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Translation .

[Indra, after getting the Tridiva (heaven) again, established in the
lordship of gods, seated on throne propiciated the lotus handed god-
dess (Laksmi)] (115)]

Indra said : I bow down goddess Sri mother of all bemgs born of
lotus, whose eyes are like blossomed lotuses seated on chest of Lord
Visnu (116) '

Thou art Siddhi (success), Sudha (ambrOSIa) Svaha (invocation
for the gods), Svadha (invocation for manes); thou art the purifier of
the world, evening night, dawn, Bhuti (treasure), Medha (intellect),
Sraddhﬁv (reverence) and Sarasvati (goddess of speech) (117)

O beautiful goddess thou art Yajfiavidya (knowledge of sacrifice),
Maha Vidya (great knowledge) Guhyavidya (mystic knowledge), Atma
Vidya (knowledge Atman-philosophical knowledge) and Vimukti-
phaladayini (giver of fruit of liberation from bondage) (118)

Thou alone art Anviksiki (reasoning), ‘Trayi (Vedas), Varta (sci-
ence of earning) and Dandaniti (laws). O Goddess! the world is filled
with auspicious and unauspicious forms of thine (119). '

O Goddess! who except thou art sited on the body, composed of
all sacrifices of mace bearer lord (Visnu) the lord of the all the gods
(120)
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O Goddess! all the worlds forsaken by thee were like dead but now
again by thee have increated (made alive) (121) ,

Possessed of great fortune O Goddess! wives, sons, freinds, grains,
wealth etc. are always available to people whom thou lookest. (122)

O Goddess! people whom thou lookest, for them body, good health,
good fortune, annihilation of enemies, and comfort are not uneasy to .
attain (rare). (123)

O (Goddess) having thy seat on the chest of Lord Visnu not for-
sake my sons, host of freinds, cattles and decoratives (ornaments) (126)

O thou bereft of all pollutions (malas), those men who are for-
saken by thou are immediately forsaken by all qualities such as. Sattva,
truthfulness, purity, good conduct etc. (127) -

(Favouably) seen by thou men (even) bereft of all (good) qualities,
shine with all qualities like good conduct etc. and family and wealth.
(128) .

O Goddess! the person who is (favourably) seen by thou is praise-
worthy, endowed with (good) qualities, successful, of good origin,
wise, brave and of irresitible prowess. (129) -

O beloved of Visnu, mother of world, from whom thou avertest
thine face all merits like good conduct etc. are immediately converted
_ into worthlessness. (130)

The tongue of Brahman is unable to describe thy merits. Be pleased
to me O lotus-eyed goddess.never forsake us. (1311

Note on the Stuti

Due to the curse of Durvasas to Indra Goddess LaksmI disappeared
from the world and thie world and gods were deprived of all the for-
tunes. Demons attacked and dethronned Indra and gods from their
powers and heaven. Then gods p_ropiciated'Lord Visnu and on his
advice the milk ocean was churned, Various jewels and auspicious
articles and divinities came out of the milk ocean. Goddess Laksmi
also came out from the sea and made her place on the chest of Lord
Visnu By her appearance all the world and gods were filled with joy,
lustre and fortunes, Gods headed by Indra defeated demons and Indra
again got his sovereignity over the three world and heaven. Seated on
his throne he praised goddess Laksmi in the aforesaid verses.

By her very appearance and gazing on gods side they were in-
spired with rupture and demons were abandoned by Laksmi were
filled with anxiety and indignation :
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The legend of churring the ocean is available in many Puranas and
epics. In some of these the legend is narrated in detail while some
have brief description. The aim of churning the ocean is also differ-
ently assigned in different texts. In some places the aim is to get am- .
- brosia for immortality while others refer the curse of Durvasas due to
which Laksmi disapperred from the world and world became bereft of
all fortunes. In some places Safijivani Vidya of sage Sukra the precep-
tor of demons is also referred by which Sukra revived slain demons.
Prof. V.M. Bedekar published a detailed comparative article in Purina
on the legend of churning of the ocean in Epics and Purana in which
he dealt with all Puranas and Epics. For further studies readers may
consult the article.

Verse 116: 3TsSiEHaT - Here goddess is said as born of lotuses : In
verse 140 of this chapter this Purana refers birth of goddess' Laksmi
from lotuses : . . - ’
T RIIG Al g e 3R |

"When Hari was born as Adxtya (son of Aditi-dwarf) Laksmi ap-
peared form lotus (as Padma)."

After verse 116 some editions of this Purana add the following
verse :

“QEEE R RIS AT
T TRHE <ol TR

Verse 118— four Vidyas are mentioned as (i) knowledge of per-
forming the sacrifices (2) the great knowledge (?), (3) the Tantric wor-
ship and (4) Knowledge of soul,

Verse 119 : About four Vidyas which are essential for the suste-
nance of the world Kamankda says

Treitfeent 12t el queifs s
forandaee:  welwRfRaE: 1|
These Vidyas are explained as :
Fritfarer  for st a: wfafa: |
i g i Qe TEmE
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Similar ideas and merits are described in other eulogies of the god-
dess in the Puranas and epics.

In Devimatmya of the Markandeya Purana also goddeés is ascribed
as Vidyas : (4.9-10) "

1 GRheafara-aTgsEr
Ty hEfsEmeE: |
et Rrear: :
ferenfa o sreret a2t
sgTfcrahT Yfonrerdst feme
ICNIFOEUEed 9 ||
it e A
it = gaenTar yrdge |
The Srisﬁkta and the Kanakadhara stotra of Laksmi may also be

consulted. , :

There is variation in order, number and names of articles produced
from the ocean in different Puranas and epics. The popular enumera-
tion is fourteen; however different texts differ as the Ramayana and
the Mahabharata give nine, the Bhagavata ten names, etc. .

—Ganga Sagar Rai
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SOME ASPECTS OF THE CHARACTER OF BHISMA
IN THE MAHABHARATA

BY

RAM KARAN SHARMA

[ ARG TAehegaer = HieH! STerser=i Af¥shserer of il
T | Freoado) sTguaradol = W SREIRE e Sikehs-aed | TETRae
TR TS ST e o SRl SYerEER: Yk | AfshasH U Teeie
“eifel =T STRTeRA: | 37d: YRR STa I T g aeg T I foh el
forenfed: ST 92 o9 SRIEIREEgIETT | 313 fagm s THmoqeE
uﬁqﬁauﬁ%ﬂaﬁm@%@ﬁmml

In his Introduction of Anusasanaparvan of the MBh, Dandekar has
brought to light some burning problems relating to some aspects of the
character of Bhisma. One such problem relates of Bhisma's celibacy.
Was Bhisma a celibate from birth ? Or was he married before Santanu's
marriage with Satyavatii, and it was only to facilitate his father's mar-
riage that he took the terrific vow of lifelong celibacy ?

Let us first understand the problem, as raised by Dandekar, in his
own words:

In 153. 11d, it is said that, when Yudhsthira set out for Kuruksetra
to be present at Bhisma's NIryaua, he took with him Bishma's sacred
fires.... - in other words, that Bhisma was married. The question whether
Bhisma was married or not has been much debated. Those who be-
lieve that Bhisma was a naisthika brahmacarin, that he had not married
at all, point out that there is no- clear mention anywhere in the epic, of
Bhisma's marriage. On the other hand, Bhisma's vow of brahmacarya
is referred to very prominently (1. 94, 86-88; 6.15.12;115.1). But what
did this brahmacarya actually.imply? When Satyavati's father hesi-
tated to marry his daughter to Santanu for fear that, since Bhisma had
already been anointed yuvaraja, the son born to Satyavati would have
no chance to succeed to Santanu's throne, Bhisma nobly vowed that
“he would not only renounce his right to, Santanu's throne but that, in
order that there should be no trouble of any kind between his progeny
and Satyavati's progeny, he would also observe complete brahmacarya.
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His exact words are:

adya prabhrti me dasa brahmacaryam bhavisyati /
aputrasya,pi me loka bhavisyanty aksaya divi // 1.94.88 ~~

The crucial words here are adya prabhrti. These words would sug-
gest that Bhisma was already married but that he vowed to observe
brahmacarya-that is to say, he vowed not to have sexual relations with
his wife-from that day onwards. In the Bhismaparvan, Bhisma Is said
to have performed thirty Asvamedhas (6.22.15). And only a married
person is entitled to the performance of a Vedic sacrifice. It would thus
appear that Bhisma was duly married, that he had set up the sacred
fires for the purpose of Vedic rites, but that he later took the vow of
strict sexual abstinence with a view toward facilitating his lather's mar-

riage with Satyavati. The bhismatva of BhlSHhI.S vow would pcrhdpb
be better appreciated if it were remembered that continence in the mar-
ried state implied greater austerity than not mdrrymg at all. (Anusasa-
naparvan, pp 1xxviii-1xxx).

Dandekar also quotes from the Pandavacaritra the following verse
in support of Bhisma being a grhamedhin, i.e. a grhastha leading a
married life.

The gods said :

sarve'pi jidnino bruta prcchama khecara vayam /
Yady etad vratam arabdham kena 'pi grhamedhina // 1.217~~

Indian tradition in general believes in Bhisma as a model of
urdhvaretas- a naisthika brahmacarin. Let us have a look at the tradi-
tional point of view on this problem in the words of the eminent tradi-
tional commentator on Viacaspatimisra's Samkhyatattvakaumudi on
Samkhyakarika-Balaramodasina :

na ca bhismasyo 'rddhvaretastvoktir yukta, yato mahabharate

'mahata raja-yogena parivarena samvrtall/stuyamano mahateja bhisma-
syagnin anuvrajan/prapto 'smi samaye rjann agnin adaya te vibho" iti
vakye tasmin agnihotrttvasucakadaksinag nigarhapatyahavaniyakhya-
gnitraya - sambandhasya 'gnin iti bahuvacanena pratitih' tesam ca
'patnikena sambandhasambhavac ca patnya ca vivahasamskarena
sampadyamanata sa ca samskaral... urdhvaretastvaviruddha iti viacyam
| vaiyaghrapadyagotraya samkrtyapravardyas ca Gangapultraya
bhismaya djanmabrahmacarine aputrdya-dadamy etad udakam
bhismavarmane Vasunam avataraya Santanor almajdya ca arghyam
dadami bhismaya abalyabrahmacarine iti padme  tarpan-
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arghyadanamantrabhyam "ayam pitaram djAdya kamartam Santanum
pura urdhvaretasam atmanam cakara" iti mahabharatiyavacanena ca
Sya naisthikabrahmacaritvasya kanthata evodghusyamanatvat | na ca
“tvam hi rajye sthitam sphite samagrarngam aroginam strisahasraih
parivrtam" iti mahabharate tasya sapatnikatvam ucyate iti
parasparaviruddha  evai  'ta  yuktaya iti  vayam /
patnibhinnastrisambandhoktya virodhana vatarat | ata eva tas yai 'va
caturthacaranam "pasyami 'ho' rdhvaretasam" iti pashyata iti dik |
(Samkhyakarika 50)

The learned commentator has said all that can be said for and against
Bhisma being a naisthikabrahmacarin from the traditional angle and
has concluded in favour of Bhisima's urdhvaretastva, i.e., absolute
celibacy from birth, and has also referred to the traditional tarpana
mantras and special arghya for Bhisma during the pitrpaksa.

Those who do not agree with the traditional point of view on the
subject raise the following points to show that Bhisma was already
married before his father's remarriage with Satyavati:

1. Bhisma's fires - all the three fires- brought by Yudhisthira at the
time of Bhisma's niryana;

2. Bhisma has already been declared a yuvaraja;

3. the use of the term adya prabhrti in the relevant passage repre-
senting Bhisma's terrific vow (1.94.88).

4. Nilakantha's interpretation of Satyavati's advice to Bhisma,
"daramsca kuru dharmena" as "brahmacaryasamkalpat prabhrti tyaktan
santatyartham angikuru"” (97.11).

5. Bhisma's performance of thirty (or three hundred) asvamedha
sacrifices. .

6. MBh passages like "strisahasraih parivrtam".

7. Pandavacaritra passage "Kena'pi grhamedhina".

It is not proposed to pass any decisive judgment over the two con-
flicting views as stated above. An attempt is made just to give the
relevant background material as given in the text depicting Bhisma's
character in general and naisthika brahmacarya or otherwise in par-
ticular.

The starting point of Bhisma's story is his unqualified love for his
beloved while he was one of the eight Vasus (Dyaus by name). His
beloved is enamoured of Vasistha's cow Nandini. She persuades him
to bring that cow so that her earthly friend Jitavati King USinara's daugh-
ter is rejuvenated and immotlized by drinking Nadini's milk. Dyaus,
along with his seven brothers, unhesitatingly commits the crime of
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steal- ing the cow. Vasitha curses all the eight Vasus to be born on the
earth. The curse is later amended and the seven Vasus are destined just
to be born on the earth and return to their heavenly abode soon there-
after. But Dyaus has to live long on the earth on account of his direct
initiative in the crime. He will be endowed with all the aspects of mag-
nanimity and will observe absolute continence, as per Vasistha's
amended curse, as follows:

ayam hi yatkrte yuyam maya saptah sa vatsyati /

dyaus tada manuse loke dirghakalam svakarmana //
bhavisyati ca dharmatma sarvasastravisaradah /

pitul priyahite yuktah stribhogan varjayisyati //-1.93.37-38 //

Thus abstinence from sexual enjoyment forms the very origin of
Bhisma's incarnation on the earth.

Bhisma's story brings in another curse from Brahma for the divine
figures of Mahabhisa and Ganga. Mahabhisa is incarnated as Santanu-
son of Pratipa. The Vasus do not want to have an earthly mother. So ‘
they meet Ganga and request her to be their mother on the earth and
throw away the seven of them immediately after their birth. But as
stated above, Dyaus was destined to live long. The Vasus' address to
Ganga about Dyaus is quite relevant to the problem:

turiyardham pradasyamo viryasyaikaikaso vayam /

tena viryena putraste bhavita tasya cepsitah /

na sampatsyati martyesu punastasya tu santatifi /

tasmad aputrah putras te bhavisyati na sams$ayah // 1.91.20-21 //

So issuelessness (aputratd) forms the very basis of Bhisma's mun-
dane character.

Any aspect of Bhisma's brahmacarya or otherwise has to be con-
sidered with the two passages "stribhogan varjayisyati" and "tasmad
aputrah pufras te bhavisyati na samsayah" in the back-ground. As per
divine design, Ganga incarnates on earth. She first wants to marry King
Pratipa. But as per divine design, she sits on his right thigh, which is
traditionally reserved for the sons, daughters or daughters-in-law.
Accordingly, Ganga is married to his son Santanu (the cursed Mahabhisa
born on the earth). The condition of the marriage mutually agreed to is
that Santanu would never question any act of omission or commission
of Ganga. So all their seven sons (as already designed) are thrown
- away by Ganga in her stream without any interference from her hus-
band. But when the eighth son is born and Ganga is about to throw
him as well in her stream, the King questions the propriety of this
action. As designed earlier, Ganga takes this opportunity to desert the
King, saying:
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tat te [the seven Vasus] $§apad vinirmukta apavasya mahatmanah /
svasti te' stu gamisSyami putram pahi mahavratam //

esa parydyavaso me vasinam sannidhau krtah /

matprasitam vijanihi ganadattam imam sutam // 1.92.54-55 //

saying so Ganga leaves the palace and departs along with her son:

etad akhyadya sa devi tatrai 'va' ntaradhiyata/

adaya ca kumaram tam jagama' tha yathepsitam //

sa tu devavrato nama gangeya iti ca' bhavat /

dvinama Santanoh putrah Santanor adhiko gunail // 1.93.43-44 //

~ Being deserted by Ganga (and also separated from Devavrata/
Gangeya), Santanu leads a life of complete abstinence for thirty-six
years and Devavrata too likewise resembles his father in regimen, char-
acter, and conduct (even though living separately) :

sa samah sodasa ‘stau ca catasro’ 'stau tatha' parah /
ratim aprapnuvan stiisu babhuiva vanagocarah //
tatharupas tathacaras tathavrttas tathasrutah /
gangeyas tasya putro 'bhiin namna devavrato vasuh // 1.94. 18-19//
But the father and the son meet accidentally. Santanu is surprised
to see the river Ganga covered with arrows. He is surprised to see this
“transhuman” (atimanusa) action of someone (unknown to him). The
Ganga introduces Devavrata, his eighth son, to him and allows him to
take this great archer, conversant with the essence of polity
(rajadharama) home:
tam Sarair avrtam drstva nadim gangam tadantike /
abhavad vismito raja karma drstva 'timanusam //
yam putram astamam rdjams tvam purd mayy ajayithah /
mahesvasam imam rajan rajyadharmarthakovidam /
maya dattari nijam putram viram vira grhan naya // 1.94.36 /

Santanu takes Devavrata home and (as he happens to be the only
surviving successor) he is coronated as a yuvaraja:

pauravastu tatah putram yauvarajye 'bhisecayat // 1.94.38 Vi

There is no mention whatsoever about Devavrata's marriage either
in Ganga's or Santanu's home. Could Devavrata of "transhuman ac-
tion" be declared as yuvaraja without marraige?

For most of his career as the senior most living successor of his
family, he not only plays a unique role of bhismatva as match-maker
for his younger brother Vicitravirya by forcibly bringing the three prin-
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cesses of Kasiraja, one of whom (Amba) eventually becomes the source
of his niryana. He also arranges the marriages of Gandhari and
Dhrtarastra, Madri (and Kunti) with Pandu, as well as Devaka's daugh-
ter with Vidura. A matchmaker-in-chief without himself being mar-
ried! That is Bhisma's character.

Had he been married, Parasurama would not have persuaded him
to marry Amba and there would have been no need to invoke svapnastra
from his Vasu-brothers in order to defeat his Guru. Had he been mar-
ried, Satyavatl would not have advised him to marry according to
dharma :

"darams ca kuru dharmepa"” (97.11). It may be noted in this con-
nection that NTlak'ar_uha interprets this clause as "brahmacaryasamkalpat
prabhrti tyaktan santatyartham angikuru”. So Nilakantha as well is of
the view that Bhisma was earlier married. But is there any textual sup-
port for this supposition? Mirashi (1959) is very much opposed to this
viewpoint, even of Nilakantha's. He says that if the MBh text sup-
ported the pre-marriage of Bhisma, then the text would read as fol-
lows: : ‘

darams cai 'vabhigaccha tvam ma nimajjih pitémbhz?n.

Had Bhisma been married, his desérted wives must have found a
place in the comprehensive list of persons accompanying Yudhisthira
to Kuruksetra on the eve of Bhisma's niryana:

dhrtarastram puraskrtya gandharim ca yasasvinim /

mataram ca prtham dhiman bhratrmsca purusarsabhah //
Jjanardanena nugato vidurena ca dhimata /

yuyutsuna ca kauravyo yuyudhanena ca bhibho //

mahata rajayogena paribarhena samvrtah /

stilyamano maharaja bhismasya gnin anuvrajan // 13.153.9-11 //

Besides, Bhisma's wives do not appear even during the perfor-
mance of Bhisma's last rites:

krsnena bharatastribhir ye ca paurah samagatah / -
udakam cakrire caiva gangeyasya mahatmanah // 13.153-17 //

In the absence of the depiction of the death of Bhisma's wife or
wives anywhere in the text, they should have found prominent place
in the list of the party visiting Bhisma on the eve of his niryana-as they
would have been the senior most members of his royal palace!

Thus if we take an overall view of the textual references to Bhisma's
character, we do not perhaps find any support for Bhisma's marriage
any where.
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As regards the use of the clause adya prabhrti in the words of
Bhisma's terrific vow, the term does not necessarily convey the sense
of his non-celibate character prior to the vow. In view of what has
been stated above, the clause conveys the sense that such a vow was
not taken earlier, the vow would be effective from that very time and
date and not from any later date. It may also be noted that even the
Nilakantha edition of the text uses this poetic formula adya prabhrti in
the beginning of the verse twelve times!

As to the performance of thirty or three hundred asvamedha sacri-
fices by Bhisma, this is perhaps a problem of textual criticism. The
relevant text is required to be further examined. Our critical edition
reads "yena rtas trimsato vajimedhah” (6.22.15) with a wavy line un-
der trimsato. The Nilakantha version reads "yena'rtas trisato
vajimedhah" (Nilakantha maintains a dignified silence here). D1 (the
Adyar ms) reads "yena, ditas traisatah Saurisanghah". Unless all the
available variants are duly reexamined, it.is not possible to arrive at
any definite conclusion.

Mirashi, agreeing with the learned editor Belvalkar, rightly points
out that Sitaramasatri's view of Bhisma being married on the basis of
the statement (in the text) of Bhisma's performance of 300 or 30
asvamedha sacrifices is not tenable at all. He further says that Bhisma
perhaps passed away at the age of 186. How was it possible for him to
_ perform 300 or even 30 asvamedhas? Yudhisthira performed one after
the Mahabharata war. Even historically speaking, Samudragupta per-
formed just one asvamedha, Pusyamitra two, and Pravarasena four.

As regards Bhisma's three fires and such descriptions of Bhisma as
"strisahasraih parivrtam", both the points have been well-reconciled
by Bilaramodasina as quoted above. Pandavacaritra's version (kena
'pi grhamedhina) may also be reconciled on similar lines.

We must not forget the fact that the text does not describe Bhisma
as a recluse. Bhisma is rather depicted as model of the Gia's ideal:

anasritah karmaphalam karyam karma karoti yah /
sa sannyasi ca yogr ca na niragnir na ca' kriyah // 6.1 /

Thus Bhisma of the MBh is model of the Gita's karmayoga. He is
not a recluse but he lives mostly as a recluse, even while enjoying the
life of a palace. Sometimes, he overacts, as in the context of the elope-

- ment of Kasirdja's three daughters or his encounter with his Guru-
Paragurama. Sometimes he maintains his position as an impartial ob-
server, as in the case of Draupadi's open insult during dyutakrida.
Against his wishes, he fights on behalf of Duryodhana for ten days
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during the cighteen days of the Mahabharata war. As the first com-
mander-in-chief of the Kaurava army, he persuades thc desperate army
to fight by presenting the code of conduct of Ksatriyas.

adharmah ksatriyasyaisa yad vyadhimaranam grhe / .
vad ajau nidhanam yati so' sya dharmah sanatanah // 6.17.11 //

There is perhaps nothing in heaven nor on earth that he does not
describe to Yudhisthira in the Santi and Anusasana Parvans. So
"stribhogan varjayisyati” and 'tasmad aputrah putras te bhavisyati na
samsayah" - as corroborated by numerous statements in the text - go to
show the transhuman (atimanusa) nature of Bhisma's character and
conduct.

