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ICONOGRAPHIC GLEANINGS IN VAYU PURANA
By

R.C. SHARMA

[Fefagraafauesy QoY SRR = | 99 Ree =
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The Vayu Purana isan early work among the eighteen Mahapuranas
and it contains valuable stock of material on different aspects of Indian
culture. Both performing and visual arts have found adequate place in its
elaborate narration. While music and dance have been provided separate
chapters! the references to art and iconography are scattered here and
there but generally met with in the description of deities, their abodes and
other sacred places.

The analytical review of their gleanings presents an interesting and
sometimes an exciting study to be conversant with the evolution of Hindu
or Brahmanical plethora, its dependence orinterdependence on the earlier
Vedic and Aranyaka thought, assimilation with the local forceful traits
and an inspiration to proclaim the superiority or to establish the strength of
the emerging deities. At the same time the work furnishes rich and graphic
details ofarchitectural components and theirartistic rendering. The present

paperis,however,confined to projectsomeiconographicinnovations.
i SIVA : Since Vayu Purana is a Saiva treaty it is but natural that the
major part deals with Siva, his different forms, attributes, valours, deeds
and predominance over other gods. Brahma eulogises him as Supreme
Beingas creator, protectorand annihilator?2.

The appearance of Lord as described in the second part provides some
important characteristics, a few of which are rather uncommon. The
garland of flowers of every season with fragrance, dark complexionlike

1. Vayu Purdna II, ch. 24-25.
2. EHA HEE FUEE AT hdl Yo | T | Ibid., 1.54.100
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blue lotus, copper coloured large eyes, dooping lips, upturned eyes, bark
garments, right arm clasping the left one, sharp edged spear (pattisa) in
left hand, shining sword, coolrayed moon, golden kamandalu3 are his
features.

Atanother place he is mentioned as holding lotus in the hand, scantly
clad and tufted hair. 4 He is also remembered as terrific holding skull 5.

Crescent on head, third eye on forehead, bow and spear as weapons
and bull as mount were the sure cognizances of Nilakantha6 Beside
wearing lot of garlands, mouting on bull, holding bow and skull, wearing
serpent sacred thread this terrible looking Lord clads himself with the hide
of black buck or antelope. 7 Apart from anthropomorphic form Siva is to
be realized in the liriga form also. He manifested himself as a massive
column of flame touching heaven and earth and the liriga in the middle.
Both Brahma and Visnu were astonished to see that form of extraordinary
brilliance of infinite nature.® With the emergence of faces on it the
lingodbhava aspect is to be conceived. Although a good number of
animals and beasts remain in his association yet tigers are his followers
and creations.? The inconography of Siva as witnessed in the Vayu
Purana suggests a stage when lot of attributes were assigned to him but
some became obsolete with the passage of time. Garland of seasonal
flowers was generally overcome by the garland of skulls, lotus in hand
was replaced by kharparaor kapala. Similarly, tiger or lion went to serve
Parvati or Durga. It was Gupta or pre-Gupta epoch when lion is seen in
association with Siva as in the Mathura sculptures. Kalidasa also
remembers him as servant or attendant of Siva although he had fallen
from grace and bull dominates. 10

This Nikumbha remains a mystery in the Raghuvarsa but the Vayu
Purana seems to unfold it. There is no clear mention of elephant headed
Ganesa in this book, although Skanda or Karttikeya has been repeatedly
remembered with all his prowess, deeds and attributes. A senior Gana
(attendant) is named as Nikumbha and addressed as Ganesvara when

Ibid., 11.39.265-74.
Ibid., 1.5 .
Ibid., 1.54.69.

Ibid., 1.54.107-8.
Ibid., 1.55.54-55.
Ibid., 55.20-22 and 38-39.
Ibid., 11.39.285 .
. Raghuvamsam II.35.
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instructed to desolute the city of Varanasi which was controlled by the king
Divodasa. Another name of this chief of attendants Ganesa is Ksemaka, a
demon, who stood by the side of Siva. But this Ganesa or Ganesvara is the
epithet of Nikumbha or Ksemaka as he was probably the head of
attendants of Siva, 11

As pointed out earlier the followers or attendants of Siva were mainly
lions!2 or lion faced Ganas who were very powerful with claws like
trident. Even Virabhadra who destroyed the sacrifice of Daksa was a
lion.!3

In view of the Vayu Purana's testimony, it may safely be concluded
that Ganesa had not emerged as a deity instead he i.e. Nikumbha or
Ksemaka a lion attendant of Siva. In sculpture also Gane$a makes a late
period and cetainly not carved in the pre-Gupta period, rarely in the
_ Gupta age but appears in the post-Gupta era and becomes popular in the
Medieval times i.e. from the 9th century A.D.

The Vayu Purana highlights at least two forms of Siva. In one form
he is the Supreme Deity controlling everything in the world or universe
and in the other, he is seen as a worldly person sometimes behaving
abnormally.Mena is fed up with the ill-mannered behaviour of her son-in-
law and complains to Uma.14

Similarly, when he instructs Nikumbha or Ganesvara to ruin
Varanasi, his treatment seems to be rather unkind. Was he acting as
Purandara or Purambhetta or Tripurantaka even in case of Varanasi.
The study of Vayu Purana perhaps leads to the conclusion that it was the
age of the confluence of Vedic and /aukika streams i.e. ek o< 9. That
was the need of the hour for uniting the entire country through a common
cultural string. Folk elements or loka had to be taken into confidence
while reviving the Vedic conventions.

SIVA GANAS : Beside the Chief Gana or Ganesvara there was a
group of other attendants who looked like lions, tigers, elephants, horses,
fierce cats and foxes with fat or thin bodies and looked funny due to their
disproportionate or curious organs. Some did not have head, some had
only one leg, some without eye or ears etc. They lived in the company of
. Siva on the auspicious mountain Kailasa. 1

11. Vayu Purapa I1.30.36-38.
12. Ibid., 11.39.285.

13. Ibid., 11.30.32.

14. Ibid., 11.54.38-39.

15. Ibid., 1.54.17-24.
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These types of curious or composite figures are known as ihamrgas.
Vyalakrtis which are to be seen in the early sculptural art from about 24
century B.C. and continue till medieval period.

SKANDA : Skanda or Karttikeya is a very popular and powerful
deity and finds mention at various places. He has been addressed as son of
Hara born from Uma and also from Agni, Ganga and grove of Sara
through Krttikas. He has six faces, twelve eyes and holds a lance (Sakti)
along with a divine bell or a flag of staff. 10 His vehicle is peacock. His
other names are Karttikeya, Senapati, Sadanana, Kumdra, Gubha,
Mahasena, etc.!7 The narration incorporates all factors and legends
associated with Skanda yet declares him as son of Siva and Parvati.

In other context Karttikeya is introduced to have been born in the
Sarvavana with six faces and walked to the Kraufica forest. 18 Here he is
shown as seated in the chariot drawn by lions with lot of flags and bells.!?
Peacock as mount emerges in the 4% century A.D. and earlier he has cock
as his mount or toy.

ARDHA-NARISVARA: The composite form of Siva and Parvati
i.e.Ardhanarisvara is recollected at Kailasa. 20 This form of Ardhanar is
seen in the sculptural renderings from the early Kusana period ie. late 1st
century or early 2nd century A.D. and developed as Ardhanarisvara in
the Gupta age. Kalidasa pays his oblation to this aspect in the opening
verse of Raghuvamsa.

