century. 17

The Bharatabhavadipika on the Bhismaparvan

Of course the most well-known episode of the Bhismaparvan is
contained in the Bhagavadgitaparvan (MBh 6.14-40). But before the Gita
or the outbreak of the war, the Bhismaparvan opens with two short
sections, the Jambiikhandavinirmanaparvan and the Bhimiparvan, in
which Saiijaya, freshly equipped with the divyacaksus, gives Dhrtarastra a .

14. New Catalogus Catalogorum X p 171. See also Gode, "Nilkantha Caturdhara,"
146ff.

15. The Mantraramayana was published in Bombay in 1910 at the Venkate§vara Steam
Press and edited again by Ram Kumar Ray in Varapasi in 1988 as Tantra
Granthamala 16 (Pracya Prakashan). The Mantrabhdgavata was published in
Bombay in 1903 by the Venkate$vara Steam Press. It was re-edited by Sraddha
Cauhan in Jodhpur in 1969, Rajasthan Puratana Granthamala 112. More on these
works in a forthcoming article. These commentaries all carry the generic title
(Mantra)rahasyaprakasika.

16. See David Pingree, "Astronomy at the Court of Anupasimha,” in From Astral Omens
to Astrology, From Babylon to Bikaner, Serie Orientale Roma LXXVIII, Roma:
Istituo Italiano per L'Africa et L'Oriente 1997, pp.91-103.

17. See Sheldon Pollock, "Sanskrit Literary Culture in History," forthcoming.
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description of the geography of the Jambudvipa, the central continent of
the earth according to the Pauranika cosmography, and then also of
the remaining continents and oceans of the world. 18

In Nilakntha's commentary on the Jambukhandavinirmanaparvan
there are primarily two passages that are of special relevance to our
interests here. These are found in his comments on MBh 6.6.10-11 (Crit.
Ed.),!9 and on MBh 6.7.2 and 4 (Crit. Ed.).20 After a few remarks about
Nilakantha's commentarial interests in these parvans, I will summerize
Nilakantha's comments on the two central passages, and will provide
complete translations only of the crucial portions.

As mentioned above, there are some discrepancies between the
Mahabharata's geography and that of the Puranas. Hilgenberg has
argued that these discrepancies are not all accidental, but rather that some
reflect an intentional departure in the MBh from the Puranic account.2!
Nilakantha is aware of these discrepancies, and makes efforts in his
commentary to reconcile them. For example, on 6.7.11 Crit Ed. (=6.6.12
cd-13 Citrasala ed.) where the four lands surrounding Meru are called
"dvipas," Nilakantha explains that although the term does not refer as
usual to continents, "dvipah" here means lands separated by rivers, which
are therefore like continents (separated by oceans).22 In particular,
Nilakantha is well aware of the unusual diameter of the Jambidvipa (of
18,600 yojanas) that is given in the Mahabharata.?3 He refers to it several
times, and makes a new sense out of it through interpretation, as we shall
see. 24 But his awareness of the variety of statements in the Puranas and
the Mahabharata first leads him to a stance above
the cosmographical questions, a stance of undecideability.

A) MBh. 6.6.10-11 (Crit. Ed.) occurs in a section in which Safijaya is
giving a concise description of the five material elements that make up the
earth. In verse 10 Safijaya asserts that all of the constituent materials

18. See above for discussion and bibliography of Pauranika geography. The MBh
account is found in comparable form in the Padma Purana, 1.3.1 to 1.9.40 in the
Anandasrama edition. See Hilgenberg.

19. In the Citrasala Press edition of Nilakantha edited by S.N. Joshi (Poona: 1929), this is
the commentary on MBh 6.5.11-12.

20. MBh 6.6.3,6 in the Citrasala edition of Nilakantha.

21. Hilgenberg, xiv-xxi. She has further suggested that the differences reflect a possible
influence of the Jaina cosmography.

22. dvipa iva dvipah. nadyantaratvad varsani. See Hilgenber, xiv.

23. 6.12.5 Crit, Ed. (6.11.5 Citra$ala Ed.) cited below, note 26.

24. His comments ad loc. repeat the interpretation he first provides in passage b). He then

helpfully calculates what the diameter of all seven continents, on this interpretation,
would be: 25,35,000 yojanas.
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(dhatu) that constitute the earth are composed of the five elements
(paficabhautika), and that men measure these constituents using their
reason (tarka). In verse 11 however, he asserts that these constituents are
immeasurable (aparimeya).

The main burden of Nilakantha's commentary on this passage,
therefore, has to do with the limitations of the mental powers of humans,
and the ineffable nature of the essential components of being. And yet in
the course of the discussion Nilakantha brings up the views of the
astronomers, and this leads him to a critique of the theory of the spherical
shape of the earth.

Although the constituents of the earth are immeasurable (aparimeya),
Nilakantha explains, calculators (ganaka) use their reason (tarka)
to assert dimenions that vary according to the differences in the motion of
the sun, in the region, in the length of the day depending on latitude as
measured by the shadow of the gnomon, and through other means. And
this implies that they suppose the shape of the earth differently.

For consider: some suppose that the earth is spherical; some say it is
rectangular; some say it is triangular, some say it is round. And they
further posit different sizes for the earth. Calculators of the extent
(parinaha) of Jambudvipa say that its diameter is 1581+1/24 yojanas.25
But in a Purana it is said that its extent (parinaha) is 100,000 yojanas.
And here (in Jambukhandavinirméanaparvan, Vyasa) will say the extent is
18,600.26

What then is the correct view ? In order to show that this matter is
ineffable (anirvacaniya) and cannot be established through reason,
Safijaya utters verse (11). It is not possible to establish through reason
those states (bhavas) i.e. those things which are not capable of being
thought out (cintayitum ayogyah), such things as the material cause of
the origin of the universe, the efficient cause, its measure, its dharma, and
its adharma. This is also so because of the maxim that reason is unreliable
because of the possibility of nullification of an argument through another
argument. And therefore the second half of this §loka (6.6.11CD) is read
in other texts elsewhere as napratisthitatarkena gambhirarthasya niscayah

25. Nilakantha cites here without attribution a line from the Siddhantasiromani:
tadvyasah kubhujangasayakabhuvah siddhamsakenadhika (Goladhyaya I11.52).

26. MBh. 6.12..5 Crit. Ed. (=6.11.5 Citra$ala ed.) astadass sahasrani yojanani vi§im
pate / satSatani ca pirnani viskambho jambuparvatah //
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- there is no finished conclusion possible about a profound matter because
of the unstable nature of logic. 27

And moreover: if one supposes that the earth has the shape of a globe,
then it is reasonable to say that there is a certain amount of space on the
top of the globe as if on the top of a tortoise suitable for supporting water,
creature, and humans. But those creatures who live on the sides and the
bottom of the globe must inevitably fall off because of their heaviness and
because of having, on the bottom side, nothing to support them. Therefore
the sides and bottom must be empty, one would have to admit. And
furthermore even idiots feel confident saying that it contradicts (viruddha)
common experience to suppose the existence of the other (six concentric)
continents if one has also supposed a spherical earth.

Now (the astronomers) might object that just as everyone other than
the Jains (digambara) supposes that the earth has an additional power to
attract things to it, as a result of which creatures standing on all parts of
the earth think that the earth is below them and the sky is above.28

Nilakantha dismisses this idea by saying that once one is going
to simply suppose things that contradict common experience, one
might as well suppose anything at all, and this argument leads him into
a discussion of the higher Advaitan arguments concerning epistemolo-
gical certainty, in which the specifics of the model of the earth, and
indeed, proof through reason in general, are left on a level of reality
well below.

Nilakantha does return to his assertion of the basic immeasurability
of the world in the comment on the following verse, where he takes the
characterization of the SudarSanadvipa, (which for Nilakntha means the
Brahmanda), as 'parimandala’ to mean neither spherical nor circular, but
rather, of a size that cannot be specified - parimanato durlaksyah.