Thus as far as I can see, the text does not perhaps favour the con-
cept of Bhisma's marriage at any stage.
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RADHA IN PURANAS AND LITERARY TEXTS
BY

GANGA SAGAR RAI

[mﬂaﬁﬁﬁ?@ mmammnm

'Radha connotes all that makes Indian religion, culture, literature,
art and life, lively, happy, ecstatic and love filled. The word Radha or
Radha essence (tattva) or Radha power (Radha Sakti) has been the
agent for making Indian life full of joi-de-vibre for almost two thou-
sand years of the Indian historical annals. When one talks from the
point of view of historical studies one has to recognise that when his-
torical view (in this context) was initiated in the 1850's. the existence
of only the Vedic literature was accepted as authentic in existence prior
to the advent of Buddha and Mahavira. Consequently all other Indian
literature was condemned as of later origin and our icons Rama, Krsna,
Radha, Sita and. their like were confined to the beck of mythology.
Even if a brave soul tried to find evidence pointing to the early exist-
ence of any literature he was forced to confine its date to within one or
two millennia before Christ. The glare of the western historical view
point was so fierce that none dared to go earlier than these limits. Emi-
nent scholar Weber went to the extent of identifying Krsna with Christ
who was supposed to have entered Kerala and thereafter extended his
influence all over. Now that the real existence of some one called Krsna,
itself was put in doubt where was the scope or place for a historical
Radha. Scholars could not bring themselves to belicve that a tradition
which has survived for more than two thousand years after Christ might
have arisen from a historical person who lived three thousand years
before Christ. Hence we are restricted to that Anne domain (of 2000
years after Christ) as a matter of our destiny.

Right from the earliest days of our literature Radha-Madhava have
" been an integral and continuous part. Radha is the Rasc$vari the mis-
tress of the 'Rasa’ whichis ever happening, while Krsna is the 'Rasesvara’,
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the lord of the 'Rasa’. This play 'Rasalila’ takes place without any let
and hindrance from the 'Goloka' to 'Vrndavana and every where its
queen is Radha. Radha is not a material body but a mental construct
“from which emanates happiness, onc may even term it happiness in-
carnate. She is the deity of poetry, source of worship, origin of all arts
and blooming of love. In the words of Suradasa, Radha is the embodi-

ment of the love pangs of sixteen thousand cowmaidens (Gopis)- GieTg
..... He® R o T e Hied 9 | She is the goddcss of the doctrine of
fulfillment (Yf®IEAT) She is neither some person's own (FFHET) no of

some one else (YT but is the super human power full of happiness
and bliss. ;

In earliest literature Radha appears in the Gatha Saptasati of Hala
or Salivahana of 1% Century AD, in Bhasa's Bala Carita indulging the
blissful dance with cowmaidens, in Pafictantra of 5" Cent. AD, in the
eminent epoéh making commentator Ananda-Vardhana's Dhvanyaloka
of the 9" Cent, in the 10" Cent. work Nalacampu of Trivikraana Bhatta
and Sisupala Vadha's commeatary of Vallabhadeova, in a text of ear-
lier vintage than 10" century 'Kavinidra Vacana Samuccaya' as well as
other sources, without fail. Thus Sanskrit literarure extending from 1*
to 10™ century AD contains copious references to Radha, who appears
with greater brilliance in the later Sanskrit and other regional languages.

Among the Purana, Bhagavata, Visnu, Padma, Devi Bhagavata
and Brahma Vaivarta refer to Krsna lila including his Rasalila. Amongst
these Srimad Bhagavata is the highly respected and fundamental text
for all Vaisnavites. But this text does not refer explicitly to Radha.
There is one $loka however, which is taken as implicitly indicating the
existence of Radha. This verse is as follows; AR T4 e gR-
Qat: | I forera ifa<: Widl A @: 11 10.30.24 The word AT
has been interpreted without any linguistic basis to refer to Radha (as a
person) by the Gaudiya Vaispava Gosvamis.

Radha is latent even in Visnu Purina also and its reference in this
text is a result of the devotion, intelligence and expertise in word power
of the commentators. The §loka used by them is....

IIfeRd & O i siRere |
FgS welfe fersueafeiaan 11 V. 13.35

Padma Purana refers copiously to-a person called Radha and its
very antiquity has been suspected because of this. In Devi Bhagavata,
the intimacy of Radha and Krsna is alluded at many places. In fact
according to this text no one is authorised to worship Krsna before he
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or she worships Radha.
FHeEE AR g e fom |
Aord; Fehet e el Utk 1 1X. 50.17

This text gives full details of the etymology, mantra and method of
worship of Radha. Jiva Gosvmi accepts evidence of Radha in the
Matsya Purana. Rupa Gosvami in commentary of Ujjvala Nilamani
finds evidence of Radha in Gopalottara Tapini Upanisad.

TR a1 e fers |
WWHWW I ujjvalanilafnani

In Bhagavata mahamaya according to Skanda Purana Radha is
described as Atman (soul) of Sri Krsna.
ST g freh 8 T Tomedt |
STCHRTHAT At Mot Teafaf: 11
Two Ubpanisads are related to Radha, namely Radheyopanisad and
Radhika tapaniyopanisad. The former is in prose and gives the cty-
mology of the word Radha in the following terms... FSRIEA 3 wen
S0 GHRTEEAMT 91 $fa Ut meeEifa sqafesa| This reference is alluded
to by Rupa Gosvami mentioned earlier. The Radhika-tapaniyopanisad
also throws praise on Radha. The famous commentator of Mahabharata,
Nilakantha Chaturdhara in his Mantra Bhagavata has tried to identify
the word Radha in Rgveda Mantra 3.33.12, but this is not accepted by
the other commentators. In Rgveda Mantra Bhagavata allusion is a
reflection of the eudition of Nilakantha rather than any real substance
and his interpretation is not z.lcceptable.

Brahmavaivata Purana

The name 'Brahmavaivarta' has been explained in the Purana of
the same name as referring to the fact that in this text Lord S Krsna
has shown or explained the essence of Brahma in complete detail.

foreret st e IS THCHA |
Sdedeh o Wesa  qUfes: || (siEseETe)

The Purana is divided in four parts. Brahma, Prakrti, Ganesa and
Birth of Krsna. The fourth part entitled Sri Krsna Janma is longer in
extent than all the other three parts combined and in 13 chapters de-
scribes the mulliferous activities of Lord Krsna. This also describes the
nature and activities of Radha in an emotive and blissful manner in
association with SrT Krsna. The fifteenth chapter of this part describes
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the ideal form of Radha who has been described as ever present in Sri
Krsa.

T &ty e g IR o e |

wfer T Sre e e e ferferad 104.27.211

In this text even the marriage of Radha and Krsna is described as
having taken place with all solemnity so there is no place for any ex-
traneous (UXERIAT) feeling in this context.. The Prakrti Khanda prior to
this part describes in the sequence of creation the birth of Narayana
and other gods from the body of Sri Krsna and of Radha in the 'Rasa
Mandala'. According to this Purapa Lord of the universe Krsna was
sitting in a pearl studded throne in Vrndavana situated in a part of the
Satasrnga (hundred peaked) mountain in Goloka. Amorous feelings

‘rose in his heart and these feelings crystallised in the shape of Radha.
This is not to be scoffed at as the whole creation emerges out of the
unexpressed desires of the Lord of creation, Lord's body split in two,
the right side took the form of ST Krsna and the left that of Radha.

W I<EA T Mah qEHS |
TSR W Ao (|
fdeEy T el 9 S |
WRHIAY  WEH, 9F Wog: |

e s T Aferea |
T=591 ¥ WO He a8 W | |
el i fgaEd @ w:
ZfeoTTg =1 sgson STATE e = Tfereht 1|

Br. vai. p. 4.48.26-24

Thus this Purana describes the nonphysical, nonhuman origin of
Sri Radha who makes her advent in Vrndavana in the form of a cowmaid
(Gopi). In this connection the following words of Goddess Parvati to
Radha are worth quoting. :

el = 8L WU e gi: w1
I Af gAidfe: we ™ TS A
yfgadggentn SR qwen 99 Qi
q Ueey Uces wY © I wl |
FOMFA T ofd el foua |
ST TR T kel & IS w1
Br. vai. p. 4.27.105-108
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Sr1 Radha provides the foundation (Adhararupa) and $r1 Krsna
becomes active taking support from her, otherwise He is actionless

HHIEEEEYT & &y fagifH | |
© o uReuEE ¥ gervesfaded 1l
© IEwue  rremEtei
qaree sy SeEig @@ 6% 1
: 4.6.222-3

Rasalila- 52" Chapter of this Purana describes Rasa. In summary
the completeness, generality and sweetness with which the divine form
of Radha having all higher qualities as described in this Purana is not
available elsewhere. This description is full of life and full of bliss. The
4™ Chapter in the beginning also describes the complete emotional
span of the Rasalila in the divine presence of Radha-Madhava.



ON THE TAILADHAUTA PROCESS AS DESCRIBED IN
THE AGNI PURANA

BY
R.K.DUBE

[THTE) FRTHRY R = eteriarereamn ‘dereta’ fadreet we |
STEnfiTr s T Aersarerren o frirseT dieunf sreRt = Wt | 37
AT IR TN oot fergsT ei@eh drerelasifsharat: Jrenforeh: forereri
T ]

The subject matter of Agni Purana is wide and varied. In addition
to the traditional subject matter of most of the Puranas, it has also dis-
cussed subjects like astrology, ayurveda, science of temple and build-
ing construction, lapidary, arms and armour, science of archery, poet-
ics etc.

The Agni Purdna (245. 12-13) describes the construction and char-
acteristics of a good quality arrow/arrow-head made from ayas' :

TIGTEY GV IR 9 |
STl [USAIHAT: TAGeTsT: FTl: 11
THIYET: GYSEI Aereitar: Favie: |

From the above description, it can be noted that one of the impor-
tant characterstics of an arrow is that it should have been subjected to
the process of "tailadhauta".

Before discussing the meaning of "tailadhauta", it is important to
know whether the word tailadhauta has been referred to in Sanskrit
texts of period earlier than the Agni Purana, and if so, in what context.
It is interesting to note that failadhauta has been referred to as early as
in the Ramayana. Mahapar§va attacked Angada with a steel battle axe,

which was subjected to the tailadhauta treatment :
3 dereitd - forel Yeramad e |
T&H: TGS AfeAg =g ||

(Ramayna, Gita Press ed., 6.98.18)

The Mahabharata (abbreviated as Mbh) has mentioned this word on
~several occasions. Bhisma fired arrows, which were subjected to

tailadhauta treatment, on Bhima :

1.  Agni Purna, Tarinish Jha (ed.), Hindi Sahitya Sammelan, Allahabad, 1986.
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Tt sirsafefew serggt: Rrenfw: |
FrreT T ofiH et GaSH: |
(Mbh, Critical ed., 6.68.21)
The other references in the Mahabharata for arms such as arrows,
swords and $akti etc, treated with tailadhauta process are as follows:
Fiesrmre] TREgE
SSRGS |
W W Haf derei-
SUA =Y ggmaEl
(Mbh, Critical ed., 6.81.6)

freqfefet: TeraEdersiidr: Gaor: |
IR YT TSFHSHAT: Il |
(Mbh, Critical ed., 6.83.28)

STereTHa: Tg: Tsiter R 0|
Jereitar s FrefRsSrigET: 11

(Mbh, Critical ed., 6.92.48)

d: IR W9a TG
TR T AT
181 02 o) 11 S C =
bk 0| O -8 5 e T

(Mbh, Critical ed., 7.154.26)

Ayas has different meanings in different periods. Pande® has discussed
the meaning of ayas in the Vedic literature. Ayas referred to copper,
arsenical copper or bronze in the early Vedic literature. Later on, and
certainly in the time of the Ramayana and the Mahabharata, ayas,
Kaldyasa (black ayas) were used for denoting iron or in a strict techni-
cal sense iron containing carbon as explained below.

In ancient times, iron was manufactured by the solid state reduc-
tion of iron ore pieces in a wood/charcoal fired furnace. As a result,
porous "sponge iron" pieces were obtained, which contained some
carbon introduced in the iron during reduction. In addition to carbon,
the product thus produced also contained unreduced oxides present in
the starting ore. such as silica, alumina, titanium dioxide, manganese
dioxide etc. Some of these oxides would also have reacted with wustite
formed during the reduction of iron ores, forming low melting point

2. Govind Chandré Pande, Vaidik Sanskriti, Lok-Bharati, Allahabad, 2001, p. 49.
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slag such as iron silicate. The slag would have flown out of the sponge
iron pieces during reduction. i

The porous sponge iron obtained just after the reduction was not a
uselul product. In order to make it useful, it was het forged to a dense
product, during which some of the slag present in it was forced to
come out. After hot forging, a dense iron containing some carbon and
residual slag was obtained, which was generally termed as "bloomery”
iron" or "wrought iron" in the literature. It has been stated that such an
iron had a maximum carbon content below 0.20 wt% and carbon con-
tents were generally considerably lower than this value.?

Subsequently, attempts were made to increase the Carbon content
of wrought iron, thereby making a harder material. In Indian context,
two approaches were basically used. In the first approach, wrought
iron was casc carburized in solid state by hecating it in a bed of carbon-
accous material. This has been termed as "cementation process” in the
literature. In the second approach, wrought iron pieces together with
carbonaceous material were charged into specially prepared crucibles.
- The loaded crucibles were heated in a furnace. This resulted in com-
bined carburization of the wrought iron and subsequent melting of the
product formed. Melting during processing brought about refining and
the steel produced was cleaner and more homogeneous than that pro-
duced by the cementation process. Such steels had varying amounts of
carbon depending on the process parameters used. Steel produced by
this route has gencrally been termed as "crucible steel”. Such a steel of
Indian origin, containing high amounts of carbon, of the order of ap-
proximately 1.5 wt% has been referred to wootz steel in the literature.

In the Ramayana, ayas, Ralayas and krsnayas, have been used
with reference to a number of arms such as arrows, swords, spears,
maccs, clubs, hammers etc. (Gita Press ed,. 3.2.8, 3.47. 14, 541.12,
5.42.39,:5.46:22, 5.53.43,.5,58.157, 6.3.13,.6.67.63, 6.70.51; 6.71.41,
6.73.23, 6.80.7, 6.86.7, 6.86.22, 6.90.40, 6.97.23, 6.98.6 ctc). In the
Mahabharata also, various synonyms of iron containing carbon such
as ayas, karsndyasa and lauha have been stated to be the material of
construction of a variety of arms (Critical ed., 6.44.14, 6.44.30-31,
6.72.5,6.92.5 6, 6.100.29, 6.112.27, 7.24.12, 7.27.9, 7.28.4, 7.43.10,
7.117.38, 7.122.60 ctc). It must be noted that on a large number of
occasions, the names of the arms have not been qualified with the
synonyms of iron containing carbon, as it was implicit to assume, that
arms were made from iron containing carbon.

3. K. C. Barraclough, Steelmaking before Bessemer, Vol. 1. (Blister Steel; the birth of an

industry), The Metals Society, London, 1984.p.3..



JULY 2006 | THE TAILADHAUTA PROCESS AS DESCRIBED IN THE AGNI PURANA 23

It is interesting to note that both in the Ramayana and the
Mahabharata, tdmra have been used for denoting copper.

Thus, the arrow/arrow-head made from ayas of the Agni Purdna
was an arrow/arrow-head manufactured from iron containing carbon.
In the light of the modern knowledge, it can be considered as plain
carbon steel, as the alloying of steel was not known in ancient times.

A pertinent question that may be asked is as to what is the exact
meaning of the tailadhauta treatment with reference to iron containing
carbon. This word has been composed from two words-(aila, meaning
oil, and dhauta, meaning washed. The word dhauta has been derived
from "dhav", meaning neening washed, or cleaned. Phonetically, one
can use then word "dhau" instead of "dhav" in the sense of cleaning or
washing. The word "dhauta” is obtained by adding the past participle
'kta' to it.* Thus the literal meaning of tailadhauta is "washed with oil".
A question which may be raised, is as to what was removed or washed
as a result of the tailadhauta treatment of steel arrows/arrow-heads,
and what was the effect of this process on the arrows/arrow-heads.
This aspect is discussed below.

In Sanskrit literature, the word dhauta has not only been used in
the sense of the removal of some physical thing or feature from an
object, but also in the sense of the removal of an abstract thing. Some.
examples would illustrate this point.

Kilidasa has used the word dhauta in illustrating the removal of
eye ointment from the eyes of women during bathing, and soil from
the roots of trees due to the force imparted by water stream. The rel-

_evant passages are as follows.

T AEaEATE IR ATEeTeR: |
(Raghuvams$a, 19.10)

et R fe siae: |

fiE T RreEEEEHSAHG |
(Sakuntala, 1.1)

He has also used this word in describing the washing of the sitting
place made from stone by water having a dlsperswn of the particles of

sandal:
THAETR: ﬁrﬁﬁ: uﬁaﬂréq HarTeEEe |
(Raghuvamsa, 16.49)

4.  Vagish Shastri', Personal communication.
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As a result, a thin layer of sandal would have got deposited on the
stone surface, and the original feature of the surface was changed.

Banabhatta has used several metaphors in describing the splendid
colour of the shining body of Mahasveta. One of them, which uses the
word dhauta, states that her shining body looks like as if she was washed

with the stream of liquid mercury:

: (Kadambari, Mahasvetavarnanam)

On the other hand, there is a mention of a holy place, called
"dhautapapam" on the banks of the river Narmada in the Matsya Purana
(193.62). This word has been formed from two words, viz “dhauta”
and "papa” (sin). Its literal meaning is the "onc which washes the sin
(of people)". This illustrates that dhauta has also been used in describ-.
ing the removal of an abstract thing like sin.

There are some references available, which have given lhc mean-
ing of tailadhauta. The Nilakantha commentary (1650 A. D. - 1700 A.
D.) on the Mahabharata (Critical ed., 5.194) has explained the mean-
ing of tailadhauta as "tailamarjita"’ :

AereiteterTSiies: |

Monier-William® has stated that marja has been derived from muij,
meaning to wipe, to cleanse or to purify. Thus the meaning of tailamajita
s "the one which has been cleaned by oil". The surface of the steel
arrows, swords etc, manufactured by hot forging would be black due
to the presence of iron oxide film formed during forging. This could
only be removed by pickling in acid solution. It does not seem to be
logical that oil can be used to remove such oxide films from arrows,
swords etc.

The Ramayanatilaka commentary on the Ramayana (6.98.18) has
explained the word tailadhautam as "tenatitikspam", i.c. the process of
tailadhauta makes the steel objects more hard’:

Aereiter Jferciiaore |
~ The Ramayana-Siromani commentary on the same passage has
given the meaning of tailadhautam as "taiksnyartham" meaning that
the process is used for hardening®

e it qavanef dwd |

5. Mahbhirata with Bharata Bhavadipa commentary by Nilaknttha, Ramchandra Shastri
Kinjawadekar (ed.), Chitrashala Press, Poona, 1931.
6. Monier Monier-Williams, A Sanaskrit-English Dictionary, First published in 1899,
. Indian Reprint ed., Motilal Banarasidass, Delhi, 1990, p. 520.
7. Ramayanam-Ramayanatilaka-Ramayanasiromani-Govindarajiyaramayanabhus
anatikatrayopetam, Katti Shnmvasa Shastri (ed.), Gujarati Mudranalaya, Mumbai, 1919.
8. ibid.
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It is now well known that when hot steels are quenched in a me-
dium such as water, aqueous brine/caustic solution or oil from theaus-
tenite region, the steel gets hardened due to the formation of a very
hard structure, called martensite, inside the steel. Thus, the appropriate
meaning of tailadhauta is the "oil quench-hardening" of steels. The
word dhauta in this context means that the softness of the arrow-heads
has been removed or washed off by oil, when hot arrow-heads were
quenched in it.

The ability of steel to form martensite on quenching is known as
hardenability. One of the important factors affecting the hardenability
of carbon steels is the carbon content. There is no literary reference

available in Sanskrit literature which gives the carbon ‘content of ar-

rows, arrowheads. However, the studies conducted on the steel arrow-
heads obtained from archeological excavations can be of help in this
matter.

Several steel arrow-heads were found from the archeological ex-
cavation carried out at Kaushambi. Most of these were found in cor-
roded state. Prakash and Singh’ have reported the chemical analysis of
some of these arrow-heads with reference to corroded state, as shown
in Table 1. The carbon content of these arrow-heads with reference to
uncorroded state can be estimated, and it is also shown in the last col-
umn of Table 1. It is interesting to note from Table 1 that the percent-
age of carbon in arrow-heads varies between a low value of approxi-

mately 0.1 wt% to a high value of 0.8-0.95 wt%.

Table 1 : Chemical analysis of some ferrous arrowheads found from
Kausambi (U.P.) .