MATRKAS: While the iconographic details are rather scanty we do
come across several mother goddesses or Matrkas in the Vayu Purana.
They are: Uma, Sita, Sinivali. Kuha, Gayatri, Laksmi, Kirtti, Dhrti,
. Medha, Lajja, Ksanti, Vapus, Svadha, Pusti, Kriya, Sarasvati, Sandhya
and Ratri all born of Siva.2! Some of these female deities come down
from the Vedic texts. Mahakali comes on the scene in the destruction of
the sacrifice of Daksa along with the bhiitas who were her followers but
theiconographicfeatureswhichdeveloped, probably, later are missing.22

16, Ibid., 1.41,40-42.
17. Ibid., 1.41.37.
18. Ibid., 1.41.38.
SR Hel fehfeRofistererT | _
77 fiiewd g Ffdeaed fma: | g, T ufsered, @ dwmo 1995.
19. Ibid., 1.41.36.
20. Ibid., 1.55.42-43.
21. Ibid., 11.39.209.
22. Kumarasammbhavam 1X.49.
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The critics may well consider it as an interpolation as this verse figures
towards the close of a large chapter No. 39 which contains 355 $lokas,
devoted to the narration of Sivapura. We are aware of the fact that the
later part of the text of about 500 verses highlighting the religious
- importance of Gaya is generally accepted as an appendix of later period.
At the same time it should also be borne in mind that Kalidasa does
mention Kali in the Kumarasambhava.2? Here the specific features of the
goddess as garland of skulls, big teeth and fearful looks are recorded.
There are, however, some scholars who opine that Kalidasa wrote only
first eight Sargas and the remaining text is a later addition.

Sefesk

23. Prof. Reva Prasad Dwivedi and others.



THE CONCEPT OF GOD IN THE BHAGAVATA PURANA
THE PATH TO LOVE

By

P. KUMAR

[ sifer frerd fagen deda drsreaaquuEiiae wEd TEIe
wyeE 9 faaed Foq | WOERa: fReR faeeme s@ v
AAAHIY TURTEY RN | TREAR:  Ahe hedluE Wafd |
WA : WEY: WIEYE WM Fd SIRHRH! safa | afer w=-s
WA Sr@eh faa=d Fad | ]

There is a class of long poems, similar to the Ramayana and the
Mahabharata, but not having any central theme. These are known as
Puranas, Ancient lore. The word Purana means 'what is ancient'. The
Purinas have also an association with a bard/bards and the sages and the
Naimisa forest. Being the works of Veda Vyasa, the author or the
Mahabharata, the Puranas present the teachings of Vyasa. In the
Mahabharata and in the Ramayana, the tales of great heroes form the
main theme and in the Puranas, the culture of the ancient times forms the
main theme. In the former, the culture is held together by the main story,
while inthe latter, the story is contained in the presentation of the culture.

By culture, we mean, the entire stock of intellectual and artistic
achievement of the people and the country. This includes also the
civilization the practical attainments of the people. Thus, the purpose of the
Puranas is to present the entire culture and civilization of the ancient
people, alongwith the new line of thought and of life, that was being
introduced into the country and that was getting stronger and stronger
among the people. (U FE-YUUTH_ ) This new thought reflectedin
the Puranas is neither fanatic adherence to the old nor an attack on the
new modes of beliefs and conduct of the people. The Indian mind has ever
been realistic and practical. There were changes in the society and what
had changed could nct revert to the old mould. Thus, the purpose of the
Puranic teachings was one of adjustment, of assimilation and adaptation.
The new beliefs and the codes of conduct were brought into- the-old
moulds and there arose a harmonious culture, in which the new form and
new thoughts and the old spirit were amalgamated.

The Bhagavata Purana is one of the most important Puranas. It is
§astraic in character and is Vaisnava in essence. It is a work of great
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celebrity in India and it exercises a direct and powerful influence on the
mind and thoughts of the people than perhaps any other of the Maha
Puranas. It is the very soul of Bhakti Sastra.lt is said to be nector-fruit of
Kalpa Vrksa in the form of the Vedas. All the Vaisnava teachers consider
this work as the source of their works and so they have commented on this
Purana. According to the scholars, the Bhagavata Purana can be assigned
to the 7th cent. A.D. It might have existed even earlier than that.It is
devoted mainly to the story of Krsna and his wonderous exploits. It is a
unique Purana as it propounds alongwith Karma yoga, Jnana yoga and
Bhakti yoga - all as means of God's realisation. It is a gospel of Bhakti. It
preaches the highest form or Bhakti, which is unconditional love towards
God. This teaching of the Bhagavata Puréna is essential for the welfare of
mankind. Humility, sympathy and love to mankind and selfsurrender are
the outstanding virtues of a devotee in general and Krsna-Bhakta in
particular.

As God is a very common and important concept for the followers of
Bhakti, we make an attempt here to find out the concept and nature
(Svaripa and Svabhava) of God as propounded by the Bhagavata
Purana. The word God has been used, both in the West and in the East, in
a wider as well as in a narrower sense; In the wider sense, God implies the
highest reality while in the narrower sense God denotes the supreme
person, who creates and maintains the world and is the object of worship.
In Indian philosophy usually the word Brahman is used in the sense of the
highest reality of the universe, as well as a creator, protector and a
destroyer of the world ( S=HTE® 4d:). The Brhaman can't be
worshipped; can only be realized. While the word Isvara (God) is
however, geneally used in the sense of God as the creator of the world,
sustainer of the world, destroyer of the world and at the same time as an
objectof personal worshipand devotion.

el TN s FReerisfy fas: o

He is the soul of the universe, immortal and ruler of the world. He is
all- knowing, all pervading and the protector of the universe. According to
Nyaya Philosophy, God as the supreme self (Paramatman) does not
create the world out of eternal nothing. The world is created out of eternal
atoms, space, time, ether, minds (manas) and souls. All these things are
related to God as His body. In this created world all the selves (Jivatmans)
enjoy and suffer according to the merit and demerit of their actions and all
physical objects merely serve as means to the moral and spiritual ends of
life. He is majestic, all glorious, infinitely beautiful and full of infinite
knowledge as well as free from attachment.
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The special point to be noted in the Bhagavata Purana is that it
preaches the love for mankind and humility. other $astras give stess onthe
performance of sacrifices and observance of the prescribed rules for the
attainemnt of final salvation as well as realization of God. But the
Bhagavata Purana designates Bhakti as the only means to visualise God
and enjoy His adventures. Here we can remember the vedic saying

5@ { @it y&@ee | oor
foreoit] < difor yares |

It means that we relish the adventures by Indra or Visnu. The Purana
has given the name lila to these "Viryani' or adventures. The devotion to
god is considered the supreme duty.

T3 qE T uHt Far feEEs |
SRgFdfaea  FEe gEiEid 11 1 V8

As a result of this Bhakti-the soul becomes full of Joy, rasa, ananda
and happiness. The Bhagavata-identifies Brahman with the supreme truth
- the entity which the Indians have never negated. ¥cd W &g |
eIk i YR Y9=T: But it is to be borne in mind that the Upanisads
have also declared the supremacy of truth HIE SEd Agad | While this
Purana goes further that only truth is not the final goal. It is the spirit of
happiness which every human being is anxious to achieve. faaa wmrerd
T, HgTa! W& Yfd 9igeh: truthalong with happinessis the final
aim to be achieved.

TYR FATHRHTHYA
ShIBT YH<qh{; Hx: / 8/3/18

Even god is said to be of the nature of bliss.