27. There are no variants like this in the Crit. Ed., though N.'s comment would not
suggest that there should be.

28. In fact Nilakantha has confused the Jainas with a pseudo-Buddhist view. It appears
to be a fairly widespread notion among the later astronomers that Buddhists think the
earth has no support and is always falling downwards through space, e.g.
Siddhéntasiromanni, Goladhyaya III. 7. Why the astronomers believe this is a puzzle,
since the Buddhist cosmology is not known to make such a claim. See Randy Kloetzli,
Buddhist Cosmology (Delhi, 1983), 25- the Buddhist earth is resting on a layer of
golden earth. For a reverse confusion of Buddhists and Jains see below, note 35. The
Siddhéantakaras do indeed maintain that the earth has its own power of attraction and
that creatures think that 'up' is above them, wherever they are standing on the globe.
Siddhantasiromani, Goladhyaya III, vss. 6, 19-20.
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Comments on passage A):

In this first passage, therefore, it is clear that what is important to
Nilakantha as an Advaitan commentator is not the specificity of all of the
measurements of the jambudvipa. He alludes to the fact of the conflicting
statements in the $astras as a way of demonstrating the 'undecideable' or
ineffable nature of the size and shape of the earth. Nevertheless he does
not feel prevented from ruling out the astronomers' theory that the earth is
a globe.

B) MBh 6.7.2,4 appear in the following chapter where, in response to
the brief schematic account of Jambudvipa in MBh 6.6, Dhrtarastra asks
for a more detailed description. Safijaya begins with the six mountain
ranges that run east and west ac:oss Jambidvipa. They are thousands of
yojanas wide. In the Puranic account, the width of these mountains is
specified as 2000 yojanas, but in the Mahabharata the width is only
specified to be thousands of yojanas wide - yojanani sahasrasah.

Perhaps because he is aware of the discrepancy between Puranic and
epic accounts, Nilakantha takes the passage as a point of departure for
returning to the discussion of the dimensions of Jambudvipa and also its
shape. The main burden of this commentarial passage is show that the
different sizes that are asserted in various authoritative texts are in fact
reconcilable with each other and with our ordinary experience as well.
Thus the passages are to be understood as being without contradiction
(avirodhena). As will be shown, Nilakantha first reconciles the
approximately 5000 yojanas of the astronomers with the 18,600 yojanas
of this MBh passage. Later Nilakantha strikes upon a means for
reconciling the much larger Puranic earth of S0 crore yojanas as well.
Nilakantha settles on an approach that also allows him to reconcile
various shapes - square, triangle - asserted for the earth in the Puranas.

This model (kalpana) of the earth, Nilakantha argues, appears to be
without contradiction (avirodhena) between what the §astras (i.e.
puranas) and direct experience present us. Just as in the case of a square
of the size of a hasta, that is with a side measuring 24 angulas, and with a
perimeter measuring 96 angulas, the diagonal, (karna) will be slightly less
than 34 angulas. So in the same way the size of the earth called the
jambiparva is said to be 18,600 yojanas.2® This measurement is to be
understood as the perimeter. 30 Each side of a square of this circumference
will therefore be 4650 yojanas. The hypotenuse of such a square will be,

29. See above not 26.
30. Of course ordinarily 'viskambha' should mean the diameter.
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caluculating according to the method laid out in the Sulbasastra, 6576
yojanas.3! The four corners of this square-shaped earth, which is
surrounded by the four oceans, point in the four quarterly directions.
Therefore on the southern directional (corner of the square) there is a
junction point between two oceans at the bridge of Rdma (which runs
South to Lanka). Similarly there are junction points of the oceans at the
other directional corners.32

Now, as for the length of the circumference of the earth posited by the
astronomers, 4967 yojanas, that is just the width of the square earth we
suppose, namely 4650 yojanas.33 Now, as for the difference between
them, namely 317 yojanas, that can be explained as due to the variability
in the length of a yojé,na which is caused by the variability in the size of a
hasta, whose length, Katyayana and other (Sulba/Srauta authors) suppose
to be subject to variation, since a hasta is taken to be one fifth of the height
of the Sacrificer, but the sacrificer can either be measured while standing
on flat feet or else optionally while standing on tiptoe.34

Though the earth is shown to be square in this way, the sun
nevertheless follows a circular path in revolving around Meru, which is
positioned at the center of the (flat) earth. The Buddhists do not accept this
idea, and instead suppose that there are two suns. 33

In general, everything that the astronomers maintain can be accepted,
provided it is not in contradiction to logic. But as for the Puranic assertion
that the size of the Earth is 50 crores of yojanas in breadth, (the objection
that might come from the Astronomers) is to be answered by appeal to the
verse discussed above (6.6.11.Crit. Ed.) It is best to appeal to the
argument of ineffability (anirvacaniyavada) because the matter remains
undecided due to contradictory views. (avyavasthitatvat)

Or another way of explanotion would be this : wherever one sees a
measurement (in the Puradnic passages), one should understand one
twentieth of that size. In place of a diameter for the entire earth of 50 crore
yojanas, the measurement would be 2.5 crore yojanas. Instead of 100,000

31. "The Sulbasiitras, e.g. Baudhdyana 2.12 give that 2 =1 + 1/3 + 1/12 - 1/408 =
1.4142156." (David Pingree, private communication.) 4650 x 1.4142156 = 6756.1.

32. See diagram.

33. Here Nilakanta understands 'viskambha' not as hypotenuse but simply as width. See
the diagram. Note that Nilakantha interpreted the same term 'vigkambha' when it
appeared in the test in MBh 6.12.5 Crit. Ed. as circumference. The dimension 4967
yojanas is found in the Siddhantasiromani in the other half of Goladhyaya III.52,
cited above, note 25.

34. A reference to Katyayana Srauta Siitra 16.7.32.

35. In fact it is the Jainas who maintain there are two suns orbiting Meru.
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_yojanas jambiudvipa would be 5000 yojanas in extent. And
. Bharatakhanda in place of 9000 yojanas in length would be 450 yojanas.
On this view, and drawing on the statements of the Visnu Purana
(vaisnava) and other statements that appear later in the MBh,
Jambudvipa has the shape of a four-petalled lotus. The exterior
circumference of this square earth is 18,600 yojanas. The width of its
inner square is 3300 yojanas.36 Then as a result of calculation (phalatah)
the diagonal is 5000 yojanas.37 -

This being the case, since Himalaya runs east-west and touches the
ocean, then Bharatavarsa is triangular. Thereby our model would
conform to ordinary understanding and common experience. Otherwise.
if Bharatavarsa were bow-shaped, (i.e.if it were much wider than it
is long), then in virtue of lying along the prime meridian of earth which
stretches from Larika,38 Rama's bridge would be close to Kuruksetra
while Dvaraka would be for away. But we see by direct experience that
Dvaraka is close, while Rama's bridge is far away. So what would be best
would be to suppose that Bharatavarsa is triangular.

Comments on passage B):

In his commentary on passage B), therefore, Nilakantth is concerned
with reconciling various statements of the earth's size, and, within some
limits, statements about the earth's shape. This Nilakantha thinks he can
accomplish by * creatively redefining what it is the measurements are
measurements of, while * imagining a two-dimensional diagram that will
incorporate squares, circles and triangles, and while also * allowing for
some adjustments of the sizes through a principle of proportion. Thus the
huge Puranic earth of 50 crore yojanas is really only 2.5 crore yojanas in
size. In fact the relevant measurement is the size of Jambudvipa - 1 lakh
yojanas - really only 5000 yojanas, a size that is easily seen to be
comparable to sizes stated in other sources - 4967 and other astronomers'
circumferences in the range of 5000.

36. The use of this figure 3300 yojanas suggests that Nilakantha might have been aware
of the circumference of the earth proposed by the Aryapaksa. See above, note 5.

37. See diagram. In fact 3300 x 1.4142156 = 4666.9 yojanas, only approximately 5000.

38. And here Nilakantha cites a verse that lists locations along the prime meridian. N.
attributes the verse to the "smrti," but a variant of it is found in Bhaskara's
Karanakutihala 1.14: puri raksasam devakanya' tha kafici sitah parvatah paryali
vatsagulmam |
puri cojjayinyahvaya gargaratam kuruksetram esa bhuvo madhyarekha | |
The prime meridian passes over the city of the Raksasas (Larka), Devakanya, Kafici,
Sitaparvata, Vatsagulama, Ujjayini, Gargarata, and Kuruksetra.