Chemical analysis, wt% Estimated
S. * | Approximat - content
No.| Object period Total content in
Fe |Si [N | P |S C uncorroded
condition, wt%
1 Arrowhead 100B. C. |89.2310.06] - [0.04]0.03 {0.08 0.09
Arrowhead,
leaf-shaped 300-200 |72.1310.03] - ]0.23] 0.03] 0.11 0.15
2 blade (highly] B.C. J
corroded)
Arrowhead, 100 B.C
3 square cross- | to 500 90.17]0.05|trace| 0.21] trace| 0.74 0.82
section A.D.
- Arrowhead .
4. (highly) 480 A.C. |67.29]0.18]/0.01]0.30] 0.05] 0.65 0.96
corroded)
Arrowhead, | 395-325 1
oy rectangular B.C. 63.12(0.20, - 10.09] 0.01] 0.41 0.65
cross-section

9. Satya Prakash Saraswati and Rajendra Singh, Coinage in Ancient India, Vol. | and 2,
Govindram Hasanand, Delhi, 1986, p. 530.
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Arrow-heads have pointed front edge. One of the important re-
quirements of good quality plain carbon steel arrow-heads is that it
should have high hardness at the pointed edge. It is reasonable to as-
sume that the very end of plain carbon steel arrow-heads would have
100% martensite, irrespective of carbon content, after oil quenching.
Thus it would have high hardness as a result of oil quenching. Further,
the outer surface of the plain carbon steel arrow-heads would also have
100% martensite. '

It is apparent that the quench hardening of steels in water is cheaper
than in oil. It may be asked as to what was the reason for using the
costlier oil quenching of steel arrow-heads than water quenching. One
of the important problems faced during the quenching of hot steels 1s
the distortion and the appearance of quench cracks in the specimen.
These defects arise from thermal and transformation stresses devel-
oped during qucnching. When hot plain carbon steel arrow-heads are
quenched in a liquid medium, the temperature near the pointed edge
drops far more quickly than the temperature in the relatively thicker
arcas. A higher quenching rate, as found in water quenching, results in
- a large temperature differences between thicker section and the thin-
ner scction at the pointed/front end of the arrow-head. This would ag-
gravate the problem of distortion and cracking. The problem will be
more pronounced in high carbon steels.

It is against this background, that the quenching of arrow-heads
made from carbon steels in oil is beneficial, wherein a lower quench
rate is produced than in water quenching, and the heat removal is more
uniform than the typically achievable with water. The relatively lower
quenching rate obtained in oil than water diminishes the danger of
distortion and cracking in the quench hardened arrow-heads.

Martensite phasc has high hardness, but is also brittle. A simple
heat treatment known as "tempering" improves the physical properities
of quench hardened steels. Tempering is done by heating the quenched
steel below the eutectoid temperature followed by cooling to room
temperature. The resulting structure has a compromise between hard-
ness and ductility and makes steels tough. No scparafe reference to the
tempering of steels has been found in the Agni Purina or the carlier
texts like the Ramayana and the Mahabharata. However, literary refer-
ences are available in the Mahabharata, which suggest that the effect
of tempering was'produccd in an indirect manner. The Mahabharata
has stated at many places that the arrows which have been subjected to
the process of tailadhuta, have also beén well sharpened or whetted.
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The word used is sutejanah (Critical ed., 6.68.21, 6.83.28) and sitah
(Critical ed., 6.92.48). It appears that the composer of the Mahabharata
means that the arrows can be sharpenced or whetted on a stone to a
higher degree if they have been subjected earlier to the process of
tailadhauta. The rubbing of oil quenched arrow-heads on a stone would
not only produce a sharp edge and a brightened surface, but would
also bring about "tempering" of the martensite due to the frictional
heat produced. It must be noted that the depth up to which tempered
martensite forms, would depend on heat transfer from the surface to
the interior. However, the rubbing-treatment on stone would certainly
produce tempered martensite on the surface layer and more impor-
tantly on the poinfed edge of the arrow-heads. This would produce a
tough pointed edge in the arrow-head.

To sum up, the process of tailadhauta of plain carbon steel as stated
in the Agni Purana has its origin in the two important Sanskrit epics-
the Ramayana and the Mahabharata. The most appropriate meaning of
the word tailadhauta in the context of plain carbon steel is the oil quench
hardening. The word dhauta in this context means that the softness of
the arrows/arrows-heads was removed or washed off by oil, when hot
arrows/arrow-heads were quenched in it. This treatment would have
produced a high hardness value at the pointed front end of arrows/
arrowheads. This was because of the formation of hard martensite phase
from austenite. It must be noted that hardening could also have been
obtained if the quenching was done in water instead of expensive oil.
Oil quench hardening of plain carbon steel arrows/arrow-heads was
intentionally done, as the chances of distortion and the formation of
quench cracks would have been minimal as a result of relatively lower
cooling rate as compared to quenching in water. Thus, the word
tailadhauta was an important ancient Indian terminology of ferrous
metallurgy. '
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The Visnudharmottara Purdna is one of those extant works which
have incorporated outstanding material on various aspects of ancient
treatises and Sastric manuals treating technical lores of Dance, Paint-
ing, Architecture, Temple rituals, Astronomy, Astrology, etc. Its com-
plete edition was fortunately brought out by the Venkatesvara Press,
Bombay in 1913-14 for the first time which still awaits a critical edit-
ing in most of its portions. However, a partial edition of its was pub-
lished from Baroda Oriental Research Institute in 1958 as its Series
No. CXXX, which handles only chapters 1 to 118 (III Section) with
the help of several manuscripts then collected. This also does not com-

plete the entire Third Khanda of this voluminous Purana or Upapurana
of its own comprehensive type. A

Inspite of best efforts on the part of the previous editors, there are
thousands of such readings which usually evade the meaning of the
_specific themes treated in often summary form of the Purana. One sig-
nificant stanza is presently taken up here with most of the available
variants recorded theron by earlier authorities for closer scrutiny.

The sloka under study runs as follows :

TS el A S e |
Terewi i g To A= asora wiET e |
III. 96.131 (Venkatesvara Press edn.)

According to the context, here a significant injunction has been
made after detailing several rules for constructing a deity-image, its
installation rites with due religious acts and performances, and astro-
logical considerations for finally ascribing a name to the image in its
shrine, by which that would be known thereafter. As the first line can
be rendered in English :
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"[The performer-priest] should, with the meditation (samahitah)
give immedeately a name of that image." The last portion of the sec-
ond line ordains that (in such and such 'naming' mannaer) the Vaisnava
image—an image of the god Visnu—would be designated (svastham
tdm tu svanam nante vaisnavi pratimd bhavet). The reading svastham
as an adjective to feminine nominative pratima is hopeless and cannot
be construed in any known manner. Likewise, tam and svanam with
nante are no way meaningful if taken to qualify pratima which the
syntax requires. Nante in locative also does not indicate the mode of
naming involved in any intelligible explanation.

The Baroda edition does not appear to solve the problem although
it offers several variant readings, recorded in the footnotes. Here the
verse is numbered as 132 of ch. 96 and professes to construct the text
in the following emendation :

ARl peitd AH  <TeT: FHifee: |

et i TR suret S S|
*y.l.  AB. T A1 g WA
C. TR g WA,

V. &4 = [i.e. Venk. Press]

Perhaps, suanamnanteis somewhat better and can fecilitate a mean-
ing : "When or where in the end of one's own name.". This leads to
the procedure in which the image of Visnu set up by the yajamana
(the donor, the sacrificer-person) can be given a name of which the
first part of the compound is- his own name (svanama-). Indeed, this
has been the regular practice of naming the deity-image after the name
of the dedicated donor and it has been so detailed in two of the subse-
quent stanzas of the Purana text discussed here :

Frerarar; Feraerrat e STErun WA
aul e fafenmn TE: S 1RR30
4 3TN - QA G Wi S|
The Saiva linga and its shrine present a well-known instance of
this kind of name given to both of them in practice. For example,

Ramesvara (rama-isvara) as the famous designation for the Siva-linga

and its shirine traditionally supposed to have been set up by Rama at
Ramesvara Tirtha in far South.

However, in the readings extant and collated for the verse regard-
ing Vsnu's image there still reamins a puzzle and no forthwith solu-
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tion seems to render it intelligible in view of the known names of
Vaisnava images and their temples. This textual position seems to lead
us to suggest and apply a feasible modification to the available manu-
script material. Thus, we would venture to read the stanza in the fol-
lowing manner : -

TG AT ST fer o)

"An image of Visnu should be (known to have) svamin as its end-
ing element with the own name of the donor prefixed"

This shows the rule of naming the Vaisnava image after its conse-
crator whose personal appealation formed the first part of the com-
pound so formed as ending in svamin, i.e. "the lord of n.n."—Kesava-
svdmi, the Lord-of-Kes§ava. Though this type of designation for a
Vaisnava image or temple does not appear to be a popular tradition
during the late medieval and modern times yet the same can be at-
tested to by several early epigraphical records as well as Puranic pas-
sages and can be accepted to have been an older practice in the Gupta
and post-Gupta epochs. As is now well known and widely discussed
the age of the Visnudharamottara Purana and its several compilatiohs
roughly ranges from c. fourth century A.D. to c. 7th century at the
latest. However, let us collect below several useful references men-
tioning svamyanta ("svami-ending") designations of Vaisnva shrines
and images-installed therein.

(1) Astabhuja-svami-

[Sircar, Select Inscriptions Vol. 1, 1965, pp. 525-26]

Nagarjunakonda Inscription of Abhira Vasusena, Year 30=278 A.D.

(2) Kokamukha-svamin and-Svetavaraha-svamin

[Sircar, ibid., pp. 337-8, 348-49.]

5th cent. Copper-plates of Budhagupta's time and of Gupta Year
224=543 A.D. from Damodarpur. ;

(3) Cakra-svami-

[Sricar, ibid., pp. 351-52.]

Susuniya Rock-inscription of Candravarman, c. 340-60. A.D.

(4) Govinda-svami

[Sricar, ibid., pp. 355-56.]

Baigram Copper-plates of Gupta Year 128=448 A.D.

(5) Ananta-svami-and Citrakuta-svamir

[Fleet, Gupta Inscriptions, No. 66.]

Gadhwa Stone Inscription of Gupta Year 148=467-8 A.D.

(6) Jaya-svami-pada

[Mehta and Thakkar, M.S. University, Copper-plates of the time of
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Toramana, Baroda, 1978, p. 14.]

(7) Bhadresvara-svami-pada

[Sircar, ibid., pp. 506-07, 509]

Inscriptions of Bhadravarman, Annam (Campa) ruler, c. 4th cent.
A.D.’In this case, the deity may have been a composite form of Visnu
and Siva (Harihara)

(8) KesSavapura-svami-

[See Agrawal, Gupta Temple Architecture, 2nd edn., 1981, pp.

©25.58.]

(9) Govindasvamriand Vikramasvami. Described in Brahma Purana
43. 77-82. Two temples dedicated to Visnu at Ujjain were thus named
after the founders of them : :

AR T WA dEkE S|
fereEanfrAmsE qfmafmT ef: 17711
dere AT T AleTHaTET
st s wi g 18211

These two shrines may be perhaps recounting a historical back-
ground referring to two great scions of the Gupta dynasty, namely
Govindagupta and Candragupta Vikramaditya, I, after whom their
names were popularly coined in accordance with the convention men-
tioned in the above stanza of the Visnudharmottara Purana under study.

(10) Refer also to Sri-varadardja-svami Temple at Visnukaiicl,
Tamilnadu.

[Kalyana-tirthanka, Gorakhput, 1957, p: 572:]
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The Yugapurana is a small work of 115 verses. Though attention
to the Yugapurana was drawn as early as 1865 by Hendrik Kern in his
‘Introduction’ to the Bibliotheca Indica edition of the Brhat-Samhita,
the completete text was edited for the first time only in 1951 by D. R.
Mankad. He had obtained a manuscript from Jodiya and only three
other manuscripts were known at the time. So his edition was based
mainly on the manuscript he possessed. He incorporated variant read-
ings from other manuscripts only in case of about 56 verses. It became
out of print by 1975, when it was republished with a Hindi commen-
tary by S. Tripathi (Chaukhamba Surabharati Granthmala Series No.
16). Then came an edition by John E. Mitchiner (based on 14 manu-
scripts) in 1986, which I was not fortunate enough to see. Later, Dr.
Mitchiner was able to find two more manuscripts and the second edi-
tion of that work appeared in 2002, published like the first edition by
the Asiatic Society, Kolkata.

This book contains an 'Introduction’ of 95 pages, "Text And Criti-
cal Apparatus' in 40 pages, "Translation and notes', three appendices,
bibliography and four indices. It deserves attention and careful study
by all interested in the Puranas. Here I am going to comment only on
some of the main features of the work.

TEXT .

Based as this edition is on 16 manuscripts, it is undoubtedly better
than all the previous editions and removes a number of ambiguities
and controversies.. That is a great achievement and paves the way for
further endeavour.
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Particularly notable are the verses 47, 55 and 56. In respect of the
yerse 47, the reading adopted is Te: WIShaHH= TS FIYIAAT which
bears me out (Some Disputed Texts Of The Yugapurana, Purana, Vol.
XLV, No. 2, p. 167). But when Dr. Mitchiner translates it as "having
approached Saketa together with the Paficalas and Mathuras", he seems
to be mistaken. Both the words 'Paiicala’ and 'Mathuras' ought to be
treated as adjectives of the "Yavana' as they have got the same case-
ending. So we ought to translate it as: "the Yavanas residing in Paficala
and similarly (the Yavanas) residing in Mathura" etc. Neither the Paiicalas
nor Mathuras are mentioned subsequently in verses 56 and 58. That is
inexplicable if they were the allies of the invaders.

In case of the verse 49, the reading adopted is based on four manu-
scripts (A, J, P, 2) only, So there is room for further consideration and
even this reading need not mean "wooden weapon". It may well mean"
a treeshaped weapon or missile".

In the verse 55, a number of scholars were keen to discover
'‘Dharmamita’ and to identify him with Demetreus. We find a bold de-
parture from the practice here as the reading adopted is &= sfta@™r. That
is no mean fear on the part of a Western Orientalist. Though I prefer to
read A as suggested earlier (vide, my article mentioned above),
" I praise him for his courage.

In the verse 56, we find=eT rafosaf=t =R & = wiftfar: Which is "not
altogether satisfactory" according to the editor's own admission (P.
105). The most dissatisfying pait of it is the reading “&", which is
alleged to refer to the wordS=H_ in the previous verse. That is not ten-
able for three reasons. Firstly, because the verses 50-55 digress from
the preceding and following verses about the Yavanas and describe
the evils of the Kali age. Secondly, were there any reference to SMH_ in
the verse 55, we would expect @ and not ¥ in 56. Thirdly, if we
assume that the verse constitutes a fresh statement, IH in the first part
ought to be followed by something like @9 in the second part which is
missing. Therefore, we must conclude that & = ought to be replaced by
YF and if the verb is FAfIsAf, the verb means: "The five Yavana
chiefwill announce (their victory) in Nagara". The 'R in my humble
opinion does not mean "city" as generally believed, it is but the other
name of Nagari, that is, Madhyamika referred to in the Mahabhasya.

As the nature and content of the announcement is not mentioned,
the verb &mafasaf=t instead of WTAfdsaf is preferable. Di. D. C. Sircar
admits that 'ksa' in the Nagari script can be mistaken for 'jiia', but he
hesitates to adopt it because he fails to decide if the five Pancala princes
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were burnt by the Yavanas or the five Pancala princes burnt the Yavanas.
As the text stands, it can well mean, "the five Yavana chiefs will burn
at Nagar", that is, they will set Madhyamika on fire. As the siege of
Madhyamika proved futile and the Yavanas could not enter and cap-
ture it, they resorted to arson on the ouskirts of the city. That seems
_ probable, as the people of Madhyamika could have learnt a lesson
from Saketa and Pataliputra and prepared well to resist the encmy. The
line that follows declares that the Yavanas, badly, intoxicated with
war, will not stay in Madhyadesa. It suggests their passing to the south
from Rajasthan, probably toward Gujrat.

In the verse 46, the reading 9T dfd does not satisfy us. Dr. Mitchiner
is right in holding that Vijaya is the name of a person and the verse
tells something about the eldest brother of Salisuka. But he fails to note
that the verb Tmafasafd generally means, "will place"”, "will appoint”
when the object is a person. Even when he translates it as "will cause to
establish", he has to say where, in what position. In this connection, it
deserves to be noted that the manuscript K reads “9rg] afd’ while R
reads WE Wohd They are merely the corruptions from §Ig Wehd, the
reading I suggest. The verse will, then, mean: "the deluded one will
place his eldest brother, a righteous person famous for his qualities, at
Saketa." :

In the verse 77, K. H Dhruva sought to read something like 'Madra'
as he did not believe that the very existence of a country called Bhadra
was impossible. But we find 95T <Al here. That is good no doubt.
However, the second quarter of the verse has nine syllables instead of
the usual eight. Moreover, the reference to the Kilaka year seems un-
warranted. So the original reading must have been something like
Aff e FfAA meaning "in the country subject to or under control of
Agnimitra."

In the verse 112, the same region is calledﬂ}'ﬂ# 24l with a slight
variation in spelling. Dr. Mitchiner does not attempt to bring in unifor-
mity inspelling. nor reject it altogether, which is a correet stand in such
cases. But we are puzzled to note that while the text cdited by him
- reads which means "(the river) Asoka which is very famous", his trans-
lation refers to "a famous and illustrious river like the Asokati" (p.
110). Such confusion in the second edition of a book published six-
teen years after the first one seems bewildering to the reader.

In the verse 44, we findaeatst: ®Hga: WMfRE: which is translated
as "born for the destruction of truth, the offsiring of Karma (Fate)" (p.
103). In my humble opinion F&S:: can mean "born of the destroyer
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of truth" but not "born for the destruction of truth." Moreover, as both
maatsi: and HHEYA: are the adjectives of Salisuka, we have to believe
that the author of the Purana viewed the father of Salisuka as "the
destroyer of truth" and "fate" which is quite inexplicable. As Salisuka
was the son of Indrapalita, the context demands some reference to
him. So the probable reading seems to be FHf&H®wYd:which means
"the son of a man who acted like Indra (in protecting and nourishing
his subjects)".

In the verse 45, the reading &HoI: Hal is not well attested by the
manuscripts. The manuscript C omits the line. Three (A, J. Q) have

FHafgal and one (K) has HHEAl while eight manuscripts read
(mss. B, D, E, H, L, M, N, S). That supports my contention that the

original reading was ® USISHHY W (Purana, Vol. XL V, No. 2, p. 166).

There are three verses that leave gaps. In case of one of these, that
is, the verse 15, his emendation is quite satisfactory. The first half of
that verse ought to be accordingly: Td: 6}“1110" At Wread g But
his emendation of verses 6 and 84 leave room for deliberation.

The first part of the first line of the verse 6 is corrupt in all manu-
scripts according to Dr. Mitchiner. His emendation is g%t gl =19 (a
yuga called Surakrta) But the first age was not called Sura-krta accord-
ing to the Puranas. There seems to be no justification for calling only
one of the yugas "made of gods" when the entire cycle of the yugas
may well be called the creation of God or Gods. The readings like
Eﬁn‘-{, YA, and YT suggest that the original reading called the first
age, the age of good deeds (J&HaH_ ). So the first line should have read:

YFA G T TR SR

A similar use of gFHd N or HA G is seen in the following verse
from the Bhavisya Purana (Brahma Parva, Adhyaya 22, verse 6) :

SHTR &0 gat B = gHd Ja |
foret =R faeash g fommae: 11

The first line of verse 84, as presented by Dr. Mitchiner is:
fererg_ st 5w (... ] = et s

This line occurs is one of the five verses (82-86) that describe the
consequences of the loss of male population in war. The meaning in-
tended is that men will marry ten or twenty women as a result. That
requires replacement of T with 9T and insertion of @I in the ‘gap. Then,

the reading will be:
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feroreumat girer o wfersaf=q e
Questions of History and Chronology

The readers of the book will find ample food for thought in the
Introduction and Appendices. As the Yugapurana is a part of the
Gargiya Jyotisa, Dr. Mitchiner has sought to establish the authenticity
of both of them. Particularly remarkable is the Appendix I (pp. 118-
126), which demonstrates that the Gargiya Jyotisa is a work coﬁsisting
of 64 divisions and the Yugapurana is the fortyfirst division (or anga)
of them. Thus the Yugapurana is not an appcnddge to but an integral
part of the Gargiya Jyotisa.,

However, the structure of the Gargiya Jyotisa as given in the Ap-
pendix I poses a problem. The lines announcing the end of the Vrddha-
Gargiya Jyotisa-Samhita occur at the end of the chapter about Anga 62
called Naksatrapurusako$a. Does that not prove that the last two angas
of the work are lost ? I wonder why Dr. Mitchiner failed to notice it.
Leaving other matters for future research, I intend to limit myself to
bricf comments on the major contentions of Dr. Mitchiner as we find
them in the Introduction.

The Seven Rsis: Dr. Mitchiner plays up the question of the two lists of
the seven Rsia, one of which he associates with the Central and South
regions of India and marks as "new". That is but natural for him as he
has written a book on the subject (I have not seen it to date, I must
admit). I wonder if Dr. Mitchiner is aware of the fact that the Puranas
give a varying list for each Manvantara with the result that there are at
least seven, if not fourteen lists of the secven sages. No scholar has
cared to ¢xplain it to date with the single exeeption of Dr. K. L. Daftari
(vide his book The Social Institutions in Ancient India, Nagpur Uni-
versity Office, 1947).

Language: The language of the Yugapurina is "influenced by a hy-
brid form of Sanskrit" contends Dr. Mitchiner (p. 40). As I have dis-
cussed to some extent in my article 'Some Obscure Purana Texts'
(Purana, Vol. XL., No. 1, Jan. 1998, pp. 65-69), Sanskrit was the lan-
guage of the common folk in ancient times and as such, it did not
conform to the standard set by Panini.

Salisuka and the Yavanas: As I have shown in "The Mauryas in
Magadha" (Purana, July 2000, pp. 132-145), Salisuka was a usurper
who perished with his father (Samprati, aka Indra-Palita) and his eldest
brother (Vijaya) during the Yavana atrocities.
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The Yavanas concerned were the degraded Ksatriyas residing in
Paiicala and Mathura during the Maurya period, not the kith and kin of
Demetreus as generally believed (The text as edited by Dr. Mitchiner
belies the contention of Dr. D. C. Sircar and others that the Yugapurana
mentions two invasions of the Yavanas.

