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Translation
[Now, as Andhaka saw the great goddess by the side of the Lord,
he laid himself prostrate on the ground, and bowed down to her lotus

feet (saying) :] (212)

I bow to the beloved of the Lord, the originless daughter of the
mountain, from whom originate the Pradhanz and the Purusa and who
destroys the entire universe. (213)

I bow down to this birthless goddess, the Undecaying Lady,
who shines seated along with Siva on the golden and stainless scat of
Siva. (214)

[ bow to Uma who is verily this entire world and in whom is this
whole world and without whom this whole world would perish and
who is free of all variations. (215)
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I bow to Uma, daughter of the Chief of the mountains who is
ncither born nor doth decay, nor grow. and transcends the (three)
altribauteds. (216)

IForgive me. goddess Ambika, for what I did under a dclusion. |
bow to thy lotus-fect adored by gods and demons. (217)

[ Thus propiuated by the king ol the demons, humble unto her
with devotion, the venerable goddess Parvati took Andhaka up as her
son. | (218)

Note

Here demon Andhaka culogises goddess Parvati. She is birthless
(Aja), from her originate Prakrti and Purusa and thus is the cause of
origin of the world and at the last annihilates the whole world. She is
the cause of the world and after the Pralaya whole world goes into her.
She is birth-less decayless and eternal.

—Ganga Sagar Rai
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VIRAJA-KSETRA IN THE PURANA LITERATURE
- BY

S.JENA
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3 e e ’

Viraja-tirtha identified with modern Yajapura city in Orissa is fa-
mous for its glorious past and rich cultural heritage. From Epic-Puranic
times it is well-known as an ancient place of pilgrimage in Eastern
India. Its glorious past demands a far grcater antiquity than the
Jagannatha emple complex in Puri, based on which thrives the uni-
versal Jagannatha consciousness and a composite cultural tradition ab-
sorbing in it all religious and philosophical thoughts. tenets and doc-
trines. Prir-kanya goddese Viraja is the place at Yajapura. Lord Yajia-
varaha, the initiator of pitr-yajiia (sacrifice in honour of the mancs) is
also there. And the Vaitarani, the famous sin-destroying river with its
tributarics bordering the region flows through Yajapura. It is believed
that with the presence of goddess Viraja, with L.ord Varaha and the
river Vaitarani this region has undergone a process of gradual
Aryanisation in the days of yore.

There is no reference to Viraja-tirtha in the Vedic Literature. First
of all, Viraja as a place of pilgrimage and the river Vaitarani occur in
the Mahabharata II1. ch. 83. 6-7 and ch. 114. 3-15. In the Aranyaka-
paryvan in course of giving an account of various tirthas the sage Pulastya
(I1. 83.6-7) refers to the river Vaitarani as the destroyer of sins. Re-
carding Viraja-tirtha he says that a man visiting this tirtha shines like a
moon. Cleansed of all sins not only does he sanctify his race, but also
enjoys majestic dignity in his glorified race. Besides, a dip at the Viraja-
tirtha qualifies a person to reap the merit of giving away one thousand
kine.'
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In the Mbh. III. ch. 114. 3-15 as narrated by the illustrious sage
L.omasa, we meet with an interesting story relating to the glory of the
land of Kalinga and the river Vaitarani. There it is said that in this part
of ancient Kalinga on the northern bank of river Vaitarani inhabited by
the sages and [requented by the Brahmins, Dharma, the god of virtue
performed a sacrifice in the days of yore. It was Rudra who forcibly
took away the sacrificial animal from the sacrificial ground and claimed
it as his share. At this the celestials appronched him not to cast a cov-
etous glance at other's property. Then they, with pleasing words.
culogised the Lord, propitiated him through sacrifice and showed him
due honours. In consequence Siva gave up the animal and went away
through deva-yana. On the other hand, the gods, afraid of Rudra. sct
apart, out of their shares, a rich part and promised him the same for
ever. He, who, by recounting this ancient story of Lord Rudra takes a
dip in the waters of the river Vaitarani, beholds with his mortal eyes
the path leading to heaven (ST W&@a WehIRId- 12b)

Then all the Pandavas including. Draupadi descended down to the
Vaitarani and offered libations of water in honour of their deceased
manes. While duly taking a dip in the river, Yudhisthira instantly be-
came bereft of worldly inclinations and had a vision of all the worlds
through the grace of sage I.omasa. He could also hear the mutterings
of prayers of the anchorites coming down from the far distant three
hundred thousand yojanas.

Now, on a critical analysis of these two references to the river
Vaitarani in the Mahabharata, we notice that in the first account Vaitarani
is simply described as a sanctifying and sin-destroying river, but the
second account alludes to the performance of sacrifice by Dharma on
its bank and the ancient tale of Rudra. Some say that Rudra or Siva is a
Dravidian god. For a long time he was not accepted into the Aryan
fold. Though in a sacrifice all the divinities are entitled to their due
shares, Siva was debarred from it because of his non-Aryan origin.
And according to this ancient story only after he created obstacles in
the sacrifice, his importance was felt in the Aryan circle and [rom
ferocious aspect of Rudra in the Vedic age he was gradually elevated
to Lord Siva, the auspicious one in the later puranic age.'

The second account also highlights the significance of the region

1. Itis needless to say that this account of Siva being denied a share in the sacrifice finds a
full and flowering expression in the episode of the destruction of Daksa's sacrifice in

many puranic texts.
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in and around the river Vaitarani that king Yudhisthira loses all his
worldly temperaments just by touching the waters of the river and he is
gifted with a divine vision so as to witness all the worlds then and
there.

The Garuda purdana (1. 'pt"lrvzbkhandzl. ch.81) refers to viraja tirtha
at two places. This purana is encyclopacedic in charactor and Hazra
dates its extant Purva-khanda in the 10th century A. D. In course of
describing a number of tirthas the Garuda 1. 81.16" alludes to Viraja-
tirtha as a great place of pilgrimage (fotsieg TRIe ™) and its ch. 81,
19b speaks of Viraja as a holy place that bestows cverything on man
(foresi el el

Coming to the Brahma-purdna (ch. 42.1-12) we sce that unlike the
Garuda the redactor of this purana presents a slightly longer account
of goddess Viraja, the matrkas, Visnu in the form of boar (Variha-
Visnu), the river Vaitarani and the eight tirthas cxisting at this place.
The text is as [ollows.

In the Viraja-ksetra is installed goddese Viraja born (rom the sacn
lice of Brahma. A visit to goddess Viraja sanctifics the seven gencra-
tions of a person. He who either pays a visit or duly adores the deity
only once through devotion, rescues his manes and repairs to
Brahmaloka. In the Viraja-ksetra there are (scven) maurkas, compas-
sionate to the devotees, they destroy all sins and grant them boons.
The sin-destroying (9T98U) river Vaitarani (lows through the region
where taking a dip in the river man is absolved of all his sins. The seli™
born (&F¥Y;)Lord Hari appears there in the form of a boar (FRIEEUI -
8 -5a ). Those who either pay a visit or pay obeisance to the lord
out of devotion go to the world of Visnu. There exist eight tirthas such
as Kapila, Gograha, Soma, Alabu (Alpambu) Mrtyunjaya. Kroda
(Varaha), Vasuka and Siddhesvara at this place. In this Viraja-ksetra
or say the Brahma-ksetra a man offering balls of rice (pinda) to his
deceased manes, greatly satisfies them and thosc who die in this ksetra
attain liberation. 7

On a comparison of the Garuda purana and the Brahma-Purana we
obscrve that while the former describes the Viraja-tirtha only in hall a
verse, the latter devotes twelve slokas to sing the glory of the ksetra.
The Brahma-purana being a vast text is datable to 1300-1400 A.D.
Except the padca-laksana and the bhuvana-kosa it mainly deals with
the glorification of the tirthas. Out of its 246 chapters as many as 45
chapters are devoted to the description of holy places in Orissa. They
include the places sacred to Visnu (Purusottama-ksctra). to Siva
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(Ekamra-ksetra) to Sakti ( Viraja-ksetra) and to the Sun-god (Korjz’n"ka).
In the days of yore goddess Viraja has beon established in the Viraja-
ksetra. As she has her origin from the sacrifice of Brahma, she is said
to be Brahmani (foxst foxsn armar st g@wfafsdr 42.1). Besides.
this place 1s regarded as Brahma-ksetra as l.ord Brahma performed a
sacrifice here in the past. For offering Sraddha to the manes it is also
considered as an important place. Further, though there are references
to the Loka-matrs and the existence of eight other tirthas. this text
under discussion lacks in detailed description about them.

Next we come to the Kapila-samhita (chs. 7-8). Unlikef"thc. Brahma
puriina it devotes complete two chapters for depicting the importance
ol Viraja-ksctra. 'The text is as herecunder.

First of all, Kapila-samhita regards Viraja-ksetra as Parvati-ksetra,
A mere sight of goddess Viraja makes a man {ree from dust or worldly
passions (foRST@HEIR To:9&@H 9aq 7.3 ) The place is so named
because soon after coming over to this ksetra a person, bereft of rajas
quality or say passionate worldly tendency, immediately feels the sattva-
gunas in himself and as such the deity Viraja is credited with arousing
a sense of detachment in her devotees. (AR a3 ... forsn ferer:ver-
7.3). The temple of Varaha, the bestower of salvation is situated there
and if a devotec after taking a dip in the river Vaitarani, pays a visit to
the Lord, attains Vispuloka (ch. 7.7,19). There is Akhandale$vara temple
in which Lord Siva is enshrined and a merc sight of the Lord makes a
man [ree from the punishment of Yama, the god of death. In the north-
east corner of Viraja-ksetra exists the most auspicious Pitr-tirtha 'Gaya-
nabhi', where the pilgrims offer pinda for the liberation of their de-
ccased ancestors (pitr-ganas). There is Trilocanc§vara Siva temple, the
visit ol whose linga enables the man to get rid of wordly ties and the
three types of sorrow like adhibhautika, adhidaivika and adhyatmika.
Accounts of Kapila-tirtha, Gograha-tirtha and the Soma-tirtha estab-
lished by the lunar god are given with a little more claboration and the
importance of Alpambu-tirtha is narrated in the backdrop of a story.

The redactor of Kapila-samhita refers to the existance of another
holy place the Mrtyuiijaya-tirtha where by taking a dip in the river.
Markandeya, the son of sage Mrkandu conquered dcath. There arce
also descriptions of Kroda-tirtha, vasuka-tirtha and siddhesvara-tirtha,
where ablutions followed by the visit of respective deities confer reli-
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gious merits on the devotees.

Now when we compare the Brahma purana account of Viraja-tirtha
with that of Kapila-Sarnhita, we notice that while the former resorts to
only twelve verses to describe the drtha, the latter devotes complete
two chapters to narrate the importance of the same. In the Mahabharata,
Garuda purana and the Brahma purapa it is not discussed why the
tirtha is called Viraja-tirtha or Viraja-ksetra but in the Kapila-Samhita
for the first time we come across an explanation as to why the place
has been so named. The word "viraja" is derived from the root raji
with the addition of asan and the prefix vi. The word rajas meang dust.
dirt etc, and the prefix vi stands for separation, disjunction, apart, asun-
der etc. and thus the torm 'Virajas' sign‘ifies, frec from dust, dirt or say
passion, attachment etc. And by coming over to this holy place and by
casting a glance at goddess Viraja, the worldly passions of the visitor
instantly vanish away and his heart throbs with sattvika tendency, there-
fore the tirtha is rightly designated as viraja-lz’flh’a. '

The Kapila-Sambhita consisting of 21 chapters is assigned to 1550
A.D. Being a Sthala-mahatmya its sole aim is to describe the four
distinet ksetras of Orissa namely Krsna-Visnu-ksetra (Purusottama
Ksetra) at Puri Arkaksetra at Konarka, Hara-Ksetra at Bhuvanesvara
and Kapilasa (Dhenkanal district) and Parvati-ksetra (Viraja-ksetra) at
Yaijapura. Chs. 7 and 8 of the Kapila-Samhita deal with Parvati-ksetra
or Viraja-ksetra. In the north-east corner of the Viraja-ksctra there ex-
ists Gayanabhi, the pitr-tirtha which is absent in the Brahna purana
version. In the Brahma-purana offering pinda to the dead ancestors in
the Viraja-ksetra is mentioned, but it is Kapila-Samhita which gives
the name of the specific place where sraddha is offered to the manes in
the holy ksetra.

One more thing that comes to our notice in these two texts is that as
regards the Viraja-ksetra the Kapila-Samihita seems to have improved
upon the Brahma-purana version. The tirthas which were treated in a
laconic form in the Brahma purapa. a somewhat longer account of
them is given in the Kapila-Samhita. In case of Alpambu-tirtha the
redactor adds a story connected with king Mandhata and describes as
o how the king was cursed and turned into a jackal and consequently
with the assistance of sage Vasistha was liberated from it by taking a
dip at the Alpambu-tirtha.
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Last but not the least coming to the Viraja-ksetra-mahatmya we
find that in its 29 chapters the viraja-ksetra as a sacred place receives a
still more elaborate trcatment than all the texts referred to above. The
first two chapters of the text describe the origin of I$anesvara-Siva
(situated in the northeast corner of the ksetra) and the goddess Viraja
respectively. In the Viraja-ksetra when Brahma performed a sacrifice
on the bank of the river Vaitarani, I$ane§vara-Siva originated from the
Vaitana firc and Pérvati, the consort of Siva sprang from the Garhapatya
fire in the south of I§ane§vara-Linga. According to her desire, the god-
dess was named as Viraja by Brahma (chs. 1-2). Ch. V deals with
Kapila-tirtha where Kapilesvara-Siva is the presiding deity. In the south-
ern dircction of [§ane$vara-Siva we see Mrtyuiijaya-tirtha i.c. Nabhigaya
which is adorned by Gadadhara-Visnu. By offering pinda to the mancs
at Nabhi-gaya, twentyone generations are believed to be liberated (ch.
VI). Relating to the origin of Mrtyufijaya-tirtha the text says that fol-
lowing the advice of Siva once Parvati continued penance at Nabhigaya
and in course of time she won over death. Thereafter the place came to
be known as Mrtyudjaya-tirtha (ch. 18.1-9). Ch. 17 alludes to the ori-
gin of Nabhi-gaya as a pitr-tirtha and gives a detailed account of the
auspicious demon Gaya and his willingness to offer his body in the
sacrifice of gods that ultimately gave rise to three pitr-tirthas - Sirsa-
gaya (Bodha-gaya, Bihar). Nabhi-gaya (Yajapura, Orissa) and Pada-
gaya (Mahendragiri, Deccan). As regards the Yajfia-Varaha temple
and Akhandale§vara-Siva-Linga we meet with two interesting stories
in this text (chs. 9-10). On the northern bank of the river Vaitarani in
the vicinity of Manicuda mountain once when the sage Dirghatapas
was practising penance in the Bilvasundara forest, a young prince
reached there in quest of wild animals. When the sage came to know
of it, he cursed him to be born as a Kirata for his cruel attitude towards
the animals. Then the prince apologised before the sage for his mis-
decds and the sage relaxed the curse and assured him that he would be
released from his curse in the next birth through divine knowledge.
Conscquently the prince was born as Vicitra-dhanva in the family ol a
Savara named Citresu. Once while he was roaming in the forest, a
ferocious boar came forward to attack him; as a result Vicitradhanva
took up his arrows and chanced it. Then the boar entered the Manicuda
mountain and went down the ncther region. At that time the prince
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witnessed the boar in form of four-armed Visnu, and thus he was re-
leased from the curse. Following the prayer of Vicitradhanva Variha-
Visnu continued to reside there since then (ch. 9). About the
Akhandale$vara-Siva-Linga it is said that Indra was cursed by sage
Gautama for having adultery with his wife Ahalya. As per the advice
ol the cight Vasus, in order to propitiate Lord Siva for the purpose.
Indra came over to the Viraja-ksetra and started scvere penance in a
place towards the south of Varaha-Visnu. At long last pleased with his
penance Lord Siva appeared before him and expiated him of his curse.
Duc to the prayer of Indra, Siva continued to reside there in the form of
a Linga and this Linga being named after Akhandala (i.c. Indra) is
well-known as Akhandale§vara-Siva' (ch. 10).