JANUARY, 2000] NILAKANTHA'S COSMOGRAPHICAL COMMENTS 35

Summary

Nilakantha as commentator on passage A) writes from a preliminary
position in which the views he is aware of are not explicitly conceptualized
as divided between those of the Pauranikas on the one hand, and those of
the Siddhantakaras on the other. There are simply various views, and this
fact leads him to the anirvacaniyavada as a stance, though he does not
hesitate to rule out the astronomer's idea of a spherical earth. In passage
B) Nilakantha has largely moved from the anirvacaniyavada stance to
one of actively attempting to reconcile the conflicting views. Here the
astronomers' views are included, and are taken as identifiably belonging
to a separate intellectual tradition or rather, a separate genre of text.

The order of comments seems to indicate an evolution in Nilakantha's
ideas developed as he wrote these passages ? Do we know how he wrote
the Bharata-dipika? As far as I know, there exists on the one hand no
generalized study of 'textual practices' among commentators of Sanskrit
texts. 37 Nor on the other hand is there any study of the commentarial
technique of Nilakantha in particular. It seems probable, in reading these
two passages together, that Nilakantha generated commentary as he went
along. That is, in his commentary on the Jambukhandavinirmanaparvan,
as in his commentary on other passages, Nilakantha appears to have
interacted with the text of the Mahahbarata in very localized, specific
ways, in some cases expanding or substantially revising his explanation. It
should also be noted, however, that both of Nilakantha's commentarial
approaches - asserting an ineffable level of truth on the one hand and
attempting to demonstrate consistency on the other - are characteristically
Advaitan modes of conceptualization. Already in the Brahmasiitras one

meets with appeals to levels of truth as well as attempts to establish textual
‘samanvaya."

Saurapauranikamatasamarthana

Nilakantha further developed his attempt to reconcile various Puranic
and siddhantic statements in the independent work, the Saura-pauranika-
mata-samarthana (SPMS), the "Reconciliation of the views of the Saura
(paksa of astronomy) with the views of the Puranas." Indeed it looks as -
though the passages in the BhBhD discussed above served as the point of
the departure for the composition of the SPMS, for the very first topics that
Nilakafintha raises in the SPMS are those found in passages A) and B) of
his commentary.

39. See Sheldon Pollock, "Sanskrit Literary Culture in History, "Forthcoming.
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Here it will be useful to summarize very briefly the contents of the first
five verses of the SPMS. 40 The opening two stanzas describe the problem
of inconsistent statements found in the various works of Vyasa on the one
hand and the viewpoint of the astronomers on the other. In particular,
verse two refers to the conflicting statements about the dimensions of
the earth, and about its overall shape. Nilakantha begins to respond in
verse three by arguing for a variability in the unit of measure of the
yojana, a topic he raised rather haphazardly in the BhBhD. Here a
rationale for the proportionality is given, i.e. that men were much larger
in the Krtayuga while they are small in the Kaliyuga, and thus the reason
for the enormous numbers of yojanas in Vyasa's works is that Vyasa has
taken as his standard of measurement the puny humans alive in the
Kaliyuga, while presumably the astronomical text of the Stryasiddhénta,
authored by the sun, uses as its units those related to the size of the
humans of the Krtayuga. In verse four a rationale is proposed for
explaining why the correct proportion should be understood to be 1:20.
This is because the part of the world whose measurements are knowable
through our own experience, Bharatavarsa, is twenty times smaller in size
than thc measurements given fo'r'i? in the Puranic statements.4! The
rationale of the verse, therefore, is based on generalizing the 1:20 ratio as
an extrapolation from the available evidence of direct experience. On the
other hand, the BhBhD comm. on passage B) makes use of this ratio, but
offers no justification for it.

The diagrammatic explanation of the various sizes and shapes of the
earth and the Jambiidvipa found in passage B) of the BhBhD is broached
in the first two padas of the fifth verse of the SPMS, and the commentary,
which appears to have been written by Nilakantha, elaborates the same
sorts of arguments found in the BhBhD.#2 Thus Nilakantha reasserts the

40. For bibliography see above, note 1.

41. By "experience" I mean the size of Bharata calculated by the astronomers. In the
comm. on SPMS Nilakantha cites vss. that establish a distance from Lanka to Meru
of 450 or 458 yojanas. For further geographical measurements see David Pingree,
"Sanskrit Geographical Tables," Indian Journal of History of Science, 31.2 (1996):
173-220. The method of measure involves either the calculation of the differences in
latitude using the noon equinoctial shadow as mentioned above in note 9 or by
estimates based on travelling from point to point.

42. The reasons for arguing that Nilakantha is the author of the commentary as well are
these: *All extant manuscripts include both the verses and the tikd. *One of these
MSS-Benares (1963) 37122-was copied in Samvat 1736 or 1679 AD, which is during
Nilakantha's lifetime. Furthermore, if one considers Nilakantha's oeuvre, see NCC
X.p. 171, the work almost entirely takes the form of commentary; indeed Nilakantha
looks upon commentary as his primary literary form, as I hope to discuss in a
forthcoming article.
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earth as a square, four-petalled lotus with an inner square 3300 yojanas
on a side and an outer circumference of 18,600 yojanas.

Thus the SPMS begins its detailed arguments with a more elaborated
version of exactly the materials that Nilakantha has taken up, especially
in passage B) of the BhBhD. The SPMS then proceeds to apply
reconciliatory reasoning to problems deriving from inconsistencies in the
cosmgographical models. In verse 15 Nilakantha returns to a more
elaborated criticism, esp. in the commentary, of the spherical earth theory,
arguing that even the authors of the Siddhantas believed this view only in
a contingent way, for if they believed it literally they would not be able to
explain how continents and cities could exist on the sides and bottom of a
globe, nor how the globe could support oceans on its sides and bottom, nor
how the river could flow down from Meru to Bharatavarsa. Hence it is
only for ease of the operation of their astronomical system that they posit a
sphere.43 ! _

Thus the SPMS appears to have been written after the BhBhD. The
only evidence that argues against this chronology comes from the
manuscripts: the oldest known manuscript of the BhBhD was copied in
1687 A.D., while the oldest extant manuscript of the SPMS was copied
1679 A.D.44 Of course these are dates provided by the scribes at the
conclusion of their copying, and are not dates of composition such as
Nilakantha himself provides for his Sivatandava-tika. If, in any case,
Nilakantha composed the SPMS, a manuscript of which is dated to 1679,
only after writing the passages in the BhBhD, he would have to have
written the BhBhD on at least the Bhismaparvan rather early in his literary
career.

Nilakantha as an Innovator

To what extent are Nilakantha's comments in the BhBhD and the
SPMS something new ? Nilakantha was the first Pauranika to write an
independent work on the subject of cosmographical avirodha. His concern

43. In the last line of the comment on p. 13 in Sarma's ed. the ASB 3094 (G10611)
manuscript on folio 4r reads: drstavyavaharasya siddhyartham tasyah
kandukakaratvam vivaksanti, My thanks to the Asiatic Society of Bengal and Prof.
Sarkar for granting me access to a copy of this MS.

44. See above, note 42, and P.K. Gode, "Nilakantha Caturdhara, the Commentator of
the Mahabharata," p.146. Note that this MS, Benares (1963) 37122 belonged at one
stage to Visvanatha, son of Mallara, Caturdhara, who was the great great grandson of
Nilakantha, according to P.K. Gode's article It is possible therefore that the date is

wrong, or to be understood as Samvat dating, or else that the MS passed into
Visvanatha's hands long after its copying.
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with reconciliation was played out in a series of topics and through a series
of techniques that were in several ways new.

Astronomers had already considered the subject. There is evidence
that can be gleaned from the works of Siddhantic astronomers in the
century and a half that preceded Nilakantha to show that a discussion of
how to resolve the contradictions between Siddhantic and Purédnic
cosmographies had been taking place.

The astronomer Surya Pandita, writing in the 1530s, composed a
work called the Siddhantasamhitasarasamuccaya, in which the twelfth
and final chapter was devoted to the removal of the contradiction between
the Puranas and Jyotih§astra, the Jyotihséastrapuranavirodhaparihara. 43
In this chapter Strya discussed, among other things, a way to resolve the
problem of the variant sizes given for the earth in various texts. In brief he
argued that the word "koti" or crore can mean several things, among
them, one hundred.46 Therefore the Puranic earth of 50 kotis of yojanas
is in fact the same size as the Siddhantic earth of 5000 yojanas.