The Yavanas known to Indian tradition kept their heads shaved
(Visnu-Purana IV. 3. 11) which does not correspond to the hair-style
of the Grecks as scen in the Greek art. Even Herodotus testifics against
the assumption that the Greeks ever kept their heads shaved. Referring
to the defeat of Argos by Sarta in 546 B. C. he states:

"From that day the Argives, who were previously compelled by

custom to wear their hair long, began to cut it short, and made it an
offence against their religion for a man to grow his hair, and for any
woman to wear gold, until Thyreal was recovered. The Spartans also
adopted a new custom, but in precisely the ()pp()sitc sense: they used
not to grow their hair long, but from that time they began to do so”
(The Histories, Penguin Classics, 1994, p. 34).
Seven Kings of Sdketa and the Agnive§yas: Dr. Michiner identifics
the seven kings of Sakcta mentioned in the verses 58-59 with the later
rulers of the Sunga line (P: 67). What he fails to sce is that they consti-
tute the subject matter of not only those two verses but of the 60 and
61 also. The last one of them calls them the Agnives§yas. Coins of
Visakhadeva, Dhanadcva and Jayavarman and the inscription of
Dhanadeva pr()vc' nothing in this context as their relationship with
Pusyamitra is far from established, That Dhanadeva was not a descen-
dant of Pusyamitra has been well established by Dr. K. K. Thaplyal in
"The Ayodhya Stone Inscription Of Dhanadeva: An /\ppl‘dl'sd] (Purana,
Jan, 1994, pp. 104-113).

While the verses 58-59 refer to seven rulers of Saketa, verses 79-
81 refer to a single sovercign who mounted the throne after the death
of Agnimitra, the ruler of Bhadrayak, who had dicd in a terrible battle
for the sake of a Brahmana girl (77-78). This AgniveSya sovereign
reigned for twenty years over a vast kingdom and died in a battle with
Sabaras. Thus besides the scven kings of Siketa, there was one and
only onc Agnive§ya ruler known to the Yugapurana. That does not
satisfy Dr. Mitchiner who discovers four Agnivesya rulers in the king-
dom of Bhadrayaka (Introductions, PP. 70-75).

Dr. Mitchiner is mistaken because the discovery of the seal of
Gopala from Pataliputra does not suffice to establish that the four rul-
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crs, Gopala, Puspaka, Anaranya and Bikuyasas belonged to the same
line and also that Puspaka is identical with Pusyamitra. Were the four
kings mentioned in the verses 71-76 of the same line, there would be
no point in differentiating the last onc of them as a Brahmana as the
verse 76 does. Then, Pusyamitra became a king by killing the last
Mauryan king Brhadratha according to all reliable evidences. How
can then he succeed Gopala and rule for one year instcad of 36 at an
unspecified time? That shows the mistake in identifying Pusyamitra
with Puspaka. Similarly fallacy is in the identification of the king of
Bhadrayaka called Agnimitra with the Sunga ruler. Had Agnimitra lost
his life while he was a provincial chief at Vidi§a, how could he suc-
ceed his father and rule for eight years in Magadha as the Puranas
unanimously claim? Nor can Agnimitra and his destroyer AgniveSya
belong to the same line. Dr. Mitchiner's logic leads him astray when he
says that Bhadrayaka is "a region of the Vindhyas" (P. 71) because the
Sabaras or Sabalas are mentioned. Hoardes of such nomadic tribes can
be scen even in West Bengal and cannot prove anything. The verse
112 associatcs Bhadrayaka country with the river ASoka and a forest
called Pafica Kanana, the latter of which Dr. Mitchiner hastens to iden-
tify with the Pafica Vatikanana (p. 90). Though I confess my inability
to identify the two, I disagree with him.

A careful reader of the Yugapurana will not fail to note that Saketa,
Agnivesya and Bhadrayaka are inseparable. As the AgniveSya ruled
in Saketa they are likely to be the Ksatriyas of the region and the
Bhadrayaka country must be either a part of their land or somewhere
in the neighbourhood of it. The word "Agnives§ya" means a man be-
longing to the gotra of Agnive§ya. A branch of the solar line of the
ksatriyas is called 'Baisa' and they are included in the 36 rajakulas
(Udaya Narayana Singh, Ksatriya Vams$ivali, Khemraj Srikrishnadas,
Mumbai, Samvat 2050, pp. 26-27). A part of U. P. is.known as
Baiswada to this day after these Baisa Ksatriyas. Obviously, the word
'‘Baisa' has evolved from the second part of the 'AgniveSya'. The Baisa
Ksatriyas at present arc associated with the gotra of Bharadvija but
that can be explained as the gotra of the ksatriyas changes sometimes
with the change of the purobita family (ibid, p. 17).

There is-a place called Bhadari in the Kunda sub-division of
Pratapagarth district of U. P. which seems to be derived from
Bhadrayaka or Bhadreyaka. Though modern Bhadari may not repre-
sent the entire expanse of the ancient Bhadrayaka, it may from the
ocre of that territory. The variation of spelling like Bhadreyaka for
Bhadrayaka shows that a scction of people in U. P. had the habit of
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" replacing the sound 'a' with 'e' in some cases as they have even now.
The words 'sahar’' and 'nahar' are often pronounced as ' §aher' and
'naher’ in Awadh. :

AMRATA: Dr. Mitchiner identifies Amrata (or Amlata) with
Kharavela. What deserves to be noted in this connection is that Amrata
is called a 'mleccha’ in the Yugapurana (verses 68 and 70). Such a
word is not used even for Sali§uka who is denounced otherwise in so
many words. In the beginning of the Hathigumpha inscription of
Kharavela, the epithets used for that king are 'aira’, 'maharaja’,
'mahameghavahana’ and 'cedirajavasavadhana'. The first and last of
these are quite significant. 'Aira’ according to R. D. Banerjee is just a
variant for 'Aila' (the progeny of lla), while Sten Konow takes it to
mean 'Arya’. In any case, his connection with the Vedic Cedi lineage
remains undisputed and Sten Konow links him with Eastern Cedi. (some
problems raised by Kharavela inscription, Acta Orientalia, Vol. I, 1933,
PP. 37-42). :

So; Amrita, "red-eyed" and "clothed in red" must be different. In
my humble opinion, he was the chief of a nomadic tribe who had
occupied Magadha during the days of anarchy and perished with his
hoardes without a trace. The verse 78 testifies to it. Kahravela, on the
other hand did not perish with his kith and kin following the compaign
against Magadha. There is another point of difference. Amrita's
compaign was directed against Pataliputra (verses 66-67) but Kharvela's
inscription leaves no doubt about it that he targeted Rajagrha.

The Sakas and The Andhras: Dr. Mitchiner follows the beaten
track in identifying Sata, the ruler of Kalinga with Satakarni and Satuvara
with Simuka. He fails to explain why the founder of the Andhra Dy-
nasty is mentioned later than his descendant in the Yugapurana. As a-
matter of fact, Sata is mentioned in the verse 63 while Satuvara follows
him in verse 87.

Names like Satabahu, Satamakha were not unknown in those days
and they could be called Sata for sake of brevity. As for Satuvara, his
identity is confused, as verse 87 is isolated from the following two
verses that make it appear an unwarranted parenthesis. We get a better

.understanding of the text if we take the three verses together:

: T TSI &eel U A |
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(Then, king Satuvara, having affliated the earth with his rule, will
go to his death once his tenth years passed.)
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(Then the terrrible Saka will cause the people acting for their own
destruction (and) afflicted by the result of their own deeds, to be scat-
tered so it has been heard.)

agﬂhammmﬁwﬁr o |
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(He will destroy a quarter of living beings by arms: (while) the
Sakas will take a quarter of the wealth to their own city.)

Now if Satuvara is not "the terrible Saka" referred to in the verse 88
we have to identify two persons instead of one. Dr. Mitchiner seems to
be mistaken when he translates ¥ST; and 9gefl: with the words "peoples”
and "scattered" respectively. Though the word WST: in Sanskrit does
mean 'subjects” and "pe'ople", it means "progeny" as well and gl
can well stand for "many" So the verse 88 ought to be translated as
following: "The terrible Saka will beget many children devoid of moral
character and afflicted by their own deeds. so it has been heard". It
explains why the Saka chief had no one to succeed him. The first half
of the verse uses the singular form of the verb, though the second half
of the verse 89 has the plural forms of the subject and verb. Consis-
tency demands ¥Reaft Weh: instead of ¥ReAf< WehT:there.

Thus the Yugapurana mentions two waves of the Saka onslaught.
The first led by an unnamed chief ended in disaster as Sata, the king of
Kalinga repulsed the Sakas. The second led by Satuvara lasted ten
years and involved a lot of bloodshed and social turmoil.

The Saka Defeat and the Vikram Era: Dr. Mitchiner contends that
"use of the era of 58 B. C. which was almost certainly founded by the
Saka king Azes-was perpetuated from around 150 A. D. solely by the
Malavas: it was referred to first as the Krta era, "handed down by-the -
Malava people", then from around A. D. 400 as the Malava era: until
from around A. D. 750 onwards it is termed as the Vikram era" (p. 81).
He goes on to suggest that "Sri Satakarni is to be identified with the
Sata king of our account who, with the help of the Sabalas, defeated a
Saka king and his followers-and thereafter ruled over Ujjain... This
episode of the defeat of the Saka king most probably took...at a data
sufficiently close 58 B. C. whereby the Malava peoples who had in-
herited the use of the era of 50 B. C. could subsequently come to
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associate the foundation of that with their legendary hero "Vikrama",
who had expelled the Sakas from their city of Ujjain (p. 84).

There are several objections to this contention. The era founded by
Azes was associated with his name and could not be confused with
some other era or episode (JRAS, 1914, p. 949). Then Azes ruled in -
Punjab and the Malavas could have no reason to adopt his era. Thirdly,
even though people use eras of foreign origin under certain condi-
tions. they never confuse them with an era commemorating their vic-
tory. The HijrT Era was much in vogue during the rule of the Turks and
Mughals and the Christian era is used today in India but nobody claims
an Indian origin for them. Fourthly, there is ample cvidence to equate
the Krta Era with the Mlava Era, but there is neither literary nor

. epigraphical evidence to establish that the same era came to be known

as the Vikrama era.

Instead, we find strong evidence to the contrary. In the well-know
sun temple at Mandasore was discovered the panegyric by Vatsabhatti
which gives two figures 493 and 529. Generally, they are believed to
be the figures of the same era, the first referring to the date of the
construction of the temple and the second to the date of repair or
reconstuction. That yields 36 vears as the interval between the two
events. That is incredible as the interval is stated.to be long one and
covered the reign of many rulers according to the inscription. Now,
the inscription associates the first figure very explicitly with the Malava
era but does not link the second fgure with any era. That obviously
means that the temple was constructed in 493 Malava era and repaired
529 years later. If the Malava era is equated with the Vikram era that
yields 493+529=1022 Vikram era, that is, 965 A. D. But as Mitchiner
admits, the Malava era had become obsolete by A. D. 750 and Vatsabha-
tti could not have called it Malava era at that time. So the Krta or Malava
era must have been earlier than 315 B. C. and therefore can not be
equated with Vikram Era as done by numerous scholars beginning
with Dr. A. S. Altekar.

"The Place of Composition: Dr. Mitchiner attaches utmost impor-
tance to "the present-day locations of the manuscripts of Yugapurana”
and concludes that "it was in and around Ujjain that the Gargiya-Jyotisa
was composed” (p. 91). But if the places of the discovery of the manu-
scripts were deemed decisive enough, we should have decided that the
Arthasastra, the dramas of Bhasa and most of the Vedic literature were
composed in the southern part of India. As Ujjain was the center of
Jyotisa studies, is it not natural that most of the literature on jyotisa was
compiled and collected there?
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The tradition associating Garga and Brddhagarga with the river
Sarasvati cannot be dismissed as lightly as Dr. Mitchiner does (p. 90)
As the Sarasvati lost its importance soon after the Vedic age and the
Ganga came came to the fore, nobody could have associated anyone
with Sarasvati without substantial ground for it.

Chronology: Dr. Mitchiner bases his chronology on the supposed syn-
chronism of Chandragupta Maurya with Selucus. I have demolished
this synchronism in a number of articles (Location of Paligothera, V. L.
J., June-Dec. 1989, pp. 210-220; King Xandrames: A Ruler of
Palibothra, V. L. J. Jan-Dec., 1993-94, pp. 291-304; Sandrocottus: A
Forgotten King, Journal of Ganganath Jha K. S. V. Jan-Dec., 1991,
pp. 1-14; Problems of Identfication in Classical Accounts, Purana, Jan.
2001, pp. 50-50).



THE DEVIATIONS OF VEDIC NAME NABHANEDISTHA IN
' ' PURANIC TEXT
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Nabhanedistha, the son of Manu is the seer of two hymns of Rgveda
(10.61-62). The tale of these hymns is narrated in TaittirTyasarnhita
3.1.9.4-6 and Aitareyabrahmana 22.9. According to the tale, the brothers
of Nabhanedistha gave him the father Manu instead of the share in the
paternal property. Nabhanedistha followed his father's order and en-
chanted these two hymns in the sacrifice of Angiras and completed

their sacrifice, removing all obstacles. Afterwards God Rudra was sat-

isfied with his truthfulness and honesty. Therefore, he gave him the
remaining wealth of that sacrifice. The references about Manava
Nabhanedistha are also found in Paficavims$abrahmana 20.9.2,
Sarmkhayanabrahmana 28.4 and 30.4 and in Samkhaynasrautasutra
26.11.18-30.

The name Nabhanedistha, that we found in Vedic literature is de-
viated variously in the Puranic literature. In beginning, the Puranas
were told orally by Suta. Afterwards they were transformed into manu-
scripts by various scribes and took the form of books. thus, due to so
many faults occured in oral and written tradition, there are a number of
deviations in the text. The Puranas give various variants in place of
Nabhanedistha. In fact, in none of the Puranas this name has been
preserved in its original form. In the list of the sons of Vaivasvata
Manu, his name has been put at the seventh number. Some Puranas
accept Nabhagodista or Nabhagorista text. While in some other
Puranas, this name has been dvided, into two names, i.e.
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Nabhago+Dista, Nabhago+Rista or Nabhaga+Arista. Because of this
division, the total number of the sons of Vaivasvata Manu goes to ten
instead of nine. Thus, two different traditions have come into exist-
ence regarding the sons of Manu. Moreover, the description of the
genealogy of Nabhanedistha starts with Dista or Arista and it creates
confusions also.

Now let's study the deviations regarding the word Nabhanedistha
in different Puranas :

(1) Numerical word 4 has been used in the beginning and end in
 the namelist of Manu's sons in Harivamgéa. Here Manu's seventh son is
referred as Nabhanedista which is the transformation of Vedic name
Nabhanedistha.
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It has also been noted in the Nilakanthatika of Harivamsa that
Nabhanedistha is more reliable text than that of Nabhanedista, be-
cause it is supported by the Veda. Moreover, Srinilakantha is well
aware of the deviations occured in the Puranas, regarding the name
Nabhanedistha.

(2) The text referring the names of the sons of Vaivasvata Manu

in Agni Purana is almost similar to that of Harivamsa. Here we read
the text Nabhanedista in place of Nabhanedistha. In the begnining,

the words ¥ ¥ are curruption of the text 5.
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(3) The number of the sons of Manu is nine in Markandeyapurana
and here the text is Nabhanedista instead of Nabhanedistha.
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(4) In the edition of Gita Press of Visnsupurana, the word
Nabhagorista is read as follows :
SeaThy e gy i ue =)
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But in the edition of Jivananda Vidyasagar, there are two different
names 'Nabha' and 'Udvista' in the place of Nabhiagorista, found in
Gita Press cdition. Moreover, this Purana accepts SIfHIH_ as the last
name. Here the total number of them is clearly stated as nine. Now if
we consider Nabha and Udvista separately thc number goes to ten.
Thus. it has been proved that 'Nabha Udvista' is the deviation of a
single name Nabhanedista found in Vedic Literature.

SeaTpde A e waifRa = |

it faeam - Sfge @ = 1 3% 1

HENY YIYH T ARI: |

TAFerEraEa TE Y et 1 3y 1)
(fersogarom (5. fa1.), 3.2

‘It is a matter of great pleasure that the Oriental Institute, Vadodara
has printed the Critical edition of Visna. Here, all the Variants of Vedic
word Niabhanedistha are seen in critical apparatus. They are &=
feg, mma fe, A feg, i feg, s and 1R 001165145

- (5) Vayuprana gives the text as rariisfe . Here the original word
might be Nabhagorista but the sign of Avagraha might have been added
by the scribe during the writing of its manuscript or by the editor of the
printed edition. If we accept the Avagraha, the number of the names
goes to ten, while in the beginning and the end the word 74 is em-
ployed in the text. So. I kindly opine that it should be read as
Nibhagorista instcad of Nabhago'rista.
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(6) The text that we find in Lingapurana is the same as we find in
Vayupurana chapter 85. '

(7) Vayupurana chapter 65 also states the names of the sons of
Manu. Its text is very similar to that of the Visnupaana, edited by
jivananda Vidyasagar, which is mentioned carlier. Here the last son,
named Vasuman is said to be the ninth one. Now, if we consider Nabha
and Udvista to be different names then Vasuman becomes the tenth
son instead of ninth. Thus it has been self proved that the original
Vedic word Nabhanedista has been divided into two names. Nabha
and Udvista. _ '
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(8) The word Nabhagodista is found in the Brahmanda Purana,
but the text of this Purana has strange contradiction. In the commence-
ment of the text, the number of the son of Manu is stated is stated ten
but at the end they are said to be nine. The word < scems to be the
result of error during the tradition of copying the text. The text of
Brahmandapurana is similar to the text of Harivarhs$a, Agnipurana,
Vayupurana (chapter 85) and Lingapurana mentioned above.
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(9) Though Brahmapurana accept the tradition which supports the
nine numbers of Manu's sons, it also divides the word Nabhagorista
into two names. The name of Manu's second son is Nabhaga. So, with
the view to omit the unnecessary repitition of the word Nabhaga, it
has removed, the word Nabhaga, divided from the seventh name,
Nabhagorista and the only word Rista has been put in the place of
seventh name.

TSI 3 76 T |
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As mentioned above in No. (1), there are so many deviations in
the text that have come into existence and yet the nine number of
Manu's sons has also been preserved. Now we shall examine various
references from the Puranas that support the division of the two names
in place of Nabhagodista. This sccond tradition accepts the number of
the sons of Manu as ten instead of nine.

(1) In the prose text of Visnupranga, all the names are given in a
single combined word. But here the numerical word leaves no %1
ground for the dispute about the number of the names. We have to
consider the words Nabhaga and Dista as two separate names ‘and
then the word &1 becomes meaningful.
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Earlier, it has been noted that Visnupurana 3.1.33-34 gives the
text which accepts nine number of the sons of Manu. But here it ac-
cepts their number to be ten in above prose text. So, I have humble
submissien that the later tradition, dividing Nabhagodista into two dif-
ferent names has been represented in this prose text.

(2) The number of ten has been accepted at two different places in
Bhagavatapurana cven thought the text at both the places is not similar
to cach oether. In the following text the order of the names is as ac-
cepted by other Puranas generally. There Nabhaga and Dsta, are be-
licved as two different names. Morcover the name Vasuman is inclused
as tenth name. _

Conscquently the name of Pramisu has been dropped out from the
list to maintain the number ten.
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But the order of the number of Manu's sons has been totally
changed in the following verses of the Bhagavatpurana amd a new
name 4 is added as the last one. Here also the name Pramsu is absent
and Nrga is found instead of Nabhaga, available in above verses.
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(3) The text tradition of Matsyapurana regarding the name list of
Manu's sons differs from all the Puranas mentioned above. Here the

eldest son of Manu is Ila. The number of them reaches to ten including
this Ila. in other Puranas, Nabhagodista takes place of Nabhanedistha,

while in Matsyapurana it is reduced as only Arista.
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(4) The text found in Padmapurana is quite different to other
Puranas but very similar to Matsyapurana.
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The tradition of ten names is reflected in above mentioned
Bhagavatapurana, Matsyapurana and Padmapurana. They all have
accepted two different names in place of Nabhanedistha.

Now, let's see the text of Kurmapurana, Garudapurana and
Sivapurana :

(1) Kurmapuran has preserved the original tradition, having nine
names and yet it has divided the word Nabhagodistha into two. It has
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added the word between the two words, Nabhaga and Arista. So, it
has removed the name Pramsu, but the order of the names is retained
in its original form.
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(2) No numerical word is used in Garudapurana, but the names
. Nabhaga and Dista are printed as they are scparate names. It is
notworthy that this Purina gives it own text which is quite different
from the traditional text of Puranas.
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(3) Sivapurﬁna gives the numerical word 9 in the biginning and
count their names. Here, neither Rista or Arista from Nabhagorista
mor Dista from Nathagodista but only Nabhaga is survived. Manu's
another son's name is also Nabhaga.
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Thus, it is clear from the above discussion based on Puranic
refences that the name of Nabhanedistha, the son of Manu has been
deviated variously during the long oral and written tradition of the
Puranas. It is sometimes transformed as Nabhagarista, Nabhagorista,
Nabhagodista or Nabhagahyarista. Sometimes, it has also been ac-
cepted as Dista, Rista or Arista.
~ Due to these deviations, some complications have occured in the
description of the progeny of Nabhanedistha. This description is found
in Vayupurana, Brahmandapurana, Garudapurana, Visnupurdna and
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Bhagavatapurana. The line of Nabhanedistha is known as Vaisalaka
dynasty. But in the beginning of the description of this dynasty, some
serious errors had taken palce in each of these Puranas. Some names
of this dynasty are also found in Ramanyana and Mahabharata. It is
noteworthy that we found detailed descriptions of some earlier kings is
Markandeyapurana.

* On the basis of the comparative study of the Puranic texts of this
line it is obviously seen that the name of the son of Nabhanedistha was
Bhalandana. Therefore the original Puranic text in the beginning may
be as under.

AR fprARiEE<: | .