In the same manner in the ch. 19 there is a story relating to the
origin of Candresvara, one of the forms of Siva in the Viraja-ksetra.
There it is said that once the moon met Tard, the wife of Brhaspaﬁ and
fell in love with her at first sight. Due to their long association the latter
gave birth to Budha through the moon. When Brhaspati came to know
of it, he cursed the IX]OOH to lose his divinity. Then the moon sought
the advice of his father Atri and propitiated Siva threugh severe austrities
in order to get {id of the curse. The Siva-Linga adored by him is named
after him as CandreSvara.'

With regard to the origin of Bilvesvara Siva the text says; Aditi, the
wife of Kasyapa had a desire to get all the gods as her sons. According
to the advice of Kasyapa, she made an image of Siva and adored him
with thousands of bilva-leaves on the southern bank of river Vaitarani,

pleascd with her unflinching devotion, Lord Siva appeared before her
and fulfilled her wish. The liriga established by Aditi came to be known
as Bilve$vara (ch. 22).

Another -interesting story we also come across, is aboutl the
Yamesvara-linga. It is said that as Yama did not concede to the request
of his sister Yami in order to satisfy her sexual longing, the latter cursed
the former to lose his divinity. Yama sought the advice of his father,

I. This story of Indra's adulery with Ahalya is an old anecdote in many Puriina-texts.
Different versions of this myth are found in different puranic texts. In order to glorify the
* Akhandalesvara-tirtha the redactor of the Viraja-ksetra-mahatmya has purposci_v con-

nected this ancient story with the place.
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the sungod and propitiated Siva for re-gaining the divine power. This
Siva-linga worshipped by Yama on the bank of the river Mandikini
became known as Yame$vara (ch. 23. 1fl).

Thus in the Viraja-ksetra there are sixty eight tirthas. Besides. this
place enjoys the presence of eight Candikas. four Bhairavas. elevan
Rudras and twelve Madhavas. In case of each Siva-linga some myth or
other is added to glorify it. So it is evident that the redactor of this text
consciously inserts many legends not only to show the importance of
the ksctra, but also to give greater antiquity to it.

Now on a critical examination of the Kapila-Samhita and Viraja-
ksetra-mahatmya it is seen that the former devotes two Chapters to
describe some twelve tirthas existing at Viraja-ksetra, but the latter
takes recourse to twentynine chapters for giving accounts of sixty eight
tirthas in and around the holy region. The origin of I§anc§vara-Siva-
linga born from the fire of Brahma's sacrifice as depicted in the Viraja-
ksetra-mahatmya is absent in the Kapila-Samhita. In the Kapila-Samhiti
importance of only one tirtha namelyAlpambu tirtha is shown in the
back-drop of a story. but in the viraja-ksetra-mahatmya most ol the
tirthas have found mention associated with some sort of myth or other.
Besides, these two texts under discussion give two different accounts
of origin of Mrtyuifijaya-tirtha. In the Kapila-Samhita Markandeya, the
son of sage Mrkandu carries on penance and conquers death and con-
sequently the holy place enshrining MrtyunjaycSvara Siva-linga be-
comes famous as Mrtyuiijaya-tirtha, but in the Viraja-ksctra-mahatmya
goddess Parvatt with the advice of Siva, continues rigorous penance
and wins over death; as a result the place assumes importance as
Mrtyuiijaya-tirtha. As regards the Nabhi-gaya the pitrtirtha only two
slokas are devoted in the Kapila-Samhita (ch. 7.16-17) but the redac-
tor or Viraja-ksetra-mahatmya completely dedicates two Chapters (chs
17 and 18) to describe the story of demon Gaya, creation ol Nibhi-
gaya, Mrtyufijaya-tirtha and the importance of Gadadhara-Visnu sta-
tioned there. '

Our next point of discussion is goddess Viraja; she is the presiding
deity of the ksetra. It seems that after her installation, this region has
been named as 'Viraja-ksetra’ or "Viraja-nagara’. As pointed out above,
only in one §loka the Kapila-Samhita justifies the name of the goddess

(afer & o fors fort: a1 foRsmgaTelte To:watier weq - ch.

t
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7.3) but our ksetra-mahatmya under discussion speaks ol Goddess
Parvati as cmerging {rom the Garhapatya [ire of Brahma's sacrifice
whom she makes a request to treat her as Viraja (7 6 fotsd =ma1 #=a&
FHaAHA- ch. 2.18a ). So there is no doubt about the fact that at the
i/bfy outset worship of Goddess Parvati was prevalent here in the shrine,

but at a later period she has been regarded as 'Viraja' who is said to be
a pitr-kanya in the Vayu purana (I ch. 11. 86-88). And after the for-
mation of Nabhigaya, the Pitr-tirtha to her left she now presides over
the pit[-tiz'tha where she bestows happiness and prosperity on her devo-
tees and salvation on the dead ancestors (A #ifecs <&t qfh-Hfth-
Y- Kapila-Samhita ch. 7.4a)

The Viraja-ksetra-méahatmya is also a Sthala-mahatmya. It is defi-
nitely later than the Kapila-Samhita. Il Kapila-Samhita is assigned to
1550 A.D., the ksctra-mahatmya under discussion is to be safely datel
in the second half of 1600 A.D. or carly part of 17th century A.D.
What we observe in all the foregoing texts starting with the Mahabharata
is that regarding Viraja-ksetra the text tradition is gradually on the rise
from time to time. Thus from the Garuda-purana to the Viraja-ksetra-
mahatmya we notice that from very pithy laconic hints the viraja-ksetra
finds its longest description in the latter sthala-mahatmya consisting of
29 chapters.

About the name of the place "Yajiapura' it may be pointed out that
this word is a corrupt form of the Sanskrit word "Yajiapura'. No doubt
this place was connected with many sacrilices like the sacrifice of
Dharmadeva, Lord Brahma and also the ten horse-sacrifices of king
Yayati Mahasivagupta I as available from historical records and hence
it was well-known as 'Yajhapura' in ancient times. The Mahabharata
(I11. ch. 114.5) also uses an opithet 'yajiiya' in its [avour thereby mean-
ing this place as a fit ground for performance of sacrifices and as such
upholding its sacred character from the remotest cpic times. Thus in
conscquence ol performance of sacrifices and ritualistic observances,
this land, formerly inhabited by the tribals is believed to be gradually
sanctified «nd Aryanised in association of pitr-kanya Viraja, founder
of pitr-yajna lLord varaha, pitr-tirtha Nabhigaya and the sindestroying
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(9M98q) river vaitarani.*
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I AT FiuHe Yaa: | g I% R AbASE WA 17
war e afe: qat Afgtafiy | foten  <fon SfEwerRIE 8

Wit qeRtatefeafyy : el

FEUsTH! Ah afetaraussa4l 20
If we accept the reading &Ml in place of IIAT then the meaning will be 'five vedis

where Lord Brahma performed the sacrifices.
G.S. Rai



ON AN UNCOMMON MINERALOGICAL TERMINOLOGY
"HINGULLAKANCANA" AS DESCRIBED IN THE VAYU
PURANA

BY

R. K. DUBE

[AFqU fegerenseedioad: wed| fegerehresr feger ffsae
smroaetarE ffdwifa st fagem orae weRkid geargei seeagsiy srer
ST faf=TaeRig | 375 IR Wi = Jerhetunry srurgatfcret wfskan fadfaan
AU RTE: WTeieh] ARG ETqemesfass Jarsia formmamm |

Introduction

The Vayu Purana'has given an elaborate description of the geog-
raphy of carth in its Bhuvanako$a section. The chapters 39-41 of the
Viayu Purana describe various aspects of the Deva mountains, where
the magnificent castles of different deities were situated:

;W vy afer=afEfsaee |
3 dffeser ami fafasmi germm: 1
(Vayu Purana, 30.1)

The Vayu Purana (41.73) stated that there were eight Deva moun-

tains : ;
yoawee! o fafesn Saver: |

A closer look of the relevant text of the Vayu Purana shows that
the number of mountains stated in the Chapters 39-41 are more than
cight. Perhaps some smaller mountains were part of a bigger mountain
range designated as Deva mountain. Himalayas and Kailasa mountain
have been classified under Deva mountain.

The Vayu Purana has also given mincralogical information re-
latcd to Deva mountain arca. It stated that the Deva mountain region
contains mines ol gold. silver, gem stones, haritala, manahsila etc.

In this context, the Vayu Purana has provided an important infor-
mation on a typical mineral deposit, which is rather an uncommon
Sanskrit terminology related to minerals. It stated that there are depos-

I. Vayu Purana, (ed) Ram Pratap Tripathi Shastri, Hindi Sahitya Sammelan, Prayag,
1987.
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its ol hingulakaicana in the Deva mountain region. The present paper
discusses the nature and genesis of hingulakaicana mineral deposit
together with its probable application.
The Ilii)gulakﬁﬁcana Deposit

The relevant verses of the Vayu Purana describing hln"u/dkdll(_ ana
deposit are as follows :

Tt famran fafesn e 11 ‘
Ee: qud: quERys wler: |
gauigeid-feheen TSTvEd: 11
TARYHETE  Yebge forgel: |
gRareTgeidoheen e erpea: 1|
BIEUGERNCIE Rt reeay ok
BIEICIGIEIEE ] Afrge: 11

(Vayu Purana, 41.73-76)

[Fnglish translation : These cight wonderful mountains arc called
Deva mountains. These mountains are accomplished with a large -num-
ber of castles, temples, lakes full of holy waters, deposits of gold and
silver (in mountain rocks), deposits of gem stones (in mountain rocks)
having gem like lustre, deposits of haritala (yellow orpiment), deposits
of hingulakaicana, deposits of red shining pure manahS$ila (rcalgar),
and deposits of various other variegated mincrals. ]

The compound word hingulakacanaih has been used in plural form,
and has been composed from two words hingula and kaicana. Hingula
1s a chemical compound consisting of mercury and sulphur. The San-
skrit Rasasastra text Rasarnava (7.51) clearly stated that hingula is ob-
tained from mercury and sulphur :

. Torehront feeapet feed wormereRemya |

Mercury sulphide (HgS) is the most important naturally occurring
ore of mercury, and is called by the name "cinnabar" in English. Thus
the Sanskrit hingula is same as linglish cinnabar. The refercnce under
study states that a large number of the deposits of hingulakaicana are
present in the area. g

The word hingulakancanam has been formed on the basic prin-
ciple of the 'h}kldhyezznzzpzzdzzl()pf samasa", in which the middle word is
omitted [rom the compound word. Vamana stated that the word
bimbadharah has been [ormed on the basis of madhyamapadalopi
samdasa, and in meaning it is equivalent to bimbakaro'dharah —
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“fararseR 3 o AEAEREEtaEr ' 115.2.15 1
(Vrrti by Vamana on the above satra : gegaueAratd gard sfa

faramerrs e feramer 3fe)! ,

There have been several other examples of compound words
formed on the basis of this rule. Some examples are- gudodakam (i.c.
gudamisram udakam), tilodakam (i.e. tilamisram udakam), and
Sakaparthivah (i.e. Sakapriyah parthivah).’

. As stated earlier, cinnabar is a compound of mercury and sulphur,
and is an important naturally occurring mineral of mercury. In the com-
pound word hingulakaiicanam, kaicana actually refers to naturally
occurring gold deposits. Cinnabar would not get mixed with gold in
the manner a metal such as silver or copper gets mixed with gold. to
form an alloy by melting process. The word 'mixed’ in the present
context means only a physical mixture.

Thus in the present context, hingulakadcanam mecans "naturally
occurring gold deposit mixed with cinnabar". This is corroborated by
the fact that the word hingulakafcana has been used along with vari-
ous other mineral deposits such as haritala (yellow orpiment), manahsila -
(realgar) and gold and silver deposits during the course of the descrip-
tion of Deva mountains.

The plural form, 'hirigulakaicanail’, indicates that therc were a
number of aggregates of gold deposits intermixed with cinnabar at
different locations of the Deva mountains. It must be noted that apart
from gold and cinnabar, this type of deposit would also have con-
tained gangue minerals such a silica, clay etc, both in lode and placer
type deposits.

Discussion
There are three important questions regarding the term
hingulakaicanam which should be addressed. Firstly, what is the gen-

1. The author is grateful to Prof. Suresh Chandra Pande (Retired Professor and Head.
Department of Sanskrit, Allahabad University) for drawing his attention to the sutraof
Vamana. :

2. Kasika has mentioned the following examples in the commentary of Panini siitra 6.2.96:

Zmﬂm:@m and mm=ﬁ@w , [ Kagiki (A Com-
mentary on Panini’s Grammar) of Vamana and Jayaditya with Nyasa and Padamafijari
Sanskrit Commentaries and Bhavabodhini Hindi Commentary, Vol. 7, (ed.) Jaya Shankar
Lal Tripathi, Tara Book Agcncy, Varanasi, 1990, 379.]