Nrsimha Daivajiia, who wrote the Vasanavarttika on the Siddhénta-
§iromani in Benares in 1621, in his comments on SS II.3. 51 included a
brief resume of what must have been an ongoing discussion of the
cosmographic virodha/avirodha problem in his day.#? Nrsimha was
aware of an argument like Strya's, as he summarized it in this resume,
but he then rejected it, arguing that after all if one Puranic crore of
yojanas is equal to one 'actual' hundred yojanas, then the Puranic
Jambidvipa of 100,000 yojanas extent must be unerstood to be one
yojana across 148 Instead the way to reconcile the Puranic and Siddhantic
cosmographies is to understand that the Puranic accounts are concerned
with a different earth, the earth which forms part of the gross body the
cosmic Virat, which is knowable only through the revelation experience by
sages who behold the Vi§variipa of the Deity such as Markandeya.

Kamalakara Bhatta, who wrote the Siddhantatattvaviveka in Benares
in 1658, included a criticism of the Siddhédntasiromani's statement that the

45. Details of MSS of this text in CESS A6, forthcoming. The only MS I have access to
Jaipur, Khasmohor 5026-is rather corrupt and so I am only able to supply the general
gist of what is to me an incoherent argument. Siirya Pandita the son of Jfidnaraja was
from Parthapura on the banks of the Godavari. On the author and text see K.
Madhava Krishna Sarma, "Siddhanta-samhitd-sara-samuccaya of Siirya Pandita" in
ed. Visva Bandhu, Siddha-Bharati 2 (1950): 222-25.

46. He also argued that the size of humans as well as their lifespan has changed since
previous ages.

47. Goladhyaya, Bhuvanako$a, vs. 51 Samptuirnanand ed. pp. 357-59. On Nrsimha
Daivajiia see CESS A3, p.204. His family had been from Parthapura on the
Godavari, though his grandfather had moved to Benares.

48. Nrsimha further rejected the argument that the Purdnic measurement is of an earth of
a different era for two different reasons.
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(Puranic) model of a huge earth contradicted experience and logic. 49
Instead he argued that the discrepancy in the earth's size is reconcilable by
those who understand the sage (arsa) way of calculating, which allows for
a variable length for the yojana.50 :

It appears fairly certain that Nilakantha would have known of the
work of these astronomers, who were prominent $stris in Benares in their
day, and who, it seems likely, would have moved in Benares in the same
circles of Marathi-speaking pandits from the Godavari uplands. 51

What then is new in Nilakantha's contribution ? The evidence suggests
that Nilakantha was not the first to concern himself with reconciling
Puranic and Siddhantic cosmographies, though he was the first to write an
independent work on the topic, and the first to write from a stance
explicitly partisan to the Puranas. The appeal to the variability of the
length of the yojana in different ages had been thought of before, though
Nilakantha was the first to settle on the ratio of Siddhantic : Puranic
yojanas as 1:20, and the first to argue this ratio based on an extrapolation
from experience. Nilakantha was not the first to adopt the Advaitan stance
of seeking to establish samanvaya, but he was unusual in keeping the
levels of reality argument explicitly distinct from the rationale for
establishing avirodha.

Nilakantha's use of his exegetical prowess to develop an ingenious
diagrammatic solution, a solution that explicitly incorporated a large
number of variant dimensions drawn from Puranic and Siddhantic
sources is something entirely his own. Whether his suggestions were taken
up in later rounds of the argument about avirodha, as it is found in the
Bhagavatajyotisayor Virodhaparihara of Kevalarama Jyotisardya in the
1720's, or the Goladarpana of Nandarima Misra in the 1780's or of the
Avirodhaprakasa of Yajfiesvara Rode in the 1830's, is a topic for further

study.
% %k %k

49. See above notes 9 and 10.

50. Ed. K.C. Dvivedi, Siddhantatattvaviveka, M.M. Sudhakaradvivedi Granthamala 3
Varanasi: Samptrnanand Samskrta Visvavidyalaya, 1996: Madhyamadhikara
Bhaugolikam 164-165. Kamalékara, it should further be noted, was the son of
Nrsimha, and so was also a Marathi-speaking Brahmin whose family had come ©
Benares from the banks of the Godavari. CESS A2, p.21.

51. A further argument that suggests Nilakantha's knowledge of the work of
Kamalakara et al. is Nilakantha's conflation in the title of the SPMS of Jyotih$astra
generally with the Saurapaksa, even though his citations from Jyotis texts come from
the works of Bhaskara, the premiere author of the Bhahmapaksa. Kamalakara,
Nrsimha, and Muni$vara Vi§varapa, the other prominent astronomer in Benares in
the 17th Century were all followers of the Saurapaksa who made extensive use of the
Brahma and other paksas. Pingree, "History of Mathematical Astronomy in India,"
pp.614-17.
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Perimeter: 18,600 yojanas
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3300 yojanas

Bharata

Diagram: N?Hakappha's diagrammatic version of the kupadma.



THE IMPORTANCE OF THE ITIHASAS AND THE PURANAS
BY

A. N. PANDEY
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fofite wewd ada | IRaR EME®Rd:, Siieee, ITNIET:, eI 9
qifsdad duyaata | aifeadaq TRMideeE fiedueaEng
aTeHTG a1 Wiy Fefvfufaerata | o Rgw dued o|
it AeEviaeTgeas dhd: ghadsd Jed: |

The epics and the puranas occupy a prominent position in Sanskrit
literature. They have exercised tremendous power in the moulding of the
cultural mind of India. The intrinsic ancientness, authenticity of tradition
and preservation of India's emotional and intellectual achievements and
aspirations that adorn the very nature of the Ramayana and the
Mahabharata have shaped and moulded our destiny through ages. The
people of our country aspire after the high ideals set forth in the epics. The
epics are not mere relics for worship and veneration, but dynamic
influences on our culture. The dynamic, vivid and vibrant characters
depicted in them have made history with their profound messages and
stirring emotions. Indians find in them characters endowed with
selflessness, the sense of sacrifice and uncompromising devotion to
dharma and so they admire them, lové them and revere them.

The Itihasa and Purana have been used side by side. They coexist,
they complement each other -

1. "Hofaen: dfdemEr: qrarerar: ggaen: " - w9 1.2.10

2. "gEgamEA faer arerareRtiaeEgae mar ame: " -39y
11.5.6.8

3. "gg STEAUIHIAETEE UM HEd M AREEe g o

a1 - Afada amo, waresd 2, Siars 9

4. I "Edl A [aafgadag agad agds: grRdsaatterE
ghrerEguoR] | 0 2.4.11.

5. 'Hag WASER aqde amaeEgEn agdffaeragaet gsaw |
gy 7.1.2.
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The Arthasastra (1.5.14) includes purana, etc. in the Itihasa -
" gATETRIETE T qrETEmeae At |

purana, itivrtta (history), akhyayika (tales), udaharana (illustrative
stories), dharmasastra and arthasastra are known by the name 'Itihasa’'.
As the derivation of the word 'Itihasa, goes, it looks back to the past, while
~the purdna combines both the old and the new - "gufy Feq" -
Ramasrami tika of the Amarakosa, "JUIfY & Wi gUUR" - Nirukta
3.19. It shows that the puranas are so moulded as to deal with the existing
situations and problems. The gamut of the Puranas entwines both in a
beautiful synthesis.

The Puranas govern the past and the future from an unassailable
position. The Itihasa points out to what has already taken place. The
inspiration for golden future is formulated in the epics. The epics open the
doors of our ambitions and aspirations and offer us counsel as to what to
adopt and what to avoid. If we closely follow the derivations of the words
'Itihasa’ and 'Purana’, we shall see that the former presents the past and
gives the subject - matter of the vedas, while the latter presents the subject-
matter of the vedas and also the vision of the future. Thus the purana
extends to the present time. In this way, the Itihasa and Purana treasure
up every thing required for human welfare. The vedas, the Itihasas and
the Puranas are the foundation of Indian culture.