The text of Vayupurana and Brahandapurana is very close to this
text. The word Nabhanedista has been transformed as Nabhagorista
and Nabhagodista in Vayupurana and it results the word Nabhago'rista
while in Brahmanda Purana it becomes Nabhago dista because of the
division in the single name. For example. ~

- TSRETE fAEHg Sere: | S, CE R
AP fapmrEg wers: | TRIvESqoR , R.3-82.3

Now, if we assume Arista as the first king of this line and take
Nabhaga as his son according to Vayupurana how can we take
Bhalandana as the son of Nabhaga The same problem arises in the
case of the Brahmandapurana, too. We can never interpret Bhalandana
as the son of Nabhaga. But if we read Nabhagorista in the Vayupurana
and Nabhanedista in the Brahmandapurana as a single word, the be-
ginning of the description of this line becomes meaningful. The above
text of Vayupurana and Brahmandapurana itself proves that there
should be a single word instead of two, separate words.

Even Harivams$a and Brahmapurana though they have a very short
reference about the progeny of Nabhanedistha, support this
~ assumpthion. -

o THMTYEYE &I Avaa Tl: | TR, .38
o ATTIREYEN &I dvarai T 11 gRewe:, R.80.30

In addition to the above references about the sons of Nabhanedista
in Brahmapurana and Harivarh$am these two Puranas give an another
reference that two sons of Nabhagarista had achieved Brahmanahood
from Vaisyatva. Even Agnipurana is familiar with this fact, even if
only Nabhaga text has been preserved there instead of Nabhagarista,
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Nabhagodista or Nabhagodyasta.

- ArTRegE g dvEl swvE T | ERE:, 2.32.%

REE g dedt SR 6t 10 R €0
AT = T 5 S srervre Tt 11 ST 393,20

In has alrcady been stated carlier in this article that Agnipurana
gives thc word Nabhagadyastha as a deviation of Vedic, word
Nibhancdistha, But while describing his progeny, this Purana gives
the text as MM  in the beginning, which seems to be the currupt
form of Nabhagadyasta of Nabhagodista.

Thus, though the deviations are found at the commencement of
the discription of progeny of Nabhanedista of Vayupurana,
Brahmandapurana. Harivarm$a, Brahmapurana and Agnipurana as
quoted above, they all are the variants of Nabhanedista. The Puranas,
accepting Nabhaga and Dista as two different words have tried to
revise the irrelavant text as preserved in Vayupurana and
Brahmandapurana with a view to make it meaningful. Thesc Puranas
start this decription from Dista and consider Nabhaga as the son of
Dista.

fewgereg Y SrvEarTHR | fRsogRon, ¥.2.2%

o T AYHATTH | TESYUI, £.23C &
fewgreg mwmT: feor: wengaitar| AIehvS g, 2303
T FewgEs=: S AvEi 7T | WEAY, §.3.33

Thus the dynasty of Nabhanedista has becn described from the
name Dista, instead of either Nabhagodista or Nabhagorista accord-
ing to the text found in Visnupurana. Garudapurana, Markandeyapurana
and Bhagavatapurana. There have been many genealogies in ‘WRGaHd
U= I B an encylopaedic work by Siddheshwar Shastri Chitrav.
Here the kings of Vaisalak Dynasty are referred to Dista line. In fact, it
is Nabhanedista who is the first king of this linc. But Dista has been
wrongly considered as the first of this line. As a result a new tradition
has come into existence that believes Nabhaga as a son of Dista. Only
Markandeyapurana alone describes the characters of kings of this line
in detail. Here we find the story of battle between Dista and Nabhaga,
the father and the son. Nabhaga the budding youth had kidnapped a
Vaisya girl. So, Dista had ordered the army troops to control him and
thereafter he himself started the battle to punish his son. Thus, we can
sce that very interesting stories have been created around the two names
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which are the result of division in a single name.

The study about the deviations in the word Nabhancdistha informs

us about the deviations of the word Nabhanedista and how the various
variants have been occurred during the long tradition of text transmis-
sion. This just one name is a sufficient example for the editor of Puranic
texts that the text-editing of a Purana is very hard, labourious and
minute.

(€8]

&

Footnotes

Frnfe s Ry saft vefal Smmfy 9 wme s oQ: | TuRkE sk T
U 1| fiereRvedien], 9.33

In the edition of Naga Publication of Markandeyapurina, this name is printed as Niibhaga
and Dista, the two different names instead of one single name. If we consider them as two
then the number goes to ten while here numerical word is uscd. So [ have taken and
accepted Nabhagodista as one name.

Visnupurans (Vol.-1) (Critical edition), p. 266
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RIDDLES AND THEIR RESOLUTIONS IN THE
MYTIIOLOGY OF SIVA

BY

S.JENA

| frere fergrgsrreard AR s dreqaiell erash whafea)

Lord Siva is a Dravidian god. He was accepted into the Aryan fold
at a later date. When all other deities of the Hindu pantheon are wor-
shipped in the form of idols, Siva is worshipped in two ways-in the
form of bera (anthropomorphic image) and in symbol. And his wor-
ship in the form of /inga is much more important-than the worship in
the anthropomorphic form. The Siva Purana (SP) points out that Siva
worship without /inga is thoroughly fruitless, Lord Siva is of the nature
of brahman, without parts and formless. In the language of the redac-
tor of SP he is brahmarupa, niskala and nirikara. Therefore his symbol
is Jinga that is formless. Though Siva is also looked upon as bring
sakala and sakara and he is worshipped in the form of bera or say
antropomorphic image, his linga-puja is primary while his bera form is
sccondary'. As Dandekar rightly holds, "Linga-worship is said to con-
stitute the very essence of "Saiva theology"?. And as such the redactor
of SP clearly maintains that a temple of Siva with the bera but without
the liriga is like a barren piece of land®.

As regards the origin of liiga worship we come across the follow-
ing story in the SP (I. Vaidye§vara-Samhita ch. 5.27-31, ch. 7.10ff; II,
Rudra-Samhita, 1. Srsti-Khanda ch. 7.47 ff.) 4

Once there arose a great dispute between Brahma and Visnu on
the issue of superiority between them. They got themselves locked in a
serious battle for which Lord Siva appeared there in the form of the
huge blazing column of fire. There upon the two gods, proud of their
own strength and prowess, jointly decided to discover the top and bot-
tom of that fiery column. Visnu assumed the form of a white boar

1. S.P.I Vaidye§vara, Samhita ch. 5.10-15a, 20a-24a; ch. 9.11, 30-32, 36-46.

2. Vide Dandekar, R.N. "Gleanings from the Siva Purana : II". PURANA, vol. XX VIIl,
No. 2. July. 1986 p. 100. ;

3. S.P.L VaidyeSvara, Samhita, ch. 9.46.
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(29aug) and went in search of the bottom whereas Brahma in the form
of a swan went in search of the top. Inspite of their strenuous efforts,
both the gods failed to find the bottom and top of the column and came
out dlsappomted The column of fire subsequently became the linga
symbol of Siva.

About the worship of Lord Siva in the form of liiga and yoni the
SP. IV Koglrudra sarhhita ch. 12 narrates another story as noted below.

In the Pine forest there lived a group of sages, the devout followers
of Siva. Propitiating the lord with different hymns of praise they were
accustomed to offer worship to Siva thrice a day. Once it so happened
that when these sages; the staunch devotees of the Lord had repaired
to the forest in order to collect faggots for their sacrifice, Siva Nilalohita
with a view to pufting them to test, appeared in the Pine Forest in the
disguise of a naked asceiic. Brilliant in appearance besmered with ashes
he presented himself “\ore the wives of the sages holding his penis in
hand. Struck with wonder at this unusual behaviour of the ascetic, the
wives of the sages got terrified; overcome with passion they approached
the ascetic; some of them embraced him; others held his hands and
thus the women were engrossed in struggling with one another. After
collecting the faggots when the sages returned to the hermitage, bewil-
‘dered with the illusion of the Lord, (framraferifear) they, in a rage and
fury, cursed the ascetic that, his penis would drop down within no
- time. As a result of this curse, the linga of Siva fell on the ground
instantly and it went on buring everything to whichever direction it
was moving. It did not remain steady anywhere and the three worlds
got tormented by it. The gods and sages lost their peace of mind and
they took refuge to Lord Brahma, the great progenitor of the world and
sought his advice. Brahma pointed out that unless and until the linga

was made stable, there would be no peace in the world. (Jmafeerg et

o st frad YA STEA | e Sy Sesad aeraed 11-28). He said "If

the goddess Parvati assumes the form of yoni, then only the liniga,
associated with it, will be pacified and as such can be perennially made
stable. As per the advice of Brahma, all the gods and sages prayed and
propitiated goodess Parvatl and the latter assumed the form of yoni.
Thereafter the fallen liriga of Siva is traditionally being worshlpped in
unison with yoni, representing the fusion of the symbols of Siva and
Sakti. So any Sivalinga is, at present, a combination of penis and va-
gina, a combination of both male and female generative organs.”
Now as regard the linga-puja whatever the Puranic explanation
may be, at first sight it is obvious that liriga (the human fallus) and yoni
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(the female generative organ) are the sex symbols and the both are
somewhat obscene in the popular Indian conception. They stand for
naked eroticism and yet we adore these two symbols with devotion
and reverence. On the other hand Lord Siva is said to be mahayogin (a
~ great ascetic) and murtyufjaya (one who conquers death). Then how to

account for this eroticism and asceticism in the life of the Lord? This is
the paradox or say apparent contradiction of the Sivaite theology. How
to solve this riddle?

1) Now in every Siva temple of India the Lord is worshipped in the
form of linga and yoni. It is a united symbol of both the male and
female generative organs. The /iriga represents the male power whereas
the yoni represents the female power. It indicates that a man has to
lead his life in association with a woman and a woman is required to
lead her life in association with a man. For the concept of a sweet
home both the husband and the wife must reach a common agreement.
The husband must show due regard for his wife and the latter should
care for the former. For anything if they do not come forward with a
common agreement, there will be discord, dispute and disharmony in
their domestic life and their family peace is ruined/marred. Hence, there
must be an understanding, a sense of equal participation in the domes-
tic front. The husband should not lord over his wife and the wife should
not dishonour her husband. Always they must stand united, in the weal
and woe, hot and cold, in the prosperity as well as the adversity, come
whatever it may.

2) Let us take the ardhanari$vara aspect of Lord Siva into account.
Lord Siva is always in unison with his spouse. He always enjoys the
proximity of his life partner. In the ardhanari§vara image the left half
reperesents goddess Parvati whereas the right half is represented by
the Lord. Siva is never separate. never dissociated from his better half.
Like the united symbol of liriga and yoin he is ever in unison with his
life partner. This shows that the busband must protect the interest of
the wife and the wife should take care of the interest of the husband.
Equal participation in the domestic front is a necessity, a sine qua non,
for anything, come what may, There must be clear understanding, clear
agreement and above all a marriage of the two minds between the
husband and wife. In that sense the idea of marriage does not mean
physical union only, it represents thoroughly a mental union of both
husband and his spouse. Otherwise the concept of a home, sweet home
would be a distant dream, a far-fetched reality.
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3) Of the different types of Siva's image, his Hara-Gauri or Uma-
Mahesvara form needs some discussion here. As depictd in the Matsya
Puara, in the Uma-Mabsvara form goddess Uma is seated on the left
thing of Lord Siva being embraced by the left hand of the latter. And

the right hand of Siva will bear a trident and the palm of his left hand .

will be placed on the brest of Uma. The left portion of Mahadeva is
touched by his consort.

According to Hemadri, in this form the left hand of Siva is laid on
the shoulder of the goddess whereas the right hand of the goddess is
placed on her husband's shoulder.?

IN 'INDIAN IMAGES- the Brahmanic Iconography' (p. 22) B.C.
~ Bhattacharya is of opinion that in sculpture there are two types of Hara-
Gauri figure-namely a seated type and a standing type. In the former
i.e., seated type the vehicles of a bull and a lion belonging to Hara and
his consort Gauri respectively may be noticed. In the latter i.e., stand-
ing type Siva is represented as patting the chin of Parvati. And the
Ardhanarisvara aspect-the aspect in which the lord and his spouse are
shown in amorous posture, is also another type of Hara-Gauri figure.
In this aspect one half of Siva has the form of the goddess. The right
half representing Siva has plaited hair, a crescent and a trident whereas
the left half representing Uma has parted hair, a mirror or a lotus and a
plump breast.s . :

Now, be it Hara-Gauri or Uma-Mahe$vara figure or more particu-
larly Ardhanari$vara aspect, whatever that may be, it is evident from
these types of Sivaite images that Lord Siva is ever in close proximity
with his spouse. He is never separated from his consort. And for this
the historians’ and the archaeologists perhaps are of the view that Uma-

4. <M., T 98 FEW H | 23a
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Vide Bhattacharya, B.C. - Indian Images : the Brahmanic Iconography, p. 21
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Mahesvara or ArdhanariSvara images of Lord Siva are an outcomes of
the concept that Sakti is inseparable from Siva. One can never be con-
ceived or thought of without the other. In this regard it will be in frtness
of things if we add further that this Ardhanarisvara aspect led the world
renowned poet Kalidasa to compare the deep relation of the Lord and
his spouse with that of a word and its meaning-ameiferd Y. . ST
firet = grele-9Ed | Like the interrelation of the word and its mean-
ing Siva is absolutely inseparable from Parvati and vice versa. In this
sense he is a perfect house-holder and a bhogin ("ﬁ'ﬁ'l’v{) out and out.
This shows that the husband and wife-the duo, the married couple
should, under no circumstances. reamain dissociated from each other.
Rather in close association they must share the weal and woe,
happpiness and suffering, must take up the challenge to encounter the
grim realities of life.

Futher elaborating the concept of bhogin (i) on the part of
Lord Siva the S. P. (L. Vaidyesvara Samhita Ch. 16.101 ff) adds that
the word bhaga means female generative organ or yoni. This bhaga or
vagina united with linga represents the god Siva. Hence Siva is rightly
said to be bhagavan. The word bhoga is etymologically explained as
that which is produced by bhaga. That is to say, bhoga denoted vari-
ous objects of enjoyment Since bhoga or enjoyment comes through
bhaga, Siva being bhagavan is the sole provider of bhoga, he alone is
the real bhogadata®. 3 :

4) As has been discussed above, the ardhanari§vara form is thus
the essential nature of Siva. It is his real svarupa. Being a perfect house-
holder, a true bhogin (one that enjoys) and ever worshipped in the
linga and yoni representing naked sex enjoyment if at all he is looked
upon as lustful and licentious in the public eye, then how the Sastras

8. ¥ gfg TeEdaigT: WHRee |
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see also Dandekar, R. N. "Gleanings from the Siva Purana" : PURANA. vol. xxviii, No.
1, Jan' 1986 p. 13.




58 UR-PURANA [ VOL. XLVIII. Nos.1-2

again proclaim him as a mahayogin (a great ascetic) and a mrtyufijaya?
Is it not a contradiction?

5) In order-to solve this riddle it is desired that we should delve
deep into Sivatattva, the theology of Siva. We should not float on the
surface and accept the contradiction as it is. In this context it is proper
to analyse the life style of Janaka, the king of Mithila. He is said to be
a rajarsi. He is a king as well as a sage. Taking up the reins of admin-
istration of a vast kingdom an'd'protecting it like a great warrior, he
was at the same time a great saint in his time. It is depicted in the texts
that allowing his qucen to sit on his lap, king Janaka could take to
austerities and was deeply absorbed in meditation. He was able to suc-
cessfully combine both enjoyment (%) and detatchment (3R4) in
his behaviour. Attached to wordly enjoyment he was simultancously
detatched from wordly objects. Look at the proclaimation of Janaka,
the saintly monarch of Mithila ‘‘frferarai wRiwren 7 | gl
ferza"" (Mahabharata xii. ch 268. 4) if whole of Mithila is burnt down to
ashes, nothing is lost to me (being a ruler of Mithila). See the Zenith of
asceticism in king Janaka. Ruling over a sprawling prosperous king-
dom can a ruler declare this statement unless he cultivates in him a
sensc of detachment thoroughly?

6) This type of attitude of the world is true in case of Lord Siva. In
his ardhanari§vara form, ever enjoying the union of goddess Parvati
and showing all signs of a perfect house-holder, he is still deeply ab-
sorbed in meditation. Thus he maintains a perfect balance between
croticism ‘and asceticism. He is both an ideal pat/ and an ideal yat.’

This aspect of Lord Siva shows that one cannot neglect sex urge in
one's life. Satisfaction of sexual urge is a necessity in animal kingdom,
but gross eroticism is a danger, wanton sexual behaviour is reprehen-
sible. Hence not being swayed by wild passion, one should practice
restraint; while enjoying sex it is desired that one should also control

one's sense-organs at the same time. Subduing of lust is an important ~

aspect of yoga or penance. Siva as a yogin never destroys the fire of
lust in him completely but transmutes it into the fire of asceticism.
Passion is controlled, but not completely denied." In that sense Lord

9.  See Dandekar, R. N. "Gleanings from the Siva Puana” PURANA.Vol. XXX VIIi. No.
1, Jan' 1986, p. 16. :

10. Vide SP-I1. Rudra-Samhita 3. Parvati-Khanda Ch. 18.38-45.
T TR FeeaEedd Yt |
wireaEred 9 9 ARS . gl T 1 3¢
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Siva is said to be a wise yogin because hé is a bhogin with conquered
senses.'' In the words of Dandekar. "he is the only god who remains in
the states of yoga and bhoga simultaneously."'

7) We the students of Sanskrit and the public in general know that
goddess Parvati is renowned in the world for her rigorous penance. As
Puranas describe, bearing matted locks of hair, sitting on a tiger skin,
and besmeared with ashes Lord Siva is ever engrossed in deep medita-
tion on the peak of mount Kail5asa. He is such a mahayogin that through
his penance he has conquered death and has attained immortality. And
for this he is addressed as mrtyuiijaya. Thus both Lord Siva and his
spouse, the goddess Parvati form an ideal pair in Indian mythology,
not only ideal house-holders, but also ideal ascetics, combining both

“eroticism and asceticism, enjoyment and restraint, passion and

dispassion, attachment to and detachment from wordly objects in their
very nature and propensity.

8) Lastly we may conclude that ever worshipped in the combined
form of linga and yoni, Lord Siva was primarily a god of creation in
the Dravidian or Prehistorice period. And that is why the great poet
Kalidasa in his immortal mahakavya "Raghuvamsa” showing the close
relationship or better say the deep bond between the lord and his spouse
pays his obeisance to them as the prime father and motehr of the world”
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11. See S.P.-I Rudra-Sarmhita 2. Sati-Khnda Ch. 10. 24°- 25.
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12. Dandekar, R. N. "Gleanings from the Siva Purana” PURANA Vol. XVIIL No. 1.Jan,
1986, p. 16.
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(CSRGH fradt o= ﬂTéf?ﬁq'{ﬁ’H’f}), but in the Puranic age when the trinity
concept developed the task of creation was withdrawn from Lord Siva,
Lord Brahma becoming Prajapati, the great progenitor of the word,
Rudra a form of Siva was given the work of destruction and the god-
dess Parvati too in the backdrop of Tantric cult came to_be associated
with destruction in the form of Mahakali. According to the S. P.*"* both
Siva and Siva were elevated to such higher status that when the former
became the producer of Brahma, Visnu and Rudra asmgmng to them
the act of creation, sustenance and destruction respectively, Siva took
up three forms-Sarasvati, Laksmi and Sati, the favourite wives of the
aforsaid three deities of the Hindu pantheon.
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On the literary side our ancient tradition has often neglected politi-
cal history. Indeed we have a vast literary heritage but that has pre-
served only here and there certain shadowy gleanings to the past events
of any historical significance. The main approach even in such record-
ing is also on mythologisation of facts and details and it is rarely that
details are given in a historical relevance. Only in a few cases we are
fortunate to have a Bana or Kalhana telling us history for history's
sake. Thus in most of the cases the modern historian of ancient India is
to take considerable help in his task of reconstructing past history from
such literary sources as the one to which we are here drawing attention
of scholars. :

In Vakpatirdja, the author of the Prakrit work Gaudavaho, we have
an example of an early medieval poet-biographer who wrote on the
achievements of his patron king Yasovarman of Kanauj. However, in
the Gaudavaho itself clear historical material is quite meagre. But in-
deed it has served as the main basis of our knowledge about the politi-
cal glory and miilitary expeditions of this king, who ruled about a cen-
" tury after Harsavardhana. The event of YaSovarman's successful ex-
pedition in eastern India which forms the theme of this poem, seems

to be mostly corroborated by several other sources, particularly a
Nalanda inscription and an inscription of Devapala.! That Yasovarman

Reprinled from The Quarterly Review of Historical Studies, Institute of Historical
Studies, Calcutta, 1974-75, pp. 109-114.

1. Ep. Ind, Vol. XX, pp. 37-46; Ind. Ant., Vol. XVII (1888), pp. 309, 311, note 30. See
R. S. Tripathi, History of Kanauj, Varanasi, 1959, pp. 205-7, 201.
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was a powerful ruler and bade to be the paramount ruler of northern
India in the eighth century is also attested to by Kalhana in his
- Rajatarangini with reference to the history of Kashmiri king Lalitaditya,
who exchanged arms with Yasovarman in their struggle of political
ambition.’

However, we are left almost in the dark as to the family anteced-
ents of this great potentate and about his successors. Only some late
Jaina sources giving the life-story of Jaina teacher Bappabhatti Suri
are known to shed some side-light on these points. These texts are
practlcally sﬂent on the other hand about the military achievements of
Yagovarman as they are mainly concerned with the times of his son
and successor King Ama, who happened to be an intimate friend and
later on disciple of Bappabhatti Suri. The historical information con-
tained in these texts has been discussed by several scholars and a num-
ber of facts known from these sources have been considered reliable,
though certain statements in them appear draped in some vaguencss,
and as to their correct historical implication we are left only to conjec-
ture.’