Apte has cited STTh{U; WIfYer: = WMERUIRAS:, (V. S. Apte, The Students’ Sanskrit-

English Dictonary. Reprint ed., Nag Publishers, Delhi, 1987, 422)
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esis of the formation of the mixed gold-cinnabar deposits. Secondly,
have such mixed gold-cinnabar deposits been reported in modern times.
Lastly, what was the probable application of such mineral deposits. An
attempt has been made to answer these questions, as follows.

Cinnabar is found as grains in porous sandstones, greywacke and
marbles.' It may also occur in stibnite-and fluorite- bearing quartz
grains. Antimonite, pyrite, less often arsenopyrite, realgar, occasion-
ally sphalerite, chalcopyrite etc are associated with cinnabar. Betekhin?
stated that cinnabar is rather stable in oxidizing conditions in contrast
to many other sulphides. This explains as to why cinnabar is often
found in placer deposits. Cinnabar has a very attractice cinnamon to
scarlet red colour. It has relatively high density of 8.1g/cc. It is brittle
and has a hardness of 1.5-2 on the Mhos scale of hardness. It is casily
identified by its red colour, low hardness and high density characteris-
tics.

There are references available in literature, which suggest that mixed
gold-cinnabar deposits can exist in nature. The occurrence of gold
along with cinnabar in a deposit can be visualized in more than one
way. It is possible that both gold and cinnabar occurred in the same
lode or vein deposit. The characteristic red colour of cinnabar would
make such a deposit prominent. The colour aspect of such a deposit
would be more pronounced, if the amount of cinnabar in the deposit is
high.

As stated earlier, cinnabar can the obtained as placer deposits. It is
well known that gold is also found in placer deposits. In view of this
fact, another possibility is that gold and cinnabar were found together
in a placer deposit. The weathered products of the lode deposit con-
taining cinnabar and gold may get collected near the base of the moun-
tain hills to form colluvial placer deposits containing cinnabar and gold.
The red colour of cinnabar would make such a deposit prominent.

It is also possible that stream placer deposits containing water trans-
ported cinnabar and gold particles together with other mincral par-
ticles, the most common one being quartz, are formed in gulches,
creeks, rivers, flood plains and deltas. The formation of alluvial placer
gold deposit from lode or vein deposits together with the hydraulic
equivalent diameter of mineral present in the alluvial placer gold de-

1. Hans-Rudolf Wenk and Andr;:i Bulakh, Minerals : Their Constitution and Origin. Cam-
bridge University Press, Cambridge, 2004, 393.

2. A. Betekhin, A Course of Mineralogy, translated from Russian by V. Agol, Pcace
Publishers, Moscow, Publication Year N. A., 185.
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posit have been discussed elsewhere.! The high density of cinnabar
and gold together with their resistance to weathering makes it possible
to get them concentrated in the alluvial placer deposit. The hydraulic
cquivalent diameter of minerals such as ilmenite (Density= 4.79 g/cce).
magnetite (Density= 7.0 g/cc), cinnabar (Density = 8.1 g/cc) and gold
(impure, containing some silver, Density = 16.9 g/cc) are 0.66, 0.62,
0.52, 0,48 and 0.32 times the diameter of quartz respectively. In the
above calculation it has been assumed that the particles are spherical.

In view of the limited information stated in the reference under
discussion, it is not possible to identify the exact nature of the gold
deposits containing cinnabar. However, a gencral comment can be
made in this regard. In this context, it is important to note the descrip-
tion ol caves present in the Deva mountain region in which deities.
gandharvas, yaksas and siddhas were living, as given in the Vayu
Purana (35.13-14). Such caves were formed in mountain rocks con-
taining deposits of manahsila and haritala. Embedded grains or paiches
of gold, gem stones, mineral famous by the name "Suddha hingula"
(pure cinnabar), and various other types of mincrals were visible on
the inside surfaces ol the caves :

m:ﬁmaﬂﬁxﬁzﬁmaaﬁwm I

gorfafafe T |
2!3133;!!6359@3: %lﬁaﬂigqlffga: I

(Vayu Purana, 35,13-14)

This description indircctly suggests the presence of cinnabar and
gold in vein or lode deposits. Mixed placer deposits of cinnabar and
gold would also form {rom such vein or lode deposits.

Mixed placer deposits of cinnabar and gold can also be obtained
[rom independent deposits ol cinnabar and gold. There are several
references in Puranas stating _lhé availability of both vein or lode gold
“deposits, and different types of placer gold deposits in Ilimalayas and
Kailasa mountain region. This aspect has been discussed elsewhere in
detail by the author.” However, most of Purdnas have not given as
much importance to minerals of metals such as copper, iron, lcad, tin.
zinc and mercury as given to gold, while discussing the mineral wealth
of the Himalayas and Kailasa regions. Most of Puranas have adopted a

I. R.K. Dube, Sogrcees of Gold in India as described by Thakkara l’licru-An Assessment.
Indian .\ldurnal of History of Science,Vol. 42.(1): 2007, 1=11-

2. R K. Dube. Sources of Gold as Described in some Purdnas. Purana. Vol. 48, (1-2).
2006. 69-84.
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generalized view for describing the deposits of these minerals, and
have used terms such as sarvadhatumaya, sarvadhatuvibhiisiiaih.
nanadhatuvicitraisca etc.

There is a reference of Hingula mountain in the Himalayas. The
Kunala Jataka stated that the Hingula mountain is situated in the
Himalayas.' The Vamana Purana (44.47) has also referred to the Hingula
mountain’ :

SAAHT QA dAfeleh
el gReEHefaH |
Tl gEarg foeemR gl
T T RIS e 1|
There is also a mention of the Hingula mountain in the
Tantracudamani® :

eI fegaqermal Ha dmesE: |
gl a1 HerEmEr By a1 e 11

It is most likely that this mountain was a source of hugula (cinna-
bar) mineral, and hence it was named after this mineral.

A relevant question which arises is whether gold deposits contain-
ing cinnabar occur in nature in modern times. Therc arc some refer-
ences describing the occurrence of the mixed mineral deposits of cin-
nabar and gold in modern times, which are discussed below.

Willden and IHotz* have reported the occurrence of gold, scheelite
and cinnabar in placer deposits in the Dutch Flat mining district in
north central Nevada, U.S.A. The gold and perhaps most of the scheelite
were derived from quartz veins. The cinnabar was derived from a shear
sone that was younger than the quartz veins. Two types ol placer de-
posits were present in the arca. The first one was the alluvial placer or
strcam deposits. The second type of deposit was the slope-wash de-
posit containing material weathered from rocks in the immediate vi-
cinity. This may be considered as colluvial placer deposit. The gold in
the placer deposits occurred as coarse angular grains, which were oc-

I.  Bharat Si.ngh Upadhyaya, Buddhakalina Bharatrya Bhugola, Hindi Sahitya Sammelan,
Prayag. 1961, 138.

2. Vamana Purana. (ed.) A. S. Gupta, All India Kasiraja Trust. Varanasi, 1968.

3. Raja Radha Kant Dev, Sabda Kalpadruma, Part 5, [l ed., Chowkhamba Sanskrit Scries
Oftice, Varanasi. 1967, 536.

4. Ronald Willden and Preston k. Hotz, A Gold-Scheclite-Cinnabar Placer Deposit in

Humboldt County, Nevada, Economic Geology, 1955, Vol. 50, (7), 661-68.
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casionally attached to a quartz matrix, and also as [ine angular type
free grains. The cinnabar in the deposit was present in a wide size
range from minute dust to about 1 cm diameter nuggets. The large size
cinnabar was actually aggregates of cinnabar, quartz and feldspar. The
cinnabar was in between 70-80 vol% of the aggregate. The alluvial
placer deposits contained fine grained cinnabar, with average grain
size smaller than 0.02mm. The maximum distance of transport was
less than 2 miles. Cinnabar is a relatively brittle mineral, and it disinte-
grates easily during water transport. This is the reason for considerable
decrease in the size of the cinnabar in a relatively short distance of
transport.

Capps et al' have reported a stream of gold placet deposit in Wiltage
Creek, Eastern Suriname, South America. Large cinnabar nuggets were
found in the headwaters in Wiltage Creek. The stream gold placer de-
posit contained cinnabar, native mercury, magnetite, pyrite, specular
hematite, garnet, pyrolusite, tourmaline, rutile, ilmenite, goethite, etc.

Palache’ referred to the presence of gold in the form of scales and
small nuggets together with magnetite and ilmenite in the cinnabar
placer concentrate found near the Nassau mountain in the interior of
Dutch Guiana.

Another important question is as to what was the probable appli-
cation of the hingulakaficana mineral deposit. Like present times, gold
was a precious commodity in the remote past too. It is logical to be-
lieve that people must have been recovering gold from the mixed gold-
cinnabar, i.e. hingulakaficana deposit as well. A pertinent question
which arises is as to what could have been the process used for recov-
ering gold from such deposits. In the absence of any written evidence
for such a process either in Puranas or any other treatise, one can only
make speculation about it on the basis of the metallurgical technology
prevalent in India in those times.

Before discussing the possible process used for the recovery of
gold from the mixed gold-cinnabar deposit. it is necessary to touch
upon briefly some aspects of ancient Indian metallurgy relevant in the
present context, in particular the extraction of gold and mercury from

. Richard C. Capps, Wim Malfait, and J. Dennis, Bedrock Sources of Placer Gold-
Mercury at the Wiltage Creek Prospect, Eastern Suriname. South America. Paper no. 9-
I presented at the joint meeting of the 30" annual meeting of the northeastern section and
the 53" annual meeting of the southeastern section of the Geological Society of America.
March 25-27. 2004. http://gsa. confex.com/gsa/2004NE/finalprogram/abstract 70420.htm.

2. Charles Palache, The Occurrence of Cinnabar in Dutch Guiana, The American Miner-
alogist, Vol. 12, (5), 1927, 188-189.
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literary and archaeological sources. Extraction, melting and refining
of gold was known in India since very early times. Kautilya stated the
gold refining process in detail in his famous work Arthasastra. Ar-
chaeological finds obtained from the various old gold workings and
mines lying between Hutti and Maski in the Raichur district ol the
present time Karnataka state, are perhaps the most remarkable and
interesting group of old gold workings. This aspect has been discussed
in detail elsewhere by the author.' Ancient crucibles used in gold ex-
traction were discovered near Wandalli and Honkunni workings of the
above stated area. The chemical analysis of the crucibles showed the
presence of mercury, which indicates that amalgamation process was
used at some stage of the extraction of gold from the ground gold-
bearing ore.

Caraka referred to mercury in his Caraka Sarhhita (Cikitsasthana,
25. 116), and used the word "rasottama” for it. Monier Williams® also
stated the meaning of rasottama as mercury. It suggests that the extrac-
tion of mercury from its ore was known in India since very early times.
It is to be noted that the extraction of mercury from its ore cinnabar
involves heating of cinnabar in excess air and the subsequent conden-
sation of the resulting mercury vapour.

Another interesting observation in this connection is the recovery
of the broken pieces of potteries used for making distillation vessel
and condensers from the archaeological excavations carried out at
Taxila. Marshall® proposed that these potteries were part of distillation
units and consisted of a handr used for storing the liquid to be distilled,
a cowl fitted over the handr, a condenser resting in a deep bowl of
water, a pipe connecting the cowl and condenser, and a tripod on which
the handr rested with the fire beneath it. The vapour generated in the
handr passed into the cooler area of the condenser, where it was con-
verted into liquid form. Marshall stated that the broken pieces of the
condenser recovered from Taxila were made from very coarse red sandy
clay mixed with lime and bajari. The condensing cowl was made from
good red clay with dark red wash.

. R.K. Dube, Aspects of the History and Metallurgy of Gold in India in Early Times.
Trans. Indian Institute of Metals, Vol. 59, (6), 2006, 865-882.

2 Monier Monier Williams, A Sanskrit-English dictionary, First published in 1899, In-
dian Reprint ed., Motilal Banarasidass, Delhi, 1990.

3. John Marshall, Taxila, Vol. II, Cambridge University Press, 1951, Indian Reprint Ed..
Bharatiya Publishing House, Varanasi, Year N.A., 420-421.
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(8]
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It is apparent that Indians developed the technology of distillation
and condensation since very early times. Scveral works of later period
have given details of the technology of condensation process together
with the process used for recovering liquid mercury from cinnabar.

Mercury has a low affinity for sulphur and oxygen at above 400°C".
When cinnabar is heated in the presence ol excess air at 600-700 °C.
the following reaction takes place, and mercury vapour is liberated :

HgS (solid) + O, (gas) > Hg (vapour) + SO, (gas)

The resulting mercury vapour can be condensed to form liquid
mercury in a condenser.

[t must be noted that a mixed gold-cinnabar deposit would have
also contained gangue minerals, such as silica, alumina, ctc. The re-
covery of gold from such a mixed gold-cinnabar ore would have con-
sisted of two steps. The first step would have been the extraction of
mercury [rom the mixed ore deposit, and the second step the recovery
ol gold [rom the residuc left after the mercury extraction. The first step
would have been accomplished by heating the mixed gold-cinnabar
ore at 600-700 "C in a distillation unit consisting of heating chamber
and condenser. As a result, mercury vapours were liberated, which
would have condensed in the condenser to form liquid mercury. The
residuc left in the heating chamber would have consisted of all the
gold present in the starting gold-cinnabar ore, together with the ganguc
malterials present in the ore.

The sccond step would have been carried out by heating the resi-
due along with a flux such as borax in a crucible at a high temperature.
of the order of 1100-1200 °C. Borax was known as tarikana in San-
skrit. There are several references to the Tankana mountain in the
Himalayas, as described in the Manasakhanda of the Skanda Purana.’
The high density liquid gold. would have got collected at the bottom of
the crucible, while the low density slag containing all the ganguc ma-
terial would have floated on the top of the gold layer. The liquid slag
would have been poured out from the crucible, leaving behind liquid
gold in it, which after solidification would have produced solid gold.
An alternative method of recovering gold from the residue could have
been the amalgamation process, in which the residue was treated with
mercury. As a result, gold combined with mercury forming gold amal-

I. . 1. Coudurier, D. W. Hopkins and L. Wilkomirsky, Fundamentals of Metallurgical Pro-
cesses, Il ed., Pergamon Press, Oxford, 1985, 154,

2. R.K. Dube, Mincrals and Metals in the Greater Kurmiacala Region as Described in the
Manasakhanda of the Skanda Purana. Purana, Vol. 40, (1). 1998. 23-33.
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gam, which was then separated from the gangue material. Gold amal-
gam was heated in a distillation unit, forming mercury vapour which
condensed into liquid mercury in the condenser or cooling zone. The
gold remained behind at the bottom of the distillation unit. Since the
extraction techniques based on distillation for the recovery of mercury
[rom its ores were known in India since early times, it is not unreason-
able to believe that the amalgamation process could have been used
for treating the residue obtained after the recovery of mercury [rom the
mixed gold-cinnabar deposit.