There is the well-known injunction -

ghremguumt 4 ggugedd |
forigegyarg, A& T yefsafy |

One should enlarge the meanings of the vedas with the help of the
Itihasas and the puranas. The veda is afraid of the man with little
knowledge. Such a man will bring the veda into disrepute. If one is
interested in vedic studies, he must study not only the vedas, but also the
Itihasas and the Puranas. The vedic tradition is revealed in the Ramayana
and the Mahabharata and the puranas. The veda is the Bhagirathi and the
Itihasas and the Puranas are the Ganga. Once a foreign scholar delivering
a lecture at the Kashi Vidyapith remarked- "He who has not read the
vedas, the epics and the puranas, does not know what India stands for,
what Indian mind has achieved in the realm of spirit and soul and also he
cannot claim to have acquired a sound knowledge of Sanskrit language
and literature.” The observation of the scholar appears to be ideal; it
visualizes our ancient horizon and catches the radiant spirit of our glory.
From the vedas down to the purdnas, emanate three streams of our
culture - the first that represents the vedas, the second the epics and the
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third the puranas. Like the three -streamed Ganga, the three - streamed
culture is flowing through our land. The same truth has been revealed in
different forms in these three stages. A seeker after truth may take refuge
in any of the three to achieve the same goal. The epics retell the vedas, the
puranas expound the vedas. The same truth appears in the retold form,
the same truth emerges from the explained form. The same truth has been
illustrated through the sublime tales of the epics. The Ramayana is
recited by the people for their well-being. The Gitd and the
Visnusahasrandma have established their separate entities. The puranas
are gems of our culture and give solace to the people in the moments of
dejection, conflicts, troubles and worries. The Bhagavata is the Bible of the
Vaisnavas. The Durgasaptasati of the Markandeya Purana has
influenced our society in such a measure that the devotees of Durga
regard the daily recitation of the Saptasati as the most pious act.

The Kavya Prakasa stating the aims of poetry draws a demarcating
line between the vedas and the purdnetihasa-

I R R IR R R ok B R R IG KRB M IR C R EC
- I ullasa.

In the veda, the word, which is in the form of a master's command,
predominates, while in the purana and Itihasa, the meaning in the form
of a friendly counsel predominates. The veda depicts the master's
command, the word being the predominant factor; the purana and the
Itihasa depict the friend's counsel, the meaning being the predominant
factor. From this observation, it is clear that the function of the Itihasa and
the Puréna is the explaining of the mystery of the vedas.

The structures of the Ramayana and the Mahabharata have organic
harmony. Anandavardhana has precisely evaluated the epics and viewed
them as unified by an integral vision of basic emotional pattern. He sets
forth his important thesis in the following karika (Dhvanyaloka 1.5) -

BIITHT § Yendeaen dfeesd: g |
ShISEEE A : Th: THHEH: ||

Here Anandvardhana wants to show that 'vyangyartha' alone is the
soul of poetry and in 'vyangyartha' the most important element is Rasa.
Anandavardhana's main thesis is that rasadhvani is the soul of poetry and
for that he cites the testimony of Valmiki. In the vrtti, Anandavardhana
states that here 'Soka' is 'sthayibhava', but it is not the personal sorrow of
Valmiki the individual "Soko hi karunasthayibhavah". The sorrow of the
sage at the tragic end of the krauficha bird found spontaneous expression
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in the metrical form 'ma nisada' etc. The sorrow of Valmiki has been
transformed into sthayibhava - sentiment. Valmiki is the first poet who
has succeeded in transforming karuna rasa into the form of an epic -
poem and whose personal sorrow has been elevated to the status of Rasa.
The Ramayana has karuna as its principal Rasa —

T 15 R T R gir: "2iih: TBbEETTd:"
ggaresr " —Dhvanyaloka IV uddyota.

The Mahabharata combines both the elements of instruction and
poetry in one. The conclusion is a note of despair. The intention of the
great sage is to preach the moral renunciation through the work. the final

emancipation has been depicted as the foremost human value and the
'Santa as the most predominant sentiment'— "R S

HreEETET  gREaRREEEHd AR G e
TETFAT ARSI dd T TyEre SRiaaT Aieea: Jeud:
e geaan faagasaes gfeq: 1" e, agd Se |

The Rdmayana may be compared to the veda - 'Ramayanarn
vedasamam' -uttarakanda, 111.4. The life of Rama bestows dharma,
artha, kama and moksa - 9gaye e aftd TEe® "' - uttarakanda -
111.23. The influence of the veda on the Ramayana is evident. The
fourteenth sarga of the Balakanda gives a vivid description of the
Asvamedha sacrifice performed by Dasaratha. The technical words
'pravargya’, 'upasada’, '§amitra’, etc. have been used . A number of
expressions found in the epic bear out the vedic influence -

THEE  geEE gheaTHehd |
RN TV O Wag 9 || - IIE-AOS 25.33.
frftr, wEar  ReiRgedsE: | .
TEFER T a9 9ag 797 || - SEr-aes 25.35.
The Mahabharata has a composite character. It has moulded the
Indian mind.. It is accepted that the epic grew to its present form over
several centuries. The thoughts, ideas, beliefs, conflicts and cross-currents
in cultural evolution have crept into the body of the text making it an
encyclopaedic treasure of Indian culture. Like the Manusmriti, the
Mahabharata may be regarded as an authority on dharma §astra. The
epic declares itself as such -
e quEmdEEt] O |
TSNS URh AEAage |- 1.57.24
This is the sacred manual of morality, the best code for practical life
and the sciene of liberation. The elements of dharmasastra are not found
in a systematic order. They are introduced in different contexts. The
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Mahabharata declares - whatever relating to the knowledge of dharma,
artha, kama and moksa is found in the epic, may be found elsewhere, but
what is not here, is nowhere -

af o ¥ W g WY g Iy |
gfegiita qea gaeiid | ad &t 11" - 18.5.38.

There is a popular saying in Bengal - "Ja nai Bharate ta nai Bharate".
- what is not found in the Mahabharata cannot be found in India.

The Mahabharata is the best narrative story and it is embellished with
the meanings of the vedas. It has been called a §astra -

!iwmgaaw ?f‘if@l?ﬂ?l
g&r e q ||
quat FedEga |
GISAREL| EHE‘fﬁ ArETEg e 11" - 1.1.16-17.
'shmrafd g wEre dgEheag 1 - 18.5.43.

He who recites the epic, conquers heaven and attains to Brahman-
hood -

7 38 4ra3q fagr ger wdfr & |
YT faer  FEEE Tt 11 18.5.35.

The definition of purana has been pointed out as paficalaksana -

"Hiirg WiEeTd 93 FeeaanT 9 |
CEIGCIRGEC CRIR T R s S T

The puranas possess five characteristics - Sarga - creation, Pratisarga -
destruction and recreation, Varsa - the genealogy of gods and patriarchs,
Manvantara - the reigns of Manus and Vamsanucarita - the history of the
solar and lunar dynasties. It is said that these characteristics do not present
exhaustively the nature of the puranas. Most of the puranas do not keep
close to this definition. The sectarian character of the puranas is not
covered by this definition. Some are of the opinion that the sectarian
character of the puranas infiltrated at a later stage. The Brahmavaivarta
Purana asserts that the five characteristics apply to the upapuranas only.
The Mahapuranas have ten characteristics. The Bhagavata enumerates
them in the following $loka -

wiiswy famirg gl w7 |
ga  gAgEid e RqEeEE: - 12.7.9.
These are - Sarga - creation, Visarga - the world, Vrtti - livelihood,
Raksa - the desire of god residing in the beings for counteracting non-
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vedic tendencies, Manvantara, Vamsa, Vamsanucarita, Samstha - four
kinds of laya - naimittika, prakrtika, nitya and atyantika, Hetu - the
creatures who act through nescience are the cause of creation, etc. of the
universe and Apasraya - Brahman.

The puranas have varied contents - the ballads, the legendary
accounts, popular religious beliefs and practices, popular worships,
consecration of images, history, philosophy, mythology, cosmogony,
science, technology, poetics, etc.