However, the Jaina sources have offered us some n,lmblc dates in
the chronology of this dynasty of Kanauj. According to them Amarija
was converted to Jainism by the saint Bappabhatti, who was initiated
as a monk in Vikrama Y. 807=750 A. D., and who was elevated to the
Surihood in Vikrama Y. 810=753 A. D., before which date Ama had
already ascended the throne. It is also recorded in them that Yasovarman
was ruling in Vikrama Y. 800=743 A. D. These dates are mostly con-
firmed by the evidence available from the Rajatarangini and the Chi-
nese chronicles of the Tang period. Certain other facts in the carly life
and rule of king Ama are known from them, evidently with reference
to the part played by Bappabhatti Suri in those incidents. Imponam are
the gleanings of the old and long-drawn rivalry between king Ama
and a ruler of Gauda,-who is named as Dharma. Apart from the tussle
between the two political powers of the north and the east, the clash
between the Buddhist and the Jaina, on religious matters makes up the
theme of the Jaina accounts; according to them Bappabhatti Suri under
the patronage of kingAmaraja defeated in Sastric discussions the Bud-
dhist scholar Vardhamanakuiijara of the Gauda- court.

2. Ibid., pp. 201-5. .

3. For earliest of the studies see S. K. Aiyangar, Ancient India and South Indian.History

' and Culture. Vol. 1, Poona. 1941, pp. 345-87; one of the recent studies, G- C. Choudhary;
Political History of Northern India from Jain Sources, Amritsar, 1963, pp. 21 ff.
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Now we are to draw attention to a Puranic account about the simi-
lar clashes between the Jaina and the Brahmanical religionists under
the hegemony of kingAma of Kanauj. This Ama, the Kanyakubja ruler
in the Purana seems to be identical with his namesake in the Jaina texts
describing him as the ruler of Kanya-kubja. In the Brahma Khanda of
the Skanda Purana we have this very interesting account preserved in
its Dharmaranya-Mahatmya section. After revealing certain legends
on the sacred places of the Dharmaranya Ksetra sanctified in the ear-
lier epochs, the events that took place in the Kali age are enumerated
in several of the concluding chapters (Chs. 36-40).

But the whole account is woven upon the mythical frame in a com-
plicated manner. It is, however, quite difficult to make out the details
in a coherent and logical ‘understanding: of the history that is indeed
"much obscured here in a Puranic rhapsody. Yet the contents of the
passage in question appear extremely rich in cultural and ethnological
material, besides whatever history one is able to gather from it.

At first the main points in the story may be summarised here be-
fore we try to interpret them with reference to certain known historical
evidence.*

(Ch. 326). At the time the Kali Age had descended there became a
king named Ama, the lord of Kanyakubja (verse 12). The evils of the
age had set in the human nature and disturbed the social and religious
order. The lord of Kanyakubja, king Ama by name, ruling on the earth,
attained paramountcy (sarvabhaumatva) (vs. 34-5). But owing to the
Kali influence the subjects had given up the Vaisnava religion and come
to follow Bauddha (sie, Jaina) religion leeing instructed by the Bauddha
or Jaina monks (v. 36). The king's queen Mama by name bore a daughter
called Ratnaganga, who when of the age of eighteen was initiated in
the Sabari Vidya by a Jivika (Ajivaka, i.e., Jaina monk) Indrasuri (v.
41). Under the influence of Ksapana monks of Jaina following the
king gave his daughter Ratnaganga in marriage to Kumirapala, the
lord of Brahmavarta, and the village named Moheraka was given as
marriage present. Dharmaranya was made the capital and there people
‘became of Jaina leaning, discarding Brahmanical traditions altogether
(v. 47). Consequently the Brahmana-priests deprived of their privi-
leges approached king Ama at Kanyakubja, who himself was sur-
rounded by the heretics (v. 48). Those Modha Brahmanas when after
waiting for several days got audience of the king made a complaint of
their discomfiture in Dharmﬁrax_)ya by Kumarapala, the husband of

4. Venkatesvara Press ed., Bombay. -
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king Ama's daughter, influenced by the Jaina Indrasuri (v. 54). They
explained that their settlements were previously established in Moheraka
by the Kajesa (=Kajesa=Brahma), by Dharmaraja and then by Rama
through a royal charter (Sasana) which was obeyed also by all suc-
ceeding kings (v. 57). On this king Ama sent them back to his son-in-
law Kumarapala with the order that they be allotted their previous privi-
leges and abodes (v. 59). But Kumarapala when intimated by the
Brahmanas of this order did not support them either and altogether
rejected their plea saying that they were given to Hirhsa and commit-
ted animal slaughter in the sacrifices (v. 68) Thereupon ensued a reli-
gious discussion between the prince Kumarapala and the Brahmana
group. The latter gave repeated reference to the royal charter previ-
ously issued by Ramacandra himself, the god-incarnate, in their favour.
The prince ironically asked them where that Rama or his lieutenant
Hanuman or Laksmana was be shown to him (v. 81). He further or-
dered them either to prove their assertions as true or take to the Jaina
following (v. 88). The poor Brahmanas in utter dejection knew not
what to do except to set out in search of Rama or his subject Hanuman,
who were said to be staying then at Setubandha Ramesvara (v. 94).

As the story further has’it, some three thousand of the Brahmanas
left the place with firm determination and reached Setubandha
Ramesvara (v. 154). They tortured themselves accepting severe VOws
by giving up food, etc, so that Rama being compassionate may appear
for their help. Indeed, Rama was moved at their great miseiy, and at
" his behest Hanuman revealed himself before the Brahmanas (v. 208).

(Ch. 37) : By Hanuman the Brahmanas were given two bunches of
his hair, the one with the potency of effecting destruction and the other,
restituting the destruction caused by the former. Thus armed and fully
assured by Hanuman the Brahmanas were further helped by him in
their return to Dharmaranya.

(Ch. 38) : There they approached the king at Kanyakubja. But the
king still pleaded the cause of Jaina religion and asked them to adopt
Jaina faith by giving themselves to the worship of Teachers, the recita-
tion of Nachakara (sic, Namokara) Mahamantra, the Paryusana vow
and charity to the $ramanas (v. 10). He refused to accord any favour to
them and aksed them to go wherever they wished (v. 15). Upon this
the highly enraged and disappointed Brahmanas threw the destrective
putf received from Hanuman on the royal palace and thus caused the
burning of all royal belongings, appurtenances, treasury, queens, rela-
tions, armies, and the Jaina monks, etc. (v. 28).
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[Parenthetically we may note that though the site of the scene was
earlier stated to be Kanyakubja, the name of the king as mentioned in
" the text is Kumarapala (38.64), not Ama. There seems obviously some
confusion in this regard.]

The king now had to surrender before the Brihmanas and in utter
humility requested them to save him and his subjects from the destruc-
tion as he was ready to accept their religious commands.

The story further has it that the fire was extinguished and every
thing restored to its former state by the effects of the seccond auspi-
cious pufi received from Hanuman. The king sanctioning the old tradi-
tion issued new $asanas in favour of the Brahmanas and the Vaisnava
and Vedic traditions were once again established in his kingdom. The
Brahmanas enjoyed their full privileges, etc.

Further we have in the next chapter (No. 39) of more than 300
verses, a detailed account of the names of the Brahmana settlements,
their gotras and pravaras, their family deitics, etc. In the last chapter of
the section some other details about Dharmaranya or Moheraka are
given with the phalasruti, etc.

Of this long account related in the Skanda Purana with reference to
the Mahiatmya of Dhamaranya a full analysis seems at present beyond
the limits of my humble understanding. Indeed its further close studies
by several scholars are likely to reveal a number of other things of
cultural and historical implication. At present the text in question is
available only in its vulgate editions. A critically prepared text of the
particular sections of the Purana will be doubtless of great help for the
correct appreciation of the evidence. However, we may be allowed
here to give the following observations on it.

1. A king Ama by name is clearly stated to be a paramount ruler on
the throne of Kanya-kubja.

Ch. 36 :

(a) Idanim ca kalau prapta Amo namna babhuva ha /

Kanyakubjadhipah $riman dharmajfio nititatparah // 12 //
Santo dantah susilasca satyadharmaparayanah // a 13 //

(oedozss kanyakubjadhipo bali /

Rajyarh prakurute tatra Amo namna hi bhutale // 34 //
Sarvabhaumatvamapannah prajapalanatatparah // a 35 //

2. Ama was a paramount lord (36.35) with his capital at
Kanyakubja and married his daughter Ratnaganga, born of his queen
Mama to Kumbhipala, the ruler of Brahmavarta (36.43). The name
Kumbhipala which occurs only here seems to be a mistake for
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Kumarapila, the name which appears later on in the text several times
and invariably denoting this person, Ama's son-in-law.

From the narrative-it is clear that Kumarapala was subordinate to
king Ama. His ill behaviour with the Brahmanas was reported by them
to Ama at Kanauj, and he, though himself surrounded by the heretics,
forthwith gave an order in favour of the Brahmanas to be obeyed by
Kumarapala.

3. One important matter concerns the identification of
"Dharmaranya, in Treta as Satyamandira, in "Dvapara as Vedabhavana,
_and in Kali as Moheraka". It is lauded as a great Tirtha and religious
Ksetra of outstanding merit. In fact the entire second section compris-
ing forty Adhyayas of the Brahmakhanda (III book of the Skanda Purana)
is entitled as the "Dharmaranya-Mahatmya", and gives edifying tales
on its sacred places and shrines.

From the note given by N. L. Dey in his Geographical Dictionary
on Dharmaranya, this palce is either to be identified with a site four
mils from Buddhagaya, or with modern Moharapura, fourteen miles
north of Vindhyachala town in Mirzapur District.” In this light the men-
tion in the Purana of Kumbhipala as the lord of Brahmavarta seems to
be an error, as noted earlier the name Kumbhipala itself is a mistake
for Kumarapidla. Thus the reading, "Brahmavartadhipataye
Kumbhipiliya dhimate", in verse 43 of Ch. 36, is altogether doubtful.
The epithet "Brahmavartadhipati” must have been originally for the
king Ama himself, if at all it was there in the text, for Brahmavarta is to
be usually identified as the name of the place with the Brahmavarta
Tirtha, a landing Ghat on the Ganges at Bithur in Kanpur District, and
is not very far from Kanauj. Brahmﬁvérta as the name of the country
also allows the king Ama this epithet, 'Brahmavartadhipati' since it
roughly gave an idea of the region between the rivers Sarasvati and
Dréadvati or Kurukshetra. It is likely that Ama exercised his political
influence over this region as he ruled from Kanauj, the seat of north
Indian empire since the days of Harsa.

On the basis of the above discussion it is reasonable to assume that
under the king Ama Kumarapala was governing the region around
Gaya or the present Vindhyachala town. This shows that Ama who
succeeded his father Yasovarman on the throne of Kanauj was able to
retain his control over some parts of the eastern area of his father's
conquests. ;

5.  The Geographical Dictionary of Ancient and Mediaeval India, London, 1927, p. 56.
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4. The Puranic evidence put forth here seems to clearly indicate
that king Ama was an influential monarch well known both to the
Jaina and Brahmanical traditions. That he ruled from Kanauj as his
capital appears now to be a well-founded fact, though Jaina sources
were not clear on this point. Gopagiri or Gwalior somctimes ligures as
the capital of both YaSovarman and his successor in the Jaina texts. It
might have been a second secat of the Kanauj empirc under these two
kings. Presumably Ama as heir-apparent was placed here under his -
father and that may be the reason of its mention as Ama's capital in the
Jaina texts. But there seems to be some confusion on this point in
several Jaina versions of the narrative which do not agree in such de-
tails.

5. The Jaina texts make specific reference to an attack by Ama on
the fort of Rajagiri. If this Rajagiri is to be identificd with the famous
Rajagiri fort of Magadha, it would presumbaly allude to certain wars
waged by ’/r_\ma'against some local rulers of Bihar, indicating that his
empire did not extend much beyond this region owing to a powerful
and equally ambitious ruler of Gauda or Western Bengal, who has
been mentioned by the Jaina sources by -the name Dharma, presumbaly
Dharmapala, and as an old rival of king Ama; their long-drawn feud
for supremacy evidently in this part of the ocuntry being described by
the Jaina accounts. ; '

6. The Purdnic account reveals that in the beginning Ama was dc-
voted to the righteous Dharma (satyadharma-parayana), but later on
was converted to Jainism of which he became a great patron. It can be
easily guessed that he was earlier given to the Vaisnava faith as he is
described to be satyadharma-pardayana and endowed with a number of
good qualities. The Brahmana writers of the Puriina indeed allowed
him this praise only because he was at some time their devoted patron.
Though the text at several places describes the religion to which king
Ama or his son-in-law Kumarapila was converted as Bauddha-dharma
(see 36. 36. 36. 86), it is- abundantly clear from the details given there
that the religion in question is Jainism, the text itself referring in its
proper description to Jaina-dharma or Jinadharma (36. 43; 36.46; 36.54;
36.88; 36.110; 36.113; 38.60), Ksapana (36.36; 36.43), Arhata (38.7;
38.28); Jina (38. 7-9), Nachakara (sic, Namokara) Mahamantra (38.9),
and to the Jaina concept of Ahirsa in considerable detail (36. 64-66).
The teacher who converted the king's daughter and her husband to
Jainism- is named as Indrasuri (36.41; 36.54), the title Suri being well
known for Jaina teachers in the Medieval period. This name is once
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given in the text as Indrasutra (36.86), evidently a mistake for Indrasuri.

7. The later part of the narrative seems Lo be somewhat confused.
The Brahmanas after returning from their meeting with Hanuman are
described as going to the court of Kanauj to ask for their privileges.
Evidently king Ama, the overlord, was approached by them at Kanauj.
But in the later description of the marrative the name of the king in-
volved is given as Kumarapala (38.23; 38.64). However, in the epi-
sode of the burning of Kanauj by the miraculous putl given by
Hanuman to the Brahmanas, we have presumably a reference to some
historical incident of incendiary destruction at Kanauj during the reign
of King Ama.® : :

8. Apart from other things one more point seems to be of some
significance though at present that may not be of any help and may
even suggest confusion. There in the Bappabhattisuricharita of the
Prabhavakacarita; a 'Modhacaitya has been casually mentioned.” Does
it have something to do directly or indrectly with the Modha Brahmanas
or their settlements of the Puranic account? ‘

6. Ibid., p.40. ’
7. Prabhavakacarita, ed., Jina Vijaya Muni, Singhi Jaina Series, No. 13. Bombay, 1940, p.
107, v. 659.
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Gold has a very rich and interesting history in India. It has been
referred to several times in the Rgveda and other Vedic texts. Gold has
widely been mentioned in various Puranas with reference to a number
of contexts. The present paper discusses the sources of gold, as stated
in some Puranas, such as Vayu Purana Matsya Purana, Agni Purana,
Visnu Purdna, Manasakhanda of the Skanda Purana (abbreviated as
MKSP here after). ‘ ‘

There are three different types of sources of gold, which have been
mentioned in Puranas. These are: (1) Mountains, (2) Rivers and lakes,
and (3) Specific field in certain areas.

" Before discussing the various sources of gold, it is necessary to
know the geography of earth according to Puranas, which folows in
brief. ;

The Geography of Earth according to Puranas :
A ‘Brief Description

In the Bhuvanakosa section of Purdnas, two kinds of conception
about the geography of earth are stated. The first is called Caturdvipi,
and the second one Saptadvipi. The first one was propounded earlier
than the second one. However, both have been mixed-up in confusing
manner.

According to the Caturdvipi coucept, the mountain Meru (also
Known as Maha-Meru) is the centre of the earth. Bhadrasva is siteated
in the eastern, Bharata or Bharatavarsa in the southern, Ketumala in
the western, and Uttarakuru in the northern direction of the Meru moun-
tain:
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(Vayu Purana,.34.56-57)

Exactly the same verses are also stated in the Matsya Purana
(113.43-44). At another place, the Matsya Purana (83.32) has given
the name Jambudvipa instead of Bharata, while describing the four
dvipas of the earth.

The Saptadvipi conception of the carth was based on the fact that
the earth consists of seven Dvipas. According to it, the Jambudvipa
was situated in the centre. Further, it was surrounded by concentric
dvipas. The list of seven dvipas are - Jambu, Plaksa, Salmali, Kusa,
Kraufica, Saka and Puskara. ;

According to the Matsya Purana, the Jambiidvipa consists of seven
countries

8T Y TR S g & |
(Matsya Purana, 113.26B)

From south to north, the first is Haimavata Varsa, followed by Hari
Varsa. Beyond these, there is llavrta Varsa, in the centre of which is
situated the mountain Meru. In the immediate north of the mountain
Meru is the Ramyaka Varsa, followed by Hiranyaka Varsa, and then
finally Uttarakuru (also known as Srngasaka).

3 wad o wRd AW faga
e W TR fREges YA |
tupeg fmd  wfed ag=d 1
gt W =y A afera |
Telgara | T AW fagae 1
TERw A fagd afsvasd )
ferroaerm T S g % a1
(Matsy Purana, 113.28.31)

Thus in the older scheme, Jambuidvipa was only one dvipa, situ-
ated south of the mountain Meru, while this name was given to a group
of seven Dvipas in the Matsya Purana has also described the above
seven Varsas of the Jambudvipa (34.28-31) :
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(Vayu Purana, 34.28.31a)

Agrawal' has righly pointed out that the Matsya Purana has not
included Bhadrasva and Ketumala of the Caturdvipi conception of the
geography of the earth in the newer conception of the different Varsas
of the Jambudvipa. However, it can be seen that this is not the case in
the Vayu Purana. It has included the above two Varsas in the newer
scheme, and has stated that the Jambudvipa consitsts of nine Varsas :

o yaEAy g FuT qe |
(Vayu Purana, 34.9)

In chapter 33, the Vayu Purana has given the names of these nine
Varsas while describing the allotment of continents by the king of
Jambudvipa, Agnidhra, to his nine sons. These are Hima (or Himavat),
Kimpurusa, Hari, llavrata, Ramya, Hiranman, Kuru, Bhadrasva, and
Ketumala (Matsya Purana, 33.37-40). Hima or Himavat was situated
in the southern direction, which was Bharata Varsa, and was allotted to
the eldest son Nabhi :

g <ot ot foeeg e |
(Vayu Purana, 33.41a)

Thus, the Vayu Purana has included Bhadrasva and Ketumala into
Jambudvipa :

It is interesting to note that one of the mountains of the Sakadvipa
has also been designated as Meru. The Matsya Purana states that one
of the important mountains of the Sakadvipa is Metu, which is also
known as Udaigiri. This mountain is full of gold:

offreiga: wert  AveeAd |
YRTRE: | Ghervl e AT vad: 1
(Matsya Purana, 112.8)

I V.S. Agrawal, "Matsya Purana-A Study", 186; 1963, Varanasi.
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The Vayu Purina (49.78) has also described that the Udaya moun-
tain is full of gold. ~

It is to be.noted that the Meru mountain suuated in the llavrta Varsa
of the Jambudvipa has been designated as Maha-Meru in the Matsya
* Purana (113.19a) : :

Faftireega: werll  HeEeAd |
WG | Gtael 3edl A ydd 1
(Matsya Purana, 112.8)

The Vayu Purina (49.78) has also described that the Udai moun-
tain is full of gold.

It is to be noted that the Meru mountain situated in the llavrta Varsa
of the Jambiidvipa has been designated as Maha-Meru in the Matsya
Purana (113.19a) :

Ted fiaetret A HRL: U |
(Matsya Purana, 113.19a)

Similarly, the Vayu Purana (46.20a) has also designated it as Maha-
Meru. Perhaps this was done to distinguish between the Meru of the
Jambidvipa, which was much bigger in size, and the Meru of the
Sakadvipa.

As discussed later, the two great mountains of the Jambudvipa and
the Sakadvipa were called Meru, because of their similarity, in particu-
lar their high peaks and auriferous rocks (i.e. rocks containing gold).

- Sources of Gold

Mountains

In the chapters 34 and 35 of the Vayu Purana, the description of
Jambiidvipa has been given. It has been stated that the mountain Meru .
of the Jambudvipa has an appearance of four colours in the four direc-
tions, and is full of gold :

rqeiveg Sorull Hesireaad: T: |
(Vayu Purana, 34.15a)

At another place in the Vayu Purana (35.10), it has been stated that
Meru contains gold, and it is because of thls fact that it is also called as
Kanaka (gold) mountain :

TrsT TefgSISmT: Wiy Fhua: |
(Vayu Purana, 35.10a)
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All the above description of the Meru mountain is also described
in the Matsya Purana. For example, the Matsya Purdna (113. 12) reiter-
ates that the Meru mountain is full of gold, and its rocks have the
appearance of four different colours. Meru mountain is also known as
Kanaka (gold) Mountain (Matsya Purana, 113.37) :

IReveeanisd A%: wwvda: |
. e it afege: 1|
(Matsya Purana, 113.37)

Vismi Purana (2.2.13) also states that the Meru mountain contains
gold.

According to Puranas, there are several mountains in all the four
directions of the Meru mountain. These mountains are quite large in
size. These have caves formed into rocks containing gold mineral (Vayu
Purana, 35.13-14). Clearly, the rocks in the vicinity of the caves con-
tained. veins of gold.

Puranas have also stated that the Meru mountain situated in the
Sakadvipa, which was also designated as Udai mountain, contains gold.
For example, the Matsya Purana (122 8) states that Meru (Udai) con-
tains gold:

afiTeega: Wl AeeeAd |
YRTEE: § el Sed A weid: 11
(Matsya Purina, 122.8)

Similarly, the Vayu Purana (49.78) has also described that the Udai
mountain is full of gold. it

The conception of Meru, as the centre of the earth has been ex-
tended to the Kailasa mountain by Puranas. It has been stated in the
Matsya Purana (121.2a) that it is the centre of the Himalaya region :

T fHor: I8 S = ved: |
(Matsya Purana, 121.2a)

Both the Matsya and Vayu Puranas have discussed the various
mountains situated in different directions of the Kailasa mountain, and
many of them contain gold. The Matsya Purana (121.19b) states that
the Varuna mountain is situated in the north dircction of the Kailasa
mountain, and contains- gold :

U] YATHB! TFAET AN |

(Matsya Purana, 121.19b)

The Vayu Purana has stated that there is a mountain called Gaura,
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situated in the north of the Kailasa mountain. Its peaks contain gold
(47.23). Similarly, there is a mountain called Aruna, situated in the
western direction of the Kailasa mountain. It also contains gold (47.17).
Near to Aruna mountain, there is mountain called Srimana mountain,
which is also full of gold (47.18). There is Suryaprabha mountain,
which is near to the Pisanga mountain, and is situated in the south-west
direction of the Kailasa mountain. It contains gold (47.9-10).