In the present context of the Sanskrit hingulakaficanam, it is inter-
csting to note some observations regarding the term "huan tan chin” in
the Chinese language, which throws light on the fact that gold was
extracted from gold-bearing ore found in association with deposits of
cinnaBar. Pao Tsang Lun (Discourse on the contents of the precious
treasury of the earth) is a notable Chinese book on mincralogy, metal-
lurgy and chemistry. It was a work of some writer of the Southern Han
dynasty, and is believed that it was composed in 918 A. D. It listed
under the heading of gold powder, twenty kinds of gold, ol which
fifteen were artificial and only five genuine. The term huan tan chin
(mecaning "cyclically-transformed elixir gold) was the first type of gold
in the category of genuine gold. Needham' quoted the statement of Li
Shih-Chen, who said that the huan tan chin type of gold came (rom
cinnabar mines and still had something of cinnabar in its substance; it
was made into a medicine and taken orally. Needham has opined that
"at some periods gold was extracted from auriferous (gold-bearing)
ore found in association with deposits of cinnabar, and indeed veins of
such ores are particularly liable to occur where there are sulphide masses.
as in Szechuan and Kweichow (in China)."

Concluding Remarks

The mineralogical term hingulakaficana of the Vayu Purana refers
to naturally occurring gold deposits mixed with cinnabar. It is an un-
common terminology, which the author has not found in other Puranas,
Great cpics Ramayana and Mahabharata, and Rasasastra texts such as
Rasahrdayatantra, Rasarnava and Rasaratnasamuccaya. The approach
used in naming the mixed deposits of cinnabar and gold as
hirigulakancana was also followed by the authors of later periods. The
Rasaratnasamuccaya referred to metallurgical terms like Candrarka and

I.  Joseph Needham, Science and Civilization in China, Vol. 5, Part 2, Cambridge Univer-
sity Press, Cambridge. 1997, 277.
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Sulbanaga for the silver-copper and copper-lead binary alloys respec-
tively. In all probability, gold and mercury were extracted [rom
hingulakaiicana deposits by a two-step process, consisting of recover-
ing mercury first followed by recovering gold from the residuc of the
first step. It is interesting to note that even in modern times the natu-
rally occurring mixed deposits of cinnabar and gold have been re-
ported from different parts of the world.

The Vayu Purana is one of the most ancient Puranas amongst all
the available Puranas. Thus, the reference of the mineralogical termi-
nology hingulakaicana in the Vayu Purana is of great importance, and
provides new enriching information for the history of metallurgy in
ancient India.
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The Kanva rule in Magadha was followed by the Andhra dynasty
according to the Puranas. The date of the Andhra dynasty remains
disputed to date. The beginning of the dynasty has been placed vari-
ously as B.C. 28 (H. C. Ray Chaudhary), B.C. 73 (R. G. Bhandarkar),
B. C. 200 N (E. S. Rapson), B. C. 240 (V. A. Smith), B. C. 271
(Venkatarao)'. Dr. D. S. Triveda places the Andhras B. C. 833-327,2
Jayaswal places their commencement in 205 B. C. and Jaya Chandra
Vidyalankar in 182 B. C.? According to K. D. Sethna, the dynasty
began in 802 B. C. or 777 B. C.and ended about 391 or 390 B. C.* The
duration of the Andhra rule, the number of the components, the length
of individual reigns and the date of the termination of their rule are all
disputed. So it is worth while to discuss what the Puranas say about the
dynasty.

Commencement- According to the Puranas, Simuka (called §is
UKA or SINDHURA in the Puranas) was in service of the KANVA
king and destroyed SUS'ARMA with the help of his kinsmen and siezed
power by force. As this came after the continuous rule of the Nandas,
the Mauryas and the Kanvas, it could not have happened later than
1207 B.C. This is because the Nanda rule began 1500 years after the
birth of Pariksit in 3137 B. C. and was followed by 137 year long rule
of the Mauryas, 112 year long rule of the Sungas and 45 years of the
Kanvas. That leads to 430 years later (136+137+112+45), that is, 1930

Journal of Indian History, Vol. XXXVII, P-243

D.S. Triveda, Indian Chronology, Bombay, 1063, p 23.

Jaychandra Vidyalaiikar, Bharatiyaltihasa Ki Ruparerha, First Edn., Part I1 89-95.
K.D. Scthna, Ancient India In A New Light, New Delhi, 1989, PP. 7-8 [AINL for
short].
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years after Pariksit's birth. (3137-1930=1207 B. C.)

Other dates proposed by different scholars are not-borne out by the
Puranas, K.D. Sethna bestows 371G of the Purana with the meaning
"From the time with the Andhras at its ends"' and goes on to assume
that Andhras began 836 yearsafeter the coronation of Mahapadma,
that is 802 B.C. His contention seems to be well supported by gram-
mar. But if SIMUKA did not come soon after the last KANVA ruler as
the Puranas say, we have to brand the latter as liars and find out the
reason for the alleged falsehood. On the other hand, if SIMUKA did
succecd SUSARMA., the interval between Mahapadma and Simuka
would not be 836 years but 430 years because that is what we arrive at
by adding the durations of the dynasties that ruled during the period.

Sethna's other assumption that the Great Bear who were conjoined
with Magha during Pariksit's reign had completed their cycle of 2700
years when the Andhra rule began in 777 B.C. is equally untenable.
There was an interval of 1500 years between the coronation of
Mahapadma and 430 years passed since then to the end of the Kanvas.
We have to add 39 or 40 years to that as the Magha century had began
before the Bharata war. All we get from adding the figures is not more
than 1970 years. 730 years less than the required span of 2700 years.
The Puranas can not and do not contradict them selves by making
absurd claims like that.

Component- There were 30 kings in the dynasty according to the
Vayu, Brahmanda, Vsnu and Bhagavata though they do not name all
of them. Different manuscripts of the Vayu mention 17,18,19 or 25
names only. There are 22,23 or 24 names in the Visnu while the
Brahmanda give 17 and 25 names only. The Matsya Purana declares
that there were 19 kings only yet strangely names 30. Jayaswal and
Vidyalankar accept 29 only. Pargiter found one more mentioned in 'e'
Vayu only and argued that 'a line found in only one MS should not be
rejected straight away' and therefore placed him between Puloma and
Sivasri.’ That raises the number to 31 and makes 30 a round number.
A section of modernists is not willing to concede it. It makes the most
of the Matsya assertion that there were 19 kings in the Andhra dynasty

and ignores the fact that the same work mentions not less than 30
kings by name.

1. Ibid..P-6

2. Pargiter, The Purana text of the Dynesties of the Kali Age, .ondon, 1913, P 37 [ID.K.A.
for short]
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Rev. A.C. Perumalil, e.g. argues that some of the persons men-
tioncd were not kings but viceroys.' The fact that certain manuscripts
of the Matsya and Vayu leave out the name of Pulumavi leads him to
conclude that Pulumavi was never a king but the viceroy of King
Aristakarman.” FFaced with certain problems of chronology of their
own creation, our modernists try to reduce the number of the kings but
fail to cxplain why the Puranas made this amalgam in case of the Andhra
dynasty. In the Purana list Pulomavi precedes Arista karman and so he
can not be younger than Aristakarman as Perumalil contends and more
over, if Pulumavi was never a king there seems to be no reason for
mistaking him for one, particularly after he became a Bishop and ruled
the Church for 20 years as alleged.’

While a section of our scholars is eager to reduce the number,
there are charges of leaving out certain names too. Thus D.C. Sircar
has got numismatic evidence of certain Andhra kings like Kumbha
Satakarni, Rudra Satakarni and Krsna Satakarni, not known to any of
the Puranas. An ethnic group akin to a particular dynasty does not
disappear with it. It survives and can even establish principalities here
and there." The kings mentioned by Sircar were later and did not be-
long to the main line. Naturally they are not mentioned.

DURATION & INDIVIDUAIL REIGNS- There is a lot of con-
fusion about the duration of the dynasty and about the individual reign
figures. As for the duration, the Matsya says. a8l SueI- il =
which seems to mean 460 years. But 'j' MATSY A has areading which
may suggest 412 years mﬂ'ﬂiﬁ%ﬂﬂ{ U9y AaagPaq. The reading in
Vayu and Brahmananda may imply 411 years. ¥HI: S[dif+ =it 92 &g
4 ade = While Visnu and Bhagavata favour 456. None of these [ig-
ures is satisfactory 'and we are in a position to declare that either the
Puranas mean something different or the readings have got hopelessly
distorted. A glance at the individual reign figures, however, suggests
that the Andhras ruled for 406 years only as evident from the follow-
ing.

1. SIMUKA- (called S'IS'UKA, S'TPRAKA, SINDHUKA BALLI

Perumalil, The Apostles of Kalyan, Journal of Indian History. Vo. XXI, 1943, P. 82
Ibid, P. 87

Ibid, P. 80

Somadeva Bhatta composed the KATHASARITSAGARA for SURYAMATI, wife
of ANANTADEVA and mother of KALASA in the eleventh century. His patrons
belonged to a SATAVAHANA Dynasty. So there was a SATAVAHANA dynasty in
Kashmir as late as the eleventh century.
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PUCCHAKA in Puranas) - 23 years.

KRSNA- 10 YEARS (Vayu, Brahmanda).

SRISATAKARNI- 10 Years.

PURNOTSANGA- 18 Years.

SKANDASTAMBI- 18 Years.

SATAKARNI- 56 Years.

(Jayaswal and Vidyalankar have omitted this king in their lists and
assigned 56 years to the third king instead, but we stick to the
Purana text).

ILAMBODARA- 18 Years.

APILAKA- Jayaswal and Vidyalankar omit this ruler, though his
name appears in all the Puranas in varying forms. He ruled for 12
years.

MEGHASVATI- 18 years.

. SVATI- 12 years (He is called ATRI in Vayu. His reign figure of

12 years occurs in 'e’ VAYU. Jayaswal and Vidyalankar assign 18
years to him and place him at the 14" in the dynasty).

. SKANDASVATI- 7 years (He is the 15" in the lists of Jayaswal

and Vidyalankar).

MRGENDRA SVATIKARNA- 3 years.

KUNTALA- 8 years.

SVATIKARNA- 1 year.

PULOMAVI- 24 years (VAYU, BRAHMANDA) MATSYA As-
signs 36 Years to him.

ARISTA KARMAN- 6 months ('j' MATSYA assigns six months to
him, else-where he is given 25 years. His name is variously ‘spelt
as NEMIKRSNA, ARISTAKARMAN, ARISTAKARMAN etc.).
HALA- 1 year (VAYU, BR.) MATSYA assigns 5 years to him.
MANTALAKA- 5 years (He is variously spelt as Mandalaka,
Mandalaka, Pantalaka, Pattalaka, Yalaka and Saptaka in the
Puranas.)

PURINDRASENA- 12 years (e vayu reads though Vayu and Br.
generally assign 21 years. His name is also spelt as PURIKASENA,
PRAVILLASENA, PURISABHIRU).

SUNDARA SATAKARNI- | year.

. CAKOR - six months.
g
23,
24.

SIVASVATI- 28 years.

GAUTAMIPUTRA- 21 years.

PULOMA- 28 years.

(He is also spelt as Pulomat, Pulimat, Pulimat, Puriman, Purimat
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etc.)
25. SATAKARNI- 29 years.
26. SIVASRIPULOMA- 4 years (e Vayu).
27. SIVASKANDHA SATAKARNI- 1 year.
28. YAJNA SRI SATAKARNI- 29 years.
29. VIJAYA- 6 years.
30. DANDA SRI (KANDASRI) - 3 years (VAYU, Br.)
31. PULOMA- 7 years.

Individual reign figures vary in a few cases only. The authorities
accepted in such cases are shown in brackets. Other figures are given
unanimously by the Puranas. These figures taken together yield 406
years as the duration of the dynasty which is confirmed by the state-
ment discussed later.

Main Personalities and Events- We do not learn more than the
names, individual reign length and duration from the Puranas, But we
have got inscriptions to supplement them.

Engraved are the images of the third king SATAKARNI and his
queen Naganika at NANAGHATA and their names are inscribed. His
kingdom included the eastern part of Malwa and he is called the lord
of DAKSINAPATHA and performer of a horse sacrifice in inscrip-
tions. He had his capital at PRATISTHANA and he seems to be the
SATIKARNI mentioned by KHARAVELA.That places both of them
around 1174 B.C. as Satakarni ruled during 1174 B. C. to 1164 B.C.

Gautamiputra, the twenty-third ruler of the dynasty surpassed all
the rest in glory. His mother Balasri's NASIK CAVE INSCRIPTION
describes him as a great conqueror. His kingdom included ASSAKA,
SURASTRA, KUKURA, ANUPA, VIDARBHA and AKARA-
AVANTI. He defeated Sakas, Yavanas and Ksaharatas. It appears mere
boast to STEN KONOW, but it remains a fact that GAUTAMIPUTRA
restruck two-third of the Jogalthembi hoard of the coins of NAHAPANA
with his own name. According to the Puranas he ruled from 929-908
B.C.

His successor Puloma is called VASISTHIPUTRA SRI PULUMAVI
in inscriptions discovered from NASIKA, KERALA, AMARAVATI,
KRSNAGODAVARI region and Bellary. Rudra Daman I, who became
a Mahaksatrapa by the virtue of his prowess, claims to have defeated
SAATAKARNI called "Lord of DAKSINAPATHA" twice but left him
unharmed as the latter was closely related to him. It seems to refer
toPulomas successor, the 25" king who is called to be married to the
daughter of RUDRADAMAN 1, (vide, line 12 of Junagarh Rock In-
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scription). !

YAINA SRI SATAKARNI was a remarkable king. His inscrip-
tions have been discovered at KANHERI NASIK and CIBA and his
coins from KATHIAWAR to KRSNA district. A coin issucd by him
carrics the image of a ship which indicates maritime trade in those
days.