A : HedieydR /X/3/13

If we cast our sight towards this creation, filled with infinite variety, we
find the beauty of the creator of the universe everywhere. We find the
impression of infinite beauty in every object, beginning from grass to tree,
from very tiny being to the gods. The God is called |AGWT: Here it is to be
kept in mind that newer varieties that are found in every being or in every
object are the emblems of beauty.

O &0 FerEargara aed w9 HUfEarEr: / A,
Bhagavata : - ST UG T = F: 992 /X/7/1
ety s =@ Wenti d |
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The God, creator invents variety by making Himself fulfilled with
delight and finding full manifestation of newer variety in every sphere of
our life, the creator takes delight in it. It is realised through feeling and it is
life. Joy is the name of life, without which life becomes dull.

T a1 3¢ fervammeelia: geaaa 1 g=aster | 1/3/36

The remembrance of God's names as well as His adventures gives joy
. to the people at every step. There is no other feeling than joy - is the
message of the Bhagavata Purana.

i g 7 fagam Sunvdisasy |
TegUadl THAHT WG WG 98 9Q 11 5/1/19

God is friendly to all good-natured persons and his devotees. His place
is the heart of man, which is the source of love.

T e g fayFifa geeaar |

God is so kind that He bestows real knowledge and prosperity to his
persons. i.e. devotees, and also reveals his own self - which is not possible
without His kindness.

e Tl Wier e = S e | 1/5/3

While bestowing His blessings to the people He makes no distinctions
T = @S qaFl He is called fadw, favame and favemfd . If you
love Him, you have to love His creatures, creations which are full of
varieties, majesty and happiness. The idea has been taken by Tulasidasa
in his Rama Caritamanasa,

Tt 3= W 31| /i 7 <© g |
# Yoo TR §9 WY wE | fwihurens

The Bhagavata describes it in a very beautiful manner :
vaf et aeqafid feameerst w@ufd & aeqsm: /110727
- and in reply to this He gives his best regards, blessings, and love to
everyone,
genfaeguET sl AAERY /1/11/21

If we pray wholeheartedly to see His smiling face everywhere in the
world: then only the beauty of His creation is open to us.

Yuferaferafriemme 1w@m 9 79 FaEwr i 1/1/18
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In response to this heart-felt desire of His devotees, He is there to

bestow hisblessings, kindnessand final goal.
¥R W e < T
W T S A g / X/11/25.

He is the resort of all the beings. 3TF3: FEMAAMA | X/12/23.

All religions help an individual in his efforts to realise an ideal, the
accomplishments of a mission, the ideal of perfection and provide an inner
urge to move towards it. If society is to be lifted out of the morass into
which it has fallen today the individual man and woman have to recreate
themselves. We must find out the meaning and purpose of life. It is the
purpose of religion to restore belief in the purposeful lifeand give zestand
meaningto it.

The Bhagavata Purana fulfills this requirement of the religion or faith
by saying that each and every member of the society is an incarnate of
God. Hence, everybody should be respected, loved and cared as his own
self. This will be the best way of worshipping God. God is Sarvatman,
Sarvesa and 'Sarva-Bhiita Hite rata.' According to this Purana-Bhakti
means 'dedication to God - who is visualised in every being. This is the
basic pﬁnciple and value of life which enabled our ancestors to make our
culture so great that it has retained its individuality to the present day and
for the future also.

T AT AR =E / X/2/2.

The Bhagavata Purana states further that the good people do not live
for themselves it is for other's welfare, happiness, prosperity etc. that they
mostcherishin thelife.

T diee WaE Al A ITAvEh AU S |
e Trendnet gase gera ffda $a: waa /1/4/12.

Bhagavata, Purana goes further to state that we have to develope
some relationship with God. These relations if based on love and affection
_the result will beimmediate. Wholehearted friendship is required.

e fdo gea w3 : /1/15/20

He may be supreme being - but his abode is my heart. He lies there,
guidesand controls my activities.

wfe s W e ST 1l @ |

Gita also preaches the same thing :-



94 JQUUH-PURANA [ VOL. XLVII No. 2

SY: Fear weds fasfa |1

We have not to find him, search him outside but in our own heart. He
is there everytime. There is a saying in Hindi

# ol g3 O 5§ T SR TN H,
q el qRH A T F WA |

The prayer of the Purana is :-

TR A WIEEER Id: T ey |
mﬁwﬁqﬁmwmﬁ,ﬁw: 111/19/

The Purana says that may there be inflinching devotion to God,
alongwith the true love towards His creations dependant on Him.
Where: er I go in His created world - I may develop friendship with each &
every being. This is the central theme of the Bhagavata Purana which
Vyasa, might have expressed after seeing the destruction and after effects
of the Mahabharata war. In his Mahabharata he always gives stess on the
observance of righteous path-even at the cost of lives, loss of material
gains as well as loss of happiness. Contrary to this in the Bhagavat

. Purana, his main stress is on the path of love; the love to God-which
includes love to humanity, love to beings and love to objects of creations.

d gEEHrE Yo |

% %k %k



THE RIVER GODAVARI
-THE ACCOUNTS OF ITS ORIGIN

By

SINDHU S.. DANGE.

[y TieEal ;. ggsafavd agw aftld e ST |
AT g~ - Ao - A1 U g - SIS - fera-srergary = afvfay |
- Rregueriifigen gaEfsatienrer ] | T 78 <fomras dtae
TE 3T | TaquEy T A Ry Wty aftfaf |
Hefiftitan: grfiwsm Meamai=iiG: $a: | TERgs TgHRIEF
Mead o Mgty | srrerT= fagen afawa argiarg
[EEERLER LS

The Purdnas have recorded many tales regarding the origin of
various rivers!. Here is one about the Godavari, believed to be the
'Ganga of the South' (India). It occurs primarily in the Brahma P. and
the Siva P.2. In other Puranas there is reference only to the the point of the
sage, Gautama, bringing the Ganga in the form of the Godavari 3..In the
Siva P. the account appears as fully developed, and in the context of the
holy place called Tryambakesvara and the mountain Brahmagiri (which
form part of the state of Maharashtra). According to it, there occurred a
terrible famine of long duration due to there being no rains for a long
time. So, Gautama, the husband of Ahalya, who was residingthere along
with families of other sages, practised severe penance to propitiate Varuna,
the god who controlled waters and rain. Pleased with his austerities,
Varuna appeared before him and advised him to dig a pit, a cubit deep.
After Gautama did so, the god filled it with fresh water. The peculiarity
with this pit (which developed into a sizable pond with steps, as it is seen
this day) was that it would never go dry. Gautama drenched his fields
- with this water and reaped harvest. So did other sages. Once he sent his
disciples, as usual, to this pond to fetch water for daily use. When they