It is believed that the puranas existed long before the Christian era.
The present texts are the mutilation and multiplication of the original
texts. From a close scrutiny, it becomes clear that the present texts are the
revised versions of the old texts. The sectarian character of the puranas is a
later development. The classification of the puranas given in the Padma
Purana presents a peculiar view. The Padma classifies the puranas
according to the three gunas. The Visnu, Narada, Bhagavata, Garuda,
Padma and Varaha are the sattvika puranas. They lead to salvation. The
second category of the puranas belongs to the rajasa guna. They are
Brahmanda, Brahmavaivarta, Markandeya, Bhavisya, Vamana and
Brahma Purdnas. The readers of these puranas go to heaven. Under the
third category fall the puranas having the tdmasa characteristic. To this
category belong the Matsya, Kirma, Linga, Siva, Skanda and Agni
puranas. The author says that they lead to hell -

o B U O A W ad9 T |
Ard g weaie  amEne e J )
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The Mahéabharata and the puranas are very helpful to the students of
ancient Indian history. The Kuru - Pandava war was fought in 3139 B.C.
thirty-seven years before the commencement of the Kali Age. The Kali-
Yuga commenced on the 18th of February, 3102 B.C. Onwards from the
commencement of the Kali-Yuga, the puranas contain accounts of
various dynasties that flourished in eur country. Though there are
exaggerations and distortions, yet an inquisitive reader and careful
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researcher will be able to get at the truth and furnish faithful account of
the events that occurred in our political and cultural life. The political
activities of the Magadhan kingdom are gathered from the puranas. This
serves as the solid foundation of our political and cultural history and
from this period we proceed with confidence having quite authentic record
with us. The Matsya, the Vayu, the Visnu, the Bhagavata etc. furnished
records that make up our ancient history. Credit goes to F.E. Pargiter who
has summed up early Indian traditional history as recorded in the
puranas.

The epics and the puranas are the perennial source of themes and
motifs for literary works. They are an inexhaustible treasure of our
culture. Sanskrit authors have drawn upon the epics and puranas. It is a
matter of regret that the study of the Itihasa and the purana dwindled and
we were lost in wilderness. Our intellectual pursuit was misdirected,
misled. The epics and the puranas were forsaken and our generations were
deprived of this invaluable literary and cultural treasure. It is high time
we went back to them and retrieved our rich heritage and endowment.

* % %k
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The Purana texts are full of myths, legends and anecdotes. There was
a time when the Puranas received scant attention from the scholars. As
they were unsystematically compiled and were haphazard collections of
different scattered information, they were treated with contempt. Now this
attitude towards the Puranas has undergone a change and they are
deemed to have contained important materials with regard to the
development of Hindu religious thought. The Purana-texts reveal various
trends, our rich heritage and great cultural fusion. The Puranic myths,
legends and anecdotes record the different changes, rise and fall, the ups
and downs of the Indian society. The rivalry between two religious sects,
the supremacy of one cult over the other, and eventually the
amalgamation of two cults - everything has been interwoven in the
akhyanas and upakhyanas.

The Man-Lion myth relating to the Narasirhha incarnation of Lord
Visnu is an important myth in the Purana literature. In his learned paper
"a Study of the Man-Lion myth in the Epics and Purdna-texts" Swain! has

1. Swain, A.C. - "A Study of the Man-Lion myth in the Epics and Puréna-texts", Indian
Antiquary, VoL.V, No.1, pp.38-54.
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systematically dealt with the origin and development of this myth
beginning from its early source to the latest mahapurana like Srimad
Bhagavatapurana, but in couse of analysing this myth he has not taken
into account the story of man-lion as available in the Sivaite texts. The
aim of the present paper is to take up the man-lion myth in the Sivaite
texts like the Siva Purdna, Skanda Purana and Liriga Purdpa, etc. and to
bring to light its Sivaite development in contrast to the Visnuite
development as shown by Dr. Swain.

In his paper Swain has taken into account the Man-Lion myth as
presented in the texts like Vayu (Ch. 67.61-66), Brahmanda (11.5.13-29),
Brahma (Ch 213.44-79), Harivaméa ( I. Harivin$a parvan, Ch. 31.31-
67, Bhavisya parvan, Chs. 41-47), Visnudharmottara (1.Ch.54), Padma
(V. Ch. 42.1-197), Matsya (Chs. 161-163), Visnu ( I. Chs. 16-20) and
Bhagavata (VIL. chs. 1-10). And in the Bhagavata Purdna the Man-Lion
myth is the most elaborate one where Prahlada is pictured not only as a
great devotee of Visnu, but also as a great teacher and preacher of
Vignuite faith and doctrine. For facilities of study the following is the story
of Man-Lion as given in the Bhagavata text.

HiranyakaSipu's brother Hiranyaksa is slain by Visnu in his Boar
incarnation. So Hiral_lyakaﬁipu, agitated with wrath and grief, orders the
demons to kill the sacrificers and upset the religious order. He practises
rigorous austerities (Tapas) in a valley of Mandara mountain for hundred
divine years. Finally he is covered with ant-hills, grass and reeds.

The severe penance of Hiranyakasipu affects the normal functioning
of three worlds. Lord Brahman pleased with penance appears before
HiranyakaSipu. The latter prays not to be killed by gods, demons,
humanbeings, sages or goblins; trees, mountains, weapons, anything wet
or dry, in day or night. He also asks to grant him undisputed lordship over
three worlds. Brahman confers all these boons and goes back to his place.

Fortified with these boons Hiranyakaripu cares none and starts
oppressing the three worlds. He rules in heaven and acts against Visnu. He
carries on a tyrannical rule over all beings.

His tyranny reaches a climax when he goes ahead to torment his own
son Prahlada, a great devotee of Visnu. Hiranyakasipu is not prepared to
hear the glories of Visnu from the lips of his son. He orders the two
preceptors - Sanda and Amarka to take care of the boy and impart him
education as is befitting to his race and position, but Prahlada, since his
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birth, is inclined to Visnu and his devotion to Visnu continues unabated.
So Hiranyakasipu gets enraged and puts Prahlada to severe oppressions in
many ways. Demons strike him with deadly weapons; snakes bite him
with fangs; the elephants of quarters trample upon him; cooks supply him
with deadly poison; magic spell is used against him; he is thrown down
from lofty mountain peaks; but poor Prahlada survives-all these tests due
to his unswerving faith in Visnu.

When all the attempts of the demon-king fail to bring his son to his
fold, he once challenges Prahlada to show him his adorable Visnu whom
he declares to be omnipresent. In a rage the valiant demon strikes the
nearest pillar of the assembly hall with his fist to disprove the thesis of
Prahlada. All on a sudden Visnu taking the terrible figure of Man-Lion
(Nmsimhha) comes out of that pillar to.assert his omnipresence and with his
sharp claws he tears HiranyakaSipu to pieces. The Man-Lion puts on
entrails of the demon as his garland.

After killing the demon the Man-Lion takes his seat on a throne in the
assembly hall. Brahman and Rudra dare not approach him due to his
fearful appearance. Even Laksmi is very much afraid to look at this
terrible form. At the request of Brahman, Prahlada approaches the Lord
and pacifies him through his prayer.

Pleased with Prahlada, the Man-Lion asks him to seek any boon.
Prahlada prays for the complete eradication of desire from his mind. As
advised by the Man-Lion, Prahlada sits on throne and performs the
obsequial rites of his father.

Thereafter Lord Brahman goes near the Man-Lion and sings hymns
of praise in his honour; but before the Man-Lion disappears, he warns
Brahman not to confer on the demons in future any such boon for it is just
like offering milk to the serpents (VII. 10.30).

This is, in short, the story of Man-Lion as narrated in the Bhagavata
Purana in ten chapters.

Now coming to Sivaite purana texts, let us first take up the Siva
purana, Il Rudra Sarnhita, V. Yuddha khanda Ch. 43. Though we meet
with the same traditional story, the version of myth as given in it is
different from the earliest versions like Vayu, Brahmanda, Padma, etc., in
the sense that in it Brahman while granting boons to Hiranyakasipu
remembers Lord Visnu and mentally pays him obeisance. And of all the
demons present in the assembly hall of Hiranyakasipu, Prahlada
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recognises the Man-Lion form of Visnu and asks his father to surrender to
the Lord meekly.