Termination- There are two clues in the Puranas about the date of

the termination of the dynasty. The first one is the statement about the
years passed from the coronation of Mahapadma to the end of the
Andhra rule.'

3R qesarst Weg WA Which means the interval consisted
ol 836 years. By turning and twisting 'Andhrat’ can be taken to mean
otherwise but the interpretation loses its validity when we add the du-
ration of all the dynasties to the end of the Kanvas as the total is 430
years only. To arrive at the total 836 years, we cannot leave out the
duration of the Andhras.

Even more significant is the testimony of the Purana text. We read
in the Matsya.” '

AR TSR] HRTIe=R O :

Despite corruption, it shows that the Puranas inticnded to state the
hiatus between the coronation of Mahapadma and the end of the
Andhras because Puloma is not the first but the last bing of the dy-
nasty. So the dynasty come to end in 801 B.C.

There is another statement which confirms the conclusion:?

[T HETHT: Sh1el IR v |
YT g =g wiasaf wed v 1

(The 100- year long conjunction of the great Bear was going on
during the days of Pariksit. The Great Bear will be in the 24" constel-
lation at the end of the Andhra rule). The interval between the birth of
Pariksit to the coronation of Mahapadma was 1500 years and (rom
then to the end of the Andhras 836 years which yields 2336 years. It is
but natural for the Great Bear to pass through 23 lunar constellions and

1. Pargiter, DKA, P. 58
2. Ibid., P. 58
3.0 Ibid., P. 61
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to remain conjoined with the 24" after such a long span of time. Obvi-
ously the counting begins with Magha.

D. R. Mankad reads 37758 S=igfe®! instead of 378T=1 § =qfe in the
above quoted verse which means to him that the Magha century re-
turned during the reign of 24" Andhra king. That king was on the
throne up to 477 B.C. The dynasty lasted 90 years more. So the dy-
nasty ended by 387 B. C. accordig to Mankad.' K. D. Sethna agrees
with Mankad basically but prefers 391 or 390 B. C.* The reading YT
is, however, unusual and not in conformity with the style of the Puranas.
The rulers meant are specifically named in the Puranas and never men-
tioned as number so and so of the dynasty. Kings like PRATIPA and
PARIKSIT are as a matter of fact mentioned that way, why should it be
otherwise here? Then, it is not enough to say that the Magha century
retumed during the reign of the 24" king. Neither Mankad nor Sethna
care to show how 2700 years passed between Pariksit and the 24"
king of the Andhra dynasty. So we stick to the reading YA even
though admitting the alternative reading Hﬁ?\[ﬁ’ﬁT which means noth-
ing else but "conjoined with the 24th lunar constellation”.

Both Mankad and Sethna fail to coonsider well what the Puranas
say about the position of the Great Bear during the reign of Pratipa. We
read in the Matsya.’ ‘

TS T Y] TSR Sl |

guaferfe HeAFHeg: |
Vayu declares : *

e el Wig: W ufe & o |

weafew: wauiear SIS Iz 1|

These readings have not come to us in good shape but it is obvious
that the Great Bear completed a cycle of at the end of the Andhra rule
and rcturned to the position they had during the reign of PRATIPA.
Pargiter thinks the Great Bear were conjoined with Pusya during the
reign of PRATIPA and returned to the same position at the end of the
Andhra rule.’ As both Mankad and Sethna seem to endorse this opin-
ion of Pargiter, they have to explain how the Great Bear conjoined

D. R. Mankad. Puranic Chronology. Anand. 1951, P. 293
K. D. Sethna, AINL, P. 8

Pargiter, DKA, P. 59

Pargiter, DKA, P. 59

Ibid.. P. 59

R
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with Magha during the reign of the 24" king of the Andhra reached
PUSYA at the end of the Andhra rule in a span of time not more than
90 years. Moreover, they have also to specify the period that passed
since PARTIPA to PARIKSITA.

If the Great Bear were conjoined with Pusya in the days of
PRATIPA, they would need less than 200 years to reach Magha i we
count forward. Again as the cycle is supposed to have been completed
by the end of the Andhra rule, we would have to admit that more than
2500 years passed since the birth of Pariksit to the end of the Andhra
rule. However, if the motion of the Great Bear is assumed to be back-
ward, it will take not less than 2400 years from PRATIPA to reach
Magha the days of Pariksit. That will leave 300 years only for the
Great Bear to complete the cycle and we know the interaval between
Pariksit and the end of the Andhra rule is obviously more than it.
Secodly, if the Great Bear were conjoined with Magha during the days
of the 24" king, they would be even morc disastarous if the word
‘Andhranta’ is assumed to mean the beginning of the dynasty. Gram-
mar helps you to extract the meaning of your choice from the text but
context would not permit you to cheat history.

Relation With Magadha- R.M. Smith expresses the generally ac-
cepted view of the historians when he declares- "nobody pretends that
- the Andhras are an eastern dynasty, and it is therefore very unlikely
that its founder would be interfering so far from his home area of
Maharashtra, or that if he was, he would be doing it at the opening of
his reign. It is also certain that the most powerful of the last kings we
know. Gautamiputra or Yajiiasri, had nothing to do with Magadha,
which makes it less likely of the earlier ones. Their position in the
Puranas is in fact like that of the Pradyotas, and they have been added
instead of co-ordinated."'

Such argument is an exercise in futility. The Puranas leave no doubt
about it that the founder of the dynasty killed the last KANVA ruler to
gain political power :-

BT <h1ve AT Al gorl Fet |
i IS o] HrerTaas: | P

So, the founder of the dynasty was an employee of the last KANVA
ruler who started his political career in Magadha. That is not improb-

IR M Smith, Dates and Dynasties of Earliest India, Delhi, 1973, P. 376
2.  BHAGAVATA, XII. 1.22
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able as people moved a lot even in those days for learning, livelihood
or religious. purposes. Later the Andhras shifted their capital to the
south-west where they had a strong base. If Babar, a foreigner could
interfere in the affairs of India successfully and found an empire,
SIMUKA from Maharashtra could not have found it difficult to inter-
fere in Magadha. Even if Magadha passed byond the control of the
Andhras later, that does not dissociate SIMUKA with Magadha. When
and how the Andhras lost the control of Magadha has never been in-
vestigated as our modernists begin with branding all authors of San-
skrit texts liars. Nonavailability of the Andhra coins and inscriptions in
the east is hardly conclusive as these objects are perishable and do not
surive [requently.

Thus we can not call the Andhra dynasty an unjustified addition to
Magadha. That is not true even about the Pradyotas. If our modernists
confuse the Pradyota of Avanti with the Pradyota of Magafha, they
must blame themselves and not the Puranas. I have discussed it at
length elsew here!

Chronology- The Puranas place the dynasty as stated above be-
tween 1207 B.C. and 80 B.C. That is disputed by not a few. Girindra
Shekhar Basu relies on the Chinese source quoted by Wilson in
VISNUPURANA (Book IV, CHAP. 24) and places YAJNASRI
SATAKARNI in 408 A.C. The dynasty ended in 440 A.C. according
to the same source. It would place the beginning of the dynasty not
earlier than the first century after Christ.” The problem with the foreign
sources is that apart from other consideration, we are never sure if the
translation is accurate and the views not misrepresented.

Rev. A.C. Perumalil, S. J. bases himself on the two versions of
"The Martyrdom of the Holy and Glorious Apostle Bartholomew." The
Latin version edited by Nausea at Cologne in 1513 seems to be earlier
than the Greek one edited in 1851 but the latter is reported to be based
on a manuscript as old as the 13" century. Perumalil goes on to claim
that the story of the Martyrdom was known even in the sixth century.
According to the story Apostle Bartholomew came to India and began
his missionary activity on what Perumalil identifies with the coast of
Kalyana. He cured the lunatic daughter of the king Polymius and con-
verted him to Christianity. That led to the removal of idols from the

1. The Pradyotas of Magadha, PURANA, Vol. XLI, No. I, January 1999, pp. 62-69

2. Girindra Shekhar Basu, PURANA PRAVESA (Bengali) Second Edition. Bangabda
1358, P. 73; also Reconstruction of Andhra Chronology, JRASB, Vol. V. 1939, PP. |-
124
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temple of Astaruth. It enraged people and king Astreges, the clder
brother of Polymius got Bartholomew beaten and behcaded. Thrity
days later Astreges was strangled by a demon and his younger brother,
Polymius ruled the church as a bishop [or twenty years. Perumalil iden-
tifies Polymius with Pulomavi and ASTREGES with ARISTAKARMAN
the latter of them is assigned 37 to 62 A.C. for his reign.'

There are several problems with the views of Perumalil. First of all,
there is a counter tradition going back to the seventh century that places
Bartholomew's death in Armenia. Secondly, Bartholomew is reported
to have preached the gospel to "Indians who are called the happy"
who need not be people of KALLYAN. That ASTREGES ordered the
remains of Bartholomew to be thrown into the sea does not suffice to
identily the region with the Kalyan sea coast. Thirdly. PULOMAVI
precedes ARISTAKARMAN in the ANDHRA dynasty and it is simply
baseless to contend that he was a younger brother of ARISTAKARMAN
and a governor under him. Names are not patented objects and we
come across people having the same names at different times and places,
So POLLEMAIOS of Baithana referred to by PTOLLEMY was undoubt-
edly a later king.

More reliable than the Chinese, or Christian source is the evidence
of the inscriptions. As the Nasik inscription of Gautamiputra mentions
the 24" year of his reign, he could not have ruled for 21 years. It
appears the reign figures of Gautamiputra and his successor have gone
an interchange. So we can say that Gautamiputra ruled from 929 to
901 B.C. and his son from 901 B.C. to 880 B.C. The other thing we
learn from the inscription is that he became the master of Nasik in the
18" year of his reign. As Nasik was formerly in the possion of
NAHAPAN and his son-in-law USAVADAT, he must have indvaded
the kingdom and defeated him. As he re-struck the coins of NAHAPAN,
there is no room for doubt about it. Now, the 18th year of Gautamiputra
means 929-18=911 B.C. That was also the last year of Nahapan's 46
year long reign. So Nahapan came to power in 911+ 46 = 957 B.C.

We learn from the 12" line of the Junagarh Inscription of
Rudradaman that he had defeated twice SATAKARNI, 'the lord of
South’ but left him unharmed as he was a close relation. This reference
seems to be applicable to the 25" ruler of this dynasty who ruled from
880-851 B.C. As Rudradaman's inscriptions are dated 52 to 72 years
of the era used by the Chastan dynasty, we may conclude that their era

I. A.C. Perumalil, The Ahostles of Kalyana, J.L.H.Vo. XXII, 1943, PP. 7192.
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began sometime around 923 B.C.

The chronology put forth by me is boldly heterodox. As the in-
scription issued in the 19th year of 24th ruler mentions Sakas, Ks-
aharatas, Pahlavas and even Yavanas, such early dates cannot be as-
signed to the Andhras according to our modernists. This is so because
they are identified with certain tribes unknown to India before the scc-
ond century B.C. The Yavanas are supposed to be the Bactrian Greeks.
the Sakas are taken to be the tribe attacked by the Yuechis and pushed
southwards to India sometime around 150 B.C. and so on. That shows
utter disregard for Indian tradition which includes Yavanas, Sakas.
Kambojas et. among the Ksatriya tribes degraded by the society.' Such
tribes did not leave India and emigrate to some other country en masse.
quite naturally many of them remained in India and sought to gain
power. Total emigration of any ethnic group is inconceivable even
today, it was more so formerly when journey was not as comfortable
and casy as it is now. Our chronology is also deemed incredible as the
Sakas and Ksaharatas who were the contemporarics of the Andhras at
lcast for the last two centuries of their rule used Greek letters on their
coins. Now, it is generally held that alphabetic writing appeared in
Greece not carlier than the first half of the eighth century B.C. and the
Greeks were illiterate for some three centuries before that. Earlier the
Mycenean civilization had a syllabary script which was never secen
again in Greece after the fall of the Mycenaean civilization (1100 B.C.),
So, it is argued that the Andhras cannot be assigned to a date carlier
than the first half of the eighth century B.C.

Herodotus says the following in this connection. "The phonicians
who came with Cadmus-amongst whom were the Gephyraei-introduced
into Greece, after their settlement in the country, a number of accom-
plishments, of which the most important was writing, an art till then, |

I.  MAHABHARATA (ANUSASANA, XXXIIL 9); Manu (X. 44); VISNUPURANA
(IV.3.21); Vayu (Chap. 88. verses 140-141).
Panini, a friend of king Nanda according to the Buddhist tradition is placed between
1100-1000 B. C. even by a modernist like K.C. Varma (Date of Panini, V.1.J., Vol, XX,
1982, PP. 29-57). The Buddhist sources are confused about Mahanandi and Mahapadma
and therefore I prefer to place him between 1544 B.C. to 1473 B.C. His ASTADHYAY]
mentions YAVANA woman (IV. 1. 49) and the Par§us (V. 3. 117) and his
GANAPATHA refers to the Sakas several times (IV. 1. 175: 1V. 3.92: V. 4. 38). The
word yavana with its alternative javana is so old that its meaning and derivation arc not
known according to Encyclopedia Britannica (11" edition, Vol. XIV, P. 730) but it was
gencrally applied to several ethnic group of west Asia.
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think, unknown to the Greeks."' Cadmus belongs to a period around
the Trojan War according to Western Scholars and Dr. D.S. Trived
assigns the date 1550 B.C. to him which is deemed too early. But
when the historians themselves are uncertain, they cannot dismiss the
view that the Greek writing had come into being sometime during the
'dark age' and Cadmus flourished before 1000 B.C. As the Cretan
herioglyphic script was replaced shortly after 200 B.C. by Linear A
around 1600 B.C. which in turn was replaced by Linear B around
1450 B.C. Michael Ventris who deciphered Linear B in collaboration
with Jhon Chadwick by 1952, concluded that the language of the later
Knossos archive was Greek (John Chadwick, The Decipherment of
Kinear B, Penguin, 1961). So the efforts to improve the system of
writing could not have ceased after 1100 B.C. Moreover, we have to
remember that Alexander wanted to be known to his posteriority as a
promoter of everything great in Greek civilisation and Parmonic had
to destroy much against his wishes lot of records and histories on his
order. But for that incalculable loss, we would be in a better position to
explain what happened during 1100 B.C. and 800 B.C.