1. See Dange, Sadashiv A:, Encyclopaedza of Puranic Beliefs and Practices, Vol. IV,
1989, Navrang, New Delhl p- 1182.

2. Brahma P. ch. 74; Siva P. IV (Rudrasarhhita), chs. 24-25. ‘

3. Vayu P. 1. 45. 104; Matsya P. 112.29; Mark.P. 56.26; Karma P. 1. 4728 39-
Brahmanda P. 11.16.24-40; Vamana P. XIII. 20-33.
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went to the pond, they saw the wives of other sages there; and they would
notallow these disciples to touch water. Frustrated, they came back to the
hermitage and told Ahalya about what had happened. Hearing that she
went to the pond; but, the other women did not allow even her to use the
water. Crestfallen, she returned and informed Gautama. The other
women also narrated the incident to their respective husbands, when they
reached home, may be not without adding spices to their speech. The other
sages got dispieased with Gautama; but, they knew the latter's prowess.
So, they requested Ganesa to help them. This god is known for averting,
and also creating difficulties. He agreed to help them. He took the form of
a black cow. This 'cow' entered the hermitage of Gautama and began
eating grains he had kept for his family. When Gautama noticed this, he
took just a slender stalk of corn and tried to drive the cow away without
any injury to her. But, as soon as he touched the cow, she fell on the
ground-—dead ! Now, the other sages, who were on the watch, rushed to
the spot and censured Gautama for committing the sin of killing a cow.
when Gautama tried to stress his innocence and helplessness, they
suggested two ways to mitigate the sin. One way was to go round the earth
thrice announcing his sin, then practise penance for a month, and
circumambulate the mountain Brahmagiri a hundred times.
~ (Circumambulation is the practice popular even today, at that place; it is
a common practice in India). The other way was to propitiate Siva tosend
the Ganga, stationed in his matted locks, to Brahmagm then to take a dip
into her waters, and instal on¢ hundred Siva-lingas at that place
Gautama chose the latter way. Accordingly, the Garga was sent by Siva
when Gautama propitiated Siva. She first alighted on a branch of the
Audumbara tree(the Indian fig-tree which is believed to be very
auspicious, right from the Vedic period), that was on the Brahmagiri,. As
she came down on the earth at that spot, she came to be called Godavari,
the 'Ganga of the South' :

The Brahma P. has a similar account and in the same context.
However, the cause of the descent of the Ganga shows a variation.
According to this account, Siva's wife, Parvati, herself wanted to send
Ganga away; because, Siva held the latter in his matted locks and would
not pay equal attention to her (Parvati). So, Parvati conferred with her
son, Ganesa, who promised to help her géﬁ rid of this tender but pricking
dart. He took the form of a sage and went to Brahmagiri knowing the
situation, he talked to the other sages there and hatched a plan. He asked

" his female attendant, Jaya, to take the form of a cow and asked her to
enter the hermitage of Gautama. The rest of the account is about the
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same as noted in the Siva P. In both these accounts it is implied that the
. 'dead' cow was revived after the river was brought to Brahmagiri, and the

water flowed over her. Even this day, at Tryambakes$vara, where Siva is
worshipped as the deity of the mountain, there is the stepped pond; and the

source of the Godavari is the mountain.

It is clear, that the two accounts are versions of the same account; and
it is pretty clear that the mythical account has been coincd to extol Siva
and the mountain that is the source of the famous river. The Godavari
also called Gautami, rurs through Maharashtra and the Andhra regions
of southern India. Another point is that, in India, it is customary to
call any river 'Gafiga'. The account also explains the belief that a river is
a cow. In this particular case, the name Godavari has a clear
association with 'cow',etymologically. The word means 'giver of the cow'
(go = cow; / da-'to give'). It is clear from the account, that the cow is at its
centre. Even the name Gautama is based on 'go’. The belief that the river
is a 'cow' is very old and obtains even in RV, which, at various places
speaks of the flowing streams of water (including rain-water) as cows. The
god Apam-napat, who has a double connotation, as lightning fire and the
fire in water, is located in rivers. He is called 'nadya' (nadi + ya). and had
has a cow in his abode (RVIL.35.7 sva 4 dame sudugha yasya dhenuly).

In this connection, it is necessary to take account of a folk-tale current
" in the Andhra region. According to it, once a cow delivered a calf; but, as
son as she delivered it, Garutmantadu (a hawk) carried it away.
(Garutmantadu is the Andhra version of Garutman, or Garuda). The
mother-cow was helpless. However, she pursued the shadow of the giant
bird on the earth, as the bird flew into the sky. Due to motherly affection,
milk started flowing from the cow's teats. It gathered into a stream, which
developed into a river. This river came to be called Godavari, as the cow
generatedit*. Another name for this river is Gostanadi. Though this name
is popular, there can hardly be any doubt, it is a corrupt folk-form of the
original go-stana-nadi, as it got formed from the teat (udder, stana) of a
cow (go).

%k %k %k

4. John Cain, Native Custom of Godavari", in Indian Antiquary, Vol. 1V, 1875, p. 198
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Commencement :

The SiSuniga rule in Magadha was followed by the Nanda dynasty.
It is easy, therefore, to date the commencement of the dynasty as the
Sisunaga rule ended 1637 B.C. 1 To make it even more sure, the Puranas
state the interval between the birth of Pariksita and the coronation of
Mahapadma. Unfortunately, the reading has got distorted with the result
that figures like 1050, 1015, 1115 and 1501 are obtained from the
Puranas by the scholars and the general trend is to prefer the smaller
figures. It is obvious, however, from a critical study of the text that 1500
was the figure intended. The total reign of the three dynasties that ruled
Magadha during the period confirms the figure.2

Duration :

How long did the Nanda dynasty rule ? The Ceylonese chronicles
assign 22 years only to the Nanda dynasty. The duration genzrally found
in the Puranas is 100 years which is accepted by Dr. D.S. Triveda. 3 Dr.
R.M. Smith favours 108 years.4 The Pratisargaparva of the Bhavisya
Purana (Khanda 1, Chap. VI) yields a total of 130 years.Y Hemachandra
in his Parisista Parva gives 95 years, while Tiloyapannatti (the oldest Jain
source) seems to indicate 155 years. 6

1. Upendranath Roy, The Sisunagas of Magadha, Purana, Vol. XLI, No. 2, pp. 172-
183. '

2. Upendranath Roy, 'Pariksita-Nandantara-Nirnaya' in Rtambhard (Acharya

' Udayavira Shastri Felicitation Volume), Ghaziabad, 1986, Sec V, pp. 29-33.

3. D.S. Triveda, Pran-Maurya Bihar, Patna, 1954, p. 127, Indian Chronology,
Bombay, 1963, p. 18.

4. R.M. Smith, Dates & Dynasties in Earliest India, Delhi, 1973, p. 359.

. Bhavisya Purana, Bombay, 1959.

6. Upendranath Roy, Tulasi-Prajna, Vol. XVIIL, No. 4, pp. 16-17.

W
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The Buddhist and Jain sources are hardly reliable, being removed in
point of time and space. Moreover, the information furnished by the Jain
sources is not relevant to Magadha, it is related to Avanti. Even the
dynasty that ruled in Avanti after Palaka was originally called the Vijaya
dynasty but the later writers like Merutunga, Bhadresvara and
- Hemachandra confused it with the Nanda dynasty.

Turning to the Puranas, we have to record a fact missed by Pargiter
and other scholars. While all the Puranas assign 137 years to the Mauryas
who followed the Nandas, Visnupurana assigns 173 years to them.7 Is
that merely a reversal of 137 by mistake ? Adding 100 years of the Nanda
dynasty to the 173 years of the Maurya rule given in the Visnupurana, we
get a total of 273 years. Deducting 137 years of the Maurya rule from
273, we get 136 years for the Nanda dynasty. That is, I believe, the
accurate figure for the Nandas.

We find a confirmation of the fact in the Puranas when they declare
unanimously that the Kali age will attain its extension after the Nanda
rule (e TRIEYEE Hiegigfasafd) . Originally the Kali age which
began in 3101 B.C. was believed to consist of 1200 years only, to be
followed by 400 year long prelude of Krta age. But as the signs of good
age did not appear even after that, it was declared by the religious leaders
that the Kali age has got extended. As it happened 3101-1600=1501 B.C.
that is also the date of the end of the Nanda rule. Thus we can safely
concludethat the Nandas ruled for 136 years (1637 - 1501) and not less
than that. So the sources that give 166 or 108 years for the Nanda rule
. ignore the reign of some of the rulers of the dynasty out of confusion.