Generally in the Visnuite Purana-texts like Padma, Matsya,
Harivamsa (Bhavisya Parvan) it is seen that when Hiranyakasipu
continues practising severe penance, Lord Brahman always hastens to his
place and grants him boons. At the time of granting boons it is he who is
not conscious of impending calamities and grants immediately whatever
boon is asked for. By granting boons to the demons in general Brahman
always invites troubles for gods which he himself is unable to counteract.
It is due to his helplessness that the gods and sages resort to Visnu for
support when troubles arise. As Brahman creates fresh troubles by
conceding to the boons sought for, so in the concluding part of the
Bhagavata version, Lord Visnu gives a note of warning to the four-faced

god not to grant further any boon to the demens which is like offering
milk to the serpents ( ¥ JUSHUW d Y3q: T=EWE | I

FHHEUTHETd a4 ) Bhagavata Purana - VI1.10.30). It seems that

the redactor of the Siva Purapa II Rudra Samhita V. Yuddha khanda is

aware of this last advice of the Bhagavata text and therefore he makes

Brahman pay his mental obeisance to Lord Visnu ( 0= chg A4
....q5AIM: — Ch. 43.18) at the time of granting boons to the so-called

demon.

Of all the demons present in the assembly hall of HiranyakaSipu as
depicted in the Padma Purana (V. 42.1-197), Prahlada saw the whole
universe in the Man-Lion. In the model of the visva-riipa darsana of the
Bhagavad Gita, in ten verses of Padma (V.42.87-96) Prahlada described
to his father how he saw the whole universe of oceans, mountains, gods
and demons in the body of the Man-Lion, but "though Prahlada, as Dr.
Swain points out, recognises the divine nature of the man-Lion,:he does
not recognise the Man-Lion to be the incarnation of Visnu, Prahlada
says — ( "¥emh WA fed ffE ®OMTIOM ) (V.42.88). He is just
surprised and puzzled. 2 In contrastto this, in the story of Siva Purana,
Rudra Sarhhita, Yuddha khanda %hen Lord Visnu in the form of half-
man and half-lion goes to the city of Hiranyakasipu and starts fighting
with the valiant demons, on seeing the exploits of the Man-Lion Prahlada
recognises the Lord. He tells his fatl.er that the infinite Lord in the form of

2. Swain, A.C.-op. cit., Indian antiquary, Vol. V, No.lL, P. 42.
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Man-Lion has come to his city (T¥ Sfase wamewr Jifeamr T

..Ch. 43.30). Prahlada advises him to desist from fight, surrender unto

Him and continue as the ruler of his vast kingdom, but just as in the text

of Padma Hirar_lyakaéipu does not pay any heed to Prahlada's description
of universal form in the Man-Lion and orders to catch hold of him ( Jir

‘ZEF'IT"W .. . Padma,V. 42.98) so like here without caring for the

words of his son, Hiranyakasipu orders the valiant heroes to catch hold of
the Lion endowed with hideous eyes and brows ( &g o fewq wawt

4 freaygdtent g—ch. 43.32)

Then we come to the Skanda Purapa 7. Prabhasa Khanda II
Vastrapaathaksetra mahatmya Ch. 18.61-129 We see that even though
the main theme of the story remains unaltered as in the earlier Visnuite
Puranas, there is a change in the nature of the boon that Hiranyakasipu
puts before Lord Brahman. He prays to die at the hands of a person
.endowed with the form, partly of a man and partly of a lion who will kill
him tearing asunder the body with his claws (Ch. 18.69-70a).

In the earlier Purana-texts like Brahmanda, Harivamsa (Bhavisya
parvan, Ch. 41.15) and Bhagavata, HiranyakaS$ipu raises conditions
under which he would not die; (i) Gods, demons, men, goblins or any
living creature of the earth cannot kill him. (ii) There would be fear of
death neither from weapons nor miissiles, thunderbolts, trees nor
mountains, water nor fire. (iii) He cannot be slain either on earth or in the
heaven, above or below, during day or night. Thus the demon is granted
whatever he has desired and has secured all the advantages of which the
gods are afraid. as rightly observed by Dr. Swain, "the number of
coditions with which he has tried to protect himself, has become so
complex that only the man-Lion can kill him"3 So there was no other way
left for Visnu except taking up the form of half-man and half-lion so as to
kill Hiranyakasipu.

The voluminous Skanda Purana is of latter origin. It seems that at the
time of compilation or redaction of its last khanda, the Man-Lion
incarnation of Lord Visnu was already famous and that the Lord
assuming the Man-Lion form for killing the demon was an established
fact. Therefore in this story of Prabhasa khanda, Vastrapatha mahatmya
under review, it is quite natural.that instead of putting so many condition

3. Swain, A.C. - op.cit., Indian Antiquary, Vol.V, No.1, p. 48.
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for avoiding his death, Hiranyakasipu directly refers to his cause of death.
He prays the four-faced Lord - "I will be killed by nobody; death will
occur to me from nobody; if on earth there comes into existence a being
endowed with the form, partly of a man and partly of a lion, he will kill
me by tearing asunder my body with sharp claws." (&R T A I
afy I waq, fefsag fber v fefsag dr wag axuiem:, aeresteslHal
s . — Skanda, VILI. II. 18.69-70.) ‘

For the death of Hiranyakasipu the appearance of the Man-Lion was
inevitable and that is why direct reference to the Man-Lion has been made
here by the redactor which is not found out in any earlier Visnuite texts.

Secondly, in the Visnuite Purégé—texts particulary Padma, Visnu and
Bhagavata, Prahlada is pictured as a devotee of Visnu. Though born in
the race of demons, he shows great devotion to the rival god - Visnu. In
the Visnu and Bhagavata Purana HiranyakasSipu once asks his son to
reproduce the best lesson he has taken from his preceptors.4 Without any
fear Prahlada goes on eulogising the greatness of Lord Visnu. The
haughty demon gets enraged at this and sends Prahlada again to his
preceptors with a warning to take care of the boy. After some days he
invites his son to present before him the best lesson he has in the meanwhile
learnt from his teachers. In the Visnu version of the story, Prahlada again
sings in praise of Lord Hari and discloses his unflinching and unswerving
faith in Him. In the Bhagavata text, Prahlada speaks of the nine-fold
devotion to Lord Visnu and asserts the omnipotence and omnipresence of
the Lord. At this when Hiranyakasipu angrily questions the teachers as to
why they have taught this nonsense to the boy, the teachers meekly admit
that they have no role in instructing Visnuite faith and doctrine to the boy,
rather Prahlada is inclined to Visnu since his birth.

On the otherhand, in the story of Skanda Purana VII Prabhasa
Khanda II vastrapathaimahatmya Ch. 18.61-129 we notice that in spite
of repeated threats when Prahlada does not care to praise his father, the so-
called teacher punishes Prahlada and compels him to sing aloud the glory
of his father so that the demon-king would be pleased to reward him with
plentiful wealth and gifts. But Prahlada firmly replies that though beaten

4. The redactor of Visnu Purana refers to one preceptor whereas in the text of

Bhagavata Snda and Amarka, the two sons of Sukracarya act as the preceptors of
Prahlada.
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black and blue he would never follow the words of his preceptor; he
cannot admire his father in place of Visnu and admit the former's
supremacy.’

As we observe, in the Vispu and Bhagavata Puranas datable to 4th
and 9th century A. D. respectively, Prahalida never yields to the
intimidation of his father; as usual he goes on reciting the greatness of
Visnu without interruption. In consequence, Hiranyakasipu flared up with
rage, orders the demons and venomous serpents to put an end to his life.
For killing Prahlada he takes recourse to various means such as
employing huge elephants hurling him into the sea, throwing him down
from lofty mountain peaks and using magic spells etc., but in the story of
Skanda Purana exasperated with praises of Visnu, Hiranyakasipu himself
moves ahead to kill Prahlada (3@feaa: H&l &g &d: ggfa: - 9la),
but at that time the latter's mother comes in front of them and stands as a
barrier. Along with her, Prahlada's sister and brothers too approach and
appeal him to desist from reciting the glory of Lord Hari so that they all
can put up together with kith and kin for many long years to come;® but
Prahlada does not listen to the coaxing or cajoling words of either the
mother or sister or the brothers. Referring to the futility of human
relationship he questions - "Who is my mother ? Where is my sister ? Who
is my father ? Where are my brothers ?"7 All the kith and kin - brothers,
sisters and parents have their existence only in relation to Visnu. Without
Visnu they have no existence. Even the entire race of demons is devoid of
existence without Visnu (fqw] fa=r S=monsfy s - 76). Then in

keeping with the Sankhya doctrine of the origin of the world Prahlada
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attempts to establish that Prakrti is the mother of all of us; buddhi or
intellect is our sister and the five tanmatras happen to be our
brothers.Moreover, the twenty fifth principle Purusa, the support and
uncaused cause of things who is identical with the Supreme Being Hari
and who is seated in our hearts, is the Universal Father. All the planets and
celestial bodies are regulated only at his direction.® Thus it is seen that the
redactor of Skanda, Prabhasa khanda, vastrapathamahatmya, Ch. 18 by
introducing the age-old Sankhya philosophy which was not referred to so
far by any other Puranakara, very nicely rejects the authority of valiant
Hiranyakasipu, proves the frailty and transitoriness of earthly bondage
and upholds the greatness and superiority of Visnu as the only paramount
and all-pervasive Lord.