The Greek letters on the Saka coins are sought to be explained by
placing them in a particular context. Utmost trust is placed in the state-
ment of Herodotus that the "Lydians were the first people we know to
use a gold and silver coinage."? And to that is added the fact that
CROSEUS, the king of Lydia (a Greek state). befriended him and made
him his companion in his march to the east. So, the influence of
CROSEUS and his coinage "in some form or other.. was inevitable" in
Cyrus' time.? As Cyrus was the overlord, the Sakas and Ksaharitas,
used Greek letters in their coins.

There are Several problems with the explanation offered. First,
Herodotus was writing about people he knew and it is unwarranted to
believe that those people included Indians. Secondly, the coins of
Croseus did not carry legends in Greek letters. Thirdly, there is noth-
ing to prover that Cyrus adopted Greek letters for his coinage and it is
hardly possible that he developed a fascination for the writing of the
_people he vanquished. Fourthly, were Cyrus the overlord of the $akas
and Ksaharatas, they should have adopted the language and script of
Persia instead. It is more sensible to hold that they were in contact with

-1. . Herodotus, The Histories (Book IV, Sec, 58) translated by Aubxey de selin court and
published in Penguin Classics, 1997, P. 299.

2. Ibid. Book I, Sec. 94, P. 40.

3.  K.D. Sethna, AINL, P. 483.
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the Phoenicians and adopted Greek letters entirely for foreign trade.
Assigning a date after 550 B.C. to the Sakas and the Andhras raises
more questions than it answers.

AFTERMATH- The end of the Andhras led to the division of
their kingdom among their servants who belonged to the same ethnic
stock. They are called ANDHRA BHRTYAS in the Puranas. In
Magadha a long period of darkness followed. We learn about one and
only one mighty ruler, VISVASPHANI there before the rise of the
Guptas (88-319 A.C.). Parts of Magadha were, it seems, occupied by
the neighboring powers and a sizable portion of it is reported to have
been occupied by the LICCHAVIS up to the days of CHAND
RAGUPTA L.

That seems unpalatable to not a few and so the penultimate ruler of
the Andhra dynasty is equated with XANDRAMES of the western ac-
counts and CHANDRAGUPTA 1 is identified with the queen and killed
with her connivance CHANDRA SRI at first and then killed Poluma
too after seven years. Not contented with-that, the Guptas are equated
with the Andhra Bhtyas and the SRIPARVATIYA kings too. It betrays
poor understanding of all texts and needs no comments as I have ex-
amined Greek and Latin evidence at length else where.'

1. King Xandrames : A Ruler of Palibothra, V. L. J., Vol, XXXI-XXXII Pts. I-1V, PP.
291-304.



A CHITRASUTRA ADHYAYA ON NINE STHANAS
(Views of a Standing Figure)

BY
P.K.AGRAWALA
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A feeragene feafied = serrusl fasfiey-vamrmat ferom = aeem
[EENREE RS SRR

We propose here to make a study of one section of the well-known
text Vishnudharmottara Purana (part IlI) containing the Chitrasutra
treatise "Painting Aphorisms", particularly its chapter entitled Kshaya-
Vriddhi (No. 39), with specific reference to its contents and also the
critical reconstruction of its meaningful text.

[t is one of the most important chapters of the Chitrasttra (consist-
ing Nos. 35-43) is a full-fledged mannual on the Nine Basic Stances of
a standing person as they were analysed and preached to be studied
and practised by the beginners of painting as their primary lessons.
Without mastering the Nine Sthanas there was no success gained by
any artists, and no appreciation of various branches of the fine arts was
supposed to be technically possible by connoiesseurs during the clas-
sical period of India's great intellectual achievements and art-cultural
culmination both in practice as well as clear understanding of the
theoritical principles and their codified rules as laid down in certain
treatises. The "Chitrasutra” has been acclaimed by all modern readers
and critics to hold the unique place in the collection of such works
which haves survived though rarely in case of traditional scientific
knowledge and technical conventions of Iconometry (7ilamana =
Pratima-mana-lakshana or Pramana).

The general features of the Nine principal Sthanas of standing hu-
man body as given by the Chitra treatises may be mentioned here briefly.
As observed by C. Sivaramamurti, "The nine postures can be better
styled views, as they are the same straight riju, viwed from different
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angles, to show the same (igure with portions of the body hidden from
view in different proportions, causing fore-shortening, and on that
account styled in different nomenclature” [His, Chitrasutra, Delhi, 1978,
p. 54.] This same point appears to be hinted at by the Samarangan-
asutradhara of Paramara king Bhoja as well but the text of it as avail-
able presently is hopcelessly corrupt (Ch. 83. 1 (f.). The delailed
deseription of the Sthanas is to be found recorded in the Manasollasa
(also called, Abhilashitartha-chintamani; carly twefth cent.) of the
Western Chalukyan king Somesvara. It gives very claborate principles
and measurements for cach of them in view of their mana or Pramana
of Sutras, Tala, Kshaya and Vriddhi, ctc.

The first posc styled as Riju "straight", rijvagata or sammukha in
the texts is the full face or strictly frontal depiction of a standing figure.
As a general rule, it has its paksha-suras (i.e. two vertical side-lines at
a distance of six-angula length) and the brahuma-sutra (the central
vertical line). The other Sthanas named and treated in detail for the first
occasion as available presently in the Chitrasutra of Vishnu-dharmottara
Purana come next, technically called respectively as follows:-

(2) Ardharju, "half-frontal"

(3) Sachikrita "askance", or Sachigata, or Sachika, cven Sachi.

(4) Ardhavilochana, "one-and-a half-cyed view of the figure" (also
otherwise designated as Ardhaksha, Ardhardhaksha, or
Dvyardhakshin, ctc.

(5) Parsvagata, Bhittigata or Bhithika, (the exact) "profile”.

(6.-9) Paravritta or Ganda-paravritta; Prishthagata; Parivritta; and
Samanata, which are the back views of the four preceding Sthinas
respectively.

Most probably the available edition of the Vishnudharmottara
Purana (complete in Three Khandas (or Books) is the one that was
brought out for the first time in 1914, through the agency of certain
competent cditorial hands under the pioncering guidance of the Sri-
VenkateSuara Press, Bombay. The same publishing house issued its
several reproductions successively. Indeed, the Vishnudharmottara
Purana is the best preserved extant text as a whele and replete with
unique materials on several ancient $astric traditions ol specialised
knowledge. There are reported many a manuscript of the same which
would need their careful and intelligent collation by a team of conver-
sant Sanskritists and experts to finalise its unique contents in thoroughly
edited format which is likely to represent various branches of classical
knowledge as codified by the Puranic author or authors who were truly
of high calibre belonging to secular ancient schools of scientific learn-
ing and traditionally evolved and duly codified practical lores of ca
nonical nature. Not having, however, that ideal text, we arc to handle
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the available version or versions with great care and perhaps without
necdless attempts to modify the extant wordings at will to suit our
limited "individual" understanging in some problematic areas. One must
not impose one's ignorant vocabulary or terminology on any of such
ancient texts even though that may appear uninlelligible to one on
one's enitially attempted, indeavour of interpreting it.

-~ With these general principles in view we humbly propose the
Citrasutra chapter thirtynine to be reproduced in the following

manner :
TIPS T

YHRRISRRINT  AMEvieRfn = |
TS T S0 9] AAIE: 102 1
TS or o,
ey A |
[or 3T &= (v.1.);
or 37E TR (v.1.)]

YBRTaHG: e TOg  WHEAH 1 3 11
AT o T 9 |

THEHEAT Ha:? 9 A T T 116 1]
TG TP |

YU el TR |1 4 11
TS T - AR |

A N A0 ST q e 116 11
HEEIrered &ftvl serd; 3et aer 1°

FHIIH' ThrHRuTed HaH ST 11 1|
AR =rgafe = gfigw |

&7 i Bt g am T T g 1 ¢ )

There are several readings in the mss. But the above seems us .to suit the best here. It

apparently specifies the movement of the figure in terms of turning around step by step

as reaching to the equally poised view of samanara.

2. This appears to be genuine original reading. Siva. amends it to 9&d: or HUId; . How-
ever, the expressions and HOIC: qualify each other, and give the suitable
sense: "Of each one (of these) as induced or occurring (in a sequence proper).”

3, Need not to be modified. "From the chest to abdomen".

4.  Siva. : eI,

5. All mss. &4 T, : which is incorrect; as STFFFET the sense is obvious :—"the
diminishing (in view of the specified portions).
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e T T TIHerEgaiead |
TARES] AR -HAhehCun-aay 1% 11
7 forirsfiresa

TR gadaq |
PR ST

&ftol HaTeTTITAT 11 Qo 11
Y -

e grongehed |
ATTETTERT

Exglesivcicct: SRS
FATTAYANE

fafed feraergar |
A 9 STEART $E :

7 =N FSEIE 1 2R 1
Senifisheerea’ 99

FreffmafaRe |
a1¢ 33 q@ 7=

qemd g3 q9r 1193 1
HE M AACHAG

RIS’ 4 |
e S el Tog

TEIHFHaay 11 2% 11

I. Should we read SHTF®Y? That would mean "the form in movement” and presumably
suit the bodily stance in a slight motion to the (initial) sidewise stride.

2. Or C'm‘fiﬂ or " found as v.1. in certain mss.

3. 'This onc-fourth loss is applied here for the entire bolily situation. Nenrlier verse which
dictates partial adjustment in case of certain specified arcas.

4. "as per modification" is primarily meant here by the expression of&ﬁlﬁmﬁnhclow.
in verse 13.

5. "For the eye-brow". Siva. a9, But this amendation is not nceded.

6. 1 c. AEARHEE: €. Or read, WEM AARHTE,
Shah : Y9! |IEAE . The abouc is due to Sivaramamurti.
"(less by) half an angula” (=matra. in Iconometric vocabulary). This may also be the
implied sense in TCE-HEA: or TARHFH in verse 14,
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e SHustEr

FaHforsd 4 |
s g o _

AT 11 24 11
STEAERIYT o hel

=Ry’ |
JreHied uReEay

BRI 11 26 11
ST Uk

it |
FTAFI qT4

<l wemhe a1 11 9w |17
FEAIIRAN a5

3 37 ifcreer
THTEHH TG

AT AT 11 Q¢ 11
Th 5 e e -

Fergemref ey 10
TRITAH - eATeue®

Ricelituvies: ATRCHT
rgfTafaf 9

e fafaersifaay |
m)ﬁmm

FUSW T T 1130 11

‘The following description of principles governing the stances apply either way in turning
the body rightward or leftward whatever may be the case accepted for the TIM modifi-

Shah amends : WRETEARII-. That is not needed.
Thereby pimb by limb is the cosition (gait) obtalned (as descibed presently). The expresion

is construed thus, Ig aref H{ﬁ'ﬁaﬂ wrq , aef

The above is as read in Venkatcshvgar Press edn. Subsequent editors unnecessarily

The original reading is ‘37‘112@' which is no doubt faulty. Sivaramamurti modifics that
to W@‘E’L It could be accepted as \'ﬂ'qlilé»"@ leading to the similar sense.

42

1. Shah and others : 3=a=q
cation in movement.

3. €q = T

4. Or read : G5 3Te7TH SAIFIfaEqaT,

5.

6.

7.
modify it.

8. d.: wrEvIHEEEife.

9.

10.

Several mss. as given by Shah read as above. She accepts HATENA. Venka, edn has
FHAKIN. The above would mean the diminishing by four angulas . means 'two
angulas’ in Talamana (Iconometry) vocabulary.
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g gslsué.g'
HEARI IR |
: TRIAAsAT 1132 11
JATHR FH¥lighay |
STTEIYHTOH
AT <1 1133 11

1331

- Y fe-gaeer -

iy aTaea 9 |
S SRfarareni

FHUA TS G 1% 11
EEINGCa BT

gl et = |
TR v

HrEFifenfaee 113y 11
A TR

gsFTafHfa’ Syae |
TS TR (2)*

TR FHAR 11 35 11

heS

s

2

Venka. SHICREH AT may also suit here.
MSS. feafa-. we suggest the above which seems to include ﬁ-‘qﬁ "the buttock”
partion also in the present list properly.
All MSS. : §d9-. Read as above, or as 9 | (wd==)

may go together with the preceding line too.
MSS. : T&&H- (which apply as §+3T8H) . But one reading is also as above accepted.
There are only, in case of the face (head); that being affront to the backward direction, its
(visibly indicated) outtine summarily suggested in its essentials. the extremity of eyebow
(8), etc. and likewise joints of it (the exremity of the lips) and slight glimpse of the
askance at the cheek level and next at the abdomen level just one side being lit (a bit)-
this is almost still in position, attractive to the eye (of a viewer) having adopted ( in back
view indeed) the measurements and comelyness and also cndowed with other features of
(sweetness), beauty, etc.
Which indicates just coming out from the (absolute) backview. But 8 and also TEI ()
are the words approved ones (?) Perhaps not.

Read “9rEf WA or “g&uy HWA; or

g8 WA

"X WA [sce AT in SED. of MW.]:

or. note that 9% or o may be eqnal to e here. Or FE89 (cp. v. 28).
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Reassatrg@sate
Rgfereng wag |

ﬁmmvﬁmﬁ—m
FuRERE: T 1130 |1

all mss. read IIIEIHI@IEIHI
| TET AATA0 FYENIANGAT 11 ¢ 11
 for qu@: R
IR ET 1|
wgsfmTeE .
TEUIRAS 9 I 11 R 11
Feala: afforggref
T Qe hfewerer |
%wr@mﬂam I 30 11

¥ |
YEU-HGHE 11 32 I
St

Y5

10.
il

do : feorasgi- Obviously a misreading. ‘The above suggcested correction suits the
context as comparing this stance with "half &3] ] posture. Shah: fergswfi-

Better read M =for Y +39° in samdhi.

Or. faerag ur= R . The mss. reading is hopeless.

It is read for %/ in Venkatesuara edn.

To avoid contradiction with the next line it is proposed-better to read SEITATH .
MSS. : &fturgare.

Shah : 8901,

Shah : ?{Wﬁmmq - We may better suggest to have it : S39S qAGIH ; or. G
JaegaH.

MSS. : WWWS‘YW{ That secems meaningless as no stance has to be ‘terrify-
ing’. thus calling one as S9AFH~ is redundant. Can we have it changed 1o -
HYATA-, or better- YHAHG-, or even, -gwm—whq

Better read : STgEAT .