Why a New Dinasty :

Mahapadma, the founder of the Nanda dynasty was the son of
MAHAKANDI, the last ruler of SISUNAGA dynasty. A section of
intelectuals in Bengal tend to deny his relation with the SISUNAGA
dynasty. They contend that he was the king of PUNDRA VARDHANAIin
the beginning and became the sovereign of Magadha by destroying the
dynasty of the Sisunaga. Were he really a son and successor, he could not
be taken as a founder of a new dynasty by the Puranas.

The explanation lies in a fact overlooked so far by our historians.
Mahapadma belongs to a period less than two centuries after Buddha. It is
useful thererore, to notice the following dialogue between Buddha and
Ambartha reccrded in the Ambattha Sutta of the Digha-Nikaya, a part of
the Pali cannon called Sutta-Pitaka :

7. Visnupurana, IV. 24.
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"Ambattha ! if a Ksatriya boy cohabits a Brahmin girl and a son is
born as a result, will that son get a seat and water to drink in the assembly
of the brahmins?"

"He will Gautama !"

"Will the Brahmanas feed him together during the Sraddha,
Sthalipaka Sacrifice or as a guest ?"

"They will !"

"Will they impart the hymns (of the Vedas) to him?"

They will, Gautama."

"Will he expeﬁence any difficulty in getting (Brahmana) wife ?"

"Not at all."

"Will the Ksatriyas coronate him as a ksatriya?"

"Oh no, Gautama ! because he is not fit with reference to his
mother."8

This shows that the Ksatriyas, unlike the Brahmanas insisted on the
purity of blood in those days. It was not possible for anyone to get himself
recognised as a Ksatriya and to succeed to the throne of a Ksatriya father
unless his mother too was a Ksatriya. This rule was violated when
Mahapadma, born of a Stdra woman, succeeded Mahanandi. The
violation necessitated the separation of the dynasty and as it was not
possible to call Mahapadma a Ksatriya after his father, he was called
Siidra after his mother.

The Founder :

All the sources except the Ceylonese text Mahabodhivamsa agree that
Mahapadma was the founder of the dynasty. The Ceylonese text gives the
name as Ugrasena. R.M. Smith, who is always ready to defend the
Buddhist and Jain texts, supplies an argument to defend it: "As an Ugra is
acrossbetween a Ksatriya male, and Stdra female, it is possible that his
personal name was Ugrasena."® As such a system of naming a child was
unknown in those days and the Puranas mentinn Ugrasena even among
the pure blooded Ksatriyas, namely the Y adavas, the argument must be
brushed aside. Even a Buddhist work like Manjusri Mulakalpa supports
the Purdnas about the name of the founder. The variants of the name
found in the Puranas are Mahadeva and Mahéananda only.

Most of the historians, following the Ceylone texts, tend to smell
something wrong about his enthronement. He is supposed to have killed
some king and his minor and usurped the throne by intrigue. Dr. R.M.

C. Ambattha-Sutta (Hindi edition), Undated, Published by Mahabodhi Sabha, Sarnath,
p-7.
9. R.M. Smith, D.D.E.T., Delhi, 1973, p. 359. (Dates & Dynasties in Earliest India]
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Smith believes such stories full of sound and fury as do many others.!0
But nobody cares to explain why the Puranas do not mention anything of
the sort. The Purinas do not fail to mention murders committed by the
founders of Sunga, Kanva and Andhra dynasties even though they were
Brahmanas. Why should they behave as partisans of Mahapadma.

Even the Jaina texts do not associate Mahapadma with intrigue and
. assassinatior. He was far from an usurper according to them.
Mahapadma according to them was the son of a barber born of a
courtesan. Once he had a dream that the entire city was covered with his
excrement and told it to his priest. The priest understood it as an indication
of bright future and got his daughter immediately married to
Mahapadma. As the marriage party proceeded it confronted another
procession. King Udayi was dead and as he had left no successors, the
ministers were out with five royal signs to find a suitable man to appoint.
The royal elephant picked up Mahapadma and placed him on its back.
So he was unanimously accepted as king and coronated.

The Jain sources are mistaken about the parentage of Mahapadma.
They are also mistaken in making him a successor of Udayi but they
retain a truth in asserting that Mahapadma's coronation was unanimous
and peaceful. As there was no male successor to Mahanandi,
Mahapadma became a king without opposition from any qu~rters. The
evidence of Manjusri Milakalpa bears it out. Mahéf)adma was the prime
minister of Mahdnandi according to that text. His experiene and ability in
managing the affairs of the state might have proved decisive in his
becoming a king.

. Similarly mistaken is the assertion contained in s yme Buddhist works

that Ugrasena, the founder of Nanda dynasty and his brothers were the
brigands operating in the border regions and siezed the kingdom of
Magadha by force. They are not reliable even in the least.

Mahapadma & His Exploits :

Bhagavata ealls Mahapadma powerful and 'Mahapadmapati', the
latter term means owner of a big army or owner of a huge treasure. He is
also called 'sole monarch' of the earth and exterminator of all the
Ksatriyas and compared to Parasurama. The Ksatriyas uprooted by him
included the rulers of Kausambi, Kosala, Pafichala, Kalinga, Kuru,
Siirasena, Mithila, Avanti and the Haihayas. He uprooted the ASmakas
also and extended his kingdom to the most of the South.

10. Do, p. 360.
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A few words about Kalinga seem necessary here. Kharvela's
Hathigumpha Inscription shows that a Nanda ruler led expeditions to
Kalinga and took away with him certain articles like a statue or
footprints of Mahavira. He is also said to have constructed a canal which
was extended and completed by Kharvela later. These details seem to be
related to the great conquerer, Mahapadma.

Were Mahapadma's expeditions to Kalinga successful ? Some
scholars doubt it as Asoka calls Kalinga 'unconquered before'. Surely,
were Kalinga included in his kingdom, Asoka would not need to wage a
war. But more than a century passed between Mahapadma and Asoka
and Kalinga had time enough to reassert its freedom meanwhile.
Moreover, the words dfdd HfeRIsa® IREFN mean that Kharavela
belonged to the second generation of the third dynasty of the Kalinga
rulers. It becomes sensible if we regard the dynasty uprooted by
Mahapadme as the first one, the dynasty that came to power there
- sometime after Mahapadima as the second one and the dynasty to which
Kharavela belonged as the third one. afed wfermrsed can never mean
thethird generation ofthe Kaliniga dynasty as Sten Konow contends! |

Mahapadma was a patron of scholars and Panini is reported to be one
of them.A promoter of trade and commerce, he is also known to have
introduced standardised weights and measures called Nandamana.
Matsya, Vayu and Brahmanda assign a reign of 88 years to him, but
some copies of Vayu give 28 instead. Though the ﬁgur@-eSS is big enough,
R.M. Smith accepts it.!2 The figure 28 seemsthe correct one to me.
Manjusri Milakalpa declares that Mahapadma died of illness in old age.