The Vayu Puréana states that Nilagiri mountain (34.20) and the cen-
tral peak of the Nisadhagiri mountain (41.49) also contain gold. The
chapter 41 of the Vayu Purana has described the eight Deva moun-
tains. An interesting fact has been quoted with reference to these moun-
tains, which is that these contain deposits of the mineral Hingulak-
aficana- gold deposit rocks also containing Hingula (cinnabar) :

TSagE: |

(Vayu Purana, 41.74b-75)

The Matsya Purana (113.68) states that one of the peaks of the
Sriigavan mountain situated in the Hirnvata Varsa of the Jambudvipa,
contains gold. The Kumuda mountain situated in the Gomedakadvipa
also contains gold (Matsya Purana, 123.3-4).

The Vayu Purana (41.29) states that the central peak of the
Nisadhagiri mountain in Himalaya region contains gold. The Nilagiri
mountain (Vayu Purana, 34.20) of the Jambtdvipa also contains gold

The Manasakhanda of the Skanda Purana has given several refer-
ences for gold mines. This Purana has stated the existence of Kapila
Tirtha in the centre of the Nala mountain, through which the Kapila
river flows. The mountain situated on the south bank of the Kapila
river contains gold mines :

T Sfardr it it P |
FHTETEAR o e e 1|

(MKSP, 16.88)
Another reference to gold mines is that of Padmagiri mountain,
situated adjacent to the Darukanana (62.12).

The Khecara and Indra mountains, situated near the Sita river are
enshrined with gold mines :° ‘
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i AW @R A ed: |

AT e |
Qerauihigt: glasFafE: |
TAQETEhereH Fofa; e 1|

(MKSP, 159.6-7)

W sRffereged gafaa: |
aﬁaﬁéﬂg@hawﬁ@ﬂ%ﬁﬁ: I

(MKSP, 176.6)

The rocks of Vi§vandtha mountain have veins of gold :

wuiifeergafaar ferdmgRa |
IqUTAREG R HRATITf-eren 311 11
(MKSP, 17.92)

Rivers

Puranas have referred to rivers and lakes as a source of gold. Riv-
ers, lakes, gulches are the source of alluvial placer gold deposits, which
are derived from vein gold deposits. Many Puranas have stated that the
river Jambii, flowing in the vicinity of the Meru mountain contains
gold. The gold obtained from this river has been designated as
Jambiinada, i.e. produced from the river Jambi. For example, the Matsya
Purdna (114.80) has referred to Jambi river in the vicinity of the Meru
mountain, which is the source of the Jambiinada gold :

T SIS AT eeh Qo oor |
TR EhTY ST AL < e 1|

(Matsya Puriina,114.80 and Mahabharata, Bhisma, 7.27)

The Vayu Purana states that the river Jambu originates from the
mountainous region situated in the sourthern direction of the famous
mountain Meru. The gold obtained from this river has a colour similar
to that of the flame of fire, and is called Jambunada (35.30a) :

T WS A Gl sereruee |
(Vayu Purana, 35.30a)

At another place, the Vayu Purina (47.65-66) states that there is
Candraprabha lake near the mountain Meru. The river Jambu flows
near this lake, from which the auspicious gold- Jimbiinada, is obta-
ined :
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;. ggETE eTUSETE  He |

mwﬁwmmgml
: (Vayu Purana, 47.65b-66a)

The Vayu Purana (47.22-25) has given information about Bindu
lake, which contains gold., i.e. the mud and sand of the lake are aurif-
erous. It has given the physical location of this lake, as the foot-step of
the Gaura mountain, situated in the north of the Kailasa mountain. As
reported earlier, the Vayu Purana (47.23) has also stated that the Gaura
mountain is auriferous:

SRR henrairesegTatas fifk: |
TR - fiftes sRaema: 1+: |
fevasyg: gret-<ea afoma ik 1
T U HRieed Y FFAeghd |
T fagEd W a9 A Wi 11
(Vayu Purdna, 47.22b-24)

It appears that the placer deposit of the Bindu lake was derived
from the weathered auriferous rocks of the Gaura mountain.

The Ménasakhanda of the Skanda Purana (18.70) states that the
Sunanda river is full of gold : :

L E i s R Wéﬁﬁml
et fewreesga gitan woofemgfi 11

(MKSP, 18.70)

Specific Field Areas :

Some Puranas have described that the earth of certain places/re-
gions is highly auriferious, i.e. contains gold. This is an example of the
region rich in placer gold deposits, in which gold is present as flakes,
powder, small nuggets etc. along with the soil and rubbles. Such placer
gold deposits must have been derived from the nearby vein gold de-
posits, i.e. gold present in the mountain rocks. The Matsya Purana
(114.72) has been very explicit, when it states that fine gold powder
particles are spread over the earth of Uttarakuru Varsa, and the word
used for it is "Kadcanabaluka" :

Hafnﬁrqqﬁs{ﬁ AT FHIFSIGHI

Wg@wﬁﬁw oAT; YT 1
(Matsya Purana, 114.72)
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Puranas have described the presence of auriferous earth in certain
regions in a different manner by taking the help of a simile. If small
creaturcs, such as mice, hares, griffins etc. dig holes for their shelter
over an aurifcrous carth, the soil dug by them and collected ncar the
mouth of the hole, would also have been auriferous. In ancient times,
people were collecting such auriferous soil dug by these small crea-

“tures for recovering gold from it. In a way, these small creatures were
acting as miners. The Matsya Purana (119.21) states that the earth ncar
the hermitage of Maharasi Atri is auriferous, similar to that of the aurif-
erous soil found near the mouth of holes dug by creatures over an
auriferous land. The word used for describing it is "biladvarasamo™:

faegrEsr 9 o= o fewoman: |
oI W G TR g i w1
(Matsya Purana, 119.21)

The Vayu Purana (45.15) also states that the soil of the land of the
Uttarakuru Varsa is intermixed with fine gold power :

ait wforEt sifiy: YT |
(Vayu Purana, 45.15a and also Matsya Purana, 114.72)
Similarly, the Visnu Purdna (4.94) mentions that the soil of
Puskaradvipa is full of gold, and the word used is "Kadcani bhumih" :

TGEHT Il e sTrhiefa: |
Terrom ST siftn: weaSgfaatsian

(Agni Purana, 119.27)

Discussion

A pertinent question which may be asked is whether the sources of
gold, viz. mountains, rivers, and ficlds, as discussed in Puranas, stand
the test of the modern knowledge.

Lode or vein gold deposits in the carth arec formed, when
hydrothernal solution flows through an open fissure, and deposits its
dissolved gold. Such type of deposits are found in cracks and veins in
rocks. Most of the gold vein deposits are gold bearing quartz veins
deposited from hydrothernal fluids at medium or shallow depths in the
crust. Precipitation is usually caused by cooling of the hydrothernal
solution, by boiling, or by chemical reaction between the solution and
rocks lining the fissure. Veins may also contain carbonate, pyrite,
pyrrohite arsenopyrite, albite and chlorite minearls. Stibnite or scheelite
minerals are also significant in some deposits.
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The vein deposits of gold situated at depth in mountain rocks got
exposed as outcrops over geological time due to tectonic upheavals.
In ancient times, the near surface parts of friable (oxidized) veins were
first mined. Subsequently, deep mining of gold was practiced.

The gold found from river beds, stream beds and flood plains are
known as alluvial placer deposits. This type of gold deposit is actually
derived from vein type gold deposits. Rocks at or necar the earth's crust
arc subjected to both physical and chemical changes due to contact
with the prevailing atmospheric conditions brought about by natural
agencies such as air, water, frost etc. As a result, the rocks are broken
down or undergone chemical changes leading to their decomposition.
This process is called "weathering". The products of weathering of
rocks are subject, from the moment they are formed, to dispersal by
various agents, such as moving water, air, or ice. Flowing water is the
most common agent for the transport of the weathered product. The
weathered products are eventually transported down by water streams.
Several such streams may join together progressively at lower levels to
form a bigger stream, having a larger amount of sediment. As the stream
reaches lower level, gradient becomes flattened, and rivers are formed.

The most impbrtant point to note is that water not only transports
the material, but also helps in sorting the sediment. The debris of weath-
ered product would move in different fashion, depending upon the
size and the gradient.

The deposition of the suspended particles in lhe stream would take
place wherever the velocity of flow falls below the critical flow veloc-
ity. The basic principle which governs the settling of suspended par-
ticles is that the hydraulically equivalent particles settle at the same
velocity in water. As a result, smaller grains of high density minerals,
such as gold, deposit together with the bigger grains of low density
minerals such as quartz, when settling condtions are fulfilled.

Thus, if the mountain rocks contain gold veins, the weathered prod-
uct would also contain gold particles. Subsequently, the weathered
product forms the load of rivers and streams. The deposition of gold
occurs at suitable places along the river and stream flow as discussed
earlier. This explains as to how gold appears in river beds as stated in
Puranas.

Depending upon the physical topography, the products of weath-
~ ering may get collected at some places over a period of time, and thus
an auriferous field is formed. The "kadcani bhumih” and "kanakasya
Rsetramh" of Puranas, as discussed earlier, are thc examples of such
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gold deposits. Rich auriferous fields have been reported even in pre-
modern times. Burton and Cameron? have quoted the evidence of
Andrew Swanzy before the House of Commons in London in 1816, in
which he remarked that gold was abundant and was procured in every
part of the Gold Coast of West Africa; in fact it appeared more like an
impregnation of the soil than a mine. It has been stated that after rains
the naked eye can note the spangles of gold on the roads®. The interac-
tion between India and various regions of the Southeast Asia since the
beginning of the Christian era is a well known fact. Many parts of the
Southeast Asia were rich in gold. References of gold fields are also
available from these regions. It is interesting to note that there is a
province named Savannakhet (Sanskrit Suvarnaksetra) in Laos. It ap-
pears that this name was given to this area because of the availability
of placer gold in fields. It is important to note that recently gold mining
activity at Sepon in Savannakhet province in Laos has been started by
foreign companies®. Thus, the reference to gold fields in Puranas is not
a mere fiction but a reality.

It can be noted from the description reported in this paper that the
regions of the Meru mountain and Himalaya mountain including Kailasa
moutain were the important sources of gold deposits. It would be rather
difficult to identify the exact locations of the sources of gold as dis-
cussed earlier, in the light of the present day geography. However,

- information on a broader term can be obtained. Harshe® has discussed
the identity of the Meru mountain and believes that it is no other than
Altai mountain in the central Asia. Altai mountain system covers a vast
region in four different countries: Russia, Kazakhstan, China and
Mongolia, In the older geographical system the Altai included nearly .
the whole of the entire northern mountain system of Asia, extending
through the Yablonoi and Stanovoi ranges to the N.E. extremity of the
continent®. The name Altai has been derived from the Turkish-

2. R.F. Burton and V. L. Cameron, "To the Gold Coast for Gold", Vol. 2, 359; 1883,
London.

3. R.F. Burton and V. L. Cameron, "To the Gold Coast for Gold" Vol. 2, 111 1883,
London. .

4. Hersila Fonseca (ed.), "Mining : Social and Environmental Impacts", 86; 2004,
Montevideo, Uruguay, World Rainforest Movement. www.wrm.org.uy/deforestation/
mining/text. pdf.

5. R.G. Harshe, "Meru-Homeland of the Aryans", Visvesvarananda-Bharat Bharati Se-
ries No. 109, 1964, Hoshiarpur.

6.  Angelo Heilprin and Louis Heilprin, Geographical Dictionary of the World in the Early
Twentieth Century, Part 1, 51; 1990, Indian Reprint Edition, New Delhi.



80 RUA-PURANA " | VOL.XLVIIL Nos.1-2

Monogolian "altan", meaning "golden" and resembles with the descrip-
tion of the Meru as "gold mountain" in Purinas. There arc three main
prongs of the system - Soviet, Mongol and Gobi Altai. The Soviet peak
Beluka at 14,783 feet is the highest point’. As reported earlier, the
Mahabharata has stated that the Meru lies in the north of the Himalayas.
It is also interesting to note that the Altai range is situated in the north-
ern direction of the Himalayas. In this connection it is important to
note that the Mongols, the Buriats, the Kalmucks call the World-moun-
tain, the centre of the Universe- Sumbur, Sumur, which is nothing else
but Sumeru or Meru®. Pathak® has attempted to give some fresh light
on the identification of the Meru on the basis. of linguistic study. He
also believes that the complex mountain chains from the Altai to the
upper Himalayas are variously termed as Meru. Altai region has a legacy
of gold deposit. Russian archaeologists have discovered more than a
hundred ancient gold mines in the Altai ranges, from Lake Balkhash in
castern Kazakhstan to Lake Baikal in Siberia. These mines had been
worked since about 1500 B. C. It is rather very interesting to note that
the skeleton of a Bronze Age gold prospector was found in onc of the
mines, whose leather bag still held gold nuggets'”. Many ancient and
medieval Sanskrit texts have described the availability of gold in the
Himalayas. Some Vedic references are discussed later. Kalidasa has
said in his Meghaduta (Uttarakhanda, 6) epic that the sand of the river
Mandakini contains gold. A number of references of British travellers
and scientists of nineteenth centruy period have reported the working
of gold deposits in various parts of the Himalayas''

- Various Purinas have discussed the mountains and the rivers of
the Sakadvipa. Agrawal'? has opined that the description of the
Sikadvipa is based on a factual account of the mountain and rivers of
that locality. A similar view is also held by Prakash,"” who has stated

7. The New Encyclopaedia Britannica, Vol. 14, Jacob E. Safra (Chairman of the Board),
15%ed., 168: 2002, Chicago.

8. U.Harva, Die Religiosen Vorstellungen der Altaischen Volker, 1938, Helsinki, 59 ff;
cited in Giuseppe Tucci, Fastand West, 27,1977, 27.

9. V.S. Pathak, Proc. Thirtysecond Session of the All Indian. Oriental Conference, 78;
1987, Ahmadabad. : .

10. A.Mayor and M. Heaney, Griffins and Arimaspeans, Folklore, 104, 1993, 40-66.

11. J.D. Herbert, On the Mineral Productions of that part of the Himalaya Mountains, lying
between the Satlaj and the Kali (Gagra) rivers, J. of the Asiatic Sociery of Bengal, ’
Vol.18. (1), 1849, 227-258.

2. V.S. Agrawal, Matsya Purana-A Study, 207; 1963, Varanasi.

13. Buddha Prakash, "India and the World", 217; 1964, Hoshiarpur.
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that "the data pertaining to éﬁkadvipa are based on real facts, traditions
and informations". Prakash' has-discussed the identification of the
Sakadvipa in detail, and is of the view that the Sakadvipa may be iden-
tified with the Pamir mountain range. Most of the Pamirs lie within the
Tajikistan. However, fringe areas penetrate into Afghanistan, Pakistan,
China and Kyrgyzstan. The Pamirs form the core of the "Pamir Knot"-
roof of the world, from which radiate the highest mountain ranges of
the world, viz, the Tien Shan, Karakoram, and Kunlun mountains in
the east, the Himalaya mountains in the south, and the Hindu Kush in
the west. There are very high peaks in the Pamir, rising to more than
20,000 feet above sea level. Some examples are Communism Peak,
rising to 24,590 feet, and Lenin Peak, rising to 23,405 feet's.

Since ancient times, Pamir mountains have been well known for
their mineral resources including gold. In this context, the following
remarks of Pavel Luknitsky made in 1954 is of significance'®.

“Since ancient times the Pamir mountains have been
famous for their mineral deposits - gold, pink spinel
(the so-called Goran "ruby mines"), mountain crystal,
garnet, asbestos and iron ore (mined by primitive meth-
ods in Vanch). Many of the deposits were known all
over the Orient ten centuries ago, but in the nineteenth
and beginning of the twentieth century they were ei-
ther abandoned and forgotten, or were so little exploited
that they lost practical importance".

During the last few decades, there has been a considerable amount
of activity to mine gold in Tajikistan.

The two most important rivers flowing through the Pamir and its
nearby area are Oxus and Zeravshan rivers. An idea about the richness
of the area in god can be obtained by the fact that these rivers were
considered to be the source of gold since ancient times. Aristotle has
mentioned in his work "De Mirabilius Auscultionibus" that the Oxus
river carries down numerous small nuggets of gold and throws out
much gold on the bank'” :

14. Buddha Prakash, "India and the World", 215; 1964, Hoshiarpur.

15. The New Encyclopaedia Britannica, Vol. 14, Jacob E. Safra (Chaimana of the Board),
15*ed., 187; 2002, Chicago.

16. Pavel Luknisky, Soviet Tajikistan, 225; 1954, Moscow.

17. Aristotle, De Mirabilus Auscultationibus, W. D. Ross (éd.), T. Loveday, E. S. Forster,
L. D. Dowdall, and H. H. Joachim (tr.), 1 ed., 1923, Reprit ed., 1961, Oxford.
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"They say that among the Bactrians also the river Oxus
carries down numerous small nuggets of gold and more-
over that in Siberia the river Theodorous both throws
out much gold on its banks and likewise also carries it
down the stream".

(De Mirabilius Auscultationibus, 46)

The river Sughd, flowing in the northern arca to the Oxus river, is
also known as "Zarfshan" or "Zeravshan". "Zar" is a Persian word for
gold, and the meaning of Zarfshan or Zeravshan is "gold spreader or
scatterer”. The name "Zarfshan" indicates the availability of alluvial
placer gold over there."* This river starts from the Jabal-al-Buttam moun-
tain range, which contains mines of gold, silver and other metals.

It is to be noted that the alluvial placer gold of the rivers Oxus and
7arfshan were derived from the vein deposits of the Pamir and the
adjoining areas.

The meaning of Vedic Verses has been expanded in Purdnas. This
notion was certainly prevalent in the time of Mahabharata, as cvident
from the following Verses from the Mahabharata for Puranas:

aoTguiEST SffrSATCET: FehTRT: |

(Mahabharta, 1.1.86)

There is another well-known passage, quoted in various Puranas,
which states that the teachings of Vedas have been expanded through
Itihasa and Puranas: |
SRt o FYEead |

A question which arises is as to whether there are references for
the sources of gold in Vedas. If so, how they compare with those given
in Puranas, as described earlier. i

In the Vedic literature, it has been stated that the chest of the earth
contains gold:

i orger wfret fevere s et |
St fersrht R e = gug |
(Atharvaveda, 12.1.6)
It clearly indicates that the earth has mines of gold. The word
"bhumi"” used in the above hymn does not denote merely the surface
of the plain land, but it also includes banks and beds of rivers, hills of

18. Fazl-i-Ali, A Dictionary of the Persian and English Languages, 294-295; I ed. Printed in
1885, repeint ed., 1979, New Delhi.
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mountains, together with the interiour of the earth.

There are several references in the Vedic literature on the alluvial
placer gold, i.e. gold obtained from rivers. The Rgveda (10.75.8) men-
tions that the river Sindhu contains gold :

T a7 oo Qe fegoasht gopran anfser |
Surfereit Faifcr: Sierrer Tty e gy HeEeR 1|
(Rgveda, 10.75.8)

In another reference mentioned in the Rgveda (8.26.18), it has
been stated that the path, i.e. both banks, of the river Sindhu contains
gold, and the word used for it is "hirnyavartanih":

I T ARt afest af 7 |
fargftoaadf: 1

(Rgveda, 8.26.18)

Sayana, the great commentator of the Vedic hymns, has given the
following commentary on the above hymn:

‘g & AaareiarR TEERd sTEATerete |
ST T TAeitere | Sy = Saared | Aqsen awdf
Aarer | FigH | ey THA Rvaadiidoraam
feroriTen | A1 e TR T e
at et anfesn wgefeRATEt wafa | T gar wid-
o |m|mwﬁmmmaﬁmwm
AT | THSEAARR Jaraegafifd | -

According to Sayana, the translation of the above hymn is as fol-
lows—

"And moreover, the river Sindhu having white (i.e. clean) water
flow, and path (i.e. both banks) containing gold, praises you (Aévins)"

It is to be noted that Sayana has translated "hirnyavartani” as
"hiranmayobhayakula” (i.e. both banks containing gold). The lexicon
Amarakosa (2.1.15) states that "vartani” is one of the twelve words
used to denote the word "path".

In other hymn of the Rgveda (6.61.7), "hiranyavartanih" adjectlve
has also been used for the river Sarasvati.

The above hymns of the Rgveda are some of the earliest indirect
references to the alluvial placer gold in ancient India.

In Satapatha Brahamana, it has been stated that gold is found in
water, apparently referring to alluvial placer gold found from rivers:
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“ager frwd woR | fansaTdsfirgeat et
enfufy o e g . Wil sIraH e -
T Yawrerey faewad fe wfaes-
RN 7 rEEht 7 fR 9 S Fw Rad &

ewfal”
(Satapatha Brahmana, 2.1.15)

Concluding Remarks

~ The- present paper shows that Pur@nas have described three types
of sources for gold, namely mountains, rivers and specific ficld areas.
While mountains are the source of the lode or vein type gold deposit,
rivers and fields are of the placer type gold deposit. However, all placer
gold deposits are derived from lode or vein gold deposits. It has been
shown that the Vedic literature has also stated mountains and rivers as
. the sources of gold. However, the description given in Puranas are
claborate and extensive. The important mountains having gold depos-
its are: the Meru mountain range of Jambudvipa, the Meru mountain
range of Sakadvipa, and the Himalaya mountain range including the
Kailasa mountain. An attempt has been made to identify Meru moun-
tain in a broader sense. Several rivers flowing through these and other
‘ranges are being reported to be the source of alluvial placer deposit.
The most important river in this context is the river Jambu flowing in
the vicinity of the Meru mountain. It may be noted that Purana have
given some newer information on the sources of placer type gold, viz.
gold fields (kanaka ksetram), which I have not yet found in the Vedic
literature. Thus, Purdnas have not only expanded the sutra style infor-
mation given in Vedas on the sources of gold, but have also given
newer information on the subject.