W ¢ S+ TH T o=

q ¢ ST

Venka, =M (7). Shah corrects it to aT=Aaif. However, we may also suggest
Hrar=Aa; or, as the above.
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wferdcifmentt R e |
wi  yfeRer fasmrifer  sEeafa 33 1
THEHUH' YN sheeAt Fenfafy |
AT U FHIER] RIS g A 1 3% 11
A AR ot oo |
At g wewEsEREE 13y 1
MM Aifereraa: wwi e forsam |
Shieetieh afehF  |ad TTUSISIEA 1 3§ 11
IAHEHHEY HHOAUGEEET |
fasi fofes faferd  smmor sema = 1030 11
FIgS I e 74 asfufgasas |
a: W yoeati  errgfsfaft a1 3¢ 1
fefafgoresd w@A@RT =)
ERIICECIE] sEgfEsaTEd 11 3% 1|
T TEHEAE
AT |
T g’ ey
STESTAHT & 1 ¥o 11

6.

As in MSS. Its sense can be thus extracted somewhat in a following way, "By the

statements in this manner it is governing" (or established; or laid down). But this is quite
complicated and not so clear as it should be here in a classical treatise. We. however.
would like to improve upon the above reading by a slight modification of STERIfSI 10
a?f‘ntmmt[ ([X/FhZJIll person plural). It would render the expression into a direst
statement: "These Nine should rule/govern by such of the injunctions” (not given carlier
though being specified below).

Shah amends it to Qaﬁiﬁﬁ, which is incorrect. The above is after Venkatesvara edn., and
perfectly correct.

Or read HIACIHTENRT (as amended by Sivaramamurti); or, T ¥, or even F@ld =
“from its truism”, as used in the Amaramandana of Krshnasuri (p. 42, Poona. 1949).
Venkatesvara edn. has "S=&IHMEE which represents a misreading here. However, if
we take the original reading to be ‘ga:' for @=:, there would be no difficulty in
explaining the same as follows: "from the worthy" (& in 5/1); or as & declined in
plural. accusative. to mean "(reaching) the worthies”. apparently to have true understand-
ing of the matter.”

Or. read better, THIAHT 4.

No need to change it, as Shah has done to: asfufea 9.

Siva.ﬁiﬁﬁ‘!ﬂgﬁﬁﬁ. : This amendation is unnecessary and perhaps goes against the
spirit of the text. 3T&d obviously means a canonical statement as follows: "Cannot be
(fully) comprehended (known or defined; or recognised) either in brief or even in a
detailed trcatment (W@qm?) . In fact, it is an adjective to fafeh in accusative.
As in most of the mss. There are two views as proposed by scholers, one amending it to
FSaPTd, and the other (P.B. Shah) preferring it as TEIA after one ms.
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qeaTyie qemeief

WERTE e |
- ;

YSRTAHATY = 11 %2 11
T = foRay

ey =iferd @ |
I aferd afa

A T T 11 ¥R 11
SHraToa Faifr e 9 |
HUSAIE ANTE-SeaeieRranhi: 11 %3 |1
I grer:

Gierarf =enfa = |
I

Tefore Tomreh waq 11 %¢ 11
ey

T TS e |
TUge = fgeid T

TAHERAA 1 = 10wy, 117
ARAHTHIRI

Terferanfr =t = |
T TGS

| WIS = S 11 % 11

e fawe werrefifomny |

THIRHTIH fgdfaa g 2 |
W = Heltel T wraw: wefeg g 11 1|

Shah : FHCAAM. Sivaramamurti amended it to A, which is confirmed by
two Sarada mss. as given by shah herself as variant read in footnote.

Shah amended it to T Fsar9g (? Id) ﬂﬁm . But original reading as above is better
here as it has no involvement of the pose RS essentially. The above means: ‘having
movement by that (classification); (or, we can have it changed to TEIEET, 'in that man-
ner). One may perhaps prefer ‘E’Hﬁ?ﬂ for wz‘rgﬁm :

fa + & = in movement; with specific movement. For the root B9 . see Apte: 'to go,

46
1.
b |
3
" move; to shake, tremble.
4. W:Icisurcly.
o

[t means: With their one foot in walking (or tottering; stretched forward) movement, and
with stiff bearings (in some limbs). This implies the trained demeanovour (of soldiers) as
posing movement in swift action while having straighted bodily parts on the whole.
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Sterforerafaryr=T formersrereeey |
feerwurfaam eiwd faaf@g g 11 vo 11
FHITEE] SHISTYAR

A AT TACY IR |
sl wferareate=n 989

e T SrEfEEnY 1 yg 1
gfer Sifersupemiat arehveaasEaTR fasga
AT ST -ITH THIINS ;11 3% 11

A few additional remarks may be made here with respect to the
rules of painting laid down in this unique treatise of the Chitrasutra
(cp. the titles Nata-siitras of Silali as mentioned by Panini, Kama-sutra:
Dharmasutra; etc). The particular name Chitrosiitra, " Aphorism or Rules
of Painting", as now well-known to us in fact duc to the
Vishnudharmottara chapters (in Khanda Third) under study has no
carly or contemporaneous parallel to be named at present, either from
the vast Puranic collection, or any other Agamic/Tantric text, or the
canonical literature of the Jainas and the Buddhists. Anyway, this the-
matic title of the Chitra-sastra has been mentioned several times in the
VDh. Third Khanda itself besides Chapters 35 to 43 represcnting
Chitrasutra, as given by the colophon specifically and distinctly:—-
(1) 1L 1.7 ; fesrgafasmm.

(2) Also the colophon of III. 1 is specified as ﬁmﬁ JIAISEAT: .
(3) 1L 2.2 : fa=rgs =1 s, -

(4) 11 2.3 - Teregforg wene; fasrgs gmmerea.

(5) 1L 2.4 : fom g Jomer fegs gefdom .

(6) 1. 2.5 : Tt sfesafa.

(7) 111 83.5 : Frerl §89: WRAIETN HReAlS: .

sifersopemfat most important evidence for the antiquity and authori-
tative popularity of the text are its references by Damodaragupta, the
chief-minister and court-poet of the Kashmir ruler Jayapida (c. 770-c.

I.  Shahand Siva. : SFIsf& a1 (amended reading). But the above original is perfectly
clear and leads to an altogether different statement. "There would be people coming in
future owing to the effect of (specification of) time and being (or condition. ¥re)...."
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800 A.D.) in his Kuttanimatam amongst the works included in the
study of fine arts by courtesans and the by the Kashmiri aesthetician
Kuntaka in his Vakroktijivita-commentary as he quotes its authority
~ about the middle of the eleventh cent. (edn. by S.K. De, 1961, p. 145),
A medieval compendium on architecture and allied branches of fine
arts by Bhuvanadeva (c. 10 th-11 th cent, or earlier). also mentions the
Chitrasutra in the context of painting designs (Aparajitaprichchha,
233.14, p. 594, Baroda edn.)

We may draw attention to the use of phrase ‘Chitrasatita’ by
Kalhana in his Rajataranigini (v. 2587): chitrasitritaviva tau sthitau. He
seems to allude to the principles and technical procedures of painting
or drawing as laid down in the treatise of Chitrasutra also well known
and prevailing during his time (eleventh cent.).




PRASTHALAS IN THE EPICS AND THE PURANAS
BY

O. P. BHARADWAJ

(IO OfSETAT: RR&E T (VIII No. 2 July 1966) 37g; hifciroror ferge
ARSI Taefauaeh! a2 Wehif: | i Frem fargen S afeq
o fererd waTorgeER faare wegaH| |

Forty three years have passed since my revered teacher, late Prof.
Jagan Nath Agrawal published, in the "Purana’’, a paper on the identi-
fication of the Prasthalas under the title adopted by me here. He exam-
ined the views of C.A. Lewis, B.C. Law and Pargiter in the light of
known historical facts and their description in the Epics and Puranas
with his characteristic thoroughness tempered with precision and con-
cluded that "the Prasthalas were a clan of the Trigartas as suggested by
Sorensen and lived somewhere in the territory now represented by the
districts of Kangra, Hoshiarpur and Jullundur, in the Panjab". As far as
I know there the matter rests.

Almost in continuation of his learned paper and as my homage to
his haloed memory I am adding this brief note to present the final
identification of the Prasthalas which fully satisfies all the three fac-
tors, historical, geographical and linguistic.

Prof. Agrawal noted that Dr. B. C. Law identified Prasthala with
Patala of the Greek writers i.e. the Indus Delta. Dr. Lewis rejected this
view and identified it with the modern Patiala district of the Panjab.
Pargiter placed Prasthala as a district between Ferozpur, Patiala and
Sirsa. According to Sorensen the Prasthalas were a clan of the Trigartas.
We may add the views of three more scholars here. Robert Shafer’
shared the view of Sorensen in taking Prasthalas as a clan of the
Trigrartas. S.B. Choudhary® described the Prasthalas as a Panjab people
living very near to the Trigartas but, like Lewis equated them with

1. Vol VIIL No. 2. July 1966, Vyasa-Purnima number, pp. 310-314.
2. Ethnography Of Ancient India, Wiesbaden 194, p. 108.
3. FEthnic Settlements In Ancient India, Pt. 1-Northern India, Calcutta 1955, p. 134
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Patiala or Pattiala which name he considered a contraction of Prasthala.
Anundoram Barooah' also recognised the name Prasthala as the origi-
nal o’ modern Pattiala while literally taking it to mean a "tableland".

Prof. Agrawal pointed out that there was no Patiala belore 1762. It
was Alha Singh, the third son of Rama, who founded the Patiala town
and state between 1762-65 in place of Hodiana which was the name of
the principality inherited by him. "As a matter of fact Patiala is really
Patti - i - Alha - a word formed according to the rules of the Persian
grammar, meaning the Patti of Alha Singh. Patti is a common Panjabi
word for village, or settlement." He also ruled out the location of the
Prasthalas in the region of Ferozpur, Patiala and Sirsa since between
the land of the Trigartas and Patiala region there intervened another
state, that of the Yaudheyas, whose important city of Sunetra, modern
Sunet, 3 miles from Ludhiana. lay only at a distance of four to five
miles to the south of the river Satluj".?

Prof, Agrawal found it particularly interesting that the Puranic list
includes the Prasthalas among northern people and the Ramayana also
places them with the people of northern and southern Punjab. But "nei-
ther in the Puranas nor in the epics are they grouped with the Trigartas”
This fact led him to pose the question: "Is it because the Prasthalas
were included within the larger unit the Trigartas?" His acceptance of
the Prasthalas as a clan of the Trigartas would appear to suggest that
his own answer to this question was in the positive even if not decisive
as far as their location and identification is concemed. It is this uncer-
tainty that I shall proceed to end now.’

Before retirement from service I held some assignments involving
extensive touring in Panjab including the states of Haryana and
Himachal Pradesh, later carved out of it. Many a time I travelled on the
Chandigarh - Hoshiarpur route via the towns of Ropar and Balachaur
by the road along the Bist Doab Canal. During these journeys I noticed
the name of a village. 'Bharthala, displayed on a sign-post by the road-
side midway between Ropar and Balachaur. The name and location of
the village reminded me of 'Prasthala’. [ mentioned this to Prof, Agrawal
who agreed that the two could be identical. I visited the village with
Prof. Ashwini Agrawal and Devendra Handa of the Department of
Ancient Indian history. culture and Archacology of the Punjab Uni-

. Ancient Geography Of India, Gauhati 1971, p. 33.
2. The Mantrapaha, Reprint, Delhi 1985, p. XIVL
3. Annals Of The Bhandarkar Oriental Résearch Instt. Vol, 37, 1956, p. 154.
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versity a few days later. There was an affluent Sikh gentleman living
with his family in a part of an old fort built, on an elevation called
Kathgarh, by his ancestor Jhanda Singh, who had been awarded with a
jagir (fiel) by Maharaja Ranjit Singh. He told us that the population of
the village had mostly moved away to accommodation provided at the
scveral factories which had come up along the road.

In the census of India 1971. Bharthala has been described as a
‘'village in Tehsil Balachaur of district Hoshiarpur. It is now included in
district Ropar. The Geographical Survey map locates it on the Bist
Doab Canal midway rom Ropar to Balachaur.

That the name Bharthala is a corrupt form of Prasthali is clear
enough. Its location in the lap of Shiwalik foothills, not very far on the
west of river Satluj, makes it a part of the Trigartas as was suspected by
Prof. Agrawal. I think the equation of the Jalandharas and Nagarkotta
or Kangra with Trigartas in literature should be taken to mean that
these two were also, like the Prasthalas, principalities within the

Trigartas.

The Trigartas were a people of the Later Vedic age. They arc men-'
tioned in the Jaiminiya, one of the older Brahmanas, along with the
Salvas as if the two were neighbours, which indeed they were. Later
we [ind them both taking part in the Mahabharata war, the Trigartas on
the side of Duryodhana and Salvas divided as alies of Duryodhana as
well as Pandavas. While the Trigartas appear to have comprised the
region of the lower Shiwaliks from the Sutlej to Ravi the Salvas were
spread all along the Shiwaliks from Ganga to Sutlej and the upper
reaches of this range thereafter so far as to include the state of Rampur
Bushahr which is now a part of Himachal Pradesh. The Silvas were a
union or confederation of thirteen states at least some of which can be
described as city states in the sense that, like old states of Patiala, Nabha
& Sangrur in Panjab, their capital city & the state bore an identical
name. This is evident from the names of some of the Salva states like
Yugandhara, Bhadrakara and Jabila. It is possible that the Trigartas
were also a union or confederation of six states, as the expression
Trigartaastha suggests, of which some like Jalandhar, Nagarkotta and
Prasthala might be city states."'

This is not the end of their similarities. The Ekagnikanda, other-
wise know as Mantrapatha or Mantraprasna of the Apastambins, which

1. India Of Vedic Kalpasutras, Delhi 1959, p. 97.
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is a collection of mantras from different Vedic texts, contains the fol-
lowing gatha.

el =TI AreeRay; |
o= STHHTRIR a9 a9 ||

It has been translated differently by Winternitz, R. C. Hazra and
Ram Gopal. We follow Ram Gopal in accepting the translation,
"Yaugandhari only is our king, so said the Salva people of cxtensive
dominions, siting on thy bank, O-Yamuna" It is important to note that
the Salva people are said to have accepted one Yaungandhari as their
king. Yaugandhari could not be a personal name. It reminds us of the
minister Yaugandharayana in the play Svapnavasavadattam of Bhasa.
Both should stand for "one belonging to Yugandhara", irrespective of
the fact as to whether he was a commoner or the king of that state. Did
the Salva people elect the king of Yugandhara or someone belonging
to Yugandhara as their own king? If so it might be due to the untimely
death of their own king without leaving an heir to take his place. The
Salva tradition appears to support this. In the story of Savitri and
Satyavan the latter's father king Dyumatsena after his enemy. the userper
of his kingdom also killed by, his own minister was approached by his
Salva subjects who unanimously declared that "seeing or sightless" he
would be their King.