" Successors of Mahapadma :

We know little about the Successors of Mahapadma. According to the
BuddhistMahabodhivamsa of Ceylon, the nine Nandas were all brothers
and their names were Ugrasena, Govisanaka, Mahapadma, Panduka,
Pandugati, Rastrapala, dasasiddhaka, Kaivarta and Dhanananda. In the
Bhavisya Purana (Pratisargaparva, Khanda [, Chap. VI, 32-35),
compotients of the dynasty belong to nine generations and their reign is
given as follows:

Nanda - 20 years, Prananda - 10 years, Parananda - 10 years,
Samananda - 20 years, Priyananda - 20 years, Devananda - 20 years,

11. Sten Konow, Some Problem Raised By Kharavela Inscription, Acta Orientalia, Vol. 1,
1933, p. 36.
12. R.M. Smith, D.D.E.L, p. 359.
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Yajfiabhanga - 10 years, Mauryananda - 10 years, Mahananda - 10
years. 13

Names found in the Buddhist, Jain and Purana tradition are totally
different from one another. We can hardly believe the names given in the
Mahabodhivamsa and thé Bhavisya Purana. But the latter contains an
iota of truth in it, namely, the nine constituents belong to nine generations
because a period of more than a century for a dynasty of two or three
generationsishardlylikely.

However the Purara texts as available today generally seem to
suggest that there were two generations only in the dynasty. That is
temptingto the modernists who want to identify the last Nanda ruler with
Xandrames and his father with Mahapadma. As at least five copies of
Vayupurana (A,C,EK,L) read 'astavimsati' (28) instead of 'astasiti’ for
the reign of Mahapadma and his eight sons are reported to have reigned
for twelve years in all, the total reign of the dynasty comes to 40 years
only and the alternative reading gives 100 years (88+12) at best. As for
the names of his successors, they are called "Sumélya etc." in the
Bhagavata, while other Puranas (Matsya, Vayu and Brahmanda) call
them "Sukalpa etc." The reading in the Vayu is "Sahalya' instead of
Sukalpa, which R.M. Smith adopts while we find 'Sahasra' as well in
some manuscripts of Vayupurana. It is difficult to say if they mean the
same person or refer to different persons. :

R.M. Smith admits three rulers in the dynasty, namely, Mahapadma,
Sahalya and Nandendu. They ruled for 88, 12 and 8 years respectively
according to him. But h-. creats a grammatical problem by his peculiar
interpretation «f the text. He translates T3 in HeTTere qaid wfasaf<
q91: A as 'manner’. The sentence, therefore, means: "Nanda's
successors did continue in this manner, and it was not a popular one.:14
True, Monier Williams quoting the Saddharma Pundarika Gives such a
meaning. But the meaning does not agree with the style of the Puranas.
The Puranas use it in the sense of 'the line of succession." So it appears,
the origina! text of Matsya, Vayu and Brahmanda beginning with the
- above line gave the names and reign figures of all the successors of
Mahapadma. That part of the text was lost subsequently and all the eight
successors were mistakenly taken to be the sons of Mahapadma. Then, at
a later stage, the line about the eight sons was inserted and that too in a
quite inappropriate way. The problem with R.M. Smith is : if there were

13. Bhavigya Purana, Bombay, 1959.
14. R.M. Snuw,, D.D.EL, p. 359.
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only two kings after Mahapadma in the dynasty, the text should not have
used the plural (J41:) but dual (J9t) for them.

Though we are not sure about the names of the components of the
dynasty, the name Nandendu does not seem to be the real name of the last
ruler whose reign lasted for eight years only. I believe, "Nandendu' is a
misreading for 'nastendu’, an epithet which means 'inglorious'. The last
ruler of the dynasty was foolish and vain. He enraged Kautilya withhis
misbehaviour and made even his own ministers hostile to -him. Kautilya
applied some secret means to kill him and he died of apparently a week-
long high fever. After the end of that king, his son too was assassinated
and Chandragupta Maurya anointed. If we believe the testimony of the
- Kathasaritsagara (Kathapeetha Lambaka Taranga V, Verses 121-123),

the name of the last ruler of the dynasty was Yogananda and his son (who
could not succed him) was called Hiranyagupta.

The name Yogananda is dismissed by our scholars as a fantastic tale
has got associated with him. While that king was staying at Ayodhya, a
Brahmana needed a million to pay Guru-Daksina to his preceptor on
cempletion of his study. Accompanied with others, he proceeded to the
court but the king was dead when he reached Ayodhya. So Indradatta
entered the body of the king and made him alive with his yogic powers,
while Vyadi guarded the body of Indradatta and Vararuchi went to the
king to ask for money. Subsequently, the body of Indradatta was
crimated forcibly at the order of the minister, Sakatala and the body of the
king became the permanent abode of the soul of Indradatta. We need not
believe this tale to admit the fact that the last of the Nandas was called
Yogananda. As children are named not much after their birth, the name
Yogananda could not and did not mean a Nanda revived by yogic
powers'. Fanciful tales and explanations often get associated with the
names of persons and places which are not always acceptable to us but
that does not empower us to reject the names as well.

New or Nine

K. P. Jayaswal and N.K. Deb think differently about the Nandas
dividingtheminto two parts-earlier and later - and making an amalgam
of the names taken from Puranas and Buddhist tradition. The 'nava
Nandas' of the Purdnas according to them mean not 'fiine’ but 'new".
Their theories are not supported by the Purana text and even the Buddhist
tradition does not support them. It is unnecessary to discuss their views at
length here for the same reason.

% %k %
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Introduction :

Science dealing with various activities and duties of the king is
variously known as Rajadharma, Nrpasastra Dandaniti, Rajasatra,
- Nitigastra or even Arthasastra at times. The word dharma has 22 different ‘
meanings.! Most of the meanings are nothingbut different shades of one
and the same meaning viz. "right duty". Sometimes dharma means law,
usage, custom, ordinance and some other time religious or moral merit,
virtue. It speaks of piety, propriety at times, and morality, impartiality at
times. Thus the word dharma denotes administration, both external and
internal or spiritual. Rajadharma would thus mean king's duty, his
administration or governance.

Rajadharma is discussed in the epics, Puranas, Dharmashastra works
and digests including the Arthasastra and the epigraphical records, that
offer invaluable material for the reconstruction of a connected history of
the science of government in India spread over several millennia. 'As in the
large foot print of an elephant, all otheres' foot imprints merge, in the
same way in Rajadharma, all other dharmas mergez.

1. Apte, V.S, Dictionary, Ed. Gode, P.K. and Karve, C.G.
2. Mahabharata (Mbh.) Santiparvan (XII), 63.25.
I ASRREUe i Yol gaawgyEt |
T yAe TeYdy  waiedieee  SyeErE )
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Necessity of a king :

Before discussing Rajadharma, it is needed to see whether there is a
demand for raja. In the krta era, there was no king and nor the kingship.3
Gradually, the men took to Greed from which arose passion, infatuation
and the like, leading to destruction. Then first king was created by the

gods by churning the right hand of Vena. 4

‘ Since he provided justice to everyone and took care of everyone, he
was named raja.5 If there is no king, no ruler to look after the people, the
society, the state and the country undergo a disastrous chain of
misfortunes. Such a society is like cattle without herdsman, night without
moon, and soldiers without commander. 6 This would be as good as a
state of emergency in modern terms. fIn,a kingless country, rains don't
shower; as such there are no crops. Nelther ethics prevails nor charity. No
festivity because there is no security. Survival of the fittest would be the
lonelawthere.” To prevent this chaotic condition, king has to be there.

Virtues & Vices of a king :

An ideal king is he, who ensures freedom and safety to his subjects.
The kingdom, which is not fully dependent upon rains, where traders are
happy and favourable, where rituals and festivities are carried out
unhindered, ilourishes undoubtedly.8 A king has to follow some do's and
don'ts.