DISCREPANCIES IN THE STORIES OF MAHABHARATA
AND SRIMADBHAGAVATA

, BY
ABHAYA CHARAN PANDE

C [vRMRY SeSrTEag = aftiy Y faereay aftfafedy wafag Sy
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Srimad Bhagavata (S.B.) has been presented as a supplement of
the Mahabharata. The story starts with the birth of Partksit and narrates
briefly the aftermath of Mahabharata (M. B.) at Hastinapura. The de-
mise of Dhrtrastra, Gandhari, Kunti, Vidura, Draupadi and Pandavas
is deseribed briefly and the story of Krsna has been told quite in detail.

qiftrisy qonfSRHiaee |
WX < YA Fad FEUrRUIRET ||
1/7/12

It is stated in S. B. that Maharsi Vyasa did not feel satisfied even
after compiling all the four Vedas, eighteen Puranas and writing a great
epic like M. B. There remained a feeling of unfulfilment in him.

aurﬁraaﬁéﬁtm%amﬁ'g:l
JEMS A SREEEE: ||
: 14130

He thought that since in M. B. he had not adequately praised or
elaboraced the story-charitra-of S$ri Krsna fully which might have been
the reason for his desolate feeling.

fa & e et 7w et
firam: woogEmAt @ wa wregafE: 1 3110
wee fgmmrenr A flaem: |
FEUREY ARRIS SIS YRR | 32 11
. 1/4

While he was broodihg like this Narada comes and tells him the
same thing and advises him to write and praise the story and glory of
S Krsna.
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CEREIGEUGRNCIREE G
TRIETGEAISTRTIIary |
1. 1/5/21

¢ f quwauw: oo -
e g < gfggaan |

sferegasd: wiafafiefia
FGAHTEARTOIAV |

1. 1/5/22

According to S. B. the motive of M. B. writing was to make the
ideal and meaning of the Vedas clear to general masses, so as to en-
able them to put into practice the complicated and obscure teachings

of Vedas in practical life.

RO g <fRia: |
T9Ia 9 FHifs STl
1. 1/4/29
But the purpose of S. B. presentation had been to praise God pre-
cisely in saguna form e. i. human from of St Krsna and to narrate

various stories of his glory. Besides having a difference in motives of
presentation, we find significant discrepancies in the stories of. these

texts also.

Birth of Pariksit

To begin with, let us take the story of Pariksit's birth. Pariksit was
born dead from his mother, Uttard's wonmb, as he was hit by
Aévathama's deadly brahmastra (divine misile). Sri Krisna being the
incarnation of lord Visnu, put life into the dead boy by his divine vir-
tue.

: TS e sfasafil
[ g Tl g S SrerrgarEfai)
w1 difewR /16/8
a7 o Shafaemfiy gre renfiasran :
T | aqd e gere = i)
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But the same story is presented in S. B. with a little but signifi-
cantly altered form. Here Pariksit when was not born still, was saved in
~ his mothers womb before taking birth, by Sri Krsna's divine power.
The foetus saw a brilliant and radiating Purusa (Visnu) in the womb.
Lord Visnu saved the foetus by his mace.
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Naming of Pariksit
As per S.B. Pariksit was born on a very auspicious day and was

named Visnurata, as he was saved by lord Visnu in his mothers womb.
Lateran, He was given the name Pariksit because he was searching that
lustrous person in every person.
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But in M. B. we get a different reason for his being called Pariksit.
There, the Pandava family had annihilated (9R&fto1) the boy wa fa-
mously called Pariksit.
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Where-abouts of Vidura

According to S. B. Vidura was turned out from Dhrtarastra's court
very disgrace-fully-by Duryodhana. He abuses Vidura in meanest
‘words and orders Vidura to be thrown out of the city. Dhrtarastra keeps
mum at that moment. That pained Vidura too much. He laid down his
bow at the door of the court and proceeded on a long country wide
pilgrimage and left Hastinapura immediately.
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Thus, insulted and expelled Vidura was not present in Hastinapura
while Mahabharata was being faught. He came to know about the de-
feat and total annihilation of Kauravas when he visited Prabhasa ksetra
in course of his pilgrimage. Fceling extremely sorry on hearing about
the out come and end of Mahabharata he proceeded again on his long
journey further. By that time Yudhisthira had been established as the
sole ruler of the conquerred land.
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From Prabhasa he first went to the banks of Sarasvati and from
there he proceeded to different tirthas. After roaming abut 36 years in
this fashion he ultimately reaches on the banks of Yamuna. Here he
meets Uddhava, the famous devotee and friend Of Sii Krsna. Till then

" he was not aware of the demise of Sri Krsna. IIe came to know about
this from Uddhava's mouth.
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But the story in M. B. is entirely different. Vidura was present all
the time wiht his brother Dhrtarastra in Hastinapura. Just on the eve of
MB's commencement he visitis Kunti and intends to persuade her to
help to stop the on coming war in her own way.
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He explains to Kunti that Duryodhana is in no mood to heed any
body. Owing to his adamant injustice the catastrophic war was going
to happen. Vidura was so worried about the consequence that he could
neither sleep in the day nor in the night.
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But KuntT was not convinced. She felt the war had become un-
avoidable, and she decides to go to Karna to bring him to his natural
brothers Pandva's side, though in vain.
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As far as the expulsion of Vidura is concerned, we get only a hint
of it in the narrative of Ultika, the deployed envoy of Duryodhana to
Yudhisthira, that Vidura was forsaken by Duryodhana. Just forsaken
not expelled.
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Although we do not find any reference of Vidura during that 18
~days fought war but his presence before and after the war confirm that
he was not expelled. He remained always with Dhrtarastra in

‘Hastinapura.
In Stri parva also we find Vidura consoling Dhrtarasta when he

falls down upon the floor after hearing the news of Duryodhana's death.
The long consolatory speech runs through ch 1 to ch9.
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Continued almost up to the end of ch9
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When the war was over Yudhisthira performs an ASvamedha Yajiia
on the advice of Mahrsi Vyasa. In this Yajfia Sri Krsna was also in-
vited." He visited Hastinapura with his elder brother Balarama and sis-
ter Subhadra.There also Dhrtarasta greets them with Vidura.
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Contradiction in Draupadi's Behaviour

When all her five sons along with her brother Dhrstadumna were
slain by Asvathiman with the help of Krtavarma and Krpacarya, the
remaning warriours of Kaurava's side, Draupadi got filled up with great
grief.

As per S. B. Arjuna consoles her and promises to take revenge on
Asvathama. He assures her to behead Asvathama and bring that head
to Draupadi, so that shee could take bath on that cut of head.
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Arjuna duly defeated Asvatthama but not cut off his head as prom-
ised, even though provoked by Sri Krsna. He dragged him, tied with
ropes like an animal to Draupadi. Draupadi not only pardoned him but
out of compassion and respect towards the dead guru Dronacarya also
saluted him. Draupadi has been shown as a very compassionate, meek
and generous lady here.
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But in M. B. the story is little different. Here the grief stricken
Draupadi reproaches Yudhisthira in very harsh words and demands
appropriate revenge to be taken on As§vatthama. She wants him killed
with his associates. For pressing her demand she sits on hunger strike
till death. '
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Yudhisthira tries to console her by saying that all her sons and
brother died according to war rules. And even if Asvathama is killed
how would she now known about that. Then Draupadi informs him
that she was aware of that Mani with which A§vathama was born and
always kept hidden in his hairs on his head. She demands that mani to
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be brought since shee knew that Ashvathama will never part with that
mani as long he remains alive.
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Probably finding Yudhisthira reluctant, she approaches Bhima and
persuades him to go after Aévathama. Bhima accompanied with Nakula
goes after A§vathama. ST Krsna appréhends that A§vathama may harm
Bhima. Thus to save Bhima from being killed by his hands S$ri Krsna
Arjuna and Yudhisthira follow. Bhima finds A$vathama sitting near
Mahrsi Vyiasa. On seeing the Pandavas coming with Sri Krsna
Aévathama charges his Brahmastra upon Pandavas not by an arrow
but by a reed (¥1s). Thus the chapter is also named as Aisika parva.
In return Arjun also charges a Brahmashtra. Then both these Brahmastras
strike one another in the sky. On Vyasa's advice Arjuna takes back his
wepon but A§vathama directs the Brahmastra to fall uponUttara's womb,
in order to annihilate Pandava's family totally.

The whole episode is described in detail covering six chapters from
11th to 16th of Sauptika (Gtfixrer) parva. In the end we find that
Aévathama was pardoned by Arjuna in lieu of the head Mani which
Aévathama agrees to handover to Arjuna on Vyasa's advice. Although
Krsna curses him but he was neither shaved by any sword or put to
that utter shame which he faces in S. B. Not he was brought to Draupad1
and she does not get any chance to show her benevolence.

As per S. B. Arjuna shaves ASvathama's head with his sword and
snatchs away the head mani. He was turned out of the camp in utter
disgrace and shame. ‘ '
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But as per M. B. Asvathama hands over his head mani on Vyasas
order and goes to forest.
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The end of Vidura and other prominent characters of Mahabharata.

It is stated in M. B. that Krsna's. dies after 36year of M. B. war. As
per S. B. Vidura, Pandvas, Draupadi: Kunti, Dhrtarastra and Gandhari
dy after Krsna. Vidura during his journey comes to Yamuna bank,
where he meets Uddhava the desciple and friend of Krsna. Here only
he comes to know about Krsna's demise. From here he proceeds to
Hastinaapura to meet his kith and Kins.

Although Vidura was aware of Krsna's death along with most of
the Yadavas but he did not disclose the news in Hastinapura. He only
convinced and persuaded Dhrtarastra and Gandhari to leave Hastinapura
for forest. On his persuation his brother and sister in law left Hastinapura
without telling any one about their intention. On finding both his uncles.
and aunt gone Yudhisthira became extremely anxious about their where-
abouts and welfare.

The next day Narada comes and informs, worried' Yudhisthira that
they had gone to Sapta srotas at the foot hills of Himalaya and would
cnd their lives by offering their mortal bodies to jungle fire.

On hearing the demies of Krsma and other Yadavas, Kunti also
leaves her mortal abode. The mode and place of death are not de-
scribed. All the five Pandvas leave their home in utter dejection. Draupali
finding her husbands unconcerned about her also dies. The mode of
death is not deseribed. Vidura also dies in Prabhasa after some time.
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Narada tells Yudhisthira
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Now Kunti also dies after hearing the news of Krsna's death from
Arjuna. :
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Vidura dies in Prabhasa.
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Draupadi also follows likewise
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But in M. B. Dhrtarastra, Gandhari Kunti and Vidura die much
before the demise of Krsna. Pandavas and Draupadi die one after an-
other except Yudhisthira who goes to heavan with his mortal body.

As per M. B. Dhrtarastra seeks and gets the permision from
Yudhisthira for going to forest. Vidura. Gandhari, Kunti and Sanjaya
also go along with. The story is described in detail through whole of
the Asrama vasika parva.

It is stated at various places that Dhrtarastra lived for 15 years at
Hastindapura with Yudhisthira and spent about three years in forest.
The first to die was Vidura whose soul got merged with Yudhisthira's
soul. Dhrtarastra Gandhari and Kunti sumit their bodies to jungle fire
whose ashes were collectled by Yudhisthira afterwards Some relevant
$§lokas are presented here.
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Vyasa also advises Yudhisthira to grant permission to Dhrtarastra
for going to forest for penance (tapas)
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Yudhisthira agrees to the request of Vyasa and others and allows
Dhrtarastra to proceed to asharmas.

Dhrtarastra spends 15 years in Hastinapura and after that thee years
in. forest. Kunti, Gandari andDhrtarastra all die in Haridwar or
Gangadwar.
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Passing away of Sri Krsna

According to S. B. Arjuna was present in Dvaraka when all the
Yadavas including Krsna and Balarama faught amongst themselves
and died at Prabhasa. Yudhisthira being very anxious about Yadavas
‘had sent Arjuna almost seven months earlier to Dvaraka and had not
received any news from him. Then Arjuna Arrives and tells about the
calamity that had fallen upon Yadavas.
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While Yudhisthira was anxious like that, Arjuna arrives and nar-
rates the whole story in brief.
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All the inebriate Yadvas faught amongst themselves and killed each
other. Only four or five persons were left alive. 5
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$1f Krsna after being hit by the arrow of Jara. orders his charioteer
Daruka to go to Dvaraka and to inform about his and brother
Balarama's and all others death to his father Vasudeva. He advises all
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the remaining persons of Dvaraka to go to Hastinapura with Arjuna in
his custody as the city will get submerged in the sea when he will not
be there.
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But as per M. B. Arjuna was staying in Indraprastha at this happen-
ing. Krsna orders Daruka his charioteer to go to Indraprastha and call
Arjuna to Dvaraka to take his remaining family members to
Indraprastha. S. B. deals with this story in very brief. But in M. B. a |
whole parva, Mausala Parva is devoted to the episode.

There are a lot of minor discrepancies here and there. In M. B.
Krsna comes to his father Vasudeva in Dvaraka and tells him about the
whole happening. He informs his father about his decision to go in
penance as it was not possible for him to see Dvaraka devoid of all
those killed at Prabhasa. He advises Vasudeva to proceed to Indraprastha
with Arjuna when he comes. '

Then Krsna goes to Balarama who was sitting on the sea shore of
Prabhasa. Balarama leaves his mortal body and returns to his original
Sesaniga form and enters into the sea. After that Krsna lies down in
the forest in Yoga dhyana and gets hit by the arrow of the hunter Jara
and goes to heaven. Krsna orders Daruka.
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Daruka goes to Psfmc,lhvas
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Thus Krsna passes away. .
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In the end Arjuna comes and takes all the remaining persons with
him to Indraprastha. Vasudeva dies in Dvarka and Arjuna performs
the last rites of all the dead persons. In the way the loot of the women
etc is quite similar.

S. B. is silent about what happened to the looted woman of Sti
Krsna but M. B. gives them a decent ending. They all drowned them-
selves in Sarasvati river and joined S$ri Krsna in heaven as apsaras.
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DEPICTION OF SIVA BHAKTI IN THE VAYU PURANA
BY
GANGA SAGAR RAI
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The Vayu Purana is regarded as one of the oldest Puranas. It is also
some times referred to as Siva Purana. It mainly describes the five
characteristics of the Puranas like Sarga, Pratisarga etc. and in between
also relates the subjects containing the glory of lord Siva. The narrator
of this Purana is Vayu or Wind god hence it is named as Vayu Purina.
It is also called some times as Siva Purana because it contains matters
related to Siva and also because that Vayu is a form of Siva in this Asta
Miirti conception of Lord Siva. The Skanda Purina twice refers it as
Siva Purana. In the list of major eighteen Mahapuranas one Purdna is
named as Siva Purana and that is really Vayu Purina and not the vulgate
Siva Purdna. Because of emphasis on devotion to Siva it is Siva Purana.

According to sectarian division some Puranas are grouped in
Vaisnava category, some is Sakta category and some in Saiva cat-
egory These Puranas besides the description of major Puranic subjects
give emphasis on their own sectarian themes such as tirthas vratas,
rivers, stutis and so on. However, in the Vayu Purana such emphasis
on tirthas and vratas is not available but occasionally it narrates Siva
bhakti, Siva stuti and Siva yoga. It goes on describing its Puranic sub-
ject, and during this analysis is establishes the importance of Siva.
Hence we have collected only those portions which demonstrate the
Siva Bhakti and greatness of Siva. The literal meaning of bhakti is
extreme dedication to god or pleasing the God. Vayu Purana is an
ancient Purana and it has in between the general Puranic subject de-
scribed the subjects relating to Siva Bhakti. Here we discuss in brief
- those parts where the greatness of Siva is narrated. '

The Prana begins with Siva Stuti. The first auspicius §loka in Puranas
and Mahabharata as is here also.
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This is not part of any Purana but is benedictoy first verse of
Mahabharata. After general prayer of Visnu amd Vyasa available in
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itihasa Purana the first §loka of the Purdna is in praise of Siva.
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The next three §lokas describe Siva as - all knowing, uninvincible,
possessing unparallel knowledge, asceticism, grandeur, creator of . the
whole world, Viévakarn}an etc. !

After this prayer of Siva the tradition of narrators of Purana is said
- Brahma, after Brahma Vayu, after Vayu Mahendra then Jatukarna
and Vasistha. : :

In chapters 11 & 12, there is description of various steps of Pasupata
Yoga in the Purana. This is demonstrative of grandeur of Siva and
Vedic processes of yoga. In the end there is description of worship of
Rudra. Chapter 20 is the demonstration of importance of Omkara and
in the end there is vedic vocabulary. It i’s said that the contemplation of
Omkara is an indicator of achieving Sivatva. It has been told while
describing the various things in the prose that in the summary the ori-
gin of"all is Rudra/Shiva. It had been stated that— FeehEel ®5: Rudra
is the fruit or result of’all the desires. The Purina has highly praised the
Onkara and giver of Sivatva. '

then

EnCC IO B o FUS ERE
I AT FHAh T ST o gz 1
TR YehaAao: |
aTor frfor T el W ||
T T Vel Yad a Wi
TR TXE AT Y yoreEfi
U TETEhR: GAEHEAl g |
SFIRETHERR 7 T HerHaTgArd |
i @R C L BC IR SRR R
TuIferare: W&l e < sl forrq |
3R Feld: el e fafgean 99: |
AT g oo THEhR HRTAR: |
TG dd  WUeRgad W]
WO e ARl A SEed |
T wga 9 eEErEgss ReHH

This prayer of Rudra declares the superiority of Rudra at the very
end. In chapter 22 there is again praise for Rudra. In chapter 21 Visnu
prays to Rudra. First the question is raised :
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and then supiriority of Siva is established
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In this chapter there js description and interpretation of eight names
of Mahadeva, and directives of duties for his eight forms. Rudra, Bhava,
Siva, Pasupati, [$a, Bhima, Ugra and Mahadeva, these are the eight
names of Rudra whose eight forms are described. Rudra is pleased by
prayer of these forms and punishes those propounding violence. The
eight forms of Siva are comparable to the maiigalacarana §loka of
Sakuntala. The representative Sivalingas of these eight forms are also
available. For instance, the temple of Chlddmbardm 1s representative
of sky form of Siva.

Again there is description of eight Siva forms in chapter twenty
seven. The details of form, name, spouse and son of these eight forms
is available in the Purana. :

There is a description of Rudra in Daksa Yajfia in the chapter 30 of
this Purdna. The importance of Siva and the genealogy of all gods is
described in 300 §lokas in this long chapter. Here is a prayer of Siva by
Daksa in 100 §lokas and is the demonstrative of the greatness of Siva.

The importance and worship of Siva is intermingled in the midst of
chapter 21 and 24. Here the name of Visnu is Meghavahana. It states
that Visnu by taking form of cloud carried Siva for divine thousand
years.
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When Parvati showed concern for construction of house Mahadeva
asked do we need home? There is a story in the Vamana Purana that
he says that let us go above the clouds. When they went above the
clouds it started raining. Here in this Purana Lord Visnu is the carrier
of Siva and hence the name of Bhadravahana for Siva.

Chapter 22 is based on description of Kalpas. Here is description
of Sadyojata Vamadeva, Aghora and Mahegvara forms of Siva. The
descriptions of the brith of Kumaras in every Kalpa is narrated . The
28 incarnations of Vyasa are described here. Further there is descrip-



102 M—PURANA [ VOL. XLVIIL Nos.1-2

tion of incarnation of Rudra in every ages and sermons of Pasupata
Yoga. The name of the chapter is Mahesvara Yoga. The twenty fourth
chapter of the Purana is filled with Sivabhakti and description of great-
ness and supremacy of Siva.

Here, the supremacy and greatness of Siva is demonstrated by
Visnu. Here Visnu prays to Siva and this prayer is ascribed as Sara
strota consists of seventy two §lokas-Here every name of Siva is en-
joined with Namah Sivaya. Most of these names are similar to the thou-
sand names of Siva in the Mahabharata and are similar to the ideas of
Satarudriya and Siva Mahimna.

This lovely prayer contains its own literary fragarance. It has been
stated that Siva is the master of every thing. It had been made clear that
this prayer is done with Vedic names. In the 25" Chapter there is
description of amiable relation among Brahma, Visnu and Siva and
their mutual feeling of venerable and venerator. In the 54th chapter of
the Purana there is description Nilakantha. In the beginning four §lokas
are prayer of Kartikeya by Vasistha. Later on the story of Siva's being
Nilakantha is told by Kartikeya to Vasistha. Here is litereary descrip-
tion of the natural beauty of Kailasa the residence of Siva. In correc-
tion of the story of Samudra Manthana it is told that by seeing the
poison coming out, Visnu became black and he was not black before
this. It was told by Brahma that no one has the power to take this
poison and the prayed to Mahesvara again in 16 §lokas. Siva is ap- -
peased by the prayer of Brahma and takes the poison in his throat and
hence he is called as Nilakantha. Later on the gods, asuras and snakes
had stated.

318 et TR, 8 g qaal
TR el A X9 &, TISTerehfera el ||

At the end the merits of reciting this prayer is described.

In 55th chapter is described the origin of lingam. Here is referred
the origion of Sivalinga consisting of light and how Brahma and Visnu
surrendered themselves to it.

There are some places also other where the supremacy of Visnuis
also described. The prayer of Visnu by Siva is also described in the
end of the Purdna. Many scholars have opined that various sectarian

portions were added _later on in the Purana.
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[Maxims or wise sayings are found in most of the literary works.
These are used to corroborate the subject described by the authors.
Here in this article the maxims found in the Mahabharata are discussed.]
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[Here the author has discussed the different aspects of lord Siva as

described in the Siva Purana. The author has quoted the text in support

of his points]
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