Like previous versions of story, in this version Prahlada does not
budge an inch from his unswerving faith in Visnu. He emphatically
asserts the presence of Hari in all the objects of earth.® At this
HiranyakaSipu in a fit of rage challenges Prahlada to show his Lord in the
nearest pillar failing which he would kill him with his sword. Now,
Prahlada unperturbed at these words, seated in Padmasana with thoughts
centred on Hari resorts to meditation when all on a sudden there falls from
heaven a garland on his neck and Lord Visnu reveals himself from the
pillar. Unlike earlier versions where Visnu appears from the pillar only
when it is struck down by Hiranyakasipu with his sword, in this story of
Skanda the so-called pillar automatically breaks down without any blow
and Lord Visnu emerges out of it causing a terrible roar. 10

Next we come to the Kiirma Purana and the Saura Purana where
the myth is similar to a great extent. The redactors have worked on the
Kiurma Purdnpa in order to turn this Visnuite work into a Sivaite one. As
rightly pointed out by Rocher, "even though the text is called after an
avatara of Visnu, it presents an intriguing combination of Vaisnava and

8. Skanda Purana, VII Prébhﬁsa khanda II vastrapathalmahatmya Ch. 18.99-102,
106.
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Siva elements" and ... "the I§varagita in eleven chapters ( Kiirma 2. Chs.
1-11, C.E. 497 stanzas) is a Siva adaptation of the Bhagavad-Gita".11
As regards the Saura Purapa it may be said that though proclaimed by
the Sun-god, it is fully Sivaite in character. In the words of Rocher, "the
text is totally dominated by Siva who is glorified as the highest truth and
his consort Parvati, who is his Sakti". 12

In both Kdrma and Saura Purapa the traditional Man-Lion myth

takes a different turn. Though the story of Saura described in 32 verses
(Ch. 28, 16-37, Ch. 29.1-10) appears to be an abridgement of the story
given in the Kurma (Part I, Ch. 15.18-88), still some significant
differences are noticeable between the two texts - (i) Before Man-Lion's
fight with Hiranyaka$ipu the Kirma Purana introduces another war of
Visnu's created Being with the demons but in the Saura Purana the war is
solely confined to Narasirhha and the hosts of demons. (ii) In the Kiirma
Purana at the approach of Visnu's created Being four sons of
HiranyakaSipu fight with him at their father's command and they use four
types of missiles against the so-called created Being, but in the Saura
Purana those missiles are directed against the Man-Lion himself.
(iii) In the Karma Purapa at the failure of Pasupata weapon discharged
against the Man-Lion by Hiranyakasipu's younger brother Hiranyaksa,
Prahlada is aware of the divine presence of Lord. But in the Saura Purana
when the four missiles of the four sons of Hiranyakasipu are rendered
futile; and the Man-Lion seizes the four sons and drops them to the ground
again and again, divine knowledge arises in the mind of Prahlada and he
realises the presence of the Lord there.

Now coming to a detailed comparision with earlier Visnuite versions
we notice that unlike earlier versions in which Visnu appears straight from
the pillar bearing Man-Lion form to give a fight to the demon-king, in the
Kirma Purana, he creates from his body a male person as huge as mount
Meru; terrible in appearance he bears conch, mace and discus in his
hands. In a nutshell, he is exactly alike, a copy of Visnu. At the command

of the Lord, the created Being runs to the city of HiranyakaSipu to fight
with the demons.

11. Gonda, J. - A History of Indian Literature, Vol. 1I, Fasc. 3, The Puranas, p. 185.
See also Gonda, J. - Visnuism and Sivaism: a comparison, Ch. V, p. 96.
12. Gonda, J. - A History of Indian Literature, Vol. I, Fasc. 3, The Puranas, p. 220.
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In the foregoing Visnuite versions, Hiranyakasipu with all other
demons fights against Lord Visnu emerging out of the p'ilfar of the
assembly hall, but in the Kiirma version of the story at the arrival of
Visnu's created Being in the city, Hiranyakasipu sends his four sons
Prahrada, Anuhrada, Sarhhrada and Hrada to fight with the former.
Prahrada hurls brahmastra, his second brother Anuhrada throws the
Vaisnavastra, Samhrada the kaumarastra and Hrada the 4gneyastra at
Visnu's agent, but the latter sets at naught all the four types of missiles and
throws the four sons of Hiranyaka$ipu to a great distance. At this when
HiranyakaSipu strikes on the chest of the created Being severely with his
leg, he admits defeat and retreats from the battle.

In the Visnuite texts Prahlada is always pictured as a great devotee of
Visnu; he never goes for a fight against the Man-Lion, but the redactors of
both Kurma and Saura Purapa have introduced a novel change when
they speak of Prahlada's fight with the Man-Lion at his father's behest
which will be clear from the following discussion.

In the Kurma Purana after the defeat of the created Being when
Visnu in the Man-Lion form appears in the city of the demon-king, as
resplendent as the sun at mid-day ( 99T Fegfes a: -51b) and a dreadful
as the all-consuming fire at the time of Universal destruction ( =i-
Z89IqH: -5la), at the command of his father, Prahlada and his three

brothers fight with him. Hiranyakasipu's younger brother Hiranyaksa
discharges Pasupata missile at the Man-Lion, but when the so-called
missile fails to do any harm or injury to the Lord, Prahlada is convinced
of the august presence of the omnipotent Narayana on the spot; he casts
away all his weapons, desists from fight and surrenders unto the Lord. On
the contrary in the Saura Purana at the sight of the Man-Lion in the city,
the four sons of Hiranyaka$ipu at his behest fight with the former. The
four sons - Prahrada, Anuhrada, Sarmhrada and Hrada use brahmastra,
vaisnavastra, kaumarastra and agneyastra respectively against the Man-
Lion, but the latter nullifies all the weapons; he also catches hold of
Hiranyakasipu's four sons by hand and hurls them down to the earth time
and again. At this time a consciousness dawns upon Prahlada about the
presence of the all-pervasive Lord and he advises demons that the eternal
Supreme Being Narayana is to be meditated upon, but not to be fought

out by them.. ( T¥ TRMEUN ... LA §a4: | &qed 7 g Srae
waqﬁ:; -35)
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In Visnuite versions, Prahlada is crowned as the king of demons by
the Man-Lion after the death of his father, but in this Kidrma-Saura
version of the story under review, after the death of HiranyakaS$ipu,
Hiranyaksa is consecrated as the king. Coming to power Hiranyaksa starts
oppressing the gods and sages. He defeats Indra, the Lord of gods and
carries the earth to the nether region. It is again Lord Visnu who takes up
the form of a Boar, kills Hiranyaksa and lifts up the earth with his tusks.
After Hiranyaksa, Prahrada, the devotee of Visnu is declared to be the
ruler of the demon-world. 13

The traditional Man-Lion myth discussed so far does not have any
Sivaite tinge. We come across its Sivaite colouring only when we come to
the Liriga Purapna (Part I, Chs. 95-96) and the Siva Purana (I11. Sstarudra
Samhita, Chs.10-12). On a close examination of these two texts, it is seen
that while dealing with Sarabha incarnation of Lord Siva Liriga 1.Ch. 95
and Siva III. Ch.10 treat the topic differently,!4 but Ch.96 of Linga
Purana and the Chs. 11-12 of Siva Purana, Satarudra Samhita are
verbatim identical. Since Satarudra Sarhhita datable to 14th century A.D.
is dependent on the Linga Purann 15 whose date falls between 800 to 1000
A.D.,16 it is reasonable to suppose that the former reproduces in entirety
from the Linga I, Ch. 96 with very negligible changes.

13. It is here that the traditional Man-Lion myth should have come to an end by the
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