Ramayana - Ayodhyakanda- 100

King Should adopt
1) Prewt- e, o1, ®M | IR, TY, 7 e
2) fafemrw- 0, A, gueHid
3)  age - W, TM, 98, <08

4) Wi - Trl'ﬁgﬁ, ﬁTﬁgﬁ» q@, W’ é{"{mg}f

3. Ibid. 59.14ff.
. Ibid 104.
5., Tbid 127.
s ye: gEiRE TSIt v |
6. Ramayaui (Ram.) Ayodhyakanda (). 14.56 ff.
7. Ibid II. 67.8.Ff
AR w08 e e mﬁq |
T 39 51 T et 9 i
8. Ibid IT 100. 43 - 47.
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5  WIEua- M, 3H, gf, faug, sutvmE, gaga

6) QHa - ST, STHI, TY, g, I, 9, T8

7  omEwde-  wel, qfed, JoRis, |Amfd, RO, ST,
HIITEAE], TR, YHiEIe, T, SIS ......

King_Shou]d avoid :- Ram, II. 100.68

Lo

1)  rgat - e, SUSYES, 61, WeH, 31,
Ty, 1re, IRER
2)  grEn - T, Ay, fearay, 9, fom:, 1],

drifes (o, T, aifed), gerym
(3. 9.%9.)
©3)  aqeyre- e, 3Td, ShIH, THTS, Sreres,

e, grgdr, ffaamrERey, T,
=TI e ...

4) @ with fevfaent-

King Dasaratha advises Rama that a good king should always attend

§: to the requirements of the people in two ways (a) knowing the things

through spies, messengers and heresay (paroksavrtti) and (b) direct

intefaction with the people, learning their grievances etc. in person?

(pratyaksavntz) This resembles the Janata Durbar of present day
ministers. :

Duties of the king :

The eternal duty of the klng is to please and serve the people, to
uphold truth and to maintain impartiality in dissolving disputes.!0
Protectionof tie people from external enemies and internal discord; both
are important. For this a brave, steadfast, intelligent and loyal

. commander is needed. King should always pay his army in time and in
abundance. If the soldiers are not happy and satisfied, germs of unrest

9. Ibid II 3.43.

10. Mbh. XIL.57.11.
TEaE T UH: A |
TeIE (&0 =9 HIERH A i
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and revolt to become distinctly clear which leads to calamitous results. ! !
For knowing the internal or external unrest, some kind of emergency
alarm system should be devised by the king, says the Mbh, that would
caution the officials and ministers against unpredictable events.12 When
Subhadra was carried by Arjuna and news broke, the speaker of the
assembly of Dwaraka, blew a golden high-volumed trumpet, hearing the
sound of which Bhojas, Vrsnis and Andhakas ran to the assembly and an
emergency meeting was conducted by the speaker.!3 To keep himself
well-informed, a king should appoint vigilant and dilligent spices. He
should analyse the data thus gathered and decide his line of action.

A person, if found guilty, should be suitably punished. Excessive
harshness in punishment causes displeasure in the subjects. 14 King has to
ensure that the accused is a culprit. If an innocent is punished, his ill-will
and curse can cause the destruction of the king.!5 At the same time king
should always remember that no one is above law. Justice shouldn't spare
anyone, howsoever, great and influential the person may be. 16

For easy and smooth administration, king's treasure should always be
* full. Bhisma advises Yudbhisthira to protect the treasure ! 7 because a
financially independent nation alone prospers. There were fixed rules for
taxation, which are neatly presented by Manu.!8 King should meagerly
tax his subjects like the leech, the calf and the bee are fed on little portion
of blood, milk and honey. Excessive taxing overburdens the common
people and then they revolt. !9 There was not one uniform policy of
taxation. Even a trader was taxed taking into consideration the product, its
sale, resale value, the supply chain and his exact profit or loss. 20 As with
the traders, so with the farmers. A farmer harvesting optimum crops with

11. Ram. II. 100.30-32.
12.  Mbh.1.212.11,12.

13. Ibid. 15.
14. Ram.II.100.27.
15. Ibid 57.

16. Ibid I1.21.13.
17. Mbh.XII.119.16.
e fe T |
18. Manusmrti VIL. 127-133.
" 19. Ram.I.100.28.
20. Manu.VIL127.
FAHIANAN Wb = FUReay_ |
FraH = Whed Sfosi SRRt
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minimum input, because he has fertile alluvial soil, pays sixth portion to
the king, one having less fertile land pays eighth portion and the one
having som~what barren land which he fills laboriously and reaps crops,
pays twelfrth portion of his grains to the king. 2! Modern politicians like to
abolish all the taxes of the farniers; instead, they can classify them as
above and think of collecting some revenue. Rama, while advising
Bharata, warns him that under no circumstances, the income of the king
should be less than the expenditure.22 If the people are taken care of, are
provided stability and security, they don't mind paying for it in the form
of taxes. Corruption on all levels and intolerance to others, have brought
us all on the threshold of immorality. These have given rise to the black-
money. The kingdom where people do not hide their income/riches
(agiidhavibhavah), is the ideal one, says Bhisma23 and the king whose
subjects move about freely as in the homes of their father, is the best of
kings.24

Rajadharma can never be static. It varies to suit the changing times.
Bhisma advises Yudhisthira of Apaddharma, behaviour inemergencies.
Firstly, king should safeguard his own interests, by, ill or will, and then,
once he is e tablished, he can resort to dharmapalana.25> Bharadvaja
Kanika too, told similarly to king Satruntapa. He said king should
entertain four queries :- how to obtain that which is not yet obtained, how
to increase that which is obtained, how to protect that which is increased
and how to retain, that which is proteted. For this king should always be
upright with justin punishment.26

Bhisma has included this itihasa in apaddharma to emphasise that this
is permitted only when the king is in distress.27 In other normal
circumstances, king should avoid his personal interests for the welfare of

21. Ibid. 130.

22. Ram. II. 100. 54.

23. Mbh XII. 57.34.

24. Ibid 33.
= 39 fugite fomd o= wFen: |
fsfn fa=iesafa @ T sEEE:

25. Ibid XII. 130.3.

26. Ibid 138.5.

27. Thakur Anantlal, Elements of Political Science in the Mahabharata, Delhi, 1995, p,
67.
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the people; much like an expected mother, who curtails her excesses for
the benefit of the child in her womb. 28

Some Findings :

Of the several systems of Government witnessed in the vast and
ancient history of India, that of benevolent autocracy has been best suited
to the Country. In has been guided by the best brains and is based upon a
code of conduct side by side with constitutional monarchy. There existed
numerous democratic governments, as is attested by the epics, Arthsastra
and the accounts of Alexander's historians.