In the description of Traigarta as king of the Prasthalas Traigarta
would have a connotation similar to that of Yaugandhari and
Yaugadharayana, i.e. one belonging to Trigarta although in this case
he happened to be the king of Trigartas. 'Adhipa’ in Prasthaladhipa
cannot be rendered as 'overlod' of Prasthala. It means simply 'king'.
This becomes clear from the fact that Susarma, the king of Trigarta, is
also described as its 'adhipati'. Therefore 'adhipati' and 'adhipa’ both
have been used in the same sense.'

1. Mbh. (Gita Press Ed.) Yana, 299, v. 3.5:
qa: Whad: |al: IMEAHSINTT 9 |
Sreegfied <9 @A § e 1
THAe 9 9 SHeE 39 ufd
wayarEagal 9 A s wafard 1




A PROSE PASSAGE ON THE PRAMANA
(CHITRASUTRA OF THE VISHNUDHARMOTTA PURANA)

BY

P.K.AGRAWALA

(Ferser RO T — TR Tt TehIereiera STEA Fehrafearae
memlwwﬁmmﬁw;
wrei: seneretern; fasis, st wrTeRe: mrEAaTuTi-
fergraTRiierTel = SR e TR | TSI A T Ffaage
srerfia | S P waee var: ;A quisEre gerrsfreirsty
Ifcehfaq At wafdl]

From the standpoint of textual criticism there are several passages
in prose which present much difficulty to a reader of the
Vishnudharmottara Purana. At several phrases and technical statements
we sometimes wonder as to the sense originally intended by the Purana.
writer or compiler in the specific context of the subject treated there
usually in brief or summary contents. With respect (o Sastric material
on aspects of ancient Indian Arts and various allied branches of
sapiential Vidyas ("branches of sophisticated knowledge"), Part 11T ol
the Vishnudharmottara Purana holds a unique position in the entire
corpus of our extant literature, namely the Puranic Sarhitas, Agamas.
Tantras, and other works of diverse traditions in technical studics and
compositions. However, we are fortunate enough to have such Puranic
prosc passages in more or less faulty or "injured” preservation. in case
of the Third Khanda of the VDh. P. (Vishnudharmottara Purana),
though only for its Chapters 1 to 118, a critical edition has been pub-
lished by the Baroda Oriental Institute (Gaekwad's Oriental Series No.
CXXX. 1958, two volumes of Text and Study) as edited by Dr. Miss.
Priyabala Shah on the basis of rich manuseript material. The learned
editor in her Introduction succinctly observes, "Most of the Purinas
and Upapuranas touch the subject-matter of various arts, such as Town-
planning, Architecture, Sculpture, Painting, Music, Dance and similar
other topics. But only eight of them have treated the subject more sys-
tematically and in greater detail”.

"None of these, however, have treated the topics of fine arts in the
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way in which the Vishnudharmottara has done This is done in its third
Khanda. The treatment is so comprchensive and systematic that one
can call it a treatise on the Fine Arts of Ancient India. Moreover, it
throws a flood of light on the various symbols used in ancient arts. The
importance of the work lies in the fact that it serves as a reliable guide
to the study of the tradition of fine arts of Ancient India." [pp. XVIII-
XIX]

After the first publication of this great Purana in 1913-14, by the
famous Venkateshwar Press, Bombay, the work immediately attracted
the attention of scholars of Sanskrit lerning and of Indian and Euro-
pean historians of ancient Indian traditions in finc arts and their classi-
cal treatises in the contemporaneas vocabulary and codified texts ex-
plaining in fuller understanding for the practical side of the art tech-
nologies and their socio-religious background as well as aesthetie set-
tings.

We are going to take up here one of such prose texts of this Khanda
for a close scrunity and editorial analysis while venturing to retrieve its
original wordings with respect not only to the phraseology cmployed
but also its meaningful statements if possible. For the purpose an at-
tempt would be made to derive help from the text as already printed in
the Shah's edition along with variant reading collated by her in the
footnotes and also critical notes given in the Appendix section. This
Adhyaya No. 36 of her edition is styled as follows :

sferoapersieR HrhvEerersTeians o FeTomEA A 11 36 11

It is further remarkable that since its first publication this specific
section called Chitrasiitra (containing as per the manuscripts, Chs. 35-
41) has attracted many an eminent authority on Indian art studies and
Sanskrit learning for its unique position in the whole range of ancient
classical treatises. Some of the outstanding names include Prof. Stella
Kramrisch, A.K. Coomaraswamy, V. Raghavan, K. P. Jayaswal, C.
Sivaramamurti, A. Chatterjee Sastri besides P. B. Shah. A useful Bibli-
ography on the Chitrasutra has been given by Dr. Sivaramamurti in his
magnum opus entitled, Chitrasitra of the Vishnudharmottara (New
Delhi, 1978). Thus, there is no need to repeat it here.

Anyway, we reproduce the Pramanpa Chapter of the Chitrasiitra as
we presently think, taking the entire textual material as available at
hand in close consideration, to read it as the following. We have, how-
ever, not given here all v.I. for each of the cxpressions, although the
best suitable lexical reading has been accepted which presumably gives
relevant technical sense under treatment.
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LICENINE IR
RSy :—

319 Ve waif| T GreRTget AR Tl | Stgei e e
e | e g s Tear et SRR 6: | Sl

e k) o it A (TS, SRIRIE:® (?) [read SEHTr wifet: '],

At | (ot e ( 29 fer fer: | e =g, 3 g
PR =11 AT At foma | AretgREEier | Sgare: |
AR | SRS | Gt Forges] | e Srey 318 <gr|

1. Shah unrecessarily amends it to mﬁﬁﬂiﬂ which Sivaramamurti accepts without any
jestification. The original as it is, indeed, shown by A. Chatterjee Sastri as fully appli-
cable here. see his fig. facing p. 26 (Skt Uni.. Varanasi, 1971).

2. Shah : FUHEASTAT; FHSHT H. : HOHEAFAT; Siva: FHofaeEged |

3. Shah : 3G UIfel:; Siva. : TEEHHE |

4. For 3GE (or Ie4m), see T. A. G. Rao. Talamana, Calcutta 1920, p. 115. Also
Manasoltasa as discussed by K. M. Varma, "Prachina Silpiyon ka Sarira Parijiana.” p.
918, in the Rashtrakavi Maithilisarana Gupta Abhinandana-Grantha, Calcutta. 1959, pp.
908-924. [§anagurudeva in his Paddhati uses the form "udghata” (Kriyapada, Ch. 4
verse 15: Vol. 111, p. 41). According to T. A. G. Rao the word means "the region outside
the car-lobe".

5. The above is after Shah, who further notes that the two mss. omit karnasya pilih.
Sivaramamurti suggests lutika to be corrected by purika. However. we presume this

specific clause has been incorporated in the main text from some marginal jotting of old
scribes or readers of the Purana. It perhaps cites from the Vaijayanti Kosha of
Yadavaprakasa which reads: aifereg wofefaert, 4.4.93. Also see Medini, difet:
el ssTst.

Another linc of evidence comes from the Vishnu Samhita which uses the phrase
“tutuka” as part of the ear (14.84-5); the same recurs in the Tantrasamuchchaya
(Trivandrum; 1945, vol. 1, p. 160) and has been explained in its commentary called
Vivarana as follows: WWWW . Accordingly one can hazard some such
reading here in the Puranic usage : HUE W‘ﬂﬁ’( .

6. Alllcading scholars find fault with the extant readings here in almost all of the av ailable
MSS. They amend the text arbitrarily to : agﬁsrf‘aza@g st <€gI: (as in Shah).
Sivaramamurti further comments, "The reading is wrong.. .. &9 would mean ‘eight out
of twentyfour' which is obviously wrong. It is 9T meaning ‘eight more.’

Anyway. the original text as in all manuscripts is perfectin its own context as the
Purinic reference here is to ideal Mahapurusha type or types and conforms truly to the
Thirtytwo Lakshana list of a Mahapurusha found in Buddhist Canonical texts and the
later Mahayana works. No. 23 in the list as found in the Dighanikaya, Majjhimanikaya.
cte. mentions the extraordinary feature of the 'forty teeth’ of a Great Man. Accordingly.
there arc mentioned eight damshiras out of the full set of forty teeth. See Lalitavistara,
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ST e oRgl Qi | SHCTGIENTITERT <51 | STETARRI et 73 Jafirvmi
FOHUESHH | TS ITRAN [read ToaHRTISH TR | STefgafoaqd sgemam
woll | TR G TIey Sgege A — ol | RUERESURIE
TR ARV AT WHARRH | USFe Wssa=w'| sien
SEHCTIRUIE:* BRI | Hilgel shidel YouTget farega | ToargersaTon qeafise|
Aeadleedin el | e A AAREET [read weqediAT] FHiEE |
el FEEHTIS: | g ;| FEeTES [read AgemgE) fud: | wEweRm
SIEIEIRRIGEE: | Sel-{read 98-/ FHOMSgE A4: | Hievgremgen fogen
TeaRferagaIien | SIqesatoegt ol | Tege TR Agd |

p. 815 Dharmasamgraha, No. LXXXIIL, p. 19: Wﬁfﬁiﬂ?@'ﬁiﬂ, "bearing forty even
teeth” (edited, K. Kasawara, Max Mueller and H. Wenzel. Delhi reprint 1981), for
further detailed and comparative lists and English renderings of each of the Thirtytwo
Signs and Eighty Secondary Features (3Tge4SM) of a Mahapurusha. Also see F.
Edgerton. The Buddhist Hybrid Sanskrit Dictionary, s. v. S&IvI, SIS for detailed
references (pp. 458-460; p. 34). V. S. Agrawala, “The Thirtytwo Marks of the Buddha-
Body." Journal of the Oriental Institute, Baroda, Vol. 1, No. 1. Sept. 1951, pp. 20-22.
Lite.

We may categorically remark that in an image or painted figure of the Buddha or the
Jina there is no possibility of showing the forty tecth or eight Damshtras for any artistic

endeavour. All that characterestic description appertains only to the idealised imagery of

a Superman, indeed with extra-human attributes.

1. Sivaramamurti amends it to ammﬁngr and observes in footnote: "Clearly
the scribe has carelessly missed a letter 1. It would be absurd if other teeth are half an
inch and the damshtra (canine teeth) one twelfth of an inch. It is this small extra length
that is meant by SIGITHITIEERL."

But the-original as it stands in MSS. and retained above seems to simply mean the
same thing in a rather idiomatic expression implying damshtra to exceed from other teeth
by one twelfth of an anguia.

2. Asinthe Venkatesvara Press edition. Shah has perhaps created a mess here by following
in the text one of her ms. as follows. It has no support from other MSS.

3. Shah and others : ﬁ'ﬂl’vﬂ*ﬂiﬁﬁﬂ The above clause would not perhaps specify the

meaning intended here in clearer terms. Although one reaches in variant analysis to the

following meaning as translated by no less an authonty namely Sivaramamurti :- "The
distance between the tip of the eye and the ear cavity is four angulas."

Venkat. : as above. Shah : &S [ .

Read 9ftomer.

Al editions : TEREHT (which is obviously incorrect.

A has no meaning relevant here. 9% = depth, penetration; HIUT = dimension.

Noowos
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e S ATl [rcad'ﬂﬂﬂﬂ@]ﬂﬁﬁﬁ“ﬁﬁ“ﬁa | [37Rr ]WW
AfAUrIRUNR 1! SreEn eege wIqeartne | gew < wegatorga! et
ForeprraTEaS | STEEqT R AREIRIAT: AW | ST SSETa: | TaHwHTT
TR | AEEETT: ‘ﬂEITUTIT[ | WWWF@H:" (?) [read
RIS gA R or HUIAISEETERTEH: || Zhget Mifergrgaragrt
[rcadawrgﬁlm safd| waf< = :—

1. Thus it would run as follows : -

This corrected text would fully tally the Brihat-samhita statement (explained word by
word so clearly by the gloss of Bhattotpala, Skt Uni. Edn., pt. IL, p. 685) which is so

worded:
3Tt g e Ao
e g IReE: |
fagell wgevie wed oy aaafife: |
9. 9. 57/22.

However, we have the extant reading of the cdition from the Venkateshwar Press here as
confused due to faulty manuscript material which could not be improved in its later
reproductions. or by the subsequent evidence collected by several scholars editing it :-
‘AT e Aqgelt | agfEeraftergefaer ST | aferurfng stesm 1

I.  Shah: 9

2. Asin Venkatied. and Shah, ctc.

3. Weare, however, uncertain as to this suggested amendation. In either way the meaning
intended is elusiue to us. But see Sivaramamurti's translation as follows: "The foot is all
along an angulabut cight angulas at its highest point”.

Parenthetically, we must draw attention to an earlier statement made in the Purana.
namely:
I AgHTT URregE: Wbt |

111. 35. 12 ab.

4. Asinthe readings given in all editions. Shah has noted one variant from three mss.. viz
.

5. The word parshnih is both masculine or feminine. Thus in a statement either of them be
followed but not both alternatively together.

For the faulty line regarding the height of the foot, we may further take into consid-
eration the opinions of Kasyapa and Varahamihira. As we read Wsﬁ‘mﬂﬁi

|
Here Kagyapa as quoted by the commentator Utpala on Bri. Sam. 57. 29 (Skt Uni. ed vol.
I1. p. 687). has specified the lower portion of the foot as leing four angulas in height.
Varihamihira's injunction in the context is as follows.
SIS wqEd o 9k = agedt 1|
S

The line is explained by Utpala: EIREIEE a’g’@ %, ¥ 9 ok TEHeh 3fd
Wl e 9 agel et ehRIETEI AR HE: 11 29 1)
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SreTTT QiSRRI W e Yoo |
SFASTTERTT TEHFETERE: 112 11
HeAgg=IRe] AR e |
BHH gHtAY ¥9g U@ "o IR 1
UqeghiieRyg TS HEERE: |
gadfeaags] "5 U W& 113 11
YTRATHR] HIeTed: FeHeaE<sd: |
JIoTgeTg: A SfEon wwre: 1% 1)
IRGNE] &orh: SHegiial wermf: |
gorg st sl TR 1y 1
THYATHE] IIeh: ferfSeepdtaneaan |
QUTUEY T HESWE  Wehlfdd: 11§ |1
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