The Arthasastra, refers to the republics in the 1 1th  section
(Sanghavrtta). According to Kautilya, republic as an ally, can be of much
. help in respect of military and economic spheres. A Vijigisu king should
try to win over the favourable republics through sama (pacification) and
. dana, gratification. If they are antagonistic they should be subdued by
creating dissention, bheda and by force, danda .29 The leader of the
republic, says, Kautilya, should be just in his dealings, look after the
welfare of the citizens, be popular, benevolent, self-restrained, in constant
touch with the citizens and be ready to fulfil their aspirations.30

The Mahabharata offers valuable information about the republican
tenets, through the conversation of Yudhisthiraand Bhisma. The republics
- ganas, often confront with two great disadvantages : (a) They fall easy
victim to internal dissension and (b) it is very difficult for them to keep the
state policies a close secret. 31 These disadvantages are confronted with by
our persent republic as well. The observation of the grand old Kaurava,
Bhisma that greed and intolerance among the citizens are the two enemies
in the republican state, 32 holds good even today. Greed and intolerance,

28. Mbh. XIL. 56. 44-46.
yfeaed wer e Tiviragafion | vy,
29. Arthagastra. XI.
Hoal guefisenyFETH: | g fe dedeney: WA | W Yesid
g | faer Seguena | '
30. Ibid.
egeyd SNy et fE: | R gheriasd Feteadede: |
31. Mbh XII. 108.8.
e famme fe TormTenad |
Tt g SgAAta 7 Afd: 11
32. Ibid. 10.
RESTEAT AT ST |
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lead to quarrels;; together they bring about financial loss and loss of life,
resulting into disastrous consequences. Bhisma further says, that the ideal
" democrats should restrain their sons, brothers and other relations and
should always impart proper education to them, and that they should
entrust responsibility to them only when they become fit and trained
through moral and general education. 33

The Mahabharata witnessed the rise and fall of the Yadava republic.
Though the Vadavas were brave, strong, self-possessed and humble
earlier, there were some cancerous growths among them later on. So
much so, that Lord Krsna, the best statesman known to the history, faced
the problem of internal dispute and felt utterly helpless. 34 In a way, the
ancient republics have left for us as a warning that we should not repeat
the same blunders to reap the same consequences. Are we ready to take
the message ?

kg

33. Ibid18. '
ErgtTE fd e JREn |
fadfraiyd wie-al =y ORI
34. Ibid. 82.7,'1,12.



AYURVEDIC CONCEPTS AND TREATMENT IN
AGNI-PURANA

By

K. R. SHARMA

[ TreforamaaR SR AT R T &TuITeTeh foraRUNTai s ahIoedl—
TSI oS QIS 5uf YT | 37 STRARIaal Tr@ehii-
uitEgEaes faaed gead | ]

Agni-Purana is a comprehensive treatise on almost all the relevant
subjects, which prevailed in the society in the good old days. It has been
arranged in a mythological manner and can be taken to reveal the history
of ancient Indian civilization and science. Consequently, the Ayurvedic
Science has also been described in this book in surprisingly great details.
Besides narrating a number of prescriptions and precious recipes for the
treatment of various diseases, it also contributes to the description of
various drugs, both plants and minerals to discuss their propertiesand
uses. The principles of Ayurveda have also been established firmly as in
any authentic Ayurvedic treatise Agni-Purana is not a book on
Ayurveda, but when one looks into the chapters which deal with
Ayurvedic topics, it is difficult to believe the description of minute details
" about treatment aspects given in a non-Ayurvedic book. The Vedas,
Upanisads and other Vedic literature only offer passing references about
drugs and the treatment of diseases; but Agni-Purana offers a systematic
record as in any Ayurvedic Sarhita.

Agni-Puranais so named because it has been narrated by Agnideva
himself to Vasistha who, in turn, transferred this knowledge to Vyasa and
the subsequent generations-

= 39 YERTEL: U] A @ Afas! " FAISHEA |
sEar & g gfafug oo o
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AFES U FeEd SR |
qeqeye food vaal guadi om0
(319 4. 1.7-10)

In Agni-Purana, the knowledge of Ayurveda has been presented in
the form of a dialogue between Dhanvantari and Susruta who are
supposed to be the first propagators of Ayurveda on this earth.

sAfrreara AgHE  yasata QA THeE |
QA g R gadsieen |
ggd sar= AFdE W9 dfe  WARTE |
T fasm=m, gadstaris I

(#AfF 9. 279.1,2)

However, Dhanvantari has been regarded as the Creator of Ayurvedic
Science as he emerged from the ocean with a pitcher full of nectar -

qdl gERSWREE Y |

fayd wHvSqAgumTaa afer: 1
Dhanvantari is regarded to have emerged from the ocean as an
incarnation of Visnu himself as described in the following verses from

Bhagavata-Purana- SIGUHAAMNG  hRauRganadf; |

Igfam, WeRS  qEW: IRHENgA: |

TINRERTS: HEEIEISEU: |

AT el gaRofa: 1

diaeman  TEREH: GHTAIGUSH: |

ferugpfaasym: gwr: fasfama:

STATYUIheTe fayge@yfi@: |

T3 wred: gierq fasieemsmE: )

JaRRfa ©Ia  STdegisay |

(9T Y. 6. 8, 3. 8)

In the history of Ayurveda, this mythological Dhanvantari, or more
precisely Adi Dhanvantari, has hardly any direct role to play in the
development of the science on earth. Susruta was the disciple of Divodasa
Dhanvantari who, at one time, was the king of Varanasi; but at the time
of imparting teachings to Susruta and others, he probably left the throne
and went into Vanaprasthasrama. This fact has been mentioned in

Susruta-Samhita, which has been further clarified by Dalhana in his
commentary -
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‘g we  wEHEE T Rgae iR feear
TR
AUy rehatred Ratd MYRied 49 99dd: T (4 G 2,2)

When we look into the family-tree of kings of Varanasi, we come
across another Dhanvantari who was Divodasa's great grandfather and is
said to be the true incarnation of Adi Dhanvantari. He was the son of
Dhanva as mentioned in Harivam$a-Purana, Brahmanda-Purana,
Visnu Purana and many other authentic treatises with minor alterations
or discrepancies in the series. This is clear from the following verses -

HIE FET TY: TA Sequra: |l
g hefarEr fagr wemafied: |
TUEIS gHEAT Sl ged A 1l
(zfeay, wdl 1, 31, 29; 9 4, STETE, 31. 30; FE0S G, 3 IHNGAUE, 3. 67)
The incarnation of Adi Dhanvantar in the form of Dhanva's son has

been further confirmed in the same treatises illustrating the reason for such
a birth for spreading the message of Ayurveda amongst his disciples-

5t g g IR ¥ wIRRE |
TARHETRY g Y Hewal
TARE: ¥ TEEes: Werd § J99 |
Ffcesfa =’ gfe a@ Iy god
ERACEIL] e afe P g H ©AfaHr 9 e |
qafa gOEE TEREEd
T@ TR Wl Al YR |
HIRRST WERS WETHOE:
sTgee g W fuws fRar
TRyl e s gedeEd
YEmRE] ad:  shgdiia  fagd: |
F: hgHd: T A A T4 |
gl ofreenfy foEem: TSt |
feaereg  emfem aRmoEnsTEEswaq 1l
(zfEw 4., 9 9., TS G, 941 3)
Based on these references, Acarya Yadavaji Trikamji presented the
following series of kings of Varanasi in his prelude to Susruta-Sarhhita-
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A similar series of family-tree has been presented in Agni-Purana
also with minor variations in the names and some discrepancies in the
order too. Some more names have been added after Alarka (Anarkka) to
extend the series by Ksemaka, Varsaketu, Vibhu and so on-

STRTO: &5 Svn: I SreiaHn: gl |
T A= g |
Fgaar T feaem 3@ ga:
yaed  fedemmse wdeA |
JeOTEAh SEE SR SHRISHEd |
QUFEURGY  guhday:  HE: 1
(s1fF g, 278.11 - 13)

Divodasa was the king of Varanasi and he adopted the title of
Dhanvantari by virtue of having expertise in Salya Tantra (Surgery).
Infact, Dhanvantari is regarded